
NOTES FROM TITB A I)VAR LIBRARY.
Andra Saririka*

A copy of the above work, a Telugu commentary on the Brahma 
S utras of Badarayana, has been received in the Adyar Oriental Library. 
On carefully studying it, ifc appears that the subject is well treated, and 
the Sutras well explained according to the interpretation of Sri Sanka
racharya; the material translation (Telugu) of the Sutras forming an 
important feature of the work. Sri Sankaracharya's interpretation of 
Upanishad vakyas (extracts from the Upanishads to explain the text 
of the Sutras) are very accurately translated. In this respect it can be 
fcaid that it is superior to the English translation of the Brahma Sutras 
by the Rev. Dr. Bannerji. The author acknowledges having secured 
the assistance of a good Pandit, and the work itself shows that such 
was the case. The great want felt by the Theosophists and non-Theo- 
sophists in the Telugu districts, of really good Vedantic works in the 
Telagu language, is, in a great measure, supplied by the one nnder 
Review.

Oriental L ibrary, ") P andit N. B hashya Charya,
Adyar, 17th July 1889. j

SIDDANTHA-SARA.
Tt is very much to he desired thafc Babu Manilal Nabhnbhai Dvivedi 

would translate into English and publish his new work entitled “ Siddau- 
tha  S ara /’f

The work, whicli is written in Guzerati, is “ an outline of the 
history of thought in India, terminating with an attem pt to point out 
the basis of universal religion.”

The book treats of the Vedic period, the Biahmavas, Aranyakas and 
Upanishads; Sutras and Sm ritis; the Darsanas, the Puranas, Tantras, 
and Idol-worship; the Saraprodayas and Panfchas ; Karma, etc., and ends 
with chapters on Western science and thought.

A synopsis in English precedes the text, and the English preface 
explains the scope of the work. In  it we re a d : 44 Ancient India is 
generally acknowledged, on all hands, to be the cradle of civilization and 
religion. The religion of ancient India has, however, nothing so 
peculiar in it as to render ifc special property. Moreover science and 
religion, so far as tho ancient teaching is concerned, are convertible 
terms. The religion of ancient India is, therefore, the common 
property of mankind. The conclusions of modern science checked 
by the wisdom of antiquity appear untenable, and most disas
trous in their ethical results. The stir of the present century, while ifc 
is the knell of all religions is, a t the same time, the travail preceding a 
magnificent birth. The ago of “ idol”—atry is at an end. The Greafc 
Iconoclast is up wifch his hammer : Ifc is time for the theologian to break 
open the shells of their belief; ifc is time for antiquarians to step over the 
boundary of myths, words and form s; ifc is fcime for scientists to break 
the charmed circle “ this much and no more.” A universal religion of 
tru th , if it can be demonstrated, is the most craving necessity of the day.

W e recommend the work to the attention of those who can read 
Guzerati.___________________ _______ _____________ _______________

#A n d h r a  S a r i r a k a  : w ritten  in  accordance w ith  the B rahm a Sutras o f  Badara• 
yana , the commentary o f Sri Sankaracharya and that o f Ram ananda. B y  R a i  B a h a d u r  
V . J a g a n n a t h a  R o w  P a n t u l u ,  assisted  by  B r a h m a s r i  M a h a b h a s h y a m  V e n k a t r a -  
m a n a  S a s t r i  G a r u .  Em press of In d ia  P ress, M adras, 1889. P a r t  I  con ta in ing  the  1st 
p ara , of th e  1st A dhyaya.

t  S id daxth a  S ara, by Ma nilal  N abhubij.i i  D y iy e d i, N irn ay a-S a g ara  P ress , 
B om bay, 1889.
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THERE IS NO RELIGION HIGHER THAN TRUTH.

[[Fam ily motto o f the M aharajahs o f  Benares.]

C E N T R E S  O F  T H E  T H E O S O P H IC A L  M O V E M E N T .

M Y old friend and colleague and  a co-Founder of the  Society, 
Mr. W illiam  Q. Ju d g e , has sen t me a  long article tak in g  

exception to certa in  ideas embodied in two artic les whicli appeared 
in the Ju n e  TheosophiM. They are respectively  en titled  “ A pplied 
I  heosophy,” and  “ The S itua tion .”  The criticism  of Mr. Judo-e ia 
m arked by his usual force and  directness, bu t a t  th e  same tim e "con
tains passages of a fa r  too personal ch aracter for me to adm it them , 
l o  do so would be to d ep art from the  policy of editorial dignity* 
which I  have prom ised m yself to follow out so long as I  am tho 
responsible E d ito r of this M agazine. I  have tak en  no part, nor shall
I, in the  various unseem ly quarrels, public an d  private, which tho 
friction of ' strong  personalities’ am ong us has and  probably always 
will engender. They a re  m ostly un im portan t, involving no greafc 
principle or vital issue, and  therefore  beneath  th e  in terest of those 
who have the  h igh  purposes and  aims of th e  Society a t h ea rt, 
lh e  (i g re a t h ealer”— Tim e—always sets th in g s right. For nono 
of my colleagues have I  a  s tro n g er re g a rd  and  friendship th a u  
for M r. Ju d g e , for no one of them  has w orked by my side d u rin g  
these p ast fourteen years  w ith  more singleness of purpose or
loyalty to our ideal. Officially, I  have ever supported  him when
he was in the rig h t, and  in th e  p resen t instance prove my personal 
regard  by om itting p a rts  of his article which a re  irre levan t to tho 
issue and  injurious to his reputation  for calm ness and im partiality . 

H e quotes approvingly  from the first of th e  two articles under 
notice the following passage : 

b p ^ ™ fc!S OnI { a S a ^ tcd wh«Ie thafc the Theosophical Society can Cvet* 
be a power in the world for good, or a vehicle for the altruistic efforts of ita



Fellows and although this is not a new idea, it is the one wliich lias been 
insisted on from the beginning by the Founders, expressed in the funda
m ental object of U niversal Brotherhood, and again and again  revived in 
various letters received from  those beings who have had ouc Society in 
charge. The next sentence following th a t ju s t quoted is : “ The action of the 
Theosophical Society is on the  plane of ideas” ;

Of which he rem arks t h a t :
“ This is undoubtedly true , b u t is no t a proper prem ise on which to build 

the  rem ainder of the article.”

M r. Ju d g e  th inks lie has found in  ano ther passage th e  h idden 
m otive of th e  w riter, viz., th a t

“ ‘ A d y a r '  is  n o t a  p la ce  on ly , i t  is  a  p r in c ip le . I t  is  a  n a m e w h ich  ought lo 
c a r ry  iv ith  i t  a  p o w e r f a r  g rea ter th a n  th a t conveyed hy the n^ l<L  
A d y ar is the  centre of the  Theosophical m ovem ent—not 7 D uke fet. 
A delphi, ’nor ‘ Post Office Box 2659, New Y ork.’ Every loyal fellow has in 
liis h ea rt a  little  ‘ A dyar.”* The w riter wishes to m ake a second Koine 
upon  the  m aterial plane, a dogm a in b r i c k s  and m ortar, as he cannot have a 
dosm a in words and declarations, such is the  whole d rift of th e  article, and 
th e  last one of the  same issue en titled  ‘ T he S itu a tio n  is in tended  to  support 
and  enforce the first.”

M isconceiving the  perfec tly  p lain  m eaning of his au thor, M r. Ju d g e  
reads in to  th is innocent passage the idea th a t  th e  very  nam e of 
A d y a r— i. e., the  T. S. H ead -q u arters— should have an  even g rea te r 
dogm atic theocratic  value to  all m em bers of our Society, th an  lias 
th e  nam e of Rome to th e  devout Rom an Catholic who accepts the 
in fa llib ility  of the  Pope ! R ead ing  th e  artic le  now for th e  first time, 
w h a t I  see is th a t th e  w rite r m eant to imply th a t  our m ovem ent 
should  have an ideal as well as an  executive c e n tr e ; and  th a t, 
since th e re  m ust be a crystallizing cen tre  of our h idden  spiritual 
force, th e  n a tu ra l and  only theoretical point would be th e  Society’s 
H ead-quarters . A nd ou r h idden  Founders be ing  rea l powers, 
n o t m ere ta lk  like th e  in fa llib ility  of th e  Pope, th a t  central 
nucleus of ours should carry  w ith  i t  an idea of a  g re a te r  force 
th a n  th e  nam e of th e  E te rn a l City. I  know th e  w rite r in question

■ to  be a  m an as loyal to  th e  core as M r. Ju d g e  or m yself to the 
Theosophical cause, its  p ro jec to rs, and  th e ir  agen ts. H e is as 
fa r  from  ho ld ing  to  such a  p itifu l notion as his critic  w ould fasten 
upon him, as M r. Ju d g e  is from  th a t  of tra in in g  for th e  Papacy. 
N o one, surely, w ould dream  of im puting  to  m yself such non
sense as  th e  assum ption of personal in fallib ility  or autocracy, in 
face of m y persisten t refusal to  allow m yself to  be tak en  as guide, 
g u ru , teach er or leader, and  m y passionate insistence upon every
body’s depending  solely upon  him self, and  re jec tin g  all orders, 
w ritings, dogm as, cerem onies an d  traditions, offered au thorita tively  
a n d  w ithout g ran tin g  fu ll opportun ity  for free  th o u g h t and  private 
judgm en t. W h atev er w rong m ay ever be charged  ag a in st mo 
h e rea fte r , th a t sin ag a in st m anhood and  tru th  n ev er will. A nd 
I  v en tu re  to say th a t  th e  au th o r of “ A pplied  Theosophy is 
equally  blameless in  th e  p resen t instance. So, le t th a t  pass.

» I n  tb e  a r tic le  qnoted from  th e ro  is no fu ll stop  liere. A fte r  a  com m a tlio 
se n tence  proceeds i “ for lie haa ia liim a s r a ik  of tlie spiritual fire which tlio namo 
typ ifies .’*

H aving  rebelled ag a in st his m ayavic delusion th a t A d y ar ia 
to be our Koine pontifical, Mr. Ju d g e  a s k s :

“ B ut was A dyar ever the centre of this movement ? Is  it now ? A nd where 
is the centre ? In  w hat place should it be ? These are questions to be answ er
ed.

“ The centre of the movement was once in New Y ork City, and was found 
in the person of H. P . B lavatsky ; she moved to Bombay, taking the centre 
w ith her, and for a short time she rem ained in A dyar, where then there  
was a centre, for where she is burns the flame th a t draws its force from 
4 the plane of ideas’ upon which works ‘ the action of the Theosophical 
Society,’ as the w riter of the articles m entioned so justly  says. The m ere 
location of the P residen t in A dyar, and the existence of a library there, do 
not make th a t spot our ‘ Rome.’ I t  was in obedience to the orders of those 
Beings behind the Society th a t Col. O lcott moved th e  H ead-quarters to India, 
and  by reading our Rules we find th a t they always provided for an am bulatory 
head-quarters until the last Convention, when the au tho r of these articles made 
them  perm anent. W hat would become of this new Rome—A dyar—if an order 
were received for Col. O lcott and H . P. B lavatsky to betake themselves to 
A m erica once more aud there set up the Theosophical Society H ead-quarters ? 
Such a  th ing  m ight happen. I t  happened before, and  the channel for the 
order was H. P. B lavatsky. Docs any one suppose th a t either Col. O lcott 
or H . P. B lavatsky would be obstructed in the ir actions by the ‘ Revised 
R ules’ P”

H ere are  m any questions, and  some conundrum s. I f  my em inent, 
though  irascible, colleague has tim e to consult history, he will 
find it  s ta ted  in the  Society’s ‘ Rules’ of 1879—the year of our 
arriva l in In d ia— th a t the  H ead-quarters  of the  Society “ are  for 
the  tim e being w here the  P resid en t-F o u n d er m ay be.”

T he “  Revised R ules” of 1880 rep ea t th is  sta tem ent verbatim .
These Rules held good for two years. B u t in  the Convention of 

D ecem ber 1882 the  following resolution was passed : “ T hat the  
H ead-quarters  of the  Society be fixed a t M adras until fu rth e r 
change is found necessary.”  This led to a  verbal a lte ra tion  of 
the  clause in question in the Rules of 1883; the wording there in  
b e in g : “ whose H ead -quarters  are  for the  tim e being in th a t 
locality  w here tho F residen t-F ounder m ay fix his official resi
dence.”

By th e  Convention of D ecem ber 188*3 the  following clause was 
added^to th e  foregoing (which is repeated  verbatim ): “ A nnually on 
the  27th of D ecem ber and  succeeding days, a  Convention of the  
General Council m eets a t the perm anen t In d ian  H ead-quarters, 
A dyar, M adras” ; and  the  Rule is thus sta ted  in  th e  Rules of 1884.

In  the  “ Revised R ules” passed by the  Convention of D ecem ber 
1884, and known as those of 1885, considerable changes are m ade: 
the  “ O bjects” and  “  R ules” which before were separate, being  
now am algam ated. In  these Revised Rules them selves no m ention 
occurs of the location of the  H ead-quarters, b u t appended to the 
“  L ist of B ranches” th ere  is the following declaration, p rin ted  in 
ita lic s :

“  The permanent Head-quarters and Postal address o f  the Theoso
phical Society are at A d y a r  {Madras), India , where all communica
tions should invariably be addressed

In  the  Rules of 1886 (passed by the  nex t following Convention), 
the  first Rule in the  Section on O rganization runs as follows :



Tlie Rules of 1887 and 1888 rep ea t th a t clause verbatim.
The Revised Rules of 1889 re-in troduce  the  w ord “ perm anen t,” 

the clause being in  these w o rd s :
“  The H ead-quarters of the  Societyvare perm anently  established 

a t  A dyar, M adras, In d ia .” *
The early  m oveability of H ead -quarters  was due to  th e  Society’s 

living in  ren ted  houses in  N ew  Y ork and  Bom bay, liable to be 
shifted  from  place to place : a  condition w hich ceased w ith  tho 
purchase of th e  A dyar p roperty . A nd  because, m oreover, the 
whole E xecutive responsibility  h ad  been centered  from  the  first in 
th e  P residen t, to  whom, by  m ost unequivocal action of th e  Council 
in  New Y ork  (as a ttes ted  by th e  Council Records, in  M r, J u d g e ’s 
own handw riting , now a t A dyar) h ad  been g ran ted  absolute and 
unlim ited  discretion as to the  p rac tica l m anagem ent of our affairs. 
N o Council ever gave me as P resid en t th e  color of sp iritua l autho
rity , nor d id  I  ever p re ten d  to  such. I t  was M adam e B lavatsky 
who ta u g h t and  in troduced me to  m y In itia to rs , b u t it  was I  who 
gave  officially to her la s t year, a  ch a rte r to  form  h e r Esoteric 
Section. B etw een h e r and  m yself th e re  was never any dispute 
upon these points, she susta in ing  m y exoteric au th o rity  as loyally 
aa I  have ever recognized h e r superior connection w ith  the 
“ F ounders” : by  whom I  do not m ean th e  poor pigm ies know n by 
th e  w orld under th a t title .

Col. O lcott did not move th e  H ead -quarters  to  In d ia  by  any 
one’s o rd e r s : his “  o rders” came from  the  dep ths of his own 
h e a rt, w here lay  a m agnetisable core th a t was irresistib ly  drawn 
b y  the  m agnet of the  H im alayas. L ife had  become b itte r  to him 
a n d  unbearable, away from  the  H oly  L and  of the  Teachers. W hat 
h e  did g e t was th e  tim e to s t a r t ; and  when he arrived , instead  of 
b e ing  perm itted  to go in to  th e  seclusion he coveted, he was 
b idden  to seek those he yearn ed  for “ th rough  th e  Theosophical 
Society, lea rn ing  the  first g re a t lesson of unselfishness.”  I f  in the 
course of th e  Society’s developm ent th e  tran sfe r of H ead-quarters  
should ever be advisable— w hich n e ith e r I  nor M r. Ju d g e  can now 
forecast— doubtless I  shall receive d irec t notice w ith  am ple time 
to  m ake all th e  necessary  a rran g em en ts  in a  business-like and 
constitu tional m anner.

N or was M adam e B lavatsky  any  m ore th an  m yself th e  “  Foun
d e r” of th e  S o c ie ty : n e ith e r of us w as an y th ing  m ore th an  a 
w illing ag en t. M isinform ed en th u siasts  have sung  th is paean theso 
several years past, and  I  have le t  i t  pass as too u n im p o rtan t to 
trouble m yself about. B u t w hen  i t  is a  question of papal 
infallibilities and  Romes, it  is ju s t as well to say i t  w as I  who 
proposed th e  form ation of th e  Society, who h ad  all th e  early  b u r
d en  of gu id ing  its  in fan t s teps, an d  who, a f te r  th e  collapse 
o f th e  orig inal legislative schem e of Rules and  Bye-Laws, 
h a d — as above rem arked— all th e  executive responsib ility . The 
schem e of utilising  such an agency  as th is  in  th e  gen era l move
m en t of th e  w orld’s th o u g h t a t  th e  p resen t K arm ic crisis,

* The s ta te m e n t w hich M r. Ju d g e  has m ade and  pub lished  th a t  th e  Convention 
o f 1888 a lte re d  th e  “ O bjects”  of th e  T heosophical (Society is equally  devoid of 
pundation .— E d,

originated, as both  m y critical and  criticized colleagues agree, 
upon the  “ plane of ideas,” and  am ong personages the latchets of 
whose shoes ne ither M adame B lavatsky nor I , nor any one of our 
associates, is w orthy to unloose. Y et she was the in term ediary  
betw een them  and me, thus earn ing  my lifelong g ra titude , as she 
long ago did by b ro therly  love and loyalty. A ssuredly, w herever 
she finds herself, w hether in h er perm anent home here, in A dyar, 
or tem porarily, as in  London or elsewhere, th ere  burns the Theoso
phical “ flame :”— if M r. Ju d g e  had  said “ cyclone,” he would still 
have been w ith in  th e  m ark. A nd  it is a fiame th a t burns up a 
g re a t deal of fellowship chaff, and m elts a  g re a t deal of dross out 
of p retentious, em otional, over-confident m em bers and “ sym
path izers !” L ike th e  active volcano, she throw s out a good deal of 
lava, scorias and  sulphur, b u t like it  she often uncovers gold and 
silver veins of arcane tru th  fo r  those who are not too blind to see it.

H av ing  trodden  his bogey Rome under feet, M r. Ju d g e  makes 
us a  fa ir p roposition ; th u s :—

“ But let us a moment calmly examine bur field of work with its possibilities. 
I t  is significant that H. P. Blavatsky started the Theosophical Society in 
New York and not in India. Does not this, together with subsequent events, 
give one a clear view of reasons, causes, and probable results. When this was 
done in America there was no following here; the Society from any ordinary 
standpoint would have been pronounced a still-birth. But the vortex, having 
whirled the appointed time in the first chosen spot, moves over to India, 
where after a time Branches began to spring up, and then like a pendulum- 
flwing the influence once more reaches America, where in three years there 
have suddenly appeared an interest and a growth surpassing those of the 
preceding ten years in the whole area of the Society’s operations.”

W hy  does m y friend  calm ly ignore Ceylon, w here the  resu lt 
of our m ovem ent has been th e  revival of Buddhism , where I  have 
ju s t form ed five new B ranches, and  w here it  w as never so strong  
and  active as now ; and  is no t th e  pendulum  sw inging over Jap an , 
w here the  nation  has ju s t  been stirred  to its dep ths by  the 
m essage of in tern a tio n a l B rotherhood ? M r. Ju d g e  should 
prick  a pin-hole in  th e  m ap of th e  U nited  S ta tes  which he is hold
ing  before his eyes, and  look across th e  Pacific. H e th inks the 
A m erican revival no t due to  th e—

“ Existence of either the Bombay or the Adyar Head-quarters, but mainly 
to the unflinching and constant work of H. P. Blavatsky and Colonel Olcott.”

F o r my p a rt, I  th in k  i t  due to  the  rush  of a certain spiritual 
wave around th e  globe, upon the crest of which all spiritual reform 
ers are  swimming. I t  was our good K arm a to  have been born  
and b ro u g h t to g e th e r a t the  r ig h t tim e to take  p a r t  in the splendid 
work. P ity  we Theosophists have not been able to do m o re ; 
g rea te r p ity  th a t we should no t be able to  avoid m isunderstandings 
which cripple our efforts.

P assing  over parag rap h s about the  p a s t an d  presen t condition 
of th e  In d ian  and  B ritish  B ranches, w hich embody m istakes I  
should have to correct, and  which are no t v ita lly  im portant, I  come 
to  the  following item s of in te res t :

“ In America are 26 actual working Branches, and a state of things with 
a quality of material and a potentiality for the future not equalled any- 
yr here, and still less understood in either India or England, Let readers



examine the article entitled “ A Few Words from California” in the June 
Theosophist in connection with this one.

“ Remembering the words of the writer of the Secret Doctrine, we must re
gard America as a theosophical field of vast possibilities. According to her, it is 
here that the next race is to be evolved, and that opinion is shared by many 
physicians,acute observers on the spot,who say they see already the indisputable 
evidence of that fusion of bloods and differentiation of race which indicate a great 
change of some sort in the people who shall one day be the American nation. All 
over this country, now that the inevitable roar of laughter has subsided, theoso
phical ideas are taking root and the doctrines brought forward by the mem
bers of the Society are receiving earnest attention. By taking up a Theoso
phical map of the United States, we find the Branches scattered all across its 
tour thousand miles of territory. Every month will add more of these, and 
in the course of three years it may happen that there will be in this field more 
groups of Theosophists and members-at-large than there are in the whole of 
Europe and Asia. All that has come about up to tlie present time in the 
movement here, has been the result of the earnest craving of the people for 
our thoughts and formulations of doctrine. But if preachers of Theosophy, 
earnest, well-read members, should travel about the United States, there 
would be in two years 100 new Branches, besides the numerous members un
attached. As our body is governed by votes, it might then happen that the 
Americans would remove the Head-quarters to the centre of this country. 
That centre—leaving out of view the projection of Alaska in the north—is 
somewhere in Nebraska, and there is a very old tradition among the abori
gines that in Nebraska once lived a powerful king ruling a nation of magi
cians. History often repeats itself.”

As for the evolution of the Sixtli Race, we may leave that to 
our grandchildren of the twentieth generation to discuss. Before 
they come upon the scene Adyar and New  York may have been 
engulphed in the ocean, and new Head-quarters be established on 
the topmost layer of soil that hides the archaic remains of our 
present quarrelsome race.

I  am not quite converted to the project of shifting our Library 
and archives to Nebraska, because a legendary king of magicians 
is said to have once lived there. In  truth it rather susprises me 
that Mr. Judge, who has been in India, should have cited the 
fact as of any weight in the argument. India, as he knows, was 
the home of the Rishis and is that of their successors, which would 
seem to g ive it far more the character of a H oly Land than 
Nebraska derives from the alleged circumstance of her prehistoric 
Magus. I f  it  comes to a question of votes apart from “  orders,” 
and our American Section should be able to outvote all the 
others in the General Council, nobody would have a word to say 
as to its legality or constitutionality. I t  would then only 
be required that I  should make up my mind whether I would 
resign my office and identify m yself wholly with the work in tho 
Orient, or turn over the Adyar property to some new-created  
Vice-President or other person, and go to the Nebraskan “  centre” 
where the vortex whirl was spinning.

Defining his view that “  Applied Theosophy” is neither the 
fixing of our Society centre in one or the other locality, nor the 
creation of a sectarian solidarity, nor the adoption of a set of 
Rules, nor something else, Mr. Judge asks what it is, and thus 
answers him self and concludes—

“ It is a sincere following out in our lives of every Theosophical doctrine 
and precept; a determined, constant promulgation of those doctrines of Re
incarnation, Karma, and the {Spiritual Identity of all men, that our Founders

directed us to bring forward ; a constant endeavour, to realize the Universal 
Brotherhood within ourselves, in order that we may be fit units in the 
nucleus of that Brotherhood which the Society was formed to bring about; 
it is the endeavour to carry out in all things the behests of the div?ine will 
which can only be done by that one who is truly devoted.
 ̂ “ Let those seeds of jealousy die therefore, and no more be revived by talk
ing about any one place, being the Rome of our Theosophical Society.

W i l l ia m  Q .  J u d g e .”

One point has not been discussed whicli should not be passed 
over, viz., is there any necessity for the existence of a centre of the 
■whole Theosophical movement ? I  can hardly see room for two 
opinions about it, and would not advert to were it not virtually 
raised in Mr. Judge’s article. This movement covers almost the 
whole world already in its geographical distribution, and would 
seem likely to do so fully in the near future. How could it get on 
without an organizing centre ? In America, when there were but 
a tew branches, the machinery of an administrative Committee, or 
Board of Control, had to be devised : when nine had come into 
existence, there had to be a much more perfect organization and 
our American Section was the result. The work could not go on 
without it now and if it were abolished tomorrow there would 
soon follow a collapse of the movement as an entity, and the 26 
Branches would fall into the state of small moribund clubs To 
carry on the business of the Section requires a central office cierks 
supervisors, books of record and account, a bank book, a depository 
for papers and other archives. They have also found it expedient 
to print a magazine, books and pamphlets, organize a library 
and have a reception room for visitors. And to pay for all this’ 
funds are drawn from a scale of fees and dues. I f  the necessity 
tor a Sectional centre be conceded, how much more necessary is 
a general centre, or Head-quarters, for the entire movement, 
whose official business is with all the Sections, isolated Branches 
and unattached ie llo w s in extra-Sectional countries, the world 
o v e r ; whose archives comprise the documentary history of the 
bociety from the b eg in n in g; whose literary field far overlaps 
the boundaries of any Section ; whose administrative purview  
takes in the theosophical activities in every quarter of the 
earth ; whose duty it is to enter new fields, awaken interest 
in previously unsolicited nations, organize new Branches, 
and forin the nuclei of new Sections; whose Executive is the 
acknowledged Court of Appeal in all controversies between Sec
tions, Branches, aiid individual Fellows, the official Trustee of 
bociety property, the administrative representative of the constitu
tional authority of the Council, and the special custodian of those 
two certain pieces of movable property, to be nameless here, but 
w M M o w s k n o w  about, which are the ‘palladium, ofthe Society. 
W hat the heart is to the body, the Head-quarters is to the Society 
the working centre of its vital action. Its existence is what makes 
lheosophy a going concern,” as contrasted with Spiritualism, 
which suffers for lack of a practical working centre,— a fact which the 
most sensible Spiritualists have been affirming for many years past 
Non-sectarian, impartial as to the various religious attachments of 
our members, ltrepresents-^alone can represent-*-the idea of Univer



sal B rotherhood upon whoso broad base our edifice rests. W hile 
the F rench  and G erm ans m utually  resen t in terference by each o ther 
in th e ir official concerns and  both w ould rebel agninst in terference 
w ith  them  by th e  B ritish  or A m erican Sections, and vice versd, all 
unhesita tin g ly  subm it th e ir unsettled  d isputes to th e  E xecutive 
for decision. A nd  again, w hen th ere  was trouble  betw een 
personal factions in  E nglish B ranches and  betw een the A m erican 
Theosophical leaders, it was to me an d  to no one else th a t  th e  
d isp u tan ts  looked for equitable com position of th e ir  troub les. 
These are  facts beyond dispute, fac ts going to prove th e  ind is
pensability  of a  genera l cen tre  w hich shall be the official residence 
of the  cen tra l a rb itra to r  and  judge , officially placed above tho 
p lane of p a rtisansh ip  and  of local in te rests  and  influences.

U . S .  O l c o t t .

SO U N D  S P E E C H  A N D  TH E  LOGOS.

r i l H E  L o g o s ,  the  W o r d ,  th e  S a b d a b r a h m a ,  are all synonym s 
JL  deno ting  th e  same self-conscious universe, the  fourth  or tho 

six th  princip le  of the  universe from below. I t  is the macrocosmic 
co u n te rp a rt of th e  hum an soul. T he object in view of this artic le  
is to trace  the  m ean ing  of these term s. W hy  is the  en tity  o th e r
wise know n as Isw ara  or B rahm a o r God, given th e  very  s in g u la r 
nam e of t h e  W o r d  ?

One of th e  five constituen ts of th e  universe on all th e  planes of 
life, is, as th e  lea rned  read er no doubt knows, the  dlcdsa ta tw a , 
(sonoriferous e th e r) . Sound is th e  characteristic  of th is ta t  va.

The existence of th e  akasa ta tw a  as a separa te  ta tw a, th e  sub
stra tu m  of sound, is beyond all doubt. The so-called electric c u rre n t 
w hich tran sm its  sound along th e  w ire, or along th e  solar ra y s  of 
P ra n a , is n o th in g  m ore nor less th a n  th e  ancien t akasa ta tw a  on 
th e  p lane of P ra n a . I t  would be ex trem ely  unphilosophical to  hold 
th a t  lig h t, th e  e th e r w ith  its  pecu liar lum iniferous v ibrations, can 
appeal to any  o th e r sense th a n  th e  eye. In  th a t case lig h t w ould 
becom e synonym ous w ith  sound. W e m ust hold th a t solar P ra n a  
is a  com position of live ethers, each of w hich appeals to one sense. 
W e have now to do w ith  the  a ll-pervad ing  akasa whose v ib ra tions 
cause on th e  physica l p lane w hat we call sound.

In  th e  p lane  of P ra n a  akasa appears in  various degrees of con
junction  w ith  o th e r tatw as. The vayu  im parts  to i t  a certa in  
am ount of m otive force, the  tejas g ives i t  colour and  hea t, tho  
apas sm oothness, ihe p rith iv i  steadiness, and  so on. The fac t is th a t  
th e  least little  quality  of each and  every  ta tw a  has its rep resen ta tive  
in  sound. A ll n a tu re  is pervaded  w ith  sound. E very  change of 
m ateria l s ta te  th a t we a re  fam iliar w ith , has its  own peculiar sound. 
G row th in  vegetab les, m inerals and  anim als, crystallization , chem i
cal action , a ll have a  certa in  d istinctive sound. T here is no 
process on th e  physical plane, from  th e  b ir th  of living atom s to the 
appearance by  g rad u a ted  developm ent of the  h ighest organism , 
which is possible w ithout a ^ound. In  short, as the Ind ian  philoso-«

plier concisely rem arks, the akasa being the first clem ent in tho  
o rd er of evolution, the  rem aining four tatw as have all of them  th e  
qua lity  of sound. W herever you find the  vibrations in any form 
of any one or more of the  all comprehensive tatw as of P ran a , 
you are sure to have sound there . I t  is from this very easy to  
understan d  th a t  the  prototypes of all physical forms, w ith th e ir  
in h e ren t powers of appearance, duration  and disappearance, aro 
a ll a set of sonorous phases. I t  is sound th a t leaves the im pres
sion on physical m a tte r of th e  various living organism s.of the 
w orld. I t  is sound th a t creates, preserves and destroys.

M ight it  no t be said  on the  same line of argum ent th a t tlio 
colour, the  touch, th e  taste , and  the smell are each of them  as 
m any creators, preservers and  destroyers ? No ! Take the ta tw as 
in  the ir original non-composite sta te . There is no smell in  tho  
apas, no taste  in  the  tejas, no colour in the  vayu, and no touch in  
th e  dlcdsa*

The touch is an  effect of motion. W herever there  is motion, 
th e re  is touch. You can thu s feel by touch the  vayu, the  tejas, 
th e  apas, and  the  p rith iv i tatw as, wliich are  b u t various modes 
of motion of tlie e ternal b rea th  of Parabrahm a. B u t is not &k&sa 
too a mode of motion of tho same g rea t B reath  ? A nd if yes, w hy 
th en  should no t i t  be held th a t the quality  of the  vayu ta tw a , 
m otion, is p resen t everyw here, and no t sound, which is only an  
effect of motion ?

Now it cannot be denied th a t akasa is a mode of motion an d  
th a t  sound is only an effect of motion. I t  is on th is account thafc 
dkdsa, the  substratum  of sound, and vayu, the  substratum  of m otion, 
have been dispensed w ith as ta tw as by some philosophers. The 
sage P ippalada speaks in the  Chhem dagya only of three tatw as, 
th e  agni, the apas and  the prithivi, as having  evolved out of tho  
eat. The threefold  division however is im perfect as shown by  
th e  o ther U panishads, and  it  is quite possible th a t in the dialogue 
betw een fa th e r and son in which the above occurs, the  sage fa th er 
m ig h t only have spoken of the  th ree tatw as as an  elem entary 
lesson. The fac t is th a t w ith the  vayu ta tw a begin the relative* 
m otions of a p lane of existence. W hile akasa is no doubt a modo 
of motion, it  is no t a  mode of that motion which, coming after ifc 
an d  out of it, gives b ir th  to  the  four rem aining tatw as of tho 
lower plane. I t  is one of th e  properties of the dkasa ta tw a th a t ifc 
alw ays in tervenes betw een two planes of existence, or even 
between two different modes of m otion—the tatw as. I t  is, as has 
been said in  th e  science of b reath , that state which is pregnanfc 
w ith  all tho tatw ic modes of motion, and their various phases and  
combinations. Thus, so fa r as Prana  is concerned, the  akasa of 
P ra n a  has no mode of motion w ith which the P ran a  is fam iliar. 
The motions of P ran a  begin  w ith the vayu ta tw a of P rana , which 
comes after akasa. A kasa, so to speak, is tho vehicle of all theso 
modes of motion— the tatw as and tatw ic form ations. Sound is

* Tho reader, I  believe, is fam iliar w ith  phenom enon of R anchikaram , tlio five-fold 
com position. Thus a  m inim nm  of 6kasa is beforo pnnchikaram a simply 6kasa. 
A fte r  th a t A k asa= A k ^ sa  +  V a y a -f  A gni-f Apas + r n th iy L  
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present in all the  tatw as wliich come from akasa, and  could only 
have come from  the  common source. The vajru m ust thus be k ep t 
a  separate ta tw a. I t  is the first of the  ta tw as of P ran a . W ith  it  
begin all th e  re la tive motions of th a t p lane of existence. Henco 
is every o ther ta tw ic  motion also capable of touch, and thus it  is th a t 
in every sense th ere  m ust be touch before there  can be perception.

I t  is evident from this why some of the  ancient philosophers 
recognize only four elem ents, th e  vayu  (air), the  agni (fire), 
tho  apas (water), the p rith iv i (ea rth ). B u t th is is again  an im
perfec t theory. The existence of akasa is a  necessity. I t  is an 
all-pervading elem ent. Every  change of sta te  is preceded and 
followed by a k a s a ; and the perm anency of any s ta te  is only tho  
passing of any substance from  one s ta te  of &kasa to another. I t  
is only the  chauge of one sound into another. The change of ono 
physical force in to  another is sim ply im possible w ithout the  in te r
vention of akasa. You apply  a certa in  am ount of actual hea t to 
ice. The ice becomes w ater, b u t no t un til about 78Q of your h ea t 
becomes la ten t. W here  has all th is h ea t gone ? I t  has passed in to  
th e  akasic state, which now serves as th e  basis of fluidic m otion. 
A s long as th is  akasa is there , we see w ater. B ut destroy th is 
particu la r akasic consistency— this s ta te  of th e  latency of 78° of 
h e a t—and the  n a tu re  of the  substance is changed. I t  becomes 
e ith er ice or steam . This shows th a t in every sta te  of the existenco 
of physical m atte r, the  ta tw as which appeal to our senses have 
akasa as the  su bstra tum  of the ir action.

W hen  tho ta tw as of any ind iv idual substance d isappear in its  
dkasa, th a t th in g  passes into w hat the  secret doctrine calls tho 
laya  s t a t e ; a n d  it  is from th is  akasic s ta te  th a t the th in g  m ay 
e ith e r reappear, o r  pass into ano ther s ta te .

W hen th e  ta tw as of P ran a  d isappear in 6kasa, the  m otions of 
life become la ten t. A kasa is a  m ysterious sta te  which, whilo 
deriv ing  its  im m ediate constitu tion  from  th e  h igher princip le of 
m anas, foreshadow s or ra th e r  carries in  itself all th e  constituen t 
vibrations of th e  n ex t principle, th e  P ra n a  th a t is to  come. 
N o o ther ta tw a  shows th is peculiar quality . H ence is the  sound 
alone tho re la tive  first cause of the  m anifestations of life. Ifc 
is  the  substratum  of all th e  o ther ta tw ic  m anifestations. Tho 
sam e holds good upon all th e  o ther planes of existence. W o 
see as regards physical sound th a t i t  is the  prim e source of all 
form ation, p reservation  and  destruction on th e  physical plane. 
W e  also see th a t  th is sound derives its im m ediate existence from  
a  h igher princip le, w hich is therefo re  its  necessary an tecedent.

These tru th s  receive rem arkable confirm ation from  certa in  
observations on th e  orig in  of speech, w hich is the  m ost im portan t 
m odification of sound. The orig in  of speech is one of the  m ost 
difficult} chapters in  th e  history  of m an. V arious hypotheses havo 
been p u t forw ard by  m en of note a t  various times. The Boic-vow, 
tho  Pooh-pooh, and  th e  Ding-dong theories have all had  th e ir  
palm y days, and  m ay still count m any an  illustrious nam e am ong 
th e ir devotees. None of these is, however, adequate. N either 
imitations, no r interjections, nor ye t th e  im pressions upon tho 
hum an vocal organs, are the  im m ediate cause of speech, I t  is in

find thore t  The ^  ‘ ■vari abl y connected with
which V o d n c e , ,  ce ,-

Take for exam ple a few ro o ts :—
1 The root sriv, L. serpo. ilmgnsli weep.
This the  root from  which is derived the  w ord serpent, tho  

S ansk rit m rpa, and  th e  roo t evidently means the  way motion of * 
serpen t in grass, w hich gives b irth  to tlxe sound mj> sn p  snp.

This*is ̂ the* sound produced by tho  constan t motion of tho 
b rea th  The first root m eans to  be, i n a s m u c h  as i is o ie*

r f - .  tn 1 ,7  T h e  s e c o n d  m eans to pervade from  the b reath  of
Me pervading every atom. The third m eats constant motion from

tb l b , m  t o i e »  T h e T r i l r T m S n g o f  th i, root i ,  lo produce 
J d  S ’ l n T m o s t  evidently being produced by any hard

H  thn i the m eaning of the  various radical sounds is the con- 
comitant S r e s L n  ?rod»c.d  together with the sonorons .mpres-

Si Thi” T oU ecW onbetw een the'so.md'and the meaning must havo

to speak ,nV(j>1"]̂ t ^r phenom enon shows conclusively th a t sound 
ondTts6 meaning^is n o t preserved in P r a n a  (life-principle), b e c a jje  
bi th a t cT^Tthe organ of speech m ust be d isturbed as soon as the  
P n m , is d isturbed  by  the  impression upon the  hearing .

The curren t of s o L l  does not pass direct from  th e  ear to tho  
nml nrm ar'itus I t  always stands in need of a  h igher principle, 

Ih icL  S M c o ” scio»sly d i L t  it or not as it pleases to that organ
T h i s  h i g l i e r  p r i n c ip le  i i  t ire  1™ M > -  T 1“ ’ T T ’™  ' W l
B io  ’  t o g e t h e r  w i t h  i t s  m e a n i n g  l e a v i n g  i t s  f a l m c  t r o w  . «  t h e



Wake of Prana, passes beyond. There is the word and its m eaning 
preserved. B u t w hat is the sta te  in which it is preserved ?

The words become la ten t in the centres of the akasa ta tw a of 
P ran a , which form s the  connecting link betw een the m ind and  
th e  rem aining tatwas of tlie lower principle. There the  sound cu r
re n ts  rem ain in  reserve, while tlie sound-im pressions are carried  to 
tho  m ind to  be th ere  preserved by memory— the mental dlcdsa.

The akasa of P ran a  sends the sound cu rren t back to the  vocal 
o rgans during  w aking. Tho m ental akasa is necessary to  send it 
b ack  to the m ind during  sleep, or even in th ink ing  w ithout speak
in g . There is only a difference of plane betw een the though t- 
cu rren t, and  the  sound-current. They are  really  the  same. 
T he sound-current can only be directed  tow ards the  organ of 
speech by th e  im pulse given to i t  th ro u g h  the  though t-cu rren t. 
T here  can be no speech w ithout though t. The tho u g h t which 
is  the  fa th e r of speech, was given b ir th  to  by th e  sounds of 
n a tu re , and even now is i t  evoked in a  young m ind in  the  
sam e way. The im pulse to  the hum an speech comes from  th e  
m ind. I t  is a  m anifestation  of the  creations of hum an though t. 
W h ere  does the  im pulse to th e  inarticu late  sounds of n a tu re  come 
irom  ? I s  there  any difference between these sounds and hum an 
speech except th a t of location ? Both have th e  same constituents, 
sind indeed hum an speech is only the inarticu la te  sounds of n a tu re  
tran sfe rred  to m an, and  no th ing  else.

I t  is evident th a t  to produce sonorous m otion, th e  im pulse m ust 
com e to the  dkasa of P ra n a  from the  principle beyond tho m ind. 
W ith o u t th a t there  can be no sound. H ence the sound sent fo rth  
in  th e  process of g row th  by a tree , and  in fac t every sound accom
pan y in g  any process w hatever of creation, preservation, and 
destruction  in  na tu re , m ust have a mind. T here can be no life 
w ithou t a sound, and  th e re  can be no sound w ithout a mind. 
E v ery  force of n a tu re  lias thus a  sound, and  hence a mind, and  is 
th e re fo re  a god. The m anifestation of these gods on the physical 
p lan e  is the ir sound, and  th e  im pulse to th is m anifestation is th e ir  
th o u g h t which is sound too in every th ing  except th e  plane of action. 
T h e  one is th e  logos without, the  other th e  logos w ith in .

T he impulse to  th e  logos w ithin comes from  B rahm a, the  centre 
o f th e  psychic ocean, w hich is th e  self-conscious universe. The laws 
a re  th e  same. The forces of the  universal m ind, to ge ther w ith th e  
im pulses which give b ir th  to  P rana , all live in the  m ental dkasa 
su b stra tu m  of sound. I t  is from  there  th a t tho tatw ic rays of Isw ara  
•—th e  v ijnana— w hich as before is the collection of th e  egos of 
th e  gods spoken of above, drive out the ideas of the  w orld, along 
th e  tatw ic ‘ w ires of th o u g h t.’ Hence th ough t is to  Isw ara, as tho 
logos w ithout is to th e  logos w ithin. In  fac t seeing th a t every 
so u n d — every crea tu re, destructive and  p reservative force th a t 
is— has its s ta rt from  Isw ara , th a t is th e  tru e  logos, th e  one word 
(sabda).

N ow  for th is  one word, th is logos prophorikas so to say, thero  
m u st be ono logos endiathetas. I ts  postulation is a necessity, sinco 
every  active force has a period of re s t w hich is no th ing  more, as 
experience teaches us, than  a m erg ing  or becom ing la ten t in a

something beyond. That something is the s a t  of tho Upanisliads. 
‘ This (the visible u n iv e r se )sa y s  the Chhandogya _ panis 1a , < •
the s a t  in the beginning.’ The last three words point to the setting  
in for the first time after great cessation (Mahapralaya) of tho

there is nothing strange in the exoteric religions making the uni
verse come out of the word of God.

R a m a  P r a s a d .

,<A FEW TRUTHS ABOUT THEOSOPHY”*
r n H E  difficulties in the way of a public advocate for 1  heosopliy 
l  areTreat. There is, first, the general prejudice among the 
i ld lv - m m d e d  against Theosophists, who are commonly regard- 

, ,  ft set of sentimentalists who talk much and 
£  t t  S e n d ? ” the™ i s l h e  feet that th , .najorit, of the
Indian members of^he Tlieosophieal Sooiety Me of the younger 
I n d i a n  memDe t e r addressing an audience of conser
vatives runs considerable risk of being thought a violator of the

PrB uteb eSthis as it may, and ill or well as I  may perform this 
annual task of drawing your a tten tion Jo  matters ^ osoph,cal
I  approach bad
earnestness have o ften .been  deeme^ ^  ^  Theosop,iy<

^ e im e lT g e n t le m e n , I  shall lay before you a brief account of 
the ordinary thinkings and doings of Theosophists, and it wil be 
for von to iudge whether they deserve encouragement or not

Thev believe, in  th e  first place, th a t there  ,s m u c h  im perfection
• -u o+;il T conceive no one will condemn th is belief , i t
is a T le a s t  very  wholesome for young people to en terta in  it, for 
if ’they took it  in to  th e ir heads th a t  they  were perfect, they  would
in rW d  no t trv  to b e tte r them selves. #

This imperfection they further believe to be inseparably con
nected with the antagonism of man and man, a want of union in 
nectea w iui wiw 6 , . ,  estg W ant of union they ascribe

™ V T  " i t imischief to these others, that we have very little time left to
d e v o t e  to th e  pursu it of know ledge

. a ^ n e y  are concerned I t  is no"* diffi
cu lt to realise a n d  re g re t th a t  so much time and  m ental energy 
have to be w asted in  m erely counteracting  the  equally growing 
evil sub tle ty  of disingenuous persons. ______________ .

•'"TXiecture delivered by B4b» Bh.gayan IM  M. A, V. ?. B, at a public meeting 
B enares.



Little hope can there be of progress in knowledge where such 
waste of mind is rendered necessary by the conditions of life, and, 
without knowledge, even less is the hope of comfort in life, igno
rance being the one sole cause of suffering.

To remedy this state of things the Theosophical Society haa 
proposed to itself as its first object, Universal Brotherhood, in 
order to counteract the selfishness whose results are so mischie
vous. The natural result of this object,— to the extent to which it 
is achieved,— is to be leisure for the study of ancient books and 
sciences for which the Theosophical Society is forced to entertain 
a special affection by the loose morals of the modern products of 
human thought, and the inability of these to promote the genuine 
interests of humanity.

The third object is a development of psychic powers which is 
expected to be, in turn, the result of a thorough comprehension 
and practice of the principles set forth in ancient works.

In the degree in which these objects are realised our life on 
earth would become more desirable— so think the Theosophists.

And here, gentlemen, at this stage of effort at self-improve
ment, Theosophists have been suspected of political m eddling! 
The word ‘ improvement’ some of these sage critics think can mean 
only political improvement. But the distinction between external 
advancement and internal progress is patent. The former may 
be the uncertain object of the science of politics, the sole subject- 
matter of which is a fight between the clever and selfish on the one 
hand, and the simple and good on the other. The latter, i . e.} inter
nal progress, is the sure aim of Theosophy.

Truly they liave ill understood Theosophy who can confound it 
with politics. W here the former exists the latter will not; a 
community of Theosophists is expected to be free from struggle, 
whereas tho foundation of politics is strife. Theosophy would 
develop the reason of all men, so that each may be able to under
stand and rationally minister to his own as well as other people’s 
higher interests which, when obtained, may easily help to secure 
the latter also. Politics, on the other hand, confines itself to these 
lower interests, the outward concerns of human life, and, never 
going down to the principles of human existence which regulate 
these outward concerns, is more likely to fail of its ends than not.

To say that Theosophy is mere Utopia at this rate, and that the 
more practical interests of humanity are other than those Theoso
phy deals with, would be very like watering the leaves of a tree and 
neglecting its roots, simply because they happen to be invisible. 
The minds that have left the greatest impress on the world, the 
great religious reformers, have, in their persons, practically proved 
that the aim of Theosophy is not an unreliable or Utopian one. 
Moreover, to fling the word Utopian in the faco of any such scheme 
would be especially out of place in India, where, always, those have 
been actual realities which entered the best minds of other coun
tries but as dreams. Instance the organisation of a vast commu
nity into four classes or castes, and a division of each life into four 
periods or Ashramas, by whicli the same individual passed from 
sovereignty to hermitage without the least hesitation. The conse-

qnence of winch was a finer morality than can be mot with now, 
for the motives to guilt wero far weaker ; what excites Rroct 11 mv 
was passed by, then, in indifference. And it is the result of their 
U t o p i a n  theory of life, so c o n s i s t e n t l y  worked out, that the Indians 
out of all races can show the longest p e r i o d  o f  civilised existence.

Observe, on the other hand, the ephemeral civilisations of tho 
Greeks and Rom ans; their duration c a n  bo counted by poor 
centuries. The civilised life of the present so-called great European 
nations dates within ten centuries back, and it is v e r y  question
able whether it will count as many centuries more, lh e  occi
dentals live fast, being eager to make as much as they can out ot 
this physical life, which is all in all to them and can therefore show 
much material a c t i v i t y — and a glitter which is very likely to imposo 
npon the unwary beholder ; but such fast and glittering i o canno 
last as long as the steady and more genuinely comfortablo ono
of the staid Oriental. 1 . 4. 1 ™

Tho truth is that in theso modern times the means always takes
the  place of the end and  thereby  causes m u c h  mischief.

Are the Theosophists wrong, gentlemen, if they endeavour to 
do away with this unhealthy condition of affairs, to give a mean
ing to life, and to restore its proper importance to the end .

No one indeed can imagine that all men can be made to think 
alike on all subjects, but this cannot be any reason for not trying  
to make a few men think alike on a few subjects. W hatever 
amount of unanimity can bo established is so much pure gain, 
and to abandon even an apparently Utopian scheme, simp y  
because it cannot be realised in its entirety, can be but baa

P°But, setting aside all other considerations, Theosophy could, I 
think, be sufficiently defended on this ono ground, lh a t  is, that 
although the majority of the population of the world are content 
enough to pass thoir lives in widespread poverty, vulgarities, 
meanness and wranglings, yet when a f e w  unfortunates happen to  
conceive a sudden dislike to this sort of life, the only thing that 
can console them is Theosophy. W ith its doctrines of Reincar
nation and Karma, which most if not all the Fellows of the Theoso
phical Society beliove in, Theosophy alone can restoro the lost 
balance of mind, the peace which is indispensable to the steady 
performance of the duties of life. That its doctrines are false or 
true will not matter So long as it is conceded that they are a  
cure as real as the disease they remedy. For this reason, gent c- 
xnen if for no other, Theosophy merits the consideration and 
encouragement of all. Every one could thus at least recommend 
to a faint-hearted friend the proper cure for his weakness, even  
though he did not require any medicine himself.

B h a q a v a n  D a s .



A P H O R ISM S FRO M  TH E  S A N S K R IT .

D O in the first stage of life w hat shall m ake th ee  happy in old 
age ; and do as long as thou  livest w hat shall m ake thee 

happy in the  nex t world.
2. M isery is not everlasting  ; nor is happiness. T he body is 

the  habita tion  of both.
3. Be it  happiness or m isery, be i t  som eth ing  p leasan t or 

unpleasant, m eet w ith an unconquered sp irit w hat will befall thee.
4. Over tho accom plishm ent of cherished object and  over the  

acquisition of beloved th in g s do no t g e t jub ilan t. N or do thou 
g e t morose over unhappy occurrences. N or do th o u  g ive way to 
th e  troubles caused by th e  w an t of riches and  give up  relig ion.

5. B y g rie f we lose g race, s tren g th  and  sense, and  b rin g  diseases 
on ourselves.

6. A  religious m an shall no t g ive expression to  th e  benefits 
done by him, to his own g lo ry  an d  praise, hor shall he d ivu lge the 
secrets.

7. One, whose vow is tru th , whose k indness is to  the  needy, 
an d  who has conquered passion, has go t m astery  over the  th ree  
lolcas.*

8. One, who tu rn s  his face from  th e  w ives of o ther men, 
w ishes no t for w hat belongs to  o thers, and  is devoid of p ride and 
v an ity , has got m astery over th e  th ree  lokas.

9. S peak tho tru th , speak  agreeable  th ings ; b u t  do not speak 
u n p leasan t th ings and lie : th is is everlasting  religion.
’ 10. W a te r  cleanses the  body ; tru th  purifies th e  m ind; learn ing  

a n d  devotion purify  the  s o u l ; wisdom purifies th e  in tellect.
11. There is no religion equal to tru th  ; th ere  is n o th in g  superior 

to  tru th  ; in th is world th e re  is no th ing  so harsh  as falsehood.
12. Some are loved for th e ir  g ifts, while o thers for th e ir  k ind  

w ords ; b u t the  speaker an d  h ea re r of displeasing b u t good words 
a re  scarcely to be m et w ith.

13. Do th a t  which conduces to  your own good. Do no vicious 
deeds to  vicious persons ; be alw ays honest.

14. By forbearance conquer w ra th  ; by honesty  conquer dis
honesty  ; by  doing good conquer th e  evil d o e rs ; an d  by  tru th  con
quer u n tru th .

15. The donor shall receive w h at he has g iven  aw ay, be i t  small 
o r la rge , little  or g re a t, accord ing  to  his own free  will and  m ig h t 
an d  to the  fitness of th e  donee.

16. P reserve th y  sense of d u ty  and  tho tre a su re  acqu ired  by 
honest m eans. H e, who lives upon un fa ir m eans, is shunned  by
R elig ion. # #

17. A  g if t of land  is h ig h ; b u t the  g if t  of le a rn in g  is h ig h er
s till. .

18.' A  charitab ly  disposed person, who shows ch a ritab le  feel
in g s  to o th ers  bu t no t to  his own poor w ife an d  ch ild ren  and 
re la tions, has  b u t the  shadow and  no t th e  substance. P resen tly  
i t  w ill ta s te  sweet, b u t prove poisonous in th e  end .

# Tlio n e th e r  w orld, tbia w orld, und  heaven or th e  n e x t w orld .

19. Give up vain-gloriousness, in o rd er to be loved; do aw ay 
w ith anger, in  o rd er no t to  be p en iten t; g ive up a desire for lucre, 
in  order to  be r ic h ; an d  be no t covetous, in o rd er to be happy.

20. A nger is an  enem y not to  be easily conquered, covetousness 
is an incurable, lin g erin g  m alady. One, who is benevolent to  all 
created  beings, is really  pious ; one, who is unkind, is impious.

21. Patience, forbearance, control over the  mind, subjugation  of 
th e  senses, know ledge of th e  shastras, know ledge of God, speaking  
the  tru th , dispassionateness, absence of dishonest motives, and  
p u rity  of m ind and  body, these a re  th e  ten essentials of Religion.

22. On the  a tta in m en t of objects desired  there  is no cessation of 
the  d e s ire ; on th e  con tra ry  it  increases like  fire on the libation of 
ghee (clarified b u tte r ) .

23. Religion is our only friend , who accom panies us to the lifo 
a fte r  death, while th e  secular th in g s p e rish  w ith  the perishable 
physical fram e.

N a k u k  C h a n d r a  B is v a s .

L E  P H A R E  D E  L 'IN C O N N U ,

(Continued from  page 647.)

V.

«  r n H E  disciples (Lanous) of th e  law  of the  H eart of Diamanfc 
(magic) w ill help  each o ther in  th e ir  lessons. The g ram 

m arian  will be a t  th e  service of him  who looks for the soul of tho 
m etals (chem ist)” e tc .— (Catechism  of th e  Ghipta-Vidya).

The ign o ran t w ould lau g h  if they  w ere told th a t in the Occult 
sciences, th e  alchem ist can be useful to  th e  philologist and  vice 
versa. They would u n d erstan d  th e  m a tte r b e tte r, perhaps, if they  
w ere told th a t by  th is  substan tive (gram m arian or philologist), we 
m ean to designate  one who m akes a  s tudy  of the universal 
language of corresponding  symbols, a lthough  only the  m em bers 
of th e  Esoteric Section of th e  Theosophical Society can understand  
clearly w hat th e  term  “ philo logist” m eans in  th a t sense. A ll th ings 
in n a tu re  have correspondences and  are m utually  in terdependent. 
In  its ab s trac t sense, Theosophy is th e  w hite ray , from which 
arise the  seven colours of th e  solar spectrum , each hum an being  
assim ilating one of these rays to a  g re a te r  degree than the o ther 
six. I t  follows th a t seven persons, each im bued with his special 
ray , can help each o ther m utually . H av in g  a t their service th e  
sep tenary  bundle  of rays, they  have th e  seven forces of n a tu re  afc 
the ir command. B u t i t  follows also th a t, to  reach  th a t end, the  
chosing of th e  seven persons who are  to form  a group, should be 
left to an ex p ert,— to an in itia te  in  th e  science of occult rays.

B ut we are  here  upon dangerous ground, w here the Sphinx of 
esotericism runs th e  risk  of being  accused of m ystification. S till, 
orthodox science furn ishes a  proof of th e  tru th  of w hat we say, 
and we find a  corroboration in physical an d  m aterialistic astro 
nomy. Tho sun is one, and  its  lig h t shines for every one; i t  
warms the ign o ran t as well as the astronom ers. As to tho hypo



theses about our luminary* its  constitu tion  and  na tu re , th e ir 
nam e is legion. N ot one of these hypotheses contains the  wholo 
tru th , or even an  approxim ation to it. F req u en tly  th ey  are  only 
fictions soon to be rep laced  by  o thers. F o r i t  is to  scientific 
theories m ore th an  to  a n y th in g  else in  th is  w orld below th a t 
th e  lines of M alherbe a re  applicable :

. . .E t  rose, elle a  vecu ce que vivent les roses,
L ’espace d ’un  m atin.

N evertheless, w hether th ey  adorn  or no t th e  a lta r  of Science, 
each of these theories m ay con ta in  a fragm en t of tru th . Selected, 
com pared, analysed, p ieced to g e th e r, all these hypotheses m ay ono 
d ay  supply  an  astronom ical axiom , a  fact in  n a tu re , in stead  of a 
ch im era in  th e  scientific b ra in .

T h is is fa r  from  m eaning  th a t  we accept as an  increm ent of 
t r u th  every  axiom accepted  as tru e  by  th e  A cadem ies. For 
instance , in  the  evolution and  phantasm agorical transform ations of 
th e  sun  spots,— N asm yth ’s th eo ry  a t th e  p resen t m om ent, Sir 
Jo h n  H erschell began  by seeing in  them  th e  in h ab itan ts  of the 
Bun, beau tifu l and  g igan tic  angels. W illiam  H erschell, m ain
ta in in g  a p ru d en t silence abou t these  celestial salam anders, shared 
th e  opinion of th e  elder H erschell, th a t th e  solar globe was nothing 
b u t  a  beau tifu l m etaphor, a  maya— thus announcing  an  occult 
axiom . The sun spots have found a D arw in in  th e  person of every 
astronom er of any eminence. They w ere tak en  successively for 
p la n e ta ry  spirits, solar m ortals, columns of volcanic smoke 
(engendered , one m ust th in k , in  b ra ins academ ical), opaque 
clouds, and  finally fo r shadow s in  th e  shape of th e  leaves of the 
w illow tree, ("w illow  leaf theo ry” ). A t the  p resen t day  th e  sun is 
deg raded . A ccording to m en of science it  is no th ing  b u t a gigantic 
coal, still aglow, b u t p rep ared  to  go out in  th e  g ra te  of ou r solar 
system .

E ven so w ith  the  speculations published b y  Fellow s of the 
Theosophical Society, w hen th e  au thors of these, a lthough  they 
belong to  th e  Theosophical fra te rn ity , have never stud ied  the 
t ru e  esoteric doctrines. These speculations can never be other 
th a n  hypotheses, no m ore th a n  coloured w ith a  ray  of tru th , enve
loped in  a  chaos of fancy an d  sometimes of unreason. B y selecting 
them  from  th e  heap and  p lac ing  them  side by  side, one succeeds, 
nevertheless, m  ex trac tin g  a  philosophic tru th  from  these ideas. 
F o r, le t i t  be w ell understood, theosophy has th is  in  common with 
o rd inary  science, th a t  i t  exam ines th e  reverse side of every 
ap p a ren t tru th . I t  te s ts  an d  analyses every fac t p u t forw ard  by 
physical science, looking only for th e  essence and  th e  u ltim ate  and 
occnlt constitution in  every cosmical or physical m anifestation, 
w h e th e r in  th e  dom ain of ethics, intellect, or m a tte r. In  a word, 
T heosophy begins its researches w here m ateria lists finish theirs.

“  I t  is then  m etaphysics th a t  you offer us !”  i t  m ay be objected,
ts W h y  no t say so a t  once.”

No, i t  is not m etaphysics, as th a t  term  is genera lly  nnderstood, 
a lthough  i t  p lays th a t  p a r t  som etim es. T he speculations of K ant, 
of Leibnitz, and of S chopenhauer belong to  th e  dom ain of 
m etaphysics, as also thoso of H e rb e rt Spencer. S till, w hen ono

studies the  la tte r, one cannot help dream ing  of Dame M etaphysics 
figuring a t a  bai masque of the  A cadem ical Sciences, adorned w ith  
a false nose. The m etaphysics of K an t and  of L eibnitz— as proved  
by his monods—is above the m etaphysics of our days, as a balloon 
in the clouds is above a  pum pkin in  the  field below. N everthe
less th is balloon, how ever m uch b e tte r  it  m ay be th an  the pum p
kin, is too artificial to serve as a vehicle for th e  tru th  of the occult 
sciences. The la tte r  is, perhaps, a goddess too freely uncovered to  
suit the  taste  of our savants, so m odest. The m etaphysics of K an t 
tau g h t its  au thor, w ithout the  help of th e  presen t methods or 
perfected  instrum ents, the  iden tity  of th e  constitution and essence 
of th e  sun and  th e  p la n e ts ; and  K a n t affirmed, when the best 
astronom ers, even d u rin g  the  first half of th is cen tury , still denied. 
B ut th is same m etaphysics did not succeed in  proving to him th e  
true n a tu re  of th a t  essence, any m ore th an  it  has helped m odern 
physics, no tw ith stand ing  its  noisy hypotheses to discover th a t tru e  
nature .

Theosophy, therefo re , or ra th e r  the  occult sciences it  studies, is 
som ething more th an  simple m etaphysics. I t  is, if I  may be allowed 
to use th e  double term s, me^a-metaphysics, rae£a-georuetry, etc., 
etc., or a un iversal transcendentalism . Theosophy rejects th e  
testim ony of th e  physical senses entirely , if th e  la tte r  be not based 
upon th a t afforded by th e  psychic an d  sp iritua l perceptions. Even 
in the  case of the  m ost h igh ly  developed clairvoyance and clairaud- 
ience, th e  final testim ony of bo th  m ust be re jected , unless by  those 
term s is signified th e  $ut6s of Iam blicus, or th e  ecstatic illum ina
tion, the  ay<oyij fiavreia of P lo tinus and  of P orphyry . The same 
holds good for the  physical sciences ; the  evidence of the reason 
upon th e  te rre s tr ia l p lane, like th a t  of our five senses, should 
receive the  im prim atur of the  six th  and  seventh  senses of tho  
divine ego, before a  fac t can be accepted by th e  tru e  occultist.

Official science hears w hat we say and— laughs. W e read  its  
“ reports ,”  we behold th e  apotheoses of its  self-styled progress, of 
its g re a t discoveries,— more than  one of which, while enriching 
the m ore a  small num ber of those a lready  w ealthy, have p lunged 
millions of the  poor in to  still more te rrib le  m isery— and we leave 
it to its  own devices. B ut, finding th a t physical science has not 
made a  step  tow ards th c  know ledge of th e  rea l n a tu re  and consti
tution of m a tte r since th e  days of A naxim enes and  the  Ionian school, 
we laugh  in  our tu rn .

In  th a t direction, th e  b est w ork has been done and the  m ost 
valuable scientific discoveries of th is  cen tury  have, w ithout con
tradiction, been m ade b y  the  g rea t chem ist M r. W illiam  Crookes.* 
In  his p a rticu la r case, a  rem arkable in tu ition  of occult tru th  has 
been of more service to  him  th an  all his g re a t know ledge of 
physical science. I t  is certa in  th a t n e ith er scientific methods, nor 
official routine, have helped him m uch in  his discovery of rad ian t 
m atter, or in his researches into protyle, or prim ordial m a tte r .t

* M em ber of th e  E xecu tive Council of tho  London Lodge of the Theosophical 
Society, and  P re s id en t of th e  C hem ical Society of G reat B rita in .

t  The hom ogeneous, non-difTQrentiated elem ent w hich he calls met a-element.



V I.
> That whicli the  Theosophists who hold to orthodox and  official 

. science try  to  accomplish in th e ir  own domain, the  O ccultists or 
ihe  Theosophists of th e  “  in n e r g ro u p ” study  accord ing  to  the  
m ethod of th e  esoteric school. I f  up  to th e  p resen t th is  m ethod 
has dem onstrated  its superiority  only to its  students, th a t  is to say,
io  those w ho have p ledged  them selves by  oath  no t to  reveal 
it, th a t  circum stance proves no th in g  ag a in s t it. N o t only have 
the  term s magic and  theurgy been never even approxim ately  
understood, b u t even th e  nam e Theosophy has been disfigured. 
The definitions thereo f w hich a re  g iven  in  dictionaries an d  ency
clopaedias a re  as absurd  as they  a re  grotesque. W ebster, fo r instance, 
in  exp lanation  of th e  w ord Theosophy assures his read ers  th a t 
ifc is " a  d irec t connection o r com m unication w ith  God and 
su p erio r sp irits  •” and, fu r th e r  on, th a t  i t  is “  th e  a tta in m en t of 
superhuman and  supernatural know ledge and  pow ers b y  physical 
processes (! ?) as by  th e  th eu rg ic  operations of some ancien t Plato- 
nistg, or b y  th e  chem ical processes of th e  G erm an fir6 philosophers.” 
T his is nonsensical verbiage. I t  is precisely as if we w ere to  say 
th a t  i t  is possible to  transfo rm  a  crazy b ra in  in to  one of th e  calibre 
of N ew ton 's, and  to develop in  ifc a  genius for m&theniatics by 
r id in g  five miles every day  upon a  wooden horse.

Theosophy is synonymous w ith  G nand-Vidya , an d  w ith  the 
Brahm a-Vidya*  of the  H indus, an d  again  w ith  th e  D zyan  of the  
trans-H im alayan  adepts, th e  science of th e  true R aj-Y ogas, who 
a re  m uch m ore accessible th an  one th in k s. This science has many 
schools irt th e  E ast. Bufc its offshoots a re  still m ore num erous, 
each  one h av ing  ended by sep ara tin g  itse lf from  th e  p a re n t stem, 
~ t h e  tru e  A rchaic W isdom ,—an d  vary in g  in its  form .

B u t, while these form s varied , d ep a rtin g  fu r th e r  w ith  each 
genera tion  from  th e  lig h t of t ru th , th e  basis of in itia to ry  tru th s  
rem ained  alw ays th e  same. T he sym bols used to  express tho 
sam e idea  m ay differ, b u t in  th e ir  h idden  sense th ey  alw ays do 
express th e  sam e idea. R agon, th e  m ost e ru d ite  m ason of all the  
“  W idow 's sons,”  has said  th e  sam e. T here ex ists a  sacerdotal 
language, th e  “  m ystery  lan g u ag e ,”  and  unless one know s ifc 
well, he  cannofc go  fa r  in  th e  occult sciences. A ccord ing  to 
R agon “  to  bu ild  or found a  tow n” m ean t th e  same th in g  as to 
“  found a  relig ion therefo re , th a t  ph rase  w hen ifc occurs in 
H om er is equivalen t to  th e  expression  iii th e  B rahm ins, to 
d is trib u te  th e  “  Som a juice.** Ifc m eans, “ to  found  an  esoteric 
school,” no t “  a  re lig ion” as R agon  p re tends. W as he m istaken  ? 
W e do no t th in k  so. Bufc as a  Theosophist be long ing  to  the  
esoteric section dare  nofc te ll to  an  o rd inary  m em ber of the  
Theosophical Society th e  th in g s about w hich he has prom ised to 
k eep  silent, so R agon found him self obliged to  d ivu lge m erely 
re la tiv e  tru th s  to  his pupils. S till, i t  is certa in  th a t  he h ad  made 
a t  least an  e lem entary  study  of “  t h e  m y s t e r y  l a n g u a g e . ”

* T he m ean ing  of w ord  Vidya  can on ly  be rendered  by th e  G reek  te rm  Gnosis, 
th e  know ledge of h idden  an d  sp iritu a l t h in g s ; o r again , th e  know ledge of B rahm ,
th a t  is to  say , of th e  G od th a t contains a l l  th e  gods.

“  How can one lea rn  th is  language  ?” we m ay be asked. W o 
reply : study  all re lig ions and com pare them  w ith  one ano ther. To 
learn  thorough ly  requ ires a  teacher, a guru; to  succeed by oneself 
needs m ore th a n  g e n iu s : ifc dem ands insp ira tion  like th a t of A m 
monius Saccas. E ncouraged  in  th e  Church by Clem ent of A lexandria  
and by  A thenagoras, p ro tec ted  by  th e  lea rned  men of the  syna
gogue and  of th e  academ y, and  adored  by th e  Gentiles, “ he learned  
the language ofth e mysteries by  teach ing  th e  common origin of all 
religions, and  a  common relig ion .”  To do th is, he had  only to 
teach according to  th e  anc ien t canons of H erm es which P lato  and  
P y thagoras h ad  stu d ied  so well, an d  from  w hich  they  drew  th e ir  
respective philosophies. Can we be su rp rised  if, finding in  th e  
first verses of th e  gospel accord ing  to  St. Jo h n  th e  same doctrines 
th a t a re  contain ed in  th e  th re e  system s of philosophy above m en
tioned, he concluded w ith  every  show of reason  th a t the in ten tio n  
of th e  g re a t N azarene w as to  resto re  th e  sublim e science of ancient 
wisdom in all its  p rim itive in te g rity  ? W e th in k  as did Ammonius. 
The biblical n a rra tio n s and  th e  h istories of th e  gods have only two 
possible explanations : e ith e r they  are g re a t and  profound allegories, 
illu stra tin g  universal tru th s , or else they  a re  fables of no use b u t to  
p u t th e  ig n o ran t to  sleep.

T herefore th e  allegories,— Jew ish  as well as P agan ,— contain 
all the  tru th s  th a t  can only be understood  b y  him  who knows th e  
m ystical language of an tiqu ity . L e t us see w hat is said on th is  
subject by  one of o u r m ost d istinguished  Theosophists, a fe rven t 
P la ton ist and  a  H eb ra is t, who knows his G reek and L atin  like 
his m other tongue, P rofessor A lexander W ilder,*  of New Y o rk :

“  The root idea of th e  N eo-P laton ists was th e  existence of one 
only and  suprem e Essence. This was th e  D iu, or ‘ Lord of the  
H eavens’ of th e  A ryan  nations, identical w ith  the  law (Iao) of 
the Chaldeans and  H ebrew s, th e  Iabe of th e  Sam aritans, th e  
Tiu  o r Tuiseo of th e  N orw egians, th e  Duw o i th e  ancient tribes of 
B ritain , the  Zeus of those of T hrace, and  the  Jupiter  of the  Romans. 
I t  was th e  Being— (non-Being), th e  Facit, one and  suprem e. Ifc 
is from  i t  th a t  a ll o th e r beings proceeded by emanation. T he 
m oderns have, ifc seems, su b stitu ted  for th is  th e ir  theory  of evolu
tion. Perchance  some day  a  w iser m an th an  th ey  will com bine 
these system s in  a  single one. The nam es of these different 
divinities seem often  to  have been inven ted  w ith  little  or no re 
gard  to  th e ir  etym ological m eaning, b u t chiefly on account of some 
p a rticu la r m ystical signification a ttached  to th e  nutnerical value of 
the le tte rs  em ployed in  th e ir  o rth o g rap h y .”

This numerical signification is one of th e  b ranches of the  mystery 
language, or the  ancien t sacerdotal language. This was tau g h t in 
the “  Lesser M ysteries,” b u t th e  language itself was reserved fo r 
the h igh  in itia tes alone. The candidate  m ust have come victorious 
out of the  terrib le  tria ls  of th e  G reater M ysteries before receiving 
instruction in it. Thafc is w hy Ammonias Saccas, like Pythagoras, 
obliged his disciples to take  an  oath never to divulge the  h ig h e r 
doctrines to any one to  whom th e  prelim inary  ones had not a lready

# The first V ice-P residen t of th e  Theosophical Society w hen  it  was founded.



been imparted, and who, therefore, was not ready for initiation. 
Another sage, who preceded him by three centuries, did the 
same by his disciples, in saying to them that he spoke “  in similes” 
(or parables) “ because to you it is given to know the mysteries 
of the kingdom of Heaven, but to them it is not g iven— because in 
seeing they see not, and in hearing they hear not, neither do they 
understand.”

Therefore the “  similes” employed by Jesus were part of the 
€t language of the m ysteries,” tho sacerdotal tongue of the 
initiates. Home has lost the key to i t : by rejecting theosophy 
and pronouncing her anathema against the occult sciences,— she 
loses it for ever.

H .  P .  B l a v a t s k y .

[ Translated from  La Revue Theosophique.']

T E E  A G E  OF P A T A N J A L I .

I T is w ell know n th a t P a tan ja li was th e  au th o r of th e  M ahabha
shya, th e  g rea t com m entary on P an in i’s g ram m ar; and  th e  author 

of the  Y<5ga S u tras is also called by th a t nam e. Some scholars are in 
doub t as to  th e  iden tity  of these two authors, and  several O riental
is ts1 fix th e  d a te  of the  M ahabhashya, each from  his own standpoint, 
an d  v a ry in g  from  B. C. 250 to 60 a fte r C hrist. The object of this 
p ap e r is therefo re  to enquire in to  :— (a) the  p robable  date  of 
P a tan ja li, th e  au tho r of th e  M ahabhashya, and  (6) th e  supposed 
id en tity  of th e  au thor of th e  M ahabhashya w ith  th a t  of the  Yoga 
S utras.

The nam e P a tan ja li is of freq u en t occurrence in  S an sk rit lite r
a tu re . In  B rihadaranyakopan ishad2 a P a ta n ja la  of K ap igo tra  is 
m entioned : in  P an in i’s G anapata3 the  nam es P a tan ja li an d  P a tan 
ja la  occur : and  th e  same nam e (Patanjali) is also found in 
S iddhan ta  K oum udi4 u n d er th e  V a rtik a  of V araruch i, (also called 
K a ty ay an a ).

P a tan ja li, th e  au th o r of th e  M ahabhashya, was bo rn  a t  G onarda, 
a  tra c t of coun try  in  Cashm ere, an d  his m other’s nam e was Gonika4, 
an d  h e  re fe rs  to  him self as G onikapu tra5 and  Gonardiya®; which 
th e  com m entator (K iyyata) explains as re fe rrin g  to  P a tan ja li.  ̂ In  
P u ru sh o ttam a’s Lexicon7 he is called  G onardiya, B hashyakara, 
C hurn ik rit and  P a tan ja li. In  H em achandra’s Lexicon he is called 
G 6nardiya, and  P a tan ja li.*  ______________

1. Snch as B ohtlingk , M ax M uller, W eber and  G oldstucker.
2. 6 th  A dhyaya, 3 rd  and  7 th  B rah m an as , o r p . 163 of th e  M adras E d itio n  of 108 

U pan ishads.
3. 6 th  A dhyaya, n n d e r  V a r tik a  of S u tra  I .  1. 64 : also  I I .  4. 69. T hroughou t 

th e  essay  quo ta tions like I .  1, 64 re fe r  to  th e  A dhyaya, th e  P ada and  th e  num ber of 
th e  S u tra — bufc nev er to  A nh ik as— of th e  M ah ab h ash y a  or th e  A sh ta d h y ay i of Panini 
as the  case m ay  be.

4. P. 8, Nirnaya Sagara’s Edition (Bombay.)
6. I . 4. 51.
6. I. 1. 21.
7. T rikanda Sesha, p . 33 (B enares.)
* P , 131, C a lcu tta  E d ition .

From valuable and undisputed evidence furnished by Indian  
literature, we arrive at the conclusion that he also wrote the Yoga  
Sutras and that he lived about the 10th century B. C. ; the dates 
given by the W estern Orientalists,1 on the other hand, vary from 
250 B. C. to 60 A. C. ; at any rate they have decided that from the 
internal evidence furnished by the Mahabhashya itself, Patanjali 
flourished after Buddha’s (Sakyamuni’s) Nirvana, which is fixed by 
them at 543 B. C. J

The reasons assigned by them for such a conclusion are as below  
when expressed in the plainest language :—

(1). In the Mahabhashya2 the “  Mouryas” are mentioned; they  
were all Buddhists according to the Buddhistic records. This Mour- 
yan dynasty and its founder Chandragupta are mentioned in the 
Yishnu and other Puranas; and he is identical with “  Sandracottus” 
who is said to have been, according to M egasthenes, Strabo, &c., 
a contemporary of Alexander and Seleucus3* Hence he lived  
about the time of Chandragupta.

(2). In the Mahabhdshya,4 the invasions, by Yavanas, of Saketa 
or Oude, and of the Madhyamikas, a Buddhist sect, are mentioned : 
although he was not an eye witness, he could have seen them, 
as they took place at tho time of the composition cf the 
great commentary. The term Yavana applies to the Grecians, and 
lienee the Grecian invasion is alluded to. H ence the Mahabhashya 
was composed about 140 B. C., the date .of Grecian (or Grasco- 
Bactrian) invasion of Oude by Menander5.

A gain, the M adhyamikas were followers of Nagarjuna. This 
Nagarjuna lived according to Northern Buddhists 400 years after, 
and according to Southern Buddhists 500 years after, Buddha’s 
Nirvana, which took place in B. C. 477 according to the former, and 
B. C. 543 according to the latter. This would place Nagarjuna 
between B. C. 77-43. The invasion of Madhyamikas having occurred 
during the time of Patanjali, his date would probably be about 
the time.

(3). The H all of one Chandragupta6, who is said to have lived  
about 327 B. C., and that of P ushyamitra, (who was, according to

1. B oh tlingk  (quo ted  by  W eber) 250  B. C . ; Max M uller about 200 B. C.— vide his 
H isto ry  of A ncien t S an sk rit L ite ra tu re , p. 244 ; W eber 140 B. C., to  60 A. C. (Ind ian  
L ite ra tu re , p. 224) ; G oldstucker 140 B. C.— 120 B. C. (P a n in i, p. 234.)

2. V . 3, 99.

3. Max M uller’s H isto ry  of A ncien t S an sk rit L ite ra tu ro , pp. 297-298.
4. I I I .  2. 101. H ere  P an in i lays dow n th a t  th e  im perfec t should be used w hen 

th e  speaker re la te s  a  p as t ac tion  belonging to  a  tim e w hich precedes th e  p resen t. 
V ara ru ch i observes thafc th e  im p erfec t is  also used w hen th e  even t re la ted  is out of 
sig h t, and  a t  th e  sam e tim e fam ous b u t could be seen by th e  person w ho uses the  
verb . P a tan ja li adds to  th is  V artik a  of V araru ch i’s th e  fo llow ing instances w ith  
re m a rk — “ A ru n ad y av an a  S sak e th am ,” “ A runddyavano  M adhyam ikan.” Tho 
“  Y avanas besieged (im perfec t) S ak e ta ,1” tho  “  Y avanas besieged (im perfect) 
M adhyam ikas.” H ero  th e  com m enta to rs explain thafc P a ta n ja li  who uses theso 
expressions lived a t  th a t  tim e , a lth o u g h  n o t on th e  spo t, w h en  th e  Y avanas besieged 
Oude an d  th e  M adhyam ikas.

5. G o ld sto ck er’s P an in i, &c., p. 234.

6. I, 1. 68. “ Chandragupta-sabha, PuBhyamilra-sablia,” the Hall of Chandra- 
gupta, the Hall of Pushyamitra.



B!jatarahgini>  a  h istory of Cashm ere, a  B uddhist prince), as well 
a s  a sacrifice by him 1 are  m entioned in the  M ahabhashya.
' ’(4); ! R aja ta ran g an i m entions th e  M ahabhashya and  says thafc 
onet C handracharya, him self a gram m arian , in troduced  its  study  
into Cashm ere w hen A bhim anyu re igned  in th a t country , w hich 
rwas in  A . D. 40 (according to  coins). H ence we are  no t w rong in 
supposing  th a t Panin i and  K a ty ay an a  in  the  beginning of th e  3rd 
cen tu ry  B. C. and  P a tan ja li in  th e  3 rd  cen tu ry  B. C2*

(5)'. Hioup. T hsang  says th a t  K a ty ay an a  lived 300 years after 
th e  tim e of B uddha, th a t is abou t 240 B. C . ; the  K atyayana  re fe r
red  to  is, therefo re , K atyayana, a u th o r of the  V artik a . I f  K atya- 
y an a  lived about 240 B. p ., P a tan ja li, who quotes,him , flourished 
ab o u t 200 B. C3«
•  ̂(6). ’.The Y oga S u tras of P a ta n ja li contains several B uddhistic  
views. H ence P a ta n ja li flourished a t  any  ra te  a fte r  Buddhism  
Jhad sp ru n g  up.

{?). B ad aray an a  refu tes, in  his B rahm a Sutras (II . 2 .3 ) ,  the 
Y oga system  of philosophy. H ence P a tan ja li, th e  fo u n d e r of the 
system  of Y oga , flourished before B adarayana. .Now as P&nini4 
alluded td  th e  B rahm a Sutras, an d  th e ir  au th o r Par&sarya, ifc 
follows th a t ’ Pfinini flourished a f te r  th e  tim e of P a ra sa ry a  or 
B ad a ray an a ; and  m uch m ore th e re fo re  P a tan ja li th e  a u th o r of 
th e  M ahabhashya. Thus we have two P a tan ja lis , one th e  au tho r of 
th e  M&h&bhasliya, who flourished a f te r  th e  tim e of B adarayana, and 
th e  o ther, before th e  tim e of B&darayana. T heir id en tity  is 
th ere fo re  h igh ly  im probable. ' '
: L et us examine the M aM bhashya and thiB Y oga Stitras themselves 
and find :out‘how far these arguments are sound.
 ̂\  Iajreply. to No,. J  ,of the argum ents of the : W estern Oriental

ists, | . ; : ; •; .
I .  The Mah&bhashya says th a t  th e  M ouryas5 w ere m akers and 

w orshippers of idols, such as those of Siva, iSkanda and  V isakha, 
s tn d 'w ere  /begging  from  door to  door, tak in g  these  idols with 
them . If , accord ing  to  th e  B uddh ist records, th e  M ouryas had 
belonged to  a  royal fam ily in stead  of be ing  b eg g ars , th en  these

1. III. .1: 26 ; III. 2, 101.
2. M ax Muller’s History of Ancient Sanscrit Literature, p; 214 : also Weber’s 

History of Indian. Literature, pp. 219-220 (N o te ) .
3. Bohtlingk.
4. IV. 3 .1 1 0 . 111.
5. V. 3.  ̂ 99. • I n  In d ia , a t  th e  p re se n t d ay , th e re  a re  severa l w andering  tribes 

Known vario u sly  b y  th e  nam es D asaris (T am il), G udugu d u p p an d y  ( J a m il) ,  Budu- 
b udukalavadu  (T e lu g u ), L an g aris  (H in d u s ta n i) ,

They, just like the ‘ Mouryas/ take on their heads a small almirali, in which are 
kept wooden images of ocrtain deities which they call Potur&ju, Pol6ramma, &c„ 
an<! unknown to the Hindu Pantheon, colored in divers ways, and varnished : some 
of them carry these images on their bosoms or hands. When they go a-beg
ging, they recite certain prayers to the deities which the images represent, in a 
language which seems to be an admixture of Telugu, Hindustani and dialects of the 
Indian gypsies or Chenchus (a hill tribe belonging to Cuddapah and Kurnool Dis
tric ts of the Madras Presidency). They do not belong to any of the Sudra classes, as 
the Velamas, Naidus, Modeliars, Vellalars, Ac., and are by their habits and customs 
exclusively non-Aryans. These are known in India from a long tim e; pcrhap3 
these tribes are the remains of the Mouryas of Patanjali.

M ouryas m entioned in th e  B uddhist records m ust be quite differ
en t from  those m entioned in the  M ahabhashya.

I f  the}' had  been B uddhists, they would not have been w orship
pers of idols, and  m uch less those of Siva, Skanda and Visakha.

I f  the A ryans were w orshippers of idols, he would have said 
s o ; on the  contrary  he alludes1 all along in his work to the A ryan  
w orship of the  33 Yedic gods. Ifc is therefore  conclusive thafc 
when he speaks of the  idol w orship of th e  M ouryas—a non-A ryan 
tribe  is m eant.

W e also know th a t th e  descendants of C handragupta , who were 
called M ouryas (from the  fac t thafc C h an d rag u p ta  is called by the  
P u ran as  M ourya, be ing  th e  illeg itim ate  son of N anda, by M ura, 
a  slave girl,) w ere very  fam ous B uddhists, fo r under th e ir  influence 
B uddhism  spread  over In d ia  an d  foreign  countries, such as Ceylon, 
& c.; and  th e  G reat Council by th e  nam e of S angha convened, 
m onasteries built, and  edifices constructed . Ifc is therefore absurd  
to im agine thafc fchey begged  from  door to door and  m ade such 
idols as Siva, Skanda, V isakha. H ence the  M ouryas who w ere 
poor an d  who Earned th e ir  livelihood by (m aking and) selling 
im ages, w ere not a trib e  in  any way connected w ith the  M ouryas 
who w ere ru lin g  princes, such as C handragup ta , Asoka, &c.

The old M SS. (of th e  M ahabhashya) of the  South make th e  
allusion of m aking  and  selling idols apply  no t to Mouryas bu t to 
Pouras, a  peculiar tr ib e  also m entioned in the  V ishnu P u ran a2; 
for exam ple MSS. Nos. 31, 33 of the  A dyar L ib rary , w hich are, 
on palaeographical exam ination, found to  be m ore th an  3 and 4 
cen turies respectively , m ay be consulted. I f  “  P ouras” be the  
r ig h t word, so m uch controversy  abou t the  allusion of P atan ja li to 
the  M ouryas will van ish  afc once.

I I .  R eg ard in g  a rgum en t No. 2, we m ust carefully  exam ine the  
term  Y avana. Ifc is of freq u en t occurrence in Sanskrit lite ra tu re  ; 
and  every  W estern  O rientalist, from  the tim es of S ir W illiam  
Jones to  th a t  of P rofessor M ax M uller, says th a t i t  invariably  
im plies th e  G reeks. T his term  is derived from  the S anskrit roofc 
yu =  to  m ix or to be sw ift, im plying a  m ixed or a  swift race.

I t  occurs in Panini3, and  K a tyayana  says in his V artikas, 
th a t w hen th e  “ A lphabet of the  Y avanas” is m eant, the  affix 
€ an u k ’ should be added  to the  word ( Y a v a n a / and  th is becomes 
Y avanani4. Even g ra n tin g  for a rgum en t's  sake th a t Panini 
lived in th e  6 th  cen tu ry  B. C. according to P rof. M ax M uller 
— and  certa in ly  he lived several centuries earlier—ifc ia plain thafc 
neither P an in i nor K atyayana used the  term  ‘ Y avana’ in the ir w orks 
to m ean th e  Grecian a lphabet, for i t  would nofc have been in tro
duced in to  In d ia  before th e  invasion of A lexander in  the  4 th  
cen tu ry  B. C. Dr. G oldstucker6 th inks thafc ‘ Yavanani* signifies

1. V ide also T andyaM ahabrahm ana, IV . 27, and , B rih ad aran y ak a , 6 th  Adhyaya* 
9 th  B rahm ana. Kig Veda, 8. 4. 2 8 .1, Ac.

2. 4 th  A m sa, Chap. 24 or p. 326 (M adras E dition).
3. IV . 1, 49.
4. S id h an ta  K oum udi, p . 61. B om bay E dition,
6. H isto ry  of A ncient S an sk rit L ite ra tu re ,
6. P an in i, p. 16.



th e  cuneiform w riting  and being  peculiar in its ch a rac te r when 
compared w ith Sanskrit, it  m ust have been know n d u rin g  the  tim e 
of Panini.

To show th a t the  term  is of frequen t occurrence in  S anskrit 
lite ra tu re , th e  following instances m ay be quoted ;—

M anu1 says th a t  the  Y avanas, K am bhojas, &c., w ere originally 
K sh a triy as , b u t becam e outcastes by neg lec ting  th e ir  Y edic duties, 
&c.

In  G outam a D harm a S utra5, i t  is s ta ted  th a t th e  Y avanas are 
a m ixed (Pratiloina) caste of A ryas.

I n  th e  R am ayana of V&lmiki3, the  te rm  Y avana occurs indica
tin g  a trib e  who fough t d u ring  th e  w ar of V isvam itra. T he M aha
b h a ra ta4, while giv ing out th e  genealogy of the  ancien t kings, 
speaks of th e  Y avanas as th e  descendants of T hurvasu, son of 
Y ayati.

I n  th e  V ishnu P u ran a5, i t  is s ta ted , while describ ing  the 
B h ara ta  V arsha or Ind ia , th a t the  Y avanas live in  th e  west, the 
K ira ta s  in  th e  east, and  the four In d ian  oastes in the m iddle, of 
In d ia ; and  i t  is also said th a t6 th e  Y avanas were d riven  out by 
S agara, a descendant of Ikslivaku , th e  countries ly ing  beyond the 
borders of In d ia , a fte r hav ing  shaved th e ir  heads (under the 
advice of V asishta), a lthough they  w ere K shatryas. F u rth e r , the 
same P u ran a7 while g iving details of th e  “ fu tu re  dynasties of Kali 
Yuga.,” says th a t e igh t Y avanas will ru le  over Ind ia .

K alidasa in  his R aghuvam sa8 describes the  victories of Raglm  
over the  P a ra s ik a s : and in so doing he m entions th e  ‘ Yavanis* 
o r P arasik a  women.

M ost of th e  Sm rities denounce th e  association of the  A ryans with 
th e  Y avanas a t the tab le  as h igh ly  sinful.

In  G arga Sam hita  the  Y avanas -are h igh ly  spoken of, fo r their 
special know ledge of astronom y and  astro logy9-

From  K asik av ritti and  V ishnu P u ra n a  we learn  th a t it was th e  cus
tom  am ong th e  Y avanas to g e t th e ir  heads wholly shaved,— a sta te
m ent w hich the  national custom  of th e  G reeks could never sanction : 
fo r w hen D em osthenes go t his head shaved, he sough t to conceal
him self in  a  cell in order th a t he m ig h t no t appear in  th e  public,
and  th a t  he m ig h t no t be therefo re  d is tu rbed  in his stud ies10.

W ith  reference to D r. G oldstucker’s supposition11 th a t th e  invasion 
of the Grseco-Bactrians under M enander (abou t B. C. 144) is m eant, 
w hen P a tan ja li used th e  expression “  th e  Y avanas besieged Saketa 
(Oude),” we should say th a t, accord ing  to  the  la te s t researches,

1. C h X . v .4 4 . 45.
2. Sacred Books of fche E ast, Vol. I I .  P a r t  I ,  Ch. IV . v. 21. (p . 196.) J
3. B alakanda, C anto 55, verse 3, (p. 34, M adras E d itio n ).
4. A diparva, Ch. LX X X V . 34 (p. 119, M adras E d itio n ).
5. A m sa 2, Ch. I I I .  v. 8 (p. 137, M adras E d itio n ) .
6 . A m sa  4, Ch. V I. 20. 21. (p. 287, Ib id ).
7. A m sa 4. Ch. X X IV . (p. 326, Ib id ).
8 . Book IV , v. 61. 62.
9. P . 8 (C a lcu tta  Edition) of tho B rih a t Sam hita . C hap te r I I .  r .  15.

10. L em p rie re ’s Classical D ictionary . Avt. Dem ostUenes.
11. Goldflfcucker’s Panini, p. 234,

M enander never came to Oude, b u t only np to J u m n a : and in 
order th a t he m igh t come to Oude he should have gone 300 miles 
eastw ard1.

Thafc th e  Ind ians app ly  the  te rm  * Y avana’ to all foreigners, nofc 
only G reeks, who w ere liv ing  w est to the  Indus, is plain from tho 
foregoing quotations and  co n sid e ra tio n s: also th a t  the event wliich 
took place du ring  the  tim e of P a tan ja li is not identical w ith any  
of the G recian invasions : and  th a t  the  iden tity  of the Yavanas w ith 
the G reeks is purely  im aginary , and  to prove it no evidence is 
forthcom ing from records, In d ian  or F o re ign2.

R egard ing  the  M adhyam ikas it  is absurd  to suppose th a t the Y ava
nas invaded  and cap tu red  the  individuals belonging to an idealistic 
philosophical sect called by th a t  nam e— especially when we consider 
th a t th ey  had no footing in th e  country . On the  contrary , one 
would n a tu ra lly  expect tlie M adhyam ikas to seek friendship  w ith 
the Y avanas to m ake common cause aga inst th e  Indians.

Now th e  te rrito ry  bounded  on th e  north  by th e  H im alayas, on 
the south  by  the  V indhya M ountains, on the east by A llahabad, 
and ou th e  west, V inasana, the place w here tlie river Sarasw ati 
subm erges underground , is called M adhyadesa3- ‘ Madhya* and
* M adhyaum ’ being  synonym ous, the  w ord ‘ Madhyamika* m eans 
the  people of M adhyadesa, an d  w hen P a tan ja li said ‘ the  
Y avanas besieged th e  M ad h y am ik as/ the  expression would 
n a tu ra lly  im ply th a t  th e  fo re ign  invaders who p enetra ted  into 
Ind ia  th ro u g h  P an jab  should first a ttack  the country  ly ing betw een 
R ajp u tan a  and  A llahabad  on th e ir  way to S ak e ta  or O ude; and  
this explanation of ours is g rea tly  stren g th en ed  when we find 
P a tan ja li him self exp la in ing4 th e  term  M adhvam ika (M adhya- 
mikan) to m ean ‘ people or tow ns belonging  to M adhyadesa/

1. Vide Dr. l la je u d ra la la  M itra ’s Indo -A ryans : C on tribu tions tow ards th e  elucida
tion of th e ir  A ncient and Mediaeval H is to ry . Vol. I I ,  p. 193.

2. As an  exam ple of th e  ten dency  of th e  In d ian s to  give an  indefin ite nam e to  
several foreign  natio n s and  trib es, I m ay  say  th a t ,  afc th e  p resen t day, any  E uropean  
nation , th e  E nglish , fche F rench , or an y  o ther, is genera lly  term ed “ H u n a” by th e  
orthodox B rahm ins. Ifc also seem s thafc th is  is th e  case from  a long tim e. The 
word l lu n a  is genera lly  ta k e n  to  m ean “ w hite-sk inned  people.”

Tlie B h a g av a ta  P u ra n a  m en tions “ th e  H unas, .K iratas, A ndhras,” &c., as hav ing  
follow ed th e  teach ings of K rishna, an d  fchus becom e pu re . In  th e  R aghuvam asa of 
K alidasa (Canto 4, v. 69), ‘ H d n a  w om en’ a re  described. V am an ach ary a  m entions 
tfae H u n as  in  h is ‘ K a v y a lan k a ra  S u tra v r i t t i ’ (w ritten  about th e  12th cen tu ry , accord
ing to  W e b e r) ; and  A ppiah  D iksh ita , w ho lived  abou t th e  lG th cen tu ry , quotes in h is 
‘ C^litra-m iltlam sa,, a w ork on R hetoric , th e  verses from  V am andcharya’s K avyalankara 
Sufcravrifcfci, w hich m ention th e  w ord  ‘ Hunas.* Even V en k atacharya , who lived lasfc 
cen tu ry , m entions in his V isvagunadarsa (vv. 411, 414, 415 o r p. 93, M adras E d itio n ) 
the E ng lish  and  the  F rench  as  liv in g  n e a r  th e  V ishnu tem p le  a t  T riplicane (M adras); 
and e lsew here ho uses th e  te rm  (Y avana) to  m ean th e  M ussalm an (v. 253, 254, p . 
57, M adras E d itio n ). F rom  all these  one is n a tu ra lly  led to  suppose th a t  the  m ean
ing  of th e  w ord 4 H tina ,’ like th a t  of th e  w ord  ‘ Y av an a / g radually  changed from  its  
o rig ina l signification , and  adap ted  itse lf  to  th e  tim es, m ean ing  th e  p a rticu la r  n a tion  
o r  nations th a t  each of these  au th o rs  cam e in  co n tac t w ith .

We also  come to  tho conclusion, th a t  in  th e  sam e w ay th e  several S ansk rit au th o rs 
m eant to  describe—by th e  use of th e  te rm  ‘ Y avana’—the various foreigners th ey  
had know n. I t  mighfc have been app lied  to  th e  P ersians w hen they  invaded In d ia  ; 
a f te r  them  to  th e  G re e k s ; th e n  to th e  B actrians ; and  afc la s t—also to  the  P a tans and  
the M oguls.

3. M anu, Chap. IT. 21.
4. V, 3. 2 (A nhika).



I I I .  On carefully exam ining several old M SS. of theM ahabhashya, 
w ritten  in Telugu and  G randha characters, we do no t find any 
m ention of C handragup ta’s H all in  I . 1 ,6 8 ;  only P u sh y am itra ’a 
H all is m entioned here and his nam e given elsew here1* Dr. 
K ielhorn’s E dition  of the  M ahabhashya m ay, in th is connexion, be 
consulted w ith  advantage. The H all of C handragup ta  occurs in 
D r. B allan tyne’s Edition (p. 758).

I t  is h igh ly  im probable th a t the  G reek ‘ Sandraco ttus,’ who is 
said  to have been a contem porary of A lexander and  Seleucus, 
was identical w ith a C handragupta , fo r he was one of th e  many 
C handragup tas in Ind ian  lite ra tu re . F o r exam ple, th ere  is one 
C h an d rag u p ta  in  the  G upta dynasty, and  also one C handrasri who 
lived long a fte r  the C handragup ta , son of N anda, by  M ura, and 
a f te r  whom foreigners, such as Y avanas and  Sakas, w ere said to 
ru le  the  co u n try 2.

K egard ing  P ushyam itra , H aja tarang in i m entions a  prince of tha t 
nam e as hav ing  ru led  over the  B ahlika country , which is identified 
b y  th e  O rientalists w ith  th e  m odern B alkh, the  b irth -p lace of 
Zoroaster : an d  in  th e  M ahabhashya3 we read  th a t “  Pushyam itra  
perform ed a sacrifice /’ an d  several B rahm ins a tten d ed  th e  sacri
fice and  assisted  the  k ing .

Now th e  boundaries of th e  A ry av arta  d u rin g  the  tim e of P a tan 
ja li4, were fixed from  the  A ravalli H ills to  the  B lack F o rest in  Be
h ar, and  the  A ryans who lived in th is  tra c t w ere holy and  superior. 
T his B ahlika country  was therefo re  outside the  A ry av arta , and 
hence a M lechha country, and  no A ryan  would en ter it. Even the 
k in g  him self could not have perform ed a sacrifice in  a Mldchha 
country, such a  th in g  being opposed to the  S m ritie s ; and 
th e  au thor of th e  M ahabhashya him self rem arks th a t the goats of 
th e  B halika country  are  quite unfit fo r sacrificial purposes5-

Or, if we suppose, according to  W estern  O rientalists, th a t he was 
a  B uddhist prince, there  is no reason to  th in k  th a t he ever perform 
ed  a  sacrifice, and  still less a  Y edic sacrifice. ' P ushyam itra’ is the 
nam e of several A ryan  kings, like D asara tha , Dilipa, and  P ariksh it, 
a s  would a p p ea r from  th e  P uranas. A  P ushyam itra  of Sunga 
fam ily who k illed  his m aste r and  estab lished  a th rone is m ention
ed  in  the  V ishnu  P u ran a , and  o ther P u ra n a s ; and his son A gni- 
m itra  is th e  hero  of K ilid a sa ’s dram a, M alavikagnim itra. This 
P u sh y am itra  perform ed an  A svam edha sacrifice, according to  the 
same dram a. B u t we should no t in  any  w ay be understood as 
identify ing th e  P ushyam itra  of th e  M ahabhashya w ith  th e  Pushya- 
m itras of 'e ither M alav ikagnim itra  or R a ja ta ran g in i.

Patafljali m entions in  th e  M ahabhashya th e  H all of C handra
gu p ta , as well as th a t  of P ushyam itra . If , on th is basis, C handra
g u p ta  be considered as  th e  con tem porary  of A lexander and 
Seleucus, why should no t P ushyam itra  too be considered his 
(A lexander’s) contem porary?  Or, if  one is m entioned by  the

1. in. 1. 26.
2. V ishnu  P u ra n a  A m sa, 4. Ch. X X IV .
3. I I I .  1. 2 6 ;  I I I .  2. 101.
4. I I .  4. 1 ; V I. 3. 109. T he n o rth e rn  a n d  so u th e rn  boundaries w ere the

H im alayas and th e  P a r iy a th ra  M ountains (V in d h y a).
5. 1 . 1 .1 5  (p. 377— Dr. B a llan ty n e ’s E d ition),

Grecians, w hy no t the  o ther ? Now it will be easy to th ink  th a t 
th e  only solution of th e  difficulty, possible, w ith onr presen t 
know ledge of the  subject, is th a t, as it is quite  common, am ong 
gram m arians, while g iv ing  illustrations to the  rules to use such 
nam es as D dvadatta, Y ag n ad a tta , and V ishnum itra1, and  these 
being  well know n as B rahm inical names, and such common nam es
of kings should be added  to th e  expressions like ( The H all of------ 9
and ' -------sacrifices,’ such nam es as C handragup ta  and Pushyam itra
were chosen a t random .

IV . R aja ta ran jin i is a w ork w ritten  by K alliana P and it in the 
12tli cen tu ry  a fte r C hrist, and  is a com pilation made by him from 
vague trad itio n s cu rren t in  his tim e.2 No reliance should therefore 
be p laced  in such w ork as this, an d  m uch less should it be consult
ed fo r th e  solution of a h istorical problem . The fact of Chandra- 
ch ary a’s having  in troduced th e  study  of the M ahabhashya into Cash- 
m ere in  th e  1st cen tu ry  A, C., does no t necessarily lead us to the 
conclusion th a t  P a tan ja li lived only th ree  centuries before th a t time. 
One m ay as well a rgue  th a t by  the  in troduction  in the  19th cen
tu ry  of th e  s tudy  of th e  V edas into Germ an an d  English U niver
sities, i t  m ay be supposed th a t  th e  V edas w ere w ritten  or compiled 
only two or th ree  centuries a g o !

V . From  S tanislaus J u lia n ’s transla tion  of H ioun T hsang’s 
trave ls ,3 it  is clear (a) th a t th e  K atyayana  re fe rred  to by the  Chinese 
trav e lle r was a B uddhist, w hereas the  au th o r of the  V artikas 
was a B rahm in, (b) th a t the  K aty ay an a  of H ioun T hsang  was th e  
au th o r of a m etaphysical work on Buddhism , which the  traveller 
him self tran s la ted  into Chinese, and  (c) th a t except in nam e all the  
details g iven by H ioun T hsang  differ from  those of K atyayana, the 
g ram m arian .

A gain , to one of the  S u tras4 of Panini, K atyayana adds a V a rti
k a  to  explain  th e  term  f N irv an a ,’ and  says th a t it means i to blow 
out.’ T hereupon P a tan ja li explains by g iv ing  various illustra
tions, c th e  fire is blown out by  th e  w ind,’ € the  lam p is blown out 
by the  w ind,’ &c.* I f  K a ty ay an a  or P a tan ja li lived du ring  or 
a fte r  th e  life-tim e of Sakyam uni (as is supposed by some), surely 
they  as gram m arians would have noticed th e  B uddhistic in te r
p re ta tio n  of the  w ord * N irv an a’ which is of the  g rea test im port
ance in  th e  B uddhistic  p h ilo so p h y ; bu t as they  did not, we are

1. T hese  th re e  nam es freq u en tly  occur in  tlie illu s tra tio n s  of th e  M ahAbhashya, 
som e th in g  like  * John  com es,’ 1 John  goes,’ w here  no refe rence  is m ade to a p articu 
la r Jo h n —m uch less K ing  Jo h n  of E n g land  o r  S t. John  th e  A postle. Such nam es 
a re  called  Y ath ric lih ik a  Sabdas.

2. P p . 213, 214, W eber’s In d . L it.
3 . Max M u lle r’s H ist. *Anc. S an tk . L it. pp. 305-9.
4. V I I I ,  2. 50.
* M . B urnouf w as th e  first to  c re a te  th e  m isconception  th a t  ‘ N irvana* m eant 

ann ih ila tion . The P a ran irv an a  S u tra  does n o t give th a t  m ean ing  even. P rof. Max 
M uller labored , u n til recen tly , u n d e r th e  sam e m isconception . On the  o th e r hand 
N irv an a  m eans w ith  them  (1) N egative ly , s ta te  of ab so lu te  exem ption from  the 
circle of tran sm ig ra tio n , s ta te  of en tire  freedom  from  all fo rm s of existence, &c. (2) 
P ositive ly , N irv a n a  is the  h ig h es t s ta te  of sp ir itu a l b liss, absolnte im m o rta lity  
th rough  abso rp tion  of th e  soul in to  itself, b u t p reserv ing  ind iv iduality  [so th a t, e. g. 
B uddhas a f te r  en te rin g  N irv an a  m ay reap p ear on e a r th ] .  F o r fu rth e r  p a rticu la rs  
nee Beal’s C a tena  of C hinese S crip tu res , p. 172, and  Dr. E. J . E ite l’e H andbook of 
Chinese B uddhism , being a S ansk rit-C h inese  D ictionary— (Hongkong, 1888 )



xi i. n f  f l ip n i  l i v e d  a f t e r  t h e  i n t r o d u c t i o n
* .  peculiar iute,

P” “  »me Kityiyana » »1»of
literature. There is o.e “ J W % “X“X0 „a, a Liiple ot
G rihya S utras, an d  Sarvanu  ra  < ^  ^  au tho r of
A svalayana; and  th e  same na <—■ Y aiu r V eda, while
several P arisish tas and  a P « t» 4 k h y a  by th a t>nam e2-
tlie au thor of th e  V a rtik a  on P an in i is al*o y ^  from it
The M ahabhashya5 m entw ns a poem ot K a  y ) ^  , g be tho
we find th a t  he w as also called V ararnch i n  w  P{
c a s e  t h a t  t h e  s e v e r a l  p e r s o n s  c a l l e d ^  b y ^  ^  l i y u d  i u

w e r e  d e s c e n d a n t s  o t  o n e  ,  w 0 1 . k g . e v e n  M a h a k a t y a -

J S T a d i S e  ^ B u d d h a ®  a n d

p o i n t s  i n v o l v e d  w e r e  ^ 7 ^  “  ® "  ^ K a t y a y a n a ,  a n d

a r j : S i , , W  i, -.entio-ed , a-dther;

™  a d t
o f  S o u n a k a ,  a n d  K a t y a y a n a  t ® £ “ , tV ^ £ h  a a  a i d e r  i n  m a n y  r e s p e c t s  f r o m  m a n y  o f

S . ? ’ S  >» » . U» author rf . Frit-M** »d
K alp a  S u tra s, *o ., w as j^n,te7 l”%t ? J ^ n ' nf' ' Som ad ^ ra , K a ty ay an a  stud ied  along  w ith

2 . A c c o r d i n g  to  TCathasarit S 0 In d ra  u n d e r (Jpavarshopadhyaya, in
• P a n in i, and  w ith  V yddi, / [ “ sa m b l a  tow n on th e  banks of the  Jn m n a  

P i ta l ip u tr a ;  and  ho * ° f "  heJ, a nn.m0 wa3 S o .n ad a tta , of S a n k n ti G d tra  and
Bomewhere n ear A g ra , _  nam 0 ‘ U p av arsh a ’ is  no t only pecu liar
h is  m o ther’s nam e S ono ttara . 1 . 1  .  1 3 1  H em ach an d ra  s Lexicon
K a th a s a r it  Sagara, b n t  a lso  ^ ' 3 7 v » ’8 T rikandasS sha, p. 33 (B enares E d ition). 
(C a lcu tta  E d ition) and  Purus* .o tU m a ^  M im irasa  S u tra s  and  Rada-

-  r i d  hy —

w  Calcutto Edition o£
Society of B engal).

3 IV . 3. l i b .  , - c t ?ri(ri'nnsasana’ (ru les of gender) who 13
a i  JhaTe H ve^ln^C onrt St on" Vikramaditya, as would appear from the last

V0T he °Jy o tirv id ih h a ra n a , th e  an tbo rsb tp  o fThc said V ikram a-
Kalidasa, mentions a Varaiuchi c . ® dhivakya,' a work on Astronomical
ditva V&kyaganita, otherwise calle and on which the calculations of^ / ( a c c o r d in g  to the system of ^ b h a t ^ ) ,  ando ^  of Soufch
< Vakyapunchangam’ (calendar, accor & ararlichi who lived in tho 6th century
India are based, is said to e t h e ^ o f  oneV^arar uc^ ^  tho
A 'thor o f 'the^V ^rtikaf ,  cannot be identified w ith  any other K atyayana or

W o r d in g  to a w ell known rule of grammar, a ll the descendants of a ‘ K aty .
iyana* may be called by that name. ^  p ,n.Q. ^  ^  poem Vararucha, and

t? Kafcvavana, th e  au th o r  of th e  uiirn n n  23 24 B allantyne s E d ition)
rf6t i . s f f U d  4 k - *
is  a lto g e th er d ifferen t from  th e  au th o r ot K a ^  B enares R ditl0n) . and  th e

Lexicon, C a lcu tta  E d itio n ).

we have shown th a t P a tan ja li was not aw are of the  B uddhistic  
in te rp re ta tio n  of th a t w ord. P a tan ja li in his Yoga Sutras m entions 
th e  Tsvara,1 and speaks of the  necessity of tlie study  of th e  
V edas,2 and  uses a w ord K aivalya3 different from ( N irv an a’ to  
signify th e  same idea.

T he theories of K arm a, incarnation , &c., are quite common no t 
only to the  B uddhists, b u t to all the  A siatic philosophies, except, p er
haps, th e  J e w s ; and  hence th e re  is no reason to suppose th a t these 
theories w ere only borrow ed from  th e  B uddhists and  in troduced  
into H induism .

I t  has been a rgued  th a t th e  doctrine of Ahimsa o r c not k illin g / is 
peculiar to th e  B uddhists, and  ag a in st th e  doctrine of the  V edas, and  
th a t th is  is found in the  Y oga S u tras, and  hence th a t these S u tras 
w ere w ritten  a fte r  B uddhism  h ad  sp ru n g  up. To this, we reply, 
th a t the  perform ance of sacrifice— and  hence killing  of anim als for 
sacrificial purposes— are  enjoined only on G rihasthas (m arried 
m en), b u t no t for B rahm acharies (bachelors) or Y atis (ascetics). 
The ru les la id  down in th e  Y oga S titras do no t apply to G rihasthas, 
b u t only to  N aish tika  B rahm acharies (those bachelors who wish to 
rem ain  such th ro u g h o u t th e ir  lives), V anaprastlias (those th a t 
go to fo rest w ith  th e ir  wives for purposes of m editation), or Y atis 
(ascetics)— m ore especially th e  la s t nam ed order ; also those 
V anaprastlias  who p ractice  Y oga should no t perform  sacrifices.

V II . In  rep ly  to the  7 th  a rg u m en t we should say th a t P a ta n 
jali was no t th e  founder of th e  Y oga system  of philosophy. H iranya- 
garbha , a  M aharishi, was th e  founder of th is  system ,4 and i t  was 
p rom ulgated  by  his successors V arshaganya , Y agnavalkya, &c., as 
A suri, P an ch asik a  and  o thers d id  in th e  case of S ankhya founded 
by K ap ila . N either th e  B rahm a S u tras  nor the  more fam ous of 
its com m entators, as S ri S an k arach ary a  and  others m ention by  
nam e any  philosopher of th e  Y oga school.5 The expression in th e  
B rahm a S u tras6 is ‘ th e  Y oga philosophy is condem ned on the  
same reasons as are g iven  in  th e  previous S u tra  reg a rd in g  
S ankhya.’ The S ankhya and  Y oga philosophies are inadm issible 
for (a) th e  philosophies them selves are  in contradiction w ith  the  
doctrine of th e  V edas (U panishads) ; (6) the  au thority  of the  V edas 
are  superio r to  these philosophies ; (c) th e  founders of these 
philosophies, viz., K ap ila  and  H iran y ag arb h a  are hum an beings, 
and hence th e ir  know ledge m ust be finite and  subject to errors, and  
even opposed to  reason in  several points ; and (d) on the o ther 
hand , the  S ru ti (Vedas) is invariab ly  followed by the m ajority  of 
the  sages. A gain , S ri S an k arach ary a  in his com m entary7 on the
“ l .  1 .23 ,24 ,26 . ~

2. I I .  1.
3. IV . 25— 33.
4. V ach a sp a ti M isra, a  com m enta to r on Y yasad^va’s B hashya on P a ta n ja li’s Y«5ga 

S u tra s, exp lains th e  w ord  ‘ A nususana’ in  th e  1st aphorism  (A tha Y oganusasanam ) 
th u s : “ The do c trin e  of Y oga h ad  been  founded by H iran y ag arb h a  and  o thers, 
P a tan ja li sim ply  p rom ulga ted  i t , by  su pp lem en ting  it , and  hence i t  is called 
‘ anuBasanum ." *

5. S ri R am a n n ja ch a ry a  m entions H iran y ag arb h a  by  nam e in  p . 476, M adras E d ition , 
of liis B hashya.

6. I I .  2, 3.
7. V edduta S u tra  Bhashya, C a lcu tta  E d ition  (A siatic  Society of B engal.) P age



above Sutra quotes an  aphorism , which does nofc belong to P a ta n 
ja li’s Y 6ga Sutras, as will be found to be th e  case on an exam ina
tion of thafc work : bufc ifc m ust e ither belong to H iran y ag a rb h a  or 
V arshaganya. T he definition of ( Y6ga* given in th e  S u tra  quoted 
by  Sri S ankaracharya  is th a t ( it is the  m eans of know ledge of tho 
realities (or t r u th ) /  w hereas P a tan ja li defines i t  in  his aphori- 
sims1 as “  th e  suspension of the  action of the  m ind.” Two verses 
from  H iran y ag arb h a’s work are  quoted in th e  V ishnu Pur&na2 ; and 
V arsh ag an y a  is m entioned by V achaspati M isra in  his B h am a ti/ 
a  com m entary on Sri S ankaracharya’s V ed an ta  S u tra  Bhashya* 
Y agnavalkya  prom ulgated  the same system  on his ‘ Y ogayagnavalk- 
y a g ita /f ro m  which various quotations appear in  m any philosophical 
a n d  o ther treatises.

From  these considerations i t  will be seen th a t  th e  Y oga system  
w as nofc founded by  P a tan ja li4 and  th a t it  (the Yoga system) 
ex isted  from  a long tim e before P atan ja li, th a t  he was simply an 
a u th o r of a  w ork on th a t philosophical sy stem ; and  th a t he lived 
a fte r  th e  tim es of P&nini and  B adarayana.

I t  is a rgued  th a t  th e  systems of philosophy ta u g h t in  th e  Y oga 
S titras and  th e  M ahabhashya are  in  opposition w ith  each other, 
an d  th a t one au th o r could no t w rite two such different works, 
incu lca ting  two an tagon istic  philosophical system s. Even certa in  
con trad ictory  passages are b ro u g h t fo rw ard  to  prove th a t such is 
th e  c a se ; to give a few of such co n trad ic tions:— (a) T h a t the 
M ahabhdshya advocates sacrifices of anim als, and  even rem arks 
thafc th e  goats of th e  B ahlika country5 are  no t fit for sacrifice, and 
know s no th ing  of B u d d h ism : on the o ther h and  th e  Y oga system  
inculcates th e  doctrine, of ‘ A him sa’ in  gen era l6 w hich is the 
m ainstay  of Buddhism , and  even the  k illing  of anim als for sacrificial 
purposes is prohibited, although  sanctioned in  th e  V edas : (b) Y oga 
describes fswara7 (God), and  enum erates h is a ttr ib u te s : w hereas 
th e  M ahabhashya believes in  a  re su lt p roduced  by  sacrifice, and 
considers th a t  re su lt to  be the  u ltim ate  one8, as advocated by

1 1 1 2
2. A m sa, 2. A dhyaya 13. vv. 42-45 (p. 195, M ad ras E d itio n ) .
3 . P . 332, B enares E d itio n .
4  V yasad ev a  (also called  V yasa  o r V edavyasa) a u th o r  of a  com m entary  on 

P a ta n ia l i’s Y oga S u tra s , is g en era lly  supposed  to  be id en tica l w ith  V edavyasa, tb e  
a u th o r  of th e  M a h ab h ara ta , th e  B rahm a S u tra s , & c; an d  th a t  he, th e re fo re , alludod 
to  h is  sys tem  in  bis B rah m a  S u tra s . I f  i t  had  b een  w r it te n  by V edavyasa  (th e  
a u th o r  of B rahm a S u tra s )  he  w ould have been  m en tio n ed  m  R a ja m a rtan d a  by 
B hoiadeva w ho, every  one know s, lived  a f te r  h im ; n o r w ould  S n  S an k arach a ry a
o r  S ri R a m a n u j  a ch a ry a  h av e  n eg lec ted  i t  w ith o u t m a k in g  an y  q u o ta tions from  
i t  In  R a j a m a r t a n d a  th e re  is no allusion  to  any  fo rm er com m entary  on P a ta n ja li s 

Y<5°*a S u tra s . V ach asp a ti M isra  m entions one V edavyasa, a  com m enta to r on these 
Y o g a  S u tra s , an d  th e re  can  be no doubt th a t  th is  ‘ V edav y asa  w as q u ite  a  m odern  
a u th o r , an d  is in  no  w ay  connected  w ith th e  au th o r  of th e  B rahm a S u tra s . F o r 
t h e  n am e is of fre q u e n t occurrence. One V yasach ary a  is th e  a u th o r  of a  gloss, on 
S r i  R a m a n u j a c h a r y a ’s  B h ash y a  on B rah m a S u t r a s ; also  th e  name^ of a  w ork  
c a lled  C h a n d rik a , on th e  D w aita  ph ilosophy of S ri M a d hvacharya  is V y isa  or 
V y a s a r a y a , — besides th e  a c t th a t  a  la rg e  n u m b er of th e  fo llow ers of b n  
M ad h v ach a ry a  is called  b j  th a t  nam e.

6. I . 1. 15. (p. 81, B e nares E d itio n ).
6. I I .  30, 31, 34, 35.
7. I. 1. 24—6.
8. 1 st Anhika*

Jairnini, in his Purvamimamsa, and, by several other Y&gnikas. It  
should be observed that Patanjali in his Mahabhashya followed  
the system of Panini, Katyayana, and Vyadi1 (fcheir commentator); 
also one Kuni2 with whom he agrees on several points. It would 
also seem that in his ‘ great com m entary/ Patanjali followed tho 
systems of several grammarians anterior to Panini, such as Apisali, 
Bharadwaja, and Gargya, as w ill be seen from his allusions to 
_ em . ± urther there are several questions regarding which he
does not g ive any opinion whatever, but simply gives those of 
various gram m arians.

One th ing  is certain, namely, that while he is the author of the 
Xoga butras, he follows the system  founded by Hiranyagarbha—  
Varshaganya and Y agnavalkya6: and while he is a commentator 
on a grammatical work, he cannot follow any philosophical 
system opposed to i t ;  in other words, he simply works out the 
Bubject he writes upon as though he belonged to that system, and •
110 , V V 3 ,e . case every Indian who writes treatises
on different philosophies, and exam ples m aybe multiplied: for one, 
Vachaspati Misra, was the author of a commentary on Y oga  
Sutra B M shya, on N yaya Sutra B hashya of Pakshila Swami, and 
the Vartika ot Udy(5takaracharya, of Bhamati on Sri Sankara 
charya s V edanta Sutra Bhashya. H e never adopted in his 
works one uniform system of philosophy, and no one could gene
rally do so. This practice continues to the present day, when wd 
find the late Professor Taran&tha Tarkavachaspati as the author of 

N otes on the Y oga Sutra B hashya of Vyasa, and the com
mentary thereon by Vachaspati M isra,’ ‘ N otes on Vachaspati 
Misra s commentary on S an k h yak irik a/ and of Sidhantabindu 
sara, a work on Vedanta. I f  we judge him from his work on 

oga e w ill appear as a follower of that system ; if we jud^e 
him only from his work on Sankhya, he will appear a Sdnkhya, 
and from Ins S.dhdntabindusara he will appear as a Vedanti!

ence from the fact that two different systems of philosophy are 
taught, one m the Mahabhashya, and the other in the Y oga Sutras,
identical”  ^  ^  the autll0rs of fcliese two works are not

So far as the Indian Pandits are concerned, they would not for  
a moment believe tha,t there were two different persons known by 
the name of Patanjali, one of whom wrote the Mahabhashya, anil 
the other the Yoga Sutras; for if the tradition handed down from 
generation to generation in the line of teachers, and which is 
current among the Pandits, is to be believed, no one will hesitate

1. P. 43. B a llan ty n e  s E d it io n : V yadi w as tho  au th o r  of S angraha , th e  common, 
ta ry , w hich  con tains 100,000 g ran d h as  of 32 sy llab les each .

2. K iy y a ta  on I .  1. 75. (pp . 87. 88. B a lla n ty n e 's  E d itio n ).
3: I1.11; I :  81: I 11 ,2* 15’ re Sa rd in f? th e  m eaning  of P ardksha  (p ast tim e

o r b eh in d  th e  Bight) ; I I I .  1. 27. ab o u t V arth am an ak d la  (p re sen t tense).
4. IV . 3. 105. K aty d y an a  in  h is V ir t ik a  on th is S u tra  m entions Y agnava lkya  

P a tan ja li a lso  does th o  sam e in  h is M ahabhashya . H enco Y agnavalkya m u st bo 
a n te rio r  to  P a ta n ja li .

6. V ignd n ab h ik sh u  and  M adhavacharya  w ero  also  an tho ra  of several w orks on  
d ifferen t ph ilo so p h ica1 sys tem s, such  as, th o  N y ay a , th e  M im am sa, th e  S ankhya, 
and  th e  V ed an ta . J *



to declare tlia t tlie au tho rs of these two w orks are  identical. Tho 
M ahabhashya1 canno t be read  by a B rahm in  w ithout Santh i, a 
ceremony perform ed un d er th e  auspices of a p roper teacher, ju s t as 
in the  case of th e  stu d y  of Y edan ta  S u tra  B hashya and  o ther 
sacred w orks2- T his p rincip le  is followed by every B rahm in 
th ro u g h o u t th e  len g th  and  b read th  of B liara tavarsha, from  T ra- 
vancore to  th e  N o rth e rn  ex trem ity  of C ashm ere and  from Lahore 
to  Dacca. D uring  th e  perform ance of the  S an th i of the  M ahabha
shya, th e  follow ing verse  should invariab ly  be chan ted  by the  
s tu d e n t a t the  first opening  of the book for th e  day, and  in  tho 
p resence of his teach er ; and  the  study  of th e  w ork ia condem ned 
w hen th is S an th i is no t perform ed.

T his verse, viz., Y ogena C hittasya  padena  vacliam , m alam  
sa rira sy a  cha v idyakena, Y opakaro tlitliam  pravaram  m uninain, 
P a tan ja lim  p ran ja liranathosm i, means, ‘ I  bow w ith  folded hands 
to  P a tan ja li w ho purified  th e  m ind of its im purities by (w riting  
a  w ork on) Y oga, th e  voice of its im purities, by  his g ram m ar (M aha
b hashya), the  physical body of its im purities by  h is work onMedicine* 
an d  who was superior to  all th e  sages (of his tim e)3-

L e t us try  to fix th e  da te  of P atan ja li. D urin g  his tim e S an sk rit 
w as the  only lan g u ag e  spoken in the  A ry av arta , and  th is is evident 
from  th e  fac t th a t  in  th e  M ahabhashya we find a  conversation 
betw een  a  chario teer an d  his m aster, a  B rahm in ,4 examples^ of 
d ifferen t modes of pronunciation  of some w ords by people living 
in  differents p a rts5 of the  A ryavarta , differences in g iv ing  m eanings 
to  roots6 by  those th a t live in countries beyond Indus, such as the  
K am bhojas, &c., an d  certa in  provincialism s which are  stric tly  con
dem ned in  the  M ahdbhashya.

D uring  the  tim e of Sakyam uni, on the  o ther hand , tho spoken 
lan g u ag e  was P a li— th e  language  used by him  in addressing  his 
disciples. The trad itio n  goes to  say th a t  he first began  his 
add ress in S an sk rit, b u t on one of his disciples rem ind ing  him  of 
th e  fac t th a t  th e  previous B uddhas used in  th e ir  addresses only 
th e  Pali language, he  too addressed  them  in  th e  sam e tongue7-

R eligion d u rin g  th e  tim e of P a tan ja li w as alm ost en tirely  Vedic. 
V edic doctrines w ere followed, an d  we h ad  th e  Y agn ikas and

1. A lthough  th e  M ah ab h ash y a  ia a  g ram m atica l w ork , i t  shou ld  be no ticed  th a t 
i t  also  teach es  a  sy s tem  of ph ilo so p h y  of g r a m m a r ; an d  w ith o u t th e  s tu d y  of such 
a  sy s tem , P an in i cou ld  nofc be p ro p e rly  u n derstood .

2. A fo llow er of th e  School of S ri S an k a rach a ry a  w ill, on open ing  h is Bh&shya, 
f irs t  c h a n t a  V ed ic  M a n tra , th e n  a  S an sc rit v erse  in  p ra ise  of th e  g re a t  philoso
p h e r  (and  Buch is th e  case w ith  all th e  S u tra  an d  G itab h ash y as) , and  follow ed by 
re c itin g  verses in p ra ise  of th e  lo n g  lin e  of teach e rs  thafc succeeded  him  and  end ing  
w ith  ono on h is  ow n te a c h e r. T h ere  is a  s im ilar custom  am ong th e  Srivai&hnavag 
n t  fche com m encem ent of th e  s tu d y  of S ri R am & nujacharya’s B rahm a S u trabha- 
Bhya an d  o th e r  sacred  w orks.

3 . Bh<5jad£va fo llow ed th e  exam ple o f P a ta n ja li , by  w aiting  l ik e  him  th ree  
w o rk s  on th re e  sub jec ts. On Y<5ga, we have h is R a ja m a rtan d a , a com m entary  on 
P a t a n j a l i ’B Y<5ga S u t r a s ;  on G ram m ar, S ab d aprakasika  j an d  on M edicine, R a jam ri- 
g&nka.

4 . 1 1 .4 ,5 6 .
6. I n  I . 1. 75, th e  m odes of p ronuncia tion  by tho  E a s te rn s  n re  g iven j fo r thoso 

o f  th e  N o ith e rn s  see V II . 3 . 46 ; and  severa l o th e r  p laces besides.
6. V ide 1st A nhika  (P . 62, B a llan ty r.e 's  E d itio n ).
7. Dr. M ason’s K&chchyano’a Pali G ram m ar, p. 13,

B rahm avad ins. In  the M ahabhashya, we find the A ry d v arta  
described ,1 the  p u rity  and  wisdom of the  A ryans extolled , an d  
drunkenness condem ned,2 sin included even w rong pronuncia tion  
of w ords,3 a lthough  he adm its th a t certa in  words had no reg u la r 
way of p ronunciation , b u t the  genera l usage of the A ryans should 
be followed ; S ish tachara4 (usage or custom  among th e  elders) 
described, and  strong ly  recom m ended to be followed : p u rity  an d  
condition of the  B rahm ins d e lenea ted5- I f  all these points be  
considered, i t  is quito  c lear th a t  th e  au th o rity  and custom s of th e  
B rahm ins w ero in  th e ir  fu ll sw ay.

W h en  B uddhism  was p reach ed  by  Sakyam uni, the  decline 
of B rahm in ica l au th o rity  w as so g rea t, B rahm inical custom s, 
sacrifices &c., so m uch n eg lec ted  and  even ridiculed, and  V edic 
a u th o rity  so m uch defied, th a t  th e re  w ere 1,350 B uddh ist B ik- 
ehus in In d ia 6 These changes in religion, and  especially in a religion 
professed by  those th a t  a re  te rm ed  < the  g re a te s t conserv a tiv es/—  
these changes (which w ere of so destructive  a  charactor) would a t  
th e  low est estim ation  requ ire  300 years  to in tervene. I f  G outam a 
B uddha, and  B uddha B hikshus could be found in In d ia  abou t 570
B. C., th e re  is no th ing  e x trao rd in a ry  in placing P a ta n ja li th reo  
cen tu ries earlie r, th a t  is 870 B. C., in  o ther words betw een tho 9 th  
and  10th cen tu ries B. C . ; a lth o u g h  th e  changes of language  would 
necessita te  ou r p lac ing  him  even earlie r.

O ur a rg u m e n t is g rea tly  s tren g th en ed  if we base our reasoning  
on th e  chronology  of the  Chinese, who believe th a t the  N irv an a  of 
S akyam uni took place in 9497 or 9738 B. C., instead of in B. C. 543, 
follow ing th e  chronology of th e  S ou thern  B uddhists, w ho follow 
th e  M ahavanso  supposed to  have been w ritten  abou t 459 A . C.9 
I f  th e  C hinese chronology w ere ag a in  seriously considered in  
th e  lig h t of a  v as t lite ra tu re  of th e  Chinese, now accessible to th e  
W este rn  O rien talists, th e  f decisions’ of th e  various O rien ta lis ts  
carefu lly  review ed, th e  da tes of th e  W este rn  O rien talists w hich 
a re  considered  to  be final on th e  sub jec t of the  N irvana of S a 
kyam un i m ay fall to the  g round . The discussion of th e  date  o f

1. T he co u n try  bounded  on th e  n o r th  by th e  H im alayas, on th e  so u th  by tho  
V indhyas (P a 'riy a tra ) , on th e  w est by  th e  A rav a lli H ills, and on th e  ea s t by tho  
B lack F o re s t in B ehar. V I. 3. 109.

2. 2nd A 'n h ik a , p. 100, B a llan ty n e’s E d itio n , and  in various o th e r places,
3. I s t  A 'n h ik a , pp . 12. 18 to  22 (B a lla n ty n e ’s E d itio n ).
4. 2nd  A 'n h ik a , pp . 122, 123 (B a lla n ty n e ’s E dition.)
5. I I .  2 . 6. ‘ T hese (B rah m in s) a re  devo id  of am bition , of no m otives, possess 

know ledge an d  are  n o t too r ich ” ; also ‘ One w ho is austo re , good education , of brow n 
colour, re d d ish  hair.* In  (V I. 3) w e find h im  d esc rib in g  a B rahm in of h is tim es 
as one ‘ w ho lives in  tho A ry av a rta , w ho lives w ith o u t k eep ing  a n y th in g  fo r  tho  n e x t 
day, n o t covetous, and  (p rac tises) very  good m orals w ith o u t nny m otives, and p u re /  
H o elsew here  sa y s ( IV . 1. and I I .  2. 6) th a t  all these  qualities go to  m a k e u p  a  
rea l B rah m in , an d  every  one else is a  B rah m in  only in nam e. The s ta te  of m orality  
g en era lly  w as so g re a t th a t  he condem ns every  now and  then  th e  p rac tice  of d r in k 
in g  (S u rap an a .)

6. S u k h a v a tiv y u h a  in tho M ahdyana S u tra . This num ber is only of learned  Bliik- 
bIiu s . The w ork  (M ah ay an a  S u tra ) says th a t  th e re  w ere m any more p resen t (vido 
page  1, T okio  E d ition ).

7. Dr. E. J . E itoTa Sanserit-C hinese  D ic tio n a ry — a hand-book of Chinese 
B uddhism , p. 139 ( 'llonkong , 1888).

&. B eal’s C a tena  of Chinese Scripture?*, p. 116 (N ote).
9. Max M u lle r’a H is to ry  of A nciont S an sk rit L iicratiu '* , p. 207,



* N irvana’ cannot find a  placc in a  b rie f a rtic le  to a  m onthly 
m agazine, on the  i age of P a ta n ja li’ ; an d  a  fu ll tre a tm e n t of tho 
subject of the  p resen t p ap e r w ith  its a llied  questions, canno t re 
ceive any justice  except in  a  volume.

To s ta te  our conclusions once m ore for th e  sake  of c le a rn e ss : 
(a) P a tan ja li was th e  au th o r of the  M ahdbhashya, a  com m entary  
on P an in i’s A shtadhyayi, and  also of th e  Y oga S u tras, and  (b) th a t 
he lived w ithou t any d o u b t betw een  th e  9 th  an d  10 th  cen tu ries 
B> C.1, th a t  is ab o u t th e  10 th  cen tu ry  B. C.

General Remarks.— The m ode of trea tm en t of O rien tal questions 
b y  th e  W estern  O rien talists is so unique, an d  so p re ju d iced 2 th a t 
w e cannot re fra in  from  quo ting  th e  follow ing

tc T he  w ritings of m any of these  O rien talists a re  often  ch a rac te r
ized  by  an im perfect know ledge of In d ian  lite ra tu re , philosophy 
a n d  relig ion and  of H in d u  trad itions, an d  a  contem ptuous dis
re g a rd  for the  opinions of H in d u  w r it  : ; an d  pan d its . V ery  often 
fac ts  and  d a tes  a re  ta k e n  b y  these w rite rs  from  th e  w ritings 
o f th e ir  predecessors or contem poraries, on th e  assum ption  th a t 
th e y  are  correct w ithou t any  fu r th e r  investiga tion  by  them selves. 
E v en  w hen a  w rite r gives a  da te  w ith  an  expression of doub t as to 
its  accuracy, his follower freq u en tly  quotes th e  sam e d a te  as if it 
w ere  absolutely  correc t.”  *  * *

“  I I I .  I t  is often assum ed w ithout reason th a t  every  passage in 
th e  Y edas contain ing philosophical or m etaphysical ideas m ust bo 
looked upon as a subsequen t in terpo la tion , an d  th a t  every  book 
t re a tin g  of a philosophical sub jec t m ust be considered as hav ing  been 
w ritte n  a fte r  th e  tim e of B u d d h a  or a fte r  th e  com m encem ent of the

1 . Tho a rg u m en ts of M r. T. S ubba Row G aru  re la tin g  to  th o  ago of P a tan ja li, 
w hioh m ake P a ta n ja li  iden tica l w ith  G ovindasw am y, th e  G u ru  of S ri S an k arach ary a , 
a ro  q u ite  baseless, being  in  co n trad ic tio n  w ith  th e  in te rn a l ev idence  derived  from  
o r ig in a l w orks, such as th e  M ahabhashya , S ri S a n k a ra c h a ry a ’8 V e d a n ta  Sutra* 
b h ash y a , &c. (V ide The Theosophist, Vol. IV", p . 309-12).

2 . W e can g ive b r ill ia n t i llu s tra tio n s . J u s t  im ag ine  D r. O tto  B oh tlingk , ‘ W hilo 
in cap ab le  of u n d e rs ta n d in g  even  th e  easy  ru les of P d n in i, and  m uch  less thoso of 
K jitydyana, an d  s till m ak in g  use of th em  in  th e  u n d e rs ta n d in g  of classical tex ts. 
T ho  e rro rs  in  h is  d e p a r tm e n t of d ic tio n a ry  a re  so n um erous an d  of so pecu liar a 
k in d —y e t on th e  w hole so th o ro u g h ly  in  accordance  w ith  th e  specim ens I  havo 
a d d u ced  from  his com m en tary , th a t  i t  w ill fill every  sorious S a n sk r itis t  w ith  dism ay, 
w h en  he  ca lcu la tes tho  m isch ievous influence w hich  th o y  m u st exerc ise  on tho 
e tu d y  of S a n sk r it  P h ilo lo g y / (P a n in i an d  h is p lace  in  S a n sk r it  L ite ra tu re , by Th. 
G o ld stu ck er, p . 254.)

D r. R o th  w ritin g  h is W orte rb u ch  (S a n sk r it D ic tio n a ry ), w h ich  is described  by 
G o ldstuckor (P a n in i, p. 251) in  th is  w ay : ‘ I  w ill m ere ly  hero  s ta te  th a t  I  know  of 
n o  w o rk  w hich  has com e befo re  th e  pub lic  w ith  such  u n m easu red  p re tension  of 
sc ho larsh ip  and  c r itic a l in g en u ity  as th is  W orterbuch , an d  w h ich  has, a t  th o  sam o tim o, 
la id  itse lf  open to  such  serious rep ro a ch es  of th e  p ro fo u n d es t gram m atical^ igno* 
ranee*’— explains V edic w ords, a n d  ‘ has cou rage  to  pass sw eep in g  condem nation  on 
a l l  th o se  g igan tic  labo rs of th o  H in d u  m ind  (e. g., S a y a n d c h a iy a 's  Bh&shya) 
w h ile  ig n o ran t of a ll b u t  th e  m e re s t fra c tio n  of them /*

P ro fe sso r  K uhn, w ho is sa id  to  be * no  p ro fic ien t in  S anskrit* , w as asked  to  give 
h is  ow n opin ion  of th e  W orte rb u ch , an d  of conrse p ra ise d  th e  w ork  very  h igh ly . 
P ro f .  W eber rushes in to  th e  s ta g e  a t  once, an d  w arm ly  d efen d s i t  ag a in s t every  
o n e . A  d e ta iled  critic ism  on th e  * va in  labo rs’ of these  ‘ S a tu rn a lia  of S au sk rit 
Philo logy* w ill be  found  in  G o ld stu ck er’s * P a n in i, h is p lace  in  S a n sk r it  L ite ra tu re /  
p p . 241-268.

P ro f. W eber h im self acknow ledges, a lthough  n o t in  th o  p la in e s t lan g u ag e , th a t  ho 
h ad , w hile  le c tu r in g  on In d ian  L ite ra tu re , m ade only  a  superfic ia l Btudy of th e  
^ lah a b k a e h y a  ( P .  224, no te ),

C hristian era . Civilization, philosophy and  scientific investigation  
had  th e ir  o rig in , in  th e  opinion of these  w riters , w ithin th e  six or 
seven cen tu ries p reced ing  th e  C hristian  era, and  m ankind  slowly 
em erged fo r th e  first tim e from  f th e  d ep th s  of anim al brutality*  
w ithin th e  la s t fou r o r five thousand  years.

“ IV . I t  is also assum ed th a t  B uddhism  was brough t into existence 
by G outam a B uddha. T he prev ious existence of Buddhism , Ja in ism  
and A rh a t philosophy is re jec ted  as an  absurd  and  rid icu lous 
invention of th e  B uddh ists  an d  o thers, who a ttem pted  th e reb y  to 
assign a very  h ig h  an tiqu ity  to  th e ir  own religion. In  consequence 
of th is erroneous im pression, every  H in d u  book re fe rrin g  to  th e  
doctrines of th e  B uddh ists  is declared  to  have been w ritten  
subsequent to th e  tim o of G outam a B uddha. F o r instance M r. W eb er 
is of opinion th a t  V yasa, th e  au th o r of B rah m a Sutras, w ro te  them  
in the  fifth  c en tu ry  a fte r  C hrist. T his is indeed  a s ta rtlin g  rev e la 
tion to th e  m ajo rity  of H indus.

V . W h en ev er several w orks tre a t in g  of various subjects are  
a ttr ib u te d  to one an d  th e  sam e au tho r, by H indn  w ritin g s o r 
trad itions, i t  is o ften  assum ed, and  ap p aren tly  w ithout any  reason  
w hatever in the  m ajo rity  of cases, th a t  th e  said works should be 
considered as th e  productions of d ifferen t w riters. By th is process
of reasoning th ey  have discovered tw o B adarayanas (V yasas)...... .
W e do no t m oan to  say th a t  in every case id en tity  of nam e is equi
valen t to id en tity  of personality . B u t we canno t b u t p ro test ag a in s t 
such assum ptions w hen th ey  a re  m ade w ith o u t any evidence to  
support them , m erely  for th e  purpose  of supporting  a  foregone 
conclusion or estab lish in g  a  favorite  hypothesis.

W e have enum erated  these  defects in  th e  w ritings of E u ropean  
O rien talists fo r th e  purpose of show ing to  our readers th a t it  is 
not alw ays safe to  re ly  upon th e  conclusions arrived  a t  by these 
w riters re g a rd in g  th e  dates of ancien t In d ian  H istory .” 1

Professor B h an d a rk a r, who was p resen t in  V ienna d u rin g  th e  
occasion of one of th e  In te rn a tio n a l C ongresses of O rientalists, 
and who h ad  th ere fo re  an  o p p o rtu n ity  of becom ing personally  
acquain ted  w ith  several W este rn  O rien ta lists, says in  his lec tu re  
delivered  in B om bay in 1887,2 a fte r  h is re tu rn  from E urope, th a t  
tho so-called ‘ S a n sk rit P ro fessors’ of th e  W est, possess only so 
much know ledge of S a n sk rit as to  enab le  them  to tran sla te  in to  
th e ir own lan g u ag es  w orks w ritten  in  P u ra n ic  bu t no t in a  m ore 
difficult stylo (e.g ., th a t  of S dbara’s B hashya on the  M imamsa Sutras, 
Sri S an k a rd ch a ry a ’s B hashya on th e  B rahm a Sutras, T atw ach in ta- 
mani of Ganges<5p6dhyaya, or th e  w orks of U day an acharya). O ur 
own im pression is th a t  m ost of them  (W estern  O rientalists) aro 
acquainted  only w ith  th e  nam es of philosophical and o th er w orks, 
and if a t  all th ey  havo s tud ied  those w orks, it  is only very superfi
cially ; an d  hence i t  is qu ite  n a tu ra l th a t  they  should commit erro rs 
and fallacies in th e ir  w ritings. On th e  o th e r hand, the  Ind ian  
P and its s tudy  th o ir own lite ra tu ro  system atically  under a  well- 
trained teacher, who is ono in the  long line of teachers, each of whom

1. T he Theosophist, Vol. IV , p. 304, rt scq.
2. Vide th e  Jo u rn a l of thc  Bom bay B ran ch  of thc  R oyal Asiatic Socicly for 1887,



transm its  the doctrines and  tru th s  to  his successor, who is below 
him  in the  list. B u t un fo rtu n a te ly  they  do n o t possess any 
know ledge of any of the W estern  languages, such as E ng lish , F rencli, 
and  G erm an, in w hich trea tises  and  o ther pub lications re la tin g  to 
S ansk rit L ite ra tu re  and  H isto ry  aro w ritten . B u t if once the  ideas 
an d  m odes of th in k in g  of th e  O rientalists are  m ade know n to them , 
th ey  will produce w onderful resu lts. I t  is a m a tte r  of deep re g re t 
th a t  our In d ian  g rad u a te s  do not genera lly  possess an  en te rp ris in g  
sp irit, and  a re  ind ifferen t to  fu rth e rin g  th e  p ro g ress  of th e  study 
of S an sk rit, especially w orks like the  M ahabhashya. T hey  g enera l
ly  depend , ow ing to th e ir  ignorance of S an sk rit, fo r th e ir  infor
m ation , on W este rn  transla tions, or W este rn  com pilations, from  
S a n sk rit w orks. These u n fo rtu n a te  c ircum stances a tte n d a n t 0 1 1  
th e  In d ia n  people can only be rem edied by  o u r U n iversity  stu 
d en ts  continu ing , w ith  th e  aid  of good P an d its , th e ir  Sanskrit 
s tu d ies— m ore especially of th e  Veclas, S ro u ta  S u tras , &c. e \e n  
a f te r  ob ta in in g  th ^ ir degrees. O ur W  estern  O rien talists w ould do wel 1, 
befo re  becom ing Professors of S an sk rit in  th e  W e ste rn  U niversities, 
to  come to  In d ia , and  system atically  s tu d y 1 th e  S a n sk rit lan 
g u ag e , an d  its  lite ra tu re  in  all its  b ranches u n d e r w ell known 
P a n d its  or in  th e  S an sk rit Colleges o r in s titu tio n s  estab lished  in 
In d ia , viz., those of B enares, C alcu tta  or M ysore.
. One w ord m ore. O ur E uropean  O rien talists w ill confer a  g rea t 

boon  on In d ian  P a n d its  if th ey  (O rientalists of E urope) would 
ta k e  tho  troub le  of expressing  in  th e  S an sk rit lan g u ag e , their 
view s re g a rd in g  In d ia n  an tiq u ity  an d  lite ra tu re  in  o rd e r th a t  the 
P a n d its  m ay becom e m ore easily acqua in ted  w ith  th e ir  v iew s; 
fo r, i t  is m ore difficult th in g  for th e  P an d its  to  learn  th ree 
E u ropean  languages, viz., E nglish , G erm an an d  F rench , fo r know
in g  w hat th e  E uropean  O rien talists th in k  ab o u t them , an d  the 
In d ia n  lite ra tu re , th a n  fo r th e  O rien talists them selves— who are 
m ostly  P rofessors of S an sk rit, teach in g  th a t  lan g u ag e  to  many 
U n iv ersity  s tu d en ts— to w rite  in  S an sk rit.

P a n d it  N . B h a s h y a  C h a r y a .
A d y a r  O r ie n t a l  L ib r a r y ,

31s£ July  1889. J

1. P ro fo sso r Max M uller fee ls th is necessity  m ore in th e  stu d y  of P&rvamim&m- 
sa  th a n  th a t  of an y  o th e r  sy s tem  of ph ilo sophy  or su b jec t, a s  m ay be seen by 
h is  le t te r  to  th e  la te  M r. M. M. K u n te , d a te d  21st Ju n e  1*77 B nt to  the 
sc h o la r  th e  P u rv a m im am sa  is o f g re a t  in te re s t, an d  I  have a lw ay s  th o u g h t th a t  we 
w a n te d  a  n a tiv e  In d ian  sch o la r to  tra n s la te  an d  p ro p erly  in te rp re t  i t. I t  ia so full 
o f a llu sions to  Y agn ika  m a tte rs  w h ich  ave fam ilia r  to  y o u r  S ro tr iy as , b u t we in 
E u ro p e  have  a v e ry  vague an d  in d is t in c t  concep tion .”  P ro fe sso r B lianda$ ;er, too* 
advocated th is  step in  h is  lecture in  Bom bay in  1857.

A D R E A M , OR W H A T1

I  T H R E W  m yself back in my chair and  closed my eyes in o rd er to  
concen tra te  the  flickering g lim m er th a t  psychologists call th e  

a tten tion , upon a passage I  had ju s t read  in the  Theosophist, w hich 
M agazine now lay half closed upon my knee, w ith my linger for a  
book-marker*

“ N o,”  th o u g h t I, “ those dream s and  dream  stories are ce rta in ly  
m ade up  affairs, as the  Theosophist ve ry  broadly hints. I  n ev er 
had  any  d ream s like them . I  n ev er knew  a man who h ad —  
nor a  wom an, a t  least no t one w hose evidence I  would tak e . 
I  never knew  a  m an who knew  a  m an who had these visions* 
M oreover, it  is perfec tly  ev ident w here th ey  come from, sup
posing for th e  sake of a rg u m en t, th a t  the  w riters thereof 
really  do dream  them . The stage  p roperties are  alw ays more o t  
less th e  s a m e ; th e re  is a g re a t ex ten t of m ountain, sky, sea, w hat 
n o t; rainbow  t i n t s ; some s tran g e  th in g  in th e  sky or som ething 
w ritten  across i t ; a m ajestic  personage who acts like a com bination 
of cicerone an d  G reek chorus, w ith  a  dash of C h itra-G upta  
throw n in, an d  who reads a m oral lesson in to  the vagaries of th e  
disquiet b ra in  of the  sleeper. N o ; th e  m ore ra tional dream  stories 
and  ‘ visions’ a re  sim ply w orks of fiction of a  certain  k ind, w hich 
are  p u re ly  e a rth ly  and  in tellec tual in  th e ir  origin, using  th a t  
vehicle of p resen ta tio n  because th e  m anuscrip t discovered in a  
's e c re t  d raw er’ has become a  th re a d b a re  device. The w ilder, 
crazier k in d  of dream s m ay be th e  genu ine effects of an u n fo r
tu n a te  conjunction of a  heavy supper w ith  th e  book of Revelation .” 
So reflected I, an d  th en  I  took up my book ag a in  and  opened m y 
eyes, in  o rd e r to proceed w ith my read in g .

They fell ha lf listlessly  upon the  open page, and for a fraction  of 
a  second I  fe lt a  queer m ental confusion, for instead of the  a rtic le  
I  h ad  been read in g , there , all across th e  open pages in  h uge  red  
le tte rs , w as th e  w ord “ ID IO T .”  T hrough  my mind th e re  flashed 
in stan tly  a  confused mass of b roken  id e a s :— I had  opened th e  
w rong p a g e ; w hat an ex trao rd in ary  m istake of the b inder ! Could 
th is possibly be an  hallucination ? I was ju s t going to tu rn  over 
the  pages to look for my place, w hen I  w as half stunned by a  wild 
b u rs t of m ocking lau g h te r, which seem ed to  come from  all sides, 
and  even now I  cannot te ll w hether i t  d id  really  come from tho 
outside, as i t  seem s to m e to have been inside my own head aa 
m uch as outside of it. I  s ta r te d  up from  chair, somewhat scared, 
and  looked round . Instinc tive ly  I  g lanced  tow ards the  w indows, 
both  of w hich, as I  rem em bered, w ere open, tho  room looking ou t 
on a  porch. T here  w ere no windows th ere  ! There w ere no book
shelves ! My eyes w andered  round tho  room, o r ra th e r  round  w hat 
ough t to have  been my room. Tables, chairs, books, carpet, p ic
tu res, ev ery th in g  had  vanished, and  I found m yself stand ing  alone 
in a to ta lly  d ifferen t room ,—a room nicely furnished, and, evi
dently  occupied by  a  person of ta s te  an d  cu lture . I  was about to 
take a  m en tal inventory  of the  various objects in the room w hen 
my a tten tio n  was d irected  to myself. I  becam e distinctly  aw are 
of a sensation of personality  thu t did no t belong to me. I  fe lt



taller and stronger than I knew I really was. I fe lt sure I 
was better looking, for I distinctly experienced a sensation of 
massiveness and sharpness of feature, and an absence of lines 
and wrinkles that seemed an inmense relief. Up to this moment 
I  had perfectly preserved the recollection of my identity. If  I 
had closed my eyes again and found m yself sitting in my chair 
when I opened them, w ith the Theosophist, in my hand, I should 
not have been in the least surprised. I half knew it was a kind of 
dream that I was experiencing. Now, however, I  began to get 
confuted. My personality began to get dim ; my w ife and children 
seem ed to me to properly belong to some one else. I fe lt as if for 
an indefinite time I had been in some ono else’s place, doing his 
duties during his absence. Then I  began to g et muddled as to whose 
duties I had been doing. The coachman occurred to my memory, 
and I tried to remember whether I  had been doing his duties or 
hia m aster’s. My former or true personality gradually came to 
appear to me as not m yself at all, but as a third person, equally 
w ith the coachman, or my old friend the fam ily doctor, or a trades* 
man who that morning had presented a bill which I  had already 
paid,—-all of whom occurred to m y mind as possibly the “ self” of 
whom I  was in search* A  strange thing was that when my true 
personality did not seem to belong to me I thought, “  w hat a fool 
that man (namely, m yself) is to waste his life in literary labours, 
whose only object is to g e t the applause of a little, clique of con
ceited  professors and others, whose approbation is of as much, real 
value as the cawing of so many crows.”

• B y degrees I lost my personal beamings altogether, , I t  seemed 
t o ' me that bits and scraps of a hundred different persons’ 
thoughts and feelings came tum bling into my mind, and 
chasing each other through it. This mental “  circus” ceased, and 
was succeeded by the m ost cruelly painful blank. One of the 
obscure diseases of which m edical books tell, causes the patient to 
fo rg et'h is  own name, which is said to be accompanied by great 
distress of mind. /  Fancy, then, w hat it is to lose not the name 
only but every clue to one’s id en tity ;— tim e, place, age, sex, 
nationality, everything gone, and merely the bare consciousness 
left;;—not even self-consciousness, for it  was precisely any special 
"sfcif,” of which to be conscious, that was absent in my case. I 
have thought since that I  would just then have been an admirable 
subject for the “  electro-biologist” or hypnotizer; for if anyone 
had told me that I  was a red Indian squaw, or the late Duke of 
W ellington, I  should have glad ly  believed h im ; in fact I am not 
Bure that it would not have been an immense relief from my 
embarrassment to have been seriously informed that I  was a jack 
rabbit, or even a cocoanut tree. This state, however, was only 
tem porary; it was like the confused picture that appears on the 
Bcreen in  "  dissolving view s” w hen tf Mont Blanc” is m elting into 
“ the charge of the L ight B rigade.” My mind cleared, my real 
personality and the fragm ents of other people’s egos passed from 
m y memory and mind, and I fonnd m yself a  calm, large being, 
quite contented and composed w ith regard to his individuality, of 
which he seem ed to himself to be perfectly aware, although he did

not care to rccall th e  incidents of his life to liis active m em ory 
ju s t then . As I  now rem em ber my feelings ancl ideas afc this m om ent 
ev e ry th in g  d istinc tive  had  vanished from  m y mind, I  m ean th a t  
E urope, Asia, A frica , A m erica had  sunk w ith  all th e ir  contents 
into th e  ocean of non-rem em brance,— not lost to memory, b u t

in h ib ited .”
I  had  ju s t a rriv ed  a t th is  happy  s ta te  of m ental repose w hen th e  

door opened and  a ta ll and  handsom e m an of perhaps fo rty  years of 
age en tered . T he m om ent I  saw  him  I  knew  I  had  an ap p o in t
m ent w ith  him  to  see some of the  curiosities of which he was in  
charge. W hen  he g re e te d  me, I  knew  a t once th a t we w ere old 
friends, and  th a t  I  h ad  no t seen him  for several years. Then I  
knew , in th e  sam e unaccountab le  w ay, (as i t  seems to me now) 
th a t he was w riting  a  book on m oral philosophy, and  had  been 
m aking  observations for th a t purpose, as a  person who w ished to 
w rite abou t tlie  h ab its  of certa in  anim als o r insects would m ake 
observations of th e ir  hab its  and  custom s. I  also knew th a t  h is 
nam e was A lam or an d  m ine O rtal.

“  A re  you read y  ?” he asked. I  answ ered  th a t I  was. T hen  
he touched the cen tre  of his forehead w ith  th e  m iddle finger of his 
left hand , and  I  d id  th e  sam e;— no t in  im itation, b u t because ifc 
seem ed to me a  pe rfec tly  fam iliar action, th e  in ten tion  and  effecfc 
of w hich w ere obvious.................

I  found m yself s tan d in g  beside m y frien d  in an  enormous c ircu lar 
H all, fa r  la rg er, it  seem ed to me, th a n  tho  Coliseum a t Rome ; 
but, un like th e  Coliseum , i t  had a  g re a t dome, which was p a in ted  
blue, an d  deco ra ted  w ith  a m u ltitude  of stars . The walls of th e  
hall were h a rd ly  w alls a t  all, bufc a series of very  h igh  arches w hich 
supported  the dome ; and  beyond, th ro u g h  the  arches, I  saw a lovely 
landscape all around, m ountains, rivers, sea, trees, flowers, w ith b ird s  
of b rillian t p lum age an d  b r ig h t insects flying an d  flitting about. T he 
H all was full of l ig h t and  full of people. T here  seem ed to be 
thousands there , b u t th e re  was p len ty  of room  for them  to move 
abou t freely. A nd  such  people ! Such b r ig h t, happy, beau tifu l 
young m en and  w o m en ! The m om ent they  saw us a g re a t shout of 
joy w en t rin g in g  up to th e  dome, and  they  cam e crow ding round  
us, fo r they  all seem ed to know  A lam or and to love him. P resen tly  
they  all re tu rn e d  la u g h in g  and  sing ing  to th e ir  work. I t  was a  
huge fac to ry  of artific ia l flowers. Some sa t a t  tables, some on the 
m arble floor. G rea t heaps of m ateria l of b r ig h t colour lay all 
about, and  th e  w orkers took a little  of i t  in th e ir  hands, m oulded 
ifc, touched it  here  an d  there , blew g en tly  on i t  th is way and  th a t, 
and, Lo ! a lovely flower ! “ Do they  them selves th ink  th a t they  a re  
m aking flowers ?”  I  asked  A lam or. “  W hy certa in ly  !” he replied,
“ if th ey  suspected  th a t  they  were in  rea lity  m aking beau tifu l 
though ts th ey  w ould become as conceited as so m any college 
professors, and  then  good-by to peace and  harm ony ; m oreover th a t  
would spoil th e  colours a t  once. M aya, m y dear O rtal, is an  
exceedingly  beneficent goddess ! D on’t you th in k  th a t if the  coral 
insects knew  they  w ere bu ild ing  up a con tinen t, they  would stop 
their work, as being fa r  too insignificant and  unrem unerative for 
such exceedingly  im portan t and in te lligen t animalculoe ?”



Ju s t then  a  m an som ew hat o lder and  s te rn e r looking  th a n  any 
o f the  others, en tered  by one of th e  arches w ith  a list of nam es in  
h is hand  w hich he read  out. H ere  and  th e re  in  th e  H a ll some one 
stood up, as he or she h e a rd  th e ir  nam es c a l le d ; an d  all w ent 
With ev ident re luctance tow ards th e  same p a r t  of th e  H all, w here 
a  sta ircase  led  down u nderg round . A t a tab le  n ea r us sa t a 
lovely g ir l m aking  v io le ts ; she h ea rd  h erse lf nam ed, an d  said 
to  h e r com panions: “  W h at a nuisance ! I  h a te  go in g  in to  th a t 
h o rrid , d a rk , beastly  place. I  do hope they  w ill g ive me a  be tte r 
p a r t  th a n  la s t tim e, for th en  I  w as a poor ou t-cast, an d  k illed  my 
ch ild  and  w ent m ad in  prison. K eep  m y place, dears, I  w on’t be 
lo n g .”  A nd  off she w ent w ith  th e  o thers.

T he flowers as they  w ere fin ished by  th e  g irls  w ere tak en  by 
th e  young  m en and  carried  to  the  edge of a la rg e  p it  in  th e  centre 
of th e  H all, w hich had  a w all, b re a s t h igh, all round  it, a t  which 
^stood a  num ber of these beau tifu l w orkers of b o th  sexes, who 
th rew  th e  flowers into th e  p it as th ey  w ere b ro u g h t up  to  them, 
with, g re a t ap p a ren t in te rest. Som etim es th ey  lau g h ed  ou trigh t 
tit  th e  effect p roduced  by  th e  flowers th ey  th rew , a n d  sometimes 
th e y  looked a f te r  them  qu ite  sadly. T hese flower th row ers only 
peeped  fo r a  m om ent in to  th e  p it  as th ey  th rew , fo r th e re  came up 
from  it  a  horrib le , suffocating stench , w hich i t  ev iden tly  gave 
th em  g re a t pa in  to endure. A lam or led  th e  w ay to  th e  b rin k  of 
th e  p it, and , looking  over, th e  s tra n g e s t possib le s ig h t m et our 
g aze . A bou t a  h u n d red  fee t below w as th e  ro u g h , uneven, 
floor of th e  p it, w hich ex tended  aw ay out of sig’h t  u n d er th e  other 
p a r ts  of th e  * H all. This floor was an  e x tra o rd in a ry  burlesque 
of th e  beau tifu l scenery  we could see th ro u g h  th e  arches
of th e  H all. T here w ere lakes and  hills an d  tree s  an d  r iv e rs ;
b u t  th e  rivers w ere m uddy  an d  lined  w ith  poisonous plants, 
th e  tree s  w ere s tu n ted  an d  drooping , th e  hills w ere b a rre n  and 
crum bling , an d  th e  lakes w ere s ta g n a n t an d  fu ll of slimy 
th in g s . T he p it w as crow ded w ith  th e  m ost e x trao rd in a ry  look
in g  people. T hey  w ere n o t a ll of one age , like  a  class in
a  college, as w ere th e  b eau tifu l in h ab itan ts  of th e  H all. Thero
w ere young  an d  old, an d  m iddle-aged , s tro n g  an d  feeble, ragged 
an d  finely a ttired . The whole place w as in  a  tu rm oil. E v ery  now and 
then* there  w as a genera l ru sh  to  some p a rtic u la r  spot, d u rin g  which 
th e  w eak an d  th e  ch ildren  w ere tram p led  u n d e r foot. A t o th e r times 
a  b an d  of evil-looking m en w ould  quietly  assem ble, and  all of a 
sudden  b eg in  b ea tin g  and  k ick in g  every  one in th e ir  neighbourhood. 
I  w atched  th e  flowers as th ey  w ere th row n  down. T he in h ab itan ts  of 
th e  p it d id  no t seem to perceive them . T hey  g en e ra lly  m issed their 
m a rk  an d  w ere tram p led  in to  th e  m u d ; b u t w hen  th ey  d id  h it tho 
effect w as curious. F o r in stance , a c rea tu re  th a t  looked like a cari
c a tu re  of a  m an w as b ea tin g  an o th e r c rea tu re  th a t  looked like a 
ca rica tu re  of a  wom an, w hen  a  rose s tru ck  him  in  th e  back. His 
u p lifted  b ludgeon  d id  n o t ag a in  descend on th e  w re tch ed  bleeding 
b u n d le  of ra g s  a t  his fe e t ;  h e  d id  n o t even k ick  th e  c rea tu re  in 
th e  face any  m o re ; he m ere ly  swore a t  h e r ,— asked  h e r  w hat the 
dash  d a s h  she th o u g h t he  h a d  m arried  h e r  for, if  ho was not to 
have h is d inner ready  w hen he cam e homo from  w ork, and  toM

h er to tak e  dash  dash  dash good care no t to behave like th a t 
again .

J u s t  then  a  g re a t mob  of how ling, shou ting  creatu res came along* 
c se enough to d istin g u ish  the  object of th e ir  enthusiasm . I t  w as 
an ugly , d irty , m ean-looking m an whom th e y  carried  round  on a

f f  S  ■ • T e t X l
bea t and  robbed  every  one th ey  m et, and  cried  out th a t tlie V ery  
u re a t  M an to ld  them  to do so. y

A s I  was w atch ing  him , th e  V ery  G reat M an lean t over to those 
who were ca rry in g  him  an d  feeb ly  beg g ed  them  no t to go so 
a as tho jo m g  h u r t  him . W h ereupon  th e  mob cried out H e  

is not a  V ery  G reat M an and  those who carried  the  chair upset 
him  out of it, and  he was trodden  in to  th e  m ud  by the  crowd.

1 resen tly  I  saw a  nu m b er of m isshapen evil-looking creature*  
sneak ing  up from  various d irections to a  po in t ju s t below w here we 
stood. I hey had  long, stup id , m elancholy, cruel faces, and w ere 
dressed in som bre colours and  carried  old m usty-looking books an d  
? C v  1  ?  • ,ol‘? r*Ss “ 4 Wto bone W  Scrfps of i e ?Ih e y  fo im ed a  circle m  a  qmefc corner an(j  opene(j  t ]le books 
and  bundles, i  hen th ey  b eg an  to m ake a  b ig  rag  doll ou t of the  
con ten ts of th e ir  bundles, w hile some of them  read  descrip tions 
of ra g  dolls ou t of th e ir  books and  show ed th e  o th er?  th e  
p ictu res. W hen  th ey  h ad  finished th e ir  doll, which looked 
like a  m onstrous ex ag g era tio n  of th e m se lv e s ,-s tu p id , cruel 
and  ho rrib le ,— they  p a in ted  i t  in all k inds of loud, d iscordant an d  
inharm onious colours an d  p u t a  b ig  p lacard  on its  b reast 
on w hich w ere th e  w ords : “  T H IS  IS  GOD A L M IG H T Y  ” T hen  
some of them  took th e ir  ra g  doll on th e ir  shoulders, and th e  o ther 
p roduced tru m p ets  a n d  b ludgeons from  u n d e r th e ir cloaks an d  
hey blew  th e  tru m p e ts  and  shouted : «  This is the C reator of tlie  

U niverse an d  every one who would no t go  down on his knees to

b X ^ i f s  and  i S f o J X i 6m S° me m0U^  tll6y W itt t t e i r  

A lam oi'10 a i ° ^ 1CSC a " ^ U* w retc l̂es ^ a t  in h ab it this p it” ? I  asked

“  C annot you guess ?”  he r e p l ie d ; « th ey  are  our Aowpv

“ “  oro” " a > • »  “  H all.”
“  B u t,” he answ ered, « they  do no t know eacli o ther in th e  m asks 

they w ear down there . N e ith e r  do they  recollect th is H all, and  th e ir  
happy life here, fo r th e  d in  an d  stench  o f the p it drives th e
recollection of th is  place o u t of th e ir  heads a t  once B efore th ey
go, and  a fte r they  re tu rn , they  know  th a t all th ey  say and  do th ere  
a w retched  farce and  cruel fooling, b u t while they  a re  th e re  the

8lom ou‘' over tliem  “ d t ie i r s  “ oy

M y b ro th er, thou  h as t m uch to le a rn * ” said AUm™  
som ething betw een a  sigh  and  a sm ile; “ did th ey  do not eo  
in to  th e  p it and  lea rn  for them selves by p e r s o n K p e r ie n T e  w S  
flowers a ie  w an ted  there , th ey  w ould no t be able to m ake the



beautifu l violets, roses, ca rna tions and o th er flowers, you see 
them  throw  down ; flowers, whicli even w hen they  miss tlie ir m ark ,

• purify  the  foul a tm osphere  of th e  p it, an d  in tim e w ill m ake it 
-clear and  c lean .”
> '“  W h ere  do they  g e t those hideous m asks ?” I  asked .

« * €< In  th e  rob in g  room ,” rep lied  A lam or, “ tlie  sam e m asks last 
fo r m any years, s ligh tly  a lte red  to  su it each new w eare r. W hen  
th ey  becam e w orn out, an d  too d ir ty  an d  ro tton  to  be used any 
m ore, a  new  an d  sligh tly  b e tte r-lo o k in g  set of m asks a re  supplied 
•to th e  ro b in g  room. L e t us go an d  see the  opera tion  fo r our
selves, an d  th en  we can stro ll th ro u g h  th e  p it .”
' l“  F irs t  te ll m e,” said I, “  w ha t th is  p it is called .”

“  I t  goes by  various nam es,” rep lied  A lam or. T he people here 
g en era lly  call it  th e  In fe rn a l R egion, o r “  H ell.”  T he in h ab itan ts  
.them selves call it  “ T e rra  F irm a” ; b u t those of them  who are  reli
g iously d isposed call it  u G od’s beau tifu l w orld.”

> ; ' : T E E  D H A M M A P A D A .

T H E  D ham m apada  is a com pilation  of verses*, p rinc ip a lly  from 
th e  S u trap itak a , m ade a t the  first g re a t council of th e  B uddhist 

C hurch  (which was held  in  th e  y ear a f te r  the  passing  aw ay of our 
L o r d  B u d d h a , a t the  S a tta p a n n i cave n ea r R ajag rih a , u n d e r the 
p residency  of th e  g re a t M aliakasyapa) and  confirm ed a t th e  two 
succeeding  councils. T he selection w as m ade as a so rt of m anual 
fo r th e  s tu d e n t of th e  sp ir it of tru e  B uddhism , an d  alm ost all the 
pu re ly  m oral say ings of our L o r d  a re  included in it. I t  is no t to 
be supposed th a t  th e re  is any  chronological o rd e r to  be observed 
in  its  co m pila tion ; in m any cases w here two or th re e  verses a re  to 
b e  found upon  th e  sam e sub jec t th ey  w ere delivered  by L o r d  

B u d d h a  on en tire ly  d ifferen t occasions. The w ord Dhammapada 
is usually  tra n s la te d  “  V erses of th e  L a w ; ”  p erh ap s “ P o rtious of 
th e  L a w ”  w ould be m ore correct, as th e re  is a re fe rence  here 
to  th e  Sattatim sa-bodhi-pakkhiya-dham via , or “ T he T hirty-seven 
P o rtio n s or P a r ts  of the  L a w ” !  (or th irty -sev en  steps of th e  P a th

* In  th o  C hinese p re face  to  tho  D ham m apada  i t  is w ritte n  :— “ Tho v e rses  culled 
D ham m apada are  se lections from  all S u tra s . T hese  aro tho w ords of B u d d h a  H im 
se lf, spoken  a s  occasion su g g ested , n o t a t  an y  o n e t im e , b u t a t  v a rio u s tim es, and 
th e  cause a n d  end  of th e ir  b e in g  spoken is  also  re la ted  in th e  d ifferen t S u tra s . A ftor 
J B u d d h a  le f t  th e  w orld , A nanda co llected  a  c e r ta in  nu m b er of vo lum es, in  each of 
w inch  th e  w o rd s of B u d d h a  a re  quo ted , w h e th e r  tlio S u tra  be  la rg e  o r sm all, w ith  
th is  in tro d u c to ry  p h ra se  :— ‘ T hus I  have h e a rd .’ I t  was fro m  th ese  w orks th a t tho  
S h am an s (m onks) in  a f te r  years cop ied  o n t th e  v ario u s Gathas, som e of fo u r lines, 
som e of six  lin es, and  a ttach ed  to  each se t a  t i t l e  acco rd in g  to  th e  su b je c t th e re in  
exp la ined . B n t all th ese  verses w ith o n t ex cep tio n  a re  tak en  from  som e one o r o th e r  
©f th e  acce p te d  S crip tu res , an d  therefor©  th e y  aro  ca lled  ‘ L aw -ve rses’ o r  S crip tu ro  
ex tra c ts , b ecau se  th e y  a re  found  in th e  can o n .”

f  T h e “  T h ir ty -sev en  P ortions of th e  L aw ” nre th e  Satipxxttahana , o r F o u r E arn est 
M e d ita tio n s , th e  Sam m appadhana, or F o u r  G re a t E fforts, th e  Id d h ip a d a , or F our 
/Steps to  th e  a tta in m e n t of w onderfu l pow ers, th o  B a la n i , o r F iv e  S uperh u m an  
P o w ers, th e  I n d r iy a n i , or F ive  S up erh u m an  Senses, th e  Bodhi-anga, o r  Seven K inds 
©f W isdom, an d  th e  A rya-ash tang ika  m arga, o r N oble E ig h t-fo ld  P a th . Theso a ro  
exp la ined  in  th e  second p a r t of M r. C. W. L e a d b e a te r’s In troductory  Catechism oj 
B uddh ism , th e  E ng lish  tra n s la tio n  of w h ich  w ill com m ence to a p p e a r in th e  next 
issue of the B u d d h i at,

to N ir v a n a ) laid down by onr L o r d ’: b u t B uddh ist term inology in 
th e  E nglish  language is a t p resen t so unse ttled  and  unsatisfacto ry  
th a t  it  is very  difficult to give a tran sla tio n  w hich shall a t once 
convey the whole m ean ing  of thc orig inal as understood  by an  
E aste rn  studen t. The Dhammapada  is said  to have th ree  m eanings, 
one w ithin the  o th e r: first, its  obvious m eaning, second, th a t con
ta in ed  in w h at is called “ th e  ab ridged  or contracted  exp lanation ,” 
and  th ird , th a t  contained  in the com plete or perfect explanation . 
A s know n to th e  S ou thern  C hurch, i t  consists of tw enty-six  sec
tions, w hich a re  nam ed as follows :—•

I. Yamalcavagga (the section of th e  pairs of opposites) con
ta in in g  a series of verses a rran g ed  in pairs, the second of w hich 
p ra ises some p a rtic u la r  v irtue , while th e  first shows the evil of 
its  opposite.

2 A ppam ddavagga  (the section on h asten in g  to do good), 
w hich shows the evils of delay and  th e  necessity of hasten ing  to 
perform  good w orks.

3. Chittavagga (the section of th e  m ind, or of thought) w hich 
speaks of th e  corrup tion  and  the  cleansing  of th e  m ind, and  the  
a tta in m e n t of p u rity  of hea rt.

4. Pupphavagga  (the section of flowers) which shows the  exalt-
• a tion  of th e  w ay to  N irvana, and  com pares the  life of a m an who
follows th e  th irty -sev en  Portions of th e  D octrine to  a  carefully- 
woven g a rlan d  of beau tifu l flowers— each v irtu e  be in g  a blossom 
fitted  in th e  exact p lace w here it can shew to th e  best advan
ta g e  and  m ost add  to th e  beau ty  of th e  whole.

5. Balavagga  ( th e  section of th e  fool) explain ing  the  n a tu re  
of the  foolish m an.

6. Panditavagga  (the section of the  wise man) show ing th e  
n a tu re  and  custom s of th e  tru ly  wise m an.

7. Arahatavagga  (the section of th e  A rah a ts) w hich speaks of 
th e  qualifications and  pow ers of th e  A ra h a t or fully  developed m an.

8. Sdhassavagga (the section of thousands) so called because i t  
s ta te s  th a t  one good w ord  is b e tte r  th a n  a  thousand  foolish ones, 
th a t  one verse w ell-understood  is b e tte r  th an  a  thousand  repeated  
w ith o u t u n d ers tan d in g , &c,

9. Pupavagga  (the section of sin) exp la in ing  th e  action of sin 
an d  the m ethod of escap ing  from  it and  a tta in in g  salvation.

10. Dandavagga  (the section of in ju ries or punishm ents), w hich 
condem ns th e  infliction of in ju ry  on any  one.

I I .  Jardvagga (the section of decay) w hich explains the  n a tu re  
of th e  decay of the  body, and  th e  com ing of old age.

12. A ttavagga  (the section of self— i. e.y self-protection) explain
in g  how to p ro tec t oneself from  all sp iritual harm .

13. Lokavagga  (the section of the  world) speak ing  of th is w orld  
an d  th e  fu tu re  w orlds, and  po in ting  out th e  Good P a th .

14. Buddhavagga  (the section of th e  Buddhas) in  which th e  
qualities of a B uddha are  m entioned.

15. Sukliavagga (the section of happiness) show ing in w h at 
tru e  happiness consists.



16. Piyavagga, (the section of affection) show ing tlic good and 
evil of the affections, and  0 1 1  w h at ob jects they  should be fixed, 
and b idd ing  us bew are of sin.

:1 7 ,! Kodhavaggn ( the  section of anger) w arn ing  us ag a in s t the 
evil effects of anger.

18. M alavagga  (the section of im purity ) ad v ertin g  to th e  evils 
of im purity  e ith e r of m ind or body.

19. ‘ Dhcimmatavagga (the section of m orality) exp la in in g  the 
n a tu re  of th e  tru e  D octrine, and  th e  necessity  of ho ld ing  firmly 
by it.

20. M aggavagga (the section of th e  P a th  in  w hich th e  n a tu re  
of the  N oble E ig h tfo ld  P a th  is ex p la in ed .

21. Pakinnakavagga  (the  m iscellaneous section) contain ing  
.advice on various subjects.
' ; 22. : N irayavagga  (the section of th e  hells) describ ing  th e  n a tu re  
of the m en whose karma  will b rin g  upon them  te rr ib le  suffering 
a fte r  death .

23. Nagavagga  (the  section of th e  g rea t)  w hich explains the 
na tu re  of th e  tru ly  g re a t m an. T his is som etim es called the

• e lephan t section.
24. Tanhavagga (the section of desire) show ing w h at desire or 

lu s t is; an d  its  evil effects.
25.' Bhikkhuvagga  (the section of m onastic life) describ ing  how 

a  m onk should  live.
26. Brahmanavagga  (the section of th e  B rahm an) show ing th a t 

th e  tru e  B rahm an  is th e  pu re-m inded  m an, w hether his b ir th  be 
h igh  or low— not the  m ere m an of h ig h  caste.

There is a t  p re sen t no sa tis fac to ry  E n g lish  tran sla tio n  of the 
Dhammapada , fo r even th a t  of P ro fesso r M ax M uller contains 
m any inaccuracies. I  do no t for a  m om ent w ish to depreciate  
Professor M ax M uller’s undoub ted  scholarsh ip  in  S an sk rit, b u t 
I  consider th a t  w hen he has a tte m p te d  th ro u g h  his know ledge of 
S ansk rit to  tra n s la te  P a li lite ra tu re , he  has frequen tly  been  un
successful. U nless one stud ies th e  com m entary  (A tthakatha ) it  is 
qu ite  im possible fu lly  to com prehend an d  enjoy the  b eau ty  of the 
ancien t tex ts . E uropean  scholars spend  m uch tim e an d  labour in 
study ing  philo logy and  search ing  for roots an d  derivations, and  ye t 
th ey  often  m istake th e  sim plest m ean ings for w an t of u n d erstan d in g  
th e  liv ing  sp ir it of our relig ion. W e h av e  a p roverb  w hich s a y s :— 
“  A m ong sm all sh rubs th e  casto r-p lan t passes fo r a g re a t tre e ”—  
som ething . equivalen t, I  suppose, to  th e  E ng lish  say ing  :— 
<( A m ong th e  b lind  th e  one-eyed m an  is k in g  an d  I  th in k  some 
of the . E u ropean  S an sk rit and  P a li scholars m ust be estim ated
0 1 1  th is  p rinc ip le . I  h ea r  th a t  S ir M onier W illiam s has la te ly  p re 
sum ed to  w rite  a book a g a in s t B uddhism  in  w hich he assum es a 
perfec t acquain tance  w ith  S an sk rit an d  P a l i ; y e t w hen he cam e to 
see me a few y ea rs  ago, his know ledge of bo th  languages ap p eared  
somewhat ru d im en tary , an d  in th e  la t te r  a t  any ra te  he was qu ite  
unable to fram e an in te llig ib le  sen tence.

T11 c o n c l u s i o n  I  m ay say th a t I consider thc  study  o f  the Dliam- 
mapada of the  g re a te s t im portance, since it  is of itself sufficient, if 
p roperly  com prehended, to give ap e rfec t u n derstand ing  of the  n a tu re  
of B u d d h a ’s  re lig ion . I  am  m uch pleased to hear th a t  S ir Edw in 
A rnold, to  whom we a lread y  owe so m uch, has commenced a poeti
cal tran sla tio n  of it, a n d  I  hope th a t he will find tim e to con
clude it.

H .  SuMANGALA,
High P r ie d .

[Prom the u B uddhist.”]

S E L F -K N O W L E D G E  A N D  S E L F -C U L T U R E .

(Continued from  page 663.)

I N  th e  p reced ing  p ap e r we tr ied  to explain  th a t love of know
ledge is the  r ig h t m otive in seeking know ledge. This means 

th a t  we m ust seek know ledge for its own sake and  no t for ga in ing  
som eth ing  else by its agency . W ith  m ost people know ledge is a 
m eans to  an  end an d  no t th e  end in view. Many^ seek it  as a 
m eans of acqu iring  m oney or fam e. The ph ilan th rop ists of the  day 
seek it, as a  ru le, as a m eans of com fort to th e ir  fellow -creatures, 
an d  no t for its  own sake. A nd, if we m istake not, even the  Y ogis 
as a  body do n o t seek i t  pu re ly  an d  exclusively an d  know ingly 
fo r its own s a k e ; th e y  seek it  as the  m eans of ob ta in ing  em ancipa
tion , u n fo rtu n a te ly  losing  s ig h t of th e  fact, w hich they  p robably  
u n d e rs ta n d  very  well, th a t  th e  d istinc tion  betw een self-know ledgo 
an d  em ancipation  has no rea l existence, or th a t it  is a distinction 
w ith o u t a difference, a nonsensical distinction. ‘ The le tte r  killeth , 
th e  sp irit g iv e th  l i fe /

T he selfishness of th e  firs t class of seekers is incom patible w ith  
self-know ledge. Selfish persons have very  little  a ttrac tio n  for th e  
higher self  th a t  know s no selfishness. L ikes a t tra c t likes, b u t a 
selfish person and  th e  higher self  are  no t a t all like one another, 
an d  do n o t therefo re  a t t r a c t  one ano ther. T he seekers of tho 
second class have s tro n g  n a tu ra l affinity fo r the  higher se lf  and aro 
d raw n tow ards him  w ith  g re a t force ow ing to  the  likeness of 
n a tu re , b u t m ost of them  aro b lind  to him , e ither because they  do 
n o t believe in  his existence or because th ey  th in k  him  unknow able.
4 N one a re  m ore b lind  th a n  those who will not s e e / The m ateria l
is ts  an d  th e  agnostics a re  incapable of acquiring  self-know ledge, 
b ecause th ey  shu t th e ir  eyes to i t  u n d er th e  influence of prejudice 
o r preconception. The seeker of th e  th ird  class is nearest th e  
m ark . In  one sense i t  is tru e  th a t by  acquiring  self-know ledgo 
lie is to  be em ancipated  from  th e  bonds of m a tte r  or from tho 
o therw ise irresistib le  charm  of th e  Great Illusion, under whose 
influence m an tak es  th e  phenomenal fo r the noumenal, an d  
consequently  cen tres h is a tten tio n  upon th e  form er, so as to w ork 
h is own d isappoin tm ent by  seeking there  t i i e  T r u t h  (em
b rac in g  w ith in  its folds tru e  happiness, tru e  or real peace, tru e  
know ledge, tru e  life, and  tru e  self) which is not to be found there , 
fo r the  simple reason th a t it lies elsewhere, viz., iu the noumenal.



Bufc he m ust bear well in m ind th e  exact sense in wliich th is is 
true . Ifc is fcrue because self-know ledge im plies em ancipation and  
not because it is the  m eans to th a t end. Self-know ledge and  em an
cipation are  two d ifferent aspects of th e  sam e rea lity  and  not 
two d istinct realities. V iew ing one an d  th e  sam e fac t from  two 
different s tandpo in ts  we give it  two differen t nam es. In  seek ing  
self-know ledge one does seek 'em ancipation, since bo th  w ords 
m ean the sam e th in g  in rea lity . B u t then, he m ust seek self-know 
ledge or em ancipation, and not self-know ledge fo r  em ancipation, 
T his is an  im p o rtan t point to b ea r in m ind in  p ractice , since 
in  seek ing  self-know ledge fo r  em ancipation one seeks i t  as a 
m eans to an  end, w hereas in seek ing  self-know ledge or em anci
pation  he seeks ifc as th e  end in view. H ere  we see th e  g re a t 
im portance of hav in g  a clear and  accu ra te  idea  of w hat we are  
abou t. A  single m istake, and  ap p aren tly  th e  m ost insign ifican t 
one, m ay, if le ft unnoticed  and  uncorrec ted , tu rn  every  th in g  
upside down in th e  course of tim e. In d escribab le  are  the  divers 
w ays in w hich the  serp en t of self contrives to reg a in  if it  once fails 
to  m ain tain  its  hold  upon its old victim , and  so insidiously does ifc 
creep in from  the  m ost unsuspected and  hence u nguarded  quarters , 
th a t  he should m ake it  a po in t to face it  and  su b juga te  it  a t  each 
step  he ascends in s tead  of a ttem p tin g  to keep  out of its w ay. In  
o th e r words, w hile try in g  to w ork unselfishly in  r ig h t earnest, his 
m otive im percep tib ly  takes a selfish tu rn . To g u a rd  ag a in st this, 
in  the  firsfc place, th e  m otive m ust be free  nofc only from  all visible 
tin g e  of selfishness, b u t also from  all sources of erro r, or from  
every  association of idea  th a t m ay possibly lead to m isconception 
on some fu tu re  occasion. P ure  love of know ledge is the  only m otive 
in  the  s tu d en t th a t  s tands th is crucial te s t and  is therefo re  tlie 
right m otive for excellence. S tric tly  speak ing , such a  s tu d en t does 
n o t seek se lf-k n o w led g e ; he seeks know ledge, an d  self-know ledge 
comes to him  of its  own accord as soon as he deserves i t  by  his 
absorp tion  in  th e  p u rsu it of know ledge from  p u re  love.

“  B ehold C hrist comes like a  th ie f a t  n ig h t an d  hap p y  aro they  
who are  b o rn  d u rin g  sleep.”

To sum up :— P u re  love of know ledge is a t  once th c  r ig h t mofcivo 
fo r th e  stu d en t an d  th e  best sa feg u ard  ag a in s t his go ing  a s tra y ; 
while selfishness, m ateria lism  and  agnosticism  a re  his g re a t enem ies. 
H e has therefo re  to  cu ltiva te  th e  lirs t an d  subdue tho o ther 
th ree . H ow  to cu ltiv a te  love of know ledge we have said  b e fo re ; 
to  conquer selfishness we have to cu ltiva te  th e  opposite in stinc t by 
liv ing  in conform ity w ith  th e  g ran d  ideal of th e  U niversa l B ro th e r
hood of H u m an ity ; an d  to  rise above m ateria lism  and  agnosticism  
is needed  the  m ost carefu l s tudy  of the  o th e r side of n a tu re , w hich 
h as  u n fo rtuna te ly  been  system atically  ig n o red  by  m odern  scien tists 
as a  class, th ough  accu ra te ly  observed by  th e  g re a t scien tists who 
have w orked  in a previous cycle of civilization, an d  clearly  dep ic t
ed  b y  them  in th e  annals of A ry an  lite ra tu re . W e now sec how 
im portan t, n ay  essential, a p a r t th e  first tw o objects of tho  T heo
sophical Society have to play in sp read in g  thc  g re a t b lessing  of 
self-know ledge.

I f  a m em ber und erstan d s th e  objects of the Society and is in 
sym pathy w ith them , as he d istinc tly  declares* while seek ing  adm is
sion in to  the  Society, an d  if he continues to be in sym pathy  w ith  
them  as liis continuation of th e  m em bership implies, he canno t bufc 
strive to  live in conform ity w ith  th e  ideal of bro therhood, an d  to 
earn  and  teach  A ryan  lite ra tu re  to the  best of his u n d e rs tan d in g  

and capability , an d  th a t  is ju s t  the way to  conquer selfishness3, 
m aterialism  and  agnosticism , th e  th ree  g re a t obstacles in th e  w ay 
of acqu iring  self-know ledge on th e  one hand , and  to cultivate p u re  
love, th e  chief m eans of acq u irin g  it, on the  other.

J .  K. D a j i .

A  S H IN -S H U  C ATECH ISM , 
flntroduction.)

[The Shin-slm  sect of Japanese B uddhism  is the richest, m ost active and 
tv ith  one exception—the N ich iren—possessed of the g rea test n u m W  nf* 
tem ples having 20 000 as against 23,000 of tho Nichiren. I t  is divided into 
two g rea t bod.es the E astern  (N ish i)  and  W estern ( H i t a c h i )  H o n g w a n il“  
between w inch there  is complete iden tity  of creed but separate  m . S i l ’ 
p roperty  righ ts, and governm ent. Each has jurisd iction  over about 10 000’ 
tem ples, of which the chief ones a t K ioto and Tokio are  exceptionally splendid
and huge, lh e  priests of Shin-shii are, properly-speaking, not full monks

V.k0 F iests of CePy lo ,U u rm a lf^ tc ,o r  event?apan, b u t la th e r  of an in term ediate  class between the p riest and laic • and 
thoy so describe them selves. They m arry , wear civilian dress w hen ’thev 
choose—save, of course, when engaged in tem ple services—and have the ritrhfc 
to  hold property . The caste or o rder is hered itary , b u t they  are  s t r id lv
theve r  ,Clphne’ thc w,ord  of the  M aster or Pontiff being l L .  N atu ra lly  
there  is en tire  disagreem ent between them  and the full m onks of o ther sects 
upon the  m arriage and some other questions. They are, I  find, very active 
in educational works, having a num ber of large schools in successful operation 
and a t  K ioto a large and well appointed  and conducted college w ith able 
professors and teachers. They have B uddh ist propagation S t i e s  a la rge
n ^ n f -  T m g'r f em per!i"Ce ®ociety> and  a  num ber of magazines and o th f r  
pei lodicals. The peculiar views of the  Shm -shu sect have a ttrac ted  m uch 
a tten tio n  am ong E uropean theologians and sinalogues and, among others 
M i. Basil H all Cham berlain, Mr. Satow, C aptain  J . M. Jam es, and M r. Jam es 
T ioup have published the ir views and  researches from tim e to tim e Two of 
the ir yo u n g er generation, Mr. A kam atsu  and Mr. B unyin N aniio  eradunte* 
w o’i n r '  T ° f ' T bl;id,gC O xford, have earned good r ^ t a t S n  the 
*1,0 0 rle l,tf  l scholarship, and enjoy influence and universal respect in
the W estern  and  E astern  H ongw anjis. Tho m ost recent m onograph upon 
Shm -shu is a  paper read by Mr. T roup  before tho A siatic Society of Jap an  
while I was in th a t country. The com piler of the Catechism now published 
is a p rie st of the H ong-w an-jika a  personal friend of mine, and was a inem- 
bei of the  Jo in t Committee of the  eigh t sects whicli travelled w ith me 
th roughou t the Em pire. Of course, i t  may be relied upon as a correct and  
orthodox presentation  of Shm -shu doctrine and of the best arguments 
available for its  vindication. b

Its  s tran g e  resem blance to C hristian  dogm a a t once strikes the atten tion  
and piques the  curiosity of the s tu d en t of com parative theology. An e rud ite  

p rie s t who lias passed m any years in Jap an  expressed to me his 
absolute conviction th a t khin-shu is ne ither more nor less than  a rechanffee  
of the Chi is tian ity  which the  N estorian  m issionaries tau g h t in C hina in the 
6th cen tury . °  LUO

haIded^oSL 0- H heSC0 0]ClliSm hand before ^ in g

* Vide form  of app lica tio n  to  be signed  by the app lican t.



SlIINT SITU C'ATKCIfr.SM. COMPILED BY SllO-KWAKU IVATO OK TJIK
K on-gwan-j i -ha of tiik S ijin-shu.

E V ERY  one know s th a t Sakyam uni is th e  original founder of 
B uddhism  in the  world. B uddhism  is, in a few words, a re li

gious system  (doctrine) th a t looks for tlie  p erfec t know ledge in 
o rder to escape from  the  sufferings of b ir th  and  death , and 
obtain  th e  e te rna l happiness of N irvana.

B ut as the  energy  and  inclination  of d ifferen t hum an m inds differ, 
so Sakyam uni has explained  various m ethods to suit each one, just 
as a  doctor gives various m edicines accord ing  to various k inds of 
illness. This is th e  reason why th ere  a re  so m any sects in B ud
dhism . These sects are  th e  different w ays w hich alike lead to 
N irvana . The m ost of them , how ever, a re  too h a rd  and  toilsome 
to  go along. T hen , how can we pass th ro u g h  who a re  d estitu te  of 
th e  eyes of wisdom, and  w an t th e  feet of p ractice  ?

B u t to our g re a t  b lessing, th e re  is a  w^ay th a t w*e m ay have 
recourse to ! I t  is to  g e t on th e  ship of B u d d h a ’s Prayer  (vow /) th a t 
is able to b ea r us in the  so storm y ocean of b ir th  and  d ea th  w ithout 
any  danger. T herefo re  N ag ar-ju n a , th e  In d ian  sain t, said : “ There 
a re  innum erable g a te s  or form s in  th e  Law of B uddha, ju s t as there 
a re  pa th s  in the  w orld e ith er (some) difficult and  (or)some easy. To 
trav e l by land  on foot is painfu l, b u t to cross th e  w ate r by ship is 
p leasan t. The w ay of the  B odliisattvas is th e  sam e. Some a re  p rac 
tis in g  (religious austerities) d iligen tly  w ith  pain , o thers a re  able to 
a tta in  to th e  sta te  of 'n o t  re tu rn in g  ag a in ’ (A vaivartya) by m eans of 
th e  easy practice, viz., by fa ith  (in A m itayus, otherw ise called Amitfi- 
b h a ) .” The la tte r  is the  doctrine of our S h in -s lrl sect wliich I 
am  now go ing  to  explain . The full nam e of th e  sect is Jo-do-shin- 
sliu, or * T rue sect of th e  P u re  L a n d /  I t  is so called, because to 
be born  in the P u re  L and  of A m itabha, or P arad ise , is th e  object 
of the  followers of th is sect. T he m ain (principal) p a tria rch s  of the 
doctrine of the  sec t in In d ia , China an d  Ja p a n , w ere tlie  so-called 
seven H igh  P rie sts , nam ely, N ag arju n a  (Ryu-ju) an d  V asubandhu 
(Ten-jin) in In d ia , T han-lw an (D on-ran), Tao-chho (Do-shaku) and 
JShan-tao (Zen-do) in  C hina, and  G en-shin an d  G en-ku in Japan . 
N ag arju n a  lived  in  S ou thern  In d ia  abou t seven cen tu ries aftor 
B uddha , and  ab o u t tw o cen tu ries a fte rw ard s  V asubandhu  lived iu 
N o rth e rn  In d ia . I n  C hina, D on-ran, D o-shaku and  Zen-do lived 
fifteen to  six teen cen tu ries a f te r  B uddha. In  Ja p a n , G en-shin was 
b o rn  in 1(357 y e a r  a fte r  B. (A. D. 942), an d  d ied  in  his seventy- 
six th  year. T he b ir th  of G en-ku took p lace in 1847 (A. D. 1183 :) 
an d  his dea th  in h is e ig h tie th  y ear, l i e  w as th e  teach er of Sliin- 
ra n , th e  founder of our Shin-sliu  sect.

Sage (the S a in t? ) S h in -ran  was born in th e  noble fam ily of Fuji- 
w ara , in f R ig en ’ 1888 (A. D. 1173). In  h is n in th  year he becam e a 
p rie s t of the  T en-dai sect, an d  d u rin g  tw en ty  years he stud ied  the 
doctrine of th a t sect. In  his tw en ty -n in th  y ea r he becam e a dis
ciple of G en-ku, from  whom he received tlie  trad itio n  of the 
“ Pow er of A n o th e r” (ano ther pow er, T a-rik i) . W hen  he was 
fifty-tw o years old lie estab lished  th e  sect, ad d in g  a w ord ( Shin* 
o r ‘ T ru e ’ to the  nam e Jo-do-sliu , so called  previously  w ith tlio 
view of m ain ta in ing  the  princip les ol his teacher, because although

tlie teach er Ju c -k u  estab lished  the principal scct ho ld ing  tho 
doctrine of the P u re  L and , his leading opinions w ere alm ost 
fo rgo tten  a fte r  his death .

A nd, as the  s tan d a rd  of th e  sect, he compiled a book w ith  tho 
title  of K yo-gyd-shin-shd-m on-rui,or i Collection of M axims concern
ing D octrine, P rac tice , F a ith  an d  E n ligh tenm en t.'9 l i e  d ied  in 
the n in e tie th  y ea r of his age.

Now I  shall have the  term s of these four m ethods for th e  te x t of 
my ca tech ism ; b u t as the  sub jec ts  them selves arc  of very  p ro 
found signification [m ean ings], and  m oreover, unfortunately , 1 am 
not a  very  good hand  in E ng lish , I  beg  my readers not to expect 
too m uch from  me. This w ork is only a single instalm ent of the  
treatise  of tho doctrine of th e  sect.

Q. W h at is th e  principal sub jec t of the S u tra  ?
A . A bout the  T rue D octrine.
Q. W h a t contains th e  T rue D octrine ?
A. T he D ai-m u-ry5-ju-kyo, or L a rg e r S ukhavativyuha.
Q. W h a t is th e  D ai-m n-ry5-ju*ky6 ?
A. T h a t is the title  of a S u tra  or sacred  book preached  by (con

ta in in g  (the p reach ing  of) Sakyam uni.
Q. W h a t k ind  of S u tra  is it ?
A . T he h ig h est and  m ost p e rfec t of the S utra .
I t  is th is  th a t  B uddha A m itabha has m ade fo rty -e ig h t g re a t 

p ray ers  (vows ?) and  theso p ray e rs  (vows ?) have been fulfilled 
fully, by  w hich he saves all be ings wdio re ly  upon him. This is 
the  doctrine  th a t  is m ost fitted  to all sin fu l beings, and  th e  p reach 
ing  of th is  doctrine was the  o rig in a l desire of Sakyam uni, because 
he ap p ea red  in  th e  w orld fo r th e  purpose of m aking  th is sub jec t 
know n everyw here.

Q. How  do you  know  th a t  the  p reach ing  of th is doctrine was 
the  o rig inal desire of Sakyam uni ?

A . B ecause it  is explained by him  in the  S iitra, and , m oreover, 
it is B u d d h a ’s m ercy to  p ity  them  who are  sinful and  helpless ; 
ju s t as a life-boat is p rep ared  for d row ning  men aud  no t for any 
one on th e  ban k .

Q. W h en  d id  A m itabha m ake his p rayers ?
A . Im m easurab le  K alpas ago, w hen he was as ye t a B hikshu, 

w ith the  nam e of D liannakara , a t  th e  tim e of the  B uddha Lokcs- 
v a ra ra ja .

Q. S top  : W h a t is K alpa  ?
A . I t  is a  S an sk rit term  g iven  to a certain  vast period or cyclo 

of tim e.
Q. W h a t is B hikshu ?
A. I t  m eans a religious m endicant.
Q. W as A m itabha th en  only a  m endicant ?
A, No, he was orig inally  a  13nddha w ithout beginning .
Q. W h y  w ithou t beg inn ing  ?
A . Because he is the tru th  itself— the body of ab strac t existence.
A ll o th e r B uddhas have a tta in ed  to the perfect know ledge only 

a fte r w orsh ipp ing  him, and lie is, therefore, called the original 
m atter of all B uddhas. Still m ore, it is said even that all B uddhas 
are the transfo rm ed  bodies of him.



Q. W hy then did he becom e a m endicant ?
A. To prepare  (get ready) the  m eans (cause ?) of our salvation 

for us, because he knew  th a t  we should be incapab le  absolutely  of 
doing it  ourselves.

Q. Proceed. Can you te ll me some of A m itab h a’s p ray ers  (or 
vows ?) th a t (are) im p o rtan t above all (the re s t ?)

A . Yes, th e re  are  five im portan t p ray ers  (or vows ?) th e  11th, 
12th, 13th, 17th and  18th p rayers.

Q. W h a t is the  1 1th p ray er ?
A . I t  says th a t those who are  bo rn  in  his coun try  should cer

ta in ly  a tta in  to N irvana.
Q. The 12th ?
A . T h a t his lig h t should  be boundless.
Q. The 1 3 th ?
A . T h a t his life and  the  lives of those in h is coun try  should be 

im m easurable.
Q. The 1 7 th ?
A. T h a t his nam e should  be glorified by all B uddhas.
Q. The 18th ?
A . T h a t those who have relied  upon him  w ith  tru e  fa ith  

shou ld  surely be born  in  h is country .
Q. W h a t d id  he do a f te r  hav in g  m ade his p ra y e rs  (vows ?)
A . D urin g  im m easurable K alpas he  p rac tised  im m easurable 

v irtu o u s actions to fulfil his g re a t vows.
Q. W h y  did  he tak e  so pro longed  periods to  fulfil his p rayers ?
A . Because he alone took upon him self so m any practices, as 

th e  v icar of all liv ing  beings.
Q. W hen  did  he finish his g re a t w orks ?
A . Ten K alpas ago, and  th en  he becam e ag a in  (?) a  B uddha 

ca lled  A m itabha an d  A m itayus.
Q. W h a t do these tw o nam es m ean ?
A . A m itabha m eans boundless l i g h t ; and  A m itayus, infinite life.
Q. W hy is he so called ?
A. I t  is explained m inutely  in  the  D ai-m u-ryo-ju-kyd m entioned 

above.
B u t now, for convenience, I  shall quote h e re  a  passage of the 

Sm aller S ukhavativyuha, one of th e  th ree  p rinc ipa l sacred  books.
Q. W a i t ; w h at a re  th e  title s  of the  th re e  sacred  books ?
A . T hey a r e :
1. D ai-ryo-ju-ky5, o r L a rg e r  S ukhava tivyuha ,— th e  samo S u tra  

as above m entioned  as co n ta in ing  th e  tru e  doctrine*
2. K uuvan-m u-ryo-ju-kyo .
3. A -m i-da-kyo,— th e  S fttra  from  w hich I  am  go ing  now to give 

yo u  an ex trac t.
Q. W hy do you no t m en tion  these th ree  S& tras to g e th e r as con

ta in in g  the  tru e  doctrine ?
A . Because th e  la s t tw o have two w ays of m ean ing , th e  ap p aren t 

a n d  th e  h id d e n ; the  a p p a re n t m eaning  b e in g  th e  tem porary  doc
tr in e , an d  the  hidden, th e  tru e .

Q. W h y  do these two S u tras  contain  such double  m eanings ?
A . F o r  th e  sake of in v itin g  beings (men ?) to  th e  tru e  doctrine 

th ro u g h  the  tem porary .

Q. Now, proceed w ith th e  quotation  from  the Sm aller S ukhava
tivyuha for th e  exp lanation  of B u d d h a’s names.

A . Y es, th a t  is as follows :
“ Now w h at do you th in k , O S arip u tra , for w hat reason is th a t 

T a th ag a ta  (N yo-rai, i. e., B uddha) called Am itayus ? T he len g th  of 
the  life (ayus), O S arip u tra , of th a t  T a th ag a ta  and  of those m en 
th e re  is im m easurable (am ita). T herefo re  th a t T a th a g a ta  is called 
A m itayus. A n d  w hat do you th in k , 0  Saripu tra , for w hat reason 
is th a t T a th a g a ta  called A m itab h a?  T he splendour (ablia), O 
S aripu tra , of th a t  T a tag a ta  is un im peded over all B uddha countries. 
T herefore th a t  T a th ag a ta  is called A m itab h a .”

Q. W h a t is B u d d h a’s lig h t ?
A. I t  is th e  appearance of wisdom th a t  b reaks tlie  darkness of 

ignorance.
Q. H ow  d id  th e  B uddhas acqu ire  those excellent a ttr ib u te s—  

‘ infinite life’ an d  ‘ boundless lig h t ?’
A . T hey  are  th e  rew ards for his im m easurable m erits th a t he 

has accum ulated  du rin g  so long periods to  fulfil his 12th and  13th 
P ray ers  (vows ?). This life and  lig h t a re  th e  principles of B u d d h a’s 
m ercy for his sav ing  of all beings. B u t I  m ust stop h ere  on th is  
subject, fo r th is  ch ap te r is only to show th a t  the  tru e  doctrine  of 
th e  sect is con tained  in th o  D ai-m u-ryo-ju-kyo, and  n o t in any  
o ther S u tras.

Q. A bout th e  T rue P rac tice . W h a t is th e  tru e  p rac tice  ?
A . N a-m o-a-m i-da-buten , th e  v irtuous nam e of B uddha  AmitS- 

bha,
Q. W h y  is B u d d h a’s nam e called  th e  tru e  practice ?
A . B ecause i t  is the  essen tia l p rac tice  fo r our salvation .
Q. H ow  can  we g e t salvation  by  th is  practice ?
A . B y 're p e a tin g  the  nam e. N ay, by  listen ing  to it, because the  

tru e  p rac tice  or B uddha’s nam e itse lf  is an  audible law, by  h ea rin g  
w hich we can receive the  m ercy of B uddha.

Q. Is  th is  N am oam idabutsu  th e  sam e nam e as A m itabha who 
w ished in  th e  17th P ra y e r (vow ?) to  be glorified by all B uddhas ?

A . Y es.
Q. B u t w hy did he m ake th e  17th  P ra y e r  (vow ? )b y  w hich he 

m eans to  be so solicitous abou t his own repu ta tion  ?
A . T h a t is no t for him self (his own) renow n, bu t for th e  sake of 

m aking  all B uddhas proclaim  th e  law  of N am oam idabutsu  in  the 
ten  regions, so th a t  all beings th e re  can h e a r  it.

Q. W h a t does th e  law of N am oam idabutsu  mean ?
A . In  a  few  w ords, N am oam idabutsu  m eans “ E ely  upon m o ! I  

w ill save you .”
Q. W ill you  explain  i t  lite ra lly  to  me again  ?
A . Y es. N am o m eans adoration , obeisance, etc., and  A m idabutsu  

is th e  con trac tion  of A m itayus or im m easurable life, con tain ing  
also th e  m ean ing  of A m itabha or boundless ligh t. A ccordingly  
N am oam idabutsu  m eans lite ra lly  adora tion  of A m idabutsu.

Q. B u t have  you no t g iven  “ rely  upon m e” as the  m eaning  of 
th c  w ord N am o before ?

A . Y es, b u t Nam o is a  com m and, “  re ly  upon m e,” w hen we 
consider N am oam idabutsu  as the law of B uddha simply,



Q. M ay it be taken  to have any o ther moaninn- ?
M S'  w^eH Nam o 18 bestow ed on us it is ou r fa ith . In  thia 

ease, N am oam idabutsu m eans th a t we “ rely  upon A m idabu tsu .”
in g ?  ^  1S wor(l  N am o of such am bigu ity  o r double m can-

IinS P  •^i°Û >̂  m ean ing  because B u d d h a’s com m and con-
S h  t  l T  f  i r i  these  fcwo'  B uddha’s com m and and  our ta itn , a re  no t en tire ly  d ifferen t.

Q. W h y  ?

T h t  T r is o rig inated  from  B u d d h a ’s com m and.
• ' . e. expla.iiietl b e tte r  by  an analogy , nam ely, w hen the

m oons" ^ ' n i" o .an d . t^ ]^ e r  is calm  w ithout waves, th e re  are  two 

b en ea th  “  y  a  aud  tlie  o tIier in  th e  wate1’

is ?nU^ h a ’S ? mma, ! d1isr t ,!e mo.on in t,ie  sky> and  our fa ith
can  bp <5ppn e,f 1 t ‘ere 18 no moon in th e  sky  n o th ing

; “  ° Ur ‘ m th  “  tUe r e a “ li»”  ° f B “ d- 
Q. W h y  does A m idabu tsu  m ean "  I  will save vou ” w hile it 

m eans lite ra l y  im m easurable life” and  “  boundless l ig h t” ?
. 1 ’ • f f a lv  1<; n?eans im m easurable life and  boundless liehfc bu t
a 1 b S V t e  “ "*7 •"1 Wi" ™  B a d Z  skv"‘

A  S a n T p 6 ,lllS, llfe , t nd  ! '? llfc imme«wnrable and  boundless ? 
a re  in  in tern  ^ n  f  T t  ? b ject “ Vview  to save thoSG beings who 
i o r l £  K B S  ' ^ 5 ire  m ? . B? d , 411080 w ho a re  in boundless
t W  in  t l e f ^ h i  ,lfef Were hm11ted he w ould be unable  to  save

u  r. -i i  fu tu re  tim e ; and  if his lig h t w ere bounded lie

a  W h at ? A v 7 d ^ aVe)-tll0Se in * ie Widely SCafctered w orlds- V  vvjiat is A vidya o r ignorance  ?

O w t T 5 ° f m[nd> Preve .n tin g  th e  d iscernm en t o f tru th .
A T? ignorance the original cause of all suffering ?
i i .  because by ignorance we raise various passions in d  lw  

effe^^S° comm1̂  varioas crimes that are U18 ca C  S  m S olS

Q. W hy  can B uddha’s l ig h t destroy  our ignorance  ?

t a k . ; p ® “ e S n  r f t S  SP" ° gS b ° m  Ws ‘™e wisdom  « “ * >"»

*•
A . l h a t  will be expla ined  in the  n ex t chap ter.

(To be continued.)

( F rom  th e  “ N a tio n a l  R e f v r m e r ”)

The Secret Doctrine. B y  M m e . B l a v a t s k y . In two vols. (London • 
I lieosophical Publishing Co., 7 Duke Street, Adelphi, W. V.)

The National Reformer reaches so many different types of reader, ill 
of whom must bo moro or less libcral-uiiudcd, thafc it seems lik,o„M. * .ill bo b™! to takeiUrJ 
views of the universe set forth m this very remaikable work Mdme 
Blavatsky from whose pen it comes to us, is a personality as remarkable 
as her book. She has been lauded as the apostle of a new revelation 
denounced as tho inventor of tho greatest imposture of the , » T . , ’ 
she is an impostor no one who knows her will believe • whife tho tW  
that sho is possessed of wide and deep Oriental learning,’ and has access 
to rare and recondite sources of information, will be apparent to anyone 
who even skims these volumes. B ut skimming is more likely to repel 
than to a t t r a c t : tho unfamiliar archaism and yet more unfamiliar m rii; 
c.sm of the book of Dzyan, which is claimed as one of the oldest MSS 
in tho world ; the subtle metaphysics, which become wholly unintelligi
ble and even contradictory unless the delicate gradations of phrase°be 
noted and understood ; the Oriental atmosphere (in which the mental 
images live and move ; the antagonism of the whole intellectual trend 
to the thought of onr Western civilisation ; all this is but too likely to 
make the 19th century Englishman raise his eyebrows, shrug his shoul
ders, and throw the book down. For the Orient begins to studv the 
universe ju s t where the Occident ceases to study. W ith telescone ami 
with microscope with scalpel and with battery, Western Science interro 
gates Nature, adding fact to fact, storing experience after experience 
but coming ever to gulfs unfathomable by its plummets, tohei«b<a
r r i " ? . f t . ,.,V , add" s- W,M;  “ ,a n , f ‘“ , n l t a u ! !Ilow . , the Why . ever eludes it, aud causes remain enwrapped in 
gloom. Eastern Science uses as its scientific instrument the penetrating 
faculties of the mind alone, and regarding the material plane as maya 
illusion, seeks in the mental and spiritual planes of being the causes of 
the material cSect, There, l» it, is Ih. il,  relit, j'uTm So “». 
existence of which the visible universe is but the shadow.

I t  is clear that for such investigations some further mental cnuinm m f 
is necessary than that normally afforded by the human bodv And W  
comes the “  parting of the ways” betweon East and W est For t] ,, 
.study of the material universe, our five senses, aided by thc in s tru m en t 
invented by science, may suffice. For all that we can hear and see taste 
find handle, theso accustomed servitors, though often blundering ‘aie 
thc best available guides to knowledge. B ut it lies iu tho nature of tho 
case tha t they are useless when the investigation is to be into modes of 
existence which cannot impress themselves on our nerve ends For 
instance : what we know as color is the vibration frequency of etheric 
waves striking on the retina of tho eye ; between certain definite limits 
— <oJ trillions of blows for the maximum, 436 trillions for thc 
minimum—-these waves give rise in us to the sensation which the 
brain translates into color (W hy the 43G trillion blows at one end of a 
nerve become ‘ Red at the other end we do nofc know; we chronielo 
the fact, but cannot explain it). B ut our capacity to respond to tlio 
vibration cannot limit the vibrational capacity of thc ether: to us tho 
higher and lower rates of vibration do not exist, but if our sense of



vision were moro sensitive, we should see where n o w ^  nro blind. 
Following this lino of thought wo realise that matter may c.. .. i
unknown to ns,in modifications to which our senses nre unable to lespond. 
Now steps in tiie Eastern sage and says : “ That winch you 
iV we hare  developed and cultivated senses as much super ot to jo n is  
a l’y o u r  eye i3 superior to that of the jelly-fish ; we have evolved mental 
and spiritual faculties which enable us to investigate on the h gli ci 
planes of being with as much certainty ns yon are invest)" g 
physical p lane; thero is nothing supernatural m the business, any mo 
than your knowledge is supernatural, although much above ^l,at r,c' 
cessible to the fish ; we do not speculate on these higher forms of exist
ence ; we knoiv them, by personal study, just as you knew the fauna 
and flora of your w o rld / The powers we possess are not nupernatural , 
they are latent in every human being, and will be evolved as the 
progresses. All tha t we have done is to evolve them more i 
N e i g h b o u r s ,  by a procedure as open to you as it was to « ,. t 
everywhere, but it exists in seven modifications of winch you know -ony 
fourfand until lately knew only th ree ; iu those higher fb rm sre  .do 
the causes of which you see the effects in the lower, and to know theso 
causes yoa m u s t  develop the capacity to take cognisance of the higher

Pl Unless evolution be a dream, or wc have reached the topmost rung of 
its ladder—a tolerably absurd assumption—there is nothing ln 'a t,° ,?;ll 
Ter Te j„ th is  statement. W hether it be true, whether such men wrtli 
hio-hlv evolved psychical faculties exist, is ft m atter for evidence t somo 
S i c  II I  as certain of their existence a s  t h e y  are of i  -  « , s  enco of 
the r own fathers and mothers ; and thoso who know nothing about 
inatter I r e  somewhat hasty if they take on themselves to deny it. I t  
mav be further suggested, as a h in t towards further m e n ta l evolution, 
th a t it is beyond the possibility of doubt, that psychical faculties not j e t  
normal are showing themselves in many p e r s o n s : clairvoyance mcs 
nierism, hypnotism, point to the existence, under abnormal >
of a n S n e r  vision th a t transcends the eye-power, and of facult.cs not 

. r e t  understood. The grave difficulty in all i n v e s t i g a t i o n s  in  this, as yet, 
little trodden region of psychology, is the tendency to lose contiol of thd 
S „  on in fecSo! U, ” b,io,m«l î the g r .v .  ic. in 111. I J » '-

liffltY of upsetting the mental balance, of »□ .tunn ing  the mind U n t tin  
student may cross the line which separates sanity from insanity.

T h is  introduction seems to me necessary in order to lead any reader 
,vho is new to the phase of thought w ith which we are concerned, to 
erasp something of the ideas which underlie ‘ The Secret Doctnne. 
For these ideas come from The Wise Men of the East in whose hands, 
as in the hands of their predecessors, it is stated tha t the MSS. aici on 
■which tho present work is based. In  an antiquity before w u c 1 
a n d  Greek and Hebrew aro but as plants of yesterday, Indian sages 
thought observed, and pondered 0 1 1 their observations, genera ion a e
S f a  t.k iiig 'iip  th= talk . T l,. B»..ei-ea ^  ’ “ X K

eeci-et from tlie mats of ordinary men, revealed only to those *ho alter 
long probation became Initiates. W ith the evolution of the race. has
come the time when some of this know ledge w on ld .be  nsofu! to maiikind,
and duriug tbe lasfc few years portions of it have fill wed out. I e 
book before us we have I he record of the evolntion of the universe, and 
the genesis of man, which whoso will read let linn gu d  up 
of his mind for prolonged and strenuous effort. •

B riefest outline only can here be given for two reasons: first ithat 
Bpuco would not allow of lengthened exposition; second, that any one

who wants to understand  the Secret Doctrino m ust study it for himself. 
You cannot map a continent on the palm of your hand, nor comprcss a 
m ountain into a m arble. Briefly then :

E re tho visible uni verso comes into existence there is Absolute Bo-ness 
Being in the  ab s trac t—boundless, infinite, changeless. On this concep
tion wrc will nofc d w e ll: every s tuden t knows the endless contradictions 
into which wo flounder when we strive to describe tho Absoluto 
in  term s of w hich relation is tho cssence. Tlie monionfc wo 
begin to precise, we contradict. Afc tho commencement of a cycle 
a w a k e n s  th e  U nm anifested Logos—abstract and potential ideation, tlio 
roofc of the la te r Maliat, tho universal intelligent} soul—and thence t.ho 
second Logos writh  its double aspect, P urusha and P ra k riti—Spirit- 
Mat ter, “ F ather-M other”—and Maliat tho Son. From  this Triangle of 
Being, P u rusha , P ra k riti, and M aliat, go forth  nil lifo and form, in 
num erous hierarchies, on tho seven planes of existence. S p irit crys- 
stallises, as it were, into m atter th rough  the first three, becoming more 
and more consolidated and gross, reaching its tu rn ing  point in tho 
fourth , becoming intellectually self-conscious as ifc thus grows denser; 
from  the fo u rth  it climbs upward again, shaking off tho grossness of its 
m aterial envelope bu t reta in ing  the experience i t  could no t otherw ise 
have won, u n til, wise w ith all it has gathered  during  its struggles and 
its wanderings, it  re tu rn s whence ifc came forth  and rests. Such a 
cycle forms a M anvantara, and this is followed by “ the sleep of B rahm a” ; 
when ho awakes, another cycle commences, but on a higher plane. My 
readers m ust tu rn  to the book to fill in this bare outline, and they will 
find it w orth the ir w hile.

W h a t part does m an play in th is vast d ram a of a universe ? Needless 
to say, he is not the only living form  in a Cosmos which, for the most 
part, is un inhabitab le by him. As Science has shown living forma 
everywhere on tbe m aterial plane, races in each drop of water, life th rob
bing in every leaf and blade, so tho “ Secret Doctrino” points to living 
forms on higher planes of existence, each suited to its environm ent, till 
all space th rills w ith life, and nowhere is there death, but only change. 
Amid theso myriads are some evolving tow ards lium anityr some evolving 
away from hum anity  as we know it, d ivesting themselves of its- grosser 
parts. F or m an is regarded as a sevenfold being, four of these parts 
belonging to the anim al body and perishing at, or soon after, death ; 
while th ree form  his h igher self, his true  individuality , and these porsisfc 
and  are im m ortal. These form  the Ego, and it is th is which passes 
th rough  m any incarnations, learning life’s lessons as i t  goes, w orking 
ou t its own redem ption w ithin the  lim its of an inexorable law, sowing 
seeds of w hich it  ever reaps the harvest, build ing its own fate with 
tireless fingers, and finding nowhere, in the measureless time and space 
around it* any th a t can lift for it one w eight it has created, bear for ifc 
ono burden i t  has gathered, unravel for i t  ono tangle ifc has tw isted, 
close for i t  one gulf th a t it has digged.

The physical and m ental evolution of man is traced step by step for 
n s  in tho second volume, the life of each race, with its characteristics, 
being sketched. Ilow  curiously th is E astern  teaching now upholds, now 
contradicts, our W estern  views, will- be m arked w ith in terest by tbo 
careful reader. One m atter, small in itself, bu t significant in its beaiing*, 
may here be p u t on record—the knowledge, quite lately reached by 
"Western Science,.that tho pineal gland, of much debated function, ifi 

tho rem ains of “ the th ird  eyo.” This has now been “ discovered” by 
the  W est, bu t it is ft very very old story in the East,

3



Very attractive, and showing wide acquaintance with the latest dis
coveries of science, is the third section of Volume I, “ Science aud tbo 
Secret Doctrine Contrasted.” Ifc is of curious interest to note how somo 
of the latest theories seem to catch glimpses of tho occult doctrines, a3  
though Science were standing on the very threshold of knowledge which 
shall make all her past seem small. Already her hand is trembling 
towards tho grasp of forces beside which all those now at her command 
are insignificant. How soon will her grip fasten on them ? Let us hopo 
not until social order has been transformed, lest they shonld only give 
more to those who have, and leave the wretched still wretcheder by 
force of contrast. Kuowledge used by Selfishness widens the gulf th a t 
divides man from man and race from race, and we may well shrink from
the idea of new powers in Nature being yoked to the car of Greed,
Hence tho wisdom of those ‘‘M asters’' in whose name Mine. Blavatsky 
speaks, has ever denied the knowledge which is power until Love’s
lesson has been learned, and has given only into the hands of the selfles^
tho control of those natural forces which, misused, would wreck society.

A n n ie  B jesant, F. T. S .

1 ' ' ' M a d r a s ,  July 18, 18S9.

. ' TO TI IE ED ITOR OF T I I E  c< T n E O S O m i S ' r . ”

S ir*—’The following lines, floating around the press, are well Worthy 
preservation, * Can you give the author ?

’  ̂ • /  . Yours fruly,
.> . • W a n d e r e r .

V Thou great eternal Infinite, the great unbounded whole,
Thy body is the Universe, Thy spirit is the soul. ' •
I f  Thou dost fill im m ensity, if Thou a r t  all in all, !

. If Thou wert here before I-was, I am not here at all.
How could I  live outside of Thee ? Dost thou fill earth and air ?
T here surely  is no place for me outside of everywhere.
If Thou art God and Thou dost fill immensity of space,
Then I am God, think as you will, or else I  have no place.

• And if I have no place at all, or if I  am not here,
' “ Banished,”T surely cannot be, for then I ’d be somewhere.

Then I must be a part of God, no matter if I am small, :
And if-I am not part of him, there is no such God at all.”

# [Perhaps some of our readers can help us in the matter. The little poem 
is very remarkable, and is sure to have impressed anyone who read it in

■ *..

' ; ‘ \  A  VEXED* Q U E S T IO N .

S ir,^ - I  am sorry to see you wasting your’time and energy over tho 
Purda question; tho whole thing lies in a nut shell : we cannot do 
away with it, we cannot give you tho most important of the reasons for ’ 
ever so doiug. The system is not of H iudu origin.

There lV an nnder-current of national lifo quite unsuspected by a 
foreigner unless he, like Col. Olcott, learns to become ono of us. I  
mny tell you however that none of you have any idea of the amount of 
liberty given, and respect shown to our women when free to net. as wo 
like. The majority of us quietly ignore our so-called social reformorfl, 
who fume and bluster before you for fame and self-interests You may 
however discuss to your hearts content on general principles” as you 
flay; but would not a less respected paper suit you? Why not write to 
the Englishman or even the Pioneer ?

Yours sincerely,
. Y o u n g  H i n d u .

[W e haTo m uch  p leasu re  iti p u b lish in g  thc above defence of th e  P u rd a h  fiyntcB!, 
w hich  is the ouly one w e have received ,— ifd .]

E A ST E R N  AND W E STE R N  T H E O S O n iy .

S i r , — In  criticising the doctrines of Oriental Theosophy, as propagated 
by members of the Theosophical Society, and advocating American 
Theosophy as more scientific, I  havo sadly disturbed the equilibrium 
of your correspondent H e r m a n , who probably means well, but very 
thoroughly fails to understand what he is writing about, and also forget a 
tha t some degree of courtesy and dignity should be maintained by any 
one admitted to the pages of so respectable a magazine as the Theosophist.

I have objected to the doctrines of re-incarnation and the fanciful divi
sion. of the human being into many distinct elements or beings, and 
have 8poken of these and their associate Aryan doctrines as Hinduism ; 
in which I thonght myself fully justified by the language of Col. Olcott, 
which 1 quoted. He says these doctrines are but tho “ uvcolorrd re
capitulation” of ancient wisdom, which he traces back to ancient India. 
Hence my use of the word Hinduism, which gives offence.

But if 1 understand the English language, the word Hinduism may 
very properly be applied to the doctrines, practices, religion, philosophy 
arid literature of India, ancient and modern. Yet H e r m a n  construes this 
to mean tho vulgar superstitions and ceremonies ot the uneducated 
masses in India. This was certainly not my meaning. The supersti
tions to which I referred are those presented in the Theosophist as pro
found philosophy and venerable religion.

If this old philosophy and religion to which I  referred have not been 
indifferent to the debasement of women heretofore, I  shall be most hnppy 
to receive authentic information of it, and if the Mahatmas have been 
actively engaged in cheeking these horrors, le t me have tho evidcnco 
and I will publish it widely. But it seems to mo the religion and phi
losophy of India have been as passive in this m atter as the Christian 
churches of America were in reference to African Negro slavery. Yet I 
havo indulged a faint hope that the Theosophical Society though wedded 
to some ancient errors, might in this matter introduce a new spirit. W ill 
the Society pledge itself to this ?

If my language really admitted of H e r m a n ’s  construction, I  would 
regret the inadvertence, but I  really thought the adjective Ilindu as 
respectable a word as Persian, French or Russian, and still think so, 
but to please my critics I am willing to substitute Oriental for Hindu.

I  do uot object to the Theosophical Society as some writers describe 
it, viz., a brotherhood for tho fraternal investigation of the highest 
truths — for that is my Theosophy : but I object/ to its espousal of ancient 
doctrincs which science does not sanction, putting them forward as the



supreme ancl only Theosophy in the world, and attacking m a discour
teous partizan spirit kn American Theosophist, who dares to dispute tho 
ancient Oriental view of Theosophy, as Catholics have assailed Protestant 
reformers. For all that I have said has beon met with a minimum of 
argum ent and a considerable amount of scornful personality aud misre
presentation.

I  regret thafc members of the Society thus show themselves unworthy 
of such a leader as Olcott, whose brilliant wrtings are instructive to both 
the Easfc and tho West, although he has ono of the weaknesses of 
generous ancl confiding natures—an unlimited faith in possibilities’, 
not guarded by critical caution.

If H erman were qualified to discuss this subject, ho would try to 
answer my arguments, which no one has yefc answered, as my opponents 
all avoid the points afc issue, fco ridiculo or censure myself; which, to 
an impartial spectator, is a virtual confession that my essays are unanswer
able, and that my critics have lost their temper.

H e r m a n  tries to atono for his discourteous language and misrepresen
tation by giving a generous estimate of Psyehometry, and describing ita 
discoverer as a “ poor old” man of genius, soured and lost in egotism. 
H e r m a n  knows too little to write on such a subject. H o  cannot even 
spell my name correctly, and seems to think I have done nothing worthy 
of notice, bufc tho discovery of Psyehometry. H o  does not know thafc 
my life has been given to a much larger labor, to which fche develop
ment of Psyehometry waa but incidental—the discovery and practical 
demonstration of A n t h r o p o l o g y  and showing ifcs practical applications 
to Philosophy, Education, Religion, social progress and T h e r a p e u t i c s , 
any one of which applications would bo more than enough for a life
time labor. Afc the present time I  am engaged in developing its appli
cations in Electro-Therapeutics, and devising new apparatus for electric 
treatm ent, which, I  think, will be more valuable in therapeutics than tho 
discovery of Faraday.

Sarcognomy, which I  am teaching to medical students, is a far moro 
profound and original development of science than Psyehometry. In  
combination with Psyehometry it is organizing an entirely new medical 
practice, which will make a greater revolution than thafc of the worthy 
Hanuemann.

I am not afc all disturbed or soured by the slow progress of Psychome- 
try , owing to the fact that I have given it so little of my time—other 
matters equally or more importaufc demanding my attention, Of their 
comparative importance, it must be admitted, I am the proper judge.

To counteract tho misrepresentations of the impatient H e r m a n , [ beg 
leave to state briefly tho leading thoughts of the essays he misconceives 
—essays which have carried conviction to their readers, and which seem 
to bo irritating to some persons, because they find them unanswerable.

In  the first I expressed great admiration of Theosophy, bufc protested 
against that word being appropriated as tho exclusive proper ??ame for 
tho doctrines of Oriental Theosophists who disregard American re
search and opinions to follow an antiquated system of doctrines which 
in India have been associated with gross superstitions that have tole
rated or maintained the debasement of woman. I have no apology to 
offer for this. India, Arabia and Palestine havo had systems which aro 
unworthy of this century, and I claim thc righ t to refer to the moral 
degradation occurring under all ancient religions. If Col. Olcott can 
extract from any ancient system its best features, let hini do so— [ 
feel no necessity of going to the dark past for either philosophy or 
religion,

•nonsense was c.0™ 'a ‘7 dividi„g the hu.nau constitution into 
illustrated the folly ot aivw  b nncient
im a g in a r y  e le m e n ts.  ted  C o l.  O lc o t t ’a s ta te m e n t  ot , ) i f \ y

this credulity w* * Qlcott’s lectures (wluuh th .  ̂ defied tho

s ?  ta

zealous Fopaganda of S c n c ^ n d
■wove adverse to tiue ineoiM fundity and elevation ot ^  (h(j

• *  h" „ ' s  iu ”  d ,“ g" ,sH erman quotes fche fust port , thinkers,

'^iToH entfal Theosopliy writCTS^shon^d

inspect fo the

1 § 1 § I s i i i s
p r e s s e d  by Col. Olcott. JosEpa RoD£a BucnAsAH.

Boston, 4fh July 1889. , cg profCS8or Buchanan

N o ( , _  a  to &  s t s *

^ b y w hiclT vw t^® 9 excop*
t n i s n n d c r n t o o d  hej m n y  y  t i c , e  t l ,o  ™ c o s o p ' ' t s t  J a 1 ( m  n „ d  C e y l o n ,  n n d

but ho may ln U , u u .
S M - C S  Ohio fr ic a  has had hi, M *



TIIE DOCTi? JNE OP K A M A .

TO THE EDITOR. '
I have read with a creat dpnl nf • ,

•intelligible things which are now L ° T  ' of U'° moro or less
publications of alm ost all classes ib o n f lT ' m El.'glisI' nnd American 
there seems to m e  to be‘ o T d i S t e a l t v ^ )  •",rU'lli°n "nd KRrma* a" d 
lights that shine on these sul.iecls 1 as hft w  n°"°  ° f the W estern 
difficulty so simple and obvio„, s o ^  “ 6n *?t0 C0"sideratf0n Ifc »  » 
really feel extremely diffident in h rln t ™!"c °"  ® threshold, tha t I
bnt still it is probable that the same dfffil? n- ward 111 the Theosophist; 
in these doctrines ns Mr Sinnpff- p  °Ter wliich such giants
Keightley, have stridden without f e 3 d  ^ ^ i ! ' " * ’ w  Mr’ 
formidably to a good manv ofhPr  .ma!k,n& lfc, has presented itself 
brought up sharp thereby A m a n pe0pIf>» who 'ike myself are
doorway w ith o i/n o t ic in / 'th e  h T in c h  J  7 ° ' *he “ th r- llold” »f a 
N ature, smaller ^ea tu reslo o k s like a h ijh  w a f r ^ 10" ’ Which t0 ° " 0

all those “ om|7phnoropLra wiTonh iv ? L t e m S S \ hafiWllIch Pt,Z-'etl

ca, ref n 1 lyP avoid e d*̂ ̂ a kfn g^ n'to'coiisid er a tfnr^° ̂ ^ h o * w orld b a v o
of any scale of comparison between n^ T  ^ ~ ,,arae]J-> the u tter absence 
forsakes the good old maxim of “ a n e  e l  ^  pena,t!es> once one 
tooth.” Will any learned Pandit be «m, /  ,an eyR> and a tooth for a 
toothache should go to a lie P How en° ugh to inform me how much 
to wipe c t .  p V i *  & 3 , ° o Z J ^ S ™ , }  m «'“  ,0
maimed in order to square an adultery? TI accldc,.'till,.P or otherwise 
pelves. There is no h ,L n  or p o S e  slale n̂ he“ . I 1™ * 0”* answer them- 
there must be an equivalent in e a d i i n d v i . i l ? '” ' ' 6' ' ^  If  *0U Sa7 that 
enjoys his adulter^ so much t h a r the loss of‘ T ~ lhat ‘7 ™  S '"ith” 
adequate punishment, but the loss of i  hinrl fil'£ er would not be an

« w ’ t y0U. Ray’ may  be fairly called 'nnon , prices. “ Tom
Mrs. JonesV ’ favours • bat if von m ot u* three fing*ervS for

only willing to pay three, you e i i r f h . f t * P V  " h*» * * *

n J ; : t o: W n a i “ t hepu, i i 3h-
equivalents P I t  is j„ st as h a r f ’to fin” s a K s  J° ^  J ° " r scaIe *  
equivalents “ effects” as when you 6a l H ? l  ^  ,when Jo« call theso 
turning a ploughman into a w C d-ya!* * 5 , P" ™ bme"ts . ,  ^ r j ,
or tables of measurement, or of specific e-ravif wel^ ^ ta or scales,
you by the help of a fo o t rule the weio-ht fn T  exPecting him to tell 
ounces of a yard full of W ,  of h ; < T * i  • , S’ cwts-- Pounds, and 
would be a trifling task to tba t of d c t a i n  n f t j '  t '’m-be?- Sti,i tbis 
human actions and moral results in thc terms of ni Cq,llvaIe" t value of 

Theosophists say, “ there is no <rr t "Js of pleasure or pain.
noted on that prindVle when they aRp X i? n n d 7  ^ Y  Th° a”cIe" '3Penalties for actions th a t our modo™ r  . oni' rewards and
The Buddhist books, foe0^ r a ™ 7 „ H te r - n,f  M « * *
wretched man spent thousands of ’years ; ' ' ■ °{ " ’"‘“ nces in which a
small beast or insect; or eniojnd W J k 'l l i i ig s o in o
K'V,"g a d n n k to  a thirsty medicant Wh J0,ai'S ln Paradise for
'' t ie fitness °f things are wrong ? C ertainlr theso views
killing an inoffensive butterfly or ant r)n /  taking of pleasure in
tion ot the inner man as would'the t-ikinJ^of0” ,preo,seI^ ,,1p s« e  condi-
1 au clcphant, or even a human bciim I t  ,ho ,n , kil,inflr a dogwing. I t  shows a soul devoid of the

feel in" of humanity and of tho senso of justice, and what more do you 
want,"if noumena and not phenomena are the important things .

I t  strikes me forcibly tha t “ Karm a” with its “ natural effects is only 
another namo for “ God Alm ighty” with his arbitrary rewards and 
punishm ents.” In  both cases it is we who in our ignorance adjust t io 
Beale to onr own satisfaction* and attribute our fancies to the ‘‘will 
and « justice” of a higher, or, a t all events, stronger power. W hat is 
tho difference between saying “ God will punish him, and lie will 
meet his K arm a;” except perhaps that one repeats the former declara
tion with an expression o f  sanctimonious regret, and the latter with a 
self-satisfied grin ? ,• T • l

I  a sk  these  q u estio n s on ly  in  ovder to  elic it in fo rm ation . I  w ish to
k n o w h o w  th e  lead ing  l ig h ts  of theosopliy  have  a rra n g e d  abou t tlio
scale of equivalents, call them causes and effects, or misdeeds and
punishments, ns yon will,—it comes to tho same thing as far as the
scale is concerned. I ask for nothing unreasonable, for surely thoso
gentlemen who ta lk  learned ly  on th e  sub ject, m u s t have se ttled  th is m a tte r
Jontr ago, a t the  very b e g in n in g  of th e ir  s tnd ies , and  before th ey  d ream ed
of se ttin g  them selves up  to teach  othet-s a ll ab o u t th e i r  K arm a, au d  how
they  w ill com e back to e a r th  to  “ w ork  i t  o u t.” '

J  A l e x a n d e r .

Simla, IZtli August, 1889,
r i t  s tr ik e s  ns fo rc ib ly , to  use A le x a n d e r 's  expression , th a t  lie w ill 

n e v e r  a rriv e  a t  very  valuab lo  re su lts  in reg a rd  to th o  doctrino  of Karnm 
(o r  R e in ca rn a tio n  c ith e r)  if  b e  a rg u es ab o u t it, a fte r  g e ttin g  on ly  
th o  m erest sm a tte r in g  of know ledgo on the  sub jec t, in s tead  of co n tin u 
in g  to s tu d y  in re sp ec tfu l an d  becom ing silence w h a t Eastern w rite rs  
h a v e  sa id  on th o  su b jec t. Of courso fo r those  w hose ch ief o b jec t 
is  to  h o a r them selves ta lk  a  m ero sm a tte r in g  of tho  doc trine  of 
Karm a is q u ite  su ffic ien t; fo r i t  w ill enable them  e ith e r to p reach  
a b o u t it ,  o r to  r id ic u le  it .  I t  w ould be easy to r id icu le  th e  b inom ial 
theo rem  in th e  sam e w ay . In  “ Light on tho  Path” i t  is d is tin c tly  
s ta te d  th a t  so lo n g  as m en  a re  su b jec t to  K nrm a, th ey  can n o t u n der- 
s tan d  its  w ork ings and  its  law s. T he reason of th is  is p la in  enough, vvo 
can w ith  o u r present consciousness only trace  causes an d  consequences 
o n  one p la n e — th a t  of m a tte r— and  K a rm a  involves an d  evolves 
causes and consequences on m any  p lanes. If in stead  of sea rch in g  for tlie 
d o ctrin e  of Karma in  th e  w ritin g s of W estern poets an d  preachers,-— 
w hich  a re  th e  t ru e  “  lisp in g s  of baby m an ,” — or try in g  to  evolve i t  o u t 
o f th e  d ep th  of h is  m oral consciousness, as a sp ider evolves his web from  
liis ow n inside, Alexander w ould  deferen tia lly  s tu d y  w h a t is said ab o u t 
it  by even such  Eastern w rite rs  as are  tran sla ted  in to  English he w ould  
do  b e tte r . After a  few y ea rs  of m en ta l chew ing  of th e  cud of theso 
passages a n d  opin ions, h e  m ig h t be able to  p u t to g e th e r a  theory  of 
K a rn ia  th a t  w ould  seem  to  h im  ta  litt le  less rid icu lous, and p ercep tib ly  
d ifferen t from  th e  theo log ical idea  of a rb itra ry  rew ard s and  p u n ish m en ts . 
T h e re  is n o t tho  leas t d o u b t th a t  lio sta tes an exceeding ly  s tro n g  ob- 
iec tion  to  the  K arm a d o c tr in e  as d eveloped  in  the playful fancy of W e stern  
“ th in k ers ,"  w hen  he says th a t  to  enable us to a d ju s t  it. w ould require a  scale 
of va lues betw een  causes in  th e  m ateria l and effects on th e  m oral p lane . 
H app ily , how ever, ive  have  n o t go t to ad ju s t it. K a rm a  is never ad - 
in s ted , b u t is a lw ays being  ad ju s ted  ; ju s t  as w a te r  is constan tly  find ing  
jt,s own level and  never finds i t  ; fo r no sooner does i t  fall in ram  th a n  i t  
risesa^ain  in  vapour. I t  is w a te r in  tho  shape of vapour just as m u c h  
a s  in tho  shape of ra in  ; an d  so K a rm a , liko water, is indestructible, 
a lth o u g h  in th e  shape  of h u m a n  K a rin a  i t  m ay  be ‘‘ w orked o u t o r



c< exhausted/' ns Western writers put ifc. How is this accomplished ? 
I f  fche Jaw uf K ivma be fche law of cause and effect, how can we expect to 
arrive afc a cause nt the end of the karmic rope which will not produce 
an effect ? The facfc is thafc the effect disappears from one plane and 
appears in another, beyond our vision; just as we cannot see the vapour 
tha t rises as the rain dries away from the ground. Karma has for 
Vehicle the astral body or Lingadeha, and it is only when that is dis
solved tha t a man’s Karma coases to effbet him. I t  is only 11 the absolved 
ascetic” who gets rid of his Lingadeha ; but the eternal law of cause nnd 
effect, and also tho law of the “ conservation of energy,”—both of which 
are recognized to the fullest extent by the Occultist,—demand that having 
no longer the Lingadeha for its vehicle, it should re-appear in the form 
of some other force or potency or influence, in a plane whero we cannofc 
follow ifc, any more than we can follow an absolved ascetic info the 
arnpa world. Let A lexander listen to a passage on the subject in the 
“ Shri Yakya S-udha,” translated by Professor Manilal Nabhubhai Dvi~ 
vodi,and perhaps his somewhat flippant ideas may be modified ; it relates 
to the manner of getting free from the bonds of Karma ; bufc wo must 
remember that the highest adepts have their proper Karma, so have the 
worlds, and even the whole “ creations” that succeed, and inherit from 
cach other through all efcernifcy ; therefore to get free from Karma cau 
mean afc most for us, to get rid of the Karma of human beings:—

‘‘ The identification of the phenomenal as well as tho noumenal with 
the one eternal unchangeable Brahma being realized, tho knot (of tho 
unreal identification of Ahankara with Afcman) of fche heart is at once 
split open ; all doubts vanish in a minute ; and all Karma (Sanchita,. 
Prarabdha, and Kriyamana) is destroyed in the very bud.* [Karm a does 
not affect the absolved ascetio. Prarabdha or that part of Sanchita, of 
which this life is an evolute, runs its course and ends wifch this life ; 
Kriyamana, or thafc which is being done afc present in obedience to 
Prarabdha, has no stability inasmuch as its storehouse is destroyed 
by the destruction of tbe Lingadeha ; and Sanchita (or that portion of 
past Karma which has not yet borne fruifc, plus the results of present 
K arm a which are to bear their fruifc) also has no room for its operation ; 
for the Lingadeha, through which all its future manifestations on tlio- 
platform  of our physical frame become possible, has no existence.”]

There is nothing in this passage sufficiently explicit or authoritative-' 
to w arrant anyone building a philosophy of Karma upon ifc, bufc it is a* 
brick with which to build, when a heap of other similar bricks have 
been collected, examined, and sorted out.—Ed,']

# This. Shrufci is ta k e n  from  th e  M anduka U panishad*.

OF TIIK

THIRTEENTH CONVENTION AND ANNIVERSARY
OF THE

T H E O S O P H IC A L  SOCIETY

A t t h e  H e a d - Q u a r t e r s ,  A d y a r , M a d r a s , D e c e m b e r  t h e  2 7 th , 2 8 th , 

a n d  2 9 t h , — 1 8 8 8 .

Q ffit in l ftitm uettts,

r n H B  th ir teen th  anniversay  of tho Theosophical Society was the  
JL  m ost im portan t in several years, though not so well a ttended  
as usual, owing principally  to  the  fac t of the m ajority  of our lending 
Fellow s being  occupied w ith  th e  business of the  N ational (Political) 
C o n g r e s s  a t A llahabad. Two m ost serious changes w ere m ade m  
th e  Society’s policv, viz., th e  re-organization of the  adm inistra tive 
m achinery  upon the basis of sectional au tonom y; and  he j a n d o n .  
m ent of the  system of ob ligatory  cash paym ent ot fees upon 
en trance  into m em bership, and  annually  in the  form of a tax  ot 
1 Rupee per capita. The first was simply the ad justm ent of the p lan  
of m anagem ent to correspond w ith  th e  expansion of th e  movem ent. 
The Society, hav ing  now 173 B ranches scattered  th roughou t th e  
fou r q u a rte rs  of the  W orld , has outgrow n the  old system  of cen
tra liza tion  of executive responsibility  The A nnual Convention of 
th e  G eneral Council has ceased to be, save m  nam e, the  tiu o  
p arliam en t or congress of th e  B ranches; their ^ s ta n c e s  a p ^  and 
th e  heavy  cost of th e  journeys to  and from A dyar, m aking a. 
tho rough  convocation of th e ir  D elegates or the  expression of th en  
will respecting  Society affairs im practicable, l o  say no th ing  of 
those iii Europe, A m erica an d  A ustralasia, there, was never a  ull 
rep resen ta tion  of even those in  A s ia - th o s e  nearest, p o g ra p h .c a l  y 
to A dyar. E xperience a t lasfc prom pted the adoption of a b e ttc i 
w ork ing  system , one em bodying the true sp irit of equality an  
p arliam en tary  justice m ore th an  the one m vogue. 
mous A m erican section had  been in ex.stence and  successfully w ork- 
in ?  for two y e a r s ,  and a  B ritish  section had ju s t been form ed in  
London, th e  fa ir th in g  was evidently to ex tend  the  sectional B j m o  
to  all countries, keeping  the  H ead-quarters  as tho hub, an d  tho 
P resid en t-F o u n d er as the  axlo, of th is wheel of m any spokes under


