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T H E R E  I S  N O  R E L IG IO N  H IG H E R  T H A N  T R U T H . 

[F am ily motto of the Maharajahs of Benares.]

H E R  M A J E S T Y ’S  JU B IL E E .
{( All hail to tho Monarch who toils all the day 

To shed o’er his subjects the light of liis sway ;
As travels unceasing tho Sun in his sphere
To chase from the Universe darkness and fear.—Kalidanet.

AL T H O U G H  th e  Theosophical Society, as its nam e im plies, 
has nough t to do w ith  politics and the  rise and  fall of 

dynasties, addressing  itself, no t to th e  subjects of one M onarch 
or the  citizens of one R epublic, b u t inv iting  all sub jec ts  of the  
divine Logos, th e  source of L ig h t and  Life in the  U niverse, to  
w ork upon th e  b road  basis of U n iversa l Brotherhood and  R eligious 
Tolerance for th e  fu rtherance  of th e  Moral, In te llec tual and  
S p iritua l Evolution of M ankind : ye t, closely associated as we are 
w ith  In d ia  and  th e  people of In d ia , we feel th a t we cannot let 
pass th e  p resen t m em orable occasion, the  celebration  in th is 
country  of th e  Jub ilee  of H er M ajesty  the Em press Queen, w ithout 
pay ing  our hum ble trib u te , and  expressing our g ra titu d e  in tho 
nam e of our B ro th er Theosophists to one, who, under all the 
difficulties th a t  beset a lofty  station, has lived so fa ir a life, and 
has ever laboured  in  the  cause of H um anity .

T he indebtedness of the Theosophical Society to H er M ajesty ia 
even g re a te r  th an  would a t first s ig h t appear. The foundation of 
our Society was in  a m easure one of th e  fru its of her work, without 
w hich th is  country  would in all p robability  havo been unready for 
such a m ovem ent. The ground was prepared  for theosophy in 
In d ia  by th e  ever m em orable Proclam ation of our Queen, whose 
words of m ercy and  loving sym pathy  were poured down like a 
healing  balm  upon th e  h ea rt of a  na tion  convulsed by bloody w ar 
and  sectarian  hate . W h a t sen tim ents could be nobler th au  the  
following ?

“ F irm ly rely ing  Ourselves upon th e  trn th  of C hristianity , an d  
acknow ledging w ith  g ra titu d e  th e  solace of Religion, we disclaim



alike tlie R ight and tho D esire to im pose Onr convictions on any 
of Our subjects. We declare i t  to be Our Royal W ill and P leasure, 
th a t  none be in any wise favoured , none m olested or d isquieted  by 
reason of th e ir  R eligious F a ith  or o b s e r v a n c e s ;  bu t th a t  all shall 
enjoy the  equal, im p artia l p ro tection  of the  L aw ; and W e so stric tly  
charge and  enjoin all those who m ay bo in au thority  under U s, thafc 
they  absta in  from  all in terference  w ith the Religious Belief or 
w orship of any of O ur subjects on pain  of Our h ighest D ispleasure.
.............O ur Pow er has been shown by  the  suppression of Rebellion
in  th e  fie ld : W e desire to show O ur M ercy by pardon ing  the  
offences of those who have been th u s  misled, bu t who desire to 
re tu rn  to  th e  p a th  of d u ty .”

Such are  th e  public acts of our Sovereign. B ut a t the  same tim e 
h e r p riv a te  life has ever been em blem atic of the  h ig h est ideals 
o f  W om anhood. P referrin g  the  peaceful quiet of the Scotch Moors 
to  th e  p a g e a n try  of Courts, except when duty  requires h er a t te n d 
ance  a t th e  cap ita l, she lives a life of the  utm ost s im p lic ity ; and, 
w h ilst m ain ta in in g  unim paired the  d ign ity  which surrounds h e r 
person , she is ever ready to share th e  humblo festiv ities of h e r  
g illie s  an d  palace servants.

The very  w ord Jubilee is rep le te  w ith religious associations, 
com ing  as it does from the H ebrew  Johel, and signify ing th e  final 
reun ion  of th e  souls of the  good and  pure w ith the  D ivine Source 
from  w hich th ey  em anated, a fte r th e  long and arduous p a th  of in 
c a rn a te  existence. I t  is the N irv an a  of the  H indu , th e  Golden 
A g e  of th e  Rom an Poet, and the D ay of R edem ption of th e  C hris
tian* W e desire no b e tte r omen th an  th is w ord conveys.

H IM A L A Y A N  F O L K -L O R E .

F O L K -L O R E  is much alike all over the world, th e  sam e ta les 
ap p earin g  everywhere, b u t in  som ewhat d ifferent dresses. 

F o r  in stan ce , m ost B ritish boys and  girls read  th e  beautifu l lines 
on B e th g e le rt, th e  gallan t hound th a t saved th e  sleeping h e ir 
from  th e  g a u n t w o lf; this is the  w estern  dressing of th e  story. 
I n  th e  east, however, the royal child is saved from the  deadly  cobra 
b y  th e  fa ith fu l m ongoose; b u t in  bo th  tales th e  g a llan t hound 
a n d  fa ith fu l mongoose each suffer th e  same unm erited  fate, and 
a re  du ly  lam ented  unavailingly.

H e re  is a H im alayan legend, som ew hat resem bling th e  u P ied  
P ip e r  of H am elyn .” One Jectoo, a g re a t land-ow ner and sportsm an 
of B hagoree  n ea r Tehri, asks Gum bee, his sister-in-law , a t the rice- 
p la n tin g  season (roonee) for to b a c c o ; she, be ing  a frolicsome 
lassie, teazes him, and insists th a t  he  shall first shoot her a w ild 
g o a t ( tha ir). Jectoo, boing a m an of m ettle , s ta r ts  off a t once fe r
tile  fo rest of G undara. Being tire d  ou t by his climb, he seats 
h im self u n d e r a rhododendron, th e  trees  be ing  a t th is season a 
m ass of scarle t blossom, and to begu ile  the  tim e, commences p lay 
in g  on h is pipes (se re n a ies) ,  for he was a p iper of wide renow n. 
W h e n  he h ad  ceased to play and  looked around, he found him self 
su rro u n d ed  by  a vast arm y of th e  fo rest fairies (dchart), a ttrac ted  
from  every  side by the  sweet s tra in s  of his pipes. W hen  he w ould

fain  have le ft them , they expostulated, and said th a t such rt skilled 
m usician should never again  leave them . A fter much en trea ty , 
and  u rg ing  th a t  he had  prom ised to re tu rn  to his sister-in-law , and  
b rin g  h er a wild goat, the  fairies g ra n te d  him three days’ g race  to 
settle  his affairs, and a t the  sam e tim e presented him w ith a livo 
thair for his sister-in-law . So Jectoo  re tu rned  sorrowfully t.o his 
home and told his friends e v e ry th in g  th a t  had  occurred; and hav ing  
given the live thair  to  his sister-in-law , after th ree  days he wns 
m issing, and  his kinsm en saw his face no more. B ut such was 
th e ir  g rie f and  longing for him , th a t  first his sister-in-law, and 
then th e  rest, m ounted tho funeral p y re ;  and now in the spirit 
land  (devalok) they  form  a joyous company, and hu n t the wild 
goat in  the  forests of G urhw al, and s ta rtle  the  bela ted  w ayfarer 
m uch as our own H erne  th e  H u n te r  rides in W indsor Forests. 
M oreover the  sim ple and  k indly  people of the B illung Y alley havo 
raised them  to th e  ran k  of deities (do vat as), and w ishing to stand  
well with them , sacrifice a sheep annually  in the ir honor.

The Kooloo people in A u g u st m ake a pilgrim age for ba th ing  to 
a  small lake, h igh  above R alla, a day ’s journey from Simla, a t tho 
foot of the R oh tung  Pass. The orig in  of the lak e le t’s famo 
appears to have been as follows. Once upon a tim e a certa in  
k iiig  of Delhi had a beautifu l d au g h te r w ith  bu t one blem ish, and  
th a t  no small one— to wit, a w ithered  leg. H is d au g h te r’s lamo 
leg  was the one g rie f this ancien t m onarch had, and  to effect its  
cure he spent all his available w ealth  on physicians, and adver
tised fa r and  w ide th ro u g h  all A sia for wise men. A t len g th  
appeared  a venerab le  astrologer, who, a fte r consulting the  princess* 
horoscope, said, “ T hy  d augh ter, 0  m onarch of the age ! can only 
be cured by b a th in g  in the  R oh tung  lake le t.” In  due course tho  
princess, accom panied by h er sire and th e  astrologer, arrived  a t tho  
m ountain m ere, and  there  they  saw th e  carcase of a horse in  tho 
w ater, w ith  one leg stick ing  out h igh  and dry  in the air. Tho 
astro loger now told the princess th a t she was th is identical horse in 
h e r last b irth , and  th a t her w ithered  leg would be m ade wholo 
as soon as she had  en tire ly  subm erged the  carcase and  purified 
herse lf by b a th in g  in  the  lake. All of which happened  as tho 
astro loger pred icted , and the m ountain ta rn  thus acquired  its  sanc
tity , seem ingly for a very  triv ial and ludicrous reason.

One of the  favorite  servants of the  la te  sh ikarree, W ilson, was a 
m an nam ed Ghoolam, of the  m usician caste ( jo o m r iy d ) ,  and, like his 
m aster, a born  h u n ter, rivalling  N im rod. One day he w ent out 
shooting a/bove K akora, w ith a Maria m an, by nam e Rusera, arid 
wounded a red  bear, which re trea ted  in to  a cave and died, so th a t 
they were unable to g e t th e  carcase. Of this Man a man and his 
bon more h e re a f te r ; bu t Ghoolam sickened a few days after and  
died. His career can be summed up in  a few words. H e lived liko 
H enry  V I I I ,— for he had seven wives, off and on,— and died like 
K ing  H erod, for he was eaten up by worms. A fte r death he 
appeared  to his two wives,—for by th is time he had  lost or sold tho 
o ther five,— and told them  th a t  the  red  b ea r he had shot was the pal
frey  of the  queen of the  fairies ( m d t r i  r a n i ) ,  and th a t in conse
quence she had killed Jiiin by a m iserable d e a th ; and  since thafc



day  lie had  been forced to tak e  tlie red  bear’s place as the  queen’s 
lirs t charger. The u psho t of the  v isit in fine was th a t he was very  
lonely in the  fairy  queen’s stables, he having  all his life been a very 
uxorious m an, and  th a t  one of his two wives would now have to 
accom pany him  to th e  fa iry  realm s below. The senior wife, 
D liunnee, excused herself because she h ad  his children to look a f te r ;  
so he said th e  o th er wife, Luchm ee, m ust come, since she was ch ild
less ; and  ap p aren tly  she had  to obey, for she was found dead  n ex t 
day.

W hile  G hoolara the  sh ikarree lay  dying, a B rahm an nam ed 
K unchunnoo w as also lying very ill in another house in th e  sam e 
v illage of M ukba. A t n igh t while his wife was a tten d in g  on him, 
she h e a rd  a g re a t noise outside th e  house, as if some seventy or 
e ig h ty  m en h ?d  assembled there. She heard  some say ing  to the  
o thers, “ S it down, sit down, and le t us have a sm o k e/’ and o thers 
rep ly ing , “ W h a t’s the  use ? his wife is wide awake, and  she won’t  
le t h im  die to n ig h t ; let us go to G hoolam ’s house—we are  sure of 
h im  anyw ay.”  This enraged th e  B rah m an ’s wife, and  filling a 
cau ld ron  iu ll of ho t ashes, she rushed  fo rth  to em pty i t  over them , 
a n d  g ive them  a b it of her m ind a t th e  same t im e ; b u t once o u t
side, she saw no one, bu t heard  a  g re a t noise as of an im m ense 
flock of sheep on the  stam pede down a steep and  stony hill side. 
T h a t sam e n ig h t Ghoolam the sh ikarree  died.

T h e  people of Manft, to the n o rth  of B adrina th , a re  no ted  for 
th e ir  proficiency iu black magic. ' I t  is said  th a t  if one strives to 
k ill an o th e r by black magic and  fails, he will him self be k i l le d ; 
th e  b lack  m agic glancing back to him , som ew hat on th e  p rincip le  
of th e  A ustra lian  boomerang. In  illustra tion  the  following inc iden t 
occu rred  a t  M ukba some years a fte r  the  events ju s t n a rra te d . One 
au tu m n  four village maidens— Soonday, M alday, O ogray, and  
D h u n n ay — w ere together in a house a t  n ig h t. F irs t th ey  h ea rd  a 
noise as if a  m an were walking on th e  roof, n ex t th e  footsteps w ere 
in  th e  v e randah , then the door was v iolently  shaken open, and  a  cat 
e n te red . One of the  four girls th rew  a  chopper a t the  cat, b u t the  an i
m al p ro d u cin g  a  sort of hum an hand , cau g h t th e  missile and  th rew  it 
o u ts id e  ; th en  th e  other girls began  to  th row  bu rn in g  wood and  cin
d e rs  a t  th e  ca t, b u t it still came tow ards them , w hereupon th ey  all 
ra n  dow n some steps into the cow house below, and  then  in to  ano
th e r  house. R etu rn in g  with a p a rty  of th e ir  neighbours, th ey  found 
th a t  th e  ca t h ad  disappeared. D u rin g  th e  n ig h t the  wall of the  n ex t 
house w as th row n  down, and n ex t day  th ey  h eard  th a t  Lalloo, th e  
son of R u sera , the  Man& man m entioned  earlier in the  story, was 
d e a d ; so th e  village concluded th a t  as he had  failed on th e  p rev i
ous evening , he had  been killed by  his own b lack  m agic.

In  M ukba th e re  still lives an  old B rahm in  woman, by  nam e 
K a n u sa ; she goes th rough  life as i t  w ere under protest, free  from  
likes and  d is lik es; having n e ith e r friendsh ips nor enm ities, she 
is h ap p iest w hen alone w ith th e  v illage ca ttle , whose society sho 
iuuch  p refers to  th a t of bipeds. N ow  th e  people of M ukba send the  
v illage  ca ttle  for the  sum m er p a s tu ra g e  to an  elevated p la te iu  
called  K an a t hai, d istan t about a  d ay ’s journey . Form erly  th e ro  
u sed  to  be  a  lake  there , bn t now th e re  is only a  hollow basin , cover

ed in sum m er w ith  a  m ost exquisite  carpet of wild flowers of every 
hue and colour. T his spot is also sacred  to the fairies (nag m ntri) 
and  the ca ttle  a re  le ft here all to them selves, parties go ing  once a  
m onth to fe tch  the  new -born calves, and  to give the  o thers sa lt in  
due season. My inform ant tells m e th a t once, when a boy, ho 
w ent w ith  a p a rty  of o ther children under the charge of Kanusa. 
B rahm inee to  K an a th a l, and  on arriva l, ligh ting  a fire, th ey  all 
slept round  it  in  the  open. As soon as they were all asleep, K an u 
sa B rahm inee arose, and  commenced sing ing  a singularly weird and  
beau tifu l air. A fte r  some tim e the galloping of a horse was hea rd , 
and  from  the  fa r  side of th e  p la teau  a white horse with a r id e r 
clothed all in  w hite came in  view, and  rap id ly  neared  them. W hen 
the  pale horsem an drew  near, K anusa  joined him, and  they soon 
d isappeared  in  the  d istance. A fte r  some tim e K anusa re turned  
alone, and  w hen questioned  rep lied  th a t  the w hite horsem an was 
th e  k ing  of th e  fairies (nag m d trl rdjn), and th a t he w anted to 
tak e  one of th e  boys aw ay w ith  him , bu t th a t she, w ith  g rea t 
difficulty, h ad  p rev en ted  him  from  doing so.

M ukba is some n ine thousand  fee t above sea level, b u t on the  ele
va ted  ridges h igh  up above the  village aro many ru ins of very ancien t 
b u ild in g s ; some of w hich from  th e ir  size appear to have been bu ilt 
by a g ian t race, while o thers again  sug g est a pigm y race, from th e ir  
dim inutive p roportions. The legend  goes th a t in the  golden ago 
(Sa tya  yng) th e  land  was inhab ited  by  a gen tle-hearted  g ian t race, 
who out of good will bu ilt these m in iature  houses for tho fairies. 
I n  seasons of d ro u g h t th e  villagers, in o rder to obtain rain , m ake up pi c- 
nic p arties  to  these old ruins, and  while there  try  to  d irty  the  placo 

, as m uch as possible by  throw ing  b its of food all about and rinsing  out 
th e  dishes. The idea seems to be th a t th e  fairies seeing the  whole place 
in  a filthy mess, g e t very  angry , and  collecting all the clouds toge ther, 
m ake i t  ra in  in  to rren ts , so as to  clean the ground thoroughly . I  
suppose th is  is done on m uch the  sam e principle as th e  P ortuguese  
sailors g ive th e  s ta tu e  of San A ntonis a good flogging, w hen th a t  
sa in t neg lects to g ive them  a spell of favourable w eather a t sea.

Some years back  a  la rge  p a rty  of herdsm en, who had  
been tu rn ed  out of some neighbouring  sta te , appeared  w ith  
th e ir  h e rd s  of buffaloes in  the  B hag ira ttee  Yalley. A m ong th e ir 
num ber was a  rem arkab le  young lady  nam ed M otee, in whoso 
honor songs are  sung  in  G urhw al to th is day. She was 
exceedingly  beau tifu l, b u t she was six feet h igh, and more th an  
b road  in  proportion , and  as strong  as any  ten o rd inary  m e n ; and  in 
consequence she was never m arried— all the  young men being  too 
much a fra id  of her. She aston ished  the people of B araha tth  
soon a fte r  h e r arriv a l by  w ading across the  B hag irru ttee  riv er 
w ith a six m onths buffalo calf u n d er each arm — quite eclipsing 
Colonel B u rn ab y ’s fea t of ca rry in g  down stairs two S he tland  
ponies a t the K n igh tsb ridgo  B arracks. H er fame in due course 
reached the  R aja , an d  she was, in consequence, inv ited  to a tten d  
his D urbar. P rev iously  th e  R a ja  had  invited  two ce leb ra t
ed w restlers from  th e  p lains, and  n o th ing  would now satisfy him  
b u t she m ust try  a  w restling  bo u t w ith these two champions, 
which she could only be go t to a g ree  to a fte r  m uch pressure.



B e f o r e  t-liese tw o  a th l e t e s  q u i t e  k n e w  w h a t  w a s  h a p p e n i n g  t h e y  
f o u n d  th e m s e lv e s  o n  t h e i r  b a c k s ,  a m i d s t  t h e  j e e r s  o f  t h e  c o u r t ,  a n d  
h a d  to  k e e p  tb  t h e i r  b e d s  f o r  m a n y  d a y s  a f t e r .  T h o  R a j a  o n  d i s 
m is s in g  t h i s  h e r o in e  l o a d e d  h e r  w i t h  s i lv e r  j e w e l r y ;  a n d  s o o n  
a f t e r  s h e  a i id  h e r  p e o p lo  l e f t  t h e  c o u n t r y .

I n  d a y s  o f  y o r e  t h e  R a ja h s  o f  G u r h w a l  i is c d  to  h o ld  h i g h  
s t a t e  i n  t h e  a n c i e n t  c i t y  o f  S r e e n u g g e r  ( s u r y a  n a g a r ,  t h e  c i t y  o f  t h o  
s u n )  ; t h e  r u i n s  o f  t h e i r  p a la c e s ,  w i th  a  m a r v e l lo u s  w e a l th  o f  s to n o  
c a r v i n g ,  s t i l l  in  a  f in e  s t a t e  o f  p r e s e r v a t io n  e v e n  a t  t h e  p r e s e n t  d a y ,  e x 
c i t e  t h e  g r e a t e s t  w o n d e r  a n d  a d m i r a t i o n .  I n  t h e  d a y s  o f  M a n  S a l i a i  
M a h a r a j ,  w h o  r e i g n e d  p r i o r  to  t h e  ( i o o r k h a  c o n q u e s t ,  so m e  t h o u 
s a n d s  o f  w o r k m e n  w e r e  e n g a g e d  in  f ix in g  a  s to n e  g a te w a y  to  t l io  
r o y a l  p a la c e  * b u t  t h o  t a s k  w a s  b e y o n d  t h e  s t r e n g t h  o f  e v e n  s u c h  
n u m b e r s ,  a n d  a t  e v e n in g  t h e  h u g e  s to n e  s la b  s t i l l  l a y  o n  t h o  
g r o u n d .  D u r i n g  t h e  n i g h t  t h e  q u e e n  s a w  t h e  k i n g  s i l e n t l y  r i s e ,  
d i s g u i s e  h i m s e l f  a s  a  w o r k m a n  a n d  l e a v e  t h e  h a r e m .  
T h i n k i n g  M a n  S a h a i  M a h a r a j  h a d  110  g o o d  e n d  in  v ie w , 
s h e  f o l lo w e d  h im  u n t i l  h e  r e a c h e d  t h e  p a la c e  g a t e w a y ;  a n d  t h e n  
t o  h e r  g r e a t  a s t o n i s h m e n t  s h e  s a w  h im  l i f t  u p  t h e  g r e a t  s to n o  
s l a b  w i t h  e a s e .  A s  h e  w a s  a b o u t  to  p l a c e  i t  in  p o s i t io n ,  h e  b e c a m e  
a w a r e  t h a t  t h e  q u e e n  w a tc h e d  h im , a n d  h is  s t r e n g t h  s u d d e n ly  l e f t  
h i m .  T h e  s t o n e  s l a b  c a n  b e  s e e n  to  t h i s  d a y  l e a n in g  a g a i n s t  t h o  
p a l a c e  g a t e ,  j u s t  a s  t h e  k i n g  l e f t  i t  t h a t  n i g h t .

S u d a r s h a n  S a l ia i  M a h a r a j  s u c c e e d e d  h i s  f a t h e r  M a n  S a h a i ,  b u t  
’o n ly  t o  b e  d r i v e n  off h is  t h r o n e  So o n  a f t e r  b y  t h e  G o o r k h a s ; a n d  
f o r  m a n y  y ea .r6  h e  s u b s is te d  a s  a  p e n s i o n e r  o n  th e  b o u n t y  o f  t h e  
B r i t i s h  G o v e r n m e n t  a t  M o r a d a b a d .  A f t e r  t h e  N e p a l  w a r  o f  1 8 1 5  
a  s m a l l  p o r t i o n  o f  h is  k in g d o m  w a s  r e s t o r e d ,  b u t  m o s t  o f  h i s  
f o r m e r  t e r r i t o r y ,  in c lu d in g  S r i n a g a r ,  t h e  c a p i t a l ,  c a m e  u n d e r  
B r i t i s h  r u l e ;  T h i s  w a s  a  m a t t e r  o ^  n o  p r a c t i c a l  i m p o r t a n c e ,  f o r  
t h e  r o y a l  l i n e  o f  G u r h w a l  k i n g s  e n d e d  w i th  S u d a r s h a n  S a l ia i ,  
w h o  l e f t  n o  l e g i t im a te  h e ir .  H e  w a s  n o t  o n ly  o n e  o f  t h e  
b e s t  r u l e r s  o f  t h e  a g e ,  a n d  g r e a t l y  b e lo v e d  b y  h is  s u b j e c t s ,  b u t  a ls o  
n  r o y a l  s a g e  a n d  s a in t ly  t h a u m a tu r g e .  I t  is  r e l a t e d  o f  h im  t h a t  w h e n  
s i t t i n g  i n  o p e n  d u r b a r  h e  k n e w  t h e  r i g h t s  a n d  w r o n g s  o f  a  c a s o  
w i t h o u t  h e a r i n g  t h e  e v id e n c e ;  a n d  w o u ld  f o r e t e l l  w h a t  p a r t i e s  w e r e  
c o m in g  to  h i s  c o u r t  o f  ju s t ic e ,  w h i le  y e t  t h e y  w e r e  a  lo n g  w a y  off. 
T h e  f o l lo w in g  s t o r y  is  a lso  r e l a t e d  o f  h im .  O n c e  u p o n  a  t im e ,  h o  
w e n t  d o w n  f r o m  T i r e e  to  H u r d w a r  t o  b a t h e  o n  t h e  o c c a s io n  o f  a  
m u g h  m e ld , w h e n  m a n y  k in g s  f r o m  a l l  c o u n t r i e s  w e r e  a l r e a d y  
g a t h e r e d  t o g e t h e r  t h e r e  f o r  t h e  s a m e  p u r p o s e  ; b u t  t h e y  w e r o  
p r o u d  a n d  h a u g h t y ,  a n d  d r o v e  h im  f r o m  t h e i r  c o m p a n y .  S o  
h e  r e t i r e d  a  l i t t l e  w a y  off to  C h a m  G l ia d  w i th  o n ly  a  sm a ll  h i l l  
b e tw e e n  h i m  a n d  t h e  o t h e r  g r a n d  R a j a h s ;  a n d  a s  t h e  t im e  f o r  
b a t h i n g  d r e w  n e a r ,  h e  p r a y e d  to  M o tlie t*  G a n g e s  t h a t  s h e  w o u ld  
p e r m i t  h im  to o  to  b a t h e  in  h e r  h o ly  w a t e r s .  T l i e n  w h e n  t h e  o t h e r  
R a j a h s  w o n ld  h a v e  e n te r e d  th e  r i v e r  t o  b a t h e ,  t h e  s t r e a m  s u d d e n l y  
r a n  a w a y  f r o m  th e m ,  a n d  t h e y  w e r e  l e f t  011  d r y  g r o u n d ; a n d  

. M o t h e r  G a n g e s ,  m in d f u l  o f  h e r  t r u e  s o n ,  f lo w e d  b a c k  o v e r  t h e  h i l l ,  
a n d  c a m e  to  h im  a t  O h a n d n i  G h a t ,  so  t h a t  h e  a lo n e  s h o u ld  b a t h o  
in  h e r  p e l l u c id  w a te r s .  1 T h e  o t h e r  k i n g s ,  011  b e h o ld i n g  t h i s  m i r a 
c l e ,  c a m e  t o  w h e r e  S u d a r s h a n  S a b a i  M a h a r a j  h a d  b a t h e d ,  a n d

w i t h  g r e a t  h u m i l i t y  f a l l i n g  a t  h i s  f e e t ,  c r a v e d  h i s  f o r g iv e n e s s .  
W h e n  M a h a r a j  S u d a r s h a n  S a h a i  d i e d  a t  a  g o o d  o ld  a g e ,  t h e  l a s t  o t  
t h e  r o y a l  l in e s  o f  a n c i e n t  A r y a v a r t a ’s  s a i n t s  a n d  s a g e s  e n d e d .

A .  T . B an o n , F .  T .  S .

F A R  A O  E L S  U S  A N D  H I S  W O R K S *

( C o n t in u e d  f r o m  pa\]C  2 6 4 ) .

T ^ A R  A C E l iS U S  d iv id e s  t h e  h u m a n  b e in g  in to  s e v e n  p a r f s ,  o r  
| _  r a t h e r  s e v e n  m o d if i c a t io n s  o f  o n e  p r im o r d ia l  e s s e n c e .  T h e s o  

s e v e n  d iv is io n s  c o r r e s p o n d  w i t h  t h o s e  g iv e n  b y  M r .  S in n e t t  111 

“  M so te r io  B u d d h i s m .”  O u r  a u t h o r  e n t e r s  u p o n  a  d e t a i l e d  e x p la n a 
t i o n  o f t h e s e  s e v e n  p r i n c i p l e s  a n d  t l i e i r  r e la t i o n  to  th e  m a c ro c o s m , 
b u t  i t  is  n o t  e a s y  to  s e e  e x a c t l y  w h a t  h e  c o n s id e r s  t h e  p r e c i s e  f u n c 
t io n s  o f  e a c h  r e g a r d e d  a s  s e p a r a t e  f r o m  th e  r e s t ,  f o r  t h e  e x p la n a 
t io n s  a r e  s o m e w h a t  in v o lv e d .  H e  s a y s ,  - T h e  e x te r n a l  m a n  is  n o t  th e  
r e a l  m a n ,  b n t  t h e  r e a l  m a n  is  t h e  s o u l  in  c o n n e c t io n  w i t h  t h e  d iv in e  
s p i r i t  T h e  s o u l  is  t h e  s h a d o w  ( e th e r e a l  c o u n te r p a r t )  o f  t h e  b o d } ', 
i l l u m in a t e d  b y  t h e  s p i r i t ,  a n d  i t  t h e r e f o r e  r e s e m b le s  m a n  I t  is  
n e i t h e r  m a t e r i a l  n o r  i m m a te r ia l ,  b u t  p a r t a k e s  o f  t h e  n a t u r e  o t  
e a c h .  T h e  i n n e r  m a n  is  f o r m e d  o u t  o f  t h e  s a m e  l im b u s  (-m n la p r a - 
le r it i)  a s  t h e  m a c r o c o s m ,  a n d  h e  is  t h e r e f o r e  a b le  to  ^ p a r t ic ip a te  
i n  a ll  t h e  w is d o m  a n d  k n o w le d g e  e x i s t i n g  in  t h e  l a t t e r .

T h is  i d e a  is  h o w e v e r  m o re  e a s y  to  g r a s p  b y  a d o p t i n g  t h e  l o u r -  
f o ld  c la s s i f i c a t io n ,  ( g iv e n  in  M r .  S u b b a  R o w ’s e x p la n a t i o n  o f  t h e  
p h i lo s o p h y  u n d e r l y i n g  t l i e  B h a g a v a d  G i ta , )  b o t l n n  m a n  a n d  111 t h o  
i n f in i t e  c o sm o s , a n d  r e a l i z i n g  t h a t  w h e n  t h e  c o n s c io u s n e s s  o f  m a n  
i s  c e n t r e d  in  h i s  a s t r a l  b o d y ,  h e  is  a b le  to  c o g n iz e  a l l  t h e  f o r c e s  
a n d  b e in g s  t h a t  e x i s t  o n  t h e  a s t r a l  p l a n e  o f t h e  c o sm o s , a n d  w h e n  
t h e  c o n s c io u s n e s s  i s  c e n t r e d  in  t h e  lca ra n a  s a r ir a  h e  is  a b le  t o  
c o g n iz e  a l l  t h a t  t a k e s  p la c e  On th o  d e v a  o r  sw a r g a  p l a n e  a n d  so  
o n . T h e  t e a c h i n g s  o f  P a r a c e l s u s  a r e  i n  h a r m o n y  w i t h  t h i s  t h e o r y ,  
t h o u g h  h is  w a y  o f  e x p r e s s i n g  h im s e l f  is  o f  c o u r s e  d i f f e r e n t .

P a r a c e l s u s  d e v e lo p e s  a t  so m e  l e n g t h  t h e  t h e o r y  t h a t  a l l  t h i n g s  
h a v e  a  s p e c ia l i z e d  a u r a ,  t h e  a c t i o n  a n d  i n t e r a c t i o n  o t  tv m e n  
p r o d u c e  s u c h  p h e n o m e n a  a s  t h o u g h t - r e a d i n g ,  p s y c h o m e t r y  a n d  
t h e  l ik e .  T h e  w o r d  h e  u s e s  is  e v e s tr u m , b u t  i t  m u s t  a ls o  b e  n o t e d  
t h a t  h e  s e e m s  to  m a k e  t h i s  t e r m  i n c lu d e  n o t  o n ly  a u r a  b u t  w h a t  
c o r r e s p o n d s  t o  a u r a  011  h i g h e r  p l a n e s  t h a n  t h e  a s t r a l .  H e  s a y s

T o  s p e a k  o f  t h e  e v e s tr u m  i n  i t s  m o r t a l  a n d  i m m o r t a l  a s p e c t s ,  
w e  m a y  s a y  t h a t  e v e r y t h i n g  h a s  a n  e v e s tr u m , a n d  t h a t  i t  is  l ik e  a  
s h a d o w  s e e n  u p o n  a  w a l l .  T h e  e v e s tr u m  c o m e s  in to  e x is te n c e  a n d  
c r o w s  w i th  t h e  b o d y ,  a n d  r e m a in s  w i t h  i t  a s  l o n g  a s  a  p a r t i c l e  o t  
t h e  m a t t e r  c o m p o s in g  t h e  l a t t e r  e x is t s .  T h e  e v e s tru m  o r i g in a t e s  
c o n te m p o r a n e o u s ly  w i t h  t h e  f i r s t  b i r t h  o f  e a c h  f o r m , a n d  e v e r y 
t h i n g ,  w h e t h e r  i t  b e  v i s ib le  o r  in v i s ib l e ,  w h e t h e r  i t  b e lo n g s  to  t h e  
r e a lm  o f m a t t e r  o r  t o  t h e  r e a lm  o f  t h e  s o u l , h a s  i t s  e v e s t r u m ; b u t  
t r a r a m e s  (a  p o w e r  i n t i m a t e ly  c o n n e c te d  w i th  t h e  s id e r e a l  l n a n ) 
m e a n s  a n  i n v is ib le  p o w e r  t h a t  b e g i n s  to  b o  a .b le  to  m a n i f e s t  i ts e U

* “ The Lifo of Pnrncclmis nnd tlic Substancc of liis Teachings:” by F. Hnrtnmnn, 
M. D. : London, 0. Redwny, 1887.



a t  a  tim e w hen th e  senses of th e  in n er perception  become developed. 
The evestrum  ind icates fu tu re  events by  causing visions ancl 
apparitions, b u t trarames causes an  exaltation  of th e  senses. 
O nly those who are  g ifted  w ith  g re a t wisdom m ay u n d erstan d  
th e  tru e  n a tu re  of evestrum  and  trarames. 'L'he evestrum  influences 
th e  sense of s ig h t ; trarames th e  sense of hearing . T he evestrum  
causes dream s foreshadow ing fu tu re  events ; trarames com m unicates 
w ith  m an  by  causing voices to speak , music to sound, th a t m ay be 
h e a rd  by  tlie  in te rn a l ear, invisib le bells to ring , etc. I t  would 
seem  from  th is  th a t trarames is a  form  of foha t, acting , in  somo 
cases a t  least, as a  force-supplying link  betw een m an au d  h ig h er

H e^g o es on to say, “  W h en ev er a  child  is born  th e re  is born  
w ith  him  an evestrum, w hich is so constitu ted  as to be able to  
ind ica te  in advance all th e  fu tu re  acts and  events in th e  lit? ot 
th e  ind iv idual to  which i t  belongs. I f  th a t  individual is abou t to  
d ie, his evestrum  m ay ind ica te  th e  approach  of his d ea th  by rap s 
o r knocks, audib le  to all, o r by  some o ther unusual noise, by  th e  
m ovem ent of fu rn itu re , th e  stopp ing  of clocks, th e  b reak in g  of a 
p ic tu re , th e  fall of a m irror, or any  other om en; b u t frequen tly  
such  omens are n e ith e r recognised nor no ticed—not even u n d er
stood T he trarames produces m anifestations of a  more sub jective 
ch a rac te r, in  a  w ay th a t  is audib le to  him , b u t inaudible to o thers.

“ T he evestrum  of m an is bo rn  with, him , and  a fte r th e  death, or 
th e  la tte r , i t  rem ains in  th e  e a r th  sphere, and  th e re  is still some 
sy m pathetic  connection betw een  th e  evestrum  and  th e  e te rna l and  
im m ortal p a r t  of m an, and  i t  m ay ind icate  th e  s ta te  o t 
happiness o r m isery in  w hich th e  soul of th e  person t°  
i t  belonged exists. Such evestra a re  no t th e  souls of th e  dead  w alk- 
ins? upon ea rth , b u t they  are  th e  e therea l duplicates of persons to  
w hom  th ey  belonged, rem ain ing  u n til th e  la s t partic le  of th e  m a t
te r  com posing th e  physical bodies of th e  la tte r  has been consumed.

“ A ll evestra o rig inate  in  th e  collective activ ity  of th e  universe. 
T h e  evestra vrophetica  are  th e  h a rb in g ers  of g re a t events th a t m ay 
concern  th e  w ell-being of th e  w orld. I f  some such im p o rtan t 
e v e n t is to tak e  place, they  will be th e  fore-runners to announce ifc 
to  th e  w orld, so th a t  th e  la tte r  m ay be p rep ared  for it, and  a  p e r
son w ho u n d e r s t a n d s  th e  tru e  n a tu re  of such an evestrum  is a  seer 
au d  p ro p h e t.” W ith  th is  we m ay com pare th e  descrip tion  ot w hat 
A r iu n a  saw  in  K rishna  w hen th e  Logos was revealed to him , and 
th e  th in g s  about to happen  on th e  ea rth  w ere prefigured  in its 
l ig h t “  E ven  th e  h ig h est G od has h is evestrum m ystenale by  
w hich h is existence and his a ttr ib u te s  m ay be recognized, by  w hich 
ev e ry th in g  good m ay be know n, and  w hich m ay i l u m in a t e  every 
m in d .” I n  th is  passage he ap p aren tly  refers to  the  lig h t of the 
Logos. “ L ikew ise, all the  pow ers of evil, from  the  low est to the  
h ig h est, h av e  th e ir  evestra m ysterialia , w hich may p red ic t fu tu re  
evil, and  w hich shed  th e ir b ad  influence over th e  wor d.

P arce lsus says th a t  th e  w orld of th e  evestra is a  w orld of i t s  own 
th o u g h  in tim a te ly  connected w ith  our own w orld and  th a t  in i t  
reside  th e  undines, salam anders an d  o ther elem ental beings, so th a t  
in  one sense a t  least th e  world of th e  evestra is the a stra l p lane w ith

w hich m an is ab le to en te r in to  com m unication by  means of his 
a s tra l body. P arace lsu s  recognised the  liability  of the  un trained  
clairvoyant to  m ake m istakes, for he says: “ B ut the  two worlds (the 
ea rth  and  th e  world of th e  evestra) in term ingle  and th row  their 
shadow s upon each other, and th is circum stance causes delusive 
visions, app aritio n s, omens and signs, m ixing strangely  w ith  tho 
tru e  im pressions com ing from  the  evestra prophetica, and only an  
in te lligence illum inated  by wisdom can distinguish  the  tru e  from  
th e  false .”

A ccord ing  to  Paracelsus th e  astra l body is more active w hen 
m an is asleep, and  hence p rophetic  dream s may sometimes occur. 
H e  says th a t  th e  p a tria rch s and sain ts p re fe rred  th is mode of divi
nation  to  all o thers. H e does not however by any m eans m ain
ta in  th a t all dream s are  prophetic, as t h e . following ex trac t will 
show.

“ The quality  of th e  dream s will depend on the  harm ony thafc 
ex ists betw een  th e  soul and  th e  astrum  (universal m ind). To 
those who are  self-conceited and vain  of th e ir im aginary  know 
ledge of ex terio r th ings, having no real wisdom, no th ing  can bo 
show n, because the  perverted  action of th e ir  own m inds opposes 
th e  harm onious action of th e  un iversal m ind and repels it. Tho 
spheres of th e ir  souls become narrow  and  contracted, and  cannofc 
expand  tow ards the  whole. They rest self-satisfied, buried  in th e  
shadow of th e ir  own ignorance, and  are  inaccessible to the  lig h t 
of na.ture. T heir a tten tion  is fully absorbed by the sinoke of th e  
candle-w ick of th e ir  m ateria l reason, an d  they  are blind to th e  
lig h t of the  sp iritua l sun. The activ ity  of the universal m ind can 
only come to th e  consciousness of those whose spheres of m ind a re  
capable of receiv ing  its im pressions. Those who m ake room for 
such im pressions will receive them . Such im pressions are passing 
in  and out of th e  sphere of th e  ind iv idual mind, and  they  m ay 
cause visions an d  dream s, hav ing  an im portan t meanings and  whose 
•in terpretation  is an  a r t  know n to th e  wise.”

Paracelsus devotes m uch space to th e  description of the  a stra l 
world and th e  beings th a t in hab it it, b u t his descriptions are  very  
m uch confused, and  it  is difficult to understand  a t times w hat liis 
rea l m eaning is. M oreover he seems to m ix up beings on the  as
tra l plane w ith  those on the plaue above the  astral. The section 
on pneum atology will how ever be read  w ith  in terest by those who 
are  fond of m ystical sub jects. The sub jec t of elem entals is both  
obscure and  dangerous. O bscure because it is difficult to gefc 
defiuite ideas about them  unless one is able perceive them  for him
self, and dangerous because m uch com m unication w ith them  is apfc 
to  lead to serious, if not u ltim ately fatal, consequences. P robably 
th e  Ind ian  is th e  only ex tan t lite ra tu re  in which the subject ha-3 

been tre a te d  in  an y th in g  like an exhaustive m anner, and of tho  
ex isting  works on the  s i^ je c t  we believe some of the most im por
ta n t  are difficult to gefc hold of. A n  enormous num ber of 
these powers a re  said to have been catalogued by the adepts 
of ancient tim es, and  they  seem to have not only catalogued—- 
including com plete descriptions of the properties and capacities 
of these beings— all they discovered, b u t to have made m athem a



tica l calculations as to  th e  num ber of species th a t could be evol
ved, the  well known com putation  of th irty  th ree  crores of gods 
being  apparen tly  ra th e r a calculation than  a m ere enumeration* 

On the subject of possession P aracelsus gives no encourage
m ent to exorcists who use g re a t cerem onial; he says, “ A  healthy  
and  pure person cannot be obsessed by them, because such la rvce  
can only ac t upon men if the  la tte r  m ake room for them  in th e ir  
m inds. A  healthy  m ind is a castle  th a t  cannot be invaded w ith
out the  will of its m aste r; if they are  allowed to enter, they  excite 
th e  passions of m en and  women, they  create cravings in them , 
they  produce bad  though ts which ac t injuriously upon the b ra in ; 
th ey  sh arp en  tho  anim al appetite  and  suffocate the  m oral sense. 
E vil sp irits  obsess only those hum an beings in whom the  anim al 
n a tu re  preponderates. M inds th a t  are  illum inated by the sp irit 
of t ru th  canno t be possessed; only those who aro habitually  guided 
b y  th e ir  own lower impulses m ay become subjected  to th e ir in 
fluence. Exorcism s and ceremonies are  useless in such cases. Pray* 
in g  and  abstinence from all thoughts th a t  may stim ulate the  im agi
n a tio n  or excite the brain  are the only tru e  rem edies.” “ The cure of 
obsession is a purely psychical and m oral act. Tho obsessed person 
should use tru e  prayer and abstinence, and  after th a t a strong- 
w illed person should will such sp irits  to dep art.”

M agic is a word th a t has been m uch abused in recent times, and  
in  th e  m inds of many people it is associated w ith all sorts of diaboli
cal p ractices. Paracelsus distinguishes m agic from sorcery, explain
in g  th e  form er as “ the g rea tes t wisdom and the  know ledge of 
su p e rn a tu ra l powers.” M agic is in fac t science carried  a step f a r 
th e r  in to  th e  realm of the unseen, b u t its laws are as rig id , its  
p ro ced u re  as exact, as are those of th e  science of the m odern E uro
p ean  schools. Our au thor says : “ M agic is a science w hich teaches 
th e  tru e  n a tu re  of the inner m an, as well as the  organization of his 
o u tw ard  body. The superficial reasoner can com prehend noth ing  
b u t  w h a t he can perceive by his senses, b u t the  inner m an has p e r
cep tiv e  facu lties transcending those of his body.”

“ I f  a  m an in  his w aking sta te  knows no th ing  of such th ings, tho 
cause  of his ignorance is th a t he does no t understand  how to search 
in  him self for the  powers th a t are  g iven  him by God, and  by w hich 
h e  m ay a rrive  a t all the wisdom, reason, and know ledge concer
n in g  ev e ry th in g  th a t exists, w hether it  be near him  or fa r  aw ay.”

“  Ig n o ran ce  is the  cause of im perfection . M en do not know 
them selves; and  therefore they do no t u n derstand  the  th ings th a t 
a re  in  th e ir  inner world. Each m an has the  essence of God and  
all th e  wisdom  and power of the  w orld (germ inally) in him self ; ho 
possesses one k ind  of knowledge as m uch as another, and he who 
does no t find th a t  which is in him cannot tru ly  say th a t lie does 
n o t possess it, b u t only th a t he was n o t capable of successfully 
seek ing  fo r i t .”

“ N a tu re  is the  universal teacher. W hatever we cannot learn  
from  th e  ex te rn a l appearance of n a tu re  we can learn from her sp irit. 
B o th  are  one. Everything is ta u g h t by n a tu re  to her disciple if 
he asks for inform ation in an app ro p ria te  m anner. N atu ro  is a 
lig h t, an d  by looking a t n a tu re  iu h er own lig h t we shall under

stand  her. V isible n a tu re  may be seen in her visible lig h t ; invi
sible na tu re  may become visible if we acquire the power to perceive 
her invisible lig h t. T here is a lig h t in the spirit of m an  th a t  
illum inates every th ing , and by w hich he may even perceive super
n atu ra l th ings. Those who seek in th e  ligh t of external n a tu re  
know the  th ings of n a tu re ; those who seek knowledge in the  lig h t 
of m an know the  th ings above na tu re , which belong to th e  law. 
M an is an anim al, a sp irit, and  an angel, for he has all th ree  
qualities. A s long as he rem ains in  nature  he serves n a tu re ; 
if he moves in  th e  sp irit, he serves the angel (in him) ; if ho 
lives in the angel lie serves as an  angel. The first quality belongs 
to  the  body, th e  two o thers to  th e  sou l; and they  are its jewels. 
T he body of m an rem ains on tho ea rth , bu t man having a soul and 
th e  two additional qualities is enabled to rise above natu re , and to 
know th a t w hich does no t belong to natu re . H e has tho power to 
learn  all th a t belongs to heaven and hell, to know God and his 
kingdom , the  angels and sp irits, and  th e  origin of evil. I f  a m an 
is to go to a certa in  place, it  will be useful to him to know all 
about th a t place before he goes there  ; he will then  a fte r his arrival 
be enabled to move about freely, and to go w herever ho pleases. 
The quality  of each th in g  created  by God, w hether it be visible or 
invisible to the  senses, m ay be perceived and known. I f  m an 
knows the  essence of th ings, th e ir  a ttribu tes, the ir a ttrac tions 
and th e  elem ents of which they  consist, he will bo a m aster of 
n a tu re , of the  elem ents, and of th e  sp irits .”

P aracelsus has m uch to say about im agination. Dr. H artm an n  
calls it the  creative pow er of inan, b u t of course it is, like every 
th in g  else, only creative in so fa r  as it  gives a form to w hat was 
already in existence. Those who really  w ant to know all about th e  
im agination  and its  powers, should try  to trace out the  action of 
im agination in  them selves. I t  cannot be too often repeated  th a t 
i t  is no t enough to go about like? a psychical sponge, in  a passive 
a ttitu d e  of chronic re c e p tiv ity ; those who w ant to know m ust m e
d ita te  and th in k  and look w ithin them selves, for after all the  h ig h 
est instruction  th a t  can possibly be given is b u t useful as teach ing  
th e  disciple to w ork out his own progress. The true  developm ent 
m ust come from  w ithin, and cannot be transferred  or passed on, or 
in troduced  in to  the  system  by processes analogous to subcutaneous 
in jection.

“ M an has a visible and  an invisible workshop. Tho visible one 
is his body, the  invisible ono his im agination (we m ust note hero 
th a t Paracelsus is liable a t tim es to extend his use of tho word 
im agination to include all the  functions of m ind). T he sun gives 
light, and th is lig h t is not tang ib le , b u t its heat may be felt, and 
if the rays are  concentrated  it  m ay set a house on fire. The im a
gination is a sun in the  soul of m an, ac ting  in its own spliero as 
the sun of the  ea rth  acts in his. W herever the la tte r shines, germ s 
p lan ted  in the  soil grow  and  vegeta tion  springs up, and the  sun of 
th e  soul acts in  a  sim ilar m anner, and  calls tho forms of th e  soul 
into existence. V isible and tang ib le  forms grow into existenco 
from  invisible elem ents by the  pow er of the sunshine. Invisible 
vapours are attracted, and collected together into visible mists by



tlio pow er of the sun of the ou ter world, and the inner sun of m an 
m ay work sim ilar wonders. The g re a t world is only a p roduct of 
th e  im agination of the universal m ind, and man is a little  w orld of 
his own, th a t im agines and creates by the power of im agination. 
I f  man s im ag ination  is s trong  enough to penetrate  into every 
corner of his in te rio r  world, it  will be able to create th ings in those 

a n ^ w hatever m an th in k s will take form in his 80111.”
Ih e  sun acts upon  the visible soil of the earth , and upon inv i

sible m a tte r in  th e  a i r ;  im agination acts upon the  invisible sub
stanco of th e  soul, b u t the  visible e a r th  is formed from the invisib le 
elem ents of th e  ea rth , and m an’s physical body is formed from  his 
invisib le soul, and  the  soul of m an is as in tim ately related  to the  
soul of th e  e a r th  as th e  physical body of th e  form er is re la ted  to 
th e  physica l body of tho la tte r, and  th ey  continually act upon each 
o ther, an d  w ith o u t the  la tte r the form er could not exist. V isible 
m a tte r  becom es invisible, and is ac ted  upon by the soul, and invisi
b le  m a tte r  becomes organized and  is m ade visible again th ro u g h  
th e  influence of th e  soul. If  a p reg n an t woman im agines some
th in g  strong ly , the effects of her im agination may become m anifest 
in  tho  child . Im agination  springs from  desire, and as m an m ay 
have good or evil desires, likewise he may have a good or an evil 
im ag ination . A  strong  desire of e ither kind will give rise to a s trong  
im agination . Curses as well as blessings will only be effective if 
th ey  come from  the  heart.”

F e a r , te rro r , passion, desire, joy  and envy, are six s ta tes of 
th e  th a t  especially rule the im agination, and consequently the
w oild  of m a n ; and as the mind of m an is tbe microcosmic coun ter
p a r t  of th e  universal mind, the  an titypes of these sta tes a re  also 
ac tiv e  in  th e  im agination of the world, and the though ts of m an 
ac t upon th e  la tte r  as the la tte r  acts npon him. I t  is there fo re  
d esirab le  th a t we should govern our im agination, and  not allow it 
o ru n  w ild. e should a ttem pt to g rasp  the  sp irit by  th e  pow er 

ox th e  sp irit, and  not by speculative im agination.”
l>ut to  ensure success in m agical operations, or in any  others, a 

m an  m ust, besides imagination, have fa ith . W ith o u t fa ith  th e  
im ag in a tio n  canno t be set in action. The word fa ith  has often been 
abused , and  m ade to mean a sort of blind  confidence in  th e  un
know n; i t  has been considered as som ething a ltogether divorced frcm  
reason , a so rt of intellectual anarchy  th a t  m ay be m ade the  excuse 
fo r every  k ind  of extravagance. T his is not th e  view of Paracelsus. 
v e. eaJ® “ A n o th e r g rea t sp iritual pow er is contained in fa ith , 
.baith  stim ula tes and elevates th e  pow er of the spirit. A  person 
who has s tro n g  faith  feels as if he w ere lifted  up, and were liv ing 
in d ep en d en t of the  body. By the pow er of fa ith  the  apostles and  
p a tr ia rc h s  accom plished g reat th ings th a t  were above the o rd inary  
ru n  of n a tu re ;  and  the saints perform ed th e ir miracles by tho  
pow er of fa ith . Such miracles as w ere perform ed by them  du rin g  
th e ir  lifetim e w ere perform ed by th e ir  own fa ith ; other m iracles 
th a t  took place through the ir relics or near th e ir  tom bs w ere 
™ used by  th e  power of faith  of those who asked th e ir  help.

I ^  . w onders of magic are perform ed by will, im agination, 
an d  fa ith . • l o  which we may add  th a t  th e re  is, as it were, a n e 

gative  as well as a positive side to  fa ith ; there is tho fa ith  th a t 
acts as the recip ien t, th a t tunes the  organism  to v ib ra te  in accord 
w ith  new harm onies, and  renders it  capable of undergoing change, 
as well as th e  fa ith  th a t renders the  projection of force possi
ble, and  sustains the  s tre n g th  of th e  force when once set in 
m otion.

u F a ith  has a g rea t deal m ore pow er than  the  physical body. 
Y ou are visible and corporeal, b u t th e re  is still an invisible m an 
ill you, and th a t invisible m an is yourself too. E ach act perform ed 
by  your body is perform ed by the  physical man. The one acts 
in  a visible and tho o ther in  an invisible, m anner. If  an injury is 
inflicted upon th e  invisible m an, th a t in ju ry  will be reproduced on 
his visible body. Such th in g s can be done, b u t it is very wrong 
to  a ttem p t them . W hoever a ttem p ts them  is tem pting  God, and he 
who succeeds will seriously in ju re  his own soul. Such th ings are 
done by fa ith , b u t it  is no t th e  true  fa ith  in God, bu t a false faith , 
supported  by th e  desire for ev il; because  a faith  th a t kills and in 
ju res m en is no t good ; a tru e  fa ith  can only come from tho 
source of all good, in  which thero  can be no evil, and th a t which 
is not good is no t true . Evil belongs to the world, because w ith 
out evil good could not be known or a p p re c ia te d ; bu t in the  source 
of good there  can be no evil.”

“ T rue fa ith  has w onderful powers, and  this proves th a t  we are  
spirits and no t m erely visible bodies. F a ith  accomplishes th a t 
w hich th e  body would acccomplish if i t  had the  power. Man is 
crea ted  w ith g re a t p o w ers; he is g rea te r than heaven and g rea te r 
th a n  the  earth . H e possesses fa ith , and  faith  is a lig h t moro 
pow erful th a n  and  superior to n a tu ra l ligh t, and s tronger than  all 
creatures (nature-sp irits). A ll m agic processes are based upon fa ith . 
The power of fa ith  overcomes all sp irits of nature, because it is a 
sp iritua l pow er, and  sp irit is h ig h er than  nature . W h a tev er is 
grow n in th e  realm  of n a tu re  may be changed by  the  power of 
fa ith . A n y th in g  we m ay accom plish th a t surpasses na tu re  is ac
com plished by  fa ith , aiid by  fa ith  diseases m ay be cured.” B u t 
here again  if the  read er w ants to know  w hat fa ith  really is he 
m ust look deep into his own h ea rt to find it, and th ere  study it  
p ractically , and  no t m erely from  books. I t  has been said, “ A t 
th e  very  base of your n a tu re  you will find fa ith , hope and love,”  
and  it  is only by m editation th a t th e  tru e  natu re  of the  forces 
w ith in  m an can be realized. The g re a t enigm a is w ritten  w ith in  
ns, and w ithin ourselves m ust we find its solution. I t  is easy to 
ch a tte r about philosophical theories, it  is easy to g ra n t an intellec
tual assent to  tru th s  logically proved, b u t unless we live thc tru th  
i t  will be as though  we had  never heard  i t ; if we are ever to 
know and  be wise, it  can only be by ourselves becom ing wisdom.

Paracelsus devoted m uch tim e to th e  study of m edicine, and, 
as will have been seen from  the  sketch  of his life in our last paper, 
his popular repu ta tion  rested  m ainly on his skill in th e  healing  
a rt. H e divided all diseases into five classes:—

I. Diseases th a t  are  caused by astra l influences ac tin g  upon the  
astra l body of a m an, and  reac tin g  upon his body. These, as 
D r, H artm an n  explains, are  influences set up in certain  states of



electricity , ■ m agnetism  and o th er "  forcos” for which m odern  
science^ lias no nam es. Such influences were supposed to be duo 
o the influence of certain  stars, or planets, and in adm inistering  
ie remedy such m aterials had  to be employed as were, by th e ir  

constitution, in  sym pathy w ith  th e  influences whose evil effects 
weie to be rem edied. “ T here are  certa in  stars whose influence 
corresponds to  the medical qualities of certain  m etals, and o thers 
th a t correspond to those of certain  p lan ts, and they may act for good 
or evil if they  are  a ttra c te d  by corresponding elements in the sidereal 
body of m an. A  physician should know the  physiology and  the  
anatom y of th e  heavens as well as th a t  of m an, to understand  th e  
cause and  cure  of astralic diseases, because he may vainly try  his 
rem edies as long as his patien t is uuder th e  ascending influence 
of an evil s ta r, b u t after th a t evil influence ceases the disease 
w ill also be changed  or disappear. E very  m etal and every piano 
possesses ce rta in  qualities tha t may a ttra c t corresponding p lanetary  
influences, an d  if we know the influence of the  star, the conjunc
tions of the  p lanets, and the qualities of our drugs, we shall know* 
w h at rem edy to give in order to a t tra c t  such influences as m ay 
ac t beneficially upon the patien t.”
 ̂ 2. D iseases caused by im purities, poisonous substances, and  

in te rna l obstructions.
In  such cases Paracelsus insists s trongly  on the  curative pow er 

of na tu re . “  A s long as his body is s trong  it  may expel or over
come th e  in jurious influences which are  continually caused in  it  
b y  in tem perance, gluttony, and  m orbid ta s te s ; bu t such a conti
nuous effort a t resistance will im ply a serious loss of v ita lity , 
an d  a  tim e will como when disease will be the  result, because th e  
o rgan ism  requ ires a period of re s t and a renew al of s tren g th  to  
expel th e  accum ulated poisonous elem ents. I f  the  physician a t
tem p ts  to  p rev en t such an expulsion of poisonous elem ents, he a t 
tem p ts  a  crim e against nature, and  m ay cause the  death  of h is  
p a tie n t.”

 ̂ 3. D iseases caused by the abnorm al sta te  of physiological func
tions, b ro u g h t about by the misuse of organs, or by in jurious

H ere  again  th e  remedies used by Paracelsus were chosen w ith  
re g a rd  to th e  p lan e ta ry  influences ru lin g  th e  organs affected. In  
h is w orks will be found the names of a num ber of rem edies w ith a  
descrip tion  of th e  peculiar ailments to which they  are adapted .
* K seases . orig inating  from psychological causes, such as de

s s e s  an d  passions and vices, and from  a m orbid im agination.
To cure  such diseases Paracelsus em ployed talism ans and sim i

la r  m eans— he fough t the effects caused by im agination by the  use 
of im agination , will, and faith. “ Im ag ination  is the cure of m any 
d sseases; b u t fa ith  is the cure for all. I f  we cannot cure a disease 
by  fa ith , it  is because our faith is too w e a k ; b u t our faith is w eak 
on account of ou r w ant of knowledge ; if we were conscious of the  
pow er of God in  ourselves, we could never fail. The pow er of 
am ulets does no t re s t so much in th e  m ateria l of which they  are 
m ade, as in th e  fa ith  with which th ey  are  w orn ; the  cu rative 
pow er of m edicine often  consists; not so much ijgi the sp irit th a t ia

hidden in it as in th e  sp irit in w hich it  is taken. F a ith  will m ake 
i t  efficacious; doubt will destroy its v irtues.”

5. D iseases th a t  have th e ir  origin in  spiritual causes (tenden
cies) crea ted  (in form er lives) by a  disobedience to the law of God 
(K arm a).

F o r these he says th ere  is no rem edy b u t to wait wifch patience, 
th o u g h  th e  rem edies p rescribed  by a  com petent physician should 
be used.

A no ther b ranch  of study  a rd en tly  pursued by Paracelsus w as 
th a n  of alchem y. V olum es upon volum es have been w ritten on 
th is  sub jec t in every  nation , and all are  difficult to understand. 
M any have w asted th e ir  lives and squandered  th e ir  substance in 
try in g  to find out how to transm ute  m etals. The reason of this is 
th a t  while alchem y is a tru e  science, an d  transm uta tion  is possible, 
such tran sm u ta tio n  depends for success on the use of force on fche 
astra l p lane, and  if those who try  th e  experim ents do not under
s tan d  how to g en era te  th is  force, th e ir  a ttem pts will only end in  
fa ilu re  and  disappoin tm ent. T here is of course a sp iritual side to 
alchem y ; as D r. H artm an n  says “ The h ighest aspect of alchem y 
is the  transfo rm ation  of vices into v irtues by the  fire of Jove for 
the  good, the  purification of the m ind by suffering, the  elevation 
of the divine p rincip le  of m an over the anim al elem ents of his soul. 
T he sign in w hich th e  tru e  alchem ist w orks is the cross, because 
m an, s tand ing  erec t am ong his b ro thers of the  anim al kingdom , 
roots w ith  his m ateria l elem ents in  th e  earth , pene tra tes wifch his 
soul th ro u g h  th e  elem entary  forces of na tu re , w hich cause his h u 
m an n a tu re  to suffer and  die, bu t his h ig h er na tu re  (his head) rea 
ches above th e  anim al creation in to  th e  pure atm osphere of hea
ven.”  T h a t is a k ind  of alchem y th a t  every man can practise w ith 
profit bo th  so him self and  th e  wtirld a t large.

H ere  we leave D r. H artm an n  and his book. Our object has 
been to give our read ers  some idea of th e  lines on which P aracel
sus w orked, and  th e  g en era l d rift of his philosophy. Those who 
w ant to know  m ore m ust read  the book for them selves. W e do 
no t how ever th in k  th a t  D r. H artm ann  has by any m eans exhaus
ted  his subject. H e has sketched  in broad  outline a genera l 
view of th e  w orks of th e  g rea t m ystic, and  has done wisely, as i t  
eeems to us, no t to m ake his book too long by overburdening ifc 
wifch leng thy  details, b u t we th in k  the  m ine has not been en tire ly  
denuded  of its treasures, and hope th a t some day the p resen t vo
lum e will be continued and  supplem ented by a second one from the  
same pen on the  sam e subject.

M a u r ic e  F jkepal.



M Y S T I C I S M  A N D  T H E  M I R A C U L O U S .

( A n  a sp e c t  o f  H is to r ic a l  C h r i s t i a n i t y  d n d  a  re v ie ic  o f  
R a t i o n a l i s t i c  C r i t ic i s m .)

W H E N ,  f o r  i n s t a n c e ,S t r a u s s  i n f o r m s  u s  “ t h a t  t h in g s  w h ic h  c o u ld  
n o t  h a v e  h a p p e n e d  d id  n o t  h a p p e n / '  i t  is  o b v io u s  t h a t  t h o  

g r e a t  c r i t i c  i s  t r a n s g r e s s i n g  t h e  l im i t s  o f  a  l e g i t im a te  i n d u c t i o n  ; 
t h e  im p o s s ib i l i ty  o f  t l i e i r  o c c u r r e n c e  b e i n g  o n ly  a s c e r t a in a b le  f r o m  
e x p e r i e n c e .  T h e  c o n f l ic t  b e tw e e n  s c i e n c e  a n d  re lig ’io n  in  E u r o p e  
o n  t h i s  v e x e d  q u e s t io n  is  in d e c i s iv e ,  b e c a u s e  t h e  tw o  a l t e r n a t i v e s  
p u t  f o r w a r d  :— (a )  T h o  t e s t im o n y  to  t h e  G o s p e l  m ir a c le s  is  o v e r 
w h e l m i n g ;  e r g o ,  J e s u s  w a s  t h e  S o n  o f  G o d , a n d  C h r i s t i a n i ty  a  
d iv in e  r e v e l a t i o n  ; (b) M ir a c le s  a r e  im p o s s ib le ,  b e c a u s e  a  p e r s o n a l  
G o d  i s  i m p o s s i b l e ;— d o  n o t  e x h a u s t  t h e  r e a lm  o f h y p o th e s is .  
H e n c e  w e  o b s e r v e  t h a t ,  w h ile  in  t h e  f a c e  o f  t h e  g r o w th  o f  P a n t h e i s m  
a n d  d i s g u s t  a t  t h e  f a n t a s t i c  s u p e r s t r u c t u r e  o f  C h r i s t i a n  th e o lo g y ,  
t h e  d i v in i t y  o f  J e s u s  is  w id e ly  r e j e c t e d  b y  l i t e r a r y  a n d  s c ie n t i f ic  m e n  
i n  t h e  p r e s e n t  d a y ,  th o  s t r a i t s  to  w h ic h  B a u e r ,  S t r a u s s  a n d  R e n a n  
a r e  r e d u c e d  in  a t t e m p t i n g  to  e x p la i n  a w a y  t h e  w h o le  r a n g e  
o f  p h e n o m e n a  r e c o r d e d  in  t h e  l i f e  o f  t h e  G a l i le a n  T e a c h e r  a r e  
d e s p e r a t e  i n d e e d .  P r o f .  H u x le y  h i m s e l f  h a s  to ld  u s  t h a t  t h e  
d e s i g n a t i o n  o f  a n y  a l le g e d  o c c u r r e n c e  a s  im p o s s ib le  is  a  v io la 
t i o n  o f  s c ie n t i f ic  c a u t io n .  A n  i n s t a n c e  o f  t h i s  u l t r a - s c e p t i c a l  t e n 
d e n c y  in  m o d e r n  s c ie n c e  is  t h e  a b s u r d  r e m a r k  o f  U r .  B a in  i n  
h i s  “  L o g ic ” *  t h a t  n o  t e s t im o n y  w h a te v e r  a s  to  t h e  f a c t  o f  a  
t a b l e  r i s i n g  to  t h e  c e i l in g  w i th o u t  p h y s i c a l  c o n ta c t  (a s  e x p e r i e n c e d  
s o  c o m m o n ly  in  s p i r i tu a l i s t i c  i n v e s t i g a t i o n s )  is  to  b e  b e l i e v e d .  
F o r  w h a t  r e a s o n  ? B e c a u s o  g r a v i t y  is  u n iv e r s a l ,  a n d  e x p e r i e n c e  
h a s  d e p io n s t  r a t e d  i t s  u n b r o k e n  u n i f o r m i t y  o f  a c t io n .  B u t  
s u r e l y  i f  e x p e r i e n c e  c a n  d e m o n s t r a t e  i t s  u n i f o r m i ty  o f  a c t i o n  
u n d e r  c e r t a i n  c o n d i t io n s  i t  c a n  a ls o  b e a r  w i tn e s s  to  i t s  a l t e r e d  
in f lu e n c e  u n d e r  o th e r s .  W h e n  I  l i f t  a  s t o n e  f ro m  t h e  g r o u n d ,  
t h e  l a w  o f  g r a v i t y  is  in  n o  w a y  s u s p e n d e d — i t  is  s im p ly  
o v e r - r i d d e n  b y  a n o th e r  f o r c e ; w h e n  a  b a l lo o n  r i s e s  in to  t h e  a i r ,  
g r a v i t y  is  s i m i l a r ly  o v e r - r id d e n ,  b u t  n o t  f o r  a  m o m e n t  s u s p e n d e d .  
I n  t h i s  c o n n e c t i o n  I  c a n n o t  f o r b e a r  q u o t i n g  a n  a d m i r a b l e  p a s s a g e  
o n  m i r a c l e  f r o m  a  d i s t in g u i s h e d  p o e t - p h i l o s o p h e r  :—

<e I t  i s  a f t e r  a l l  o n ly  a  q u e s t io n  o f  o t h e r  l a w s ; o f  o t h e r  a g e n c ie s ,  
n o t  so^ c o m m o n ly  a c t in g ,  t r a v e r s i n g  t h e  o p e r a t io n  o f  b e t t e r - k n o w n  
a g e n c i e s  a n d  s u s p e n d i n g  t h e i r  r e s u l t ,  p e r f e c t l y  i n  a c c o r d a n c e  w i th — • 
n o t  i n  v i o la t io n  o f — th e  e s t a b l i s h e d  l a w s  o f  n a tu r e .  T h e  s a m o  
t h i n g  .h a p p e n s  e v e r y  d a y . H o w  e ls o  w a s  t h e  m e ta l  t h a l l iu m — ■ 
h o w  e ls e  w a s  t h e  p l a n e t  N e p t u n e — f o u n d  o u t  ? A  m a n  o f  s c ie n c e  n o t e s  
t h a t  a  g i v e n  p h e n o m e n o n  d i s a p p o in t s  h i s  e x p e c ta t io n s  a n d  c a l c u 
l a t i o n s .  D o e s  h e  s t r a ig h t w a y  d e n y  t h a t  s u c h  a  p h e n o m e n o n  h a s ,  
o r  c a n  h a v e ,  h a p p e n e d  ? O r  d o e s  h e  w a i t  p a t i e n t l y  t i l l  h e  f in d s  th o  
n e w  e l e m e n t  w h ic h  h e  ( f ro m  i g n o r a n c e )  h a d  l e f t  o u t  o f  h i s  c a l c u 
l a t i o n s ,  r e v e a l  i t s e l f  ? O r  is  t h e r e  i n d e e d  n o  m o ro  to  l e a r n  ? O  
$ a n e t a  s i m p l i c i t a s  o f  m o d e r n  m a t e r i a l i s m  D r .  R o b e r t  C h a m b e r s

* Port Tl, p. 149, see. 3.
f  “ Philosophy of Immortality,” pp. J44 5. Hon. Roden Noel,

( q u o te d  b y  D a le  O w e n  in  L is  “  F o d t f d l l s / ’) a lso  r e m a r k s  o n  t h e  u l t r a -
s c e p t ic is m  o f  m o d e r n  s c i e n t i s t s  :—

u  T h is  s c e p t ic a l  m e th o d  c o n s is t s  to o  m u c h  in  v ic io u s  c ir c lc s .  \  o u  
c a n n o t  k n o w  w h e t h e r  a  f a c t  b e  a  f a c t  t i l l  y o u  h a v e  a s c e r ta in e d ,  
t h e  la w s  o f  n a t u r e  in  t h e  c a s e ;  a t id  y o u  c a n n o t  k n o w  th e  la w s  o f  
n a t u r e  t i l l  y o u  h a v e  a s c e r t a i n e d  f a c t s .  Y o u  m u s t  n o t  p r o ! e s s  to  
h a v e  l e a r n e d  a n y t h i n g  t i l l  y o u  h a v e  a s c e r t a in e d  if  i t  b e  p o s s ib le  ; 
a n d  t h i s  y o u  c a n n o t  a s c e r t a i n  t i l l  y o u  h a v e  l e a r n e d  e v e ry th in g .

R e tu r n i n g  a g a in  to  o u r  s u b j e c t  w e  n o te ,  a s  a  r e m a r k a b le  in s ta n c o  
o f  o u r  c o n te n t io n ,  t h e  c o n t r o v e r s y  a s  to  t h e  a u th e n t ic i t y  of t h o  
G o s p e ls .  E v id e n t ly  011 t h e  m y th ic a l  t h e o r y  a  v e r y  l a t e  d a te  m u s t  
b e  a s s ig n e d  to  t h e i r  c o m p o s it io n  in  o r d e r  to  g iv e  t im e  fo r  th o  
m y th s  to  s p r i n g  u p .  A d m i t  t h e  a u th e n t i c i t y  o f t h e  b ib l ic a l  re c o rd s ,  
a n d  t h e  a d m is s io n  o f  t h e  r e a l i t y  o f  so m e  o f t h e  p h e n o m e n a  th e y  
r e c o r d  b e c o m e s  i n e v i t a b l e .  C o n s e q u e n t ly  th e  e n d e a v o u r  o f  c r i t i c s ,  
l ik e  B a u e r ,  S t r a u s s ,  a n d  th e  a u th o r  o f  “  S u p e r n a tu r a l  R e lig io n ,  h a s  
b e e n  to  u p s e t  t h e i r  g e n u in e n e s s  a l t o g e th e r .  T h e  a t t e m p t  h a s  
c o n f e s s e d ly  f a i l e d .  E v e n  R e n a n  r e lu c t a n t ly  a d m i t s  t h e  f a c t ,  l l i o  
a u th o r s h ip  o f t h e  t h r e e  s y n o p t ic s  h a s  b e e n  c le a r ly  p r o v e d -  to  b o  
t r a c e a b l e  to  M a t th e w ,  M a r k  a n d  L u k e ,  w h ile  th e  m o s t  r e c e n t  c r i t i 
c is m  d e c id e s  in  f a v o u r  o f  t h e  a u th e n t i c i t y  o f  t h e  f o u r th  G o sp e l. I t  
m u s t  o f  c o u r s e  n e v e r  b e  f o r g o t te n ,  t h a t  t h e  “ a c c o r d in g  to  o f  t  
G o s p e ls  h a s  u n d o u b te d ly  s e r v e d  a s  t h e  f r a m e w o r k  o f c o n s id e r a b lo  
p a t r i o t i c  f o r g e r y  a n d  in te r p o la t io n ,  a n d  t h a t  t h e  r e m in is c e n c e s  o f  
J o h n  b e a r  u n m is ta k a b le  s ig n s  o f t h e  e m e n d a t io n s  a n d  in v e n t io n s  o f  
t h e  e ld e r s  o f  E p h e s u s ,  b u t  a f t e r  m a k in g  a l lo w a n c e  f o r  a ll  s u c l i  
c o n s id e r a t io n s ,  w e  p o s s e s s  in  t h e s e  d o c u m e n ts  e v id e n c e  o t  a il  
e x t r e m e ly  f o r c ib le  c h a r a c t e r .  T o  s t r i p  t h e  G o s p e ls  o f  e v e ry  m ir a c le ,  
i s ,  a s  t h e  a u th o r  o f  "  E c c e  H o m o ”  feays, to  d e s t r o y  t h e i r  c r e d i t  e n t i r e l y  
a n d  to  “  m a k e  C h r i s t  a  p e r s o n  a s  m y th ic a l  a s  H e r c u le s  T 
T h e  e x t r a o r d in a r y  h y p o th e s e s  in v e n te d  b y  t l ie  T u b in g e n  s c h o o l, 
a n d  t h e  c r e d u l i t y  o f  i n c r e d u l i t y  e v in c e d  b y  w r i t e r s  l ik e  t h e  a u th o r  
o f  “  S u p e r n a t u r a l  R e l ig io n ”  in  d e a l in g  w i th  u n p a la t a b l e  t e s t im o n y ,  
t r a n s c e n d  t h e  e x p e r i e n c e  o f  a l l  m in d s  u n w a r p e d  b y  th e o r y ,  
f a c t s  d o  n o t  d o v e ta i l  w i th  t h e i r  th e o r ie s ,  t h e n  ‘ so  m u c h  t h e  w o rs e  
f o r  t h e  f a c t s . ’ T h e i r  b u s in e s s  is  t o  d i s e s t a b l i s h  m ir a c le ,  a n d  a l l  
m in o r  c o n s id e r a t i o n s  a r e  lo s t  s i g h t  o f  i n  th is  a l l - im p o r ta n t ; a m , .  
T h e  f a c t  t h a t  t h e  t h e o r i e s  o f B a u e r  a n d  S t r a u s s  a r e  n o w  a d m i t t e d l y  
e x p lo d e d ,  a n d  t h e  s e v e re  h a n d l i n g  th o  a u th o r  o f S u p e r n a tu r a l  
R e l ig io n  e x p e r i e n c e d  a t  t h e  h a n d s  o f  t h e  l e a r n e d  b i s h o p  o f  
D u r h a m ,J  a r e  s u f f ic ie n t  to  m a k e  i t  c l e a r  t h a t  t h e  p r o b le m  a s  t o

*N o doubt our friends the freethinkers would be glad to know when and by 
whom.—Ed,

+ “ The four Evangelists amid their distinguishing peculiarities concur in repre
senting a Christ whose lifo is encased in a setting of miraclcs. The Gospel miracles 
point at the very least to a Christ who is altogether abovo the range of human 
Lnerience ....as tho Gospels stand they present a block of difficulties to humani
tarian [anti-miraculous] theories, and theso difficulties can only be removed by 
mutilations of the text so wtwlcmlc and radical as to destroy their substantial inter
est besides rendering tho retention of the fragment which may be retained a purely 
arbitrary procedure.” Canon Liddon, Hampton Lectures, Divinity of Jesus, 
p . 160.
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the  origin of C hristianity  ancl th e  personality of its founder is 
one still unsolved both by science and religion.

For the p resen t, however, we will cull another passage from  
Principal Cairns* able t r a c t :—

?  who sta te  the  result of enquiries are the  two E vangelists, 
M ark and L uke ; those who have been generally believed to have 
been eye-witnesses are the E vangelists M atthew and J o h n ; while 
the  A postle P au l stands between the  two classes, not originally a 
w itness of th e  resurrection  scenes, b u t having la te r in tercourse 
w ith th e  risen  Jesus.

The questions of a critical n a tu re  as to date and au thorsh ip  
which arise have naturally  occupied much attention, but the results 
m ay be very  briefly stated. The fundam ental passage of P au l 
*n . C orin th ians xv. is uncontested by th e  most extreme criticism . 
In  like m anner, the  hasty allegations of B auer and Strauss as to a  
v ery  la te  da te  of M ark and Luke have been recalled among o thers 

y  R enan , who concedes th a t the  Gospel of M ark is the work of 
th e  companion of P eter, and Luke th a t of the companion of P au l, 
who also w rites the  Acts. So also the whole of recent discussion 
is favorable to the genuineness of th e  Gospel according to St. John , 
k ix ty  years ago Eichhorn, the  leader of rationalist criticism in 
G erm any, would not listen to any objections to the  received view. 
Now, a fte r a long and most earnest debate, the  tendency— even of 
rationalism — is to re tu rn  to the  old p o sitio n ; while the h igh est 
nam es of the  semi-rationalist school— Bleek and Ewald— have 
never countenanced this deviation; and  more orthodox w riters like  
B eyschlag  and  L u th ard t have m et i t  a t every tu rn — the aberration  
being  all th rough  in Britain and A m erica wondered a t ra th e r  
th an  followed. A nd again :— ;

T he gospels were not written to prove a series of points, so m uch 
as artlessly  to  unfold the life, d ea th  and victory of th e ir g re a t 
sub jec t. W ith  all their d isregard of legal dress and technical 
vouchers, how strong is the body of proof these w riters have piled  
up  alm ost unconsciously into one of the  clearest of moral dem on
s tra tio n s ! Could the Apostle Paul have throw n out a t random , when 
speak in g  w ith th e  solemnity of an oath, a  set of im pressions as to  
C hrist s appearings which he had  rashly  taken  up—even to th e  
ex ten t of asserting  one made to more than  five-hundred persons a t once, 
th e  m ost of whom are affirmed to be still, a fte r a  quarter of a cen
tu ry , alive, while others are known to be dead ? D eW ette  could no t 
re s is t th is  testim ony, but says in his com m entary, ‘ The testim ony
o t th e  A postle decides as to the certa in ty  of the  fa c t....... * N ot less
s tro n g  is L uke, who is adm itted by  R enan  to have been the  com
panion of P au l, and consequently w ith  him  in Jerusalem  and in
Caesaraaa, du ring  his imprisonment of two years ....... M ark, likewise,
whose au thorsh ip  is not questioned, belongs to the most select circle 
of the  companions of the apostles, is th e  friend  and fellow-labourer
o P au l and B arnabas, and more even than  Luke mixed up w ith  
t  e rise of the  new faith, as a Jerusa lem  Christian, and one whose 
personal recollections went back to  th e  tim e of the m inistry  and  
d ea th  of Jesus. Still stronger is the  testim ony of the Fourth  Gospel, 
as the work of an eye-witness, of a leading apostle, and of our

L ord’s most in tim ate  hum an friend. The deniers of the super
natu ral were bound sooner or la te r to have disputed this work, for 
i t  does not seem that their position can possibly endure its uncontested 
authority .yy

Possibly, if the production of phenom ena or ( miracles* proved 
a  supernatural mission. B ut it is precisely here tha t the evidences 
of C hristianity  fail.* I t  is true, perhaps, th a t Christianity has 
been so uniform ly re jected  on account of its impossible superstruc- 
tu re f , and tha t its phenom enal basis still remains impregnable to 
rationalist criticism, b u t it  is equally true  th a t never does its  
glorious founder declare his D ivinity .% L ike every true  Adept ho 
avows his pantheism  in the statem ent, “ I  and the F a th e r are one.” 
So completely was his individuality  m erged in the  universal spirit, 
th a t he often speaks of the  C hrist-spirit in man as him self—a habit 
which has g iven rise to so many superstitions as to his atoning 
capacity. “ H e did not preach his opinions, he preached him self,” 
says Renan. “ Often very noble and disinterested souls offer us, 
associated w ith m uch loftiness of character, the  spectacle of 
th is feature  of constant a tten tion  to themselves and of extrem e 
personal sensitiveness, which is usually the characteristic of wo
men. T heir conviction th a t God is in them  and continually con
cerns himself about them , is so strong th a t they in no way shrink 
from  im pressing it  on o thers.”

M isunderstood to a  g rea t ex ten t by his im m ediate follow
ers, and deified subsequently  to his death by th e ir  simple 
enthusiasm , the beautifu l figure of Jesus lias come down to us 
d istorted  th rough  the  centuries. N ot th a t there do not rem ain 
to us scattered  th rough  the pages of the apostolic records 
m any glim pses and  indications^, which, like oases in the desert, 
s tand  out in  relief against the  parched expanse. M any of his most 
solemn utterances, once credited  with a universal significance, a re

*  R e f e r r i n g  t o  t h e  s u p p o r t  o f  d o g m a  b y  m i r a c l e  D r .  J .  W . D r a p e r  s a y s  .* c< O f 
t h i s  p r e s u m p tu o u s  s y s t e m  t h e  s t r a n g e s t  p a r t  w a s  i t s  lo g ic .  A  f a c t  is  s u p p o s e d  to  b o  
d e m o n s t r a t e d  b y  a n  a s to u n d i n g  i l l u s t r a t i o n  o f  s o m e t h in g  e lse . I t  r e l ie d  011 m ir a c le  
e v id e n c e .  A n  A r a b ia n  w r i t e r  r e f e r r i n g  to  t h i s  s a y s  : “  I f  a  c o n j u r e r  s h o u ld  s a y  to  m 6
* T h r e e  a r e  m o re  t h a n  te n ,  a n d  in  p r o o f  o f  th i s  I  s h a l l  c h a n g e  th i s  s t i c k  in to  a  s e rp e n t ,*
I  m i g h t  b e  s u r p r i s e d  a t  h i s  le g e r d e m a in ,  b u t  I  s h o u ld  c e r t a in l y  n o t  a d m i t  h is  a s s e r 
t i o n .  Y e t  f o r  m o r e  t h a n  a  th o u s a n d  y e a r s  s u c h  w a s  t h e  a c c e p te d  lo g ic , a n d  a l l  o v e r  
E u r o p e  p r o p o s i t i o n s  e q u a l ly  a b s u r d  w e re  a c c e p te d  on- e q u a l ly  r id i c u lo u s  p r o o f .”  
C o n f l ic t  b e tw e e n  R e j ig io n  a u d  S c ie n c e ,  p .  66 ;

+ “  M r. W . I t .  G re g  e x p r e s s e s  u n m i t ig a t e d  s u r p r i s e  a f t e r  m e d i ta t io n  o n  th e  * L o g ic  o f  
J e s u s /  t h a t  o u t  o f  a n y t h i n g  so  b o a u t i f u l ,  so  s im p le ,  so  g e n t le ,  so  lo v in g  a n d  s o  
g r a n d ,  s h o u ld  h a v e  g r o w n  u p  o r  b o o n  e x t r a c te d  a n y t h i n g  so  m a rv e l lo u s ly  u n l ik e  t h e i r  
o r ig in a l  a s  th o  c u r r e n t  c r e e d s  o f  C h r i s te n d o m .’1

X “  J&811S n ’& io n c e  p a s u n  m o m e n t  l ’id e o  e a c r i& g o  q u ’i l  soifc D ie u - .”  T h a t  h o  w a s  
c o n s id e r e d  n o  m o ro  t h a n  m a n  m a y  b o  s e e n  a ls o  in  th o  N . T . i t s e l f .  C f. H e b re w s  i i i .
3  i  i i .  9 , A c ts  i i .  2 2  ; J o h n ,  3 0 ;  R o ta .  v . 15* 1 7 ;  R o m . v i i i .  1 7 1 J o h n  ix* 1 1 ;  J o h n  
x x . 17 ; J o h n  v i i i .  4 0 ;  P h i l -  i i .  5 , e t c .  e t c .

§ F o r  s u c h  p a s s a g e s ,  e x p l ic a b l e  o n ly  fn< t h e  l i g h t  o f  e s o te r ic  t e a c h in g ,  s e e  I  
C o r in t h ,  x ii , I  C o r in th ,  i i i .  10 ., M a t t .  x v i, 18 , J o h n  x x i. 2 0 -2 3 , B o b re w s  i i .  
2 0 , J o h n  i i i .  3 -7 , J o h n  ix . 2 -3 , I I  C o r in th ,  x i i ,  J o h n  i, C o lo ss . i. 15 -17 , E p h e s . v i. 
12 , R o m . v i i i .  38 -9 , I  C o r in th ,  x v . 8 , M a t t .  v i i .  6 ., A c ts  x v i i i .  8, P h i 
l i p p .  i i i .  1 1 -13 , M a rk  iv . 1 0 -1 1 , E p h e s ,  i i ,  2, t h e  A p o c a ly p s e ,  e tc . e tc .  e tc .



now seen to be merely addressed to liis devoted* chelas; m any 
again  to be m erely exoteric teachings adapted  to the environm ent 
of ignorance and bigotry  f  in which he found him self; while others 
are pregnant w ith an inner m eaning, which the curious mystic alono 
w illseekto unravel. H is miracles the critic neednot strive to d ispu te  
in their entirety . Some perhaps will be seen to convey under the  
guise of a circum stantial account an allegorical allusion to the  so u l; 
others we m ust perforce trace to older records and assign to th e  
-hand of the fo rg e r ; bu t the bulk of the  Gospel prodigies, w hich 
have been the cause of the most earnest controversy the  world has 
ever seen, few Theosophists will reg a rd  w ith other than a reveren t 
eye. F o r in  th e  doctrine of the A deptsh ipJ of the Galilean M ys
tic  and Reform or they find another reconciliation between science 
and  religion in  the  long and b itte r s trugg le  now drawing to a close*

A  few rem arks may not be out of place here on the subject of 
th e  R esurrection. W e will first leave the  statem ent of the  case 
to  th e  Christian Apologist.

t€ The resurrection accounts for undeniable facts of the  history. 
A m ongst these, two stand out pre-em inent as rationally accounted 
for by the  fac t of the resurrection. The one is the  change of 
m ind produced on tho disciples, and tho o ther is the im pression 
m ade on the world by the Christianity w hich began im m ediately to be 
proclaim ed. Tho first of these facts is incontestable. W e know 
indeed from the Scripture narrative itself of the extrem e depression 
of the A postles and of the joy and confidence which succeeded
......... there  is a profundity as well as a sim plicity in th is p a r t of the
Gospel history, which has always b'een adm ired, and when the resu r
rection  is denied, the change to hopefulness sinks into m ere w eak
ness and  enthusiasm . Dr. Bauer, the leader of theT ubingen  school, 
n ever missed the  mark more than when he said, th a t it is of no 
consequence how the Apostles came by the  belief of the  re su r
rection  : for the  mere belief would anyhow do the same work. 
T h a t is to build  the world upon defusion, and to m ake groundless 
fan cy , as a  m oral force, equal to the  natu ra l, steady and effectual 
action  of tru th . Still more impressive is the  harmony between the  
resurrection  taken  as a reality, and th e  s ta r t it  gave the in fan t and 
ap p aren tly  defeated  Christian cause. Lessing was so s truck  w ith  
th is  th a t, in  spite of all the difficulties w hich he found in the resu r
rection  story as now before us, he felt th a t tru th  lay a t the  bottom

* T h o  r e l ig io n  o f  J e s u s  a m o u n ts  in  i t s  p r a c t i c a l  t e a c h in g  to  o n e  o f  W o r k s  

a l o n e — in  s p i t e  o f  th e  in t e r p r e ta t io n  so m e  c s o f e r ic  o r  p e r h a p s  i n t e r p o la te d  p a s s a g e s  
w i l l  b e a r .  T h e  A p o s t le s  o f te n  s a y  th e  s a m e . S e e  h o w e v e r  R o m , x ii i .  8 , J a m e s  ii- 
<5, G a la t .  v .  1 4 , R o m  ii . G, M a rk  x ii .  30 , 3 1 , L u k e  v i i i .  21 , M a t t .  v . 3 -1 2 , 
4 3 -4 S , t h e  S e r m o n  o n  th e  M o u n t, M a t t .  x i i .  3 6 , 3 7 , 50 , M a t t .  x x v . 3*1-40, 
L u k e  x . 3 1 , 3 2 , M a t t .  ix . 12, 13. G a la t .  v i .  7 , I  E p i s t l e  J o h n  i i i .  7 ,
i i .  29- J a m e s  i i .  1 8 , R o m . x iii. 10, J ^ m e s  -i. 2 7 , E p h e s .  v i- 8 , e tc .,  etc*

• f  “  I  h a v e  m a n y  t h i n g s  to  s a y  u n to  y o u , b u t  y e  c a n n o t  b e a r  th e m  n o w ,”  s a id  
J e s u s .  A la s  ! n o ; fo‘r  th e  ■ d a r k n e s s  c o r i ip re h e n d e d  h im  n o t . ’ H o w  m u c h  b e t t e r  w o u ld  
a n  a d v a n c e d  m e ta p h y s ic ia n  f a rd  e v e n  n o w  a m o n g  th e  m a s s e s  ? H a v o  th e y  y e t  g ro w n  
o u t  o f  th o  m e n ta l  n u r s e r y  o f e x o te r ic  f a b l e  ?

x  T h e  th e o ry -  o f  h is  ‘ m e d iu m s h ip  ’ h e ld  b y  s o m e  s p i r i t u a l i s t i c  s c h o o ls  o f  
t h o u g h t  is  q n i t e  u n te n a b le .  J e s u s  c o n t r o ls  e l e m e n t a l s ,  m a k e s  h im s e lf  in v i s ib le  a f t e r  
t h e  m a n n e r  o f  a n  A d e p t ,  a n d  in  s h o r t  p r o d u c e s  a l l  h is  “  p h e n o m e n a ”  a t w i l l  a n d  w i th  
f u l l  c o n s c io u s n e s s .  M o re o v e r  w e d o  n o t  c la s s  P l a t o  a n d  a  p lo u g h -b o y  t o g e t h e r -  - 
t h e  t r a in e d  o c c u l t i s t  a n d  m a g ic ia n  w ith  t h e  h e lp le s s  s p o r t  o f  s p o o k s  a n d  e l e m e n t a l s .

of w hat so prevailed. The Church becomes the aggressor, and the  
W orld  yields.”

Now, le t us for the  m oment briefly glance over the d ifferent 
ra tional explanations of th is historical problem. W o have here  
before us in the  Gospel narratives a budget of forcible evidence, 
and  the  palpable fac t th a t the resuscitation of the Christian cause 
undoubtedly  did  ensue in a m anner little  less than  phenomenal 071 
th e  expressly sta ted  belief in the resurrection of its founder. Tn 
addition to the testim ony of the Gospel w riter, we have tho four 
E pistles of Paul, Rom ans, C orinthians I  and II , and Galatians, tho 
au then tic ity  of w hich is unquestioned.* How then are we to account 
for the conversion of, and the express declarations of, so logical and 
careful an investiga to r as the  “ Apostle of the G entiles” ? This has 
always proved an insurm ountable obstacle to ra tionalist criticism. 
T he four docum ents above alluded to, dating a t the most only 
tw enty-eigh t years a fte r the crucifixion,* are necessarily of g rea t 
im portance—indeed of overwhelm ing historical w eight. They not 
only embody the  convictions of so em inent and unim peachable a 
character as Paul, b u t they carry  us back to the  earliest C hristian 
tim es, and dem onstrate the fact th a t the  belief in the  resurrection 
was the fundam ental position of prim itive C hristianity, and shared 
in  equally by the  m ost disjointed and  d istan t communities. The 
“ sp iritual allegory” theory  of Dr. Schenkel and others therefore 
collapses. W e m ust discard the  m ytli-hypothesis, and seek for 
some other explanation of the  origin of the belief of the apostles. 
A bandoning a t tho outset the  d iscredited and absurd supposition 
of fraud  on tho p a r t  of th e  followers of Jesus, and th a t of the 
la tte r ’s swooning on th e  cross, and  subsequently reviving in the 
sepulchre, whence he craw led out to die and was hailed as a risen  
M essiah by his credulous disciples, i t  only remains to consider the 
tg vision theory” of B auer, now generally  resorted to to explain tho 
m ystery.

Now it is adm itted  th a t the disciples had  no expectation of a 
resurrection, inasm uch as th e ir  hopes were centred  in the earth ly  
re ign  of Jesus as a sp iritual k ing  of the nations. Consequently the  
difficulty the T ubingen  school had  to face was the absence of any 
of the  elem ents of “ prepossession, fixed idea and expectancy” 
in  the minds of the  apostles, which m igh t tend to hallucination, 
etc. The appearances moreover of th e ir M aster after his death  
w ere to large bodies of men, as well as to single individuals. Paul, 
whose testim ony it  is impossible to im peach on the  ground of 
fraud, tells us th a t on one occasion he appeared to five hundred in a 
body. N ot only also are the Gospel accounts characterized by an 
obvious artlessness and sincerity, bu t the  instructions given by the 
risen Jesus as to the reconstruction of the  Church seem conclusively 
to  negative the “ vision theory.” To w hat stra its rationalist critics 
are sometimes reduced  will be apparen t from the following rem ark  
of a free-th inking e s s a y is t t :—

* M a n y  e a r n e s t  C h r i s t i a n s  w i l l  e n v y  th e  s e r e n e  a s s u r a n c e  w i th  w h ic h  th e  w r i t e r  
m a k e s  t h e s e  r e m a r k a b le  s t a t e m e n t s  ; b u t  p e r h a p s  h e  h a s  r e a d  o n ly  o n e  s id e  o f th e  
q u e s t io n .— E d .  . •

f  F . Y [.  I I .  M y e rs  in  “  M o d e rn  E s s a y s .”



“ N or will men continue to believe— if anybody besides M. 
R enan believes ifc now— th a t the faith fu l were indeed again  and  
again  convinced thafc fcheir risen M aster was standing  visibly 
among them , b u t th o ugh t this because there  was an acciden tal 
puff of air or even an etrange m irvitem ent, an atm ospheric effect. 
Paley’s Evidences is not a subtle book, nor a spiritual book, b u t 
one wishes th a t  th e  robust Paley w ith his “ twelve men of known 
prob ity” w ere alive again to deal w ith hypotheses like this. The 
apostles were no t so much like a B ritish  ju ry  as Paley im agined 
them  ; b u t they  were more like a B ritish  ju ry  than a parcel of 
hysterica l m onom aniacs.”

In  my hum ble opinion the phenom ena of the early Church aro 
wholly inexplicable on the denial of these objective appear
ances. I t  is not necessary to have recourse to u te lepathy” to solve 
th e  difficulty, as th is m uch-exaggerated agency is here absolutely 
inadequate  to  th e  effects ; nor again to believe w ith a learned free 
th in k e r , D r. Keim, th a t the disincarnate S p irit of Jesus w orked 
ind irec tly  on th e  minds of his followers, because tho Gospel 
accounts, i f  in any way reliable, exclude this hypothesis. A fa r 
sim pler one is th a t of some Theosophists, v iz :— th a t the  N azarene 
re fo rm er appeared  and taugh t them in astra l form subsequently to 
h is death . W e cannot conceive of a God existing in a form, b u t 
we can well believe th a t the Divine Being, who trod  the  shores of 
th e  L ake of Galilee as the cyclic redeem er, possessed the  h ighest 
facu lties of A deptship*. Upborne on the  crest of the  cyclic wave, 
h is teach ings formed the nucleus of the simple creed, which, having 
served  hum anity  during a phase of its  m ental progress, is now 
crum bling  slowly to decay. To him, as to his glorious predecessors 
in  the  past, is our utm ost love and reverence due, bu t for the super
s tru c tu re  reared  on his gentle discourse by the  ignorance and folly 
o f ecclesiastical fanaticism, an u nu tte rab le  contem pt is our all. 
F re e d  from th e  shackles of mediaeval superstition, we restore its 
u n ad u lte ra ted  beauty  to the personality of Jesus, when we say 
w ith  th e  revered  author of “ Isis

“ A s an  incarnated  God there is 'no  single record of him  on the  
e a r th  capable of w ithstanding the critical exam ination of science. 
A s one of th e  g rea test reformers, an inveterate  enemy of theologi

*  I t  w i l l  b e  r e m a r k e d  t h a t  th is  p h e n o m e n o n  h a s  b e e n  n o t  u n f r e q u e n t ly  r e c o r d e d  
i n  h i s t o r y — t h e  r e t n r n  o f  a n  A d e p t  a f t e r  d e a th  t o  i n s t r u c t  h i s  c h e la s .  W e  
a l s o  l e d  t o  s u p p o s e  i t  is  nofc o f u n c o m m o n  o c c u r r e n c e  in  m o d e r n  t im e s .  T h o  
s t r e n g t h  o f  t h e  M e s m e r ic  rapporfc  b e tw e e n  fche m a s t e r  a n d  th e  d is c ip le  is  p r o b a b ly  
a  f a c t o r  i n  d e t e r m i n i n g  th e  r e s u l t .  W i th  r e g a r d  t o  fche d i s a p p e a r a n c e  o f  th e  b o d y  
o f  J e s u s ,  I  h e s i t a t e  to  e p e c n la te  w i th  R e n a n  a s  fco w h e t h e r  t h e  w o rm s  d e v o u r e d  ifc, 
e s p e c i a l l y  a s  fche t r a n s m u ta t io n  o f  t h e  b o d y  o f  a  h i g h  A d e p t  o n  to  a  h ig h e r  p la n e  
i s  a n  a c t u a l i t y  o f  e x p e r ie n c e .  Ifc is  afc l e a s t  o p e n  to  c o n j e c tu r e  w h e th e r  i n  
p u r s t i a n c o  o f  h i s  a im  f o r  s e c u r in g  th o  f irm  f o u n d a t io n  o f  C h r i s t i a n i t y  J e s u s  d id  
n o t  c o m p a s s  t h i s  r e s u l t .  B u t, o n  th o  o th e r  h a n d ,  i t  m a y  w e ll  b o  a r g u e d  fchafc fche 
s e p u lc h r o - i n c id e n t s  a ro  to o  im p ro b a b le  t o  b e  t r u o .  T h e  s t a t e m e n t  t h a t  th o  J e w s  
Rcfc a  w a tc h  f o r  f e a r  t h a t  J e s u s  w o u ld  r i s e ,  w h e n  n o t  e v e n  li is  d is c ip le s  e x p e c te d  i t ,  
b n t  f le d  in  a  b o d y ,— th e  a l le g e d  b r ib in g  o f  th o  R o m a n  G u a r d  to  s a y  th e y  h a d  s l e p t  
a t  t h e i r  p o s t s — th e  d e c ln r a t i o n  o f  M a tth e w  t h a t  g r a v e s  w e ro  o p e n e d , a n d  s a iu t a  
a r o s e ,— t h e  in c id e n t s  o f  th o  d a r k n e s s  a n d  e a r t h q u a k e ,  e t c , ,  e tc . ,  c o n c lu s iv e ly  s h o w  
thafc  le g e n d  h a s  c r e p t  in  to  n o  in c o n s id e r a b le  e x t e n t  a n d  o v e rc lo u d e d  t h e  t r u t h .  
T h e  q u e s t i o n  m u s t  th e r e f o r e  r e m a in  u n s e t t l e d  f o r  t h e  p re s e n t*  W e  h a v e  n o t  
m a t e r i a l s  e n o u g h  to  c l e a r  i t  u p .

cal dogmatism, a persecutor of bigotry, a teacher of one of the most 
sublime codes of ethics, Jesus is one of the  grandest and most clear
ly defined figures on the panoram a of history. H is age m ay 
w ith every day be receding fu rth e r and  further back into th e  
gloomy and happy m ists of the  past, and his theology, based on 
hum an fancy and supported by untenable dogmas, may—nay m ust— 
w ith  every day lose more of its unm erited p re s tig e -a lo n e  tho 
g ran d  figure of the philosopher and moral reform er, instead of 
grow ing paler, will become every century  more pronounced and 
m ore clearly defined.”

A ye ; though the  red  r ig h t hand  of Reason has dashed super
stition  from her pedestal and disarm ed the frenzy of insensate 
p riestcraft, thou, In itia te  of im m ortal fame, standest ever 
before u s—the sunshine of th ine epoch, the glory  of hum anity. 
The iconoclasm th a t m ars the  fabric of a venerable creed  can never 
touch thee, nor b reak  the  serenity  of th y  perfect manhood. The 
ages, as they  roll, will u sher in a tim e w hen posterity  will smile a t 
the im aginations of an earlier creed, and m arvel how such slender 
fancies could have forged  fe tte rs  for a youthful science and sen t 
th e  death-shrieks of unnum bered victim s up to heaven. B ut thee, 
m isunderstood prophet of N azare th— the peer of the sainted 
K rish n a  and stainless P rince S iddartlia— thee it  will exalt in to  
im perishable renow n and gild the  memories of th y  blessed life 
w ith  a halo of u n u tte rab le  glory.

E. D. F a w c e t t .

U N P U B L IS H E D  W R IT IN G S  O F  E L IP H A S  L E V I .
(Fourth Series.)

The Microprosope or L ittle  Creator.

W E know noth ing  g ran d er in the ancient books than th is synod 
of g rea t in itia tes engaged  in the  research after tru th  and 

reason, and building up a hieroglyphic figure of God.
T hey know th a t every form  in order to become visible needs a  

lig h t and  pro jects a shadow. B ut can th e  shadow represent the  
suprem e intelligence ? D oubtless th is is impossible. I t  can only 
rep resen t the veil. The antique Isis was veiled. % Moses, when ho 
spoke of God, covered his face w ith a veil. All the  theology of th e  
ancients is covered w ith a veil of more or less tran sp aren t allego
ries ; m ythology is no th ing  b u t this. M ythology was succeeded by 
the  mysteries, and these are the  black veil deprived of its embroi
dery, m aking more and more prom inent the  face of shadow divin
ed by R abbi Schimeon.

B ut all this goes back  to the origin of fictions, so th a t the pages 
we have been tran sla tin g  seem to contain the origin of all symbo- 
logy and the principle of all dogma.

N othing is more beautifu l and consoling than the explanation 
g iven  by the rabbis of certa in  figures of the Bible, where God is 
represented  as irrita ted  and variable in his dealings with men. 
These passionate frowns— R abbi Schim eon Ben Jochai would say—



belong only to tbe  face of sh ad o w ; they  ore tlie m irages of hum an 
passions. The figure of ligh t is always rad ian t and  ̂peaceable, bufc 
God, who has no face, rem ains immovable above this ligh t and th is  
shadow. The shadow  th a t seeks God can only be found in  th e  
ideal of men.

How is it  possible for the finite to conceive the infinite ?
Tho generality  of men require a God who resembles them selves. 

I f  the m aster does no t become an g ry  when wrong is done, they  
th in k  th a t evil rem ains unpunished, and will no longer a ttem pt to 
check th e ir  d isordered actions. I f  the  m aster is not hard, severe, 
m ysterious, difficult to understand  and  to satisfy, they give them 
selves up to careless indolence. N au g h ty  children need the rod> 
and a fa th e r  ought to know how to p re tend  to be angry, even when 
m ore inclined to smile a t the child’s roguery.

Thus, according to our ancient m asters, th e  im age of divinity has 
two fa c e s ; th e  one looks a t the crim es of m en and becomes ir r i
ta ted , and  th e  o ther contem plates its own eternal justice, and 
smiles.

This m ystery of initiation was known even to the  Greeks, who 
som etim es endowed P luto with th e  a ttrib u tes  of Ju p ite r. The 
E gyp tians invoked the  black Serapis, and im ages of Bacchus 
have been found—th a t God, whose adventures rem ind us of the  
story  of Moses, in whose honour they  cried Evohe ! the four 
le tte rs  of the  nam e of Jehovah— in w hich ho is represented, liko 
Jan u s , w ith  two faces. The one is young and  beautifu l like th a t of 
Apollo, the other is grotesque and g rinn ing  like th a t of Silenus.

‘Apollo and Bacchus symbolize th e  two principles of exaltation 
in  m en— enthusiasm  and intoxication. Sublime souls become 
in tox ica ted  by beautiful p o e try ; vu lg ar souls seek enthusiasm  in  
th e  vertigo  engendered by wine.

Bufc wine is not the sole cause of in toxication in the vulgar. M en 
withoufc elevation become drunk w ith  every vapour th a t gets into 
th e ir  h ead s ; insatiable cupidity, disordered affection, vain glory, 
fanaticism .

T here  are some ascetic im aginings more foolish and more disor
d e red  th an  the  excitem ent of the  bacchantes. There are p re
ten d e d  defenders of religion who tu rn  sweetness into b itterness, 
an d  serm ons into satires, and they  are  compelled by incorruptible 
n a tu re  to  w ear a mask th a t is a clue to th e ir real character. T heir 
lips are  b randed  by the seal of insolence as w ith a hot iron, and 
th e  expression of the ir eyes exhibits, in  spite of themselves, th e  
p e rv e rs ity  of th e ir hearts.

T he face of shadow described by  our rabbis, is nevertheless 
th e  veiled God of Moses—the posterior God, if I  may be allowed 
th e  expression.

Moses prays to God, the  invisible God, to m ake himself visible. 
Look th ro u g h  the opening of the  rock, replies the Lord, and as I  
pass I  will cover this opening w ith my hand , and  when I  have gone 
by  thou  shalt see my hinder parts.

W hen  Moses wrote th is passage, he was th ink ing  of the  symbol
ism , of the  head shadow, the only one th a t it is given to men 
to  behold w ithout being blinded by the light.

The God of lig h t is he of whom the sages d re a m ; th e  God of 
shadow is he who appears in  tho visions of the insane. H um an 
folly sees all th ings reversed, and the faces adored by the  m ulti
tude  are b u t th e  shell of th e  divine fiction, the hinder p a rts  of God.

Prologue on ihe Microscope.
A pply yourselves now to th e  symbolical description of tho M i

croprosope—this veil of shadow disposed and measured on a 
form  of ligh t,—-this visible fiction th a t b rings the splendour em anated 
from  the invisible w ith in  the  range of our vision— the black A ncient 
in  whom is distilled, and  th rough  whom is reflected, the light of tho  
w hite  A ncient.

W isdom  is your guide, and  your instrum ents are precision, order, 
ju stice  and beauty .

Give a form to the to ta lity  of hum an thoughts thafc m ount again 
tow ards the invisible au thor of all forms. A nd le t th is form be a 
hum an one, for we seek in  him the K ing who is to reign over 
m en— a hum an form , thafc we m ay m ake him to sit on a throne 
and  be adored by  us.

l)oes not the  p rophet s a y : I  have seen a throne in heaven, 
an d  on th is th rone  som ething immense, resem bling a hum an figure ?

Give him  the hum an form , for i t  is the  synthesis of all forms : 
for the  nam e of M an is to us the synthesis of all names.

Give him  the hum an form , for the  hum an idea contains for us all 
th e  arcana  of though t, and  all the  m ysteries of the  ancient world 
w hich was created  before m an, bu t which could not find equilibrium  
un til th e  date  w hen A dam  appeared .

The K ings o f Edom.
W e read  in the book of m y s te ry : Before the A ncient of ancients 

h ad  revealed his propositions, he allowed g igantic  forms to be 
produced, like the k ings who reigned in the laud of Edom  before 
th e  com ing of the  people of God.

H e gave over n a tu re  to th e ir  antagonism , and they  were des
troyed  by one another. F o r they  could not agree to unite in 
proportions to form  a body, and a head was w anting to them .

The hum an head  was w anting  to living nature , and it  was in 
confusion, like hum an th o u g h t lacking th e  idea of God.

T hus these te rre s tr ia l Elohim, these anarchical k ings of the  
w orld, were destroyed.

T hey were destroyed, b u t they  were no t annihilated.
D estroyed as disordered powers, they w ere preserved as powers 

to be b ro u g h t under control. A nd a new place was found for 
them  in order, when order was established in nature.

B ut no th ing  is ever destroyed. All is deplaced and replaced. 
W hen, in order to obey th e  dictates of eternal order^ beings change, 
th e re  happens w hat am ong men is called death.

T he k ing of E g y p t him self is not dead, he has descended from  
his throne in order to give pleasure to th e  eternal.

I t  is said th a t A dam  gave nam es to all creatures, because a t th e  
com ing of Adam  n a tu re  was constitu ted  as a h ierarchy , and all 
be ings found them selves for the first tim e in the ir p roper places 
w ith  the reason of the ir existenco determ ined by a nam e.



Tho only one of tlio pre-A dam ite m onsters th a t was not destroy
ed was the g rea t A ndrogyne— male and female, like the palm -tree.

This is the force of production which was iu existenco beforo 
Adam , and was no t destroyed by God.

I t  existed, b u t it was not regu lated  ; it worked, bu t the law of ita 
work was no t determ ined  so long as it had not produced its m aster
piece—the liv ing  form  of A dam .

The. S k u ll  o f  the Microprosope and its Adjuncts'.
W hen the  w hite head  proposes to add  an ornam ent to its beau

ty , it detaches a  sp ark  of its own ligh t. I t  breathes on th is spark  
in  order to cool i t ,  and the spark  becomes solid. I t  swells and  
becomes hollow like a  sk u ll; it is tran sp a ren t and azure : it contains 
m illions of worlds.

T his cavity  is full of eternal dew, w h ite  on th e  side of the  fa th e r
and  red  on th a t  of tlie son. I t  is the  dew of lig h t and of life, th e
dew  th a t fecundates the  universe and  resuscitates the  dead. Somo
a re  resuscita ted  in the  light, and o thers in  th e  fire. Some in th e
w hiteness of peace, others in the redness of fire and the  torm ents of 
w ar.

T he w icked are in some sense th e  sham e of the ir fa th er, and  
th e y  are  those who cover his face w ith  redness.

I n  th is skull of the  universal m an, the  only son of God, resides 
science w ith th e  th irty -tw o ways and the  fifty gates.

Hie Hair o f the Microprosope.
The hair represents the thoughts, because they rad iate  around 

th o  head.
A round  the  head of the M icroprosope there  are m yriads of 

m yriads and millions of millions of black, stiff hairs, tw isted  one in 
an o th er.

T h ere  are m ingled the b rillian t and  the  obscure, the  truo  and 
th e  false, the ju s t and the unjust.

I n  th e  m idst of tho hair there  is a line, p u re  and s tra ig h t, th a t 
corresponds w ith the line on the w hite head.

F o r  equilibrium  is the same both for God and  for m an, and the  
law s th a t  regu la te  the balance are iden tical bo th  in heaven and 
on earth .

A m ong th e  though ts of men some are h a rd  and  pitiless, others 
a re  m ild and  flexible.

Tho same balance weighs them  all and  corrects the rigours of 
th e  le ft by  tho  m ercy of the righ t.

The Forehead o f the Microprosope.
W hen th e  forehead of ligh t rad ia tes, th e  forehead of shadow 

uncovers itself.
W hen  a n g e r darkens the forehead of tho god  of men, the  b lack  

W'iu, s stiffen, and a breath  of an g er hisses like a serpent.
I h e  p rayers of ignorance rise like a  black smoke and m ake th e  

io reh ead  of tho idol still darker.

l i g h t en there  rises the prayer of tho  i ust' and  ifc ascends to tho

• w T  j h® cel)esti^1 head bows itself, and  the  d a rk  forehead below 
i8 ba thed  m  splendour.

A nger ceases, the  tem pest is appeased, and vengeance is chang- 
ed  into pardon.

The Eyes.
The brows are  black and  th ick . The eye-lashcs around tho 

eyes are of th e  colour of darkness. W hen the dark  eyelids aro 
ra ised  he seems to w^ake.

Then his gaze becomes b rig h te r by th e  reflection of the superior 
lig h t, and resembles th e  gaze of God.

H e it was of whom th e  prophet spoke, when he said: W ake, 
L ord , why dost thou  slum ber so long ? Is it no t tim e to shake off 
sleep ? F or during  the  sleep of the  god of shadow, tho strange 
nations exercise dominion over Israel.

T he god of man sleeps when the faith  of man slum bers.
B ut when onr god w akes, he rolls his eyes, and  looks upon the 

nations who oppress us, and he annihilates them  w ith his th u n 
der.

W hen  his eyes are open they  are soft as the  eyes of doves, 
and  the  prim e colours are found therein— black, white, yellow and 
red .

The black in the  eyes of the  M icroprosope is like tho stone thafc 
comes up out of tho g re a t abyss once every thousand  years, from  
th e  abyss of the  g re a t sea. A ud when this stone appears a g re a t 
tem pest arises ; all the  waves are moved, and the ir sound is h eard  
by  the immense serpen t th a t  is called leviathan.

This stone comes up out of the  a b y ss ; it rolls in  the  boiling sea, 
it  comes out of it, and then  it takes to itself a b lackness in which 
is hidden all blackness u nder th e  m ysteries of science.

Such is the blackness of the eye of the  A ncient, which contains 
aud  surpasses all obscurities however deep.

The whiteness is w hat is borrowed from the suprem e gaze. I t  
is the m ilk of m ercy which falls on it like tears, drop by drop.

The redness is th e  redness of fire, th a t destroys and renew s 
life.

I ts  gaze of mercy is b rig h t and resplendent like gold.
W hen  it is irr ita ted , and  when it threatens, two suspended tears 

m ay be seen a t the  corners of its flaming eyes.
I ts  th u n d er falls, its rage  bursts th e  a b y ss ; th e  fire is k ind led  

th a t  will e ternally  devour its victims.
The powerful ones of th e  earth  are overthrow n, the cedars are  

b en t like grass, the gu lf is satisfied, anger is content,^ the  d a rk  
god is appeased, and  on th e  suspended tears there  shines a ray, 
escaped from  th e  lig h t of a God of love.

His eyelid is lowered, the tea rs  fall, and as they  fall they ex tin 
guish  the  fire of e te rna l hell.

The Nose and the Beard— Analysis.
Schimeon Ben Jochai continues to explain the book of m ystery, 

and  to describe tho anatom y of the  black god.
This black god is n e ith e r  th e  P ersian  Ahrim an, nor the  evil p rin 

ciple of the M anicheans ; it is a h ig h er conception, a shadow m ediat
in g  between the infinite lig h t and the  weak gaze of man, a veil 
made in tho image of h um an ity ; and with this veil God himsolf



designs to veil his glory. In  th is shadow is to be found th e  reason 
of all mysteries. This shadow  explains the terrib le  God of tho  
prophets, the God th a t th rea ten s and terrifies.

I t  is the God of th e  priests, the God th a t dem ands sacrifice, tho 
God th a t often sleeps and  m ust be aw akened with the sound of the  
tem ple trum pets, th e  God who repents th a t lie has made m an, and  
who, conquered by p rayers and  offerings, is appeased a t the mo
m ent he is abou t to punish.

H ere  i t  m ust be rem arked  th a t th is obscure conception of d iv i
n ity , fa r  from  seem ing evil to the  g re a t rabb ins who revealed the 
m ystery , ap p eared  to them  both leg itim ate and necessary.

I h e  an tique  sanctuary  was veiled, and  when the veil was to rn  
th is  ca tastrophe  announced th e  end of a  religion and of a world. 
T he veil cannot be to rn  w ithout causing th e  earth  to trem ble. 
T h is is w h at happens a t th e  death  of Christ, b u t the  sanctuary  
t l ia t  is unveiled is a profaned sanctuary . Soon Caligula will fill it  
w ith  his idols, while i t  awaits the torches hurled  by the soldiers of 
T itu s . /

A  voice has cried th a t the  god? are departing , while C hristianity  
s ilen tly  p repares ano ther sanctuary  and  m akes th ick  another veil.

W e  m ust rep resen t the two heads of th e  two A ncients as concen
tr ic  an d  superim posed, so th a t one is like th e  m irage of the other, 
b u t  a con trary  m irage. W hat is w hite in th e  one is black in the  
o ther, and vice versa.

The g re a t rabbins occupied them selves m inutely w ith th e  
d e ta ils  of the  two heads, and counted th e  tu fts  of ha ir and th e  
d ivisions of th e  b e a rd ; they describe the  nose of each and th e  
b re a th s  escaping from the four nostrils. The long and m ajestic  
nose of the  suprem e father breathes forth  divine and  eternal life, 
th e  sho rt nose of the  angry  god b reathes out fire and  sm o k e; it is 
th e  volcano of te rrestria l life, and  th is too is w hat the  g rea t 
ra b b in s  seem to understand by th e  e te rna l fire of hell. This fire, 
th e y  say, can only be appeased by th a t of the a ltar, and th is 
sm oke can only be repelled by the  smoke of sacrifice.

T he necessity  of sacrifice and  th e  a lta r  being  g ran ted , we can 
u n d e rs ta n d  th is black god whose nostrils, always inflamed, are the  
v e n t holes of hell.

H ere  th e  b lack  god has some resem blance to our devil, and it is 
, in d eed  to th is g re a t fiction of the  rabb ins th a t  th e  devil owes its 
o rig in . I t- is  a  disfigured sym bol; it is no longer th e  shadow of 
G od, b u t i t  is, so to speak, the grim ace or the  caricature of th e  
shadow .
y T h is  bold abuse of the symbol by ignorance proves the necessity 

of occultism , and  justifies the rabbins who surrounded  the  secrets 
of th e ir  K abbala  w ith so many m ysteries.
^  A fte r  th e  nose, the rabbins described the  ears of the  black god. 
T hey  are  covered w ith wavy hair, fo r in  m an, whose im age the 
b lack  god is, hearing  is obscured by th e  disorder of though ts. 
W h en  th e  god of the vu lgar sleeps, his ears cannot hear, and  evil 
is done in ’the  world.

W h en  the  god of men awakes, he shakes his. hair, and the  h ea 
vens trem ble. Then his ears are uncovered and give access to prayer.

T hese are the  days of v ic tory  for I s r a e l ; then he trium phs over 
H am an  aud causes his enem ies to be hanged.

From  th e  ears R abb i Schim eon passes to  the b ea rd  an d  des
cribes its  separate tu fts . H e counts nine of them , and not th ir te e n  
as in the  beard  of the  w h ite  A ncien t, because the negative V erbum  
of tho  god of shadow is unable to explain the  divine q u a te rn a ry . 
T he te rn a ry  m ultiplied by itse lf gives nine, and this is tho num ber 
of every h ierarchy  and  every classification iu the  kabbalistic  
m ethod.

T here are nine choirs of angels, th ere  are also nine classes of (le
mons. Thus tho num ber nine has both a b rig h t and a dark side, 
b u t the quaternary , the  te trag ram , is the perfect num ber th a t admits 
no negation. The negation  of the  quaternary  would be the mon
strous fiction of absolute evil. I t  would be the  S a tan  of the diabo- 
lists, an impossible m onster unknow n to the ancien t m asters, the 
g re a t H ebrew  kabbalists.

Tho nine tu fts  of the  beard  of shadow represen t the  negative 
V erbum . They are the  shadow of the  grea t L ights. The g rea t 
L ig h ts  are the nine divine conceptions which precede tho idea of 
creation.

TW O  B O O K S O N  H U M A N  P O L A R I T Y *

W E have received two trea tises on this subject, one by a 
F rench  physician, th e  o ther by a F ren ch  eclectic of the 

school, who affirm th a t th e re  is b u t one disease, derangem ent of 
th e  m agnetic fluid, and b u t one specific rem edy, m agnetisation. 
T hese two distinguished com patriots both  lay claim to the  title  of 
d iscoverer of the laws of hum an polarity. Now, w hilst fully apprecia t
in g  th e ir  labours in in v estiga ting  one force in th e  hum an body, 
m agnetism , in one ot its m anifestations, contractus e \ , and its  resolu
tion  under th e  influence of certain  processes, we m ust rem ind them  
th a t,  according to th e  m ystic schools, there  are a t least seven forces 
in  the  fully developed (in the  occult sense) hum an body, th e  centres 
b e ing  situated  a t different points in relation to th e  cerebro-spinal 
a x i s ; and  of these m agnetism  is the lowest, or grossest. Every 
one of these powers is rep resen ted  under the  symbolism of sex as 
possessing polarity . The cerebro-spinal axis is itself a g re a t 
m agnet, th e  force occupying the hollow channel in its in terior, 
w hich extends from end to end, and is known as the  ventricles of 
th e  b ra in  (described in m ystic works as the  seas or lakes) and th e  
cen tra l canal of the  spinal cord, the  positive pole being  a t th e  
head. The force alluded to  is not anim al m agnetism  however, b u t

*  D e c o u v e r t e  d e  l a  P o l a r i t f . i i u m a i n e  : p a r  le  D o c to u r  C h a z a r a in ,  a n c ie n  
m e d e c in  d e s  h f ip i ta u x  c iv i ls  do  S a in t - L o u is  e t  d o  S a in to - M a r ie  d o  B a t h u r s t  
( S 6 n e g a m b ie ) ,  L a u r e a t d e  l ’A c a d ^ m ie  d e  M £ d e c in e , e t  C h . D c c le , M e m b re  d e  1’A sso -  
c i a t i o n  p o u r  r A v a n c e m e n t  d e s  S c ie n c e s .  P a r i s  : O . D o in , L i b r a i r o  E d i t c u r ,  8 , P la c o  
d e  l ’O d d o n . 18 8 6 .

T r a i t E E x p e r i m e n t a l  e t  T i i e r a p e u t i q u e  d e  M a g n e t i s m e  : a v e c  f ig u re s  d a n s  lo  
t e x t e  : c o u r s  p ro f e s s e  a  l a  C l in iq n e  d e  M a g n £ t i s m e  e n  1885-8G , p a r  H .  D u rv il l e .  
P a r i s : L i b r a i r i e  d u  M a g n £ t i s m e . 5 , B o u le v a r d  d u  T e m p le ,  S e p te m b r e  1 886 .

•fCofi tracture  is  a  t e r m  e m p lo y e d  b y  th e  h y p n o t i s t s  o f  th o  m o d e r n  F r e n c h  s c h o o l 
t o  s ig n i f y  a  c o n d i t io n  o f  t e t a n i c  r i g i d i t y  o f  a  m u s c le , a  g r o u p  o f  m u s c le s , o r  a  
s e r i e s  o f  g ro u p s  o f m u s c le s .



th e  vital force throw n in to  action by the  ego which is incarnated  
in  the body. I t  is alluded to in  the  Bible as th a t ‘ Leviathan 
which taketh  his pastim e th e re in ;9 W e have touched upon 
this, which is not s tric tly  w ithin tho scope of the subject in hand, 
for the purpose of v ind icating  Paracelsus, who is m entioned 
by M. D urville am ongst 1 some au thors who have supposed the  
polarity  of the  hum an b ody / and in another place as c giving some 
notions which I  have verified.’ W h a t we have sta ted , and very 
m uch more on th e  same subject, is to bo found in tlie glossary of 
th e  K abbala  D enudata  of R osenroth under the heads D aatli, 
T iphereth , T ikkun, M are Salsum, &c. I t  is in the  last degree 
im probable th a t  such an em inent K abbalist as Paracelsus was 
ig n o ran t, or had  only ‘ some notion’, of P o la r ity ; and we fail to 
see from  his book th a t M. Durville has verified the work of the 
w estern  in itia te , for th e ir  labours were on entirely  different planes 
of m a tte r. A m ongst the  O rientals H um an P o larity  is recognised 
as an  ind isputab le  fact. They allege th a t th e  r ig h t half of the  
body  is positive, the  left n e g a tiv e ; th a t the  arteries are positive, 
th e  veins n e g a tiv e ; and th a t tho m otor or centrifugal nerves aro 
positive, the sensory or centripetal negative, &c. They also sta te  
th a t  tho m agnetism  of a man, or in o ther words his aura, varies 
in  quality ,— the qualities of electricity p repondera ting  in some, and 
those  of m agnetism  in others, the form er being the more stim ulat
in g , the  la tte r  the more healing. Tho illnesses most am enable to 
m agnetic  trea tm en t are held to be functional disorders of tho 
nervous and  digestive systems, local inflam m ations, stings of 
venom ous insects, and fev e rs ; those least am enable actual s tru c 
tu ra l changes, especially those of long standing . In  the  case of 
in fectious fevers, the E astern  generally  employs some m edium — 
m ag netising  w ater, ashes, roots or m edicines— as he believes th a t 
th e re  is considerable danger of the  m agnetiser him self con tracting  
th e  m alady he is trea ting , th ro u g h  the connection which is 
es tab lish ed  betw een his aura and  th a t of his p a tien t in d irec t 
m agnetisa tion .

B efore we can establish animal m agnetism  as a  scicnce, accord
in g  to  our W estern  notions of w hat constitu tes a science, we 
m u st dem onstrate  much more definitely th a n  has as ye t been 
done th e  n a tu re  of the force by which th e  effects recorded are 
p roduced . T here is a tendency to jum p to th e  conclusion th a t it 
m u st follow exactly the same laws as te rre s tr ia l electricity  and 
m agnetism . This is exemplified in bo th  th e  books before us. 
B o th  th e  au thors adduce several laws, tak en  directly  from th e  
te x t  books of physical science, as constitu ting  th e  laws of anim al 
m agnetism . B ut we fail to recognise any proof in w hat they  
h av e  w ritten  on the  subject. W e see the  hysteriac w rith ing  
in  con torsive m ovem ents; we can even trace  th e  force from centre  
to  cen tre  of Professor C harcot’s “ kno ts” (nceuds), from  th e  
ovarian  region to the  p it of the stom ach, on to th e  neck, and in some 
cases to the  temple. B ut we cannot a t p resen t say w hat the  forco 
is  in itself, nor why pressure over the  first or second “ kno t” will 
in  some cases produce or pu t an end to an a ttack  in a few moments : 
we can only surm ise th a t it is in tim ately  connected w ith certa in

plexuses of the  sym pathetic  nervous system, and is conducted 
from  centre to centre by th e  nerves connecting them . B ut th is 
force, which produces such astounding  dynamic effects, com pletely 
baffles the  ingenuity  of th e  physiologist. W e may charge tho 
body w ith electricity  un til we can draw  sparks from it a yard  long 
w ithou t producing any such symptoms.

W e know indeed th a t the  hum an body does normally contain elec
tric ity , though  no such b a tte ry  organs have been discovered therein , 
as are  to be found in th e  torpedo, the  gym notus, and the electric 
shad, which dem onstrate th e  force they  possess to any one who 
touches them  by an argum entum  ad hominem, or, as our Gallic friends 
would say, le fa i t  brutal. T he experim ents of M atteucci, Ratcliffo 
and  Du Bois R eym ond show th a t electric cu rren ts normally 
circulate in the  nerve-m uscle connections: the la s t mentioned 
investiga to r has dem onstrated  them  in warm and cold blooded 
anim als— toads, salam anders, fresh  w ater crabs, adders, lizards, 
glow worms and tortoises, as well as in rabbits, guinea-pigs, mice, 
pigeons and  sparrows. To com plicate m atters, th ere  is apparen tly  
po larity  in th is hum an electricity , which may easily be confounded 
w ith the  po larity  of anim al m agnetism . Tlio subject of hum an 
e lectric ity  in the living m an has been studied and experim ented 
upon for a q u arte r of a cen tu ry  or more by the  la te  D r. Beard and 
D r. Rockwell of New Y ork. To quote from th e ir  work* (in 
w hich they  sum m arise the  resu lts of some of Du Bois Reym ond’s
experim en ts)* ............The hand  is negative to the  elbow, and tho
palm  of the  hand  is negative to the  back. The foot is negative 
to the chest, and  the sole of th e  foot is negative to the  back. Tho 
elbow is slightly  positive to th e  chest, and the  hand  is sometimes 
neg a tiv e  to the  foot, som etim es th$ reverse. These cutaneous cur
ren ts  are quite strong  and  uniform . They are to be distinguished 
from  the therm o-electric cu rren ts  th a t are observed w hen two sym
m etrical p arts  are heated . A  finger a t the  tem pera tu re  of 32° 
(F ahrenheit) is positive to one a t 90°, and a finger a t 60° is feebly 
positive to one a t 80°, and  strongly  positive to one a t 180°. The 
cutaneous curren ts are also to be distinguished from  curren ts th a t 
a rise  from dissim ilar immersion, dissim ilar sw eating  and  shielding
of th e  b o d y ....... A ll these cu rren ts resem ble the  ord inary  m uscular
cu rren ts, in  th a t th e  ou ter and  inner surfaces have opposite elec
tr ic itie s ........’ These resu lts were obtained by the use of a delicate
galvanom eter.

A gain, Professor John Trow bridge of H arv ard  College has 
shown that two flu ids o f dissim ilar chemical cliara.cter separated by 
a porous partition  give rise to a current o f electricity ; and these 
conditions are  p resen t in th e  hum an body. W herever endosmotic 
action takes place, electricity  is generated , and osmosis is always 
go ing  on in us.

W e have en tered  into tho  subject of electricity in  the hum an 
body, which may appear to be beside the question, because we have 
never seen any allusion to it  in the books upon anim al m agnetism  ;

*  M e d ic a t , a n d  S u r g i c a l  U se s  o f  E l e c t r h i t y . B e a rd  :m d  R o c k w c l l : 4 th  e d i t io n .  
I ’u b l ie h e d  b y  I I ,  11. L e w is , G o w e r  S t . ,  L o n d o n , p a g e s  02 et seq.



and  we are of opinion th a t it  should be borne in m ind as a possible 
source of confusion and  e rro r in any series of experim ents w hich 
m ay be made for th e  object of elevating  animal m agnetism  to the 
ran k  of her sisters, electricity  and m agnetism , am ongst the recog
nised sciences. T here  are m any men engaged in the  work, and  they  
approach it from to ta lly  different points of view, as may be seen 
on tak in g  up any two books on the  subject. So we hope thafc 
before long we m ay welcome th e  discovery w hich shall p u t us 
in possesion of ano ther key to n a tu re ’s store-house.

Briefly stated> M. C hazarain’s s ta tem ents on hum an polarity  a re  
as follows

‘ I f  each end of a magnetised, b a r is successively brough t e ither 
to  a p o in t of th e  outside or inside of the upper or lower limbs, or 
of th e  le ft or r ig h t side of the tru n k , or of the left or rig h t side of 
th e  h ead  of a sensitive (in the sta te  of w aking consciousness— or 
b e tte r  still, to avoid deception, in the  hypnotic trance), a fte r a  
p e rio d  of tim e, which varies from a  few seconds to  a few m inutes 
acco rd in g  to  th e  degree of nerve-inuscle hyperexcitab ility  of the 
su b jec t, th e  following phenom ena are  observed :—

The Positive Pole of the m agnet ( th a t is to say the  ono which 
a t tr a c ts  the  south pole of the m agnetised needle), when applied  :

(1.) To the  external surface (side of the  little  finger) of th e  
h an d , the  forearm  and the arm , produces contracture of th e  
h an d , th e  forearm  and the arm.'

(2.) To the external surface of th e  foot, the  leg and  the  th ig h , 
causes contracture of the foot, the leg  and the th igh .

(3.) To the  left side of the tru n k  and head, causes contracture 
of th e  muscles of th a t side in the  neighbourhood of the  point of 
co n tac t. .

The Negative Pole of the m agnet, when applied  to th e  same 
po in ts , decontractures, or resolves the  contracture of th e  m us
cles of th e  p a rts  contractured by th e  positive pole.

The Negative Pole of the m agnet, applied :—-
(1.) To th e  inner side (side of, th e  thum b) of th e  hand , the  

fo rea rm  an d  the  arm, produces contracture of the  hand , th e  
fo rearm  and  the  arm.

(2.) To th e  inner side (side of th e  g rea t toe) of th e  foot, the  
leg  a n d  th e  th igh , produces contracture of th e  foot, the  leg and  
th e  th ig h .

(3.) To th e  r ig h t side of the  tru n k  and of th e  head, produces 
contracture  of the  muscles of the  r ig h t side in the  neighbourhood 
of th e  p o in t of co n tac t/

T h e  learned  professor goes on to show th a t sim ilar effects can be 
p ro d u ced  by the positive and negative  electrodes of a weak galva,- 
nic b a tte ry .

T hen  he arrives a t the point) and  sta tes, th a t if the  positive and  
n eg a tiv e  poles of the  m agnet, or th e  positive and  negative elec
tro d es  of th e  galvanic battery , be rep laced  by th e  little  finger and 
th u m b  respectively, then the little  finger and  thum b will produce 
th e  sam e effects of contracture and  decontracture as th e  posi
tiv e  a n d  negative poles of the  m agnet or b a tte ry . U pon th is  
ev idence the au thor asserts th a t the  outside of the  arm  and  forearm

and hand, and tho little  finger, the  outside of the th ig h , leg and 
foot, and the little  toe, the left side of the head and tru n k  aro posi
tive, w hilst the inner side of th e  arm , forearm and hand , and  tlio 
thum b, the  inner side of tho th igh , leg and foot, and th e  g re a t toe, 
and the  rig h t side of the  head  and  body are negative.

Now, w hilst we cannot too h igh ly  compliment M. C hazaraiu  
on th e  nea t arrangem ent of his pam phlet, and the clearness and  
lucid ity  w ith  which he sta tes his case, we beg to rem ind him thafc 
th is is an age of unbelief in m atte rs  scientific as well as re lig io u s; 
and, w hilst we do not affirm th a t he is w rong in his generalisations, 
yet, un til he supplies us w ith  much m ore detailed evidence of his 
experim ents, we m ust re tu rn  a verd ic t of not proven. A ny one who 
has had  experience of hypnotic experim ents knows how many aro 
th e  sources of error and u n c e r ta in ty ; and we ask to be supplied 
w ith  negative evidence to show th a t such sources of erro r could 
no t creep in to v itia te  the  resu lts. In  the  first place, th e  author 
does not tell us th a t the little  finger (the positive pole) was found 
by experim ent not to produce contracture on the  r ig h t side of 
ihe  body (negative), or th a t th e  thum b (negative) was fonnd nofc 
to  produce contracture on th e  left side of the body (positive). In  
tho  face of the  evidence of M. Dum ont Pallier’s experim ents, we 
cannot m ake th is inference. F o r he has published a num ber of 
cases to show th a t contracture can bo caused by vibration  of 
various k inds, as, for instance, sound, lig h t and heat, and  th a t the 
sam e agen t which causes the  contracture will, on subsequent 
application, resolve it. W e m ust no t omit the case of the  fly which 
caused contracture when it  se ttled  on the anterior surface of th e  
left th igh  of one of his pa tien ts . I f  M. C hazarain’s law is to 
hold good, we m ust suppose th a t the  fly only touched the  patienfc 
wifch either the outside or inside of its feet, according as th e  point 
of contact of the  th ig h  was positive or n e g a tiv e ; and  th is  is nofc 
very  fa r  from  a reductio ad absnrdum.

A gain  the experience of hypnotists and m agnetisers in  general 
tends to  show th a t there  are idiosyncrasies in bo th  sub jec t and  
operator, w hich cause considerable divergence in the resu lts ob tain
ed in  d ifferent cases. M. Chazarain, however, enunciates his laws, 
and gives no h in t as to his hav ing  m et w ith any such difficulties. 
In d eed  th e  laws he lays down are too h ard  and fast to adm it of 
them . W e heartily  congratu late  him on his p a instak ing  w ork, 
find welcome him as a co-w orker in the  same field w ith  ourselves. 
W e hope to hear from  him again, and tru s t th a t in his n ex t work ho 
will give the reader more details regard ing  his individual ex p eri
m ents, his failures, if such there  be, as well as his successes.

M. D urville’s book lacks tho  exactness, m ethod and  neatness 
of arrangem ent which characterise  M. C hazarain’s ; bu t tho 
au tho r falls into the  same fau lt of g iv ing  his general conclusions 
as laws of equal application to every case, w ithout g iv ing  any ind i
v idual cases. F o r instance he gives us a description of an astral 
body seen in the  dark  by a sensitive as w hat is always seen under 
th e  same conditions. Now th is  assertion  will not hold w ater a t 
a l l ; for we know th a t not only is thero  a grea(t d iversity  in such, 
form s in colour, light and  gen era l appearance, bu t also th a t to



differen t sensitives the  same astra l form appears different. H is 
theories are similar to those of M. Chazarain, though  th e re  are 
some points of difference. In  both  we lack evidence to show th a t 
th e  results obtained were no t due to the  un in ten tional m ental sug 
gestion of effects expected by th e  experim enter. M. D urville 
carries his theories to the  o ther side of the grave, w here he disco
vers th a t the  m agnetism  and po larity  of a skeleton are identical 
limb for limb w ith those of his b ro th er in th e  flesh • and th a t the  
articu lated  skeleton, if only some one will assist him  in m aking  the 
necessary passes and contact w ith  his bony fingers, w hich friendly  
help is rendered  indispensible th ro u g h  the  to tal absence of muscle- 
tissue in  the  lonely occupant of a museum cupboard or the m ute com
panion of th e  m edical s tuden t w hen exam inations are approaching, 
is capable of producing the  same effects in a sensitive as those pro
duced by th e  au thor him self, or any  other erud ite  professor of the 
m agnetic a rt. Subsequently  M. D urville goes on to include the Vege
tab le  and  m ineral kingdom s u n d er his ra th er despotic laws. Tlie 
siristdcratic asparagus and th e  lowly cabbage, liv ing  and  dead 
(w ithin a lim ited num ber of years), all display polarity . This we 
do not for a m om ent deny. R unn ing  through the cen tre  of every 
p lan t is a tube  corresponding to th a t  in the cerebro-spinal axis in 
m an ; and  th rough  th is tho v ita l force works. B u t we w ant fu r
th e r  evidence, before adm ittin g  as a dogm a, th a t one end of a stick 
will cause d isagreeable  and  th e  o th er agreeab le sym ptom s in any 
nensitive— if both  are applied  w ith  equal force,— th a t one end p ro 
duces th e  effects ascribed by th£  au th o r to the  positive pole of the  
m agnet, the o ther those of th e  negati ve. *

M. Durville is evidently  a m an of long experience as & m agnetio  
healer, and has no doubt been em inently  successful as such. H is 
book, however, though  conta in ing  m uch th a t  may in te res t tlie 
g en e ra l reader more or less unacqua in ted  w ith th e  subject, Can 
h a rd ly  ran k  as a classic, and  ig no t calcu lated  in  our opinion to 
fu r th e r  the  progress of exact science.

N . C.

P S  Y O n O M E T R IC A L  E X P E R IM E N T S .

M Y  last pap er contained an  account reg a rd in g  the  clairvoyant 
powers of a G erm an p easan t woman, resid ing  in the  

suburbs of th is town, K em p ten .1 A fte r m ailing it, i t  occurred to 
m e to  te s t her psychom etrical pow ers w ith le tte rs , and I  therefore 
w ent to  her house, arm ed w ith  th e  following docum ents :

1. A  le tte r  from  Mrs. Ilh o d a  B atchelor of O otacam und.
2. A  le tte r from  Col. H . S. O lcott of A dyar.
3. A  le tte r from the  Countess W ach tm eiste r of Ostende.
4.  ̂ A n  “  occult le tte r,” p u rp o rtin g  to come from  an A dept, and

b earin g  n e ither post m ark, no r any  o ther indication  reg ard in g  th e  
p lace w here it  had been w ritte n .2

1. On account o f  t h e  p r e j u d ic e  a g a i n s t  n e w  d i s c o v e r ie s  e x i s t i n g  a m o n g  t h c  i g n o 
r a n t ,  i t  i s  n o t  c o n s id e r e d  a d v is a b lo  t o  p u b l i s h  th o  w o m a n ’s  n a m e .  I f ,  h o w e v e r ,  an 
J io n e s t  i n v e s t i g a t o r  d e s i r e s  t o  m a k e  h e r  a c q u a in t a n c e ,  I  w i l l  i u t  ro d  n e e  h im  to  h e r .

2. This letter was one which I took at random out of my bo x containing letters

I. I  gave to th e  woman le tte r  No. 1, and requested  her to hold 
i t  to her forehead, and to rem ain  entirely quiet and passive ; not 
to th in k  of any th ing , and th en  to  tell me after awhile w h at sho 
saw. She said th a t she did no t th in k  she would see an y th in g , 
and  th a t  she never had heard  of such an experim ent b e fo re ; b u t 
th a t she was w illing to try .

A fte r  a little  while she began to describe a cottage w ith  a 
verandah , s tand ing  a t the  side of a hill, and having a high room 
w ith  a bay-window in one corner. She described the fu rn itu ro  
of th a t room and some trees which could be seen from the verandah ; 
“ such as do not grow  in  th is  country, bu t look somewhat liko 
pop lars.’* In  short, I  easily recognized in her description tho 
residence of Mrs. B atchelor, called The Laurels (at Ooty) and tho 
E ucalyptus  trees in its v icinity . She also described a lady in a 
g rey  dress ; b u t the  la tte r  is unknow n to me.

I I .  I  th en  handed  her le tte r  No. 2, w ritten  by Col. Olcott. 
I  supposed th a t this le tte r h ad  been w ritten  in  the Coloners 
p riva te  room, and  if th o u g h t-tran sfe r had been th e  cause of theso 
psychom etric im aginings, I  should probably havo received a 
descrip tion of th a t room 1. B u t instead of th a t she gavo me a 
descrip tion  of a large, h igh  halt w ith pillars and  benches, corres
ponding  to the  appearance of th e  entrance hall of the  H ead 
q u arte rs  a t  A dyar. Sho also described tho gravel-w alks, tho  
trees, an d  the river, w ith astonishing correctness, and  spoke of an 
ad jo in ing  room 2, where “ a m an w ith  a beard” was w ritin g 3, and  
nea r th a t place, tow ards the  river, a sort of a “ cage,” the  uso of 
w hich n e ither she nor I  could m ake o u t.4

I I I .  N ex t came the  le tte r  of th e  Countess W achtm eister, and I  
received a very  good description of the “  fair and blue-eyed” count
ess, and  of a “ sta te ly  and extrem ely pleasant-looking old lady ,” in  
whom I  easily recognized M adam e B lavatsky. The woman fu rth e r
m ore gave a description of th e  house w here these ladies re s id e d ; 
of a g re a t m any m anuscrip ts “ in some foreign la n g u a g e ;” and of 
th e  fu rn itu re  of the  rooms. The most rem arkable fea tu re  was th a t 
she saw a num ber of sta tues and busts about the  h o u se ; a

o f  a  s i m i l a r  k in d .  A f t e r  th o  e x p e r i m e n t  w a s  o v e r  I  e x a m in e d  i t  a n d  s a w  thafc ifc 
w a s  o n o  w h ic h  I  h a d  f o u n d  o n e  d a y  u p o n  m y  ta b l e  in  m y  ro o m  n t  A d y a r ,  w h e r o  a  
m o m e n t  b e f o r e  n o  s u c h  l e t t e r  h a d  b e e n .  I t s  c o n t e n t s  a r o  p r iv a t e ,  b u t  I  m a y  s a y  
t h a t  i t  r e f e r r e d  to  a  n o w  w e ll - k n o w n  l e t t e r  in  w h ic h  m y  o w n  h a n d w r i t i n g  h a d  b e e u  
f o r g e d ,  a n d  i t  s p o k o  o f  th e  a t t e m p t s  w h ic h  h a d  b e e n  m a d o  to  r u i n  th o  r e p u t a t i o n  o f  
M a d a m e  B l a v a t s k y .  T h o  l a t t e r  w a s  a t  t h a t  t im e  in  L o n d o n .

1 . I  h a v e  r e p e a t e d l y  a t t e m p t e d  to  im p r e s s  h e r  w ith  m y  th o u g h t s ,  b u t  n e v e r  su c«  
c e e d e d .

2 . P r o b a b l y  t h c  o ffic e .

3 . P e r h a p s  C o lo n e l  O lc o t t  h im s e l f .

4 .  I t  m a y  b e  t h a t  i t  r e f e r s  to  a  w ir o - s c r c e n ,  w h ic h  d iv id e s  t h e  p r iv a t e  o ftieo  afc 
A d y a r  f r o m  th o  p u b l i c  r e c e p t io n  r o o m . (M o re  p r o b a b ly ,  s in c o  ifc w a s  d e s c r ib e d  a s  
“  t o w a r d s  t h e  r i v e r , ”  th o  d e s c r i p t i o n  r e f e r s  t o  a  h e a p  o f  t h e  p e c u l i a r  w id o  n a t iv o  
l a d d e r s ,  s o m e  o f  w h ic h ,  h a v in g  b e e n  u s e d  in  th o  b u i ld in g  o f  a  n e w  S a n s k r i t  L ib r a r y ,  
•w ere so  s t a c k e d  f o r  a  t im e  o n  t l ie  r i v e r - b n n k  a s  to  p r e s e n t  e x a c t ly  fche n p p e a ra n c o  
o f  a  c a g e  ; b u t  o f  th i s  a c c id e n t a l  a r r a n g e m e n t  o f c o u r s e  D r ,  J l a i t m u n n  k n e w  
n o t h i n g .— E d , )



circum stance which I  cannot verify  a t present, as I  never was a t 
O stende and the said house is unknow n to m e .1

IV . A fter th is exam ination  th e  woman was called out of tho 
room, and during  h er short absence I  amused myself in  describ ing 
with my finger the  figure of the  double in terlaced triang les over a 
bowl of w ater (a wash-disli), w hich stood near the  window. W hen  
th e  woman re tu rned , she looked in to  the bowl and described th e  
figure w hich I  h ad  draw n. As a te s t I  drew  w ith  a pencil the  five - 
po in ted  s ta r  on a piece of paper an d  asked  her, w hether th is was 
th e  figure she saw. B u t she was no t to be misled, and  described 
th e  si&-pointed star. She fu rtherm ore  described a num ber of 
M asonic signs, an open book w ith some sentences w ritten  upon it in  
go lden  le tte rs , which she read, an d  which I  easily recognized, 
b u t of w hich th e  woman—not being  a  F reem ason— could not have 
know n any th ing .

Y . N ow  w ith  a heart full of sad  m isgivings and  forebodings 
of evil tid ings, I  handed her th e  u occult letter ” H e r first excla
m ation  was one of surprise, wonder and  joy. “ A h !”— she exclaim 
e d ; — “ W h a t is th is?  I  never saw any th in g  so beau tifu l in  my 
life  !2 I  see before me a high b u t artificially m ade elevation or 
liill, an d  upon th a t hill a building w hich looks like a  temple, w ith  a 
h ig h  Chinese roof. The temple is of a  splendid w hite, as if it were 
m ade of pure  w hite marble, and the  roof is res tin g  upon th ree  p il
la rs . On the  top of a roof th e re  is a shin ing sun ;— b u t no !—it 
on ly  looks like a sun ; it seems to  be some k ind  of an  an im al.3 I  do 
n o t know  h o w to  describe i t ;  I  never saw such a th in g  b e fo re ; 
b u t  i t  sh ines liko a sun. . t

“  T h ere  is a beautiful walk of sm ooth stones and some steps lead 
in g  u p  to th a t  tem ple, and I  am go ing  up to it. Now I  am  th e re , 
n n d  lo ! the  floor is a lake, in w hich th e  lig h t of th a t sun  on the  top 
of th e  roof is reflected ! But no—I  am  m istaken ; it  is no w ater a t 
n i l ; i t  is a  k ind  of a yellowish m arble, w hich shines like  a  m irror. 
N ow  I  see i t  plainly ! I t  is a square m arble floor, and  in  th e  cen tre  
th e re  is a  d a rk  round spot. Tliis is all so very  beau tifu l. I t  looks 
to  a  c e rta in  ex ten t like the W alhalla  n ea r R eg en sb u rg .4

(e N ow  I  am  in th a t temple, and I  see two gentlem en looking a t 
so m eth in g  on tho wall. One is a  very  fine-looking gen tlem an , b u t 
h e  is d ressed  quite differently from  th e  people in  th is  country . 
H e  is d ressed  in  a loose flowing robe of pure  w hite, and  th e  fo re
p a r t  of h is shoes is pointed upw ards. The o th er one is sm aller

1 . S in c o  w r i t i n g  t h e  a b o v e  I  r e c e iv e d  a  l e t t e r  f r o m  th o  C o u n te s s  i n  a n s w e r  to  m y  
i n q u i r y .  S h e  s a y s  : “  T h o  w o m a n  w a s  q u i t e  r i g h t  a b o u t  th o  s t a t u a r y  h e r o .  T l ie r o  
a r o  m a n y  b u s t s  in  th o  h o u s e .”

2 . H e r e  f o l l o w s  t h e  l i t e r a l  t r a n s l a t i o n  o f  w h a t  t h e  w o m a n  s a id ,  l e a v in g  o u t  
m e r e l y  u n i m p o r t a n t  d e t a i l s .

3 . I  lm v e  s in c e  t h e n  b e e n  in f o r m e d  t h a t  t h o  d e s c r i p t io n  a n s w e r s  to  a  c e r t a i n  
t e m p l o  i n  T i b e t ,  h a v i n g  o n  i t s  to p  a  d r a g o n  o f  g o ld  a n d  a  g lo b o  ; a n d  t h e y  a r e  s o  
b r i g h t l y  b u r n i s h e d ,  t h a t  t h e i r  r a d i a n c e  m a y  b e  m i s t a k e n  f o r  th o  d i r e c t  r a y s  o f  t h o  
s u n .

4 . T h o  “  W a lh a l l a ”  in a  “  te m p le  o f  f a m e ”  b u i l t  l>y K in g  L o u is  I ,  o f  B a v a r io ,  
111 w l i i c h  m a n y  s t a t u e s  o f  f a m o u s  p e o p le  a r e  p r e s e r v e d .

and  bald-headed  ; lie wears a  b lack  coat and silver buckles (orna- 
m ents ?) on his shoes.1

“ They ar£ looking a t a p ic tu re  on the  wall. The p ic tu re  rep re 
sents a va.se w ith  some tropical plants.; something like p rick ly - 
pear leaves; b u t very d ifferen t from  all tho prickly-pears I ever 
saw. The vase is not a p a in ting , b u t a  real vase. 1 first th o u g h t 
i t  was pain ted . I t  stands in  a corner, and there  are ornam ental 
pa in tin g s on it.

“  T here are some pain tings and draw ings on the wall. Below tho 
ceiling, w here the  roof begins, th ere  is a field, or panel, on w hich 
th e re  are  some curious figures. Some look like a 15 and one liko 
a Y , and  others like squares and  ciphers, with all sorts of garnishes 
betw een them . They look as if they  were n u m b ers ; b u t I  do not 
th in k  they  are. They may be some strange le tters or characters.2

“ Above th a t field or panel there  is another one, on w hich thero 
are some square pictures or p lates, w ith some very  queer th ings 
pain ted  upon them . They are m ovable ; a t least I  th in k  th a t they 
a re ;  b u t I am not quite certa in .” 3

I  afterw ards asked the  woman to draw the figures sho had seen 
on a p a p e r .4 B eing no artis t, she could do so only in a very  im per
fec t m anner, bu t she said she d id  it  as well as she could. Ih o  
accom panying illustra tion  is a copy of w hat she drew.®

She continued : “ Now these two gentlem en are going out, and  
I  am  following them . T here  ard  a g rea t many trees looking liko 
p ine-trees. I  th in k  they  aro pines. There are o thers w ith b ig  
fleshy leaves and spikes som ething like prickly-pears. There 
are  m ountains and hills and a  lake. They are tak in g  me away 
from  th a t tem ple. I  am afra id  I  cannot find my way back  to it. 
T here is a b ig  ravine, and th e re  are some trees wliich I  tak e  to be 
olive-trees ; b u t I  am not sure of it, for I  never saw any olive-trees. 
Now I  have arrived  a t a place, w here I  can see over a wide expanse 
of country. The two gentlemeA have gone away. H ere  there is 
Bome an tiqu ity  looking like an  old ru ined  wall, and som ething liko 
w hat I  saw on th a t paper you showed me. I  believe you call it  a 
S p h in x ,Q T here is a so rt of a pillar, and on the  top of it is a 
s ta tue , whose upper p a rt looks like a woman, while the  low er p a rt of 
h e r  body seems to be a fish. She seems to be holding some moss 
in  h e r hands, or resting  them  upon it .” 7

1. T h e  d e s c r i p t i o n  w o u ld  a n s w e r  to  t h a t  o f  a  s h a v e n - h e a d e d  B u d d h i s t  p r i e s t .  
( A l l  t h e  B u d d h i s t  p r i e s t s  w e  h a v e  s e e n  w o re  r o b e s  o f th e  t a w n y  c o lo u r  c a l le d  
B u d d h i s t  y e l lo w ,  a n d  s a n d a l s  o n  t h e i r  f e e t .  I t  is  n o t  im p r o b a b le  t h a t  th o  c l a i r v o y a n t  
Baw  a n  E u r o p e a n  a d e p t  in  th o  T i b e t a n  a s h r a m .— E d . )

2 . I  b e l ie v e  t h a t  t h e y  lo o k  l i k e  T i b e t a n  l e t t e r s .  I t  w o u ld  b e  i n t e r e s t i n g  to  h o a r  
t h o  o p in io n  o f  s o m e  e x p e r t .

3 . S u c h  m o v e a b le  s l id e s  a r e  s a id  t o  b e  in  s u c h  te m p le s ,  f o r  t h e  p u r p o s e  o f  s t u d y 
i n g  g e o m e t r i c a l  a n d  m a th e m a t i c a l  p r o b le m s ,  c t c .

4 . T h e  w o m a n  in f o r m s  m e , t h a t  i f  s h o  m e r e ly  im a g in e s  a  th i n g ,  th e  m e m o ry  o f  
i t  s o o n  le a v e s  h e r  ; b u t  i f  s h e  o n c e  s e e s  a  t h i n g  c l a i r v o y a n t l y , i t  r e m a in s  in  h e r  
m i n d ,  a n d  s h o  c a n  r e c a l l  i t  w i th  a l l  i t s  d e t a i l s  w h e n e v e r  s h e  p le a s e s .

5 . S e e  F r o n t i s p ie c e .

0 . T h e  G e rm a n  p e r io d ic a l ,  c a l l e d  T h e  S p h in x .

7 . T l i is  m a y  be  a  r e p r e s e n t a t i o n  o f  s o m e  g o d  o r  g o d d e s s  fp e r a o n i l lc a t io n  o f  
f o r c e s  o f  n a t u r e , )



H ere  she began to  laugh, and  when I  asked her w hat was the  
m a tte r , she answ ered : “  W h a t a  funny  s ig h t ! There are lots of 
queer people ! T hey are  little  women and children. T hey  w ear 
such funny dresses, and have fu r caps on their heads. They have 
soles tied  to th e ir  f e e t !1 T hey  are  collecting som ething from  
the shore an d  p u ttin g  i t  in to  baskets . N ow the whole scene d is
solves in to  a cloud.”

Thus ended  th is  im portan t experim ent, and as the form er four 
have p roved  to  be correct, we m ay be perm itted  to conclude th a t 
th is  fifth  one w as also a true  descrip tion of the place w hence 
th a t  “  occult le tte r” em an a ted ; for a lthough we have no m eans to 
verify  i t  in  all its  details, we know  th a t  i t  is not necessary to cu t 
down every  tre e  in  a forest to becom e convinced th a t trees are 
m ade of w o o d ; and  m oreover “ cheating” on the  p a r t of th a t  
peasan t w om an is a suggestion whose possibility is beyond th e  
lim its of th e  w ildest im agination.'2

S uch  evidence m ay be produced ad in finitum  : bu t it will no t 
convince th e  scep tic ; for in this, as in  all o ther cases, real know ledge 
can be g a in ed  only by personal ^experience, and w ithout th a t it  will 
fo r ever rem ain  a  mere opinion. “ T here are diversities of g ifts, 
b u t th e  sam e sp irit,”  and there  m ay be people who are extrem ely  
ig n o ra n t b u t nevertheless very  good psychom eters, and  such people 
a re  no t a t all r a r e ; bu t the ir ta len ts  in  th is as well as in  every 
o th e r respect will not be developed w ithout practice, I f  in stead  of 
c ling ing  to  the  coat-tails of “ accepted  authorities” and  waiting’ to 
receive th e  tru th  from them, * we search  for know ledge in  an  
in d ep en d en t sp irit—accepting th e  opinions of others m erely as our 
se rv an ts , b u t not as our guides— we shall be adopting th e  tru e  
scientific m ethods and also ac ting  according to th e  d ictates of 
re lig ion , w hich does not say “ -Believe e v e r y th in g ,b u t  “ W eigh  
ev e ry th in g  in  th e  scales of reason an d  select th a t w hich is b es t.”

* >* F . H a r t m a n n ,  M. D.

1 , P r o b a b l y  s a n d a l s , o f  w h ic h  th e  w o m e n  h a d  n e v e r  h e a rd .

2 .  S i n c e  w r i t i n g  t h o  a b o v e  I  h a v e  m a d o  o th e r  s im i l a r  e x p e r i m e n t s  w i t h  t h a t  
w o m a n .  P s y c h o m e t r i z i n g  a  lo c k  o f h a i r  f r o m  a  f r i e n d  a t  G a lv e s to n ,  T e x a s ,  I  r e 
c e iv e d  f r o m  h e r  a  c o r r e c t  d e s c r ip t io n  o f  t h e  h a r b o u r  a n d  t h e  s h ip p in g .  A  l e t t e r  
f r o m  N e w  O r le a n s ,  L a . ,  p ro d u c e d  a  v ie w  o f  a  M is s is s ip p i  s t e a m b o a t  w i t h  i t s  t h r e e  
d e c k s ,  a n d  o f  t h e  p e o p le  a r o u n d .  E x a m in in g  a  l e t t e r  f r o m  M a d a m e  I I .  F .  B la v a t 
s k y ,  s h o  i m m e d i a t e l y  e x c la im e d  : “  T h is  i s  th o  k in d - l o o k in g  l a d y  I  s a w  t h e  o t h e r  
d a y ”  ( s e e  e x p e r i m e n t  N o . 3 ) , a n d  o n  lo o k in g  th r o u g h  m y  c o l le c t io n  o f  p h o to g r a p h s ,  
sho recognized her p ic tu r e .

N O T E S  ON T E E  B H A G A V A D  G IT A .
I I .

I N my las t lecture  I  tried  to trace  th e  course of tlie first b eg in 
nings of cosmic evolution, and  in doing so I  indicated w ith a 

certa in  am ount of definiteness th e  four m ain principles th a t opera te  
in  the  infinite cosmos. I  also enum erated  the four principles th a t  
seem ed to form  the basis of the  whole m anifested solar system, and  
defined the  n a tu re  of the  four princip les into which I  have divided 
th e  constitu tion  of man. I  hope th a t  you will bear in m ind the expla
nations th a t  I  have given, because it  is on a clear understanding  
of these principles th a t  the  whole V edan tic  doctrine is explicable ; 
and, moreover, on account of m isconceptions in troduced as regards 
th e  natu re  of these principles, th e  religious philosophies of various 
nations have become te rrib ly  confused, and inferences have been 
draw n from w rong assum ptions, which would not necessarily follow 
from  a correct understand ing  of these principles.

In  order to make m y position clear, I  have yet to m ake a few 
m ore rem arks about some of thesfe principles. You will rem em ber 
th a t  I  have divided the  solar system  itself into four m ain p rinci
ples and called them  by the  nam es assigned] to them  in treatises 
on w hat m ay be called Tharalca Yoga. Thar am , or Pranava , is also 
the symbol of the  m anifested m an. A nd the  three Matr as, w ithout tho 
Ardham atra , symbolize the  th ree  principles, or the th ree  m anifesta
tions of the original Mula prakriti'in  th e  solar system. Sankhya Y oga, 
properly  so called, m ainly deals w ith  these th ree principles and the 
evolution from  them  of all m ateria l organism s. I  use the word m ate
ria l to indicate, not only the  physical and astral organism s, b u t also 
organism s on th e  plane h ig h er than  th e  astral. M uch of w hat 
lies on th is  plane also is in my opinion physical, though  perhaps 
i t  m ay differ in  its constitution from  the  known forms of m a tte r on 
th e  ord inary  objective p lane. The whole of th is m anifested  solar 
system  is, s tric tly  speaking, w ith in  th e  field of physical research. 
A s yet we have only been surveying th e  superficies of the  outw ard 
cosmos. I t  is th a t, and th a t alone, w hich physical science has, up 
to th is tim e, reached. I  have not the sligh test doubt th a t in course 
of tim e physical science will be able to penetra te  deep into th e  
underlyng  basis, th a t corresponds to the  Sutra tm a  of our V edantic  
w riters.

I t  is the  province of S ankhya philosophy to trace from th e  th ree  
com ponent p a rts  of M u laprakritid all th e  various physical m anifes
tations. I t  m ust not, however, be supposed th a t I in any way au tho
rize the  way in which Sankhya philosophy, as a t p resen t Uhderstood, 
traces out th e  origin of these m anifestations. On th e  contrary , 
th e re  is every reason to believe th a t enquirers into physical science 
in  the  W est, like Professor Crookes and  others, will arrive a t tru e r  
resu lts th an  are contained in  th e  existing  system s of S ankhya 
philosophy known to the public. O ccult science has, of course, a  defi
n ite  theory  of its own to propound fo r th e  origin of these organism s, 
b u t th a t is a m a tte r th a t has always been kep t in th e  background, 
and  the  details of th a t theory  are no t necessary for th e  purpose of 
explain ing the  doctrines of the B hagavad  Gita. I t  will be sufficient



for tho present to note w hat tlie fiekl of Sankhya philosophy is, and 
w h at it is th a t comes w ith in  the  horizon of physical science.

W e can form no idea as to th e  k ind  of beings th a t exist on the 
astra l plane, and  fetill less are  we able to do so in the  case of those 
beings th a t  live on the  p lane an te rio r to the astral. To th e  
m odern m in d / every th ing  else, beyond and beside th is o rd inary  
plane of existence, is a p erfec t b lank . B ut occult sience does 
definitely form ulate  the  existence of these finer planes of being, 
and the  phenom ena th a t now m anifest them selves in the  so-called 
sp iritualistic  seances will give us some idea of the beings liv ing 
on th e  a s tra l p lane. ’ I t  is well know n th a t in most of our P u ranas 
Devas are  m entioned  as existing in  Sw arga .

A ll th e  Devaganams m entioned in  th e  P uranas are not in Swarga . 
Vasus, B u d ra s , A dityas  and some o th e r classes are no doubt Devas 
stric tly -so  called. B ut Yahshas, Gandharvas, K innaras and several 
o th e r  Ganams m ust he included am ongst the  beings th a t exist in 
th e  p lane of th e  a stra l light.

These beings th a t inhabit th e  a s tra l plane are called by tho 
g en era l nam e of elem entals in  our theosophical w ritings. B ut 
besides elem entals, properly so-called, th e re  are still h igher beings, 
an d  i t  is to  these la tte r th a t the  nam e Deva is strictly  applicable. 
Do no t m ake th e  m istake of th in k in g  th a t the word Deva means a 
god , and  th a t  because w3 have th ir ty -th ree  crores of Devas, we 
th ere fo re  w orship th irty -three orores of gods. ! This is an unfortu 
n a te  b lunder generally  com m itted by  Europeans. Deva is a kind 
of sp iritua l, being, and because the- same word is used in 
o rd inary  parlance to mean god, i t  by no means follows th a t 
we. have and  worship thirty-three^ crores of gods. These beings, 
as m ay be n a tu ra lly  inferred) have a  certa in  affinity w ith one of 
th e  th ree  com ponent upadhis in to  w hich we have divided m an.
. One organism  has always a  certa in  affinity w ith another 
organism  composed of the same m ateria ls  and  existing on th e  same 
p lane. A s m ay naturally  be expected , th e  astra l body of m an has 
affinity w ith  th e  elementals, and  th e  so-called har ana sarira  of 
m an  w ith  th e  Devas. The ancient w riters  on H indu  philosophy 
have  d iv ided  the  cosmos into th re e  lokas. The first is Bhuloha, 
th e  second Bhuvarloka, and the  th ird  Suvarloka. Bhulolca is the  
physica l p lan e  w ith  which we are  genera lly  acquainted. Bhuvar
loka  is, s tric tly  speaking, the a s tra l p lane. I t  is sometimes called 
A n ta r ik sh a m ; in  the. U p an ish ad s.' B u t th is  term  is not to bo 
understood  as sim ply m eaning th e  whole ex ten t of the  atm osphere 
w ith  w hich we are  acquainted. T he w ord Antariksham  is used, 
n o t in  its  g en era l sense, bu t in a  tech n ica l one belonging to th e  
philosophical term inology adopted by  th e  au thors of the  works in 
w hich i t  occurs. Suvarlolca is w hat is generally  known as Sw argam . 
A t any  ra te  i t  is the  Devachan of the  theosophical w ritings. 
In  th is  p lace, called Devachan by th e  Buddliists> and Swargam  by 
th e  H indus, • we locate th e  h ig h e r orders of the  so-called 
D evaganams.
f T here  is one m ore statem ent I  have to m ake w ith re fe rence  

to  th e  th ree  Upadhis in th e  hum an being. Of these w h a t is 
called  thd  r ?karana sarira is the  m ost im portant. I t  is so>

because  it is in th a t th a t the h igher individuality  of man 
exists. B irth  a fte r b irth  a new  physical body comes 
into existence, and  perishes w hen earthly life is over. The 
astral body, when once separa ted  from  the karana sarira , m ay 
perhaps live on for some tim e, owing to the impulse of action and  
existence, already com m unicated to it  during  life, but, as these in 
fluences are cu t off from the source whence they originally sp rung , 
th e  force com m unicated, as it were, s tands by itself, and sooner or 
la te r the a stra l organism  becomes com pletely dissolved into its  
com ponent parts. B ut karana sarira is a body or organism, which 
is capable of ex isting  independently  of the  astral body. I ts  plane 
of existence is called Sn tra tm a , because, like so m any beads strung 
on a th read , successive personalities are s trung  on this karana 
sarira , as the  individual passes th rough  incarnation a fte r incar
nation. By personality  I  m ean th a t persisten t idea of self, with 
its definite associations, so far as those associations apperta in  to 
the  experiences of one earth ly  incarnation .

Of course all the  associations or ideas of m ental sta tes w hich a 
hum an being  m ay experience are no t necessarily com m unicated to 
the  astra l man, much less to the  karana sarira . Of all the experien
ces of the physical m an, th e  astra l m an, or the  karana sarira beyond 
it, can only assim ilate those whose constitu tion  aiid na tu re  are sim i
la r to its own. I t  is m oreover b u t consistent w ith justico th a t  all 
our m ental s ta tes should not be p re se rv ed ; as most of them  are 
concerned m erely w ith  the daily avocations, or even the physical 
w ants of the  hum an being, there  is no object to be gained  by  
th e ir continued preservation . B u t all th a t goes deep in to  tho 
intellectual n a tu re  of man, all th e  h igher emotions of the hum an 
soul and the in tellectual tastes gen era ted  in man w ith all his h ig h e r 
aspirations, do become im p ressed 'a lm o st indelibly on the  karana  
sarira. The astra l body is sim ply th e  seat of the lower n a tu re  of 
m an. H is anim al passions an d ' emotions, and those o rd inary  
th ough ts which are generally  connected w ith the  physical w ants 
of m an, may no doubt communicate them selves to the astra l m an, 
but h igher th an  th is they do not go.

This karana sarira  is w hat passes as the  real ego, which 
subsists th ro u g h  incarnation  a fte r incarnation, adding  in each 
incarnation  som ething to its fund of experiences, and  evolving a 
h ig h er ind iv iduality  as the re su ltan t of the  whole process of 
assim ilation. I t  is fo r this reason th a t thc  karana sarira  is called 
the ego of m an , and in certa in  system s of pliilosojjhy it is called 
the  j iv a .

I t  m ust be clearly  borne in m ind th a t th is karana sarira  is 
prim arily  th e  resu lt of the action of the  lig h t of the  Logos, w hich 
is its life and energy, and which is fu rth e r its source of consciousness 
on th a t p lane of M ulaprakriti w hich we have called S n tra tm a , 
and which is its physical or m ateria l basis.

Out^of the  com bination of these two elem ents, and from  tho 
action of the  energy of the  lig h t em anating  from the  Logos upon 
th a t pa rticu la r k ind  of m atte r th a t  constitu tes its physical fram e, 
a k ind  of individuality  is evolved,
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I  have already said th a t individual existence, or differentiated  
conscious existence, is evolved out of th e  one curren t of life, which 
sets the evolutionary m achine in m otion. I  pointed out th a t  it is 
th is very cu rren t of life th a t  g rad u a lly  gives rise to individual 
organism s as i t  proceeds on its mission. Furtherm ore it  beg ins to 
m anifest w hat we call conscious life, and, when we como to m an, we 
iind th a t his conscious individuality  is clearly and completely defined 
by th e  operation  of th is force. In  producing this result several subsi
d iary  forces, w hich are generated  by the peculiar conditions of tim e, 
space and environm ent, cooperate w ith th is one life. W h a t is gene- * 
rally  called karana sarira is bu t the n a tu ra l product of tho action 
of those very  forces th a t have opera ted  to bring  about th is resu lt. 
W hen once th a t  plane of consciousness is reached in the  p a th  
of p rogress th a t  includes the vo lun tary  actions of man, it will bo 
seen th a t those voluntary actions no t only preserve the ind iv idual
ity  of th e  karana sarira, bu t ren d er it  more and more definite, as 
b ir th  a fte r b irth  fu rther progress is a tta ined  : they thus keep up 
th e  continued existence of the j iv a  as an individual monad. So in 
one sense th e  karana sarira is the* resu lt of karm ic impulses. I t  
is th e  child of K arm a as it were. I t  lives with it, and  will d isap
p ea r if the influence of K arm a can be annihilated . The astral bodv 
on th e  o ther hand  is, to a g rea t ex ten t, the  resu lt of the  physical 
existence of m an, as fa r as th a t existence is concerned with his 
physical w ants, associations and cravings. W e m ay therefore 
suppose th a t  the  persistence of the  a s tra l body a fte r death  will, 
u n d e r ord inary  circumstances, bo m ore or less proportionate to 
th e  s tren g th  of these emotions and anim al passions.

Now let us enquire what, constitu ted  as man is, are tho rules to 
w hich he is generally  subject, and th e  goal tow ards which all evolu
tion  is p rogressing . I t  is o n ly 'a fte r th is has been determ ined, 
th a t  we shall be in a position to  see w hether any special rules 
can  be prescribed  for his guidance, th a t  are likely to render his 
evolu tionary  progress more rapid  th a n  it  would otherw ise be.

W h a t happens in the case of o rd in ary  m en a fte r death  is this. 
F irs t, th e  karana sarira  aud the  astra l body separate  them selves 
from  th e  physical body : when th a t tak es  place, the physical body 
loses its life and  energy. Y este rday  I  tried  to explain the 
connection betw een the three bodies and  the  energy of life actino- 
w ith in  them , by  comparing the action of th is life to the action 
of a  sunbeam  falling successively on th ree  m aterial objects. I t  
w ill be seen from  this comparison, th a t  th e  lig h t reflected on to 
th e  a s tra l body, or ra th er into the  astra l body, is the  ligh t th a t  
ra d ia te s  from  th e  karana sarira. F rom  th e  astra l body it is again  
reflected  onto th e  sthula sarira, constitu tes its life and energv, 
and  developes th a t sense of ego th a t we experience in the physical 
body. Now it is plain tha t, if the  kara.na sarira is rem oved, th e  
a stra l body ceases to receive any reflection. The karana sarira  
can  exist independently  of the  a stra l body, bu t the  astra l body 
canno t survive th e  separation of the  karana sarira . S im ilarly tho 
physical body can go on living so long as it is connected w ith the  
a s tra l body and the karana sarira ;  bu t, when these two are 
rem oved, th e  physical body will perish. The only way for

tho life cu rrcn t to pass to th e  physical body is through 
the m edium of tho astra l body. Tho physical body is dissolved 
w hen separa ted  from  the astra l body, because the impulse th a t 
anim ated it is rem oved. As tho karana sarira is on the plane of: 
Devachan, the  only place to which it can go on separation from l ho 
physical body is Devachan,o r  Sw argam ; but in separating itself from  
the astral body it takes w ith  it all those impulses, th a t were accum u
la ted  by the karm a of the  m an du rin g  his successive incarnations.

These im pulses subsist in it, and  perhaps it does enjoy a new 
life in Devachan—a life unlike any w ith  which we are acquainted, 
b u t a life quite as n a tu ra l to th e  en tity  th a t enjoys i t  as our con
scious existence seems to be to us now. Theso impulses give rise to 
a fu rth e r incarnation, because there  is a certain  am ount of energy 
locked up in them , wliich m ust find its m anifestation on the physical, 
plaue. I t  is thu s karm a th a t leads it on from incarnation to 
incarnation.

The natural region of the astra l body is the Bhuvarloka, or ast ral 
plane. To the astra l plane it goes, and there it is detained. I t  very 
rarely descends into the  physical plane, for the simple reason th a t 
the  physical p lane lias no natu ral attraction  for it. M oreover it 
necessarily follows th a t, ju s t as the  karana sarira  cannot rem ain 
on the physical plane, the  astra l body cannot rem ain there  either. 
This astra l body loses its 'life  im pulse when the karana sarira  is 
separated  from  it. W hen once its source of life and energy is thus 
removed from it, it is natu ra lly  deprived of the only spring of lifo 
th a t can enable i t  to subsist. B ut astral m atte r being of a far 
finer constitution than  physical m atte r, energy once com m unicated 
to it subsists for a longer time than  when com m unicated to physical, 
m atter. W hen once separa ted  from tho astra l body, the physical 
body dies very rapidly , bu t in the  caso of the  astral body somo 
tim e is required  before completo dissolution can take place, beeauso 
the  im pulses a lready  com m unicated to it still keep the particles 
together, and its period of post-mortem  existence is proportionate 
to the s tren g th  of those impulses. Till this s tren g th  is exhausted 
the  astra l body holds together. Tho tim e of its independent 
existence on the  astral plane will thus depend on the s tren g th  of 
its craving for life and the  in tensity  of its unsatisfied desires. 
This is the  reason why, in the  case of suicides and those who die 
prem ature deaths, hav ing  a t the  timo of death  a strong  passion or 
a strong desire th a t they  were unable to satisfy during life, b u t on tho 
fulfilment of which th e ir whole energy was concentrated, tho 
astral body subsists for a certa in  length  of time, and may even, 
make desperate  efforts for the  purpose of descending into tho 
physical plane to b rin g  about the  accom plishm ent of its object. 
Most of the  sp iritualistic  phenom ena are to be accounted for 
upon this p rinciple, and also upon the principle th a t many of tho 
phenom ena exhib ited  a t seances are really produced by elem entals 
(which naturally  subsist on the  astral plane) m asquerading as it 
were in the garb  of elem entaries or pisachas.

I need not, however, en ter fu rth e r into this branch of the subject, 
as it has bn t a very rem ote bearing  upon the  teachings of tho 
B hagavad  G ita w ith which I  am concerned. Suffice it to say,



'h a t whafc has been sta ted  is all th a t  ordinarily takes place afc 
th e  death  of a m an, b u t thero  are  certain  kinds of k a rm a  
which may p resen t exceptions to tho general law. Suppose, 
for instance, a  m an has devoted  all his lifo to the evocation of 
elementals. In  such a  case e ith e r the  elementals take possession, 
of tho m an aud  m ake a m edium  of him, or, if thoy do nofc 
do th a t com pletely, they  take possession of his astra l body and  
absorb it  a t th e  tim e of death. In  th e  la tte r case the astral body, 
associated as i t  is w ith  an independent elem ental being, will subsist 
for a considerable len g th  of tim e. B u t though elemental w orship 
may lead to m edium ship—to irresponsible mediumship in the m ajo 
rity  of cases—  and  m ay confuse a m an’s intellect, and m ake him m o
rally  w orse th a n  he was before, these  elem entals will not bo able to  
destroy th e  karana sarira. Still i t  is by no means a desirable 
th in g , thafc we should place ourselves under fche control of elem en
tals.

T here  is ano th er k ind of w orship, however, which a man m ay 
follow, and  which m ay lead to fa r  moro serious results. Wliafc 
m ay happen  to tho astral body) m ay also happen to tho karana  
sarira . The karana sarira; bears the samo relation to the  Devas in  
Swargam  th a t tlio astral body does to th e  elem entals on the astra l 
plane. In  th is Devaloka there  are  beings, or entities, some vicious 
and  some good, and, if a man who wishes to evoke those powers 
were to fix his * a tten tion  upon them , he m igh t in course of timo 
a ttra c t these powers to himself, and  it is quite possible th a t when 
tho  force genera ted  by the  concentration  of his attention upon 
these  beings a tta in s  a certain  am ount of s tren g th , the karana, 
sarira  ma,y be absorbed into one of these  Devas, ju st as the a s tra l 
body m ay be absorbed into an elem ental. This is a far moro 
serious resu lt th an  any th a t can h ap p en  to m an in the case of 
elem ental w orship, for tho sim ple reason th a t he has no m ore 
prospect of reach ing  tho Logos.

The whole of his individuality  is absorbed  into ono of theso 
beings, and it will subsist as long as th a t being  exists, and no 
longer. W h en  cosmic pralaya  comes it  will be dissolved, as all 
these  beings w ill be dissolved. ' F o r him  there  is no im m ortality. 
H e  m ay indeed  have life for m illions of years, bu t w hat aro 
m illions of years to im m ortality ? Y ou will recollect th a t it is said 
in M r. S in n e tt’s book, th a t there  is such a th in g  as im m ortality in 
evil. The sta tem ent, as it stands, is no doubt an exaggeration . 
W h a t M r. S in n e tt m eant to say w as, th a t, when those who 
follow tho  left-hand  path  evoke certa in  powers which are  
w icked in  th e ir  nature, they m ay t r a n s f e r , the ir own in d iv i
dualities to  those powers, and subsist in them  until the tim o of 
cosmic pralaya . These would th en  becom e form idable powers in  
th e  cosmos, and  would in terfere  to a  considerable extent in tho  
affairs of m ankind, and even prove fa r  m ore troublesom e, so fa r  as 
hum anity  is concerned, than  the genu ine  powers themselves on 
account of tho  association of a hum an individuality  w ith ono of 
these  powers. I t  was for this reason th a t  all g rea t religions have 
inculcated  th e  g rea t tru th , th a t m an should not, for tho sake of 
ga in  or profit, or for the acquisition of any  object, however tcm pt-

ing  for the tim e being, w orship a,ny such powers, b u t should 
wholly devote his a tten tion  and  worship to the one tru e  .Logos 
accepted by every  tru e  and g re a t religion in the world, as thafc 
alone can lead a m an safely along th e  true moral path , and enable 
him  to rise h ig h er and h igher, until he lives in it as an im m ortal 
being, as the  m anifested Eswara of the cosmos, and as the source, 
if necessary, of sp iritual en ligh tenm ent to generations to come.

I t  is tow ards th is end, which may be hastened in certain cases, 
th a t all evolution is tend ing . The one g rea t power, tha t is as ifc 
were gu id ing  the  whole course of evolution, leading nature on 
tow ards its goal, so to speak, is the lig h t of the Logos. The Logos 
is as it were the  p a tte rn , and em anating  from  it  is tliis light of 
life. Ifc goes fo rth  into the  world w ith th is p a tte rn  im printed 
upon it, and, a fte r  going th ro u g h  the  whole cycle of evolution, ifc 
tries to re tu rn  to  the  Logos whence it  had  its rise- Evolutionary 
progress is effected by the  continual perfecting  of the  Up adhi, or 
organism th ro u g h  which this lig h t works. In  itself it has no need 
of im provem ent. W hat is perfected, is neither the Logos, nor tho 
lig h t of the  Logos, b u t the  Upadhi or physical fram e through which 
th is ligh t is acting . I have already said th a t it is upon tho pu rity  
and  natu re  of th is  Upadhi, th a t the  m anifested clearness and  
refulgence of the  Logos m ainly depends. As tim e goes on, m an’s 
intelligence on th e  spiritual, astra l and physical planes will become 
m ore and more perfec t, as the  Upadhis aro perfected, until a cer
ta in  point is reached  when he will be enabled to m ake the final 
a ttem p t to perceive and recognise his Logos, unless he chooses to 
w ilfully shu t his eyes, and prefers perdition  to immorfcalifcy. I t  is 
tow ards this end th a t n a tu re  is w orking.

I  have poin ted  out the  fac t th a t there  are certain  cases w hich 
m ay cause a d istu rbance  in tlie genera l progress, and I have 
m entioned the  causes th a t m ay facilita te  th a t progress. All tho 
in itiations th a t m an ever invented were invented  for tho purpose 
of giving men a clear idea of th e  Logos, to  point out the goal, and 
to lay down rules by  which it  is possible fco facilitate the  approach 
to  the  end tow ards which n a tu re  is constantly  w orking.

These are th e  prem ises from  which K rishna starts. W hether 
by  express sta tem ents, or by necessary im plications, all theso 
propositions are  p resen t in th is book, and, tak in g  his stand on 
these fundam ental propositions, K rishna proceeds to construct his 
practical theory  of life.

In  s ta tin g  th is theory  I  have not m ade any reference to 
p a rticu la r passages in  th e  B hagavad  Gita. By constantly  
tu rn ing  to the  deta.ched passages in which these propositions aro 
expressed or im plied, I  should have only created  confusion, ifc 
therefore seem ed b e tte r  to begin  by s ta tin g  tho theory in my own 
language, in o rder to give you a connected idea of it as a whole. 
I  do not th in k  it  will be allowed by every follower of every re li
gion in Ind ia , th a t  these are the  propositions from which K rishna 
started . The theory  has been m isunderstood by a considerable 
num ber of philosophers, and, in  course of tim e, tho speculations 
of the S ankhyashave  in troduced a source of error, which has exer
cised a most im portan t influence on the developm ent of H indu



philosophy. There is no t how ever th e  sligh test doubt in my own 
m ind, th a t w hat I  have said includes * the basis of the  real 
V edantic philosophy. H av ing  b u t little  tim e a t my com m and 
I  have though t i t  unnecessary  to  cite a u th o ritie s : had I  
done so it w ould have tak en  me not th ree  days, b u t th reo  
years, to explain  th e  philosophy of the  Bhagavad G ita. I  
shall leave i t  to  you to exam ine theso propositions and to 
carefully ascerta in  how fa r th ey  seem to underlie, no t 
merely H induism , b u t Buddhism , th e  ancien t philosophies of tho  
E gyptians and  th e  Chaldeans, th e  speculations of tho Rosicrucians, 
and  alm ost every  o ther system h av ing  th e  rem otest connection 
w ith occultism  from  tim es long an teced en t to  the  so-called historic 
periods.

I  will now tu rn  to  th e  book i ts e lf :
K rish n a  is generally  supposed to be an  A vatar . This theory of 

A vatars  p lays a  very  im portant p a r t  in  H indu  philosophy ; and, un 
less i t  is p roperly  understood, it is likely th a t g rea t misconceptions 
will arise from  th e  acceptance of th e  cu rren t views regard ing  th is  
A vatar. I t  is generally  supposed th a t  K rish n a  is thc Avatar of th e  
ono g rea t personal God who exists in th e  cosmos. Of course thoso 
who hold th is view m ake no a ttem p t to explain how this one greafc 
personal God succeeded in se tting  up an  in tim ate  connection w ith 
th e  physical body of K rishna, constitu ted  as tho  physical body of 
every m an is, or even w ith a personality , or hum an individuality , 
th a t  seems to be precisely sim ilar tQ th a t  of any o ther hum an being. 
A nd  how are we to explain the theo ry  of A vatars, as generally  
s ta ted , w ith  reference to the view of th is  pa rticu la r Avatar to which 
I  have re ferred  ? This view is w ithout any support. The Logos in 
itself is not the one personal God of th e  cosmos. Tho g rea t Para- 
brahmam  behind it is indeed one and  niram sa, undifferentiated  
an d  e ternally  existing, bu t th a t Parabrahm am  can never m anifest 
itse lf as any of these Avatars. I t  does, of course, m anifest itself in 
a  pecu liar way as the whole cosmos, or ra th e r  as th e  supposed basis, 
o r th e  one essence, on which the whole cosmos seems to be superim 
posed, th e  one foundation for every existence. B ut it can 
m anifest itse lf in a m anner approach ing  the  conception of a p e r
sonal God, only w hen it manifests itse lf as the  Logos. If  Avatars aro 
possible a t  all, th ey  can only be so w ith  reference to the Logos, or 
Esw ara, and  not by any means w ith  reference to w hat I  have 
called  Parabrahm am . B ut still th e re  rem ains th e  question, w hat 
is an  A va ta r?  A ccording to tho gen era l theory  I  havo laid down, 
in  th e  case of every man who becomes a Mulcta there  is a union 
w ith  th e  Logos. I t  may be conceived, e ither as the  soul be ing  
raised  to  th e  Logos, or as the Logos descending  from its high piano 
to associate itse lf w ith  the soul. In  th e  g enera lity  of cases, th is  
association of tho soul with tho Logos is only com pleted after d ea th  
— tho last death  which th a t individual has to go through.

B u t in  some special cases the  Logos does descend to the plane of 
th e  soul and  associate itself w ith th e  soul d u rin g  the life-tim e of 
the  in d iv id u a l; bufc these cases are  very  ra re . In  the case of snch 
beings, while th ey  still exist as o rd inary  men on the  physical plane, 
in stead  of hav ing  for th e ir soul m erely the reflection of the Logo*,

they  have the  Logos itself. Such beings have appeared. B uddhists 
say, th a t in th e  case of B uddha th ere  was this perm anent union, 
when he a tta in ed  w hat they  call Para-nirvana  nearly tw enty  years 
before th e  d ea th  of his physical body. Christians say, th a t  th e  
Logos was m ade flesh, as it were, and  was born as C hrist— as Je sn s  
■—though  the  C hristians do not go into a clear analysis of th e  
propositions they lay down. There are, however, certain sections 
of C hristians, who tak e  a more philosophical view of the question, 
and  say th a t the  divine Logos associated itself with the m an 
nam ed Jesus a t some tim e during  his career, and th a t it was only 
a fte r th a t union he began  to perform  his m iracles and show his 
power as a g rea t refo rm er and saviour of m ankind.

W h eth er th is union took place as a special case in the case of 
Jesus, or w hether it  was such a union as would take  place in the 
case of every M ahatm a or M aliarishi when he becomes a Jivan
m ukta , we cannofc say, unless we know a greafc deal more about him 
than  w hat the  Bible can teach  us. In  the  case of K rishna the  
same question arises. M ahavishnu is a god, and is a rep resen ta 
tive of th e  LogosJ; he is considered as th e  Logos by the m ajo rity  
of H indus. F rom  th is it  m ust no t how ever be in ferred  th a t there  
is bu t one Logos in  th e  cosmos, or even th a t  b u t ono form of 
Logos is possible in th e  cosmos. For the  p resen t I  am only concern- 
ed  w ith th is  form of th e  Logos, and it  seems to be the foundation  
of the teachings we are  considering.

There are two view s which you can take w ith reference to such 
hum an Avatars, as, for instance, Ram a, K rishna, and P arasuram a. 
Some V aishnavites deny th a t  B uddha was an  Avatar  of V ishnu. 
B u t th a t was an exceptional case, find is very  little  understood by 
either V aishnavites or B uddhists. P a rasu ram a’s Avatar  will c e r
ta in ly  be d ispu ted  by some w riters '/' I  believe th a t, looking a t th e  
te rrib le  th ings he did, th e  M adwas th o u g h t th a t, in the  case of 
Parasuram a, th ere  was no real Avatar, bu t a m ere over-shadow ing 
of the m an by M ahavishnu. But, setting  aside d isputed  cases, wo 
have two und ispu ted  hum an Avatars— R am a and K rishna.

Take for instance th e  case of K rishna. In  this case two views 
are  possible. W e m ay suppose th a t K rishna, as an individual, 
was a m an who had  been evoluting for millions of years, and had  
a tta in ed  greafc sp iritua l perfection, and  th a t in fche course of his 
sp iritual progress th e  Logos descended to him  and associated itse lf 
w ith his soul. In  th a t  case it  is no t the  Logos th a t m anifested 
itself as K rishna, bufc K rishna  who taised him self fco fche position of 
the  Logos. In  th e  case of a M ahatm a who becomes a Jivanm ukta , 
i t  is his soul, as it  w ere, th a t is transform ed into fche Logos. In  
the case of a  Logos descending into a m an, it  does so, not chiefly 
by reason of th a t m an’s spiritual perfection, b u t for some u lterio r 
purpose of its own for fche benefifc of hum anity. In  th is case ifc is 
th e  Logos th a t descends to  the plane of the  soul and m anifests its  
energy in and though  th e  soul, and no t the soul th a t ascends to 
the  plane of the  Logos.

Theoretically it is possible for us to  en terta in  e ith er of these 
two views. B ut there  is one difficulty. I f  we are a t liberty  to call 
th a t  man an Avatar  who becomes a Jivanm ukta , we shall be obliged



to  call Suka, V asishta, T hurvasa and perhaps tlic whole num ber of 
tho  M aharishis who have become Jivanm uktas A va tars; b u t they  
a rc  not generally  called Avatars. No doubt some g rea t Ilish is 
aro enum erated in  tho list of A vatars, given for instance 
in B hagavad, b u t somehow no clear explanation is given for 
the  fact th a t  th e  ten  Avatars  • ord inarily  enum erated are looked 
upon aa the A vatars  of M ahavishnu, and  the others as his m anifes
tations, or be ings in  whom his lig h t and  knowledge were p laced 
for th e  timo b e in g ; or, for some reason or other, these o thers nro 
no t supposed to  be Avatars in th e  s tr ic t sense of the word. B ut, 
if  theso aro no t Avatars, then  we shall have to suppose th a t  
K rish n a  and  llam a  are  called Avatar,s, no t because we have in them  
an  instanco of a soul th a t had  become a Jivanm ukta  and so be
come associated w ith  the Logos, b u t because the  Logos descended 
to  th e  p lane of the  soul, and, associating itself w ith tho 
soul, w orked in  and through  it on th e  plane of hum anity for somo 
g re a t  th in g  th a t  had  to be done in th e  world. I  believe this la tte r  
v iew  will be found to be correct on exam ination. Our respect for 
K rish n a  need not in  any way be lessened on th a t account. Tho 
rea l K rishna  is not the  man in  and  th rough  whom the Logos 
ap p eared , b u t the Logos itself. P erhaps our respect will only bo 
enhanced, when we see th a t th is is th e  case of the  Logos descend
in g  into a hum an being for th e  good of hum anity. I t  is not 
encum bered w ith any particu lar ind iv iduality  in such a case, and 
has perhaps g rea te r  power to ex ert itself for tho purpose of doing 
good to hum anity— not m erely for th e  purpose of doing good to 
one m an, b u t for the  purpose of sav ing  millions.

T hero are two dark  passages in  M ahabharata, which will 
b e  found very  hard  nu ts for the .advocates of the  orthodox theory  
to  crack . To begin w ith Ram&W Suppose R am a was not the ind iv i
d ua l m onad plus th e  Logos, b u t in some unaccountable m anner 
th e  Logos m ade flesh. Then, when the physical body disappeared 
th e re  should be noth ing  rem aining b u t th e  Ijogos— there should 
be  no personality  to follow its own course. T h a t seems to be tho 
in ev itab le  result, if we are to accept th e  orthodox theory. B ut 
th e re  is a  s ta tem en t made by N arad a  in  th e  Lokapala S abha 
V arn an a , in  M ahabharata, in which he says, speaking of the court 
of Y am a, who id one of the Devas, th a t  D asa ra th a  Ram a was 
ono of th e  individuals present there . Now, if the  individual 
l la m a  was m erely a Maya—not in tho  sense in  which every hum an 
b e in g  is a M aya, b u t in a special sense—,there  is no t the sligh test 
reason  why he should su b s is t 'a f te r  the  purpose for which th is 
M aya  g a rb  was w anted was accom plished. I t  is sta ted  in Ram ayana, 
th a t  th e  Tjogos w ent to its place of abode when Ram a died, ye t we 
find in  M ahabhara ta  D asaratha R am a m entioned together w ith a 
nu m b er of o ther k ings, as an individual p resen t in Yamalolca, which, 
a t  th e  h ighest, takes us only up to Devachan. This assertion 
becom es perfectly  consistent w ith th e  theory  I  have laid down, if 
th a t  is p roperly  understood, llam a  was an individual, constitu ted  
like  every o th e r m an .; Probably  ho had had several incarnations 
before, and  was destined, even a fte r his ono g rea t incarnation , 
to  have  several subsequent b irths. W hen he appeared as llam a

Avatar, it was not th e  la ten t individual m anifesting itself, it was 
not Ram a’s soul transfo rm ed  into th e  Logos, or ra th e r R am a him 
self as Jivanm ukta, th a t  did all the g reat deeds n arra ted  in tho 
R am ayana—allegorical as it is,—b u t it was the Logos, or M aha
vishnu, th a t descended to tho plane of the soul and associated 
itself for tho tim e being  w ith a p a rticu la r soul for the purpose of 
ac ting  through it. A gain , in the  case of K rishna there is a sim ilar 
difficulty to be encountered. T urn for instance to the end of the  
M ousala P arva  in th e  M ahabharata, where you will find a curious 
passage. Speaking  of K rishna’s death , th e  au thor says that tho 
soul went to heaven— which corresponds to Devachan—,whero 
it was received w ith  due honours by all the Devas. Then it is said, 
th a t N arayana departed  from  th a t place to his own place, 
N arayana being the  symbol of tho Logos. Im m ediately after 
there  follows a stanza  describing the  existence of K rishna in 
Swar-gam, and fu rth e r  on we find th a t when D harin ara ja ’s soul 
w ent into Stcargam, he found K rishna there. How are these two 
sta tem ents to be reconciled? Unless we suppose th a t N arayana, 
whose energy and wisdom were m anifested th rough  tho man 
K rishna, was a separa te  sp iritual power m anifesting itself for th e  
tim e being th rough th is individual, there  is no solution of the d if
ficulty. Now from  these two statem ents we shall not be far w rong 
in in ferring  th a t th e  Avatars  we are speaking of, were the m ani
festations of one and  the same power, th e  Logos, which the g re a t 
H indu  w riters of old called M ahavishnu. W ho then  is this M aha
vishnu ? W hy should th is Logos in particu lar, if there  are several 
o ther Logoi in the universe, take upon itself the  care of hum anity, 
and  m anifest itself in the  form of various A v a ta rs ; and, fu rther, is it 
possible for every o ther adept, after he becomes associated w ith 
the  Logos, to descend as an Avatar  in the  same m anner for th e  
good of hum anity  ?

A  d e a r  discussion of these questions will lead us into conside
rations th a t go fa r  down into the m ysteries of occult science, and 
to explain which clearly I should have to take  into account a num 
b er of theories th a t can only be comm unicated a t the  time of in iti
ation. Possibly some lig h t will be throw n upon the  subject in th e  
forthcom ing “ Secret D octrine bu t i t  would be prem ature for me 
to  discuss the question a t th is stage. I t  will be sufficient for mo 
to  say, th a t th is M ahavishnu seems to be the  D hyan Chohan th a t 
first appeared on th is  p lanet when hum an evolution commenced 
during  this K alpa, who set the  evolutionary progress in motion, 
and whose duty  i t  is to  w atch over the  in terests of m ankind until 
the  seven M amvantaras, th rongh  which we are passing, are over.

I t  may be th a t  th is  Logos itself was associated w ith a Jivanm ukta , 
or a g rea t M ahatm a of a form er K alpa. H owever th a t may be, it  is 
a  Logos, and as such only it is of im portance to us a t present. 
P erhaps in form er Kalpas, of which there  have been millions, 
th a t Logos m ight have associated itself with a series of M ahatm as, 
and  all their ind iv idualities m ight have been subsisting in i t ; 
nevertheless it has a  d istinct individuality  of his own. I t  is 
Eswara, and it is only as a Logos in the abstrac t th a t we have to 
consider it from p resen t purpose. This explanation, however, 1



have though t ifc necessary  to give, for the  purpose of enabling  you 
to  understand  certa in  sta tem en ts m ade by K rishna, which will no t 
become intelligible unless read  in  connection w ith w hat I  havo 
said.

(To be continued.)
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(Continued fro m  page 299.)
C h a p t e r  VII.

Restitution to life and prosperity .
M a d h a v a  s a id :—

“  L o n g  s ig h s  r e l ie v e  h e r  l a b o u r in g  b r e a s t ,  h e r  h e a r t  
R e s u m e s  i t s  p u ls e  ; h e r  g e n t l e  e y e  u n f o ld s  ;
A n d  f r o m  u n c o n s c io u s  s t i l l n e s s  t h a t  d e a r  f a c o  
O n c o  m o re  e x p a n d s ,  a s  a t  th o  d a w n  o f  t h e  d a y  
T h e  lo tu s  b e a r s  i t s  b o s o m  to  t h e  S u n .”

M a l a t i  M a d i i a v a — A ct X .

L a v a n g i k a  said :—
“  S t r a n g e  v ic i s s i tu d e s  !

A f t e r  r e p e a t e d  t r i a l s ,  a d v e r s e  f a to  
I n  k in d n e s s  t e r m i n a t e s  i t s  c h e c q u e r e d  c o u r s e .”

M a l a t i  M a d ii a v a — A ct X .

S O Y itta l P an t, quite conten ted  and  happy for the time being, 
proceeded to join his esteem ed guest B abji Bhosly, who was 

se a te d  in tbe spacious hall, surrounded  by  num erous citizens of 
H arin ag a r, who had  come to pay th e ir  respects to the  g rea t m an. 
H is  followers too had  dropped in, one by one, and were re la ting  
su n d ry  am using incidents of th e  long journey , Y itta l P a n t heartily  
jo in in g  them  in the  general m irth .

M eanw hile Y itta l P a n t’s wife Y izayabayi in  h e r room was far 
from  being  happy. M iserable before, she was rendered still more 
so b y  th e  ac t of her husband in  b rin g in g  home a royal guest 
a t  such an inconvenient tim e. B u t she could no t sit repining. 
S om eth ing  h ad  to be done : some su itab le m eans devised to tide  
o v er the  difficulty. Could she no t find some little  th ing  a t home, 
w herew ith  she could obtain supplies for a  single repast ? Sho 
c a s t  a  search ing  look all round  th e  spacious room, which 
a t  one tim e was her store-house, rep le te  w ith  all accessories 
of com fort and  luxury, besides boxes filled w ith the  choicest 
a p p a re l and  th e  richest jew elry. B u t a l a s ! nothing bufc 
b a re  d ism antled  walls m et h e r view. She averted  her gaze and  
bow ed h e r head, while b itte r  tea rs trick led  down her cheeks and  
fell drop by drop upon her heaving bosom, g litte rin g  in the rays 
of th e  sun, w hich, penetra ting  th ro u g h  th e  sm all crevices of the 
h a lf  ru ined  roof, played sportively about h er person, and  wero 
reflected  by  the  golden Tali, the  sacred em blem  of m arriage, which 
la y  suspended from h er neck by a  th in  golden wire. H e r m oist
en ed  eyes w ere a ttrac ted  to th is  sole rem ain ing  jewel. A  ray  of 
hope flashed across her m ind Jike lig h tn in g  on a  gloomy n igh t.

“  A l l ! why did I  not th in k  of it b efo re /' she cried, sm iling 
th ro u g h  her g r ie f : “  Surely  th is would procure all th a t is required  
for a m odest en te rta inm en t th is m orning.” So m using, th is m odel 
house wife rem oved th6 Tali from her neck, substitu ting  a tu rm eric  
root tied  by a piece of silken th read , and called her m aid se rv an t 
Taraka.

This confidential servan t, a young woman of eighteen, of tho 
S udra  caste, who had  been in the family almost from her infancy, 
answ ered the call and  stood before her m istress. She was no t 
surprised  at the  m oist eyes and excited dem eanor of Vizayabayi, 
for she had frequently  w itnessed such sights in  this unfortunate 
h o u se ; bu t she was astonished and bew ildered, when her mistress, 
hold ing  the Tali in h er hand, said, “ T a rak a ! go to the old 
m erchant in tho  F low er stree t, and b rin g  w hatever money ho 
gives you in exchange for th is  trinket. Be sharp , my good g i r l :
I  have to buy supplies for th is m orning’s m eal.”

T arak a  beheld th e  Tali in V izayabayi’s hand , the  turm eric root 
a t her th ro a t ; and em phatically  nodding dissent sobbed out, “  Ma
dam  ! J will not sell th is Tali— I t  is too sacred to bo taken  to tho 
m ark e t.”

“  T hat is so !” sighed Vizayabayi, looking tenderly  on tho sym
pa the tic  countenance of th e  good maid : “ I know th a t it is sacred ; 
b u t a husband is m ore s a c re d ; and still more sacred is a h u s
b a n d ’s repu ta tion .”

“  T h at is all very  tru e ,”  exclaimed T araka, cry ing  like a child :
“ B u t how can you p a r t  w ith Tali while your husband  is living ?”

“  My good g irl,” said V izayabayi in a som ewhat com m anding 
tone, “  do not g rie  ve yourself and me too for th a t which cannot bo 
avoided. The tu rm eric  root is as auspicious as the  golden Tali, and 
is moreover b e tte r su ited  to my lowly condition th an  the precious 
m etal. Go now, and ta rry  n o t !”

“ No ! ” said she, “  I  would ra th e r die th an  sell your m arriage- 
em blem .” So saying she took from the corner of the  room the rice 
pounder, which Y itta l P a n t had brought from  the  river side, and 
swore th a t she would dash out her brains ra th e r  th an  carry  out 
h e r  m istress’ behest.

V izayabayi rushed  forw ard to prevent th is wild a c t : a s trugg le  
e n su e d ; and the  rice pounder, dropping heavily to the  floor, broke 
to  pieces, show ering over th e  room th e  ra rest gem s !

A m azed a t th is astounding  occurrence, the  two females stood 
silently  gazing  a t one another, when V itta l P an t, quietly stepped 
in to  the  room, calling out, “ W ho is here ?”

Ho beheld the  sta tue-like  figures in the  centre of the  cham ber 
am idst the  dazzling gem s, which rad ia ted  the  sun beams in a m y
riad  sparkling  lights, th row ing  upon the  m ilk-w hite walls the varied 
hues of the sum m er rainbow .

Checking w ith a m ighty  effort th e  emotion which welled up ih 
his breast, V ittal P a n t approached his wife, and  hoarsely w hisper
ed, “ Dearest^ w hat does all this mean ? W ho has showered 
riches upon th is house of m isery ? ”

V izayabayi’s h ea rt was too full for words. She pressed her 
husb an d ’s h an d s; then  raised  her own above h er head, as if to



offer up a silent p ray e r and th anksg iv ing  for the  unexpected  
boon. V ittal P a n t followed his w ife’s eyes w ith his own ; and lo ! 
beneath  the shattered  ceiling  of the  lofty hall he beheld the b r ig h t 
figure of A rjun  S ing, w hich rem ained for awhile sm iling upon 
th e  happy pair, then  slowly d isappeared, leaving them  to enjoy the  
blessing they so richly deserved.

T arak a  was th e  first to regain  h er speech. She told the ta le  
w ith  all its d e ta ils ; then  respectfu lly  handed the Tali to V itta l 
P a n t, saying, “  My Lord and m aster ! P u t th is once again  w ith  
you r own hands on th e  neck of my L ady. May it  rest there for 
ever !”

T his the  beloved husband  did, exclaim ing, as he em braced his 
devo ted  wife, “ This good fortune is indeed due to the  blessings 
an d  counsels of my G uru. H is ways are inscrutable. W h a t I scorn
ed , an d  had  alm ost throw n away as worthless, has proved to bo 
th e  source of joy and riches ; le t us re tu rn  thanks to the unknown 
sen d er.” W hilst he was yet speaking , his little  d au g h ter Y am una 
ru sh ed  into the room, exclam ing :

<( M other! M other ! The lady has revived.”
H an d  in hand the husband ^n d  wife hurried  tow ards the  hall.
I f  any th in g  was w anting to  ren d er th is happy  couple still 

m ore happy, th is was now supplied by Providence. The p a tien t 
h ad  really  recovered. The expected M antrika, C hitam bara D ikshita, 
h a d  arrived  together w ith the  last b a tch  of B ab ji B hosly’s re tinue, 
an d  was seated near th e  lady, ’ w aving his w and over her head, 
a n d  chanting  Vedic verses.

S igns of consciousness in c re a se d : the  lips m o v ed : a quiver 
ra n  th rough  the  delicate fram e. A t last the lady opened h er 
eyes, and looking wildly around, cried o u t :—

“  B ilh a n a ! my beloved B ilhana ! D ead ! D ead !! D ead !! ! A nd 
m y  fa th e r is your m urderer ! -THou a r t now in H eaven , my love. 
T h e re  will I  join thee ! T ake toe, kindly  w aters, and  bear me to 
w h ere  my Lord is.”

T hus having spoken, the  lady re-closed her eyes and sighed.
“ I  th o u g h t so,” said C hitam bara D iksh ita  : “ H av ing  w atched 

th e  lady  for some time, atid heard  w hat she has now u ttered , I  am 
p erfec tly  satisfied th a t th is was only a case of tran ce  and nothing 
m ore. Exceedingly grieved a t th e  death  of h e r lover or husband, 
by  an  ac t of her own father, she evidently  desired  to commit a  
suicide, and  consigned herself to th e  flowing w a te rs ; bu t by th e  
w ork ings of a m ysterious destiny  she was saved from th e  
ignob le  death , though deprived of consciousness for a tim e. 
N ow , th a n k  God, the lady has recovered ; b u t let us not d isturb  
h e r. L e t h er be placed in a quiet, airy  room ; and le t milk and o ther 
re freshm ents be served to her as soon as she is able to take  them . 
B u t le t no one question her, or recall to h e r m ind incidents, 
w hich are  likely to cause her pain  and  re ta rd  h e r recovery.

T hese instructions were obeyed, and  the  lady rapidly recovered. 
S h e  was soon able to sit up and  ta lk  to th e  friends around her.

A bout this time, B abji Bhosly stepped into th e  hall, and was 
rejo iced  a t the recovery of th e  patien t, and more so a t the fact of 
th e  recovery being effected by liis owu friend,’

T he rest of the  tale is soon told. V ittal P an t and V izayabayi 
re tired  to th e  inner apartm en t to gather and secure tlie riches 
■which h ad  so m iraculously come to them, and to mako a rran g e 
m ents for th e  proposed en terta inm ent. A sum ptuous ban q u e t was 
p rep ared  and  given to  th e  royal g u e s t ,  his numerous followers, 
and  a  com pany of gentlem en from the town of H arinagar- 1 he 
lady  p a tien t so fa r recovered as to be able to sit .and dine in  
com pany with th e  ladies of the  house and lady guests in the  in n e r 
apartm ents. She seem ed to be in p re tty  good spirits, and m ade 
various inquiries as to  th e  m anner in which she had been saved 
from a w atery  g rave. She was however som ew hat reticent, and  
avoided all th a t concerned herself.

Festiv ities in honor of all the num erous auspicious events above 
recorded w ere kep t up  for a num ber of d a y s ; hospitality and  
charity  were dispensed to th e  poor as in form er tim es ; and joy—  
joy in its fullest sense— reasserted  its dominion in the  famiiy of 
V ittal P an t. May it  be  th e re  for ever and e v e r !

C h a p t e n  V I IT.
Emperor IInm aynn .

“  M a y  th c  k in g  b e  v ic to r io u s .”

S a k u n t a l a — A c t  V .

A F T E R  w itnessing th e  happy change which had  come upon 
V itta l P a n t’s household, and com plying w ith his request to 

le t C hitam bara D iksh ita  rem ain with him for some time longer, 
B ab ji Bhosly left H a rin ag a r for H astinapu r on a political mission. 
H e a rrived  a t the  city in due time, and was the guest of his friend  
R an jit Sing, an old w arrio r, who had for some tim e re tired  from  
th e  public service.

A fte r the  usual g ree tings, Babji explained the  ob ject of his v isit 
to R an jit Sing, and  w ith  his help succeeded in accom plishing 
i t  in a very short tim e. Being thus left free, he acceded to the  
request of R an jit S ing  to prolong his stay  in  H astinapur for a 
fo rtn ig h t.

The two friends v isited  various places of in te rest in this ancien t 
city, and very often conversed upon politics, w ith  reference to tho 
p ast and  the  presen t dynasties.

“ A h !” sighed B abji, “ How extrem ely flourishing th is city 
m ust have been when th e  g rea t Pandavas were the  rulers here !” 

“ T alk  not, my friend, of P andavas,” said R anjit Sing, drying his 
m oist eyes w ith a silk handkerchief. t( "W e have lost the Pandavas, 
and  m any more good ru lers of our race. Even th is city of H asti
nap u r has lost its nam e, and is now called Delhi by the p resen t 
M ussulm an ru lers .”

“ W hose fau lt is it  ?” inquired B abji Bhosly. 
i( I t  is the  fau lt of our R ajas alone,” answered R an jit S ing 

candidly. “  They had  constant wars am ong them selves; and a t 
las t a  feud broke ou t betweon the ru lers of Delhi and K anouj, 
which threw  open H industan  to A fghan invaders, who eventually  
becam e th e  E m perors, and founded a dynasty  of Sultans in 
D elhi.’■’



“  la  nofc Hum ayun fche p resen t Em peror ?” asked B abji.
“  Yes. A fter fche death  of liis fa ther, Prince H um ayun m ounted 

th e  throne, uuder the  title  of N aser-ul-D ien-M ahom ed; but; lie 
soon fell a prey to the  jealousy and  treachery  of his enemies, and  
fled to A g ra ;—and a fte r an exile of fifteen years, ho is now 
expected alm ost every day to come back  to rule th is country  once 
more.*'

“ Is  he a good m an ?” B abji asked.
“  Y es,” rep lied  R an jit Sing. “  H e is a learned man, a lover of 

lite ra tu re , and a generous patron  of men of genius. In  battle  he 
is considered to be valiant and en terprising . B ut th e  clem ency 
of his disposition hindered him from  using his victories in a  
m anner suited  to the  vices of the  tim es. H ad  he been less m ild 
and  less religious, he would have been more successful as a 
m onarch  ; and  had  lie been a worse m an in o ther respects also, he 
w ould have been a m uch g rea te r m onarch. Bufc in the  end virtue 
w ill be trium phan t, and will have its rew ard  even in politics. 
T h is is confirmed by the fact of tho Em peror being  invited  by 
th e  people of this country to come back  to Delhi, and  to tak e  up 
th e  re in s of G overnm ent once m ore.”

“  Oh ! Is  he invited by the people to come back ?”
“  C ertain ly ,” said R an jit Sing. “  Otherwise the E m peror would 

never m ake up his mind to come back. As soon as P rince  Selim , 
(who h ad  succeeded to the throne a f te r  the  death  of P rince Slier, 
th e  u su rp er of the  crown after th e  exile of H um ayun,) d ep a rt
ed  th is  life, the inhabitan ts of D elhi sent an hum ble address to 
H u m ayun , acquainting him w ith th e  death  of S e lim ; in tim ating  
th a t  ali tribes of P atans were engaged  in civil w a r ; and suggest
in g  th a t  th is was the  most fitting  opportunity  for H um ayun to 
re tu rn  an d  take possession of the  E m pire .”

“  A n d  th is  decided H um ayun to come back a t once, I  suppose,” 
said  B ab ji.

“  Y es ; b u t nofc w ithout much hesita tion  and consideration,”  
rep lied  R a n jit  Sing, and added sm iling : “ you will be am used to  
h e a r  w h a t ifc was th a t ultim ately se ttled  H um ayun, and b rough t 
him  to  a n  im m ediate resolution. W hile  he was w avering  in his 
p lans, h is  O m rahs (noblemen) to ld  him  th a t there  was an old 
m ethod  of divination, by sending a person along some frequen ted  
road , to  ask  th e  nam es of the th ree  first persons lie m et, from 
w hich a  conclusion, good or bad, m ig h t be form ed according to 
th e  m ean ing  of th e  names so ascerta ined . The k in g  a t onco 
o rdered  th is  to be done, and th ree  horsem en were told off for th is 
du ty . T he first horsem an returned and  in tim ated  th a t the name of tho 
firsfc trav e lle r  he m et was M u rad ; th e  second horsem an b rough t 
advice th a t  he m et a man named P o w la t; and the  th ird  horsem an 
dec la red  th a t  S a d it  was the name of th e  person he encountered. 
N ow, M urad  m eans d e s ire ; Dowlat m eans prosperity, and S a d it  
m eans h a p p in e ss ; and the Em peror construed  these nam es to m ean 
th a t  his desire of prosperity, would end  in  happiness, and resolved 
a t  once to  m arch to Delhi. So he set out w ith fifteen thousand  
horse, w hich w ere all he could collect a t so short a notice, and,

hav ing  fough t somo sm all ba ttles  on the way, he h ad  sent envoys 
to  proclaim  his resolution to  re tu rn  to Delhi in a very  few days.

“  V ery  in te resting ,” said  B abji. “ He is a m arried  m an, 1 sup
pose. H as he any sons ?”  ̂ „

« y e s — there  is a very  in te restin g  story told about this, said Kan- 
j i t  S ing, “ i t  seems th a t  du ring  his exile Hum ayun fell in love 
w ith a Persian  girl, whom  he m et by  an accident, and persisted  in 
m arry ing  her, in spite of the  rem onstrances of his friends and fol
lowers. The lioney-moon was spent in  the burn ing  deserts of Sinde ; 
and there , am idst th e  m ost horrib le privations and  sufferings, hia 
young wife gave b irth  to a son on Sunday, the  fifth of R ajjah m  
l i i j r y  949 (A. D. 1542). The lad is nam ed A k b a r— and he m ust
now be about twelve years old.”

“ Good !”  e jacu la ted  B ab ji Bhosly. “ I t  is well w orth  my while 
to w ait here and  hail th e  re tu rn  of an  Em peror, who is so good and
so fo rtu n a te .” . .

“ H e had  not long to w ait. H um ayun re tu rned  to Delhi m trium ph 
in  th e  H ijry  year 962 (A. D. 1554-5); becam e on Em peror a 
second tim e, and  announced th a t a D arbar^ w ould be held in 
honor of th is g rea t event in the  Sunday H all.

“ W h a t is a Sunday H all ?” inquired  Babji. ^
“  This E m peror,” answ ered R an jit Sing, “  is a  g rea t lover of 

A strology ; and  has a  fa ith  in the  influence of the p lanets upon the  
destin ies of men. In  o rder therefore  to p ropitia te  the  planets, he 
has fitted  up seven spacious halls, and nam ed them  after tlie 
seven planets. In  each hall he gives public audience, according 
to  th e  ru ling  p lanet of the  day, d irecting  all the  fu rn itu re , p a in t
ings, and  even the costum e of his noblem en and  servants to bear 
som ething th a t is the  em blem  of th e  titu la r s ta r of the house. 
A nd  he m oreover endeavours to suit the people who come to pay 
th e ir  respects to the supposed influence of the p lane t presid ing 
over th e  tim e of th e ir attendance. H ence, it  seems to me, added 
R a n jit S ing, “  th a t H um ayun has fixed the n ex t Sunday for his 
first D arbar, because th a t  was the  day  on which his son was born, 
an d  because the ru ling  p lanet on a Sunday is the  sun, the  first and
forem ost of all the  p lanets.”  f

“  A re  th e  seven p lanetary  mansions still ex isting, no tw ith stand 
in g  th e  long absence of K ing  H um ayun ?” asked B ab ji Bhosly.  ̂

“ Y es,” said R an jit S in g : “  H ow ever desirous Hmnaymi s
successors wero to demolish every th in g  th a t he h ad  established, 
th ey  le ft these seven H alls untouched, e ither from  a superstitious 
d read  or some o ther cause. They even continued the  inoney- 
g ra n ts  w hich H um ayun had  ordered  to be m ade periodically io r 
th e  preservation  of these sacred m ansions.”

“ T h a t is very  good,”  said B abji. “ L e t us all p ioceed 
to th e  audience on Sunday  w ith em blem s of the  sun-god spark ling  
on our head-dress and jackets .

*  *  *  * *
E arly  on th e  appointed day g ran d  processions of gorgeously 

dressed and  ornam ented elephants, horses, chario ts and palki*, 
w ith  thousands of well equipped followers, passed through tlio 
broad streets of the  la rge  city  of Delhi in g rea t pomp ancl glory.



N um erous poets and b ards w alked along, reciting  tlie ir m ost 
laudatory  compositions in  honor of the re tu rn  of tho  Em peror. 
Music was played in every q u a rte r  of the c ity ; and  there  wa3 
general rejoicing such as was never known before.

The A udience H all, a spacious and  lofty building of g rea t arch i
tec tu ra l beauty , was decorated w ith Hags, banners, shields and arm s, 
flowers and foliage in the g randest possible style. The wall and th e  
ceiling were pain ted  in vivid colours, the most prom inent of all 
th e  p ictures being  one of the rising  sun, seated in a golden 
chario t, d raw n by twelve fiery steeds, com parisoned in rich  luxuri
ance of crim son and gold.

A m idst loud acclam ations E m peror H um ayun m ounted the 
th rone th a t was placed in the  cen tre  of the H all, declared his 
policy of peace and happiness to all his loving subjects, and 
p roceeded  to m ake appointm ents of officers for th e  adm inistration 
of th e  country.

A ddressing  the  g rea t General B yram , the Em peror sa id ,"  To your 
valour aud noble conduct I owe my restoration  in a g rea t m ea
sure ; and  to you therefore I  aw ard  th e  first office in my sta te , and 
assign  a princely estate.

“ A nd  I  confer,” resum ed the  m onarch, “ the  G overnm ent of 
th e  province of P un jab  upon A bdul M oli; th a t of Delhi upon T irdi 
Beg ; th a t of A gra  upon Secunder ; and  th a t of. M eerut and Simbol 
011 Alii Kulli. May you all be helped by the g rea t A llah to the  
good to my country in all possible w a y s /’

T hen  the Em peror received N uzzars  (honors) from his n o b les ; 
a n d  gave them  hhillats (presents) in re tu rn , according to the  
ra n k  and  d ignity  of each of them . H e also d istribu ted  largess 
to  th e  p o o r; and then dissolved th e  g rea t D arbar, re ta in in g , 
how ever, some chosen nobles and  gentlem en to converse w ith  him  
m ore freely in  one of the antecham bers. A  general conversation 
fo llow ed ; and  one of the nobles rem arked  in a very sym pathetic  
tone  :—

a W e w ere grieved to hear th a t  your M ajesty  suffered m uch 
d u rin g  th e  tim e th a t your M ajesty  th ough t lit to be away from 
us.”

“ Y es,” said  th e  Em peror sm iling g rac io u sly : “ th a t was an 
ac t of G od in tended  to punish me for my sins I  suppose, and 
as such it  was one wliich could no t be avoided. My own 
b ro th e rs  becam e my enem ies; and  P rince Sher, w ith whom I 
had  en te red  into a trea ty  of peace, becam e treacherous, su r
p rised  m y cam p one m orning before day-break, and to tally  
defea ted  me. A s the bridge of boats which I  had been p reparing  
w as no t finished, there was no m eans of escape left b u t by 
p lu n g in g  in to  th e  river Ganges, betw een A llahabad and B enares. 
1 and  such of m y noblemen and arm y as had  borne me com pany, 
w ere forced  into the s tream ; and  abou t 8,000 Moguls and  m any 
H indus w ere drowned. B ut 1, w ith  the  help of a w ater-carrie r 
of my cam p, swam across the riv e r w ith  a few who had  survived 
th e  s lau g h te r of th a t dreadful day , and  fled to A gra. Thence I  
travelled  on, and was for a tim e engaged  in the  G overnm ent of 
Cabul.”

“  A llah A kbar !” exclaim ed the  nobles. “ The m erciful God haa 
preserved  your M ajesty against every peril, and has b ro u g h t you 
back to shed the  ligh t of your wise arid benevolent ru le upon th e

^  “^Aml it is a  m atter of congratulation/* said another noblem an,
“ th a t your M ajesty has been blessed with a  son, who is we h ea r
a  young lion in v a lo u r/’ . .

“  You speak t ru ly /’ said the  k ing . “ My son A kbar is really a  
young lion. H ard ly  twelve years old, he fought a battle ag a in st 
th e  P atans, and won a golden victory. I t  chanced th a t when the little  
prince was going the  rounds of the camp, the P a tans drew up the ir 
forces, and offered battle . This had  an ex traord inary  effect upon 
th e  young prince, who could not bear to be insulted. H e obtained 
my perm ission, and drew out the  arm y. The command of the righ t 
was tak en  by Byram , and th a t of th e  left by Secunder, while tlio 
prince him self took his post in  the  centre, and distinguished  him
self by  acts of personal valour, until the  enemy wero completely
driven off the  field.” #

“  Bravo ! Bravo !”  exclaim ed the g ob ies in chorus. May hun
dreds and  thousands of such victories fall to the  share of our illus
trious prince.” . .

The Em peror thanked  them  for th e ir  en thusiasm ; and  raising  
h is hands, according to his hab it, w henever he had  some th in g  
im portan t to announce, he said : u My noblemen and officers, 1 
have* two pieces of advice to give you before you leave my p re
sence. Follow ing the  exam ple set by  one of our ancestors, 1 havo  
resolved upon dividing my tim e into four equal p a r t s ; ono to be 
devoted to the  adm inistration of public ju stice ; one to the regu la
tion of the  arm y; one to religious worship ; and the rem ainder to 
re s t and recreation. This has worked well with me, and m ust work 
well w ith  you also. I  command you one and all to follow this ru le
a t all tim es.”  ,

“ Then, rem em ber,” the  Em peror said w ith m uch leeling, a![ 
hum an beings are the  same in the eye of Allah, the creator. Tho 
H indu  and  M ussalman and all others are the same to me. I  havo 
never had  reason to repen t of having adopted this rule of conduct. 
On th e  contrary , I  have received the  best evidence of the good 
resu lts of the  policy of equal justice to all. D uring my exile, 
when some of my noblemen, my own class-men, I  mean the  M^alio- 
m edans, refused to serve me and even deserted me mercilessly, I  
received a  m arked  kindness from lian a , the H indu Prince of Amer- 
cot. I  le ft my family under the protection of this R ajah , and by 
m eans of his help, m arched against my enemies w ith considerable 
success. A  policy, which has borne such good fru its in my c a se ,.
cannot fail to do so in tho case of my officers.”

The noblem en hum bly bowed to tho E m peror; expressed the ir 
profound reverence for all his advices and com m ands; promised to  
obey them  in le tte r  and s p ir it ; and  departed  to their respective 
homes in peace and joy.

B abji Bhosly did not stay  long in  Delhi after th is g rea t event. 
H e took leave of his friend Ran j i t  Sing, and sta rted  for his home, 
a t Virole, in D oulatabad.

(To be continued.)



T H E  G IF T  OF H E A L IN G .

M OST of our readers are fam iliar with cases of m esm eric 
healing and know th a t these effects are produced by action 

of the aura  of a healthy m agnetizer on th a t of a suffering p a tien t, and 
th a t e ither by  stim ulating  the v ibrations of the sufferer’s aura, o r 
by infusing in to  it new vitality , or by both these causes operating  
in  conjunction, restoration to health  is effected. This pow er of 
healing  is la te n t in most men of good life and m agnetic tem 
peram ent. W hen  a man becomes an in itia te  this power is consi
derab ly  increased  ; he does not suffer from the exhaustion to  which 
th e  o rd inary  m esm erizer is liable, and, indeed, it  may be said th a t 
h is au ra  acquires a special power of restoring  an organism  th a t is 
o u t of o rd e r to  its normal tone by acting  upon it th rough  the  
a u ra —of healing  the sick. I t  is perhaps not so generally known 
th a t  th e re  is ye t another power th a t was invoked by the  physicians 
o f old— or th a t  sometimes came to men w ithout any invocation a t 
a ll— w hich was available for healing . I  do not by th is mean 
w h a t is generally  called an elem ental, but, as it were, a power th a t 
is capable of associating itself w ith th e  au ra  of a man and thereby  
enab ling  him —beyond and above the  domain of ordinary mesme
rism — to heal those sick people upon whom, by a m ental effort, he 
d irec ted  his energy. I t  is needless to say th a t such a power can 
only be invoked by a man of pure  and  unsullied life, and  it may 
b e  added  th a t the  power is liab le ,a t any tim e to leave one who 
m akes a  bad use of it by allowing him self to be puffed up because 
h e  happens to have been en trusted  therew ith.

A  recen t num ber of the Pall M all Gazette gives, in  the  form of 
a n  in terview  with Mr. George M ilner Stephen, an account of w hat 
ap p ears  to be a  case of the involuntary  association of a pow er such 
a s  has been described with a liv ing  m an.

M r. S tephen  is a member of one of th e  most distinguished of 
E n g lish  families, nearly every m em ber of which seems to be a rem ark 
ab le  m an. The Mr. Stephen to whom we wish to call our readers’ 
a tte n tio n  was, a t the time he discdvered his marvellous healing  
pow ers, the  leading counsel on circu it in  New South W ales, and in  
rece ip t of one of the largest professional incomes of any law yer a t 
th e  A ntipodes. “ H e has been A cting  Governor of South A u stra lia ; 
lie  refused th e  Colonial Secretaryship of New Z ea lan d ; he has 
b een  official draftsm an for the colony of V ic to ria ; he has held th e  
b a lance  of pow er in more than one colony.’’ M r. S tephen’s claims 
canno t therefo re  be set aside on th e  g round  th a t his sta tem ents 
a re  unw orthy  of consideration.

W e quote from  the Pall M all Gazette h is own account of his 
p o w e rs :—

“ I t  was six and  a half years ago th a t  I  first discovered th a t  I  
possessed th is  g if t of healing; it  was by  pu re  accident. A  friend  
who suffered from  deafness jok ingly  appealed to  me to give him 
back  his hearing . I, also in joke, m ade some passes over his head , 
w hen to  my u tte r  astonishm ent I  discovered th a t his deafness 
d isappeared . One e x p e r im e n ts  th is k ind  led to another, and  in 
a  short tim e I  found myself overw helm ed w ith patients of h ig h

and low degree, begg ing  me to heal them of their diseases. F o r 
th ree  m onths a fte r the discovery of my gift the sudden influx ot 
p a tien ts  who would not be denied le ft me no time to a ttend  to m y 
p rac tice ; and, I  was compelled to give up the law and ta k e  to  
m edicine— if you may call by the  nam e of medicine a profession
in  which no m edicine is given.”

Mr. S tephen does no t use passes, and it is very s e ld o m  th a t ho 
requires to tre a t a pa tien t more th an  three times. W hen asked
how he proceeded, he s a id :—■

"  V ariously. Sometimes I  lay my hand  upon the part affected ; a t 
o ther times I  b rea the  into the  eye, ear, or m outh of the patien t. 
Then, again, on o th er occasions I  am  able to banish the disease
by a mere word or gesture . 1 1 - 4.1

“  M esm erist I  am  n o t; for mesmerism implies the throw ing tho 
p a tien t into a  m esmeric sleep. N either am I  m agnetist properly 
so called, for th e re  is no outgoing of m agnetism  from my body 
when I  am healing . The o rd inary  m agnetist adm its th a t he 
cannot cure more than  four persons per diem : I  have cured as many 
as th irty , and beyond the  weariness c a u s e d  by standing, I  havo 
been no worse a t  the end th an  a t the  beginning.

“ How do you explain these m iracles ?”
"  I  don’t  call them  m iracles. They are m arvels, and I  cannofc 

explain them . A ll I  know is th a t I  have gone th rough  tlio 
A ustra lian  colonies and New Zealand and many of the  S ta tes m  
Am erica, and  th a t w herever I  have gone the same effect followed. 
A t my touch diseases and defects declared incurable by tho first 
physicians of the  faculty  disappear.

“ I  th ink  I have been the m eans of healing about th irty  thousand  
patien ts  in th e  six years and  a half during  w hich I  have devoted  
m y tim e to the  work. Of course m any of those patien ts wero 
suffering from  diseases w hich m ight have been cured by o rd inary  
means. O thers were declared to be incurable.”

H e also sta ted  th a t he h ad  w ith him  various certificates of cases 
in  which he had  been successful, one of which was from a person 
stone-blind from  b irth  who received sig h t when M r, S tephen blew 
in to  his eyes.

Mr. S tephen  sta ted  th a t he was ready  to submit to the most severe 
tests th a t could be devised, and th a t he wished to visit deaf and  
b lind  asylums in  o rder to see if he could not afford relief to 1 10 
inm ates. Ho said, « I  m ake no profession to any skill. I  can only 
exercise a power which I  discovered quite accidentally was vcstc 
in me. The lim its of th a t I  can ascertain  only by experience. I  
am perfectly  w illing to have th a t pow er subjected to the severest; 
tests which you can suggest, and I  have no doubt a t all, from 10 
invariable experience of th e  last six years, th a t cures will 0 0  
affected for which no scientific hypothesis can adequately account. ^

0 .  P e m b r i d g e .



I S R A F E L .*

The letters are full of the new life to wliich Israfel is leading tha 
w riter and his correspondent, the visions are descriptions of the glories 
of Israfel, and the poems are partly in praise of lsrafel and partly on 
other mystical subjects.

The ideas expressed in the letters are noble and elevated, and the poems 
and visions contain many beautiful lines, but to oiir uninstrueted mind 
there is a vagueness abont Israfel that is anything but satisfactory. We 
have a strong prejadice against poems the subject matter of which is 
tin intelligible to us. We know that poets are made of liner clay than 
we are, and we acknowledge their right to use metaphors and images 
the full meaning of which does not lie on the surface, but we prefer to 
see a golden thread running through all their web of fancy that we can 
recognise and admire, and trace from one end to the other. Now oar 
difficulty with this book has been to find out who Israfel is.

A t first we thought he was the Logos in some form or other, but we 
went on a little farther and found it explicitly stated that Israfel was 
not the Logos. Then we thought tha t Israfel was perhaps the light of 
the Logos, and in one place he is called the torch-bearer of Christ, but 
th a t would not quite do either. He does not seem even to be the guru ; 
lie has a form on earth and also a Bymbolical form. On the title page 
ho is called “ The Angel Israfel, whose heartstrings are a lute, and who 
lias the sweetest voice of God’s creatures.” This we believe is taken 
from Sale’s Koran, and Israfel is properly a Mahommedan angel, one of 
the three that appeared to Abraham to warn him of the approaching 
destruction of Sodom, and one of his future duties will be to sound the 
last trump at the resurrection. From these particulars we should bo 
inclined to think Israfel one of the denizens of the deva kingdom, who, 
however good they may be, are yet not im m ortal; and complete nnion 
w ith one of whom is a bar to the attainm ent of immortality by a human 
being. B ut we cannot suppose tha t the author meant this, as he seems 
to tell us th a t Israfel will help him to final initiation. Israfel may be a 
personation of the complete harmony that exists in all things, but we are 
not certain whether this is the right interpretation either.

In  spite of these defects others may enjoy reading the book. But when 
the truths of occultism are so vast—when, as Levi says, tho truths of God 
surpass and transcend all the imaginations of men, we cannot see why 
a  poet-occultist should not strive to be moro exact in his imagery. 
Then his verses would be real helps to others, and, it may be, guides to 
a higher life. We fear that poetry is responsible for a good many false 
conceptions of spiritual things, for the poet, though if a true poet he is 
a seer also, is apt like other untrained seers to sometimes mistake refrac
tion for reflection.

*  “ I s r a f e l ” ; L e t t e r s ,  V is io n s  a n d  P o e m s :  b y  A . E .  W a ite .  L o n d o n , F .  W . A l le n ,  
1886.

aft

T H E  T H E O S O P H I S T .

V o l .  V III . N o .  9 1 . — A p r i i .  1 8 8 7 .

JTTtfcl TO SR: I
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[ F a m i l y  m o tto  o f  th e M a h a r a ja h s  o f  B e n a re s .']

S T U D IE S  I N  B U D D H IS M .

B Y a stran g e  m isin terpretation  of some few phrases, tlio teach
ings of B uddha,w hich are really sa tu ra ted  w ith convictions con

cern ing  the fu tu re  existence of man after death , have been reg ard ed  
by a  g rea t m any European w riters as a  nihilistic system, em bodying 
the  gloomy and  desperate belief th a t  life is a ltogether a  curs© 
and  the  annihilation  of consciousness th e  only purpose w orthy of 
pursu it. In  th e  course of the  following pages 1 shall adduce 
illustrations of th e  theory  thus propounded by m odern E uropean 
critics of B uddh ism ; b u t w ithout overloading th is p relim inary  
glance a t the  situation  w ith elaborate quotations I  may safely 
sum up th e  views p u t forw ard by Max Miiller, Rhys D avids, 
Bishop B igandet, B arthelem y St. H ilaire, Spence H ardy  and  
several others, includ ing  th e  latest and  boldest carica tu ris t of the  
sub jec t, D r. K ellog, as embodying th e  notion ju s t defined. A nd 
though  B uddh ist doctrine has a g re a t deal to say concerning 
“  re -b irth s,”  w hich m igh t not unreasonably bo held to recognise 
in fercn tia lly  th e  continuity  of individual consciousness after death, 
and hence a  fu tu re  life of some kind, the  valuo of th is is looked 
upon as reduced  to zero because tho person re-born is sometimes 
described as no t th e  same person who lived previously, bu t a  new 
person caused to  exist by th e  acts of his predecessors. Cautious 
critics m igh t, one would have thought, have perceived a paradox  
suggesting  a  h idden  m eaning in th e  apparen t conflict betw een 
th e  theory th u s im puted  to Buddhism — th a t each man practically  
comes to an end a t death  by v irtue  of tho normal condition of 
th in g s— and th e  o ther theory  th a t i t  is w orth his while to mako 
stupendous efforts and lead a lifo of terrib le  self abnegation in order


