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VoL. XXX1V No. 4

THE THEOSOP

ON THE WATCH-TOWE

A HEARTY greeting to all in western lands, to
whom January 1st marks the beginning of a New
Year. May all the evils which threaten Europe be
averted—if so it may be—or turned to good purposes, if
hap they must.. Sucn treub"e* have ever heralded
great changes, and as we Lnow that the changes are
“ near, even at the dao_,~ t‘Would be childish to fret
over or fear the thm;gs *ha’( &re coming on the earth ”,
The world is safe in the strong Hands that guide its
destiny, and along whatever roads, through whatever
storms, that destiny may take us, we can rest secure in
the knowledge that Power and Love will shape all
things to good. And so, despite the darkness, the old
cry rings out from the watchman: “ All’s well with
the night.” .
x* %

With the New Year we re-name our Adyar pub-
lishing business. ‘ THE THEOSOPHIST Office’ is not a
good description of the rapidly growing business we carry
on. Henceforth we take the name : * The Theosophical
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480 THE THEOSOPHIST JANUARY

Publishing House.” This name will also be taken
by the ‘Theosophical Publishing Society,” Benares
City, which belongs to me. The large ¢ Theosophical
Publishing Society ’ in London belongs to Mr. Keightley
and myself, and our partnership determines on the ex-
piry of the Bond Street lease in 1917. At that date the
T. P. S. will cease to exist, and the Theosophical Pub-

lishing House will take its place.

*
® *

The new National Society in Austria is, for the
time, very happily housed in a large flat in the old
house of the Sovereign Knights of Malta, their Chapel
being next door. No better home could it have. The
responsible Board consists eof well-known people in
Vienna, and it starts under very hopeful auspices.

***
The movement tor 11berty in Germany has been

bers, headed by Dr. Hlibhé—SchTé1den, the General
Secretary wrote (15- IG i2),—~ :

It is impossible to attach to the "German Section the
Branch, for the Charter of which you applied on the 14th
September last. This cannot, at least, be done on my own
responsibility, but would have to be submitted to our next
General Convention. The reason for this is the manner in
which you have for some time chosen to represent the Theo-
sophical cause ; this is felt by the German Section to be direct-
ly opposed to their intention, and even hostile tothem. Above
all things I myself cannot put my name under the charter of
such a Branch which includes members who follow this kind

of work.

Dr. Hiibbe-Schleiden is universally respected, is a
well-known public man,and was a member of the T. S.long
before Dr. Steiner was heard of. This refusal is a direct
breach of the T. S. Constitution. Another application
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1913 ON THE WATCH-TOWER 481

was refused on the perfectly proper ground that the
Branch was attached to Adyar, and on the improper
ground that the members “ worked in a way (in einer
solchen Art arbeiten) which was contrary to the inten-
tions of the German Section ”. It is then perfectly clear
that the General Secretary insists on uniformity of method
and thought. He disclaims this principle verbally, but
acts on it practically. It will be necessary, I think, to
call a Special Meeting of the General Council next
summer to decide on the steps which can be taken
to maintain the T.S. Constitution against a Section
which sets it at naught. It is quite clear that Dr. Steiner
and his followers reject the T. S. Constitution and Rules;
how much Dbetter it would be for us all if they frankly
and honestly withdrew and made their own Society,
which might then remain in fraternal relations with us,
and yet put on its members whatever restrictions it
thought desirable. ‘Within the T.:S. the restrictions put
by the German'Séction on individual liberty of thought
and action are not main;tain_ahl.é.
ol :;'?,t:,,i 2
The T.S. is face to face with an organised attack,
engineered by the most dangerous enemy that liberty of
thought and speech have ever had—the Jesuits. H. P. B.
long ago warned us that this conflict would come, and
now it is upon us. They work in different lands
in different disguises, but aim steadily at one thing
—the destruction or the distortion of Theosophy. In
America, they started a secret organisation, called
the Universal Brotherhood (not openly identical with
Mrs. Tingley’s U. B.), and within this the °Besant
Union,” and cleverly induced Theosophists to think that
they were working in my interests. Their chief tool has
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now joined the Roman Catholic Church. In Germany,
they are working to secure the predominance of Christian-
ity in the T.S., thus distorting it into a Christianising
sect, and making certain its rejection in the East. They
use their old weapons—misrepresentation, slander, false
charges, all levelled against the leaders of the movement
they seek to destroy; and all means are good ad
majorem Det gloriam. The ‘Black General,’ as their
Head is called, has agents everywhere. Attacks are
circulated in many countries, in many tongues; money
is poured out like water; one day’s post brings attacks
from Rome, from Stockholm, from Hongkong. It is
very interesting to watch, and one recalls the words of
warning that ‘“the devil is come down unto you,
having great wrath, because he knoweth that he hath
but a short time”. The old record bids men rejoice
because it is so; of such combats the Biagavad-Gita
says that they are the, upen: door.to heaven Therefore
the word goes out ‘to’ aI} fa-lthful rm-mbers “ Quit you
like men: be strong.” _' P
- #

A very 1nterest1ng 'aCCOQ‘h-t*ﬁ-WhICh reads like the
prologue of one of Rider Haggard’s novels—appears in
an illustrated American journal issued by ‘The Star
Company’. (The name is not given.) It is written by
Dr. Paul Schliemann, grandson of the famous archaeolo-
gist, Dr. Heinrich Schliemann, who carried out the
excavations which revealed Troy to the modern world.
He unburied nine cities, one above the other ; the second
of these, or the eighth from the lowest, was ancient
Troy. The antiquity of the deepest but one runs far
back into the night of time: “ Very conservatively, its
destruction may be placed at 20,000 B.C.” (Thisis
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not an extract from Man : How, Whence and Whither /)
The lowest but one, therefore, must run very many
thousands of years further back, and it was in this city
that Dr. Heinrich Schliemann found in 1873 a bronze
vase, with an inscription: “ From the King Chronos of
Atlantis.” On his deathbed, the great archaologist
declared his belief in the lost continent of Atlantis as
“the cradle of all our civilisation ”. He left certain
directions in a sealed envelope, to be opened only by a
member of his family who would swear ‘“to devote his
life to the researches outlined therein”. His grandson,
Dr. Paul Schliemann, took the vow, and is carrying it
out, with results which are already sufficiently astonish-
ing to the modern world. Already a map is published
which recalls Theosophical sketches, but which will
need to be amended.
i**

Another important event is the delivery of a course
of three lectures on Christian Mysticism by the Dean of
S. Paul’s. He declared that : “ Mystical experience is a
solid fact, guaranteed by those who have had it.” He truly
said that it could not be passed on to others, but that
others wanted to learn from Mystics their explanations.
“To the Mystic, heaven was a state rather than a place,
something which was all about us. .. Mysticism assert-
ed that a spiritual world was proved to be necessary by
the highest experiences of the soul; it asserted that
we were 1n part at certain times in an eternal and spirit-
ual world.” 7he Zimes had a leading article on the
subject, saying that Mysticism was ““commonly supposed
to be an obsolete state of mind, or to persist only among
the ignorant and sentimental ”’. Very ignorant of the
history of religion must be those who thus “commonly
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suppose ”’! But such people, 7he 7imes thinks, must
have been much surprised by the Dean’s remarks, which
make Mysticism alone * religion at first hand”. The
Mystic’s faith “is more scientifically secure” than
that of others. And the article proceeds to make a very
good defence of the Mystic. Thus from without and
from within, from Atlantis and from S. Paul’s, arguments
are coming which justify the ridiculed teachings of
Theosophy. H. P. B. told us in the nineteenth century
that many proofs would be given in the twentieth of the
truth of her statements. O great Pioneer! the proofs
are accumulating.
'l"l

The Dean of S. Paul’s must be careful, or he will
have leaflets circulated all over Europe denouncing him
as immoral. He is reported in 74e 7Times of November 6,
1912, as giving asecond lecture on the ethics of Mysticism,
and as saying of the state of illumination that : *“ Strictly
it was not a moral state, as morality in the ordinary
sense was transcended in that state.” We are likely to
have Mr. Fussell of Point Loma issuing this sentence
as: “ Mysticism is not a moral state,” and declaring it
to be therefore immoral. The Dean pointed out, it is
true, that ‘““the lowest ideal of the Mystic was that he
should become the ideal citizen”. But this can be
omitted. All over the world Mr. Fussell has circulated
my own statement that the “ T.S. has no moral code,”
and has suppressed the remainder of the statement that
the T. S. has the noblest moral ideals, and strives to live
in the spirit of Christ rather than by the law of Moses.
The article from which the words are taken contains
the most strenuous assertions of the necessity for the
noblest moral life. Mr. Fussell’s statement is on a
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par with that of the sceptic who declared that the Bible
said: * There is no God.” It is difficult to understand
the state of mind of a man who can deliberately cir-
culate over the whole world for years a deliberate
falsification of this kind. I shall be in America next
year, and shall take steps to protect the Theosophical
Society from further slander from Mr. Fussell. In
fact, by the time this reaches the public, my lawyer in
America will have received instructions to have all
preliminaries complete before I reach the States.
»
* »
I see that the Leader, Allahabad, has received a
check in its wild career. 7The Madras Mail! of November
25,1912, has the following :—

Benares, 23rd November. In the criminal case lodged by
Babu Jagannath Das, of Queen’s College, Benares, against
Mr. C. Y. Chintamani, editor and printer of the Leader of
Allahabad, under Section 500, I. P. C,, for alleged defamation,
a compromise was filed in the Court of the Joint Magistrate.
Babu Gourishanker Prasad, B. A., LL. B., Vakil, High Court,
author of the alleged defamatory correspondence, wrote a letter
of apology to the complainant and another letter in the Leader,
contradicting his letter and expressing regret at having caused
pain to the complainant, and he also paid Rs. 800 as damages.

I feel a little inclined to copy the clergyman who
was in a crush and being violently hustled ; a man near
him, undergoing the same treatment, uttered “ a big, big
D ”; “Thank you, sir,” quoth the parson. Seriously
speaking, Mr. Chintamani is a very smart young man,
and is probably inspired in his violent utterances by a
genuine love of India; twenty years hence, when he
has sobered down, and has shed his youthful antagonism
to religion, he will, I hope, become very useful to his
Motherland. If the above prosecution makes him hesitate
to insert anonymous letters of abuse against people he
dislikes, it will have served a useful public purpose. It
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is not every one who can afford to treat such letters
with contempt, as I have done for nearly two years.
*'n

An interesting article on ¢ A Musical Cure ’ appear-
ed in the Florence journal, 7he /talian Gazette. The
writer states that he has made some experiments ‘ on
the use of musical sounds as a cure for neuralgia,” and
the result of these and of enquiries on the subject among
friends have led him to the following conclusions :(—

The note F natural immediately below the middle C of
the pianoforte on the majority of subjects produces the greatest
effect, though some are more influenced by F sharp and G
natural and E natural. To allow the sound to exercise its full
curative power the patient must put his mind in a state of re-
ceptivity, to endeavour, so to speak, to drink in all the beauty
of the sound. I can explain the state better perhaps by asking
the reader to observe the audience at a concert. Those who
are lovers of music seem to place themselves in such a position,
such an attitude of mind, as to enjoy all the music thoroughly ;
it is this position and attitude of mind that I want the patient
to adopt. The effect is still more strongly marked if the same
note is sounded on the ’cello, as on this instrument the notes
between E natural, F natural, F sharp, and G natural can be
sounded. The experiments should be carried out in a room
where there is practically no sound—the ticking of a clock or
even of a watch in one’s pocket should be avoided. This may
be arranged by covering the walls of the room, doors and
windows included, with thick felt.

A curious fact about the note F natural 1s that it seems
to be the middle note of nature. The noise of a crowd or a city
in the distance resolves itself into F natural.

Students of 7he Secret Doctrine will recall the state-
ment of H. P. B. on this subject as to the ‘Great Tone’:—

It is, even by scientific confession, the actual tonic of
Nature, held by musicians to be the middle Fa on the key-board
of a piano. We hear it distinctly in the voice of Nature, in the
roaring of the ocean, in the sound of the foliage of a great forest,
in the distant roar of a great city, in the wind, the tempest and
the storm ; in short, in everything in Nature which has a voice
or produces sound. To the hearing of all who hearken, it
culminates in a single definite tone, of an unappreciable pitch,
which, as said, is the F, or Fa, of the diatonic scale.—S. D., iii,

463, 464.
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To those whose ears are open, all nature is ever
singing, and truly melodious is the chant which ever
arises from our earth. As is said in Light on the Path,
the sound of life “is not a cry but a song”. Glad is the
music which rings out from fairy-bells of blossoms
dancing in the sunlight; glad is the murmur of innumer-
able grass-blades swaying in the wind; glad is the song
of the birds in the trees, weaving a tracery of audible
melody over the supporting warp of what are called the
inaudible singings of creeping rootlets and of rising sap.
“ All Thy works praise Thee, O Lord,” Lord of Life and
of Love ; and to the open eye and the open ear beauties
undreamed of by our blind and deaf humanity fill the
fragrant air with daintiest measures and harmonies of
countless microtones.

‘l.*

Colonel Roosevelt has his friends and his enemies.
One of our New York members writes that a lawyer of
much ability and with no personal reasons for so think-
ing, “ considers the Colonel as the worst reprobate that
this country has produced ; and a few nights ago I heard
a prominent clergyman say that he considered him the
greatest man since Jesus”. As is the case where most
great men are concerned, opinions are violent, for and
against. And Theodore Roosevelt is a great man. It
did not need as proof his splendid courage when he was
shot. He has siruck a high and pure note in American
politics, and I hope he will succeed Dr. Wilson at the
White House.

'l**

The Mysore Widows’ Home is an admirable institu-

tion, and we are glad to see from its Repor? that it is

doing well, and that H. H. Maharaja of Mysore has
2
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given a building for the Home and a monthly grant of
Rs. 60. The Mangalore Report of the Depressed Classes
Mission shows fair support, and much devotion 1s spent
upon its work; but it is evidently uphill labour. The
attempt to form a Pafichama colony goes forward but
slowly. Great credit is due to those who are trying to
improve the miserable conditions under which so many
of the Panchamas live.
**i

Narottam M. Goculdas, Esq., F. T. S., while Sheriff
of Bombay, had the admirable idea of creating a Two-
Anna (two-penny) Famine Fund for the relief of the
Kathiawar sufferers. No less than Rs. 78,088-14-10
has been collected for this Fund, since it was started
on January 13, 1912. Three cattle kitchens were
opened, and a big grain shop was established where
grain was sold at reduced rates—one of the best forms
of help. Rs. 62,932-14-8 went in fodder for the
starving cattle. Mr. Narottam M. Goculdas is thinking
of starting a  Presidency Permanent Famine Fund ’;
he says: “ A draft of the scheme is being made ready
and will be placed before the public in a short time.”
Such a Fund would be able to meet a call for relief at
once, whereas now there is much delay in collecting
money when the need for it is already urgent. The
idea is a good one, and we trust it will be successfully
carried out.

!’*'l

. The Victoria Hall was packed each Sunday for my
lectures, and hundreds of people were shut out, and went
away disappointed. Some Madras gentlemen very
generously arranged to hire the great circus tent, belong-
ing to the Parsi Theatrical Company, on November 29th,
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so that all who wished might hear. The place was
crowded, all standing room being occupied. I lectured
on ‘ The Higher Self and the Spiritual Life’. The four
lectures are being published separately, and will also be
issued 1n a little volume. We sold some reserved seat
tickets for the three lectures, and after paying the
expenses, we have forwarded the surplus to the Society
for the Prevention of Cruelty to Children.
'l'*‘

In the London Lodge of the T. S., our Vice-Presi-
dent, Mr. A. P. Sinnett, is delivering a very interesting
course of lectures on Astronomy, illustrated by lantern
slides. Mr. Sinnett treats the subject from the ordinary
scientific standpoint, illuminating it by occult teachings.
The lectures arearousing, needless to say, very great inter-
est. Conversational meetings are held in the afternoons,
alternating with the lectures in the evenings. We hope
that these lectures may later be issued as Transactions.

'l*'l'

The Hon. Mr. Khan Bahadur Kudus Badsha Sahab
has been appointed Sheriff of Madras for the coming
year, and 7/he Madras Mail remarks: *“ Much respected
amongst the English, Muhammadan and Hindd com-
munities, his appointment to the Shrievalty will give
satisfaction in all quarters.” This gentleman was one of
those who signed the address of the citizens of Madras,
presented to me on October 23, 1912. He will have a
technical, as well as a real right, to represent the
citizens during his year of office.

i.*
An English member writes :—

One of our members here told us of an interesting re-
mark a Roman Catholic priest made to her last week regarding
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the Theosophical Society. He met her by chance at the
house of a friend he was visiting and asked to what religion
she belonged. She said, “ I am a Theosophist, ”’ quite expecting
him to freeze up. But his comment was this: “ Well, material-
ism 1s dead and buried for ever, thanks to your lot.”

There 1s a truth in that, for H. P. B. did not give
her life in vain. She slew the dragon of materialism,
and only its reflex writhings remain.

»
® ¥

There is a paper called 7/he Watch-Tower, the
organ of an American body, ‘ The International Bible
Students’ Association’. At a Convention held last year,
the Association appointed a Committee to make a tour
round the world, and to ““ supply an unvarnished report
of the true condition of affairs in Oriental lands,
amongst the peoples usually termed ‘ heathens’.” The
report is contained in the April number of the above
magazine and has just reached me. It is the most
extraordinarily fair and honest report of the  heathen’
which I have ever seen from a Christian pen. Some
extracts from it will be found elsewhere in our columns.

* *
What do our readers think of this ?

Nid oes cwestiwn a glywir yn amlach pan siaradir am
ailymgnawdoliad na: “Os bum yma o’r blaen, paham na
chofiaf hyny ?”’ Fe rydd ychy dig ystyriaeth i ffeithiau atebiad
’r gofyniad.

It is not a cipher, but is a proof that Theosophy is
reaching our Welsh brethren in their own mother-
tongue. Hearty congratulations to the enterprising
Welsh Theosophists. It is a translation of * Why our
past lives are forgotten,” and ‘ Karma,’ from ‘ Elementary
Theosophy ’ in THE THEOSOPHIST. The little pamphlet
is issued by the Cardiff Lodge, and its publication is due

to a devoted Welsh member.

»*
* »
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I am very glad to announce that the Madanapalle
High School—for which Mr. Ernest Wood did so much,
and to which he added a fine laboratory by the help of
Mr. Charles Harvey—has received another most valu-
able addition to its buildings, in the shape of a Library.
It 1s erected by a son to the memory of his father, and
he has given it his father’s name, ‘ The Mulbagal
Venkoba Rao Library’. The foundation-stone was laid
on November 29th by the Headmaster, Mr. Giri Rao,
B. A, and the Collector presided, and said some generous

words of praise.

*
® %

As we go to press the 7imes report of Dr. Inge’s
third lecture reaches us. He dealt with prayer as the
Mystic knows it, and advised his hearers to learn about
it rather than to ‘‘ condemn it with faint praise, or point
out the mistakes and heresies to which it might lead ”.
The true Mystic did all work as worship. He “was
too strong a sacramentalist to care much for sacraments ”
—a pregnant phrase. “If he was filled with water
springing up into everlasting life, he could not very
much care for the stagnant cisterns of tradition.” The
Dean did not believe in the objective reality of visions
and like phenomena, but he did believe in the Mystics’
great central experience—direct communion with God.
Perhaps, after awhile, the Dean will realise that, while
the outer phenomena of a vision may be created by the
mind, there are underlying facts of an objective world
which are seen t/rough the mental atmosphere which
distorts them, and imposes on them its own colouring.
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THE WATCHERS FOR THE DAWN
(A Song of Advent)

The Vision is there, it is there
For all who have eyes to behold,
And the sounds of His Coming are clear
For those who have ears to hear.

As the morning, so tender and fair,
In a glory of crimson and gold,
Rises, with light from the East,
Rises for greatest and least ;
And the flowers, at the Sun’s high feast,
Open their blooms and rejoice ;
And the birds, with welcoming voice,
Sing at the Coming of Day,
Shout for their joy of the light :—

So it shall be, it shall be,
For our world, so weary and sad,
When the mighty shall know there is none so mighty

as He;
And the humble shall lift up their eyes to His Face, and
be glad ;
And the souls of the eager, the loving, shall open as
flowers,
In the glow of those wonderful hours,
When the Teacher of Angels and men
Moves in our midst again.

(So shall it be, ye weary, in the Day
That is not far away.)

But now, in the end of the night,

Now, in the hush of the dawn,

Now, when the veil that is drawn

Betwixt men’s eyes and the Light

Hath begun to quiver, hath thinned,

Till a breath of the Heavenly Wind

Shall tear it asunder:

Till, with power and great glory, and wonder,
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The Light of the World shall shine, and the Day of the
Lord shall break—
Even now, in the end of the night,
There are those who stir and awake,

Who rejoice that the darkness is well nigh past,
That the Day of the Lord is at hand,
That the Coming of Christ is near,

That not for ever, unending, the night shall last.
They are waking in every land,
And their watch-fires are bummg clear.
Like stars, in the spaces of night,

They shall burn and burn, till they fade out of sight,
In a glory of infinite light.

And now, in the end of the dark that has hung so heavy
and long,

As the birds break the hush of the dawn with fragments
of welcoming song,

So hearts call to hearts in the stillness, rejoice, and are
strong ;
So fire unto fire is beaconing, far and wide,
So the lovers of Christ proclaim them on every side.

So their fires shine out, one by one,

And they call to each other, the whole world round,

Till their glimmering fires shall be quenched in the blaze
of the Sun,

And their fragments of song in the great Hosanna be
drowned.

By ineffable Hope possessed,
These are they who wait,
Calm in a world’s unrest,
Fearless ’mid doubts and hate,
Hopefully hearing the cry of a whole humanity’s need ;
And the clamour of warring nations and classes, the
Babel of creeds,
Bewilders them not ; for they know
That the Elder Brother of men,
The Incarnate Wisdom of God,
The Mouth that utters His Word,
The Master of Masters, the Lord
Of Angels and men, the Desire of all Nations, their
Saviour and Lover,
He who the ways of earth hath trod,
In a day that is long ago,
Shall tread them in blessing again,
And again shall His Glory discover,
Breathe Love on a sea of strife,
Bid mourners from mourning cease,
Give us, for clamour, Peace,
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Bring Truth to them that fervently seek,
To souls, awake and alive, fuller abundance of Life,
Infinite Pity to souls crushed, and unhappy, and weak—
Judgment, stern as a sword,
Mercy, as pouring of balm ;
To the proud, the rebuke of the Lord,
To the lovers of Peace, to the men of good-will,—His Calm.

He that is faithful and true,

He who hath sworn—*‘1 Come,”
Comes to make all things new.
Voices of earth, be dumb.

Ye, whose fires burn bright,
Whose ears are quick to hear,
Watchmen, in many a land,
Watchmen, what of the night ?
Say, is the Morning near ?

“ The night is far spent, and the Day, the Day of the Lord,
is at hand.”

C. W. Scott-Moncrieff
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HELENA PETROVNA BLAVATSKY’

By MADAME PISSAREFF

Surrounded by love and hatred of parties, her immortal
personality goes through the annals of the world’s history.

—Schiller.
THE FIRST PERIOD OF H. P. BLAVATSKY’S LIFE

NE can hardly imagine anything more wonderful
and more unjust than the persistent misunder-
standing, and even enmity, which Russian educated
society still shows towards its great countrywoman,
H. P. Blavatsky.

Eighteen years have gone by since the day of her
death; more than thirty years since she founded the
Theosophical Society—time enough to bring forth an
earnest research into the activity and work of this
Russian woman, who fought with such indomitable
force against the materialism that enchained human
thought ; who inspired so many noble minds, and who
was able to create a spiritual movement which is still
growing, developing and influencing the consciousness
of our contemporaries. The results of her work are

in sight, and they, alone, can give a true appreciation
of H. P. Blavatsky.

3 Translated by Madame Pogosky. See THE THEOSOPHIST, May, 1911,
3
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She was the first revealer in modern days of the
occult teaching on which all religions are founded, and
the first to make an effort to give a religio-philosophic
synthesis of all ages and all races. She brought about
the revival of interest in the ancient Eastern wisdom,
and created an international brotherhood embodying a
reverence for human thought, in whatever language
expressed, a broad tolerance for all members of the
human family, and an effort to realise not a dreamy, but
a concrete, idealism, transfused into all spheres of life.
Such results should silence enmity, and awaken a deep
interest in the wonderful power of a soul, which could
give such an impetus to human thought. Yet in Russia
the name of H. P. B. is still surrounded with distrust,
and there is not a single influential voice to say a
word in favour of her, who in justice should be re-
garded as the glory and pride of her country.

Out of all her literary work, which revealed to
western Europe the occult teachings of the ancient
East, only one book, 7he Voice of the Silence, has been
translated into Russian up to last year; and her literary
name is known only by the /ndian Sketches, which,
under the title of From the Caves and Fungles of
Hindustan, were published in the Russian Messenger
in the beginning of the eighties. All I can find in
Russian literature concerning H. P. B. is a fiendish pam-
phlet by W. Solovieff, several articles by the same author,
but adopting quite a different attitude, in the Rebus
(July, 1884), and two articles in the Dictionary of
Vengeroff. One of these is a quite insignificant bio-
graphy, made up from third-hand information, and the
other is by Wladimir Solovieff. If we add to this a
biographical sketch, very little known, by H. P. B.’s
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sister, Vera P. Jelichovsky, issued in the Russian
Obosreine, 1891, a book by the same author written in
answer to the above-mentioned pamphlet of W. Solo-
viett : . P. Blavatsky and the Modern Priest of Truth,
and two articles in Rebus, 1881-2, also by Madam
Jelichovsky, we include all that has ever been written
in the Russian language about H. P. B.

H. P. B,, by her wonderful psychic organism, show-
ing powers which the majority of people have not yet
developed, so far outdistances the type of a modern
intellectual man, that only the psychology of the future
may be able to understand her fully and to define her
qualities. History tells us, that now and again there have
already appeared human beings gifted with powers un-
known to mankind; such were Cagliostro, Jacob Bshme,
Swedenborg, and others, but the difference between
them and H. P. B. is great. They lived in other times,
when communication between people was slow and state-
ments were difficult to verify, and critical analysis was
yet in its infancy, so that we have only vague legends
about their wonderful powers; but H. P. B. appeared
in the world at a time, when intellectual inter-communi-
cation goes on all over the world with great rapidity,
when every remarkable fact becomes immediately all
the world’s property. She lived successively, quite
openly, in three different parts of the world receiving
anyone who wished to see her, and was personally
known to a multitude of people of every nationality and
profession. She was also known to many scholars of
America, Asia and Europe. She herself, her life, and
her so-called miracles, were in everybody’s sight. It
was impossible to ignore her or turn her into a vague
legend. But few realise even now that not only the

Google



498 THE THEOSOPHIST JANUARY

teaching she has brought from the East, but she herself,
her personality, and her wonderful psychic gifts, are of
the greatest importance to our epoch. She is not a
theory, but a fact, and this fact affirms most persistently,
that science must either broaden its limits, enclosing in
its boundaries not only physical phenomena but also the
super-physical, and accept psychic and spiritual evolu-
tion as well as the evolution of forms, or—lay down its
arms and consider itself as helpless in view of the higher
order of phenomena. From this standpoint, as a fact far
outstripping its epoch in its inner qualities and lending
deeply interesting suggestions as to future lines of human
development, H. P. B. ought to be of the greatest inter-
est to modern psychologists ; 4ow this interest has been
shown in reality, we know from the Aepor# of the
scientific Psychical Research Society. I found no better
attitude in any other accounts of professional scientists.
When one comes across reminiscences and recol-
lections of those who knew H. P. B. personally, both
friends and foes, or when one questions the living
witnesses of her life, one is struck with the variety of
their opinions, as if it were not one, but many, who pass
before one’s vision under that same name of ‘ H. P. B,
To some she is a great being, who opens new ways to
the world—to others a dangerous destroyer of religions ;
to some a charming, brilliant companion—to others a
misty exponent of inconceivable metaphysics; she is
either a great heart full of compassion for all sufferers,
or a soul knowing no mercy; either a clairvoyant,
penetrating into the depths of a soul, or a naive believer
in the first comer ; some speak of her endless patience,
others of her turbulent irascibility; and so on, ad
tnfinitum. Indeed there are no brilliant features of
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human soul that are not connected with the name of
this wonderful woman.

No one knew her wholly, with all her qualities.
Her uniqueness went so far, that even her nearest
and dearest felt puzzled and mistrustful.’

The tragedy of the solitariness becomes evident
when one reads her biography, written by her beloved
sister—alongside of the latter’s love, how much mis-
understanding, often confusion, how much enforced
confidence, just because shesaw ‘‘irrefutable proofs .
What an astonishment this loving sister expresses when
she meets with a very high appeciation of H.P. B.’s
personality ; on such occasions she feels like apologising,
as if to say: “Well, this is rather too much!”

Yet this is very natural. H. P.B.’s qualities were
so far above the usual level that they were too foreign
to the great majority. Someone said about her that:
“ she rose to heights where only eagles among men may
soar, and those who could not rise with her saw only
the dust on her soles”. Even her nearest co-worker
and assistant, Colonel Olcott, confesses in his Diary,
that, in spite of many years of companionship, he could
never answer his own pregnant question: “Who was
H. P. B.? ”’—so resistant to any ordinary definition was
her many-sided nature, so unusual were many of her
qualities and manifestations. But in some of the
descriptions all who knew her agree : all affirm that she
possessed an extraordinary spiritual power, which sub-
jugated all surrounding her, that she had an incredible
capacity for intense work, and a superhuman patience
when it concerned her ideal and her fulfilment of
the Master’s will ; they also unanimously agree, that

! Puzzled, yes; mistrustful, never.—A. B.
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she had a striking, limitless sincerity. This sincerity
tells in every expression of her ardent soul, which never
shrank before the ““ what will be thought of her ?” *‘ how
will they read her thoughts and actions? ” It tells also
in the spontaneity of her letters, in every detail of her
stormy life, full of suffering. Her sincerity and con-
fidence reached a degree most amazing in one so
rich in experience : to begin with, there was the life of
a young Russian girl in good society during the time
of serfdom ; and then the quite fairy-tale experiences of
India and Tibet in the »d/e of a disciple of eastern Sages,
and finally the no less extraordinary position of a spiritual
teacher and herald of the Ancient Wisdom among
highly-cultured Englishmen in the soberest of European
centres—London.

One of H. P. B.’s qualities, which exercised a great
attraction on her own friends, and at the same time
sometimes seriously harmed her, was her well-pointed,
brilliant humour, mostly kindly meant, but sometimes
ruffling to petty ambitions.

Those who knew her in her earlier days, remember
her with delight—unswerving, impetuous, merry, spark-
ling with acute humour, and witty conversation. She
loved to joke, to tease, to create a commotion. Her
niece, N. W. Jelichovsky, says: ‘ Aunt had a wonder-
ful quality: for the sake of a joke, or a witty word,
she would bring anything upon herself. Sometimes
we laughed ourselves into hysterics, listening to her
interviews with London reporters. Mother often re-
proached her: ‘Why do you invent all this?’ ¢Abh,
well, they are poor chaps; let them earn something!’
Sometimes she would tell impossible stories even to
her Theosophical friends, just to make them laugh.
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We did laugh then—but with some people out of the
dullness which does not understand a joke, there came
a lot of misunderstandings and unpleasantness and not
only unpleasantness. It is very likely that some of those
who were affected by her jokes went over into her
enemies’ camp.

Her enemies may be divided into two categories :
enemies of her teaching and her personal ill-wishers.
Among the first, the most violent were the missionaries
residing in India, whose influence was shattered by her
striving to unite in a general Esotericism all ancient
Aryan beliefs, and to trace the origin of all religions to
one divine Source. Besides the missionaries, she had
also enemies among the orthodox spiritists, whose teach-
ings she undermined, both by numerous articles and
conversations, with her usual straightforwardness. She
had also personal enemies among the English in India. By
nature she loved freedom and hated conventionality, and
this alone shocked English society in India, which
could not forgive her for preferring the despised Hinda;
moreover all those who approached her with a selfish
desire to gain the occult knowledge which gave her
power to manifest her ‘wonders’ and who did not get
any, they also became her foes. The result of all this
hatred was the well-known case of Coulomb, Patterson,
and Hodgson.

I will now give those biographical details which I
have been able to verify with the courteous co-operation
of her nearest relatives.

Her life can be divided into three well-defined
periods. Childhood and youth, from her birth in 1831
up to her marriage in 1848, make up the first period.
The second, the mysterious years about which hardly
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any definite information can be had ; this period lasted
twenty years, from 1848 up to 1872, with an interval of
four years spent in Russia with her relatives. The third,
which lasted from 1872 up to her death, was spent in
America and India, and the last six years in Europe,
among many witnesses who knew Helena Petrovna well.
Of this period there are many biographical sketches and
articles on it, written by those who were near to her.

It is much more difficult to get a clear idea
of her childhood. From the two books of her sister
V. P. Jelichovsky, When I was Little, and My Youth,
where she describes her family, one can hardly get any
idea of Helena Petrovna’s character and experiences.
This is partly due to the fact, that Madame Jelichovsky
was four years younger than her sister, and could not
consciously observe her, who, by her own statement, lived
quite a separate life ; and partly because during the thirties
of the last century, when the sisters were children,
supernormal psychic powers must have been consider-
ed as something very undesirable, and to be kept hidden
from other children. The second source of information
is Mr. Sinnett’s book, /ncidents tn the Life of Madame
Blavatsky ; it gives many interesting details, but the -
author wrote his book from chance narratives of Helena -
Petrovna, and it is difficult to be sure how far he re- '
membered accurately, and how prompt he was in putting E
them down. .'

Among the people of her own age, her aunt Nadejda
Andreevna Fadeeva—only three years older than Helena

Petrovna—who was on most intimate terms with her

when they were children, confirms the wonderful
phenomena surrounding H.P.B. in her childhood. One of -
her letters, written in May, 1877, is given in Mrs. Besant’s "
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brochure, A. P. Blavatsky and the Masters of Wisdom,
London, 1907.

The physical heredityof H. P. B. isratherinteresting,
as among her ancestors were representatives of France,
Germany and Russia. By her father she was descended
from the reigning Mecklenburg Princes, Hahn von
Rottenstein-Hahn. Her mother was grand-daughter of
Bandre du Plessy—an exiled Huguenot, obliged to leave
France on account of religious persecution, who, in 1787,
married Prince Pavel Vasilievitch Dolgoruky; their
daughter, Princess Helena Petrovna Dolgoruky, married
Andrez Michailovitch Fadeef and was Helena Petrovna’s
own grandmother, who herself brought up the early-
orphaned children. She left the memory of a remarkable
and highly cultured woman of unusual kindness, whose
learning was quite exceptional in her age; she corre-
sponded with many scholars, among them Mr. Murchison
the President of the London Geographical Society, with
many noted botanists and mineralogists, one of whom
named after her a fossil-shell discovered by him—
Venus-Fadeef. She knew five foreign languages, paint-
ed beautifully, and was in every way a remarkable
woman. She herself educated her daughter Helena
Andreevna, mother of Helena Petrovna, and transferred
to her her gifted nature. Helena Andreevna wrote
novels and stories, was well-known under the nom de
plume * Zenaida R.” and was very popular in the forties.
Her early death evoked universal grief and Brélomsky’
devoted to her several eulogistic pages, calling her ‘the
Russian Georges Sand’. I heard a good deal about the
Fadeef family from Marie Grigorievna Ermoloff, who
possessed a wonderfully clear memory, and knew the

1 A famous Russian critic.

4
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family very well when the Fadeefs resided at Tiflis,
while Madame Ermoloff’s husband was the Governor
of this province in the forties. She remembered Helena
Petrovna as a brilliant but very wilful young lady,
who would not submit to anyone ; the family enjoyed a
high reputation, and Helena Petrovna’s grand-mother
was so highly thought of, that notwithstanding her not
visiting anybody, the whole town came to “ pay her
homage”. Besides the daughter Helena Andreevna, who
married an artillery officer Hahn, and another daughter
(Vitte by marriage) there were two more children:
Nadejda Andreevna who now lives at Odessa, and a son,
Rostislav Andreevitch Fadeef, whom Helena Petrovna
loved so much that her biographer, H. S. Olcott, said
that they and Vera Petrovna Jelichovsky (her sister)
with her children—were her only attachments on earth.

Left early an orphan, Helena Petrovna spent the
greater part of her childhood in the home of her grand-
father Fadeef, first in Saratoff, later at Tiflis. As far
as we can judge, her childhood was very bright and joy-
ful. In the summer, the whole family moved to the
Governor’s summer residence, a large and ancient
mansion surrounded by a garden with many mysterious
nooks, a pond, and a deep ravine, behind which ran a dark
forest descending to the banks of the Volga. The ardent
child saw in nature a mysterious life of its own ; she
often conversed with birds and animals, and during the
winter her learned grand-mother’s study presented such
an interesting world that it would have fired even a less
brilliant imagination. The study contained many curious
things: various stuffed animals, and grinning heads of
bears and tigers ; on one wall there were charming little
humming-birds, glittering like so many bright flowers ;
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on the other sat owls, falcons and vultures, and above
them, under the very ceiling, a large eagle spread its
majestic wings. But the most awful was a white flamin-
go, which stretched out its long neck, as if it were living.
When the children came to their grand-mother’s study,
they sat astride on the black stuffed horse or on the
white seal, and in the twilight they fancied all these
animals began to move, and the little Helena Petrovna
told many terrible and captivating stories, especially
about the white flamingo, whose wings seemed to have
been sprinkled with blood. Besides the phenomena due
to her near connection with nature and evident to all,
there were others visible to her alone. From early
childhood the clairvoyant child saw the majestic figure
of a Hindd in a white turban, always one and the
same. She knew him as well as she knew her own
relatives and called him her Protector, saying that it
was He who saved her in dangers.

One of those accidents happened when she was
thirteen years old: a horse she rode became frightened
and ran away; the child was unseated and, getting
entangled in the stirrup, hung on to it ; instead of being
killed, however, she felt round her body somebody’s
arms, which supported her till the horse was stopped.
Another accident happened much earlier, when she was
quite a baby. She wished very much to examine a
picture hanging high up on a wall and covered by a
white curtain. She asked some one to uncover the
picture, but her wish was not gratified. Once, being in
the room alone, she pushed a table to the wall, put
another small table over it, and a chair over this again,
and succeeded in climbing to the top of it, holding
with one hand to the dusty wall and with the other
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reaching out to the curtain; she lost her balance and
remembered nothing else. Coming to, she found herself
lying on the floor safe and sound, both tables and the
chair standing in their usual places, the curtain drawn
over the picture, and the only proof of all this having
really happened was a little trace of the small hand, left
on the dusty wall under the picture.

Thus the childhood and youth of Helena Petrovna
passed under very happy conditions amidst a cultured
and, it seems, a very friendly family, with benevolent
traditions and a very sympathetic attitude towards the
inferior classes. Her marriage at the age of eighteen
with an elderly and unloved man, with whom she could
not have anything in common, can be explained only by
a keen desire to gain more freedom. If one imagines
the conditions of life of a young lady in provincial ¢ high
life,” even in a good family, with all the prejudices and
irksome etiquette of that time, one can easily understand
how such conditions oppressed a nature so ardent, so
difficult to limit, and so freedom-loving as the young
Helena Petrovna’s must have been. Further happenings
confirm this supposition : three months after her wed-
ding,' Helena Petrovna ran away from her husband, and
this flight brings the first period of her life to a close,
after which begins another, full of endless wanderings
by sea and land in one or another part of the world.

Helene F. Pissareff

1 Some say on her wedding journey.—Ed.
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THE BEARING OF RELIGIOUS IDEALS ON
SOCIAL RE-ORGANISATION

By ANNIE BEsSANT, P. T. S.
(Concluded from p. 465)

N order to realise the effect of Religious Ideals on a
Society growing up around them and dominated
by them, we should carefully study the history of the
past, bearing this in mind. Let us take for such study
the Ideals of Christianity, and the development of Euro-
pean Society under their influence.
Two main Ideals appear to me to be presented by
Christianity : (1) The Value of the Individual ; (2) Self-

sacrifice.
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The first of these made the Individual, instead of
the Family, the social unit, and, by emphasising the
value of the individual soul, evolved and strengthened
the sense of Individuality in man. The immense stress
laid on the life here as determining man’s everlasting
destiny ; the submergence of the idea of reincarnation—
universal in the ancient world—entailing the perma-
nence of the after-death happiness or misery brought
about by the use of that one life on earth, thus magni-
fying its importance beyond all measure ; the substitu-
tion of this conception of the overwhelming value of
earthly life with its accompanying heaven or hell for
that of a continued life, repeatedly circling through the
three worlds—physical, intermediate and heavenly—in
a long evolutionary process by which, ultimately, per-
fection was attained; all this inevitably led to the em-
phasising of the value of the individual possessed of
this single chance of salvation ; this one, short, span of
earthly life linked to such gigantic outcome magnified
the all-importance of the individual soul. * What shall
it profit a man if he gain the whole world and lose his
own soul ? or what shall a man give in exchange for
his soul ?”’ The Christian teaching, based on the Hebraic
ideas of the fixed earth with its revolving firmament
studded with sun and moon and *‘ the stars also,”” made
man as truly the centre of life as was his earth of
the universe. For man God descended upon earth,
took birth in human flesh, and died ; man’s salva-
tion was God’s chief occupation; for man He rose,
ascended into heaven, and thence would come again ;
man’s behaviour pleased or grieved Him, made Him
content or jealous and wrathful; “ God is angry
with the wicked every day”; heaven was clouded by

Google



1913 RELIGION AND SOCIAL RE-ORGANISATION 509

man’s ill-behaviour, and rejoiced over his contrition.
Man’s importance became enormous in this scheme of
things, and his value rose to an unimaginable figure.
If we contrast it with the previous conception of a con-
tinued life—with its quiet enduring of present wrong as
the outcome of past ill-doing ; with its patient striving to
plant seeds of qualities which in the future would flower
and bear fruit; with its gentle disregard of the fate of
a single life which bulked but small in the face of a
life everlasting, stretching through a long vista of births
and deaths—if we contrast these two conceptions, we
shall realise the impetus given to Individuality by the
Christian religion, the magnifying of the individual man.

Hence we have, in the West, Individualism as the
basis of Society ; Man stands alone, isolated, a congeries
of inherent, inborn Rights. The apotheosis of the In-
dividual is seen in the assertion of the Rights of Man,
and the necessary corollary of a competitive Society ;
the individual man asserts himself and fights against
his fellows; the individual classes struggle with each
other; the individual nations war with each other.
Each fights for his own hand; each seeks to win by
his own individual strength of body or brain that which
he desires to possess ; competitors in trade carry on cut-
throat competition ; capitalist and workman fight by
lock-out and strike; rival kingdoms seek the bloody
arbitrament of war; the weaker nations are exploited
for the enriching of the stronger; trade-expansion is
forced by conical shot, and markets are opened by the
sword ; Society becomes a weltering chaos of strug-
gling interests; might is right; the hand of the strong
is on the throat of the weak ; the helpless is trampled
under foot.
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Is it, then, ill with the world ? is this cockpit civili-
sation the result of the teaching of the Gentlest, the most
Compassionate, of the Lover of men ? Nay, be a little
patient, O critic of a great work of art while still half-
hewn from the stone. All is very well, despite the out-
ward seeming, for this strong Son of God, who is Man,
1s but evolving the forces which are necessary for the
work which shall be done by Him when the strength
which now crushes the weak shall be yoked to their
service, and each seed of their pain shall blossom into
the splendid flowers of their joy.

For the second Ideal of Christianity, shaped less
by ecclesiastical doctrine than by the all-compelling
power of a Perfect Life, is that of Self-sacrifice, whereof
the Cross is the ever-inspiring symbol;

. . . . the Cross of Christ
Is more to us than all His miracles.

The piteous figure of the dying Christ, thorn-
crowned and scourged, nail-pierced and naked, was
lifted to the heights of unsurpassable command when
o’er its pathetic weakness brooded the curbed omni-
potence of a God, voluntarily bowing an Immortal Life
to a shameful death, and permitting the strong hands
which upheld the universe to be nailed by His creatures
to the cross. Such was the Figure which silently stood
over against Christendom—silently indeed, but there was
magic in the silence. Through the storm and the tur-
moil, through the struggle and the anguish, a voice was
ever softly breathing: “ Forasmuch as ye have done it
unto the least of these my brethren, ye have done it
unto me.” From the eyes of angry men and weeping
women and hungry children shone out the dumb appeal
of the eyes of the suffering Christ. Strength was shamed
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in the moment of its triumph; ruth was stirred when
greed should have slept, full-fed. In some wondrous
way weakness was seen as being stronger than strength,
and pain as sweeter than joy. And then there came to
the heart of Christendom the meaning of the forgotten
words spoken by its Lord: ‘“He that is greater among
you, let him become as the younger, and he that is chief
as he that doth serve...I am among you as he that
doth serve.” Then rang out the words of His ser-
vant Paul: “ We that are strong ought to bear the in-
firmities of the weak, and not to please ourselves.”
More and more is this Ideal of Self-sacrifice asserting
itself in the Christendom of to-day, the Ideal of yoking
strength to Service, of recognising the measure of power
as the measure of responsibility, of the joy and the
glory of voluntary renunciation. That is the Ideal
to which the younger generation of the wealthy and the
highly placed is stretching out hands aching to serve, is
offering up hearts aflame with passionate devotion to
man. And that isthe Ideal which shall triumph, and
shall turn the strength which has been gained in
struggle to the uplifting of the trampled, which shall
consecrate that strength to the performance of duties
instead of to the assertion of rights.

This is the permanent Ideal, while the other is
temporary, and shall pass away, having served its pur-
pose, and shall be looked back upon as marking one of
the many stages through which man has climbed from
savagery to civilisation; it will be seen clearly in the
future—as some already see it to-day—that Society could
not endure as a constant battle-field of warring in-
terests, but that there must come a great reconstruction,
in which the needs of all shall be reconsidered, the

5
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happiness of all shall be aimed at, the extent of possession
shall measure the duty of service.

That is the Ideal which, in many different forms, is
making its way among the nations of the West. Some-
times it appears in the fierce shape of democratic
Socialism, with class-hatred as its inspiration ; but hate
1s a disintegrating force ; it cannot construct ; and every
effort that springs from hatred is doomed to exhaust it-
self in failure. Side by side with this is another form—
a Socialism of love, which aims at giving, but does not
exhort to spoliation. It is the noble longing of the happy
to bring happiness to the unhappy, of the educated to
bring knowledge to the uneducated, of those who have
leisure to bring leisure and diminution of toil to those
who labour. It is the feeling we call *“ the social con-
science ’—a feeling which has its roots in love and
sympathy, and which is therefore constructive. For
the forces born of love are those which join together,
and only a Society which is built on love, and cemented
by love, can endure through the ages of the future.

Let us consider what religious Ideal will now serve
us as a basis for the reconstruction of Society. What
Ideal will suffice to breathe into men’s hearts the
necessary inspiration for action? Can such an Ideal
be presented in a way so precise, clear, intelligible and
rational, that it will command the brains of men as well
as attract their hearts, that it will give to the social con-
science the force of a natural law ? Unless this can be
done, our labours will largely fail, for we cannot rely
for social reconstruction only on the generous impulses
of the noblest and most spiritual men and women. [t
is necessary that all people should feel that a law exists,
accord with which means happiness, and disregard of
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which brings ruin—slowly or swiftly, but inevitably.
For there is nothing which so compels human reason as
the sense of an inviolable natural law, working around
us, below, above us, a law from which we cannot
escape, and to which we must conform ourselves—
or suffer. In Society, as in religion and in morals,
we must appeal to the reason, we must justify our
proposals before the bar of the intellect ; only thus can
we bring those whose instincts—growing out of the
past—are anti-social, to realise that they cannot wisely
satisfy those instincts, because such satisfaction would
result in a common ruin, in which they, as well as
others, would be engulfed.

What' religious Ideals, then, are there which may
serve as a basis for Society, and may be seen as rooted
in natural law, unchangeable and inviolable ? First: the
One Life. We must realise that we all share a common
Life, are rooted in that Life, so that nothing that
injures another can be permanently good for any one of
us ; that the health of the body politic, as much as of
the body individual, depends on the healthy working
of every part, that if one part is diseased the whole of
the body suffers.

On this point science and religion teach the same
truth. We can show, from a book on physiology,
how the scientific man builds up, in ever more
complicated fashion, that which he calls an indi-
vidual. He recognises that each of our bodies is
built up of myriad individuals, each of which lives its
own life, was born, grew, died and decayed ; it is huge
communities of these individuals which make our bodies
—plastids or cells he calls them as they are walled or
unwalled—whether actively moving about in the blood,
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or comparatively stable ; these form the lowest grade of
individuals. Then when these are joined together we
have the second grade of individuals—tissues. Tissues,
joined together, give us the third grade of individuals—
organs. Organs joined together make the fourth grade
of individuals—plant, animal and human bodies. Bodies
joined together make the fifth grade of individuals—
communities. Communities joined together make the
sixth grade of individuals—nations. Nations joined to-
gether, make the seventh grade—Humanity. This is
not the teaching of the poet, of the dreamer, of the man
fond of allegory, simile, symbol. It is the dry present-
ment of factin the physiological handbook. For science,
out of the study of diversity, has realised the underlying
unity, as religion, beginning with the unity, has divided
gradually that unity in training the State, the Family,
the Individual. The scientific man regards humanity
as an organism, and religion recognises the same idea.
Only where science sees one universal Life, religion sees
also one universal Consciousness, and calls that Con-
sciousness—GOD. Religion teaches the Immanence of
God: One Life in many forms, One Consciousness in
many consciousnesses, One Spirit in many spirits—The
ONE individualised for love’s sake, for bringing “ many
sons unto glory ”.

Thus this idea of One Life in us and in all, One
Life expressing itself in countless individuals, is ex-
pressed alike by religion and by science. It matters
not whether we climb up to a truth from below by
countless observations—the Method of Science, or de-
scend into matter from the heights of Spirit—the Method
of Religion; both ultimately proclaim the same reality,
and this unity of Life, and therefore of Humanity, may
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be accepted from either. The recognition of that com-
mon life is the only sure basis for the building up of
Society in the multiplex individuals that we call
nations.

Let us suppose that this thought becomes the
dominant thought in all minds ; will they not inevitably
begin to realise that the health of the whole must depend
on the health of the parts ? Put poison into the mouth,
and the whole body suffers. Inject it into a vein, and
the whole body is sick. Allow poverty, misery, ignor-
ance, to spread abroad in your body politic, and the
whole body politic becomes diseased, and there is no
sound health in it. A belief in the Immanence of God
compels the recognition of the Solidarity of Man:
“There 1s one Spirit, and One Body.” The second
truth is only the earth-side of the first. Hence any
scheme of social reconstruction that is to endure must
be based on the practical recognition of a common Life
in which all are sharers. That means that there must
be no slums, and no plague-spots of vice in our cities;
it means the disappearance of the frightful poverty
which gnaws at the life of millions of our fellow-beings.
It means such a recognition, such a realisation, of the
common Life, that we who are cultured and comfortable
shall feel diseased and tortured unless we are doing
our utmost to relieve our brothers and sisters from
suffering ; a realised common Life cannot rest content
while there is so much agony unregarded.

This is felt in blood-relationship. There is no
need of law to compel a brother to assist a brother ; the
law of love in the heart negates the need for any other
law, and compels us to carry help to a suffering member
of the family. And it is true that “ God hath made of
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one blood ” all the children of men ; and until we feel
for those outside the blood-family as we feel for those
within, until for us all form one family, until—in the
phrase of an old Hinda scripture—we regard all the
elders as our parents, the contemporaries as our brothers
and sisters, the youngers as our children, we have not
really risen to the human point of view at all. For in
true men and women, the sense of love, compassion
and sympathy—of Service, in a word—stretches over
earth, through death, and back to earth again, and just
in proportion as we have evolved this quality in far-
reaching benevolence are we truly Man.

As this truth becomes generally recognised, all who
suffer will have an indefeasible claim on all who are
able to help, by the mere fact of their suffering ; instead
of running away from the sight of suffering, and trying
to forget it, as so many do to-day, we shall allow the
suffering to wring our hearts until we have removed it
from another. We shall live out the exquisite words of
that gem of literature, 7he Voice of the Silence, given to
us by H. P. Blavatsky: “Let not the fierce sun dry
one tear of pain before thyself hast wiped it from the
sufferer’s eye. But let each burning human tear drop
on thy heart and there remain; nor ever brush it off
until the pain that caused it is removed.” And itis
written : “To live to benefit mankind is ¢4e first step.”

As this Ideal begins to rule, the sense of true Soli-
darity will arise, and Society will be built in full recog-
nition of the law that social health depends on the health
of every individual in Society, that it is not enough that
some should be successful, but that all must have their
share of happy life. Without this, Society perishes.
The law of the common Life, the expression of which
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is Brotherhood, is woven into the very substance of the
human race. There have been many Empires, many
Kingdoms in the past, and they have all broken up
when they denied the law of Brotherhood. Where
Brotherhood is ignored, it breaks that which ignores it.
Empires have been builded by King-Initiates, and have
lasted for thousands of years in happiness and prosperity;
but when, in later days, selfishness grasped the sceptre,
the Empire slowly crumbled into dust.

The first Ideal, then, which is necessary for Social
Reconstruction, is the Unity of Life—we are all one.
None can suffer in the body politic without the happi-
ness of all being tainted; success and failure are
common for the whole of us; while to ignore the law
may for a brief time bring success, in the long run it
inevitably brings destruction. A man takes advan-
tage of his fellow man, builds up his own business by
the destruction of the businesses of his neighbours,
gathers together money by injuring, not by serving, those
around him. Perhaps as a lawyer he is unjust, unfair,
and wins his cases and fame and fortune by unjust and
unfair pleadings in our Courts. The result is that the
standard of morality of the nation is lowered. Com-
merce and trade become rotten, and no man can really
trust his neighbour ; for the tricks of business and trade
are played, and people know it. As mistrust gradually
spreads through the people, prosperity sinks lower and
lower; and the children and grand-children of the suc-
cessful but dishonest man share in the degradation of the
whole nation. For the poison that he put into the veins
of the nation has gradually spread through the whole
body, and the whole is sick and degraded: the national
life becomes polluted and devitalised, and everyone
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suffers. The wealth he gained by wrong is scattered,
and the family, for which he cheated and saved, sinks
down in the general national decay.

Another religious Ideal, needed especially for the
actual work of Social Reconstruction, is the joy and
glory of Sacrifice. This again is beautifully seen in
the family. No compulsion is there needed. Where
food goes short, the youngest children are the first to be
fed. The baby is the last to be neglected, when pressure
comes upon the family resources: for, instinctively, the
elders feel that the burden must not fall on the weaker
shoulders, while they are there to bear it in their
stead. Sacrifice is seen not to be sorrow, but a healthy
instinct of the true human heart, and wherever it meets
weakness there comes the impulse to serve.

And if this were carried out in the reconstruction
of Society, what would be th: result? No longer then
would most be expected from the weakest, nor would the
bearing of the heaviest burdens be put on the shoulders
least fitted to sustain them. Who, in our Society, are
those who most need something of the ease of life—
good food, good clothing, good shelter, and leisure that
will truly recreate? Surely it is those who toil—those
who are giving their strength to production, and who
for long hours labour for the common helping. And
yet those, under our present system, are the worst fed,
worst clothed, worst housed. It is far harder for a man,
exhausted by eight, nine, ten hours of labour, to go
home to a slum where the air is foul and the surround-
ings repulsive, than it would be for one less exhausted.
It may be said that he feels it less than would one
accustomed to other life. That is true, for habit dulls.
But is not this the heaviest condemnation of our social
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system, that we have crushed our workers down to the
point where they do no¢ feel sufficiently acutely the
evil conditions of their lives ? We force them to be less
than human, and then plead their lack of refined
humanity as an excuse for leaving them as they are.

Modern civilisation has failed to make the masses
of the people happy. Look at the faces of the poor;
they are the faces of a saddened and weary people,
weary with the burden of life. Until the people are
happy, we have no right to talk of ‘ Society ’; there is
only a weltering chaos of social units, with no
social organisation. But gradually we shall take the
social question in hand, and aim at the realisation
of the splendid phrase: ‘“From each according to his
capacity ; ‘o each according to his needs.” That is the
Law of the Family, and one day it will be the Law of
the State; for it is the true social law. As the truth
of reincarnation becomes accepted once more, the duty
of the elders to the youngers, the claim of the youngers
on the elders, will be recognised ; help, protection and
training will be gladly rendered by the elders, and the
evolution of the youngers will be quickened.

This can only come about by religious effort and
the religious spirit. Not out of the Ideal of material
prosperity but out of the religious Ideal must spring the
Sacrifice that is joy, because it is the conscious ex-
pression of the common life; only out of the religious
Ideal can come the Brotherhood which exists in all its
splendour in the spiritual world, and, in time, shall
surely spread to us in this mortal sphere. It is the
spiritual sight which is the true vision, and the testi-
mony of the spiritual consciousness, which has been so
ignored in the West, is beginning to be seen as an asset
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in human Society. That spiritual consciousness always
speaks for Unity, for Brotherhood, for Service and for
Sacrifice; as it unfolds, it will bring the materials for
a nobler social State.

The Immanence of God; the duty of the strong to
serve and to protect; the linking together of power and
responsibility; the realisation that the higher and stronger
should put forward no rights—that rights belong to the
weaker and the more helpless; these Ideals, as they
are recognised, will regenerate Society, and will stimulate
the noblest emotions of the human heart to love, to help
and to serve. There will be no need of confiscatory
legislation, for the heart full of love will be the law of
life; it will be a question of giving not of taking, of
voluntary help not of compelled drudgery. Then will
the danger of warfare pass away, and peace, which is
the fruit of love, will spread over the lands. In the
unity realised by religion, the apparently conflicting
interests of men on the material plane will disappear,
and as the Spirit of Love dominates, the discords caused
by hatred will pass away.

Annie Besant
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THEOSOPHICAL IDEAS IN CONTEMPORARY
POETRY

By MARGUERITE M. C. POLLARD

HROUGH all the ages the greatest poets have
always been Theosophists in the deepest sense.
Dowered with the gifts of seership and of expression,
they have been the revealers to mankind of the glories
of the higher planes. One after another has come forth
to reveal to suffering humanity the incomparable loveli-
ness of Truth. Through all the ages they have wor-
shipped the One under the aspect of Beauty, and
through beauty have awakened other hearts to an in-
satiable thirst for divine and imperishable Truth. The
poets of to-day have the same great office. = Now, as of
yore, they are priests of the robe of God, teaching man to
love the beauties of physical nature as a manifestation
of the inconceivable glory of the Lord of Life. Already
“the voices of the day are heard across the voices of the
dark ” and there are many poets in advance of their age
who have come in upon the crest of the advancing wave
of thought. Too little are they listened to, too little can
they make their voices heard above the fever and the
din of the work-a-day world. It is fatal only to be able
to idealise past ages and to think that the whole earth
now is common and unclean, and yet this is the point of
view which every poet of a new age has to encounter.
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No conventions are more rigid than literary conventions,
no prejudices more bitter than artistic prejudices, no
martyrdom more painful than the poet’s martyrdom.
Art is as free and spontaneous now as ever, the vision
as fair now as it was in the beginning and as it shall be
ever for those who have poetic sight. Men may look
back to a golden age in the dim past or forward to it in
the dim future, but always for the seeing eye the golden
age is now and the Kingdom of Heaven is within.

The poet is the great idealiser ; he sees life fresh
with the dews of the morning. He isthe great inspirer,
because he is the man of aspiration, God-intoxicated,
a. visionary, yet able to body forth his vision and
make it concrete. But too often he is the “ voice of
one crying in the wilderness”: none heed him, pos-
sibly till he has been dead for many years. * God gave
the poet his song” and the poet to his age—to his
own age primarily, even though he be a poet for all
time. But comparatively few of his contemporaries
hear the song until the events or conditions that inspired
it have long since passed and the voice of the singer is
for ever still. A younger generation may raise “the
tardy bust,” but to what purpose? The poet rarely
gets his full meed of praise in his life-time, still more
rarely in his youth ; and yet of all men the poet is most
sensitive to praise. The artistic vocation is to give
pleasure. Praise to the poet is the outward and visible
sign that he has fulfilled his mission. He spares no

pains to obtain it.

Fame is the spur that the clear spirit doth raise,
Th