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employment of Roman letters will be at once apparent.” It is to be
hoped this change of alphabet will become general in Japan, as it will
not only facilitate the acquirement of Ja,pa,nese by foreigners, but will
also be a national benefit by saving the expenditure of the energy
hitherto expeuded in learning so many thonsands of com.plicated
characters. : : ’

Conyesyondgnge.

MosT RESPECTED MaDAME BLAVATSEY,—

Instead of asking any ‘‘ occult” favor of you, I beg leave to acquainb
you with a ¢ phenomenon,” probably rare, if not unknown, to you.

Here is a member of the Methodist Church for over 30 years, ordained
elder in the same, now holding a chair in a Theological Seminary, who
has read “ Isis Unveiled,” Sinnett’s and Olcott’s books, and quite a num-
ber of other Theosophical publications, together with much that Hodg-
son and others have written on the other side, and who esteems Theoso-
phy as Divine Truth, reveres the Masters of occult science, the Mahatmas,
even as he does the Master, Jesus; though having never received from
either any more tangible notice than possibly spiritual influence, and
that probably ounly in a general way, in common with many others. I,
the aforesaid person, counting myself utterly unworthy of this glorious
light that has come to me, wish to express my hearty sympathy with you
in your great work,and to bid you Godspeed in it. I am trying earnest-
ly to live the life marked out by these great illuminati of our race, and
shall do so while I live, though no more light come to me ; bus there will.
“ Those who do shall know."” o

O for the more rapid coming of the bright day whose foregleams I
have seen, when the mists shall clear away from men’s minds, and they
shall cease to abuse, ignorantly or maliciously, those who are sacrificing
to enlighten and bless them ! .

* @ » P TS
August 28, 1886.

Ed. Note.—Since the above letter was sent to the printer, a still more striking
thing has happened. Col. Olcott has received a letter from a Protestant Bismop,
full of reverent appreciation of the Aryan Mahatmas, and saying that he believes
the Theosophical Society *“ a providential (and, I might add, Divinely ordered)
preparation” for a new spiritual outflowing. Opinions change, it appears !—Zd.
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THERE IS NO RELIGION HIGHER THAN TRUTH.

[Family motto of the Maharajahs of Benares.]

«“THE SECOND WAVE.”

_IAVE you ever stood on the shore, and watched the incoming

tide ? First a tiny ripple advances a few inches over the
yellow sand, then retreats, as if frightened by its daring, into the
deeper sea, a second wave advances further than the first, and in
its turn retreats, to be followed again by another, and so wave
follows wave, each gathering greater strength and volume till the
sea sweeps in towards the land, and covers all the broad stretch of
sand with water. So is it ever with the tide of knowledge and
truth. So was it with Christianity. The first wave began in the
sermon on the Mount of Olives, and flowed on till it reached its
limit on Calvary; it was adorned with many strange wonders and
marvellous sights, it was surrounded with mystery and miracle,
and its founder was credited with till then unheard of powers;
multitudes were gathered together, and all men went after him.
‘What was the end of all this turmoil and excitement? Sad
indeed it is to contemplate and brief is the record of it; they all
forsook him and fled. The wave had reached its limit and flowed
back into the sea from whence it came. A few years afterwards
the second advance began, for the tide was really turned, and
there was the vitality of true life in the doctrine of Jesus. The
seed which he had sown, germinated and grew. Paul, the man
“ approved of God,” took up the work where it had been left off.
Not now were seen wonders and marvels, novel doctrine and young
enthusiasm, but earnest teaching and sustained effort, wise instruc-
tion and constant example. Time passed on; Paul was no more,
and all the first generation of disciples were dead ; still Christia-
nity lived and progressed, advancing to a fuller tide of wisdom
and righteousness. Yet it seems that the tide has turned again,
and has ebbed far from its highest limit, So is it with other
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religions. Truth and sincerity are departing from them, and their
early spirit has fled. The Theosophical movement claims to be
the returning tide of the Spirit and Truth which have ebbed from
the world’s religions. Its first advance has already been made,
and it has been marked by strange and marvellous occurrences,—
no longer ‘ miracles’ but ¢ phenomena,’—by wonderful theories and
new-born ideas. When first coming to the study of Theosophy
we have talked learnedly of such things as Sthula-sariras and
Mulaprakriti, of psychic currents and astral forms, and a hun-
dred others as extraordinary. We have gathered together
to talk of the decadence of religions, and of the wonder-
ful future before Theosophy. But while doing so we have not
always remembered that it is we ourselves who must make the
future, if it is really to exist at all; and while accusing the old
religions of superstition and materialism, we have ourselves, per-
haps, been lacking in the earnestness and sincerity, without which
the religions we find fault with would never have survived their
birth. Let us ponder well on the matter, for now is the dead-point
of Theosophy, and it depends on each one of us whether it will
. ever pass that dead-point, and go on towards the glorious future
we are so ready to predict for it. A year or two will decide
whether there is in Theosophy the vitality of true life. If the seed
which was so prolifically sown in the beginning of the movement has
borne real fruit in the minds of those who have received it : if the
lessons so patiently taught have been profitably received, the
movement will become a real power in the world of suffering men
and women. When the first generation of theosophical teachers
has passed away, and the early supporters of the Society are no
more, how shall we be able to take our stand in their places and
carry on the work they have begun, unless we have been strength-
ened and purified by the lessons they have taught ? Is theoso-
phy to advance a second time, or is it to perish out of sight like
some imperfect thing born out of due time ? It is useless for us
to say ‘we are weak and unworthy, we are unable to bear the bur-
den which is laid upon us,’ for if we do not carry on the work
entrusted to us, who is to give it permanence and power to live ?
Rather let us strive, with an earnest appreciation of. our dufgy, to
make ourselves worthy and able to maintain the light which is
given into our hands. We find ourselves in the midst of a world
of sin and suffering, of cruel privation and murderous hate, a
world in which bright hopes are blasted and pure aspirations
mocked ; where all that is noblest and truest is held up to ridicule,
where each one is mercilessly striving to get the better of his
neighbour ; where men become daily more grasping, lustful, and
brutish, and women become more vain, and worldly, and less
tender and true; where the rich grind the poor and drive them
often to starvation, and to violence which is hardly crime ; where
the learned, and the cultivated, turn with contempt and sneering
from those poor and ignorant ones, at the expense of whose heart-
blood their wealth and education and knowledge have been gained ;
a world where those who call themselves wise are preaching away
the best Lopes and noblest beliefs of mankind ; a world from asso-
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ciation with which those whom we have known pure and honour-
able and beautiful, emerge callous and stained and hard-hearted.
We see each man rising up against his neighbour, ready to sla

hira, or, far worse, ready to ruin and destroy all that he holds
most precious; we see each step in the knowledge of nature’s
powers turned into a fresh engine of destruction and cruelty; today’s
scientific discoveries becoming to-morrow’s torture-engines. We
see some of the loveliest flowers of our race turned to polluted
and unholy things. Are we so paltry and cowardly and base that
we do not feel prompted to stretch forth even a finger to change
these things ? Are we not rather called on to strive with all our
power and might to lift a little of the heavy burden of the world’s
woe ? That theosophist is a traitor to his cause, and a base abuser
of his privileges who fails in any degree to afford to all a noble
example of upright and constant adherence to the high ideal he
professes to hold. He who is not ever on the side of righteous-
ness and truth, if he be a theosophist, is deserving of contempt
and scorn. What weapon does Theosophy offer for the mainte-
nance of the struggle against the evil around us ? Is it not that
ideal of Universal Brotherhood for which each of us has pledged
himself to labour, on entering the Theosophical Society ? And
what is this Universal Brotherhood, if it be not that every one of
us, and every member of the race to which we belong, should
stand in his true and sacred relation to every other human
being ? Recognising this to be so, we must first know ourselves,
and then find our true relation to Humanity. Looking within
ourselves we find two powers ever at war, the flesh lusting
against the Spirit and the Spirit against the flesh. We find two
opposing centres from which all the forces of our life proceed ; the
one centre is the self, the other is the soul. In the soul are three
powers, three windows through which we perceive the Harmony
of the Eternal; these windows are the emotional, the intellectual
and the moral powers. Through the emotional nature we perceive
the eternal Harmony in its aspect of Beauty, not merely that we
perceive beautiful things, but that we perceive in things the
quality of beauty. Through the intellectual nature we perceive
the eternal Harmony in its aspect of Truth, perceiving in things
the quality of reality. Through the moral nature we perceive
the eternal Harmony in its aspect of goodness, recognising cf
words, acts, and thoughts that they are righteous. Perceiving
Beauty, the active Will of man seeks to embody it in beautiful art.
Perceiving Truth, the Will seeks to reproduce it in truthful science.
Perceiving Goodness, the will of man seeks to attain to it in
righteous acts, and it is not the desire to be strong and active
which draws us but the beauty and truth and goodness. Ever
waging war with goodness, ever hostile to the soul, we find the self.
For the self, the egotism, we seek to gain pleasure and enjoyment
and from it we seek to ward off pain and opposition. The selfs thus
seeking for gratification are gradually drawn on to wallow in the
mire of indulgent excess, and are led to strive and battle with
other selfs for disputed and coveted pleasures, taking as weapons
the impetuous fire of the evil desires, From this excess and strife
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arise lust and glattony, hate and wrath, cruelty and murder, and
all the children of evil. The eternal Harmony ever calls on us with
sweet and winning voice to leave the mire of selfishness and sin, to
be true to goodness and to cleave to Truth. But the cry of self
ever rises fierce and loud ¢ serve me and worship me, caring not for
others, seek only the gratification of desire” And hearing the
voices let us remember that there is no cure for desire, no cure for the
misery of longing, no cure for the love of gratification, save in the
fixing of the sight and hearing upon that which is invisible and
soundless, let us begin even now to practise it, for so a thousand
serpents will be kept from our path. Let us live in the eternal.
Learning thus our own nature, we perceive that by attaining to its
perfection we shall fill our true place in Humanity and so realise the
ideal of Universal Brotherhood. By gaining knowledge ourselves
we become able to teach others to realise this ideal, and thus may we
lighten the sin and suffering of the world. Slow and arduous
will be the work, years and ages must pass by before it is finished,
we must give up our places to other bands of workers in this
great labour; but when at last the work is ended and the strife
has ceased, and glorified and redeemed Humanity advances
towards its perfection, great and glorious will the rewards be.
To each one the Spirit of Truth says, ¢ Put thy feet into the fetters
of wisdom, and thy neck into her chain; come unto her with thy
whole heart, and keep her ways with all thy power ; search and
seek and she shall be made known unto thee, and when thou hast
laid hold on her let her not go; for at the last thou shalt find her
rest, and it shall be turned into thy joy; then shall her fetters
be a strong defence unto thee, and her chains a robe of glory;
for there is a golden ornament upon her and her bands are purple
lace ; thou shalt wear her as a robe of honour, thou shalt put her
on as a crown of joy.’

Craries Jomnston, F. T. S.

HIMALAYAN FCLK LORE.

I AM living in a most out of the way valley of the Himalayas,

yclept Kooloo ; the Purist would like the name spelt Kullu,
which to me is an abomination, so I shall continue to write it Koo-
loo, though every Gazette in India should spell it Kullu. The
people must have been Buddhists till within recent years, as
the neighbouring countries of Lahoul and Spiti are still Budd-
hist ; but now-a-days Hinduism is the more fashionable religion,
and Kooloo has become wholly Hindoo, as also has a small portion
of Lahoul. There is an American Missionary at Plach, who so far
has attained but a scanty measure of success ; and a German Mis-
sionary or two in Lahoul, whose measure of success is still less.
The story goes, but [ can’t vouch for its truth, that one Lahoulee
once did become a Christian, but afterwards hanged himself, why
deponent sayeth not; perhaps he found his new religion too dis-
mal. The Kooloo people are a greatly mixed race, though the
Hindoo now greatly predominates over the Mongolian ; the Maho-
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medans never entered the valley, so that Semitic taint is wanting.
But the aboriginal element is very strong, which is neither of Iran
nor Turan ; but who the Autochthones were, no one now can possi-
bly say. In one part, in which they are strongest, the men have big
beards, which is most unusual among Hill races. The Kooloo
tongue seems a cross between the Punjabee and Bhootia languages ;
they have in use a curious L the pronunciation of which is
difficult to give in print, something like lyw all run into one
letter. For a philologist the whole range of the Himalayas must
be a perfect paradise, for each valley almost seems to have a lan-
guage of its own. One village called Malanna, all by itself half
way between Nuggur and Manikaru, has a language of its own,
that no one else can understand, and the people differ in all res-
pects from their neighbours, and are a standing puzzle to philolo-
gists and ethnologists. Kooloo has remained apart from the rest
of the world for many ages; since the lowest pass into the countyy
is 7,000 feet above sea level, and every other pass is over ten thou-
sand feet. There is a celebrated temple at Nirmand ; folks say that
a man’s skin of the golden age (Satyayug) is kept within, nine
cubits in length, and also a grain of wheat, a foot long : they should
also keep a grain of salt of like proportions to assist believers.
The priest when he enters has to keep his eyes shut, otherwise he
would see the interior full of serpents (the profane will here
remark that this is not uncommon in D. T.) The'temple is only
opened once a year, or once in 12 years, I forget which. The hill
gods seem wholly to be composed of faces, and carried on a sort
of sedan-chair; when they are taken out for an airing, they are
borne on men’s shoulders, preceded by the temple band, consisting
principally of drums and cholera horns, with din infernal and
smoking incense. I give now a more particular account of a hill
god’s paraphernalia. His throne or seat is in the middle of two long
sedan-chair poles, covered with shawls or silks, according to the
wealth of the shrine; a kind of cone rises from the midst of this,
surrounded by a circle of faces or masks, made of brass or silver,
and even gold in rare instances ; over the circle of masks are chow-
ries, and a roofing of brass or silver plates. When these gods are
carried out at fairs (mela) they are supposed to inspire those who
carry them, and who will speak and answer questions in their
name. Close to my abode is the celebrated temple of Doongree,—
a charming green spot, studded with magnificent deodar trees,
veritable old forest monarchs, and a very pretty mela (fair) is held
here every year in May. The divinity is a goddess, by name Irma
Devi ; she delights in the blood of goats and buffaloes, and is the
chief deity in Kooloo, and is the patron saint of Raja Heera Sing
of Kooloo and Shangri. At the Dasehra festival at Sultanpur, in
the beginning of October, there is a mela or fair, for the whole of
Kooloo, and all the principal deities are brought here on the occa-
sion, to the number of two or three hundred. Irma Devi only
attends this fair and no other; but occasionally she goes to
the hot springs at Bisisht for a tub: this year she killed her
priest, as it is believed she caught him tripping. One of the

“faces of the Juggutsukh god has the exact features of a red
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Indian, which, to say the least, is extremely curious, for to para-
phrase the “ Bab Ballads” (substituting for Turkey),
- *In Kooloo as you're p’raps aware—Red Indians are extremely rare.”

At Bisisht is observed the worship of Vasishtha 'Munl_', hence
the name ; it is related the saint, wearying of life, tymg-hls hands
and feet together, threw himself into the Beas. The river burst
his bonds and threw him up on her banks, high and dry ; a,nd. for
so doing was named Vipasa or loosening ; now corrupted into
Beas. If one may judge by his idol, Vasishtha Muni was a very
black man;to the finding of his statue hangsa tale, as follows:
On the hill overhanging Bisisht, a cowherd used to pasture the
village cows; one cow used always to come home dry, and the
cowherd got the blame; so he watched the cow, aqd toEmd that
it went up over two cleft rocks, and showered its milk into the
chasm. Further search brought to light the image of the sage
Vasishtha ; then came three score stalwart men from Menali, 'but
could not move the statue: at length a holy Brahman of Bisisht
came, and bore away the idol to his_village as easily as, of yore,
the Roman soldier bore the goddess Juno from Veii to Rome.

There is an old fort at Menali, which is said to contain buried
treasure untold; people on the opposite side of the valley say
that at midnight the old fort is illuminated, but to the people
living close by the light is not visible; nor ha,vg I ever seen it,
but then I do not get up at midnight to look for it. The popular
tradition is, there 1s always a light at night over buried treasure,
which is guarded by a serpent, having a light on_ his head like a
glow worm ; the treasure finder can see the light, but not the
serpent. They also say treasure is thus guarded for 22 gene-
rations, after which, all the articles turn into snakes, and glide
into the nearest river, and are seen no more. Itis relaﬁed that
an old woman of Darali, by name Rahelya, when working once
in a field near the Bhagirati river, saw all day long serpents glid-
ing past her into the river ; at last a small snake passing very close
to her, she saying, “Drat them snakes,” struck at it with her hoe
and killed it. = After death the small snake turned into a silver
necklace, which made the old woman regret she hadn’t killed
some of the other bigger snakes as well.

The Raja of Mundee claims descent from a Nag gotra, or snake
ancestor : here is the story, or at least what I can remember of it.
Basudeva, the king of the Nags or serpents, used to dwell in the
Riwalsir Lake, and had a son called Lall, who assumed the appear-
ance of aman (why, I don’t know) and married a charming princess,
by name Heera (where, I don’t know). The story commences by
the fond couple appearing in the city of Mundee; the husbandleaves
the wife to buy provisions; he is tempted into the courtyard of an
enchantress and transmogrified into a ram. Before this event the
kings of Mundee used to be strangled on the night after their corona-
tion ; the then Raja, still uncrowned, took a fancy to Heera, left
disconsolate, and proposed to her ; she having learnt that Lall had
been changed into a ram, made it a condition with the Raja that he
would present her with all the sheep in the town. In due course
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the city sheep were paraded for Heera, who recognised Lall by
his sacred thread still left round his neck, and breaking which
she turned him into a man again. The Raja meanwhile being
crowned, is strangled in due course the night following, after the
manner of his predecessors. On his death, the citizens by accla-
mation, in the Papal manner, elected Lall and Heera Raja and
Rani of Mundee ; and on the coronation night, Basudeva, the Nag
Raja, informed them that it was he who had strangled all the for-
mer kings to enable them to rule in their stead. This myth, so
far, somewhat resembles the story of Tobit or Tobias in the Apo-
crypha. So Lall and Heera lived happily for a time, till the
enchantress, who formerly turned Lall into a ram, put it into Heera’s
head to ask her husband about his family and gotra ; after much
importunity he took her to the Riwalsir Lake and told her all, and
then plunging into the mire became a snake again ; while Heera,
sat disconsolate, and repented too late her fatal curiosity. One
night Lall appeared to her in a dream, and told her that next
day all the nigs and serpents from every quarter would come to
the lake to bathe, and that the oldest, biggest, and grizzliest nag,
with a crown on his head, would be his father, and that if she
wanted her husband back, she must get him to grant her a boon,
without specifying particulars. Needless to say that next day
Heera succeeded in wheedling the requisite boon out of the old
Nag Raja, which when granted, she asked for Lall back, much to
that ancient monarch’s chagrin, who is reported to have used
strong langunage on the occasion, not complimentary to the femi-
nine sex, either in general or particular; but all to no avail, for
Heera got her Lall back, and they lived happily ever afterwards.
To the west of Kooloo is a country called Chumba, but its inha-
bitants are called Guddees; they are great shepherds and own
huge herds of goats and sheep, which every summer they drive
up into Lahoul for the pasturage. They are by far the finest
race in the Himalayas, and dress differently from all the other Hill
men ; both in dress and appearance they are very like the old
Assyrians, as depicted on the slabs from Nineveh in the British
Museum. Can Madame Blavatsky inform us whether the two
people are of the same race? = When returning from Aus-
tralia the other day, I had the pleasure of making the acquaintance
of the Rev. George Hormuzd, a Nestorian priest; he is about to
bring out seven hundred Nestorian Christians from Kurdistan to
Queensland as an experiment in emigration. 1 mention him as
he is a direct descendant from the ancient Assyrians, and the
type of race does not seem to have changed in the least during the
many centuries that have elapsed since Sardanapalus perished on
the funeral pyre. The whole education of the Nestorians appears to
have fallen into the hands of American missionaries, who have
hopelessly vulgarised the priesthood into the dissenting minister
type, and they appear to have forgotten all their old traditions.
Kooloo has no saintly places of pilgrimage of its own, so
saintly personages seldom visit it except a few on the way to
Triloknath, which is a shrine of rare repute. On my first settling
down here, one Fulari Baba, a holy man on his way to Triloknatl,
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visited my abode; I think he was a disciple of Hurchund Giri
Nath Gosain of Koelkattar Hurdwar, who died last year, but
whose acquaintance I made at Goorgaon a little before his death.
He told me, some one who was a raw novice in black magic had
put a charm to harm me somewhere close by ; after some search,
a charm was found, consisting of hair, nails, ashes, and other
ingredients, hidden in the wall. Last year a jogi from Catmandoo
turned up, whose father was purohit (family priest) to the Nepal
Raja ; there had been some trouble about a sister or niece of the
king having run away into British territory with a Hindustani
musician, a player on the Sitar. Auent this I had heard previous-
ly that a fugitive Nepalese princess had arrived in Bombay, who
put the Government into a fix, as her rendition was demanded by
the Nepalese Durbar, and they were loathe to surrender her.
What became of this “ teterrima causa of all belli,” as Byron sings
in Don Juan, I never heard. The Nepalese Jogi also said that
the way they managed divorcesin Nepal was as follows. At Cat-
mandoo there is a large maidan or plain, in the midst of which
there is a kind of standard ; when a wife wanted a divorce she was
given a fair start, and had to run across the maidan in her shift, with
her husband after her with a cookery (Kookree, a war knife pecu-
liar to Nepal). If she got to the standard first, she got a divorce;
failing to, she was cut down by her pursuing husband. This
custom will remind the profane of the American story  Go it shirt-
tails, Boowie knives is a gaining on yer.”

I also made the acquaintance of a Punjabee Jogi who lived in

a cave at Rani Raur (he has recently left his abode, and I don’t
know where he has gone to) who was credited by the natives with
the power of turning himself into a tiger to devour the lonely way-
farer, and dreaded accordingly. I found him a mild and inoffen-
sive sort of party; he told me that if I went alone with him into
the forest depths, he would show me strange doings; I re-
gretted I was pressed for time and could not accept his offer.
He had been in prison some years before for eating another man’s
sheep by mistake; when in prison he suffered annoyance at the
hands of a Christian Tahsildar (rara avis in terris, nigroque simz-
lima cygno) and a munshi. He is credited (and I believe quite truly)
with having prophesied the death of the said Tahsildar, which
occurred soon after at Deyloo, from delirium tremens, as is com-
monly reported ; and the imprisonment of the munshi, which
occurred later again, in connection with the famous Kooloo Neelum
or sapphire case. This jogi got into trouble again last year for
hurting the feelings of the Forest officer with respect to rights of
flotsam and jetsam of some timber stranded on the shore of the
Beas. Such was the dread the jogi inspired, that the Assistant
Commissioner (a very young man) ordered out ““a posse comita-
tus” of some two hundred of quite the bravest men in Kooloo,
armed with sword and matchlock, to apprehend him ; and as we

know the Deity is on the side of the big battalions, our friend,

with the aforesaid numerous escort, duly put in an unwilling
appearance at the Magisterial Cutcherry; when the ¢ Huzoor,”
heedless of the Forest officer’s wounded feelings, and much to
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his surprise, instead of punishing him, presented him with a
blanket. Kooloo, in common with most other parts of Nor-
thern India, appears to have been visited by the Pandavas,.
the legendary King Arthur and Knights of the Round Table of the
Arya Race; for the elevated plateau, which is some thousands of feet
above my cottage, overhanging it to the east, itself some 7,000
feet above sea level, is called Pandavaka Roopa (rice field).
Perhaps the climate has changed since then, for ice field would
be a more appropriate name. There is a story told of Kuntee, the
mother of the Pandavas, who was a very old woman indeed at the
time, illustrating that feeling of the Kooloo people, they have in
common with the Pacific Islanders. When the old lady arriv-
ed at Menalee, she told her sons that it was time she was
thinking of getting married again ; they, horrified, fled the country,
taking their mother with them, and unknowingly a few clods of
Kooloo soil. Once across the Rohtung, the old lady forget her
amorous propensities, till one night she inadvertently spread her
bedding over these clods, and forthwith commenced to babble of
marriage ; her sons at length discovering the cause, flung the
accursed clods far across the snowy range into the Pacific Ocean,
where they now form the Society Islands and Marquesas,
and never afterwards did Kuntee scandalise her sons.

The wife of an Assistant Commissioner being very ill, and her case
almost hopeless, a Brahman promised that she would recover if her
husband agreed to repair an old ruined temple at Nuggur. This
he promised, and when his wife recovered, kept his word. In
consequence the rebuilt temple gained in reputation, and I am
told there are many law suits among the people who are thus settled
there. Each party brings a goat and places it before the shrine,
and the goat that first begins to shiver and shake, wins for his
owner the law suit. This simple mode of procedure is, I believe,
very popular ; but whether the High Court would quite approve
of 1t I can’t say, probably it won’t be consulted in the matter. In
the Himalayas during the month of Bhadon, (August-September)
good Hindoos keep a lamp burning all night as they say that all
the gods are now engaged in pilgrimage, and the lamp helps them
to find their way. Can any one account for the origin of this curi-
ous custom, and inform us as to its occult meaning ?

A. T. Bavon, F. T. S.

(&)
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NOTES ON HATA YOGA.*

THE Sushu;rma is gonnecte@ with the tube that runs through the
m cegm}'le of the spine. It is a sort of vein of magnetic electri-
frlitzi Z,II; ctg-i ‘:eit(;ner%yil pa,tssgng ﬁhrough the Sushumna 1s a stream of
: . e tube above- i i 1
Temiriotoe of b beas ve-mentioned is connected with the

The Sushumna begins with the Muladharam and ends in Sahas-
raram. The former Chakram is at the base of the spine where it
forms a triangle.

The Brahmarandhra is put in different places in diff
1 tb
1t should be taken to be the top of the hegd. in different books,

Y’ou may know the action of Sushumna by feeling an accession
of fire to the brain—as if a hot current of air were being blown
through the tube from the bottom to the top.

Hata Yogis say that Ida and Pingala act alternately, but i
] , but if
stop both of these the hot current is forced through th{’a S;lshlumyfn(:zlf
Also Wxtlhout having anything to do with Ida and Pingala—by prac-
tising Kumbaka alone—the Sushumna comes into play ; but a Raj
t{og},I Wl:ih(z)llt' us1ri‘1§' either of these methods, has a way of rousing
e Kundalinz. e means the Raj Yogi 1
mysteries of initiation. 7 Yogi employs helong to the

The reason why Sushumna is reckoned to be the chief of the
Nadis is, because it is only through it that the Monad goes out in
the case of a Yogi; and in the case of an adept, at the time of his
death, his soul goes out through the Sushumna. Moreover it is the
seat of circulation of the soul or Karana-sarira.

The Karana-sarira is said to be in a state of sleep, b is 1

y ary t this is no
ordinary sleep, it is Yoga sleep. It is the calm a,ef% 11h

spoken of in ‘ Light on the Pgth” (Rule 21.) er the tempest

Samadhi includes the realization of Yoga Anandam,but it is a
generic term used to denote several conditions.

It is absurd to suppose, as stated in some of the books, that the
solar system is contained in the Sushumna. What is meant is that
when consciousness is fixed for the time being in the Monad circu-
lating in the Sushumna, the Yogi becomes en rapport with the
astral light and the universal mind and thusis able to see the
whole cosmos.

The six Chakrams are located in the Sthula-sart

e loc: rira, but they are

Eg;:cv!ls)xbée ‘wlﬁln :;) bo];iy hlS dissected, because the leaves and p{’etals
ribed in the books have no objective existen

S0 many powers Or energies. ! o but represent

For instance, Sahasraram is considered to have ei 1
X ra ve eight main petal
imcll the meaning of this is that the brain has eig%t poles. Pgi;?i
bar y the lgnyeys, _characters, symbols, goddesses, etc., said in the
ooks to exist in these Chakrams, all symbolize different powers.

* Notes of a conversation with the Solar Sphinx, ~
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The reason of the differences between the Chalrams is that in
the seven centres seven powers are located, and it is said that as
the Kundalini breaks through each Chalram, it causes the man to
subdue that Chakram.

As Kundalini goes on breaking through the Chakrams one by one,
it gains control over so many forces connected with the elements,
the astral counterparts of which are located in the respective
Chakrams. The location of the mind is said to be between the
eyebrows by the Hata Yogis.

The Chakra Sammalanam mentioned in the books means that
when Kundalini passes through one Chakram, it takes its essence
or energy, and so on with the rest, and finally joins all into a sort
of united current. :

The seven Chakrams are connected with the seven planets in
the following order, beginning with Muladharam : Saturn, Jupiter
Mars, Venus, Mercury, Moon, Sun. The moon is connected with
the mind of man, because it is so changeable and vacillating.

The mind of man never penetrates (as sometimes asserted) into
the Chakrams, but the Kundalini does so penetrate, and the mind
itself will finally combine with Kundalini when this latter gets near
the Agna Chakram, and then the man becomes clairvoyant.

Kundalini is a power or energy in the Muladharam, sometimes
called the astral serpent. It hasits head in the region of the
navel ; it can be roused by increasing the fire in the Muladharam.
It is said to be like a serpent, because it moves in curves, it appears
to move round and round in a circle, Ida and Pingala alternate on
account of its motion.

Kundalini is said in the books to have three and a half circles to
show that it pervades the three and half matras of Pranava. In
some cases it is represented as light, because its energy runs though
Ashtaprakriti. Sometimes it is represented as four.

Some say that, in order to attain Eaja Yoga, one should investi-
gate Mahavakyam ; others that the mind must be concentrated on
a point and the Yogi must contemplate Parabrahm ; some say one’s
own Guru is the true subject of contemplation, and it is enough to
lead a good life; some say the repetition of the Pranava is in
itself Raj Yog, and others say you must cultivate will-power ; which
of these ways is the true one?

All these are necessary and much more—read “ Light on the

Path.” :
The end of Raj Yog is the attainment of immortality.
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THEOSOPHICAL SPECULATIONS.
I

TrE IpEALsM oF THEOSOPHY. '
TOO much care cannot be taken by the student of occultism to
'f regm:d every problem presented to his consideration both
rom a spb]ectlve as well as an objective point of view. The neg-
lect of either aspect will involve him in many unnecessary difficul-
ties. D}sregard of the former will cause him to assign an unreal
objectivity to mere phenomena; of the latter to float away into
the dreamland of metaphysical speculation. He will either objec-
tivise his sense-perceptions with Biichner* at one extreme, or lose
himself in the contemplation of the “subject” with Hegel at the
other. Experience shows that a considerable number of nquirers
into the doctrines of Theosophy only grasp the objective side of the
phllosophy. Some, after patiently considering our cosmogony and
little by little becoming impregnated with the realistic fallacy of
an independent external world, finally conclude their investiga-
-Plons by asserting that Theosophists—in arguing that so-called
‘ external’ phenomena are non-existent per se and only maya, the
illusion of the mind—are guilty of a strange inconsistency.t This
error on their part clearly arises from a misapprehension of our
position. To the metaphysician it is of course apparent that in
terming ¢ external’ phenomena the result of certain modifications
of the perceiving mind, there is no denial involved of the parallel
evolution of consciousness and matter, nor again of the abstract
existence of this latter in the statement that “the Universe is an
aggregate of states of consciousness.” The harmony between
Theosophy and modern philosophy is here perfect,} and those who
impeach the former on the above-mentioned grounds, must realise
once and for all that the same indictment would hold good equally
against the couclusions of Western culture. To the curious inves-
f:glaiﬁ cI)lfo ile{osvzcret}sl, nature speaﬂis in the words of Byron’s hero :—
A , what I appear.

_ No Theosophist denies the objectivity of matter, when defined
in the words of Huxley as ““ the hypothetical cause of states of
our consciousness,” or as another writer has put it “the occult
basis of our sensations.” Without matter existing independently
of a perceiving mind, evolution, of which it is the vehicle, would
not be possﬁ)le. But the assertion of this fact is evidently a very
different thing to a belief in the independent existence of the
phenomenal world of our present plane of consciousness. We
can only know the external world by the sensations we derive
from it, and unless we objectivise our sense-perceptions, it is

clear that the assumption of the existence of ¢ external’ t’hings
as we appear to perceive them, is wholly untenable. Take, for

f Stee his * Matter and Fm:lc']?” Sensuous materialism—which is that of Biichner
—is transparent nonsense. e siruggle of the future is betwee isti
Monists and the Pantheistic Spiritnalfs%s. » the Panthelstio

+ I have heard it said * What do you Theosophi i

. phists mean by teaching us an objec-
:Lve system of manvantaras. pmlayas, etc.,and then terming the visible universe o]nly

i %‘odgct.mn qf our mental states” !! This confusion of ideasis very common—E.D. .
+ ¥ Dr. Bain stigmatizes the ordinary belief in an independent external world as

self-contradictory”’—und all true philosophers with him, ’

-
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instance, the illustrations of green foliage and hard rock. Both
the foliage and the rock are *“ some things” that exist independently
of the observer, but the form, etc., in which they exist o him are
merely his subjective interpretations of certain sense-perceptions.
There is no abstract greenness or hardness. The former is a
modification of the mind ensuing on the impact of myriads of
vibrations of the ether on the retina—a complex idea which,
apart from consciousness, has no existence, though the causes
occasioning it necessarily have.*

In the same manner in the case of the idea of hardness, the
molecular motions (which to explain phenomena we must assume)
in the substance of the rock impinging on that aggregation of
molecular motions perceived as “ hard,” occasion other motions
and combinations of motions conveyed along the sensory nerves
to the brain. Here again we find that the complex idea of
« hardness” is determined by impressions interpreted in a special
manner by the mind, but evidently these impressions are not the
thing itself, but the external indications only of a transcendental
object.

'Jl‘he ordinary hypothesis of an independent external world
derives its main support from the admitted fact that it appears
—or one of its phenomena—the same to every observer. Because
A and B both perceive a green leaf, ergo, greenness exists
independently of either. Because the dome of St. Paul’s appears
the sameto X, V and Z, ergo the dome of St. Paul’s as such is
not a production of a state of their own consciousness, but has an
independent reality. In this way—because so-called ‘external’
phenomena are the same for every one—we are apt to assign them
an unreal objectivity, whereas—though our sensations indeed come
to us from without—they are but the modifications of the perceiv-
ing mind.

Physics, Astronomy, Chemistry and the other numerous sciences
which classify, compare and generalize on phenomena, are thus
necessarily incomplete as a study of Nature without the alliance of
Metaphysics. On this plane of consciousness we see as through
a glass darkly and not until the perfectionment of the higher self
—the transcendental subject as opposed to our present brain-
consciousness—reaches its consummation, can a knowledge of
noumena, or things in themselves, be attained. Mind is in very
truth the creator of the world, inasmuch as phenomena only are
by and through it. On the attainment of the higher consciousness
these ““ external” phenomena—now only upheld in the mind of the
perceiver—will vanish. Itis due to our imperfect evolution thab
we are only sensible of phenomena and do not see everything as it
really is. Consequently, while physical science is nobly employed
in the observation of cosmic sequences and their reduction to law,

the analysis of the sense-perceptions themselves is indispensable

* To more completely demonstrate the impossibility of our knowing what things
are in themselves, it is only necessary to point out that the very existence of
etheric atoms or atoms of any kind are, as Prof. Huxley says, ** as purely hypothetical
as the spirits of the spiritualist” (these latter, of course, regarded from his own
negative standpoint) they are ‘ imaginary entities.”—E. D. F.
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in the pursuit of Truth. This, then, is the exact meaning that the
writer of this paper intended to convey in a statement made else-
where. “ Nature must be viewed both from a subjective and an
objective standpoint. The metaphysician is the necessary comple-
ment of the physicist, the former dealing with the perceiving
mind, the latter with perceived phenomena.”’ Aun instance in point
is the following :—Evolutionists ordinarily speak of the earth
having been originally thrown off from the sun, gradually cooling
down until a state was reached in which life was possible. They
then proceed minutely to trace—as in Haeckel's History of
Creation”—the gradual evolution of the earliest forms, etc. Now
what the evolutionist really means to say is this :—that had there
been a human mind present to cognize phenomena, such would have
been the aspect of the grand panorama of Nature unrolled before
it. But those agnostics who deny the existence of a Being or
beings as possible spectators of the vast evolutionary drama,
will at once admit the impossibility of knowledge as to what the
transcendental process—that, operating apart from any conceiv-
able observation—was. Mind not being present to cogmize pheno-
mena, what was the process—as process there must have been—
an itself ?* Here science is dumb and conjecture shrinks back
dismayed from her hopeless task. .

“ If mind perishes, the world perishes,” is therefore an absolute
truth. Kant, Schopenhauer, Fichte, Hegel, Hume, J. S. Mill,
Dr. Bain and others have echoed the same dictum. If A died,
the phenomenal universe would still remain the same for B, C,
or D, but for A the illusion of the senses is no more. For just as
an illusion differs from an hallucination in having an objective
basis of some sort, so the phenomenal universe—while non-exist-
ent per se—is the particular indication of the objectivity of an
unknown cause—which, for convenience sake, i3 termed  Matter.”

“ Matter” is the transcendental objective universe ; phenomena
our subjective interpretations of the sensations we derive from it.
In the state of dreamless slumber, the world of phenomena is
not only non-existent to us in the sense of a temporary suspension of
our perception of it, but wholly, inasmuch as it existed previously
solely in our own subjectivity.t ‘

During the course of a manvantara the progressive changes in
the phenomenal universe thus arise from two causes, (1) the differ-
entiation of the transcendental object-matter, (2) the differentia-
tion of consciousness. Towards its close the perfectionment of the
individuality proceeding concurrently with the spiritualization of
matter will enable humanity to cognize objectively things in them-
selves. Nirvana however, alone, is the union of object and subject,

* Another instance is that of the *“ Astral Body.” Now the Astral Body is mate-
rial and a thing initself, but that which we perceive it to be is the illusion of our
senses. As existing apart from consciousness, speculation which even in its fur-
thest range is based on empirical knowledge of phenomena oaly, is helpless as to an
apprehension of its ultimate constitution.—E. D. ¥.

t The fallacy of Realism—as is usual with the generality of fallacies—finds its

expression in orthodox Christianity (1) in the ‘ Mosaic’ account of the Creation, (2)

in the quaint anthropomorphisms of the Old Testament, (3) the Ascension—is thers

an ‘up or down’ in space ?—to Heaven of Jesus in an eternal objective human form,
(4) the Dogma of the eternal existence of the soul in form.—E. D, F.

-
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1II.
LiBerTY aND NECESsITY.

The relation of the Free-will controversy to the doctrine of Kar-
ma is one of vital importance. The admission of a certain freedom
of action for man is an integral part of its constitution. To what
extent then can it be said that we are free agents in the weaving
of our own destinies ? Evidently, unless some degree of liberty 1s
conceded to the monad which has reached the evolutionary status
of civilized man, the intricacies of Karma resolve themselves into
cruel jests and mechanical processes of Nature, Responsibility
proven to be non-existent, the creation of a posztwely evil Karma
superadded to the slow and tortuous ascent qf a mere‘bhnd qvpl_ution
(as in the animal world), is shown to be either an impossibility or
a radical unsoundness in the nature of things. ¢ Free-will” in the
popular acceptation of the term is an utterly unsupported assump-
tion, irreconcilable with established fg,cts. ¥f it were true, a man
might change his character entirely in one incarnation, whereas,
although certain motives may determine a variation in his ordinary
mode of life and conduct, the original tendencies which constitute
his disposition, never disappear but smoulder in latency until the
nature of their environment once more fans them into flame.* Men
are thus to no inconsiderable extent the mere sport of their inherit-
ed moral and mental tendencies, plus their surrounding circum-
stances. The struggling Ego whose affinities have swept it into a
physical body, where the configurations of the organic brain pro-
duce a strong bias toward a particular line of evil, is clearly not
on the same terms as regards its immediate development, as another
not similarly handicapped. Nations again, as statistics show us—
in the average annual number of marriages, births, suicides, crime
(including the ezact weapons with which murders, etc., are commit-
ted), post office curiosities in the shape of undlr’c’ected letters, etc.—
are controlled ““ by general not by special laws,” and like individu-
als have their karmic stages of existence. )

Many theologians who resolutely assert the entire freedom of
action of mankind—relying on that slender reed, the unanalyzed
deliverances of consciousness—quite overlook the fact that in the
ordinary affairs of life they estimate the probable conduct of an
individual on a purely necessitarian basis. The frequent ex)c,lzj\.ma.-
tion, “ Oh ! it is easy to tell what A would do in such a case,” is an
instance in point. Given motives X plus disposition Y, we invari-
ably attempt to forecast the course of conduct of any person and
the better our knowledge of X and Y, the more certain of fulfil-
ment are our anticipations. Where, therefore, does the element of
Liberty supervene ? .

The explanation given by Mr. J. S. Mill seems to me
the only means of escape out of the difficulty. There is no
break in the sequence of phenomena, but our wish to act in

* M. de Voltaire has some weighty remarks on this fact in his article on * Cha-
racter’” in * The Philosophical Dictionary.” The terseness of expresgion which
this great philosopher combined with rare insight into the mysteries of human
navure has never yet, so far as my own experience goes, been surpassed,
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a particular manner is itself one of the phenomena concerned in
the production of volition.* He regarded the necessitarian
doctrine as discouraging to those who are seeking to improve
their disposition and tolerated the theological dogma of free-
will, as bringing into prominence the best aspect of the truth.
That the necessitarian doctrine is destructive to morality may be
gathered from the vapourings of a well-known free-thought and
atheistic lecturer of the London Hall of Science. “ I say that man
cannot sin. He cannot resist the causes that result in volition.”
Ought it not to be apparent here that in thus robbing sin or
“ anti-socialism” of its forbidding aspect, the secularist is convicted
on his own ground of weakening the force of the better con-
stituents of X ?

The maintenance of the free-will dogma is a necessary prop
to theology. The creed which assigns to humanity one earth-life
to be followed by an eternity determined by their conduct in it,
cannot otherwise deal with the problem of hereditary vice. It
never stoops to discuss what irony of fate pitchforks one into the
favourable environment of a virtuous and prosperous household,
another into the midst of the Lazaruses of society, nor when
identifying mind with soul does it account for the vast differences
in mental calibre to be found between a Herbert Spencer and a
Fuegian. Our power of deciding between conflicting motives
is then apparently only operative within constitutional limits. At
the same time it is my firm conviction that the exercise of this
power is confined to a comparatively small class of individuals ;
In too many cases the evolution of the *“ Ego’” being one of blind
progress, governed by tendencies which have their growth,
maturity and decline, unchecked by the volition of their possessor.
Such a process may last through hundreds of re-births, for Nature
unassisted, if sure, is slow. Free-will rightly understood is the
great lever of progress, the only weapon against the domination
of those physical affinities which tend to ultimately destroy the
spirituality of the Ego yielding to their influence. Nature sows
many seeds, and of these not all may come to fruition. This

latter the era of fuller responsibility yet to dawn will determine
for weal or for woe. '

* The late Prof. W. K, Clifford—the apostle of Pantheistic monism—said, ‘‘ that
for which we are responsible are modes of thinking into which we knowingly and
deliberately work ourselves,” This is exactly the position of the Theosophist, as
referring to the gradual moulding of the tendencies of the Monad for better or for
worse in each incarnation. Natura non facit saltum. The evolution of a perfect
individuality and the relinquishment of the phenomenal personality with its accu-
mulation of self-centred affinities must necessarily be a tardy process. The adept
has reached his exalted status by a continuous effort after SPIRITUALIZED DUTY
through a long chain of incarnations.—E,D,F,
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IIT.
ATHEISNM.

« Atheism is a ferocious system that leaves nothing ahove us to excite awe nor
around us to awaken tenderness.” —Robert Hall.

Theosophists are so often charged with atheism by European
critics that it may not be amiss to review very briefly the grounds
on which this absurd accusation is based. Orthodoxy is seldom
circumspect in definition when it discerns a formidable adversary
in the distance, and we have only to turn to history to instance in
how many cases resort has been had to this substitution of terms
for argument. Gautama Buddha himself was an Atheist to the
Brahmans, Socrates to his Athenian judges, the primitive Christians
to their Roman persecutors. That firebrand of bigotry—Calvin
—incurred this charge at the hands of a rival reformer; Vanini,
who wrote :— God is author, life-giver, observer, artificer, provi-
dence, benefactor, He alone is all in all,” was burnt as an Atheist (I!)
at the decree of an insane tribunal. Lord Herbert of Cherbury
—a religious Deist—was also an Atheist in the opinion of his
contemporaries. Spinoza, whose sublime pantheism recognized
Spirit as the ultimate reality and the Universe as a mode of its
existence only—the maya of the occultists—was likewise classed
in the same category. In more recent times, Schopenhauer, John
Stuart Mill, Hegel, VonHartmann and Tyndall have been similar-
ly misrepresented—all because they strove to raise their ideal of
the First Cause from an impossible, man-made fetich to the loftiest
abstraction of which the human mind is capable.

What possible parallel then, we ask of our clerical critics, is
there between Theosophy and Atheism—the two opposite poles
of philosophical speculation, the one a transcendental idealism, the
other a system which admits matter and force alone into its survey.
To the Theosophist spirit, to the Atheist matter, is the only ultimate
reality.* The former rests his philosophy on the certainty of an
existence after death for the human monad, the latter rejects such
a doctrine as wholly untenable, while Atheism traces the pheno-
mena of the Universe to the fortuitous concourse of self-existing
atoms and excludes a First Cause from its cosmogony. Theosophy
elevates and ennobles the simple conception of an anthropomorphic
Deity into the sublime splendour of an all-pervading essence—
the noumenon of that ever-changing dioramic presentment of
phenomena we call Nature. And to those who still maintain that
the elimination of a Personal Godf from the scheme of the
Universe is in itself a blow struck at the fundamentals of Natural

* To the Roman Catholic priesthood, Theosophy, like Spiritualism, is a design of
the ¢ Evil One” to ensnare our souls. It is at least noticeable, however, that two
¢ infallible’’ members of the line of * Apostolic succession’’—the infamous Alexander
VI and John XXVI—were avowed Atheists.—E. D. F.

+ It seems to escape the notice of believers in a presiding Deity in human shape,
that were even the form of such a Being to appear, there would be no proof what-
ever of its objective reality, To argue that such would be the case brings us back
to the old fallacy of an abstract matter existing apart from perception, and does
not Jesus say * God is Spirit,” (i. e., no substance) ?—E, D, F,

o
D)
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Religion, we would reply. It is not a question as to the existence
or non-existence of a Great First Cause, but of the degree of
majesty we would assign toso lofty an abstraction. We lose
nothing in freeing that ideal from the imperfections and blemishes
with which human superstition has surrounded it. On the contrary
by discarding such induced errors, we remove the chromosphere
from the orb of the sun—and in proportion to the measure of our
progress do we begin faintly at first to realize the unutterable
majesty of the eternal Truth.

E. D. FAwceTT.

HINDU PANTHEISM.

THE general tendency of modern philosophy is to establish

the existence of an extra-cosmic deity. There are, of course,
some exceptions to this view. For instance, Malebranche, Spinoza
and Berkeley with some others held the contrary view. It is
expressed in its most pronounced form by Coleridge in England
and by the poet-philosopher Goethe in Germany.

Kant has shown once for all that all proofs of the existence of
an extra-cosmical God which do not take into consideration the
existence of the sense of moral obligation and responsibility in
man, are invalid. I need not repeat his arguments nor that of
Mansel which proves that the attributes,— infinite,” “ absolute,”
etc., as applied to God, are self-contradictory.

The fact is that neither Kant nor Mansel could understand
Hindu Pantheism. There is a great distinction between European
Pantheism and Hindu Pantheism. This distinction is generally
overlooked. It liesin the recognition of the potential existence
of Maya in Parabrahma. Maya exists in Parabrahma as the
future oak-tree exists in the acorn. It is the nature of Parabrahma,
more appropriately his lower nature. Thus we read in Bhagavad

ita,

‘“ But above this visible nature there exists another, unseen and
eternal, which, when all created things perish, does not perish.”

European Pantheism has nothing to do with this Maya, and hence
its error. European Pantheism is self-contradictory for, according
to it, God pervades every thing in the universe. He is the source of
our good as well as our evil actions, and this is inconsistent with
the 1dea of perfectness with which every religion invests Him.

Hindu Paatheism by regarding Parabrahma as being of a dual
nature, falls in no such error. The world-process must go on
eternally, for Maya exists potentially in Parabrahma. Again, it
holds that evil was caused by a deviation from good. Evilis, there-
fore, not a cause but an effect. As evil proceeds from Maya, it is not
the noumenal but only the phenomenal aspect of Parabrahma, and,
therefore, does not belong to his true self. Thus we read in
Bhagavad Gita,

“ All this universe has been spread out by Me, by my unmanifest-
ed material nature. All things dwell in me : I do not dwell in them.
And yet these things dwell not in me. See my Royal mystery !

. gt
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My spirit, which is the source of all, supports all things but dwells
not in them.” : " o

The object of the present article is to show that Hindu Panthe-
ism is not only self-consistent but also the only system of philoso-
phy by which all the mysteries of human life and of the universe
can be thoroughly solved. Before attempting this, I must give a
clear exposition of the Vedantic view of Parabrahma.

Our study of nature clearly shows that there is some unseen
power working simultaneously everywhere in the universe. All
thinkers admit the existence of this power, but the difference lies in
their interpretation of it. The Vedantists call this power Purush,
the cosmic energy, the primordial emanation from Parabrahma.
This power or emanation does not lie outside of Parabrakma as do
the rays of the sun, but it lies in Him, because Parabrahma is infi-
nite. Prakriti, whose primordial form is AT akasa, the next
emanation from Parabrakma, is co-existent with Parabrahma during
the period of Maha Manwantara (cosmic activity). The primordial
cosmic energy working on the earliest form of matter (akasa) brings
about the process of creation. When Maha Pralaya takes place,
all this grand procession of the universe, and also the cosmic ener-
gy, enter the one eternal Being from whom they sprang, or become
absorded in Parabrahma.

If this be granted, everything that follows can be logically proved.

Parabrahma, judged from our standpoint, is “unconscious.” In
Him there can be nothing like human consciousness, because our
consciousness is the product of duality. His consciousness tran-
scends our consciousness, and, therefore, from our standpoint he is
called “ unconscious.” But no sane person can conceive that He is
unconscious in the same sense as stone or earth are. Further, con-
scious agents cannot proceed out of unconscious substance. The
range of human experience records no such absurdity as the pro-
duction of conscious agents from a “dead lump” of unconscious
matter. We may, therefore, safely conclude that the consciousness
of Parabrahma is some kind of “ transcendental consciousness” of
which we can form no idea.

Again, this Parabrahma is said to be Nirguna ﬁif;ﬂ' or devoid
of the Satya, Raga and Tdma Gunas. These being the product of
duality, Parabrahma, the ““one grand unit” of the universe, must
necessarily be devoid of them.

Heis 89 (the only truth), He has 7@ _ (universal consciousness)
and T (etérnal bliss).

As all passions and emotions known to us are the result of *“ dua-<
lity,” Parabrahma cannot but be devoid of all those.

It has been argued by von Hartmann in his criticism of Mr.
Sinnett’s “ Esoteric Buddhism,” that the ‘“ contraction’” and * ex-
pansion” which take place during the periods of Pralaya and
Manwantara appear to be aimless. But ‘he should have remem-
bered that the final merging of the Dhyan Chohans into Parabrahma
does not mcan the annihilation of their individual experiences.
For that is logically impossible, When an individual monad
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merges into Parabrahma, he becomes omniscient, and how can
the individuai monad be called omniscient if he is liable to forget
his individual experiences which he must acquire during the
period of Mahamanwantara? Therefore, in the final universal
merging there must remain a sense of scparateness. In other
words, the monad must, though merged into Parabrahma, have the
knowledge of the innumerable series of existences he had to pass
through till his final absorption into Parabrahma. So, there must
exist in him a sense of separateness, though he be one with
Parabrahma. From the above it also follows that Parabrahma,
during the period of Mahamanwantara, produces beings in order
to invest them with distinct experiences, so that they may exist

eternally in his omniscience, having also separate experiences of
their own.

Thus in every Mahamanwantara God brings into existence new
beings in order to make them finally equal to Himself. This is the
aim of the eternal “contraction” and ‘“expansion” which von
Hartmann thought to be aimless. And as Parabrahma is infinite,
this process must go on eternally. This, I believe, is the explana-
tion of the much-disputed question,—‘ the descent of Spirit into
matter.”

The punishment in Kamaloca is not the punishment of a revenge-
ful God. It tames our unsatisfied earthly desires and longings,
so that we may not have to start in our next incarnation with pas-
sions in full activity. Kamaloca should be regarded as a place of
discipline. This shows the supreme goodness of that one eternal
Being known as Parabrahma.

SARAT CHUNDER MOOKERJEE.

ARE NOT THE ARYAS AUTOCHTHONOUS ?*

INDIA is unacquainted with any mixed races as spoken of by
Dr. Hunter. The mixture may perhaps be found among what
are called the Asat Sudras. The mixed classesin India are
formed of the real Vaishyas deprived of their Sanskara
during the confusion caused by the Jains and the Kshatriyas whom
the teaching of the Budhas turned into merchants. That
the Aryans are not the original inhabitants of India, and that the
have immigrated into India is a theory scarcely tenable by the
rules of evidence. It has originated in the predilections and
prejudices of the Europeans for their Gospel, as will be seen from
M. Williams’ denominating the three great religions of the world,
excepting Christianity, as false from the very beginning—a spirit
detrimertal to pure investigation. In the writings of the Hindus
no traces are found of their being of foreign origin. No writings
of any other nation show any indication of India having been
colonised by any other nation. In the Mahomedan traditions the
Hindus are considered as the elder brothers of the Mahomedans,
or the descendants of the eldest son of Adam whose grave they

* Snggested by tho perusal of Dr. Hunter's *“ Smaller History of India.”
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point out in Ceylon. Baber in his memoirs states that a place
in the north-west of India was the abode of the father of Noah.
Neither the Chinese, nor the Egyptians, nor the Assyrians show
any signs of their having ever migrated to this land. The
Hebrews only speak of the world as being inhabited by the sons
of Noah ; Shem, Ham and Japhet, without giving any other parti-
culars ; the difference in languages being accounted for by the
confusion of tongues or the Babel caused by their God. The
Hebrew Bible states that when Cain was marked as a murderer,
he prayed to God that the mark might be taken away from him
as otherwise he would be shunned by the world. This shows
that the world was inhabited at the time. Cain being the
immediate son of Adam, and Adam being the first of men, he had
no one to shun or abhor him if the world had not been peopled.

In Manu the first of Smratikars and the oldest of Indian writers,
as well as in the Mahabharat, which, though posterior to Manu, was
composed centuries before Christ, it is plainly mentioned that India
was the cradle of the human race, and either on account of over-
population or internal dissensions, sent colonies as China, Pelus,
Khus, &c. ; the difference of language and customs being accounted
for, first, either by corruptions, reversions and creations, or secondly,
by the gradual cessation of their intercourse with the Brahmans. The
very ancient name of Egypt “ Misr,” where the Nile flows and
where the Vedic Shakha of the Nilshikhandi Rudra was studied,

shows an Indian origin, Maheshvar (Wg’*ﬂ"{) Bhar (‘Tfl’ W)
being the incarnation who first taught the Niltantras in the country.
According to the Mahabharat the four sons of Yayati, Yadu, Anu-
druhya and Turvasu, who were _curseoc\l by their, father were the
ancestors of some of the Mlechh (A®"J) tribes, inhabiting the
four quarters of the world.

The only argument of the modern Orientalists in favour of the
Aryas being the non-aborigines of this country, is that the Uttar-
kuru (B'EE'{EEK) are mentioned in the Aitareeya, the Shatpath

() and the Mahabharat. 2. The Mahatmya of the Sindhu

() in the sacred writings. 3. The existence in the north-
west of an inlet into the country. 4. The probability of there being
a common abode for man in the central region of the earth afford.
ing a facility for emigrating in all directions. 5. The frequen
use of the word Him 189 as the name of an annual wintry
period. 6. The distinct origin of the Dravidian languages (which
have no resemblance to the known languages) ; and 7. The finding
of the word Dasyu in the sacred scriptures.

1. The word Dasyu originally meant one with evil passions
or of hateful tendency ; afterwards it came to mean an evil
spirit, then Mlechha, and lastly, a robber ; the root Dus TH origi-
nally meaning to destroy. It has no association with the idea of
alienage. Spirits are not men, Mlechha, derived from Mlechb,
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which means to speak corrupted language, presupposes the existence
of an original language, which in this case means Girvan (T1a70T)

or Sanskrit. All this goes to show that Dasyu is either an evil-
passioned nation living in this country, or a barbarous off-shoot of
this country.

2. It must be remembered that the original grammarian of
these southern (Dravidian) languages is Agastya, who is a Rishi of
the Vedas, and who is mentioned in the Ramayana and the Maha-
bharata as having migrated there before Rimai.

3. Sharad seems to be more prominent in the Vedds for fixing
an annual period than Him. Sama also is frequently used. Sharad
means the season prior to Hemant, and Sam, meaning equal (in
cold and heat), means the spring Vasant, and as these are the
principal seasons of the country, it would not be improbable to
denote the annual recurrence of the period by these names in
any country, and they should not be supposed the reminiscences
of an older abode. Sharad means the season when, after the
cessation of the rains, the earth becomes dry and the waters
become clear by the disappearance of moisture and turbidity.
This is the time for the cultivator to reap his harvest, and
therefore it is that that period is fixed in the Kalpa sutras as the
time for giving the sacred thread to the Vaishyas, a class exclusively
dedicated to cultivation and commerce. The general name for a
year, viz., Varsha; showing an annual recurring period of the rains is
also connected with agriculture. As Sharad means the time of reap-
ing, so Varsha means the period of sowing. Varsha is also men-
tioned as a season in the Sanhitas. It is said by geographers that
no country enjoys such a regular and periodical recurrence of
seasons as India does ; Sharad and Him cannot be the reminiscences
of a cold country. Hemant owes its prominence in the Vedas to
its medicinal qualities, as it is a bracing and feeding season.

4. India has no inlet but that in the north-west, and that also
through a mountainous country not easily traversed. If we take
the country round the Caucasus for the cradle of humanity, there is
so much room and such easy roads for migrating into countries other
than India, and the difficulties of the passage into India are so
immense that, according to that supposition, this country must have
been peopled very late after other countries ; but this is belied by all
existing evidence as well as by the absence of any evidence on the
point in the traditions or documents of any other people. If we
take India as the original seat of mankind, the people of this coun-
try, on account of its peculiar position, would be obliged to migrate,
however difficult the outlet. They must have migrated not only to
the north-west by the difficult passes, but after going to a certain
point in the west and the south, must have had no other recourse
than to proceed still further by navigation, and thus in one direc-
tion they must have crossed the Red Sea and proceeded and spread
themselves in Africa, and in the other they must have peopled
the islands of Ceylon, Sumatra, Java, Balli, Borneo and Lanka on
the equator. Some part of India is moreover considered by the
ancient writers as the centre of the world, that is the centre of gras
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vity of the earth, and is in the ecliptic which, as the most genial
climate, is fitly considered as the first abode of man. The existence
of a passage in and out of this country in the north-west is as much
an evidence of the Aryas having emigrated from, as of their having
penetrated into, this country, and probably the former is the strong-
er, as many signs exist of India having sent colonies into the four
quarters of the world. The assertions of Lassen, Weber and other
modern Europeans that the sacred Scriptures of the Indians trace
their progress from west to east, though that also within India,
directly contradicts the Vachans of the Vedas brought in their sup-
port, as well as the Vachana of Manu which hasan ample testimony
in the oldest hymns of the oldest Veda. Where in the Rig Veda
the rivers are mentioned together, the “rivers” are considered as a
collective divinity of the hymn. Here no prominence seems to
have been attached to the river Indus as a special divinity or god-
head. The course, as followed by the Mantra, is from east to west
and not from west to east ; the order being the Ganges, the Jamna,
the Saryu, the Sutlej, etc.

Herein only the names of the western rivers are mentioned, the
Ganges being taken as the starting point. As the source of the
Sarasvati, the Mdnds Sarovar in the Himalayas goes farther to the
east than the sources of the Jamna and the Ganges, though below
the mountain. Both these rivers are to the east of the Sarasvati,
and as the Sarasvatiis the first and greatest river of the Vedas,
the description of the riversin the plains just begins with the
Ganges coming immediately under her source. Manu assigns the
plot of ground between the Sarasvati and the Drashadvati, both
mentioned in the Vedas, as the original habitation of the descend-
ants of Brahma or Prajapati, his Sthan being either near the source
of the Sarasvati, Manas Sarovar being considered his favourite
abode, or below the junction of the Sarasvati and the Drashadvati,
Pushkarraj being the only place assigned to Brahmadeva in the
whole of this country and considered the centre of gravity of the
world. But this point is yet unsettled, though the probability is
stronger on the side of the latter, first ; by reason of Brahma being
considered as having come out first in a lotus—an indication of the
earth existing under the waters—from the sea, as well as by reason
of the name of the locality. Secondly, by reason of Madhu and
Kaitabh, who are considered the first giants of the ocean, being men-
tioned to have been killed by Vishnu, having given a solid form to
the earth and a particular name to the country Maditi and Madepat,
the modern Mewad, not at any great distance from Pushkar. Thirdly,
by reason of Vrasha-parva, who is mentioned as having expelled the
gods from their seats, and having held his court very near the same
locality. :

Sindhu is a generic name for a collection of waters, and is
consequently used as a general appellation of seas as well as rivers,
but is often taken by Europeans for the river Indus, which it also
means, though in rare cases, in the Vedas. Very few separate
hymns are found dedicated to the Sindhu, while the Sarasvati
claims more hymns than any river in India. The Sindhu, although
a large river, was never considered a very holy place, which it
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undoubtedly would have been, had it been the starting point of
the Hindus for entering into this country. The Sindhu is not
very distant from the Sarasvati, but still the Sarasvati is more
often mentioned inthe Vedas, and after the Ganges and the Jamna
shares the veneration of the whole nation. This also would be
an anomaly if the Indus were identified with the first place which
the Aryas inhabited in this country.

The habits and mental tendencies and, consequently, the religion
and customs which have withstood the invasions of many foreign
barbarians, and the direct rule of some of the most inimically and
cruelly disposed, and that also for a continuous period of years under
which, undoubtedly, the greatest nations of the world have succumb-
ed, can belong only to a people stationary in one place and one place
only. Their religion is exclusive, their customs, manners and pro-
verbs show a dread of travelling which could not be the case within
the limited peninsula of India, had it not been the place of their
first ancestors. The Brahminical disposition and the Khsatrya’s
noble propensities, so ably spoken of by Tod, and both tending to
closely adhere to the ancient customs of the land, can only
belong to the aborigines. While many nations of antiquity who
knew India as a place of commerce, and consequently a civilized
country, have gradually disappeared, or remained but in a reduced
condition ; India, ever their equal or superior, has continued to
believe in her old Vedas and Buddhas, the latter of whom have
supplied the religious cravings of nearly a third part of mankind.
Let not foreigners envy this superiority, sweet only to the heart
of anative. We allow them the superiority of art; let them not
deny us that of nature.

Rigvep. V. 53—9. To this verse also the Sindhu does not seem
to lay an exclusive claim. The rivers mentioned here excluded the
Ganges, the Jamna and the Saraswati. The Saryu is a river
of the east and the Sindhu of the west. The Krunu is considered
with some probalility to be Kurum. The Kubba is considered by
some Orientalists to be Kopen, or Cabul river. The positions
of Anitma and Russa are yet under consideration; so it appears
that the invoker must have occupied some position near the
Ganges, the Jamna, and the Sarasvati, and invoked the Maruts from
both the directions—east and west—praying to them not to be
delayed in their course by the above-mentioned rivers. The adjec-
tive Poorishini applied to the Saryu in this verse gives prominence
to that river. The first mention of the other rivers is on account
of their being all in one direction and consequently greater in
number. If we refer to the first verse of Rig. X. 75, we
there find that the waters flowed by “ seven in three courses.”
In verse 8 of Rig. X. 64, the same mention is made of three
rivers flowing by seven, and seven, &c., and the very next verse
below commences with the names of the three Saptakas, their
order is the Sarasvati, the Saryu and the Sindhu, that is, as
we have mentioned above, the region first populated appears
to be somewhere about the Sarasvati. Then the population
must have extended first to the Saryu in the east and then
to the Sindhu in the west. The praises of the Sindhu are only
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characteristic of the style of description peculiar to the Vedas, but
in reality superiority belongs to the Sarasvati, which has been
praised more exaltedly and exclusively. In Rig. III. 23, 4, it is
said, « Oh fire ! on an auspicious day I place thee amongst the mor-
tals on the most excellent spot on this earth on the banks of the

Drashadvati the Apaya (3{[99r) and the Sarasvati shine forth O
fire Lord of prosperity.” By the words Pruthivya, ("fm‘tm) and
Manushe (RIA¥) which refer to this world as particularly distin-

guishing it and its inhabitants from Antriksha (éﬁﬁ(ﬂ') and Dy-

200 and the immortals, the statement of Manu as to the original
abode of mankind (the tract of land between the Sarasvati and
the Drushadvati) is fully confirmed. Where we have a corrobora-
tion of the first of the Smratikars who wrote before the Dekhan
was populated by the Aryas and before the Mahatmya of
the Ganges, the Jumna and the Nurmada came into exist-
ence ; there remains but little doubt as to the first place inhabited
according to Indian cosmology at least. The very word Devnady,
used by Manu for Sarasvati, is founded on the Vedic word Devni-
do ; wherever the word Sapta Sindhu is used, it means the three
Saptaks mentioned above or, as Sayava says, Sindhu may mean
water, and Sapta as qualifying it may mean flowing. Thus it will
be seen that the statement of modern Orientalists that India was
colonized from without gains nothing by referring to the verses of
the Vedas. It would be arguing against probability to argue
that nations who came from beyond the Himalayas should
have become so much attached to this land as to have formed
the peculiar system of caste, which prohibits communication
between the Shudras together with their inferiors on the one hand,
and the upper three classes on the other, and was first formed in
this country according to the Hindu scriptures in the first Treta,
that is from pre-historic times, for wherever history mentions India,
it mentions its celebrated system of castes. Even the emigrants to
distant regions from this country have left faint traces behind them
of their having imperfectly followed the system. In the Egyptian
history the priest, the military class and the artizans are mentioned
separately. The Persians had also a system of caste, the remnants
of which are to be found in their sacred names ¢ Mobed,” and
“ Adhyaru.” Numa Pompilius also divided his people into thres
classes. Perhaps the priesthood among the Jews was hereditary,
a8 Aaron was succeeded by his son as high-priest. Sacrifices,
oblations in fire, form the chief part of the religion of the Aryas, as
the greater part of the Vedas will fully testify.

The first verse of the first hymn of the Rig Veda offers its pray-
ers to the fire and plainly refers to the sacrifice of which He is the
chief instrument. Fire oblations were also offered by the follow-
ers of all the old religions, though nowhere is the doctrine treated
so systematically as here. The Vedanta which flourished during
the latter period of the religious progress of this country has sup-
plied the whole world with its philosophies, The Gymno-sophists

4
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whom Alexander saw on the plains of the Indus, were but one
link of a long successive chain of sages who gave Sophism
to Arabia, Persia, and Greece ; and Buddhism to China and Tartary,
Tibet and Burma, and perhaps through the latter, as is argued by
many able scholars, Christianity to the Europeans and the Ameri-
cans; and perhaps Judaism and Mahomedanism to the Jews and
the Mahomedans respectively, Baba Adam being considered the
same with Mahadev, of whom the Tantras mention several incar-
nations, who taught the Tantric worship under Pharo and other
names to the Chinese in the east, the Egyptians in the west, the
Assyrians in the north, and the Rakshasas in the south. The
Oottar Kurus must be somewhere in the south of Mavassarover,
like Qottar Gaya, Oottar Prayaga, Oottar Kashi, etc. The name
Kuru might have extended itself to the people even to the north
of the Himalayas. In the Brahmanas, which are believed by
the Aryas to have been received in the last part of the first Satyuga
and the first part of the Treta, or after Manu, mention is made of
the Oottar Kuru. The term Oottar is a form of the comparative
degree and undoubtedly means the extended or