
d e v o t io n , t h e i r  u n t i r i n g  z e a l  a n d  e n e r g y ,  a r e  a p p r e c i a t e d  aa  t h e y  d e s e r v e  to  
b e . B e s id e s  M r .  J u d g e  a n d  M r. F u l l e r to n ,  to  w h o se  s e l f - f o r g e t t i n g  l a b o u r s  
t h e  p r e s e n t  p r o g r e s s  a n d  th e  w o n d e r fu l  s t r i d e s  m a d e  b y  o u r  m o v e m e n t  in  
A m e r ic a  a r e  s o l n r g e l y  d u e , I  m u s t ,  a t  l e a s t ,  m e n t io n  b y  n a m e  so m e  o f  t h e  
o th e r s .

O n e  o f  o u r  o ld e s t  m e m b e r s  in  t h e  U . S . ,  M r. P a g e ,  f o r m e r ly  o f  S t .  
L o u is ,  h a s  n o w  c h a r g e  o f t h e  “ P a t h ” O ffice , a n d  fu lf i ls  h is  r e s p o n s ib le  d u t i e s  
t o  t h e  s a t i s f a c t io n  o f  a l l  o u r  m e m b e r s . M r .  P r y s e ,  a  b r o t h e r  o f o u r  m e m 
b e r  o f  t h e  s a m e  n a m e  w h o  h a s  c h a r g e  o f  t l ie  “ H . P . B .”  P r e s s  in  L o n d o n , 
a s s i s t e d  b y  t h r e e  o t h e r  m e m b e r s , r u n s  t h e  A r y a n  P re s s  ; a n d  b e s id e s  t h e s e  
M is s  S t a b l e r  a n d  M r . F u s s e l l  ar e in v a lu a b le  in  a ll d e p a r t m e n t s  o f  T h e o s o 
p h ic a l  w o r k  p r o p e r ly  so  c a lle d , a s  is  a ls o  M r . H e c h t  w h o  h a s  c h a r g e  o f  t h e  
C e n t r a l  O ffice o f t h e  “ L e a g u e ”  a n d  a ls o  r u n s  t h e  P r e s s  B u r e a u  w i th  m o s t  
g r a t i f y i n g  r e s u l t s ,  a s  t h e  a t t i t u d e  o f t h e  n e w s p a p e r s  to w a r d s  T h e o s o p h y

• a b u n d a n t ly  sh o w s.

B u t  I  m u s t  n o t  o m i t  a n  o ld  f r i e n d  a n d  a  c o m p a n io n  o f t h e  o ld  
d a y s  a t  L a n s d o w n e  E o a d  w i th  H . P .  B ., M r. C la u d e  F .  W r i g h t .  A s  h e  w ill 
h im s e l f  a d m i t ,  h i s  s t a y  in  A m e r ic a  h a s  w r o u g h t  th e  m o s t  w o n d e r f u l  c h a n g e  
in  h im . H e  h a s  d e v e lo p e d  in to  a n  a d m i r a b l e  a n d  m o s t  p e r s u a s iv e  s p e a k e r  
a n d  l e c tu r e r ,  d is p la y e d  a  c a p a c i ty  fo r  o r g a n i s a t i o n  a n d  a  p r a c t i c a l  i n s i g h t  
a n d  g r a s p  o f t h e  n e e d s  o f  B r a n c h e s  a n d  M e m b e rs ,  w h ic h  h a s  g a in e d  h im  
r e s p e c t  a n d  d e e p  a f fe c t io n  in  th e  m a n y  B r a n c h e s  in  A m e r ic a  w h i c h 'h e  h a s  
v i s i t e d  o r  o r g a n i s e d .  H e  h a s  a l l  t h e  t a c t  o f  a n  I r i s h m a n ,  w i th  t h e  p r a c t i 
c a l  “ g r i p ” o f  t h e  A m e r ic a n  a n d ,  s h o u ld  h e  b e  r e c a l le d  to  L o n d o n , o u r  
B r o t h e r s  in  A m e r ic a  w il l  s a d ly  m is s  h im .

B u t  t h e  m o s t  g r a t i f y i n g  th i n g  o f  a l l ,  in  \ n j  e y e s  a t  le a s t ,  is  t h e  w a rm  
a n d  t r u l y  b r o t h e r l y  f e e l in g  w h ic h  p e r v a d e s  t h e  w h o le  p la c e .  E v e r y  o n e  is  
r e c e iv e d  a s  a  r e a l  f r i e n d  a n d  b r o th e r ,  e v e r y  m e m b e r  w ho  m a y  h a p p e n  to  
d r o p  in  is  m a d e  to  f e e l  n o t  o n ly  t h a t  lie  is  h e a r t i l y  w e lc o m e  a n d  t h a t  a l l  a r e  
g l a d  t o  se e  h im , b u t  t h a t  h e  is , in  v e r y  d e e d ,  a  p a r t  o f th e  w o rk , a  l i v in g  
u n i t  in  t h e  l i f e  o f  t h e  w h o le . T h e r e  is  n o  e x c lu s iv e n e s s ,  n o  a s s u m p t io n  of 

. s u p e r io r i t y  a n y w h e r e ,  n o  k e e p in g  o f  a n y  o n e  o u ts id e .  T h is  s e e m s  t o  m e  th e  
t r u e  s p i r i t  o f  T h e o s o p h y , a n d  i t s  in f lu e n c e  m a k e s  i t s e l f  f e l t  n o t  o n ly  in  N e w  
Y o r k ,  n o t  o n ly  o n  t h e  a c t u a l  v i s i t o r s  to  t h e  H e a d - Q u a r te r s ,  b u t  p e r v a d e s  th e  
w h o le  S e c t io n ,  b in d i n g  i t  to g e th e r ,  g i v i n g  i t  c o h e re n c e , v i t a l i t y ,  t h e  s t r e n g t h  
t h a t  c o m e s  f ro m  u n i t y  a n d  th e  s e n s e  o f  r e a l  t r u e  B r o th e rh o o d .

I t  w a s  t h i s  s a m e  s p i r i t  w h ic h  m a d e  t h e  C o n v e n tio n  i t s e l f  s u c h  a  g r e a t  
s u c c e s s .  S o  s t r o n g  w a s  i t ,  t h a t  t h e  r e lu c t a n c e  o f m e m b e r s  to  d i s p e r s e  a f t e r  
t h e  v a r io u s  m e e t in g s  a n d  g a t h e r i n g s  w a s  a lm o s t  c o m ic a l. I t  s e e m e d  a s  if , 
t o  u s e  a n  A m e r ic a n i s m ,  t h e y  a l l  f e l t  “ so  g o o d / ’ th e y  c o u ld  n o t  t e a r  t h e m 
s e lv e s  a w a y .

O f t h e  b u s in e s s  p r o p e r  o f t h e  C o n v e n t io n  I  s h a l l  s a y  n e x t  to  n o th in g ,  
n o r  o f  t h e  tw o  v e r y  s u c c e s s fu l  p u b l ic  m e e t i n g s ,  h e ld  in  t h e  f in e  S c o t t i s h  
R i t e  H a l l .  T h e s e  w i l l  b e  d e a l t  w i th  b y  o t h e r s .  B u t  I m u s t  n o t  p a s s  o v e r  
i n  s i le n c e  t h e  v e r y  s t r o n g  fe e l in g  o f d e v o t io n  to  t h e  c a u s e  o f T h e o s o p h y  a n d  
t h e  w o r k  o f  t h e  T . S . w h ic h  w a s  so  m a r k e d  a  f e a tu r e  o f t h i s  y e a r ’s  C o n v e n 
t io n .  I t  w a s  v e r y  e v id e n t  t h a t  T h e o s o p h y  h a d  t r a n s f o r m e d  th e  l iv e s ,  h o p e s  
a n d  id e a ls  o f  m a n y  ty p ic a l  A m e r ic a n s ,  so  t h a t  th e } r w e re  f ille d  w i th  a n  e a g e r  
d e s i r e  t o  i m p a r t  t o  o th e r s  t h e  b e n e f i t s  t h e y  h a d  th e m s e lv e s  r e c e iv e d .

B . K .
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T H E R E  I S  N O  R E L I G I O N  H I G H E R  T H A N  T R U T H .

[Family motto of the Maharajahs of Benares.]

OLD D IA R Y  LE A V E S *
C h a p t e r  X Y I I .

T H E  f i r s t  e f f e c t  o f  p r o v i n g  t h e  c o l l a b o r a t e  n a t u r e  o f  “  I s i s  U n v e i l e d / ’ 

is  to  c o n f i r m  o u r  c r i t i c a l  v ie w  o f  i t s  r e g i s t e r e d  a u t h o r  : s h e  r e 

m a i n s  a  m e n t a l  p r o d i g y ,  y e t  d r o p s  o u t  o f  t h e  l i t e r a r y  c l a s s  w h ic h  i n 

c lu d e s  s u c h  g i a n t s  o f  k n o w le d g e  a s  A r i s t o t l e ,  L o n g in u s ,  B i i d d a g h o s h a ,  

H i o u e n  T h s a n g ,  A l b e r u n i ,  M a d h a v a c h a r y a ,  N a s i r e d d i n — t h e  P e r s i a n  

p h i l o s o p h e r  a n d  c y c lo p s e d i s t ,  a n d ,  i n  m o d e r n  t im e s ,  L e i b n i t z ,  Voltaire, 
S p e n c e r ,  e t c .  T h e  j u s t n e s s  o f  h e r  s e l f - e s t i m a t e  is  s h o w n  a n d ,  w i t h o u t  

r a n k i n g  a s  e r u d i t e ,  s h e  b e c o m e s  a n  a l m o s t  u n i q u e  p r o b le m  a m o n g  W e s t 

e r n  p e o p le .  I f  t h e  t h e o r y  o f  B a c o n ’s a u t h o r s h i p  o f  S h a k e s p e a r e ’s p l a y s  b e  

d i s p r o v e d ,  t h e n  S h a k e s p e a r e ’s p r o d u c t i o n  o f  t h e m ,  w h e n  h i s  v a g a b o n d  

d i s p o s i t i o n  a n d  c o m m o n p la c e  c h a r a c t e r  a r e  t a k e n  i n t o  a c c o u n t ,  s u p 

p o r t s  t h e  t h e o r y  t h a t ,  l i k e  H .  P .  B ., h e  w a s  b u t  a n  a g e n t  o f  g r e a t e r ,  u n 

s e e n ,  l i v i n g  i n t e l l e c t s ,  w h o  c o n t r o l l e d  h i s  b o d y  a n d  u s e d  i t  to  w r i t e  

t h i n g s  f a r  b e y o n d  h i s  n o r m a l  c a p a c i t y .  T h e  c o m p a r i s o n  is  t o  h i s  a d 

v a n t a g e ,  b e c a u s e  w e  f in d  i n  h i s  w o r k s  a  f a r  d e e p e r  k n o w l e d g e  o f  h u m a n  

n a t n r e  a n d  w i d e r  g r a s p  o f  i n t u i t i v e  k n o w l e d g e  t h a n  i n  h e r s .  H i s  n a 

t u r a l  m i n d  ( o r  t h a t  w h i c h  .w a s  d r a w n  f r o m )  s e e m s  t o  h a v e  c o n ta in e d  
f r o m  t h e  b e g i n n i n g  a l l  t h a t  h e  w o u ld  e v e r  b e  o b l ig e d  to  u t i l i s e  ; w h e r e a s  

s h e  a p p e a r s  t o  h a v e  b e e n  t h e  s u b j e c t  o f  a  d i s t i n c t  m e n t a l  e v o lu t io n .

 ̂ * I shall be under great obligations to any friend who wishes well to this his
torical skctch, if he (or she) will give or lend me for reference any interesting 
documents, or any letters w ritten them during the years 1875, 6, 7 and 8, by cither 
11. P. B. or myself, about phenomena, the occult laws which produce them, or events 
in the history of the T. S., or any newspapers or cuttings from the same relating to 
the same subjects. Loans of this kind will be carefully returned, and I shall be glad to 
refund, if desired, any expense for postage incurred by the senders. Reminiscences 
of occult things shown by IT. P. B., if described to me by the eye-witnesses, will be 
specially valued. I may not live to get out a second Edition of my book, and wish 
to make the lirst as interesting and trustworthy as possible. One ought not, a t thc 
age of sixty, to trust too much to one’s own memory, although mine seems not to 
fail me as yet. Friendly Editors will oblige very much by giving currency to this 
request. " H. S. O.



Take, for instance, her teachings on R e-incarnation, the strong founda
tion-stone of the ancicnt occult philosophy, which was affirmed in 
the “ Secret D octrine” and her o ther la te r w ritings. W hen we worked 
on u Isis,” it  was neither tau g h t us by the  M ahatmas, nor supported In 
h er in h er literary  controversies or p rivate  discussions, of those earlier 
days. She held to, and defended, the theory th a t hum an souls, after death, 
passed on by a course of purificatory evolution to other and more 
spiritualised planets. I  liave notes of a conversation between a Mahatma 
and myself in  whicli th is  same theory is affirmed. And th is  puzzles 
me most of a l l : for, while i t  is quite conceivable tha t, either through 
im perfect cerebro-psychic training, or otherwise, she, the pupil and psy
chic agent, m ight not have known the  solid philosophical basis of the Re
incarnation theory, I  can scarcely see liow th e  like ignorance could extend 
to the  A dept and Teacher. She used to constantly w rite and say th a t it 
was not perm issible to prem aturely give out the details of E astern  Oc
cultism , and th a t is very reasonable and easily grasped ; bu t I have 
never been able to form ulate any theory  of E thics or honorable policy 
w hich required the opposite of the tru th  to be taugh t as true. Silence, 
I  can cheerfully concede, bu t not m isrepresentation. Is it possible th a t 
R e-incarnation was not tau g h t th is A dept by his Master, and th a t he, 
as well as H. P. B., liad to learn i t  subsequently ? There are said to be 
sixty*three stages of A deptship and i t  is not impossible. There are, 
among them , I  was told, men who are g rea t na tu ra l psychics yet almost 
i l l i te ra te ; and a t least one who, like B uddha’s favourite, Ananda, pos
sesses no Siddhis, yet is so intuitional as to be able to understand all eso
teric  w ritings a t sight. My notes repo rt the  Teacher as telling me t h a t : 
u Souls go hence a fte r death to o ther planets. Souls th a t are to be born 
on th is E a rth  are w aiting  in  other invisible planets.” These two sta te 
m ents agree w ith  the la tes t teachings of H . P . B., the planets in question 
a t  either end of the  soul’s E arth ly  habita tion  being members of om 
<c chain of globes.” B ut there is left a vast h iatus between the two 
extrem es, th a t we now understand to be filled w ith the m ultitudinous 
evolutionary re-b irths of the  travelling  entity . Let the note stand as it 
is, bu t H. P. B., in  “ Isis” (Vol. I, p. 351) says m ost unequivocally :

“ We will now present a few fragments of this mysterious doctrine ot 
Re-incarnation—as distinct from transm igration—which we have fro m  an 
authority . Re-incarnation, i. e., the appearance of the same individual, 01 

rather of his astral monad, twice on the same planet, is not a rule in  nature  ; 
it  is an exception, like the teratological phenomenon of a two-headed infant.

The cause of it, when i t  does occur is, she says, th a t the design of 
nature  to produce a  perfect hum an being has been interfered  w ith, and 
therefore she m ust m ake another attem pt. Such exceptional in te rfe ren 
ces, H . P . B. explains, are the  cases of abortion, of infants dying before a 
certain  age, and of congenital and incurable idiocy. In  such cases, the 
h igher principles have not been able to  unite  them selves w ith  the lower, 
and hence a perfect being has not been born. B ut—

“ If reason has been so far developed as to become active and discrimina
tive, there is no Re-incarnation on this Earth , for the three parts of the triune

man have been united together, and he is capable of running the race. But 
when the new being has not passed beyond the condition of monad, or when, 
as in the idiot, the trinity  has not been completed, the immortal spark which 
illuminates it has to re-enter oil the earthly plane as it was frustrated in its 
first attempt. Otherwise, the mortal or astral, and the immortal, or divine, 
souls could not progress in unison and pass onward to the sphere above ”

The italics are mine, and thus was I  taught. My present belief 
is th a t of the H indus and Buddhists. She told Mr. W alter R, Old— 
who is my in fo rm a n t- th a t  she was not tau g h t the doctrine of Re-incar- 
n at ion until 1879—when Ave were in India. I  w illingly accept th a t 
statem ent, both because it tallies with our beliefs and writings in New 
Yoik, and, because, if she knew it when we were w riting  “ Isis,” there 
was no earth ly  reason why she should have misled me or others, even 
if she had so desired, which I do not believe. One thought occurs to 
me in th is connection, viz., th a t if the H indu M ahatmas knew R e-incar
nation to be true which, assuredly they m ust have, yet still allowed us to 
embody in “ Isis” the above philosophical heresy, they did not edit the 
book, but left us to do our own editing and make our own mistakes ; for 
w hat reason, it is beyond my comprehension.

She and I  believed, and taught orally as well as wrote, th a t man is a 
trin ity  of physical body, astral body (soul—the Greek psuche,) and divine 
spirit. This will be found set forth in the first official communication made 
by us to the European reading public. I t  was an article entitled “ The 
Views of the Theosophists,” and appeared in the Spiritualist for Decem
ber /tli, 1877. In  it, speaking for our whole party, I  say:

“ We believe that the man of flesh dies, decays, and goes to the cru
cible of evolution, to be worked over and over again; that the astral man 
(or double, or soul), freed from physical imprisonment, is followed by the 
consequences of his earthly deeds, thoughts and desires. He either becomes 
purged of the last traces of earthly grossness, and, finally, after an incalcu
lable lapse of time, is joined to his divine spirit, and lives for ever as an 
entity, or, having been completely debased on earth, he sinks deeper into 
m atter and is annihilated.”

I go on to say th a t “ the man of pure life and spirituality  of aspi
ration would be draw n towards a more sp iritual realm  than this earth 
of ours and repelled by its  in f lu e n c e w h i le ,  on the other hand the 
vicious and thoroughly depraved person would have lost his sp irit 
during life, be reduced to a duality instead of a trin ity  at the hour of 
death, and, upon passing out of the physical body, become disintegrated • 
its grosser m atte r going into the ground and its finer tu m in "  into a 
bhut, or ‘ elem entary,’ “ wandering in and about the h a b ita tio n s^  men 
obsessing sensitives to g lu t vicariously its depraved appetites, until its 
life ib burn t out by th e ir very intensity and dissolution comes to crown 
the dreadful career.”

This was the sum and substance of our teaching a t th a t time about 
the nature and destmy of man, and shows how infinitely far away from 
believing m Re-incarnation H. P. B. and I were then. If  any one



should be disposed to say th a t this le tte r of mine in tlie Spiritnalisi rep re
sents only my personal views and th a t i•.either th e  M asters nor II. 1 . 1>- 
are responsible for my crudities, I shall ju s t refer them  to the issue <>f 
thc  Spiritualist for February  8, 1878.* where appears a le tte r  from H. P. 15. 
herself npon the  general subject of my le t te r ;  which had aroused a most 
anim ated discussion between the chief exponents of B ritish  Spiritualism  
on th e  one side, andC . C. Massey, John S torer Cobb, Prof. Alex. W ilder. 
Miss K islingbury, D r. C. C arter Blake, G erald Massey and myself, on < lu- 
other, and been called by M. A. (Oxon) “ a rheosophioal rook luuled 
by the vigorous arm  of the P. T. S. and creating a huge splash in 
the unhealthy p o o r of traus-A tlantic Spiritualism . H. P. B .’s clarion, 
as u sual,' waked the  echoes. She calls herself “ the unattractive old 
party  superficially known as H . P. B lavatsky”— a most significant [ihrti.se: 
says th a t “ the Colonel corresponds directly  w ith  H indu scholars, and 
lias from them  a good deal more than  he can get from so clumsy « 
preceptor as myself ; ” and th a t she th inks I  have “ throw n ont seme 
h in ts worthy of the thoughtful consideration of the unprejudiced. A 
second le tter from  me in answer to M. A. (Oxon) appeared in February, 
aud a very long, very powerful, and very  explicit one from H. P. B.. 
of* date N. Y. Jan u ary  14, 1878, d id  appear in the Spiritualist <>f 
February  8 of the  same year. This whole le tte r  is well worth reading. 
In  i t  she says, apropos of the  necessity th a t an Ego which has failed to 
unite itself w ith  the physico-psychical duality  of a child who prem aturely 
dies, should re-incarnate— “ M an’s cycle is not complete until he becomes 
individually im m ortal. No one stage of probation and experience can be 
sk ip p e d  over. He m ust be a m an before he can become a spirit. A dead 
child is a failure of na tu re—he m ust live again  ; and the m xaepsucM  re
enters the physical plane through another b irth . Such cases, together with 
those o f congenital idiots are, as stated in  “ Isis U nveiled,” the only instan
ces o f human re-incarnation."  Can any th ing  be p lainer ?

H . P. B. has a  passage in th is le tte r  which exactly describes her 
lite rary  and personal relation w ith  the Old P latonist. She says that 
“ all the grea t and noble characters, all the  g rand  geniuses—the poets, 
painters, sculptors, musicians—all who have worked a t any time for 
th e  realisation 'of th e ir  h ighest ideal, irrespective of selfish ends—have 
been spiritually  inspired. Not as mediums, as many sp iritualists call 
them —passive tools in the  hands of controlling guides—b u t incarnate, 
illum inated souls, w orking consciously in collaboration w ith  thc pure, 
disembodied hum an and new embodied high p lanetary spirits, for the ele
vation and spiritualisation  of m ankind.” The first class would include 
th e  P latonist, the  other, certain g rea t personages in thc graduated scale 
of occult Teachers and Exem plars.

O ur party  le ft New York for Ind ia  on Dec. 17, 1878. and a few days 
previously H . P . B. wrote to the Re m e  Spirite , of Paris, an article 
which appeared in th a t  Magazine, Jan . 1st 1879 : it was in answer to

* A p p a r e n t l y  t h e  w r o n g  d a t e  l i a s  b e e n  p a s t e d  a b o v e  t h e  c u t t i n g  i n  o u r  s c r a p 

b o o k .  I  t h i n k  , i t  m u s t  h a v e  b e e n  F e b r u a r y  1 .

sundry critics. She now describes man as four-principled, a " te tra k 
tis” or quaternary. I translate :

“ Y es,1 fo r  th c  T h e o s o p h is ts  o f!N e w  Y o rk , m a n  is a  t r i n i t y  a n d  n o t  
a  d u a l i t y . ’ T ie is , h o w e v e r ,  m o re  th a n  t h a t  : fo r ,  b y  a d d in g  th e  p h y s ic a l  b o d y , 
m a n  is a  T etrak tis , o r  q u a t e r n a r y .  B u t ,  h o w e v e r  s u p p o r te d  in  t h i s  p a r t i c u l a r  
d o c t r i n e  w e m n y  b e  b y  t h e  g r e a t e s t  p h i lo s o p h e r s  o f  a n c ie n t  G re e c e , i t  is  
n e i t h e r  to  P y t h a g o r a s ,  to  P l a t o ,  n o r , f u r th e r m o r e ,  to  th e  c e le b r a te d  T heodi- 
d a k to i  o f  th e  s c h o o l o f  A le x a n d r ia ,  t h a t  w c  ow e i t .  W e  s h a l l  s p e a k  f u r t h e r  
o n  o f  o u r  M a s t e r s .”

Akali fashion, .she says that our Society—composed then of per
haps an hundred m em bers— i; counts some thousands of Europeans and 
Americans in its ran k s” !

A fter citing- passages from various ancient authorities in support of 
Ihe views presented, slie says : “ our Al asters [meaning those from whom 
we learnt the doctrine] are Patanjali. Kapila, Kanada, all the systems 
and schools of A /ryavarta -which served as inexhaustible mines for the 
Greek philosophers, from Pythagoras to P la to /’ Not all the Indian 
schools, certainly, for among them the old sects of Charvakas and 
B rihaspatis denied the survival of man after death, and were almost 
exact prototypes of our modern M aterialists. I t  is also to be noted 
th a t Patan jali, K apila and the other M asters she names, taught th a t R e
incarnation is the rule in N ature, while she and I declared it to be thc 
exception, M r. Old s story is borne out by the facts.

U ltim ately, the doctrine of Re-incarnation was fully accepted and 
expounded, both in its exoteric sense and esoterically. Not publicly 
taugh t so early as 1879, however, for it is not to be found in the first 
two Volumes of the  Theosophist, but only appears in the third, and then 
in connection with the  “ Fragm ents of Occult T ru th ,” a series of essays, 
chiefly by Mr. A. P. Sinnett, and based npon instructions given him by 
the M asters and by H . P. B. In its plain exoteric, or orthodox form, I 
had got it in Ceylon and embodied it in the “ Buddhist Catechism,” of 
which the first edition, after passing th rough the ordeal of critical exa
m ination by the H igh  P riest Sumangala Thero,.appeared in Ju ly  1881. 
The Catechism, of course, was only a synopsis of the doctrines of 
Southern Buddhism, not a proclamation of personal beliefs. The exposi
tion of the Re-incarnation theory was ra th e r meagre in the 1st Edition ; 
bu t it was given a t much greater length in the revised Edition of 1882, 
where I  defined the relation of the re-incarnated being of this birth  to 
th a t of the preceding ones, and answered the question why we have no 
memory of experiences in prior incarnations. A conversation w ith 
Sum angala Thero upon the  m orality of the theory of Karma, led me to 
fram e the note defining the difference between Personality and Indivi* 
duality, between physical memory, or the recollection of things which 
perta in  to thc ordinary waking consciousness, and spiritual memory, 
which has to do with the experiences of the  H igher Self and its Ind iv i
duality. The distinction had not previously been made, but it was at 
once accepted and has been propagated by all our chief Theosophical



w riters since th a t time. H. P. B. adopted it, and has introduced it in 
her “ Key to Theosopliy” (pp. 134 and 130) with enlargem ents and 
illustrations. These are historical facts and the ir bearing upon thc 
p resen t discussion is evident.

H. P. B ’s. first published declaration tlia t Re-incatfnation was an ele
m ent in Theosophical belief occurs in the  leading article of the first 
num ber ever issued of th e  Theosophist ( “ W h a t is Theosophy ? , Vol. 1, 
p. 3, October 1879J. I t  was bu t a bare allusion to the subject and 
noth ing  more

“ Theosophy,” she says, “ believes also in Anastasis, or continued 
existence, and in transm igration (evolution), or a series of changes 
in the soul, which can be defended and explained on s tric t philosophical 
p rinc ip les; and only by m aking a distinction between Faramdhim  
(transcendental, supreme soul) and Jlvdtmd,, (animal, or conscious soul) 
of th e  V edantins.”* This is extrem ely vague and does little  towards 
solving th e  difficulty. In  a foot-note to th is passage, however, she 
prom ises a series of articles on “ The W orld’s great Theosophists, in 
which, says she, “ we intend showing th a t from Pythagoras, who got 
his wisdom in India, down to our best-known modern philosophers and 
Theosophists—D avid Hum e and Shelley, the English poet, and thc 
sp iritis ts  of France, included—many believed and yet believe in m etem 
psychosis or Re-incarnation of the soul, &c.” B ut she does not clearly 
say w hat is her own belief. The prom ised series of articles most u n 
fo rtunate ly  never appeared, though it  may have been the germ of her 
idea to devote one of the new volumes of “ The Secret D octrine” to an 
account of the G reat Adepts.

M r. S in n e tt’s famous series of essays entitled “ Fragm ents of 
O ccult T ru th ” were begun by H. P . B. in No. 1 of Vol. I l l  of the 
Theosophist, as an answer to Mr. Terry, of Melbourne, who had taken 
exception to the an ti-sp iritualistic  views of Theosophists. In  the first 
F ragm ent, she reiterates the teaching of New York, th a t the soul a t 
death  passes into another world, “ the so-called world of effects, (m  
rea lity , a state and not a place) and there, purified of much of its re 
m ain ing  m aterial taints, evolves out of itself a new Ego, to be re-born 
(a fte r a  brief period of freedom and enjoym ent) in the next higher world

• o f causes, an objective world similar to this present, globe of ours, bu t 
h ig h er in the  sp iritual scale, w here m atte r and m aterial tendencies play 
a  fa r  less im portan t p a r t than  here.” Re-incarnation is herein postulated, 
b u t no t on th is  globe nor by the  same Ego, b u t by another one which 
generates out of our present one in an in terp lanetary  state. In  F ra g 
m ent No. 3 ( Theosophist for Sept. 1882), the  new Ego is said after 
passing its  norm al tim e—according to its m erit, which agrees w ith  the 
doctrine tau g h t by S 'ri K rishna, in the “ B hagavadgita ”—in a state of

* Anastasis does noc meau Re-incamation, but a raising from the dead of the 
same person j aud Jivdtmd is not the animal soul—as even all younger Theosophists 
Are. aware.

felicity (Devachan) e ither passes on to the “ next superior planet,” or 
re turns for re-birth  on th is globe “ if it has not completed its appointed 
tale of earth-lives.” Previously to this there had been nothing published 
about an appointed num ber of Re-incarnations, either on this globe or 
others, but only the outlines sketched of a psychic pilgrimage, or 
evolutionary progress from s ta r to star, of a Divine Self which clothed 
itself with a new soul-body in each palingenesis.

In  1880, we two visited Simla, and Mr. A. 0 . Hume enjoyed the 
good fortune, whicli had previously fallen to Mr. S innett’s lot, of getting 
into correspondence w ith our Mahatmas. H .P.B. re-visited Simla without, 
me in 1881, and the two friends above-named received in due time from 
thc M asters the Re-incarnation theory. Mr. Sinnett expounded it in 
F ragm ent No. 4 (Theosophist, Vol. IV, No. 1, October 1882) where he 
laid the basis of the doctrine of te rrestria l Re incarnations in a series of 
m ajor and minor, or root and sub-races, and the extension of the pro
cess to the other planets of a chain to which the E arth  belongs. Mr. Hume 
did the same in his “ H in ts on Esoteric Theosophy” (Calcutta, August 
1882), where he synthetically  says th a t “ man has many complete 
rounds to make of the entire cycle (chain, he means) of the planets. 
And in each planet, in each round, he has many lives to live. A t a 
certain stage of his evolution, when certain  portions of his less m aterial 
elements are fully developed, he becomes morally responsible.” (O p 
cit., p. 52).

Thus, six years after the date of my New York conversation with 
the  Mahatma, the fundam ental and necessary idefi of Re-incarnation was 
launched on the sea of modern W estern thought from the congenial 
land of its primeval b irth .

I  have been obliged to trace its evolution within our lines a t the 
risk  of a small digression, as it was necessary for the future welfare of 
the  Society to show the apparent baselessness of the theory  th a t our 
present grand block of teaching had been in H. P . B.’s possession from 
the beginning. To adm it th a t would involve the necessity of conceding 
th a t she had knowingly and wilfully lent herself to deception and the 
teaching of un tru th  in “Isis,” and later, I  believe, th a t she wrote then as she 
did la ter exactly according to her lights, and th a t she was ju st as sincere 
in denying Re-incarnation in 1876-78 as she was in affirming it after 1882. 
W hy she and I  were perm itted  to put th e  m is-statem ent into “ Isis,” 
and, especially, why it  was made to me by the Mahatma, I  cannot ex
plain, unless, he himself had not yet learn t it or because we edited the 
book w ithout supervision, and, unless, further, I was the victim of 
glam our in believing th a t I  talked w ith a M aster on the evening in 
question. So let it  pass. The Masters could give H. P. B. w hatever they 
chose by dictation, they could w rite i t  themselves w ith her hand by 
occupying her physical body, and they could enable me to w rite by 
giving me hints and outlines and then helping my intuitions. Yet, 
notw ithstanding all this, they  certainly did not teach us w hat we now



accept as the  tru th  about R e-incarnation ; nor bid ns keep silent about 
i t ; nor resort to any vague generalities capable of being now tw isted 
in to  an apparent agreem ent with our present view s; nor interpose to 
prevent us from w riting  and teaching the  heretical and unscientific 
idea th a t, save in  certa in  few cases, the  hum an entity  was not, and could 
not, be re-incarnated on one and the same planet.

To re tu rn  to th e  m a tte r of the occupancy (a re s 'a )  of H. P. B ’s body. 
There was one collateral proof continually th rusting  itself upon one s 
notice, if one bu t paid a tten tion  to it. Let us say th a t the M aster A 
or B had  been ‘ on guard ’ an hour or more, had been working on “ Isis, 
alone or jointly w ith  me, and was a t a given moment saying some
th in g  to me or, if th ird  parties were present, to one of them. Sud
denly she (he) stops speaking, rises and leaves the room, excusing 
herself for a moment on some pretext to strangers. She presently rc- 
tu rns, looks around as any new arrival would upon entering a room 
w here there was company, makes lierself a fresh cigarette, and says 
som ething which has not the least reference to what had been talked 
about when she left th e  room. Some one present, w ishing to keep her 
to the  point, asks her k indly  to explain. She shows em barrassm ent and 
inab ility  to pick up the  th read  ; perhaps expresses an opinion flatly 
contradicting w hat she had ju st affirmed, and when taken to task  
becomes vexed and says strong th ings ; or, when told th a t she had  said 
so-and-so, appears to take an introspective glance and says “ Oh yes : 
excuse me," and goes on w ith  h e r snbject. She was sometimes as 
quick as ligh tn ing  in  these changes, and I  myself, forgetting her m ulti
plex personality, have often been very irrita ted  for her seeming 
inab ility  to keep to  the  same opinion, and her bold denial th a t 
she had  said w hat she had  certainly said plainly enough, the momen 
before. In  due time, i t  was explained to me th a t i t  takes time, 
a fte r entering ano ther’s living body, to  link  on one’s own consciousness 
w ith  the  brain memory of the preceding occupier, and th a t if one tries 
to continue a conversation before th is adjustm ent is complete, p s t  such 
m istakes as the  above m ay occur. This accords w ith w hat the M ahatm a 
to ld  me in New York about occupancy, and w ith  the description of ho 
wav in  which, we were told in S'ankaravijaya*  S ankara entered the 
defunct R ajah  A m arakd’s body: “ entered and by slow degrees occu^ed 
the  whole body of the  dead down to its  very feet.” The explanation of 
th e  gradual blending of the  two jh a s  in  one steady heart and othei 
bodily autom atism  (cf. X V I) extends to  the m atter of tlie two consc- 
ousnesses, and un til th is  is perfected, there  m ust be ju st such a confusion 
of ideas, assertions and recollections as I  have above desenbed, and as the 
m ajo rity  of H . P. B .’s v isitors m ust have been puzzled by Sometimes 
when we were alone, has either the departing  Somebody said : I  must-
p u t th is  into the  b ra in  so th a t my successor may find it there, or the in 

. pniputfa lecture on “ The Kinship between Hinduism and

coming Somebody, after greeting me with a friendly word, asked me 
w hat was the  subject of discussion before the ‘change’.

H  p1 n aV° ;,(:tWl; llT VC ' ' 7  Vnri0,,S w riting to me about
. P. 13. and her body, spoke of the la tte r as a shell occupied by one of

lemse ves. n my D iary  of 1878, I  find entered under date of October 

“ H P  n ' l  n '6 1 • E ' mailnscriI,fc of Mahatma “ M,” the following:
in iv t l ' Wltl‘. W ‘ a,one lmtil 2 afte r m idnight. He confessed lie
saw thvee iu sttnc t individualities in her. He bunas it. Does not wish
to say so to Olcott for fear H. S. 0 . will make fan of him M n  m »
The underscorings and points of exclamation are copied literally.' ' The

W  mentioned was Mr. W imbridge, who was then our guest. To
un oi an entry made by another peison in my private Diary, I m ust

explain th a t when I  left New York on p ro fe ss io ii b u s in e s s , 'U iic h l

b v ^ ‘H  p T - a+11tlm e R in tIlat J™ - the **o rd  was w ritten up
two o 7 t,f :  • ? T  °!r T UitUde- H aP P % -1 find, th a t a t least

o o the  variants of the  H. P. B. scrip t occur in these entries, and I

t t i s b o r  r 1;, v °  ^ ^ 10̂  in
Ll tl ' e entl^  of the  followi»g <%  (Oct. 13) the same hand,

. specifying the seven visitors who called th a t evening, writes of 
one.of them  : “ Dr. Pike, looking a t H. P. B. several tim es ^
sees E h  P  E T 1" - ? 1 WOrJd im Pres^  ^im so much. Once he 

• g ill of 16, a t another an old woman of 100 and 
again a man w ith a beard !! ” On Oct 22 tb* »  V V  ’,
“ H  P  R io#+ +i r  • • sam e hand  w r i te s :

and retired  w ith H. S ™ . T  “l e ^ l ? ' ^

m o d ifie d ^  P ' b^ sc ' T l;tlU‘e • « ’ ° n NoTOmb“ * *  anothermodified H  P. B. script, is w ritten : “ Body sick and no hot.w ater to
bathe it. Nice caboose.” November 12, in the “ M” sc r ip t .- “ H  I> B

U  W ini " Used T  ^  t0 the ^  dismay of Bates
'• Us,ed the g re!ltest will-power to put up the body on its

M w a l S T n  f i  14’ " V ' - T  ,ir C" W itin g :  “ N ...........decamped andM . w a lk e d  in  [ f ro m  a n d  in to  th e  H . P .  B . b o d y  is  m e a n t !  f-„

w ith definite orders from Have to go a t the  latest from 15 to 20 Dec
[to  Ind ia] November 29, another M ahatma writes th a t he had

answered tlie Russian A un t”- *  e„ the beloved aunt of H P  B
fin a lly , „ot to dwell upon one subject too long, on Nov. 30 a th ird

a .a tm a  w n te s : ‘‘Belie Mitchell came a t 12 and took away the
* .......  Ma';atma M'J for * ™ lk  and drive. W ent to Macy’s Had
to m aterialize rupees. H. P. B. came home a t 4, etc.” I L e  also 
various letters from the Mahatmas alluding to H. P. B. in her 
own individual capacity, sometimes speaking very frankly about her 
peculiarities good and bad, and was once sent, by the Masters, with 
n n  en instructions, on a confidential mission to another city to

I W *  t  ,  C6rtain eTentS 11CCeSSary for her spiritual evolution.
I  h a v e  t h e  d o c u m e n t  s t i l l .  O n e  q u i te  lo n g  l e t t e r  t h a t  I  r e c e iv e d
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in  1879, while in  R ajputana, most strangely  a lters her sex, speaks 
of h e r in the  male gender, and confounds h e r w ith M ahatm a M. 
know n as our Guru. I t  says—about a first d ra ft of the  le tte i 
itse lf which had been w ritten  bu t not sen t me Owing to certain  
expressions there in  the  le tte r  was stopped on its way by order of om 
B ro ther H . P . B. As you are not under my direct guidance b u t Ins 
(hers) we have naught to say, e ither of u s ; etc. And again : Om
B r o t h e r  H .  P .  B . r i g h t l y  r e m a r k e d  a t  J e y p o r e  t h a t ,  e tc . I t  is  a  1 

communication throughout, and if it were p e rtinen t to our present them e 
I  should feel tem pted to publish it, so as to show the  lug i ^  1 ^  _  
th e  correspondence th a t for years w ent on between my bless®d leac^ ei s 
and myself. I t  was in th is particu lar le tte r th a t I  was told in answ _ 
to my expressed desire to re tire  from th e  world and go and live with 
them , tha t, “ The only means available and at hanc oi you o i 
us, is through the Theosophical S o c i e t y which I was abjured to c - 
solidate, push forw ard and build  up. I  m ust learn  to be unselfish As 
f o r th e m - m y  correspondent w r i t e s - “ None of us live for ourselves 
we all live for hum anity.” This was th e  sp irit of aU my m s tru c tio i.

. th is  is the idea inculcated throughout “ Is is  Unveiled. Let the  lite i ai y 
fau lts  of th a t book be w hat they m ay ; le t its  author be charged w ith 

' p lagiarism  or n o t; the  sum and substance of its  argum ent is th a t man 
is of a complex nature, anim al a t one extrem e, divine a t the  other ; and 
th a t th e  only real and perfect existence, the  only one th a t is ree i 
illusions, pain and sorrow, because in it, th e ir  ^ - I g n o r a n c e  does 
no t exist, is th a t of the spirit, th e  H ighest Self. The book in i ,  to 
pure and high living, to expansion of m ind and universality  of te , - 
L s s  and sym pathy" it  s W s  there  i s a  P a th  upwards, andL ttat it s 
accessible to the  wise who are brave ; it traces all modern knowledge 
and speculation to archaic sources; and, affirming the past and present 
existence of Adepts and of occult science, affords us a stim ulus to work

a n d  a n  id e a l  to  w o r k  n p  to .
xt . i V»nnlr m n d e  s u c h  a  s e n s a t io n  t h a t  t n e  t i i s tU p o n  i t s  a p p e a r a n c e  t n e  b o o k  m a a t

edition was exhausted w ith in  ten  days.* The critics on c «  ,
dealt kindly w ith it. D r. Shelton Mackenzie, one of the most capable
ones of the  day, w rites th a t “ it is one of th e  most -m a rk a b le  works
for orig inality  of t hought, thoroughness of researcl W e p th  of pinto

* T h e  American Bookseller (O ctober 1877) saysn  "w\tM n Pte a  days of
f o r  a  w o rk  of i ts  k ind , th e  e n t i r e .sdnu>n , A naca l ?  • ,
th o  d a te  o f p u b lica tio n  I n  1833 b o U trey  H ig g  I a t  th e  [1eath of
w o rk  of s im ila r  c h a ra c te r , a n d  a lth o u g h  on ly  AJU c o p ie s j  t. 1 d isposed
th e  a u th o r , a  n u m b e r of y e a rs  e » .» » e d m ^ o ld ,  an d
o f  in  b u lk  b y  h is  ex ecu to rs  to  a  L o ndon  book seU er. in o  d
r a r e  a n d  re a d ily  b r in g s  $ 100  p e r  copy  ; b u t s t i l l  th e  de-
o f  H ig g in s , a n d  M adam e B a v a t : ^ f ^ c t a t i o n .  of i ts  p u b lish e rs  ” 
m a n d  fo r  i t  is q u ite  re m a rk a b le , a n d  far^ bey o ^  ^  g outon> th a t  on S u n d ay , F eb . 
P erfec tly  t ru e ;  and so sui prise p copvright on an  edition  of a book
10, 1878, in my presence, he offered he? $ unveii -  Isis.” H e

M r .  B o u to n  is s ti l l  liv in g  a n d  can  c o r ro b o ra te  th is  s ta te m e n  .

sophic exposition, aud variety and extent of learning tliat. has ap 
peared for very m any years” (Phil. Press, 9th October 1877). The 
lite rary  critic of the  N . Y. Herald (Sep. 30, 1877) says th a t independ
ent minds “ will welcome the new publication as a most valuable 
contribution to philosophical lite ra tu re ,” and th a t it “ will supplement 
the 4 Anacalypsis ’ of Godfrey H iggins. There is a great resem
blance between the w orks....... W ith  its  strik ing peculiarities, its auda
city, its versatility  and the prodigious variety  of subjects which it 
notices and handles, it is one of the rem arkable productions of the cen
tu ry .” Dr. G. Bloede, an erudite German scholar, says that, “ under 
all considerations, it  will range among the most im portant contributions 
to the literature of the m odern science of the spirit, and be worth the 
attention  of every th ink ing  student of th is .”

Some of the notices were flippant and prejudiced enough to make 
it clear th a t the critics had not read the book. For instance, the Spring

field Republican said it  was “ a la rg e  dish of hash ”; The N. Y. Sun 
classifies it  w ith the  sim ilar works of past times as “ discarded ru b 
bish the Editor of the  N. Y. Times wrote Mr. Bouton th a t he was 
sorry they could not touch “ Isis Unveiled,” as they “ have a holy 
horror of Mme. B lavatsky and her le tters ;” the N. Y. Tribune says her 
learning is “ crude and undigested” and “ her incoherent account of 
Brahmanism and Buddhism , suggests a h in t of the presumption ra th er 
than  the inform ation of the w riter.” A nd so on and so forth. The 
w eighty fact, however, is th a t the book has become a classic—as Mr. 
Q uaritch prophesied to Mr. Bouton th a t i t  would;* has gone through a 
num ber of editions ; and now, after the lapse of sixteen years, is in de
mand all over the world. W hen it was ready for publication I, of course, 
did w hat I could to bring it  to the notice of my personal acquaintance | 
and I rem em ber shortly  afterw ards m eeting one of them —a leading legal 
functionary—in the street, and having him  shake his fist at me in a 
friendly way, and say “ I have a crow to pick w ith you.” “ And why ?”
I asked. W hy ? Because you made me buy ‘ Isis U nveiled/ and I found 
it' so fascinating th a t my law cases are getting  into arrears, and I  have 
been sitting  up nearly thc whole of the past two  n ights to read it. Not 
only that, but she makes me feel what a lot of commonplace men we are 
in comparison w ith those Eastern  n as tie s  and philosophers she writesso 
charm ingly about.” The first money received for a copy of “ Isis” was 
sent me by a lady of S ty ria  w ith her order ; we kept it “ for luck” and 
it now hangs, framed, on the walls of thc  Thensophid office a t Adyar.

The truest th ing  ever said about “ Isis” was the expression of an 
A m erican author th a t it  is “ a book w ith a revolution in it.”

H. S. OLCOTT.
(To be continued.)

* M r. Q u a r itc h  w rite s  to  M r. B outon from  London, D ecem ber 27,1877, in  a  le t te r  
w hich  th e  la t te r  k in d ly  g ave  us as au  en co u rag in g  f o r e c a s t : “ T he book will ev id en t
ly  m ak e  its  w ay  in  E n g la n d  a n d  becom e a  classic . I  am  v e iy  g lad  to  be th e  E n g 
lish  a g e n t .” A nd, I  m ay  add , w e w ere m ore  g lad  th a t  he shou ld  be • know ing  hia 
r e p u ta t io n  fo r  in d o m itab le  e n e rg y  an d  h ig h -m in d ed u ess . ’



A 'T M A V ID Y A 'V IL A 'S  A ' OF SAD A 'S 'IV A  BRAH M A9.

(Concluded from  page 606.)

42. S antyajya s'astra jalam
s'ad 'vyavaharancha sarvatas tyaktva.

A 's 'ri ty  a pnrnapadavi
m aste nishkam pa dipavad yogi.

* Sadvyavalidra is another reading.
42. A fter abandoning the  net-w ork of sciences and arts, and 

a fte r giving up all good works* (works commonly considered to be good 
b y  tb e  world), tbe  Sage sits calm, like the unflickering wick of a burning 
lam p, when he has a ttained th e  highest state.

43; T rinapanka charchitankali
trinam iva vis'vam  vilokayan yogi.

Vi h a ra ti rahasi van ante
v ija ram ara  bhiimni v isran tah .

43. W ith  his body soiled by straw  and mire, the Sage wanders on 
th e  sk irts of the  wood, looking a t the world as if a t a straw , and resting  
h is hopes ou the  borders of th a t world where there is neither old age 
nor death.

44. P as 'yati kim api na rupam
na vadati na s 'runoti kinchid api vaclianam.

T ish ta th i n irupa bhum ani
n ish tham  avalam bya kashtavad yogi.

44. He never looks a t shapes. H e never speaks any word nor 
listens to anyth ing  spoken. B ut he stands on th a t uncomparable su r
face, like a stump, tak in g  penance as his hold.

45. Ja tyabhim ana vihino
jan tu sh u  sarvatra  purnatam  pas'yan.

GHidhas'charati yatindro
m udhavad akhilartha tatvajnali.

45. He is devoid of likes or dislikes of castes, and he sees fulness in 
a ll beings everywhere. He roams over the world in secret like a fool, 
b u t deeply versed in all meanings and tru th s  (of philosophy).

46. U 'padliaya bahumulam
paridh ay akasam avanim astirya.

P rasvap iti v irati vanitam
parirabbyananda paravas'ali kopi.

46. H aving for h is pillow his forearm, being naked, and betaking 
him self to m other ea rth  as his bed, the  Sage enjoys sound sleep, kissing 
Renunciation—his lovely wife, and drowned in happiness w ith her.

* For good or bad the Sage must have no special liking. So in this verse tlie 
Sago is represented as having given up his good works. According to the other 
reading it is only works.

47. V airagya vipula margam
vignanoddama dipikoddiptam.

A 'ruhya tatvaharm yam  
m uktya sahamodate yatirat.

47. The lord of Sages betaking himself to the broad way ot 
abandonment, which was shown to him by the g littering  ligh t of 
knowledge, has ascended to the  mansion of tru th  and there enjoys him 
self in the company of Renunciation.

48. V ijanatalo tpala  malam
vanita vaitrishnya kalpavallim cha.

A p am ii n am r  i ta  ghutikam  
m atm ajnah kopi grihnati.

48. Solitude is his garland of lilies, aversion to females is his sacrcd 
herb, and his talism an is his disregard of the criticism  of the world ; 
he only who knows the inner soul betakes himself to these things.

49. N anisliedhati dosliadliiya
guna buddhya va nakinchid adhatte.

A 'vidyakam  akhilam iti 
jnatvodaste yatih kopi.

49. The Sage does not abandon anything w ith the knowledge that 
it is faulty, nor does he accept anything on the m erit of its being good ; 
bu t knowing everything to be transitory  in this world he is disinterested 
as regards all.

50. Bhutam  kim api na m anute
bliavi cha kinchinnachintayatyantah.

P as'yati na vartam anam
vastu sam astartha sam arasah kopi.

50. He never th inks of the past nor does he th ink  within himself 
of anything th a t is to occur. He never notices existing things. He 
is equally inclined to all th ings of all times.

51. N igriliitakhila  karano
nirm rishtas'esha vishayehah.

T rip tim  anuttam a simam
prap tah  paryatati kopi yati varyah.

51. He has brought under his control all his senses by abandoning 
all kinds of desires. B u t he, the most learned, wanders along thc 
unparalleled shore of satiety.

52. S an tyajati nopapannam
nasam pannam  cha vanchhati kvapi

Svastas's 'ete ya tira t
antaram  anandam anubhannekah.

52. l ie  does not abandon w hat falls upon him, nor does he desire 
w hat docs not happen to him. B ut he lives all happy, all alone, enjoying 
his own happiness in ternally .



53. Kamapi vimalam padavim
asadyananda sam vidunnidram .

A 'ste bhikshuka ekali
viharan n irm ukta bandhanassvairani.

53. Having a tta ined  the resplendent and pure patJi which is full 
of joy and devoid of sleep, he, the beggar, rem ains there all alone w ith 
all his ties abandoned.

54. V astunyastam itakhila
vis'va vihare v ilina manah.

R ajati pardnapeksho 
rajakliila  vitaraganani.

54. W ith  his m ind fused into th a t th ing  to which all thc plea
sures of the  world are naught, the  k ing of those who have renounced 
the world, shines supreme.

55. A 'charyapanga d r is Yi
sam avapyapara samvidakiirali.

P ras 'am ita  sarva vibhedah 
paraham sah kaschid abliati.

55. Having atta ined  the boon of the  glance of the left eye of his 
m oral preceptor, he has obtained the suprem e knowledge and w ith all 
his differences calmed down, the best of Sages now shines supreme.

56. V arnas'ram a vyavastha
m uttirya  vidhuya vidyadin.

Parsis 'ishyate  yatindrah 
paripurnananda bodham atrena.

56. He has passed beyond the border of caste and stages in life : he 
has abandoned all the so-called knowledge of the world. He has taken 
to h im self the one full and joyful th in g  of the knowledge (of soul).

57. K shayam upaniya sam astam
karm a praram bhakam  bhuktva.

P raga lita  deha vibhedah 
pi^ajno brahm aiva kevalam  bhavati.

57. H aving decided th a t everything is perishable, and after 
hav ing  undergone the vicissitudes of K arm a, he has renounced all the 
ties of h is  body and by his sound knowledge becomes the very Bralim a 
him self.

58. Stim itam  anantam  anakhyain
santatam  ananda bodha ghanam.

Avikalpam  adyam  ekam
paratatvam  vastu  v arta te  kimapi.

From  th is verse th e  qualities of th e  soul are sum m arised :—

58. There is a certain supreme knowledge w hich is unshakeable, 
endless, unutterable, full for ever w ith  the wisdom of joy, unchangeable, 
primeval, sole, and fu ll of good qualities.

59. A ksharam  ajaram  ajatam
sukshm a tarapiirva s 'uddha vijnanam.

P raga lita  sarvakles'am
paratatvam  vastu varta te  kimapi.

59. There is indeed a supreme knowledge which is imperishable, 
unattacked by old age, unborn, the essence of pure wisdom, and tho 
banisher of all troubles.*

60. Sukhataram  ajaram  aduram
saram sam sara varidhes tarane.

Sam arasam  abliayam aparam  
sat kiiichana divyate tatvam .

60. There is of a surety  a supreme knowledge wliich confers the 
best of happiness, which is unaffected by old age, which is very near ns. 
which is the safest boat in which cross the  ocean of family ties, which 
is of equal use all, which offers us protection and which is unbounded.

61. Arasam  agandham  arupam
virajaskam  asatram  atam askam .

N irupam a nirbhaya tatvam  
tatk im api dyotate nityam .

61. Shines all alone th is  supreme knowledge which is devoid of 
the  qualities of taste, scent and shape, from which all the qualities of 
passion, ignorance and arrogance have flown away, which has no parallel 
and w hich knows no fear.

62. Guru vara karunapAngad
aryabhih dviradhika shasti saiikhyabhih.

N iravadyabliir avocham
nigama s 'irastan tra  sarabhutartham .

62. Thus by the grace of the holy glance of niy moral preceptor. 1, 
by two and sixty verses of the A 'rya metre, which is pure, relate the gist 
of the knowledge of divine wisdom.

[Sixty-tw o is the num ber of verses in A'tmavidyd  proper. No. 63 
is the phala-verse—giving the effect of frequent recitation of this work.]

63. Gaditamidam atmavidya
vilasam anuvasaram  sm aran vibudhah.

Parinata p arartha  vidya 
prapadyate sapadi param artham .

N o te .— T h is  v e r s e  is  n o t  a f t e r  th e  g r e a t  S a d a s 'i v a ’s s ty l e  a n d  h e  w o n ld  
h a v e  b e e n  t h e  l a s t  s o u l to  s in g  i t .  E v id e n t ly  i t  is th e  p r o d u c t io n  o f o n e  o f  

h is  w a r m  a d m i r e r s  g iv in g  t h e  g o o d  e f fe c t o f  t h e  r e c i t a t i o n  o f . th is  c o lle c tio n  
e v e r y  d a y .

T ranslation.
He who daily recites, contem plating th is work called Atmavidya- 

r il tU a —the exposition of the knowledge of sonl—will have his know
ledge of the  supreme tru th  ripened and soon attain the highest wisdom.

S. M. Nates'a SVsTRi.

# L ite ra lly  th e  th in g  fro m  w hich  all tro u b le s  have g lid ed  aw ay.



OLLA POD RID A.

(Continued from  page 602).

** A E T E R  tak ing  it for granted th a t he has proved the equality of the 
Xx. two sexes in number, from the bills of m ortality  in London, he 

nex t supposes, as a consequence, th a t all the world is in the same pred i
cam ent ; th a t is, th a t an equal num ber of males and females is produced 
everyw here. W hy Dr. A rbuthnot, an eminent physician (which surely 
im plies an informed naturalist), should imagine th a t th is inference would 
hold, is w hat I am not able to account for. He should know, let us 
say, in  the  countries of the East, th a t fruits, flowers, trees, birds, fish, 
every blade of grass, are commonly different, and th a t man, in his ap
pearance, diet, exercise, pleasure, government, and religion, is as widely 
d iffe ren t; why he should found the issue of an Asiatic, however, upon 
th e  bills of m ortality  in London, is to the  full as absurd as to assert, th a t 
they do not wear either beard or whiskers in Syria, because th a t is not the  
case in London. 1 am well aware th a t it may be urged by those who perm it 
them selves to say everything, because they are not a t pains to consider 
anyth ing , th a t the course of my argum ent will lead to a defence of 
polygam y in general, the supposed doctrine of the  Thelyphthora. Such 
ieflections as these, unless introduced for m errim ent, are below my 
an im adversion ; all I shall say on th a t topic is, th a t they who find 
encouragem ent to polygamy in Mr. M adan’s book, Thelyphthoria, 
have read it  w ith  a much more acute perception than  perhaps 
I  have done; and I  shall be very much m istaken, if polygamy in 
creases in England upon the principles laid down in Thelyphthoria. 
E ngland, says Dr. A rbuthnot, enjoys an equality of both sexes, and, 
if i t  is not so, the inequality is so imperceptible, th a t no inconvenience 
has ye t followed. W hat we have now to enquire is, w hether other n a 
tions, or the m ajority  of them , are in the same situation P For, if we 
are to decide by this, and if we should happen to find th a t in other 
countries, there are invariably born three women to one man, the con
clusion, in regard  to th a t country, m ust be, th a t th ree women to one 
m an  was the proportion of one sex to the other, im pressed a t the  cre
ation in  femine-masculino of our first parent.

“ I  confess I  am not fond of meddling w ith the globe before the 
Deluge. B ut as learned men seemed inclined to th in k  th a t A rarat and 
E uphra tes are the m ountain and river of antediluvian times, and th a t 
M esopotam ia, or D iarbekir, is the ancient situation of the terrestria l 
paradise, I  cannot give Dr. A rbu thno t’s argum ent fa ire r play than to 
tra n sp o rt myself th i th  e r ; and, in th e  same spot w here the  necessity 
w as imposed of male and female being produced in equal numbers, 
inquire  how th a t case stands now. The pretence th a t climates and 
tim es m ay have changed th e  proportion, cannot be adm itted, since it 
has been taken for granted, th a t  it  exists in the  bills of m ortality  for 
London, and governs them  to th is day ; and since it  was founded on 
necessity, which m ust be eternal. Now, from a d iligent enquiry into

the fourth  and Scripture prfrt of Mesopotamia, Arm enia and Syria 
from M oil soul (or Nineveh) to Aleppo and Antioch, I  find the proportion 
to be fully two women born to one man. There is indeed a fraction 
over, but not a considerable one. From  Latakia, Laodicea ad mare, down 
the coast of Syria to Sidon, tlie num ber i.s very nearly three, or two and 
three-fourths, to one man. Through the Holy Land, the country called 
H oran, in the Isthm us of Suez, and the parts  of tlie D elta unfrequented 
by strangers, it is sometimes less than three. But, from Suez to the 
S tra its  of Babel Mandeb, which contains the three Arabias, the por- 
tion is fully four women to one man, which, I have reason to believe, 
holds as fa r as the Line, and 30 degrees below it. The Imam of Sana was 
not an old man when 1 was in A rabia Felix in 1769 ; bu t he had 88 
children then alive, of whom 14 only were sous. The priest of the Nile 
had seventy and odd children ; of whom, as I  remember, above fifty were 
daughters. I t  may be objected, th a t D r. Arbuthnot, in quoting the 
bills of m ortality  for 20 years, gave most unexceptionable grounds 
for his opinion, and th a t my single assertion of w hat happens in 
a foreign country, w ithout fu rth e r foundation, cannot be adm itted 
as equivalent testim ony ; and I am ready to adm it this objection, th a t 
there  are no bills of m ortality  in any of these countries. I  shall 
therefore say in w hat m anner I  obtained the knowledge which I have 
ju s t mentioned. W henever I went into a town, village, or inhabited 
place, dwelt long in a mountain, or travelled journeys w ith any set of 
people, I  always made it my business to inquire how m any children 
they had, or tlieir fathers, tlie ir next neighbours, or acquaintance. This 
not being a captious question, or w hat any one would scruple to an
swer, there  was no interest to deceive; and if it had been possible, th a t 
two or th ree  had been so wrong-headed among the whole, it would have 
been of little  consequence. I then asked my landlord a t Sidon (suppose 
him a weaver) how many children he has had ? H e tells me how many 
sons and how many daughters. The next I ask is a smith, a tailor, 
a silk-gatherer, the Cadi of the place, a cowherd, a hunter, a fisher, in 
short, every man th a t is not a stranger, from whom I can get proper 
information. I say, therefore, th a t a medium of both sexes arising 
from three or four hundred families, indiscrim inately taken, shall bo 
the proportion in which one differs from the o th e r; and this, I am con
fident, will give the result to be three women to one man in .50° out of 
the 90° under every m eridian of the globe. *

“ W ithout giving Mahomet all thc credit for abilities th a t some have 
done, we may surely suppose him to know what happened in his own 
family, where he m ust have seen th is g rea t disproportion of women 
born to one m a n ; and from the obvious consequences, we are not to 
w onder th a t one of his first cares, when a legislator, was to rectify it, 
as i t  struck a t the very root of liis empire, power, and religion. W ith 
th is view’ he enacted, or ra th e r revived, the law which gave liberty  to

* T he w r i te r  is n o t c le a r  a s  to  w hich  9 0 °  o r q u a r te r  of each  m erid ian  we a re  
to  ta k e  m  th e  e s t im a te .— Ed.



every individual to m arry  four wives, each of whom was to be equal in 
rank  and honor, w ithout any preference bu t w hat the predilection of the 
husband gave her. By th is  he secured civil righ ts to each woman, and 
procured a means of doing away w ith  th a t reproach of dying without issue, 
to w hich the minds of the  whole sex have always been sensitive, whatever 
th e ir religion was, or from w hatever p a r t of the world they came. 
Many, who are not conversant w ith  A rabian history, have imagined,

. th a t th is  permission of a p lu rality  of wives was given in favor of men, 
and have taxed one of the  m ost politically necessary measures of th a t 
legislator, arising from motives m erely civil, w ith a tendency to 
encourage lewdness, from which it  is very fa r distant. B ut, if they had

• considered th a t the M ahomedan law allows divorce w ithout any 
cause assigned, and th a t every day a t the pleasure of the  m a n ; 
besides, th a t i t  perm its him  as m any concubines as he can maintain, 
buy w ith  money, take in  w ar, or gain by the ordinary means of ad
dress and solicitations, —they  will th ink  such a man was before suffi
ciently provided, and th a t there  was not the  least reason for allowing 
him  to  m arry  four wives a t a tim e, w hen he was already a t liberty  to 
m arry  a new one every day. Dr. A rbuthnot lays it down as a self- 
evident proposition th a t four women will have more children by four 
m en th a n  the  same four women would have by one. This assertion 
m ay very well be disputed, b u t still i t  is not in point. For the  question 
w ith  regard  to A rabia, and to a g rea t p a rt of the world besides, is 
w hether or not four women and one man, who is debarred from coha
b iting  w ith  nny bu t one of th e  four, the  others dying unm arried w ith
ont th e  knowledge of man, or in  o ther words, which shall have most 
children, one m an and one woman, or one m an and four women ? This 

. question I  th in k  needs no discussion.
“ L et us now consider, if there  is any fu rther reason why England 

should not be brought as an example, which Arabia, or the  E ast in 
general, are to follow. W om en in  E ngland are commonly capable of 
child-bearing a t fourteen, le t the  o ther term  be forty-eight, when they 
bear no more ; th irty -fo u r years therefore an Englishwom en bears 
children . A t the  age of fourteen or fifteen they are objects of our love; 
th ey  are endeared by bearing us children after th a t tim e, and none, 
I  hope, w ill pretend th a t a t fo rty -e igh t and fifty an Englishwoman 
is not an agreeable companion. P erhaps the last years, to th inking 
m inds, are fu lly  more agreeable th an  the  first. We grow old together, 
we have a  near prospect of dying together ; nothing can present a more 
agreeable picture of social life, th an  monogamy in England. The Arab, 
on th e  o ther hand, if she begins to bear children a t eleven, seldom 
o r never has a child after tw enty. The time then  of her child
bearing  is nine years, and four women, taken together, have then the 
te rm  of thirty-six. So th a t  th e  Englishwom an th a t bears children for 
th irty -fo u r years, has only two years less th an  the term  enjoyed by the 
four wives whom Mahomet has allowed ; and if i t  be gran ted  an  E ng
lish  wife m ay bear a t fifty, th e  term s are equal. B ut there  are other

grievous differences. An A rabian girl, a t eleven years old, by her 
youth and beauty, is the object of m an’s desire; being an infant, how
ever, in  understanding, she is not a rational companion for him. A 
man m arries there, say at twenty, and before he is th irty , his wife, 
im proved as a companion, ceases to be an object of his desires, and a 
m other of ch ild ren ; so th a t all the best, and most vigorous of his days 
are spent with a woman he cannot love, and with her he would be des
tined to live forty  or forty-five years, w ithout comfort to himself 
by increase of family, or u tility  to the  public. The reasons, then, 
against polygamy, which subsist in England, do not by any means sub
sist in A ra b ia ; and th a t being the case, it would be unw orthy of the 
wisdom of God, and an unevenness in his ways, which we shall never 
see, to subject two nations, under such different circumstances, abso
lu tely  to the same observances.”

I  hope it  may be forgiven me for m aking such a Jong extract from 
the traveller Bruce’s views on polygamy, but to me, at least, they seem 
very instructive and entertaining. Besides, as Mr. Webb, the apostle 
of Islam  in America, probably reads the Theosophist, they may be of 
use to him. The Americans have shown themselves very intolerant of 
polygamy, a t least, as far as the Mormons are concerned, though they 
find it convenient to forget th a t under present social conditions, there is 
but a choice of two evils—polygamy and prostitution. Certainly, of the 
two, polygam y is p referab le; and there is th is much to be said for the 
Mormons, th a t till the  overflow of the Gentiles into U tah and Salt 
Lake City, prostitu tion  was quite unknown among them. B ut still 
Mr. W ebb is likely to be pre tty  extensively heckled on the subject of 
polygamy in Islam  in every S tate.of the  Union, and his only chance, 
on the au thority  of the traveller Bruce, is to insist on the necessity of 
a p lu ra lity  of wives in countries where four women are born to every 
man.

I t  is quite possible th a t the traveller Bruce’s statem ent, that, in thc 
countries mentioned by him, where polygamy has prevailed from time 
immemorial, three women are born to every man, may be true. I t  is 
wonderful how ready M other N ature is to adapt herself to the  require
m ents of tim e and place. I t  would be a good th ing  for thc world if 
w ar were to cease ; although, a t present, in spite of the Peace Society, 
the  prospect seems more remote than  ever. B ut suppose N ature were 
to improve upon her record, and instead of contenting herself with 
th ree  women to each man, she changed the ratio to ten, or even more 
all the world over. In  this way she m ight aid the Peace Society ; for, 
w ith nine-tenths of the world’s population women, w ar would have be
come an im possibility, unless the era  of the Amazons were to return. 
B ut i t  is quite possible that, some day, man may become as wise as the 
ants, which, on some lines, have progressed much fu rther than much 
vaunted man, and may be able to arrange for himself w hether he will 
create sons or daughters. Even now, i t  is asserted by some heterodox 
scientists in  Am erica and Germany, th a t from the righ t testis are pro 



created males and from the left, females. If  true, th is  would be a rhost 
im portant scientific fact. B ut perhaps the  world is scarcely yet suffici
ently progressed and altru istic  to use th is  choice aright. Most people w ant 
nothing bu t sons, which would necessitate some social changes, on the 
lines of the Queen Bee, if the population of the world were not to 
decrease. And in these days of universal compulsory m ilitary  service 
on the  continent of Europe we should have the ruling powers insisting 
011 every fam ily consisting entirely  of males, so th a t th e ir  armies 
m ight become more numerous th an  those of the ir near and dear 
neighbours.

A. B anon.'
(To be continued.)

PSYCHOLOGICAL RELIGION*

TH E  origin and development of Religion is the subject to wliich Prof. 
Max M uller has been seriously devoting his attention  for nearly 

half a century, and it is a subject, i t  is hardly necessary to say, 
w ith  whicli his philological and classical knowledge and more especially 
his knowledge of Sanskrit L iterature , qualify him to deal. Prof. Max 
M uller has been well-known of late as the  Gifford L ecturer on N atural 
Religion, or religion th a t can be deduced from the worship of N atural 
Objects. Such a system of religion passes through three stages, the first 
being w hat he calls Physical Religion. H ere the Infinite in  N ature  or 
“ th a t w hich underlies all th a t is finite and phenomenal in our cosmic 
experience, became named, individualized, and personified, till in tlie end 
i t  was conceived again as beyond all nam es.” This was the subject of 
the  second series of the Gifford Lectures, the  first being on the  general 
scope and development of N atural Religion. Anthropological Religion 
was the  subject of his th ird  discourse : and here it was intended to show 
how different nations arrived a t a belief in the existence of a soul, 
w hat they  considered as its properties, and w hat became of it  a fter 
death. The first stage was the discovery of the Infinite in N ature ; 
the  second was the discovery of the Infinite in Man ; while in the  th ird , 
and last stage, an attem pt was n a tu ra lly  made to conjoin these two 
Infinites, The powers of logic and ratiocination were more largely 
b rough t in to  play, and since there could be no two Infinites, the inevitable 
conclusion was th a t they were identical.

In  all h is discourses, however, Professor Max M uller employs w hat is 
called th e  H istorical method ; the central idea of which is th a t “ the 
history of religion is the true philosophy of religion.” This is, of 
course, a mere intellectual hypothesis and excludes all possibility of belief 
in th e  in tu itional or inspirational elem ent in religion. The Professor 
says :

“ We are apt to imagine that the idea of inspiration and a belief in the 
inspired character of sacred books, is our own invention, and our own

♦ “ Theosophy or Psychological Heligion” : By Prof. Max Muller. London:
Longmans Green & Co.

special property. I t is not, and a comparative study of religion teaches us 
that, like the idea of the miraculous, the idea of inspiration also is almost 
inevitable in certain phases in the historical growth of religion. This does 
not lower the meaning of inspiration, it only gives it a larger and a deeper 
meaning

B ut w hat the ‘ larger and deeper’ meaning is, we are not told ; 
and th is appears to leave the Professor in a somewhat doubtful position 
w ith reference to th is question. But, nevertheless, the keys used by 
Dr. Max M iiller to unlock these world-old mysteries, are the conclusions 
of philology as applied to ancient Ind ian  Sacred L iterature. Indeed 
the Professor thinks, in one of his form er volumes, th a t the origin 
and development of religion can best be studied by the help of Yedic 
L iterature ; and the gradual passage from  one stage to another is clearly 
visible in tlie Yeda, in which respect it is not excelled by any other 
of the Bibles of the  world. Physical Religion is to be found in the 
M autras ; Anthropological, in the Brahm anas p ro p e r; while the 
A 'ranyakas which contain the Upanishads, are the portions of the Yedas 
where Psychological Religion can be best studied.

The term  “ Psychological Religion” is then the best equivalent in 
M ullerian phraseology for the Y edanta in both its senses. But the 
Y edanta is not the only source of his present inspiration : sim ilar 
systems of philosophy in other nations, sucli as the Greeks, Persians, &c., 
have contributed largely towards the elucidation of the subject. Yet 
as was observed before, the main source is Vedantic L iterature. The 
la tte r term  has a broad signification, including a vast literature which 
was the outgrow th of Indian philosophic thought of, a t least according 
to W estern conclusions, twenty-two centuries ; from the ten th  century 
before C hrist, the approxim ate date of the principal Upanishads, 
through the Y edanta Sutras of Badarayana and others, to th a t of the 
most prom inent of th e ir  modern commentators, S 'ankara and Ram anuja ; 
the la tte r of whom flourished so late as th e  tw elfth century after Christ.

Speaking of the various schools of Yedanta, the Professor mentions 
the A dvaita and Yisislitadvaita, but ignores the Dvaita School. This is 
to be regretted  as it necessarily makes his treatm ent of the Yedanta 
appear partial. This school, 1 may rem ark, was not created for the first 
tim e by M adhvdcharya, as is generally supposed, but was the result 
of the application of Nayayik methods of reasoning to Yedanta. I t  
has a large following in Southern India, and although the Census 
Commissioner m ight not have taken the trouble to classify the Brahm in 
population of the M adras and Bombay Presidencies into believers *in one 
or the o ther of these three schools, still I th ink I  may not be far from 
the tru th  when I say th a t the number of D vaitis is not less than fifteen 
millions : and this, it is presumed, is a very moderate estimate.

If the writing'? of M adhvacharya be considered beneath the Profes
sor’s notice, as being neither so elaborately argum entative nor so learned

* Italics are miue.—S. E. G.



as those of S 'ankara  or Ram anuja, still i t  m ust he said to M adliva’s credit, 
th a t  he wrote commentaries 011 the  th ree P rasthanas,—as the U panishads, 
th e  Y edanta Sutras, and the G ita are technically known ; and these 
were, in th e ir  tu rn , somewhat more elaborately commented on by Jaya- 
tir th a , one in  the  long list of Teachers of th a t school, in his Sudlia, 
w hich is estim ated a t 24,000 grandhas of thirty-tw o syllables each, and 
w here the argum ents of both S 'ankara and Ramanuja are refuted. These 
schools are by no means modern, and each one of them  appeals in support 
of its  argum ents to the  Yedas, or ra th e r  the Upanishads. Thus we 
have th e  following among scores of others ::—

Dvaita.— Taittireyopanishad, A 'nandavalli I, 1: Y, 1, 2 : Y I, 2 : 
B hrigu valli I —Y I : Narayanam, I, 1—4 : Munda- 
kopanishad, I I I , 1—3 : 2nd M undaka, 6 : S 'vetas- 
vatara, I, 6, 9 and 10: IY , 5—7 and 9 : Y I, 13, 16.

Visishtadvaita.—Brihadaranyakopanishad, Y tli Adhyaya, 7th 
B rahm ana; also Subalopanishad, besides those quoted 
for D vaita.

Advaita.— Katliopanishad, IY , 10 and 11: Chhandogyopanishad, 
III, 4 : Y I, 2 and 9— 16 : V II, 25 : B rihadaranya
kopanishad, Y Ith  Adhyaya, 9th verse.

I t  m ust also be borne in mind, as the Professor him self has adm itted 
(p. 313), th a t S 'ankara, Ram anuja, and Madliva, were only modern expo
nents of th e ir  respective schools, and had the ir own predecessors in 
th e  w ork of in terp retation  of these Sutras. Thus S an k a ra ’s views 
are more largely supported by B h artrip ra  pancha, au thor of a Commen
ta ry  on B rihadaranyakopanishad, and who is traditionally  identified 
w ith  B hartrih ari, the author of V akyapadiya: also Dram idacliarya, and 
T ankacharya, referred  to as V akyakara. H e doubtless quotes in his Sutra- 
b b ash y a th e  V rittik a ra  as well, b u t th a t is almost w ithout exception for 
purposes of criticism . This fact, coupled w ith  th a t of the sta tem ent made 
by Ram anuja, th a t  his Bhashya was entirely  based on B odhayana’s vritti, 
goes fa r to establish  the belief of the  V isishtadvaitis th a t th e  vritti was 
also V isishtadvaitic. B ut the views of Ram&nuja were also shared by 
some of his predecessors in the work, such as Dram ida, T anka or Brah- 
m anandi, B haruchi, Guhadeva, and Kapardi. Of these, however, 
B haruchi, who is supposed to be identical w ith the author of a wrork 011 
D harm a S 'as tra  and referred to by V ijnanes'vara in his M itaksliari, lias 
no t left us his commentary on the  Y edanta Sutras : and so also Guhadeva 
of whom nothing is known beyond th a t  he commented on the Sutras 
and  is referred  to by Ram anuja. D ram idacliarya who appears to have 
w ritten  a som ewhat elaborate com m entary, wras him self commented 011 
by one V am anacharya (not the  au tho r of Kasika vritti, who is supposed 
to have been a Ja in ), and referred  to by V edantacharya, a most famous 
V isish tM vaita  w rite r of the th irteen th  century ; but, beyond th is  sta te
m ent again, and quotations from him  by S 'ankara and Ram anuja, nothing 
h as survived to  th is  day. Tankacliarya’s work, or fragm ents of th a t work,

were seen by me some tim e "ago, in C hingleput D istrict, but, so fa r as the 
fragm ents them selves are concerned, he appears to be purely a Vedantic 
V isishtadvaiti, w ithout even the s ligh test tinge of the Bhagavata doctrine, 
such as found in Ram anuja’s writings. B u t I must also, in fairness, adm it 
th a t I  have not been able to see his comments 011 Sutras II, 2, 42— 45, a 
reference to whicli would settle the m atter. Kapardi, or A 'charyakapardi 
as he is reverentially  spoken of by Ram anuja, was also a commentator 011 
the A 'pastam ba Sutras, bu t his work 011 the Brahma Sutras does not seem 
to exist now. All of these, however, are referred to by tlie author of Srnta- 
prakasika, a gloss on Ram anuja’s S 'ribhashya, as also by Yedantjicharya, 
one of the most voluminous w riters of modern times and contemporary 
w ith another w riter of the same kind, 1 mean M adlivacharya or V id
yaranya. Lastly, Bodhayana, the V rittikara , appears to be the same as 
the au thor of the  well-known Grihya and Dharma Sutras, the la tte r 
of which is transla ted  in the  Sacred Boohs of the East. Indian tra d i
tion has it th a t he was a disciple of Badarayana, and Teacher to A 'pas
tamba. If we are to believe the statem ent made in Skandapurana th a t 
Badarayana was the same as Vyasa, then  the Bhagavata Purana and the 
M ahabharata are in agreem ent with one another w ith regard to the re 
lation of these th ree R ishis : and it is this th a t gives so much im 
portance to Bodhayana’s V ritti, * as th e  first commentaries on the 
Sutras are w ritten  either by the authors of the Sutras themselves, or 
th e ir immediate d iscip les: the object being to recall to the mind his 
teachings for which the Sutras serve as a sort of memoria technica.

M adhvacM rya, although he had the  advantage of consulting all 
these ancient commentators, appears to have made a new departure in 
his Sutrabhashya. He refers to V rittik a ra  only occasionally ; but, a t the 
same time, he explains in his larger B hashya the Sutras, according to the 
teachers of his own school. In  his sm aller commentary, or Anubhashya, 
which has been printed, he quotes Y edic and Puranic passages which 
give the same meaning to the Sutras as th a t intended to be conveyed 
by him. These quotations are all explained by the author of Sudlia, 
who is probably the most voluminous w rite r of the D vaita School.

There is another p o in t  in connection w ith V edanta which requires 
a passing notice. European scholars are generally ap t to th ink  w ith 
Prof. Max M uller tha t, although Badarayana quotes a num ber of earlier 
authorities, “ it does by no means follow th a t there ever existed Su
tras in the  form of books composed by them .” This is, doubtless, the safest 
conclusion one can arrive a t in the present stage of modern research, but, 
a t the same time, it  is not improbable th a t  the authorities referred to by 
him, viz., A 'treya, As'marat-hya, Audulomi, Karshajini, K as'akritsna, 
Jaim ini and Badari, m ight have w ritten  Vedanta Sutras themselves 
or th e ir disciples commentaries of the ir teachings fo rthe  benefit of their

* I take this opportunity, therefore, of impressing on the minds of my readers 
the necessity for proouring MS. copies of thi3 work, or of any part thereof, how
ever insignificant, for the Adyar Library.



own disciples. These were the fore-runners of Badarayana, and were the 
heads of some recognized schools of though t in those times. Two of them — 
Jaim in i and K as'akritsna—may appear to be fam iliar names, being tlic 
same as those of the authors of the P u rv a  M imamsa Sutras, and Sankar- 
shakanda; but there  is not a shadow of evidence to show th a t they were the 
Vedantic teachers referred to by B adarayana. Two considerations confront 
us a t th is point. F irst, since they were V edantic teachers, the ir teachings 
m ust have been necessarily condensed in to  Sutras by th e ir disciples. 
Second, there  appears a trad ition  about B rahm a Sutras in some of tho 
works of the  B hagavata School. W e hear of Vedanta Sutras by 
V aikhanasa*, bu t they  appear to have been lost several centuries ago. In  
an ancient work of the  Bhagavata school called “ Mariclii P a ta la”+, in 
the last section w hich trea ts  of Samadhi, th e  author, M ari chi, says th a t 
V aikhanasa’s B rahm a Sutras were lost, and hence he would devote a few 
lines to the  n a tu re  and realization of B rahm an according to the sp irit of 
his teachings : he then proceeds to speak of it in a stra in  suggesting a com
promise between A dvaita and V isishtadvaita. Badarayana’s work would 
therefore appear to be a sort of synthes is of the  teachings of his predecessors, 
noting the points of th e ir difference and giving his judgm ent wherever 
he could. Thus, in  the first Pada of the 1st Adhyaya, the general p rin 
ciples of V edanta are given out, and here there  is no disagreement 
among the elder A 'charyas ; but, w hen we come to the 2nd Pada, Sutras 
29—31, the contrary  opinions of Jaim ini, A s'm aratliya, and Badari, are 
given, w ith  regard  to the in terpreta tion  of a passage in the V eda referring 
to the  highest Lord. This is the first place in  which there appears to be 
some contradiction between the earlier teachings ; but, as we go fu rther 
on to the nature and practice of B rahm a vidya, these difference grow more 
and more im p o rtan t; bu t the com m entators say th a t the opinion ol* 
Badarayana u ltim ately  prevails, because of the  cogency of his argument.

h i modification of my last statem ent, however, I  m ust say that 
S 'ankara, the boldest of his commentators, th inks once a t least—when 
quoting B adari’s opinion on the  question of the  soul of him who possess
es the lower knowledge of B rahm an, going afte r death to the lower 
B rahm an,—th a t Badari is right. J

Speaking of the th ree  prasthanas, th e  general tendency of the U pani
shads has been adm itted  on all hands to be decidedly idealistic, whilo the 
V edanta Sutras and the  B hagavadgita are realistic (blieda vddi) : and 
th is has been found to be the  experience of all polemic w riters on 
Vedanta, from th e  tim e of S 'ankara  to the  present day. Philosophy

*An attem pt has been made to throw some light on the position of Y a ik h u n u s a 's  
Sutras (oil Sranta, Grihya, Archil, and Brahma) in the history of Indian Philosophy, in 
a paper I submitted to the Oriental Congress of 1891 on “ Idol worship in  I n d i a ' ’ ; 
the printing of which has, I believe, been delayed on account of u n a v o id a b le  
circumstances.

f  In the Government Oriental MSS. Library, Fort St. George, Madras. As a 
new catalogue is being prepared it is not possible to give its number in the Catalogue.

X Vide IY, 3, 7—11 : for Badarayana’s opinion, see Sutras 15 and 16 following.

itself and Indian  philosophy in particular, may be said to adm it of three 
stages of developm ent: first, D vaita or the nearest approach to it, then 
the V isishtadvaita, which is a sort of compromise between D vaita and 

dvaita, the th ird  and last. Curiously enough the realization, ac
cording to th e ir  own ligh ts of tlie great Veddntic formula “ Tatvam asi,” 
was justly  considered as the highest goal of all philosophers. I t  is 
Theosophy in the h ighest sense of the word, and modern Theosophists 
are the last to deny its tru th  ; but it was not all who could realize 
the tru th  in the sta tem ent “ Thou a r t  B rahm an” ; only those who had 
the  hardihood to conquer th e ir senses. To them  only the process of 
realization was taugh t. This is what we consider the esoteric portion 
ot tlie Yedanta ; one could only expect to learn it from another who re 
alized it for him self—a Bralim avit, in short. The learners, as they were 
had a good discipline of mind and body, underw ent the Sadhana 
C latuslitayas* or Sadhana Saptakas as they are technically called 
by A dvaitis and V isishtadvaitas—and formed a sort of inner 
circle of disciples of a Teacher. I t  is not “ a m istake to suppose 
th a t the Ancient H indus looked upon the Upanishads as something 
secret, or esoteric” (ralm,ya). On the contrary, the term  Upanishad 
itself means secret (rahasyaj.f raliasyas pertaining to Yedanta or. 
Brahm an. The natu re  of Brahm avidya was no doubt theoretically 
explained in them a.s fa r  as could be explained in words : but the secret 
or practical or the  esoteric side of Brahm avidya, was a matter of con
fidential communication between the teacher and the p u p il; for th is  
was the highest occultism, all else being occultism only in name. F irs t 
the pupil had some explanation of the sacrifices : this was the verbal 
explanation which was in itself considered as a secret, or a new ligh t 
throw n on the old practices. The next step was for the disciple to have 
derived some knowledge therefrom  : while the th ird  stage was th a t in 
which he had “ to observe certain ru les,” e . g . .  to pu t into practice the 
m stiuctions fiom  his Teacher. The earliest Indian esoteric mysteries, 
then, were the practical demonstrations in Brahm avidya, by Teachers to

■ t |ieu’ PuPlls- J* is not “ more of a modern invention than an ancient ins
titu tion  ” (p. 327), as the Professor thinks. I t is, on the other hand, a t 
least as old as the U panishads themselves, as any reader of these writings

tn lla^ ,’*en ” p la ,ine(L bT S 'a n k a ra  (I, 1 , 1 ). to  be th e  im p o rt of atha in  A M -
n ish a d  r  2* n  IV  B n h a f ' l™ "J» ka  U p an ish ad  IV, 4, 2 1 , M undaka U p a-
upon  13 , IV , 8 ; I ra s  n opan ishad , I, 2 , w here  th ese  qualifica tions a re  in s is ted

fe p -w iS ; th«m;

1. S e c re t  o r  e s o tc r ic  e x p la n a t io n  w h e th e r  t r u e  o r  fa lse .
K n o w le d g e  d e r iv e d  fro m  such  e x p la n a t io n .

' SP8uchIknowledge.SerVanCe8 i,loumbenton th°Se who havo r e c e i v e d

4. Titles of books containing such knowledge.” I also refer the reader
qU a t',°nS from tho Vedas from wl.ieh he deduces the above conclusions and more especially to Ait. A r : II I . 1, 6 3.
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would concede—although the m ystical or, shall I  say secret, teachings 
were conveyed to the  pupil w ith no such pomp and cost as either 
th e  Eleusinian or Bacchic Mysteries. The teacher was a herm it, leading 
a  quiet, retired  life, generally outside the  buzz of cities, and in his own 
little  as rauz, in itia ting  a few disciples and m aking sacrifices ; for such is 
the  picture depicted in any Brahm ana. The Professor observes fu rther 
on

“ The Pythagoreans had even a distinct dress, they observed a restricted 
diet and are said to have abstained from flesh except at sacrifices, from fish 
and from beans. Some observed celibacy and had all things in common. 
These regulations varied at different times and in different places where the 
Pythagorean doctrines had spread. But nowhere do we hear of any doc
trines being withheld from those who were willing to fulfil the conditions 
imposed on all who desired admission into the brotherhood” (p. 3*28).

H ere the  Professor looks a t Ind ia  th rough  Grecian spectacles, and 
I  would invite his attention to Kena U panishad (iv, 8)—where it is 
s a id :—

“ The means for its (the Upanishad’s) attainm ent are, tapas, dama (sub
jugation of senses) and karma (ceremonies enjoined by the Yedas): the Yedas 
with all their angds (members) are their foundation, and tru th  its abode.”

This, of course, constitutes mysteries or esoteric teaching ; for, if the  
process of realization of Brahm an, w hich was considered the highest 
p a th  to knowledge, is not esoteric, w hat else is ? I t  need not necessarily 
m ean th a t exclusiveness which characterized the  Grecian M ysteries, but, 
nevertheless, th a t Brahm avidya, was not tau g h t to any one who had  not 
the  six requirem ents spoken of by the Professor himself (p. 326). So 
fa r  as these qualifications were concerned, those who possessed them  
belonged, of course, to  a h igher degree of initiation th an  those who 
contented themselves w ith  yajnas. The obvious intention of the  exaction 
of these qualifications m ust be, although not necessarily, th a t dangerous 
secrets would be divulged, bu t not, as the  Professor thinks, to quote his 
own words, “ th roughout to draw  the  thoughts away from th ings ex
te rna l and to produce a desire for sp iritual freedom (mumukshatram) 
and  to open the  eyes of the  soul to its tru e  nature something like 
saying th a t A lgebra cannot be understood by one who does not know 
A rithm etic. Such brotherhoods are tru ly  ap t to degenerate into 
secret societies, and bro therhoods; each of them, more or less, laying 
claim  to its m other-fraternity .

Taking the  general principles of Brahm avidya, we have so many 
different schools of Yoga, w ith  a vast lite ra tu re , each claim ing superi
o rity  for itself, until a t  la s t all the schools of m ental and even physical 
tra in in g  produce a vast literatu re  of the lower forms of T antric  worship. 
T his is w hat I  should call a retrogression in religion. Such a retrogres. 
sion is common to all religions, and it  has even been adm itted by 
scholars th a t the religion of a savage represents the degeneration of a 
once m ighty religion. The U panishads being probably the highest

stage of development th a t the Indo-A ryan mind could attain, they held 
the ir ground for a long tim e, until a t last there was a retrogression. This 
retrogression was of two kinds. F irst, a discovery was made th a t all the 
Devas or gods were nothing but names, and all sacrifices next to 
useless. This discovery led to A theism , and the  several heretical 
doctrines, such as those of C harvaka and Brihaspati, and, in later 
times, of Buddha. The other kind of retrogression was a new form of 
anthropom orphic Polytheism , the adoption of symbols, symbolic langua
ges and symbolic worship, including idol worship : and along with these 
a vast amount of lite ra tu re  more or less Tantric. Tho first channel of 
retrogression was soon considered foreign to Indian Religion, having 
f ried to question the au thority  of tho V eda and on th a t account g ra 
dually excluded. W hereas the second, w ith the ostensible purpose of 
serving as a means for the  realization of Brahman, soou fused into, and 
g iadually  became identified with, the mother-religion.^

This was apparently  the condition of Indian Religion a t the time of 
the composition of the B rahm a Sutras of Badarayana. Tlie fusion was 
more or less complete, and there  was a vast literature  of the Pasupatas and 
the  Bhagavatas f  in the back-ground to support this new form of retrogres
sions. Hence Badarayana refuted such doctrines of these new sects th a t 
were in direct variance w ith  the teach ing of the Upanishads. This proce
dure gave a new im petus to the m ultiplication of sectarian and Tantric 
literature , with th e ir esoteric and exoteric portions. This form of religion 
we find even to-day. Take any sectarian teaching : it has its Vaclty&rtha 
(exoteric interpretation), and Yyangydrtha (esoteric in terp re ta tion). For, 
as the  worship of the pure Brahm an began to be supplanted by th a t of 
the Pui’anic triad, th e ir incarnations and manifestations in the animate 
and inanim ate kingdoms, those forms of such worship as could appeal to 
the  grosser capacities of hum an understanding, became the religion of the 
masses, while V edanta and the more mystical teachings wliich could 
appeal only to the h igher intellects, rem ained the religion of the few. 
Broadly dividing the whole Indian Religious L iterature into exoteric and 
esoteric, we may roughly indicate th a t the  Puranas, and Itiliasas,J and 
even the Brahm anas and M antra portions of the Vedas are exoteric, and 
the Upanishads are esoteric. The Tantras, however, are both esoteric and 
exoteric, and the more advanced Tantrics, especially the S'aivas and 
S 'aktas, teach a lofty kind of Toga, which is free from all objectionable 
p rac tices ; bu t th a t teaching is not generally known, but rem ains 
concealed.

In  India a t the present day almost every sect has its own inner 
teachings not inconsistent w ith its exoteric ones, and which are reserv
ed for the few. V isishtadvaitic V edantin  as I am, my class lias

* For Pasupatas, vide II, 2, 37—41: for Bhagavataa, II, 2, 42__45,
t  Pancharatra Padma Sanhita Krijapada, (vr. 1—10.)

• J  T he ^ ni^ a n a > 021® ° f th e  ta ’hasaH, has five d ifferen t in te rp re ta tio n s , tw o  o i  
W hich a re  th e  p ro p e rty  of Y aifihnayag. F ' 1



som ething like twenty-five subdivisions, all treated w ith more or less 
accuracy of detail in W ilson’s “ Religions and Sects of the H indus”. 
Of these I  belong to the  V adagalai class of the sub-sect S 'ri Sampradayis. 
W e follow more exclusively the explanations of Vedantacharya on the 
commentaries of R am anuja on the th ree Prasthanas, as well as his other 
w ritings. Now the  study of V edanta among Brahmins should be pre
ceded by living w ith  a Guru for sometime ; bu t in this age this rule is a 
little  relaxed, and if the disciple is well-known to the teacher, he is a t once 
accepted w ithout any fu rther probation. The next thing for the Teacher 
to  do, is to go daily th rough a small portion of one of the commentaries of 
th a t  school, and finish it  in course of tim e : and so on w ith all the three 
commentaries and any im portant work or works besides. He then pro
pounds a few theories containing w hat he considers the gist of the teach
ings of th a t school. Among V isishtadvaitis of my class, the Rahasyas of 
V edantacharya, th irty -six  in number, are taught w ith a tradi
tional interpretation. Those willing to have recourse to practice, are 
ta u g h t some of the Rajayoga practices spoken of in the Pancharatras ; 
th e  A 'gam as w ith which we have most to deal. Thus the form alities 
and the  necessary ceremonies observed to-day are almost the same 
as those observed in  the ancient times, bu t with this difference th a t 
th e  teacher as well as the pupil is not so spiritually advanced as formerly. 
I  lay so much stress on the  subject of traditional secret in terpre
ta tions as they are always spoken of w ith  scorn by W estern scholars, 
w hereas th e ir  very existence could be detected by them  only after a long 
s tay  in  India, and free and confidential intercourse w ith the people. 
T he reason for all th is is th e ir neglect of study of the present form of 
Ind ian  Religion.

This may be be tte r explained perhaps in th is way. In  the M antra and 
B rahm ana portions of the  Vedas (N igam as), we read of sacrifices of sheep, 
horses, &c., of the M antras to be recited, and all other acts th a t should 
be done on the occasion : bu t when we come to A 'ranyakas and U pani
shads, we learn  for the first tim e th a t the A 'rani means the A'tma, thc 
sacrifice is the  m editation, and so on ; every object in the sacrifiec being 
a  symbol or an exoteric representation of something esoteric.* Sim ilarly 
th e  Tantras, or the grosser of them , e. g., the  S 'ak ta  ones, adm it of such 
an  explanation of th e ir  sacrifices. Some of the Tantras, and more 
especially the Sanhitas of Pancharatra, call themselves “ Pancharatra 
M ahopanishad. ’ ’

The T antras playing as they do such an im portant part in the mo
dern  form of Indian Religion, should be carefully studied by all students 
of Ind ian  Religion, and no consistent theory as to the formation and 
g row th  of the  Ind ian  Religion can be worked out, until these writings are 
seriously taken up. They have been h itherto  avoided by modern Indian, 
and  W estern scholars alike, because of the difficulty of the subject.

# Vide fo r  in s ta n c e  th e  1 s t  a n d  2 nd A d h y a y a s  of B rih a d a ra n y a k a  U p an ish ad .

There is no literature on the subject and scarcely a single article in any of 
the magazines devoted to Orientalism. When, as now, more difficult ques
tions re lating  to subjects of Indian Religion are being pressed forward, 
and the existence of esotericism in Indian Religions, in w hatever form, is 
once m aintained, th e ir  study becomes a m atter of serious necessity. To 
enable the  W estern reader to obtain some idea of these writings, I may 
say th a t they are allotted among the three deities—Vishnu, S'iva and 
S 'akti, and known as Pancharatra, S'aiva, and S 'ak ta  Tantras. They com
prise respectively 108, 28, and 64 independent treatises, most of which 
are recoverable in India* a t the present day, besides other original 
treatises based on them  called Kalpa Sutras, some of which can be 
traced to a pre-C hristian period ; and a number of digests and compila
tions more or less modern.

Prof. Max M uller will, doubtless, explain his omission of mention of 
the T antras by saying th a t he was only dealing with Vedanta. This 
I fully recognize ; bu t when he draws general deductions as to the im 
possibility of the existence of an esoteric teaching in the whole of Hindu 
L itera tu re  from the study of a particular branch, it is time th a t some 
one should point out the  fallacy.

In  spite of certain misconceptions, Prof. M uller explains as suc
cinctly as can be given out in a single lecture, the main principles of 
the U panishads—the tendency of which is towards idealism, as ex
plained by S 'ankara— leaving out, however, the essential points of 
difference between him  and Ramanuja. There is, however, a high 
trib u te  paid to the U panishads a t the end of Lecture IX , and as the 
words are very significant, I  beg to quote them :—

“ W e  c a n n o t  d e n y  i t s  m e ta p h y s ic a l  b o ld n e s s  a n d  i t s  lo g ic a l  c o n s is te n c y .  I f  
B r a h m a n  is  a l l  in  a l l ,  t l i e  o n e  w i th o u t  a  se c o n d , n o th in g  c a n  b e  s a id  to  e x is t  
t h a t  is  n o t  B r a h m a n .  T h e r e  is  n o  ro o m  f o r  a n y t h i n g  o u ts id e  t b e  I n f in i te  
a n d  U n iv e r s a l ,  n o r  is  t h e r e  ro o m  f o r  tw o  I n f in i t e s ,  f o r  t h e  I n f in i t e  in  N a tu r e  
a n d  t h e  I n f i n i t e  in  m a n . T h e re  is  a n d  t h e r e  c a n  b e  o n e  I n f in i t e ,  o n e  B r a h 
m a n  o n ly  j t h i s  is  th e  b e g in n in g  a n d  th c  e n d  of th e  V e d a n ta ,  a n d  I  d o u b t  
w h e th e r  N a t u r a l  R e l ig io n  c a n  re a c h ,  o r  h a s  e v e r  r e a c h e d  a  h ig h e r  p o in t  t h a n  
t h a t  r e a c h e d  b y  S 'a n k a r a ,  a s  nn  i n t e r p r e t e r  o f  th e  U p a n is h a d s .”

Prof. Max Miiller has shown in his former Gifford Lectures th a t the 
last resu lt of Physical and Anthropological Religion was the belief tha t 
the soul after death passes to the highest heaven of God. This is, he says, 
the  belief shared by the Avesta, and the Talmud : and latterly by the 
Bible and the Koran. This is apparently the highest point th a t these 
religions could reach, while a still h igher stage of development was 
reserved for Vedanta, characterized by the doctrine of the transm igra
tion of the  soul, or the theory of Re-incarnation, or the continued existence 
of the soul after death—which is its true immortality, and its correla
tion, the ethical doctrine of Karma, The Vedantin believes in two

* A list of them is given on pp. 357—364 of the Theosophist for March 1892. By 
a reference to Dr. Aufreclit’s “ Catalogus Catalogorum” I calculate that no fewer 
than 170 arc recoverable now, wholly or in part.



marg&s, or paths, which the sonl takes after death, well-known as 
archir&di and dhumddi m&rgas, both of which are briefly explained in 
the  work.

I  should, perhaps, make a slight digression here to refer to Chap
te r  V, which deals w ith th is im portant question of the two paths of the 
soul after death. The teachings 011 th is subject, contained chiefly in 
th e  Brihadaranyaka Upanishad, are referred  to by the Professor as 
‘ folly or childish twaddle with, nevertheless, some g reat thoughts running 
th rough them  . Lven a t the risk  of offending my E astern and W estern 
b ro ther Iheosophists, I  m ust frankly  sta te  th a t our H indu commenta
tors have not, in any way, elucidated these and other sim ilar passages 
dealing w ith the difficult question of the two paths of the soul. The 
Professor s strictures are perhaps a little  rash, coming as they do from 
a W estern scholar, but we are not entitled to trea t them  w ith contempt 
or derision, while we have ourselves 110 satisfactory in terpretation to 
offer him or the world. A nd in th is connection it seems necessary to 
draw  attention  to the grea t caution th a t should be exercised by Theo
sophists as regards th is much-vexed question of the esoteric meaning 
of the H indu Sacred Books. Speaking for myself, I  m ust frankly 
adm it th a t in very many cases we are unable to find any inner meaning 
for abstruse passages. Though th is does not prove absolutely th a t there 
is no such meaning, yet i t  does dem and from us a certain amount of 
caution and reserve in our affirmations th a t an interpretation  is possible. 
In  Mr. Mead’s excellent review of the Gifford Lectures of 1892, in the 
Ju n e  num ber of Lucifer, he deals somewhat sarcastically w ith Prof. 
M ax M uller s difficulties over the journey of the soul and the two paths 
of P itri-Y ana and Deva-Yana. V ery few Hindus a ttem pt to explain 
the  difficult passages in  the B rihadaranyaka U panishad which con
ta in  th is teaching, and I have already stated how unsatisfactory the 
com m entaries a r e : bu t Mr. Mead furnishes an esoteric meaning based 
on a companion passage in the B hagavad Gita, Chap. V III, which, with 
all due deference, I  m ust adm it, is almost more incomprehensible than
th e  tex ts  of the U panishad and G ita themselves. H e says :__

“An understanding of the above astrological symbology is possible only 
for him who knows the two Fires, and all their correspondences in the 
microcosm and macrocosm. The two Fires are the triple, formless, invisible 
F ire hidden in the Central Spiritual Sun, the heart of the Unmanifested 
Universe, and the septenary Fire of the Manifested Universe, or Astral 
L ight ; all of which have their correspondences in Man and his ‘ principles 
or ‘ aspects/ ”

I t  is difficult to realise th a t the above explanation will be of much 
benefit to the Professor or the  general public.

On pages 170 and 171 we have ono of Prof. Max M uller s “ Curious 
Coincidences.” A “ curious coincidence”, I  may rem ark, is a term  used 
by w riters who have any pet theory, to include all exceptions or controver
sions to th a t theory. I  his particu lar coincidence is a very strik ing one. 
Prof. Max M uller tells us on the au thority  of Prof. K uhn th a t in the north

of Germany, even to th is day, the  Milky W ay is called Kaupat, i. e., cow- 
path, while the Slavonians call i t  Mavra or Mavriza, which means a black 
speckled cow. I t  m ust be remem bered in this connection th a t to pass 
through Devayana,the departed soul has to be carried across the V aitarani 
river by a cow, according to the  H indu tradition ; and it is on this account, 
I may add, th a t Hindus, on their death-bed, make a gift of the cow. I 
can recall a passage from the  R ig  Veda where the Rishi queries “ How 
can a black cow give us w hite m ilk a saying current even to this day 
in the north of Germany, as we are told by Professor Max Muller in his 
“Physical Religion.” Such coincidences, the author of the Gifford Lectures 
informs us, “ are very s ta rtlin g .” “ One hardly  knows how to account for
them . Of course, they may be due to accident.......” Unfortunately, similar
accidents occur in connection w ith the N orth American Indian tribes, 
whose traditions bear a rem arkable resemblance to the Scandinavian, and 
even to our own mythology in India. One can hardly afford to ignore 
these cases, for they, a t all events, suggest the possibility of a popular 
version among all nations of one and the same universal belief concerning 
Man and N ature. W hy should the Professor carefully avoid any ex
planation of his in teresting coincidence P

The doctrines of the Sufis are next dwelt upon, to show th a t the 
best wrord they have to say is th a t the Infinite in man should be united 
w ith the Infinite in N ature, as the  Upanishads teach. The doctrine of 
the Sufis has its own counterpart in th a t of B h a k ti: not B hakti in the 
popular sense of the word, w hich means S 'raddha (attention), but the 
superior B hakti, or Bhaktim arga, which is identical w ith the B rahm a
vidya taugh t in the U panishads. B ut the difference between Sufiism 
and V edanta lies in the fact th a t “ V edanta goes far beyond the point 
reached by Sufiism, and has a fa r broader metaphysical foundation 
than  the religious poetry of Persia. Sufiism is satisfied with an ap
proach of the soul to God, but i t  has not reached the point from which 
the nature of God and soul is seen to be one and the same. In the 
language of the Vedanta, a t least in its final development, we can hard
ly speak any longer of a relation between the soul and the Supreme 
Being, or of an approach of the soul to, or of the union of the soul 
w ith, God. The two are one,” advaitically speaking, of course, “ as soon 
as the original and eternal oneness of N ature has been recognised. 
W ith  the Sufis, on the contrary, the subject, the hum an soul, and the 
object, the  divine spirit, however close the ir union, rem ain always dis
tinc t though related beings.” H ere it is we find them almost identical 
w ith the Visishtadvaifcis : while the language of Sufi writings reminds 
one of either G itagovinda or the tenth  skandha of Bhagavata. But the 
Professor says : “ If C hristianity  and Mahomedanism are ever to join 
hands in carrying out the high objects a t which they are both aiming, 
Sufiism would be the common ground 011 which they could best meet 
each other, understand each other, and help each other.” But this re 
m ark, thoughtful though it be, will please only the few.



W here do we next find th a t last word of the V edanta P Certainly 
in  the  speculations of the A lexandrian Fathers, is the an sw er: and al
though “ the  idea of a direct influence of Indian or Persian thought on 
early  C hristian  religion and philosophy has been surrendered”, we are 
told, “ by most scholars” : still tlie Indian  doctrine, i t  m ust be said, lias 
m any sim ilarities common between itself and the A lexandrian P lato
nists. H ere the Logos is known as S 'abdabrahm an. I t  is the eternal 
sound th a t  has become m anifested in man* in order th a t he may 
be assim ilated w ith Him. Like the Greeks, tlie H indus never seem to 
have forgotten th a t S 'abda or word, has a double aspect, its sound and its 
m eaning, bu t a t the same time they held th a t the relation between a word 
and the  object it signifies was one of identity. S 'abdabralim an is the 
I 's 'v a ra  of the Advaitis, and as such the highest personal God in the 
universe. H e is thus distinguished from Parabralim an although the 
same in esse, in  the same way th a t the Stoics made a distinction between 
the  Logos and th e ir  Zeus: and like them  again, the H indus who 
considered H im  not only creative bu t the controller of all th ings in the 
universe. Like the Neo-Platonists, they  held th a t it is the I 's 'va ra  
th a t  re-incarnates, and m anifests itself as man. And although they 
also believed th a t the Logos has m any aspects, th a t is, th a t there 
are several I's 'varas, some of them  w ent so far as to believe th a t the 
sounds w hich we u tte r  are all its m anifestations : nay, th a t it under
goes th re e f  m anifestations, viz., the causal world, and the Logos presiding 
over i t  ; then  the astral world and its Logos; and lastly  the physical 
world and its Logos, which is its grossest form. These are known as 
Pas'yanti, Madhyama and Vaikhari forms of vak, corresponding to the 
V edantic ideas of V ais'vanara, T aijasa and H iranyagarbha, presiding, 
respectively over the Karana, Sukshm a and Sthula forms of m atter. 
This is the  expressed teaching of the M andukya U panishad, which is 
thus decidedly Advaitic and has often puzzled the Dvaitic commentators*

T his doctrine of the Logos is specially introduced by Professor 
M uller to show th a t C hristian ity  was nothing but a descendant of thc 
old Sem itic Religion, vastly  improved by Greek Philosophy and more 
especially th a t  of Plato, and th is im provement was th e  work of the 
Greek Fathers. The showing of the  Professor is th a t th is  blending of 
A ryan and Semitic thought which found its h ighest expression in 
C hristian ity , is no final religion, not a universal religion in any sense 
of the  word ; and this, notw ithstanding  his statem ent a t the end of the 
in troductory  lecture th a t “ we have subjected C hristianity  to the sever
est criticism s, and have not found it  w anting.” How and why it is not 
found w anting, he does not explain.

H itherto  I  have confined my attention principally to comments

# P a t a n j a l i ’s  M a h a b h a s h y a  : Firsfc A 'n h ik a ,  q u o t in g  R ig  Y e d a  “ C h a tv a r i  
Sringah” ; fy'c., w h ic h  s p e a k s  o f  t h e  D iv in e  B u ll w ith  fo u r  h o rn s -

t  P a t a n j a l i ’s  M a h a b h a s h y a ,  1 s t  A n h ik a ,  q u o t in g  R ig  Y e d a  I .  1 6 4 — 52. Y a s k a  in  
h is  N i r u k ta ,  th o u g h  r e f e r r in g  to  fchis p a s s a g e  o f  t h e  R ig  Y ed a , e x p la in s  ifc d i f f e r e n t ly .

from the H indu stand-point upon Prof. Max M uller’s new book. Beforo 
concluding, I  should perhaps say few words on those topics particularly  
in teresting to Theosophists, which the Professor touches on.

In the first place, the rem arks on page 327 anent “ Yogins or so- 
called M ahatm as”, seem to be introduced for the special purpose of 
deriding Theosophists. “ The Hindus them selves”, we are informed, “ are 
quite fam iliar with the extraordinary performances of their Yogins” . “ To 
represent these performances as essential parts of the ancient Hindu 
Philosophy, as has lately been done by adm irers of Tibetan Mahatmas, 
is a great m istake”. Here the Professor abruptly drops the subject. 
Possibly words failed him. As Prof. Max Miiller would not regard 
w ith any respect a statem ent of Theosophie opinion on th is point, I 
may draw  his attention to the fact th a t the views propounded in 
Theosophical literature in th is connection, are identical with those cur
rent in India. Prof. Max Muller can hardly  ignore this statem ent from 
an orthodox H indu Brahmin. Let me explain myself by saying a t once th a t 
Yoga is the practical application of V edantic theories, w ithout which 
the h ighest aims of Yedanta can never be realised. The term  Yoga is 
here used in the  w idest sense, including Brahm avidya, its highest form. 
The study of V edanta becomes merely a m atter of intellectual exercise, 
when not accompanied by practical application. I t  is curious th a t with 
all his experience of Indian sacred literature, the Professor has never 
realised th a t there exists a perfectly well-recognised system of physical, 
mental and psychic training, such as is given in Patan ja li’s Yoga Sutras, 
by the following out of which the states of consciousness referred to 
throughout Vedantic literature  can be realised by the devotee. Unfor
tunately, Prof. Max M uller has never visited India, or he would havo 
had opportunities of conversing w ith Yog’ic practitioners of various 
grades. B ut the  following extract will be read with in te re s t:—

“ The penances which Indian ascetics inflict upon themselves have often 
been described by eye-witnesses whose bond fides cannot be doubted, and T 
must say that the straightforward- way in which they are treated in some of 
tlie ancient text books, makes one feel inclined to believe almost anything 
that these ancient martyrs are said to have suffered and to have done, not 
excluding their power of lev ita tion ’ (p. 528).

One point more before I conclude. Speaking of the Sukshm a S 'arira, 
the Professor states th a t it is this which “ the modern Theosophists 
have changed into the ir astral body, taking the theories of the ancient 
Rishis for m atters of fact.” Leaving on one side the question of 
w hether the A stral Body is the equivalent of the Sukshma S 'arira , 
though this seems probable, I would draw  the Professor’s attention to 
the fact th a t the existence of the A stral Body has been demonstrated 
by the Society for Psychical Research and by individual experim ent; 
thus showing th a t the ancient Rishis dealt w ith something more than 
theories.



I t  would not be just, however, for me to bring these rem arks to a 
conclusion w ithout paying again a well-deserved tribu te  to Prof. Max 
M uller’s noble work in the cause of Indian  Sacred L iterature. Though 
we H indus disagree w ith the Professor on many points, we cannot but 
feel th a t his love for Indian Sacred L itera tu re  is a deep and sincere one, 
and the honour which he pays to Ind ian  religious thought in the present 
volume is, I  feel confident, prom pted by a deep and thorough conviction 
of its  w orth. The Professor’s views m ust, of necessity, be somewhat 
restric ted  by reason of the appointm ent he holds, yet he has taken a 
loftier and more sym pathetic view of the  subject than  any U niversity 
Professor in a C hristian country has h itherto  done. Moreover, there 
is in the  present volume which i t  has been my pleasure to notice, an 
indication of a g reater liberality  of thought, and a more m arked ten 
dency towards the  investigation of sp iritual knowledge ; more of the 
earnest student in fact and less of the  philologist. Is i t  too much to 
hope th a t before long Prof. M ax M uller will realise to the  full the 
existence of a sp iritual science of life, which is embodied in those our 
Sacred Books to the vindication of which he has so nobly dedicated 
Jiis life ?

S. E. G opalachaklu,
(A  Vaishnava Brahm in).

THE PREDICTIVE ART IN INDIA.

DU R IN G  m y visit to Kum bakonam , I had the opportunity of seeing 
some of the  best exponents of th e  predictive a rt th a t now reside 

in  th a t  locality. Needless to say, an early visit was made to the 
“ Cunning M an” a t Valangiman, of whom so much has been said and 
w ritten  in  the past. In  company w ith  Mr. P. R. V enkataram a Iyer, I 
called upon Govinda C hetty  early  one m orning. W e found him  stand
ing on the  steps of his house; and a fte r a few words, he conducted us to 
his consulting room in another house, which appeared to be unoccupied. 
W e were th ere  left alone for a few m inutes, during which we took the 
opportunity  of looking around. A moveable calendar, one or two books 
upon Astrology in  Tamil, some sheets of plain paper and a pencil, 
seemed to be the whole of the jo sh i’s accessories. The re tu rn  of the 
4< C unning M an” was the signal for silence, w hich we maintained 
throughou t the seance as much as possible. I  had gone w ith four ques
tions, which we requested the  joshi to an sw er; the questions, of course, 
being unknown to him. A fter m uch figuring on the p a rt of the “ Cun
n ing M an” and counting of cowrie shells by ourselves, a small sheet 
covered w ith Tam il w riting  was produced, the lines counted and initialed 
by me a t the  four corners and between one or two of the lines. This 
paper I  then  placed in my pocket. The joshi said I  was bora under 
H asta  the  13th N akshatram . I  replied, * No, Magha, the 10th.’ The 
joshi did not get on very well w ith  th e  questions or answers, but 
contented him self w ith a few w ritten  rem arks, which proved to be quite

wrong as fa r as they w e n t; and as the resu lts seemed so unsatisfactory, 
and much tim e was already spent, we proposed to go. Before doing so, 
however, Mr. P. R. V enkataram a proposed one test case, and the joshi 
asked us to re tire  and choose the name of any village. I whispered to my 
companion the name “ H andsw orth,” my native place. On return ing  to the 
joshi he gave me the piece of paper previously initialed by myself, and 
asked me not to read it  till I  got back to M adras. Before leaving I gave 
the joshi some money which he repeatedly refused, saying th a t I m ight 
send it to him if I  found the inform ation correct. On the way to K um 
bakonam we consulted the 23 lines w ritten  by the “ Cunning M an,” aud 
found th a t my questions had not been mentioned at all, and th a t the 
information given was commonplace, affording no evidence of the 
powers a ttribu ted  to Govinda Chetty. The following is the translation 
of the only inform ation I  obtained from him  :—

1. This gentlem an will not save anything, however much he may 
earn. Perhaps he may save something after three years. He will 
gain much fame. He questions about a female. He will live 69 years.
He has got m uch desire to learn some wonderful sciences, and possesses 
no desire for money.

2. He was born in the 57th year from Prabhava, in the 12tli 
m onth from C hitharay, in the 10th s ta r  from A sw ath i; has much 
attachm ent to the  people of Ind ia  and dislike towards his own country
men.

3. As th is gentlem an is born in K etu D asa , he m ust have thought 
to himself “ A randas.” I  do not know w hether this is rig h t or wrong.*

Needless to say I  was disappointed, and I  felt sure that my friend was 
r ig h t when he said th a t Govinda had not been using his powers a t 
all. However, we determ ined to try  again, and w ith a gentleman, 
who was known to Govinda Chetty, we w ent again on the following 
day. The “ Cunning M an” pleaded sickness, said th a t he had taken 
oil, and obstinately refused to give us any demonstration of his powers. 
W e had, moreover, the assistance of the  Medical Oflicer of the place 
a friend of the josh i’s, to help us in persuading him. We left the place • 
bu t the officer said he would stay and not re tu rn  without some infor
mation. L ater in the  day, however, he came back w ithout any evidence, 
and said it had been promised during the evening. I t  did not come, 
The next day we went w ith the Sub-M agistrate, and Govinda was called 
m ; but although he knew we were alt friendly disposed towards him 
he still pleaded incapacity on account of illness ; and after many a t ’ 
tem pts to evade us, he finally pretended to be taken with sickness, and 
w ith  a feint of vomiting, he rushed from the  room. That was the last 
I  saw of him, and I  was unfavourably impressed. Two days later, 
while re tu rn ing  to Madras, we met the emissary of the R ajah  of 
Rarnnad, whom we had seen a t Valengiman. He assured us th a t he

# A s a lre a d y  in d ic a te d  th e  w o rd  th o u g h t of a n d  m e n tio n e d  was “ H a n d s w o rth .”



had been kep t w aiting merely because Govinda could not get rid  of us, 
bu t th a t no sooner had we gone th an  he immediately interviewed the 
joshi, and w ith in  ten  minutes had come away w ith  full inform ation. 
H e was then on his way back to the R ajah . He also told us th a t the 
joshi had expressed his fear th a t I should discover his secrets and th a t 
was the  reason he refused to use his powers before me. This expla
nation, however, scarcely covers the case, for I had left a sealed cover 
w ith  the Sub-M agistrate which Govinda was to explore and reply to, 
b u t no inform ation has, up to th is  date (four m on ths’ la te r), been 
received.

However wliat I could not obtain from Govinda C hetty I met 
w ith  elsewhere w ithout seeking. A certain  young Brahm in living near 
the  N ageshvarasw am y Kovil in Kumbakonam, sent me a le tte r by his 
brother, saying th a t if I  would call upon him  he would give me some 
evidence of his powers. In the evening I  went to him, accompanied by 
one or two of our members from the Kum bakonam  Branch and Mr. P. 
R . V enkataram a Iyer. The Swami was engaged in puja  when we a r
rived ; bu t shortly  afterwards, he came from his shrine into the room 
w here we were assembled. A fter the customary g ift of flowers and 
limes, betel-nut, &g., he asked me to sit down beside him on the m at 
facing the audience—for there were many of the  Swam i’s S 'ishyas 
present. He then  took pencil and paper and began to figure in  Tamil 
characters. He asked me if I  had some questions w hich Govinda 
C hetty  had not answered. These I told him were in my pocket and 
had  not been seen by anyone save myself. He then said there  were four 
questions. The first, he said, was as to “ w hat I was doing th a t 
m orning a t 8-30.” This was exactly the  question word for word. The 
next question, he said, was about m y parents. This was t r u e : for 
I  had enquired th e  names of my paren ts as a test question. The 
th ird  question had  to do w ith the fu ture, the Swami said. This was 
the  fact, my question being in regard to my fu ture  actions. The Swami 
then  said the last question was regard ing  my friend’s wife. I  said it 
was not s o ; and after some consideration the Swami said it  appeared 
so to  him . W e had  pursued conversation on general subjects for some 
m inutes, when I  suddenly remembered my fourth question and adm itted 
th a t  the  Swami was quite right. The fact is I  had not looked a t my 
questions since th e  morning, and had forgotten them in p a r t ; indeed 
th e  statem ents of the  Swami really  re-called them  to my m ind. M ore
over the  statem ent th a t the fourth question related to my friend’s 
wife, set me th ink ing  in the direction of absentees, while actually  my 
friend was present w ith  me, and it  had been a t his request th a t I  had 
p u t in a question in  regard  to his wife. So th a t all the  questions I had 
w ritten  had  been faith fu lly  reproduced, and on reference to the paper 
in  my pocket I  satisfied those p resen t as to the  fact. The following 
day I  received a chit from the Swami by the hand of his brother, in 
which he said th a t  if I  would commit to memory two or th ree  lines of

poetry in any language, or compose some for myself, he would repro
duce them in the evening. I im m ediately thought of two lines already 
known to me, and told the Swami’s brother 1 would call after my 
lecture in the evening. I went to the  house at about 9 p. m , and asked 
th a t every one presen t should go out. I then made a careful search all 
over the place w ith  a lantern, and having shut myself alone in the room, 
I  wrote the two lines I  had previously selected upon a slip of 
paper, and put them  in my pocket. The lamp afforded so little  lig h t 
th a t I could not decipher the words when w ritten, so th a t I  was sure no 
one at a distance could do so. I then went to the door and told the 
Swami I was ready. H e came in and seated himself opposite to me, 
preparing himself for deep-breathing by means of a succession of forcible 
snorts, which, however, proved ineffectual. A long steel skewer w ith 
a short wooden handle was then brought, and fully seven inches of th is 
steel disappeared several tim es in the Swam i’s nostrils, after which he 
settled into the Padm asana posture. Then, taking a piece of paper 
upon a book, and a pencil, he drew a long breath, retaining it for some 
minutes, during which he gazed upwards to the right, and wrote two 
lines of Tam il characters. We then  repaired to the fu rther room 
where several persons were waiting. The Swami then read the two 
lines and I read the English original whicli I had previously w ritten. 
The two corresponded, word for word, as follow s:—

(B epoor <SL$ihu(5)6rv s^errLLQj^ (sdrr.
0  6 $ o j *gj,erv @ ) u  ® <s$ gu Q su /t spror.

“ To own all sympathies and outrage none,
To live as if to love and live were one.”

This performance, which was in all respects satisfactory and con
vincing, was attested  by the signatures of several of those present.

The next day, M arch 30th, on leaving Kumbakonam, Messrs. P . R. 
Venkataram , K. Narayanaswam i, and the  above-mentioned Brahman, 
went with me to Shiyali, to the house of Padmanaba, the owner of the  
famous Book of Bhimakavi. W e were received very kindly—for Brahm ans 
are everywhere welcome, and our entertainers were evidently willing 
to extend the honour to myself. Padm anaba was absent, but our friends 
regaled us w ith fruits, milk, &c., while Mr. K. Narayanaswami went in 
search of the astrologer.

Upon his arrival he proceeded to unbind some kadjans of palm yra 
leaves, w ritten  in the  Telugu character. These formed a portion of the 
book we had come to consult. A fter a simple calculation made by P ad 
manaba, he turned to a leaf of the volume and commenced to read as 
follow s:—

“ In the year of Nandana* in tlie month of Pangunif when the mooli 
is in D hanus,J in the morning, he (the owner of the Grandha by name

# 1802 April to 18i)‘S April 11th.. 
f  March lJ th  to April ll tl i.
X S a g itta r iu s  of th e  H in d u  Z odiac.



Padm anaba) will rise up, and in order to cure liis son of liis illness, will 
go for medicine. A t a tim e when he will be ju s t w asting his time, a B rah
m an from the  banks of the river Cavery will come and drag him 
away. He will go to a certain  place, it  is certain. W hen he gets there 
he will have the happiness of seeing m any gentlem en assembled. He 
will not be able to ta lk  to the man who took him away, but will ta lk  to 
others. W hen he goes there, all the gentlem en assembled will be con
sidering the G overnm ent Tax or Land Assessment.* He will a fter
wards go to the Sam bandha Temple, and will ta lk  about the  same 
m atter. A Neecha t  will come. Refer to Vol. I l l ,  p. 65. (This was then
referred  to ) .........Three B rahm ans (vipras) will accompany him. This
Neecha has not come for any purpose of his own, bu t to know the  possi
b ility  of the existence of such a science and to know its details. He has 
the  capacity to understand the  use of th is S'&stra w ithout seeing it. He 
m ay r ig h tly  be considered to possess good taste for th is kind of know
ledge, and also has ability  in th is direction himself. He has, however, 
no inclination for the  fa ith  of his ancestors. Refer to Vol. II., p. 257. 
(R eferred to.) He is not the eldest born of his parents. In  his 3rd, 5th, 
7th, and 12th years he m ust have had some sickness. He will forsake 
the  quest of wealth and position and will w ander as he does now. A t 22 
years of age he will tu rn  from his household affairs and will pursue 
th is  tendency. J A part from his desire for all other knowledge, he will 
have a strong inclination for V edanta S astra. W hat will be the na tu re of 
the results of the atta inm ent of th is knowledge by him ? He will know 
th ings through his B uddhi § w ithout either M antra or Tantra. H e will 
gain jnana .## He will have 7 black moles upon his body. On his left hand 
the  sign of a spindle (X ) and on the soles of his feet the m ark of a flag* 

He is so courageous th a t he w ill never fear any living man. He 
has in  him  the capacity to find out any sort of trick  th a t is played upon 
him. The rest of the fortune of th is person w ill be given to him  in thc 
m onth of V rishabha only.”JJ

In  the m onth of V rishabha, therefore, I applied through the agency 
of m y friend Mr. K. N arayanaswam i, for fu rther information, and in 
due course received the  following translation  of the predictions of 
Bhim akavi, ju s t as i t  was read from the G randha:— “ Vol II, p. 146. In  
V ijaya, (1893-94) the  sun being in V rishabha and the moon in Makaram, 
the  native (Padm anaba) will rise in the  morning, will waste some 
tim e and then spend some tim e in an auspicious affair. Then a per
son from  Sarangapani Sannadi, situated on the banks of the river 
Cavery, following the  profession of a lawyer, and another engaged

* The subject was the “ Tanjore Land Assessment.” The Sambandha Temple 
was in view of the house where we consulted, 

t  Neecha—one without caste, a foreigner.
X I joined the T, S. iust after my 22nd birthday.
§ Buddhi—spiiitual intelligence.
## Jn an a—spiritual knowledge, 
f t  Marks are as stated, 
t t  May 10th to  June l l t h .

in the  same profession, hailing  from Prith iv i K shetra, * will come 
to enquire into the  G randha. They will come for the purpose of 
knowing the rem aining events in the  life of a Neecha who has 
already consulted th is  book. They will be found in Vol. I. p. 156. 
(Referred to.) He was not born the eldest boy of his parents. He 
was born in Guru K handa.f I t  is certain he will not live in his native 
place. He went up for examination seven tim es.J [Here followed 
the  same statem ents as were given in the first sitting]. The rest will 
be found in Vol. I, p. 132. (Referred to.) W hen au object is removed 
from one place to another, th is Neecha will find it out through his Buddhi 
and not through M antra, &c.§ W hy should this man alone do it and 
not others ? Refer to Vol. II , p. 86. (R eferred to .) ’ People do not 
know the  different stages of akas'a ; and as they do not know Yoga this 
knowledge will not be developed. This person has known the different 
stages of akas'a. W hat are the benefits derivable from this knowledge 
or faculty of his ? Persons, w ithout knowing the meaning of the 
ancient Grandhas, profess to know and act up to them  while in fact 
they act in contravention of them  through th e ir own Maya. Some 
Mlechchas,** finding th a t the Ancients were wiser, endeavoured to 
bring  out th e ir  excellencies. B ut the Government will not support 
them. This Neecha, who will be able to earn money, will not desire it, 
and will give up his desire for his family and country, and will be 
working as one of these Neechas aforesaid. In  9—12 years, the 
Society will come to th a t state when people will adm it its tru th . W hat 
is th is 9 12 years P Refer to Vol. I l l ,  p. 36. (R eferred to.) I t  is
certain th a t the S as tras  will be adm itted by all a t the end of Dhanus 
and the beginning of M akaram  in the year of D urm ukki f t  I t  is most 
true  th a t all people will adm it its tru th  in Hevilambi year, V rishabha 
m onth .JJ A fter that, till the  end of th is  Yuga, all people will be of 
th is  Anushtanam . § § This is satyam (most true). Then this Neecha 
will become perfect and foremost. This is certain. Now you say these 
th ings ; if you state some events which will occur in the life of th is 
Neecha from now up to the  above date, then belief will arise in w hat 
is stated  by you here.”

H ere followed several predictions relative to the w riter’s connec
tion w ith the  Theosophical Society. These I intend to watcli very 
carefully, and after the date indicated for their verification, I  shall 
take an opportunity of referring  to them  in detail. Some of these p re 
dictions include events which seem, a t present, by no means probable.

The books of Bhim akavi, now in the hands of Padmanaba, were

* The brother of the foregoing person. He bears the Prithivi mark,
f  One of the signs of Jupiter. In my case it was Dhanus.
J This is not quite accurate, but I was at school for seven years, away from mv 

native place.
§ Impression-transference.
#* Members of the T. S. Mlechchas are foreigners,
f t  1896—7 Dec.—Jan.
t t  1897—8 May—June.
§§ Observance, belief, order.



transla ted  into Telugu by Bhimakavi himself, from the Sanskrit origi
nal, which is stated to be some 1,500 years old. Padm anaba is the 19tli 
owner. The books are w ritten  somewhat on the lines of a Nadigrantham , 
bu t instead of containing the horoscopes of a host of people recorded 
under the several Ras'is and Naksliatram s during several cycles, it con
tains only the lives of a succession of persons into whose hands the book 
is destined to pass. The succession of ownership is contained in the book 
itself and constitutes the  “ life” of the book, so to say. The lives of the 
several owners are given in  great detail, and it  is only incidentally— 
as w ithin the life of the  owner of the book—th a t the destiny of 
o ther persons comes to be mentioned. I t  seems sufficient th a t a 
person should come into relations with the owner of the book, in order 
to supply the key to his past, present and future l i f e ; for, as 
certa in  as these relations are established, Padm anaba can, to my 
knowledge, tu rn  to a page of his G randha which will contain 
th e  incidents of the day, including the relations ju st established w ith 
th e  said person. This was the case when, accompanied by “ three
v ip ras” (B rahm ans), I saw Padm anaba for the first time. Our visit
was quite an im prom ptu affair, having come about through the failure 
of o ther arrangem ents, which would otherwise have kept us in K um ba
konam . I t  was, moreover, by a mere chance (if I may use the term
in th is  connection), th a t I was accompanied by three instead of two
Brahm ans. I  had gone to take leave of the  joshi above referred to, 
and he asked me in surprise as to my early  departure. W hereupon 
I told him  w here I  was going, and he expressed a desire to come w ith  
me, to which I  consented. This incident was entirely  unforeseen by my 
friends, so th a t the presence of three B rahm ans was an honour which 
the  G randha did well to record.

The book of Bhim akavi is peculiarly constructed, the tex t being 
arranged  somewhat on the  lines of a genealogical tree, so th a t parts of 
one person’s life may overlap those of others, and the same tex t is thus 
utilized for m any occasions and for several individuals. The reader will 
notice how the statem ents, in my own case, are carried over from 
th e  middle of one page in the volume to the beginning of another 
in a different volume ; and th is  will, perhaps, illustra te  the construc
tion of the book as clearly as possible.

A t first sigh t the statem ents made do not appear to be very wonder
ful, and certainly a large num ber of them  could well have been made by 
a com petent astrologer ; bu t when it is rem em bered th a t th is G randha 
was w ritten  before ever the present witnesses were born, and probably 
when some of us were in Devachan, and others, perhaps, in  o ther bodies 
and in other lands, then  the full im port of the facts strike home w ith a 
peculiar significance ; m aking one pause to th in k  of the marvellous 
m echanism of the universe, and the yet more wonderful grasp of 
the ancient Sages over the cyclic laws which govern our te rrestria l ex
istence.

---------  W. R. O l d .

OUR ORIENTAL CONTRIBUTIONS AND CONTRIBUTORS.
T N  the June num ber of Lucifer, in th e  course of his review of P rof 
i  Max M uller’s “ Theosophy or Psychological Religion,” Mr. G. R. S." 
Mead has given a partial, though very useful, list of the principal 
articles and translations on Oriental subjects th a t have appeared in the 
Theosophist since it was founded in .1879. I t  has been suggested to me 
th a t it would be a useful th ing  to reproduce Mr. Mead’s list in the 
Theosophist, adding thereto  an enumeration of other articles which are 
not included in his category. I  have gladly undertaken the task  of 
going through the back volumes of the Theosophist and preparing a list 
of the  principal articles on, or translations of, the Hindu, Buddhist and 
Zoroastrian Religions and Sacred Books. This list will serve to show 
the  general public w hat invaluable work the Theosophical Society has 
accomplished in the O riental field, be a useful reference list for scholars 
and also draw the attention of our contributors to w hat has already been 
published, thus preventing  any wasted efforts through their dealing • 
w ith  subjects previously treated  of. I t  should be noted, as pointed out 
by Mr. Mead, th a t m any separate translations have appeared in book 
form and in other journals of the Society.

V o l . I .

The V eda: The O rigin of H istory and R eligion...Shankar Pandu- 
rang Pandit.

N ature and Office of B uddha’s Religion...H . Sumangala.
S 'ankaracharya, Philosopher and M ystic...K ashinath T. Telang
The V edanta Philosophy...Pandit Surya Narayan.
The Zoroastrian Religion... Anon.
A Treatise on the Yoga Philosophy...N . C. Paul.

( V o l . II .)
N ature and Office of B uddha’s Religion (contd.).
The God of the U panishads...Jogengra N ath Bose.
Treatise on the Yoga Philosophy (contd.).
The Vedanta Philosophy (contd.).
Philosophy in Sanskrit W ords and Names...Dadoba Pandurang.
A ntiquity  of the Y edas...K rishna Shastri Godbole.

Voi,. III .

The Religions of Japan...A non.
A ntiquity  of the Vedas (contd.).
Twelve Signs of the Zodiac...T. Subba Row.
A ryan A rhat Esoteric Tenets on Seven Principles in M an...T. Subba 

Row.
A  Criticism on the Problems of Brahma, I 's 'vara  and Maya...Anon.
D ate of the G reat W ar between the Pandavas and K auravas... Janar- 

dan B. Modak.
Superiority of H induism ...R aj N arain Bose.
A dvaita Philosophy...Anon.



V o l . IV . '
Superiority of Hinduism (contd.).
A 'tm anatm a Viveka (Discrimination of Spirit and N on-Spirit)...

Mohini M. C hatterjee (Tr.)*.
A dvaita Philosophy...Sw am i of Almora.
H indu Zodiac...N . Chidambaram Iyer.
V isishtadvaita Philosophy...A  Govinda Charlu.
T he Tantras...A non.
The V isishtadvaita Catechism Dissected...Anon.
Zoroastrianism  in the ligh t of Occult Philosophy...Anon.
P ra k riti and P urush ...T . Subba Row.
Septenary Principle in Esotericism ...H . P. Blavatsky. 
S 'ankaracharya’s Date and Doctrine (see under “ Inquiries suggested 

by Esoteric Buddhism”)...IF. Subba Row.
V edantasara...D . K. M.
S 'avasadhana (Description of T an trik  R ites)...K u n ja  B. B hatta- 

charji.
V o l . V .

W as W riting  known before Panini ? ...Anon.
Three aspects of B r a h m a . . . Anon.
S 'akya M uni’s place in  H istory (see under “ Inquiries suggested by 

Esoteric Buddhism”).
General C unningham ’s Inscriptions (see do. )...T . Subba Row. 
A 'tm anatm a V iveka (contd.).
Rem arks and Thoughts on Buddha and early B uddhism ...D harani 

D har K authum i.
' Philosophy and science of Vedantic R aja Y oga...D . K. M avalankar.

V o l . V I .

A 'tm a Bodh of S 'ankaracharya...B . P. Narasimiah.
S 'r i  V akyasudha...M . N. Dvivedi.

V o l . V II.
S 'ri S 'ankaracharya’s V iveka Chudamani, or “ Crest Jewel of 

W i s d o m ” . . . Mohini M. C hatterjee (Tr.).
P rim itive Mazdayasnian Teachings...N . D. K handalvala. 
Introduction to A strology... N . Chidambaram Iyer.
Zoroastrianism ...D . M. Medhora.
Lectures on the Bhagavad G ita ...T . Subba Row.
The Vedas...Anon.
Spenta-M ainyas and Am esha-M ainyas...D . J. Medhora. 
Sarthanthikaviddhi S'lokams, or Rules of Practice for the  Student 

of R aja Y oga...B . P  N arasim iah (Tr.).
A hura  Mazda and the Amesha S p e n ta s . . .D .  J. Medhora.
The F r a v a r s h i s ... D M. M edhora.
A 'tm ajnanam  N irnaya of M aha N irvana T an tra ...A . G. (Tr.).

*  T r a n s l a t i o n s  a r©  s i g n i f i e d  b y  ( T r . ) .

D estiny of Man after D eath (Zoroastrianism ) ...D. J. Medhora. 
Zoroastrian M iscellanies...D. J. Medhora.

V o l . V III.
Are not the A ryas Autochtonous ? .. .Mahadev Trimbuk Yog. 
Theories in Comparative M ythology...M ohim M. C hatterji.
Notes on the Bhagavad G ita ...T . Subba Row.
Studies in B uddhism ...A . P. Sinnett.
K aivalyanavanita .. .T. M. Sundaram  Pillai (Tr.).
S 'abdakalpadrum a... Anon.
Buddhism  in Japan ...M . Fredal.

V o l . IX .
V iveka Chudamani (contd. from Vol. V I1).
B uddha’s Teaching...A . P. Sinuett.
K aivalyanavanita (contd.).
Allegory of the Zoroastrian Cosmogony...A. J. D.
B rief Sketch of M adhavachary a... G. Sriram am urthi.
N atu re’s F iner Forces...R am a Prasad.
M ythical H istory of Japan  (Tr. from French of K laproth).
S 'ri S ankaracharya’s Pras'nottara-ratnam alika (Tr.).
The Sankhya and Yoga Philosophy...Anon.
A natom y of the Tantras... An on.
S 'ri S ankaracharya’s A 'tm a-K atha, or “ Ode on Self” ...A. G. (Tr.). 
The V edanta...A non.
U tta ra  G ita ...R . Jay  a R aja  Row.
H indu T rim urti,..R . Jagannathiah.
The Vedas : a Divine R evelation...R . Raghoonath Row.
The D ham m achakkapavattana S u tta ...E d ito r of the Buddhist. 
B hakti...R . Raghoonath Row.

V o l . X .

The A dvaita Philosophy of S 'ankara...M anilal N. Dvivedi.
N atu re’s F iner Forces (contd.).
The Ja in a  Ram ayana...P. S.
A 'tm ajnanam ...J . C. Daji.
Surya S iddhanta...I. C. Dev.
Dham m apala Ja taka...C h . M itra.
P ranava ...T . V enkataram a Iyengar.
V edantavartikam .. .B. K. Narasim iah (Tr.).
Vajvasuchi Upanishad of Sama Y eda...K . Narainswamy Jyer (Tr.). 
S anskrit Phonetics...A non.
M aha N irvana Tantra...A non.
Sanskrit Study in the W est...C . Johnston.
Sarirakopan ishad  of K rishna Y ajnr Veda...Combaconam T. S. (Tr.). 
N arayanopanishad of K rishna Y aju r Yeda...Do. (Tr.).
Thoughts on the Pras'nopanishad...R am a Prasad.
Nada-bindu Upanishad of R ig Veda...Combaconam T. S. (T r.). 
S'andilyoraanishad of A tharva V eda...D o.,.(T r.).



A Study in Sym bolism ...P . R. V enkataram a Iyer.
Sound, Speech, and the Logos...Ram a Prasad.
The Age of P a tan ja li... 1ST. B hashya Charya.
The D ham m apada...H . Sumangala.
Sliin Shu Catechism ...Slio Kevaku.

V o l . X I.
Shin Shu Catechism (contd.).
A Study in Symbolism (contd.).
The Age of S 'ankaracliarya....N . Bashya Charya. 
S 'andilyopanishad... (contd.).
Symbolism of Caste M arks...P . R. V enkataram a Iyer.
H indu Daily Prayers and Supplications...P . R. V enkataram a Iy e r. 
The Y avanas...N . Chidam baram  Iyer and N. Bhashya Clnirya. 
Sarvasara U panishad of K rishna Y aju r Veda...Combaconam T. S. 

(T r.).
The Prophecy of the B hagavata as to the fu ture  R ulers of Ind ia ... 

Ram a Prasad.
Nir&lamba U panishad of S 'ukla Y aju r Veda... Combaconam T.S. (Tr.). 
Symbolism in Y ajna...P . R. V enkataram a Iyer (contd.).
V  edan tavarth ikam .. .(contd.).
V araha Upanishad of K rishna Y ajur Veda...Combaconam T. S. 

(Tr.).
How to Study Hinduism...Gr. Sriram am urthy.
F irs t D ay of the Parsee Y ear...D . J . Medhora.
Symbolism in the Chin M udra...P . R. V enkataram a Iyer.
Notes 011 A m itabha...S . E. Gopalacharlu.
Ind ian  and B uddhist R osaries...S . E. Gopalacharlu.
K aivalya Upanishad of K rishna Y aju r Veda...Com baconam  T . S. 

(Tr.).
A m rita  B indu U panishad...A non.

V o l . X II
W omen in Ancient Ind ia ...S . E. Gopalacharlu.
Religious Aspect of the E arly  T an tras...K . C hakravarti.
Symbolism in the Holy T hread ...P . R. V enkataram a Iyer. 
V edantavartikam  (contd.').
Subhasita—A Singalese Book of B uddhist M orals...H . J. Mendis 

(Tr.).
H indu  Theory of V ibration ...C . Kotayya.
M aitreya U panishad of Sama Veda...Combaconam T. S. (T r.). 
Tam il P ro  verbs... P. R. V enkataram a Iyer.
P ingala  U panishad of S 'ukla Y aju r V eda...Com baconam  T. S .(T i\). 
H indu Theism ...Anon.
A 'tm a Bodh U panishad of the R ig Veda...Com baconam  T. S. (Tr.). 
B ralim opanishad of K rishna Y aju r V eda...C . R. Srinivasa Aiyengar. 
Y oga-K undalini U panishad of K rishna Y aju r Veda...Combaconam 

T. S. (T r.).

Occult Physiology...K . Narainswamy.
A strology as conceived by the H indus...R am a Prasad. 
Sandhyavandanam , or the Daily Prayers of the Brahm ins...S . E. 

Gopalacharlu.
G arbha U panishad of K rishna Y ajur Veda...Combaconam T. S.(Tr.). 
Tarasara Upanishad of S 'ukla Y ajur Veda... Do. (T r.).
L inga P u rana ...P u rnendu  N arayan Sinha.
Yoga Tatva Upanishad of K rishna Y ajur Veda...Combaconam 

S. (T r.).
M andala Brahm ana Upanishad of S 'ukla Y ajur V eda... Do. (Tr.).
D hyana-bindu Upanishad of K rishna Y ajur V eda... Do. (Tr.).
le jo -b indu  Upanishad of K rishna Y ajur Veda... Do. (Tr.)

V o l . X III .
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D IV IN A TIO N  AND AU G U RY IN  A MODERN LIG H T.
(Concluded from  page 633).

AN objection has been made to the spiritualist theory of augury. 
S pirits still exist and men eager for fortune-telling. W hy has 

the practice declined ?
A n explanation of this fact has been given by spirits. Reasons 

in both worlds have operated to stop the practice. The incarnated half 
of hum anity  have become more “ m ateria l” ; th a t is to say, the masses, 
who have always disbelieved in any th ing  beyond the evidences of the 
senses of th e ir m aterial body, have trium phed over tradition  and laughed 
a t the practices of augurs and diviners, especially as these became g ra
dually less and less skilful and made mistakes. On the o ther hand, 
excarnated hum anity became wiser as the sum to tal of hum anity  pro
gressed. They began to see th a t the custom of fortune-telling was not 
altogether a wise one, and consequently the higher sp irits desisted and 
left the  practice to lower spirits or helped to bring the practice into 
disrepute. The reason why it is not a wise practice is two-fold. Incar
nated m an began to disuse his own judgm ent, and, consequently, his 
reasoning powers and conscience deteriorated from m isuse: secondly, 
it is impossible to tell always who is the operator on th e  o ther side : 
and m ankind, ignorant th a t the unseen operators were often only 
hum an beings possibly less advanced than  themselves in intelligence and 
m orality, thought the workers of oracles were gods, omniscient and 
kindly disposed, and took to worshipping them. This had a very evil 
effect on excarnated hum anity. Spirits of unprogressed intelligence and 
unbounded conceit set themselves up as gods and pretended to omni
science and p o w er: more than  this, they kept up after death their 
earth ly  bias of personality, nationality and sectarianism. Now the spirit 
world has to  progress from the personal and finite to the universal and 
infinite conceptions of individuality, and any practices th a t bound one 
down to the ties of bodily lim itation .were to be avoided. No wonder 
the  h igher organizing intelligences checked the practice of fortune-tell
ing, though they keep up the w arning voice of conscience and genius.

The sp iritualists assert fu rth er belief than  even th is. Not only are 
th e ir  unseen personalities influencing us by impression for better or 
worse, and these personalities excarnated hum an beings of every grade of 
progression from th e  lowest depths of animalism to the h ighest perfec
tion of purity , bu t also these beings can, under ex traordinary  circum 
stances, ga ther m aterial from living bodies and make th e ir  astra l bodies 
m anifest to the flesh or m aterialize entirely  or partially . Sometimes 
they  m aterialize only th e ir voice-organs, sometimes only th e ir  hands. 
Those who accept these facts can accept some of the  records of 
augury, which we classified in our fifth group. D irect voices warning 
or encouraging : hands w riting on, walls : angels and gods appearing in 
the form s of men : the  ra ttlin g  of fu rn itu re  and noise of chariots, and so 
forth . •

B ut wide as is the ground over w hich the spiritualist theories throw 
light, there are still some facts about th e  older practices of divination 
which are not yet explained.

A sp iritualist has no phenomena to justify  a belief th a t warnings 
can be given to men by earthquakes, tem pests and the like. I t  is here 
th a t our last group of speculators take new ground. As most modern 
O rientals belong to th is class, readers of th is Magazine will pardon me if 
I  call the group the Neo-Buddhist Theosophists.* These agree with the 
spiritualists in affirming the influence of external personalities, but 
differ in m aintaining th a t they are not human excarnated beings. 
Sometimes they adm it th a t the last, expiring, semi-automatic throes of 
a dissolving hum an personality may cause effects in our m aterial world, 
bu t the influence of these “ shells” is very short-lived. The personali
ties, according to them, who have m ostly communicated in the old 
auguries, are either Elem entals and Elem entaries,f or else human 
beings, still incarnated, bu t w ithdraw n from the world, Adepts, Rishis, 
A rhats, Mahatmas, Yogis and so forth.

This group also offers the best justification for the practices of 
Palm istry  and Astrology by a dogma proved, like Euclid’s axioms, 
more by an appeal to necessity than by scientific evidence—called K ar
ma, which states th a t all our actions and sufferings in this life are a 
necessary resu lt of our conduct in previous existence—existence and 
subsistence being alternate and continuous as the swing of a pendulum. 
Hence the belief th a t our destiny is pre-ordained and w ritten  is not ab
surd to Theosophists, bu t th is does not justify  their belief in the 
practice of Palm istry  or Astrology unless they can show proof of the 
invariable connection of the marks and signs with the written, fixed 
destiny. This is the one part of augury  th a t wants more scientific 
light throw n on it.

P ractitioners of these a rts  claim th a t  the connection between the 
signs and the events has been established by an observation extending 
over many thousands of years, and appeal to the antiquity of the prac
tice, and the fact th a t m any eminent mathematicians, astronomers and 
philosophers who have .taken the trouble to observe the connection, have 
established the fact. On the other side, disbelievers in th is connection 
point to discrepancies between the W estern and Eastern systems as to 
Astrology and Palm istry, and the fact th a t both claim their system as the 
true one : they adm it th a t Astrologers have often been able to m ake 
correct prognostications as to destiny by being given the hour of b irth  
of a child, and Palm ists by seeing the palm, but they say such righ t 
guesses are explained sufficiently by e ither thought-reading and clair
voyance, or by the impression of a spirit. We want more light on this 
su b je c t: we w ant careful testing of each affirmed connection. Person
ally I  have given the system of astrology a study, and have come to the

* A  m ean in g less  te rm  — Ed.
f  Elementals, sp ir its  co n tro llin g  th e  e le m e n ts  o f N a tu re —p la n e ta ry  sp ir its— 

gen ii. Elementaries, sp ir i ts  evo lv ing  in to  an im a ls  o r hum an  sp ir its— im ps.



following conclusion : th a t the discrepancy between the Eastern and 
W estern system s is only in details, not in essentials; th a t the general 
facts of astrology are true, but th a t the science is full ot‘ rash 
statem ents made by some individual observers and based on par
tia l observation, accepted by others w ithout question and handed 
down as a tradition. Every statem ent wants to be thoroughly test
ed by the sp irit of modern investigation, and large masses of facts 
should be system atically collected before inductions are made.* 
Also I have noted th a t the connection between the planets and the 
destiny is not so much one th a t shows an absolute necessity for the event, 
bu t ra th e r  th a t shows the season when such and such an influence will 
be rife in the u a ir” (i. e., in the anima mundi or in the astral light), 
and if I know th a t the hum an being whom I am considering will be 
forced by th a t influence to act by habit, and will not have will 01* wisdom 
to resist the  influence, I  can prophecy his conduct. If one is a close 
observer of the sun’s positions, he will, doubtless, observe th a t in certain 
positions as a t midday in summer, the sun causes a lazy physical in
fluence, if then he knows his man, and how he will act when a lazy vital 
influence is in the air, he can make extraordinary prophecies about his 
course of action, he can say “ I  foretell th a t at such and such time 
you will be lying down dozing.” An A strologer extends th is  observation 
to the  moon and other planets also, and notices m ental and moral as 
well as physical influences caused by th e ir different positions in the sky 
and to one another. The influences of the microcosm within us, accord
ing to his theory, correspond to the movements of the macrocosm around 
us. M atter and mind are one in connection, differing only in degree or 
state, as heat m ay differ from light, or ice from vapour. Every molecule 
of our body is a m iniature solar system, and if one solar system is vibrat- 
ing, the o ther system will pick up the  vibrations by sympathy, as do mus
ical instrum ents : or as two wheels of a watch cogged on to one another 
synchronize in  the ir movements. If  I  know the movements of the 
fly-wheel, I  can prophesy the movements of the hands.

In  conclusion, we may rem ark th a t in dividing modern researchers 
into the above groups, i t  m ust not be forgotten th a t individuals may 
belong to more than  one of the parties. Thus, a man may be a Spiri
tu a lis t in his belief of excarnated hum an intercourse, bu t still hold 
wide views about the potentiality of his own incarnated sp irit and of 
his sublim inal consciousness, and about the influence of o ther external 
intelligence besides the dead of the  past.* Indeed the way th a t the dis
coveries of one group are acting and reacting on the others is most 
noticeable a t the present moment, and individuals are rap id ly  shifting 
th e ir  ground. The differences between the parties hang as we have seen 
on the following undecided questions:

1. W h a t are the lim its of personality ? W here does my personality

*  T h e r e  is  n o  p a r t  o f  w o rld  w h e re  t h e  o p p o r tu n i t ie s  f o r  s u ch  a n  in v e s t ig a t io n  
a r e  so  e a s y  a n d  f r e q u e n t  a s  I n d ia .  H e re ,  if a n y w h e r e ,  a  S c ie n tif ic  S o c ie ty  cou ld  
c o l le c t  a b u n d a n c e  o f f a c ts .

end and another's begin ? Are there objective as well as subjective 
influences a t work on us in the unseen world ?

2. I f  there are external influences, who and w hat are they ? Hu* 
mans or non-hum ans P Incarnated or disincarnated ? E lem entals or 
Angels ? One sort or m any sorts ?

3. Is hum an fortune fore-ordained ? If so, is i t  completely or 
partia lly  so ? Is i t  irrevocably so ? W hy is it so—on account of our own 
action or some god’s will ?

A re these questions th a t separate p a rty  from party  irreconcilable ? 
I t  may be th a t they  are only differences of term  and view.

F. W. T h u r s t a n , M. A.

THE BORDERLAND.

TH E publication of Borderland, a Q uarterly  Review and Index of all 
departm ents of Psychical Research, by Mr. W. T. Stead, the  

most b rillian t journalist of G reat B ritain ,— announced for July 15, u lt.— 
is an event of the  greatest importance, w hether considered in its lite ra 
ry, ethical or scientific sense. I t  is a perilous venture for its Prom oter, 
both pecuniarily and personally ; for, while Mr. Stead’s prior journa
listic successes go fa r towards guaranteeing business prosperity for the 
new Q uarterly, yet precedents are lacking to show th a t organs of psy
chical research are paying ventures ; and, secondly, no other branch of 
scientific enquiry can compare w ith th is as to chances of error and self.- 
deception for the observer and critic. Oft-recurring faots of false 
mediumships, of m istaken hypnotics, self-deluded mesmerists, un trust
w orthy clairvoyants, blindly credulous attesting  witnesses, the m ingling 
of trickery  w ith  veritable mediumship, and wrong deductions from un
skilfully or unscientifically observed phenomena, are reported in differ
ent p arts  of the world. The editor of such a Q uarterly as Borderland 
ought, therefore, to be the most experienced, unbiassed and cautious, 
as well as the most morally brave specialist of the day. W hile some of 
these qualifications may, assuredly, be postulated for Mr. Stead, moral 
courage conspicuously, yet his acquaintance w ith spiritualistic ques
tions is very recent, and himself a psychic, who can not yet be sure 
w hether his messages from the spirit-w orld are w ritten by actual spirits 
through his hand or by la ten t personalities of himself. Thus, even so 
honest, unselfish and brave a man as he, may, unwittingly, help Sludge 
mediums to prosper, u n tru th  to circulate, and spouting ‘ inspirational’ 
orators to win shekels and renown. But, as one of his friends and ad
mirers, I, for one, believe he will do all th a t a clever man cau, to make 
his new organ a g reat teaching, ethical and evolutionary ag en cy . 
I  believe in its successful establishment ; and hope it may have a wide 
circulation among Theosophists the world over. Borderland is one of 
the most noticeable signs of the times, a striking proof of the w idth and 
depth of the current of popular in terest in problems of the H igher 
Self. W hile Q uarterlies find their supporters mainly in the more opu-
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lent classes and in Governmental and o ther public foundations, such as 
libraries, reading rooms and collegiate institutions, yet it is not so sure 
tha t, instead of th e ir hundreds, they m ight not register the ir 'thousands 
and lakhs of subscribers if the ir publication rates were lower. Mr. 
S tead’s Revieiv of Reviews proved th a t a high-class magazine can count 
upon an enormous circulation a t a popular price, and it is w ithin the 
bounds of possibility th a t Borderland, edited by the same incomparably 
skilful mind, w ill repeat the lesson for the behoof of Mr. S tead’s con
tem poraries who have neither his 4 nose for news’—as the Americans 
describe it—nor the help of such highly  capable business associates.

The Prospectus announces th a t M r. Stead’s own experim ental inves
tigations have convinced him th a t ‘4 there  is a great deal more in so- 
called occult studies than  the [W estern] public has any conception of 
a tru th  for Prof. Max M uller to ponder before again prodding Mme. 
Blavatsky through the sod of her grave, so to say. The whole reading- 
public is rapidly  coming to the like conclusion w ith Mr. Stead, thanks 
to the  Theosophical Society among o ther agencies. Mr. Stead also dis
covers th a t these psychical studies, w ith  very few exceptions, have been 
pursued neither intelligently nor system atically ; which is also most true. 
Outside the S. P. R., (an offspring of our Society projected by our own 
Members, although a child of m atricidal impulses,) there can hardly be 
said to be any organized psychical research by lay bodies, and Mr. 
S tead’s project covers the attem pt to create ‘ circles’ or centres of private 
research, under a stric t system of cen tral supervision and control. His 
difficulty here will be to find persons thoroughly fit to serve him  as staff 
superintendents and advisers of psychical research. If poor Stainton Moses 
were alive, he would have been one such, and possibly Mr. Hudson Tuttle 
m ight be another, if I  may judge—as I  m ust in his case— from general re 
port ; but among the dupes, doctrinaires and inspired bigots of the party  
of Spiritualism , where, alas ! can we hope to find such another as the late 
E ditor of L ig h t; and where, if you search the world through, is there 
available another so versed in  practical ancient psychology as H. P. B., 
the “ loved and lost” ? Mr. Stead will act wisely if he sets a close 
w atch over the results of Hypnotic Research in the hospitals, especially 
th a t of Nancy, where more ligh t is being shed upon the  secret of human 
consciousness than  all Spiritualism  has given us since the “ Epiphany 
of 1848” a t Hydesville. From  personal knowledge I  can say th a t the 
value of those hospital researches would be ten-fold increased if the pro
fessional men concerned had the key of E astern  Psychology to open the 
sanctum  whose door only they have so fa r  been able to unmask.

Borderland will be published quarterly  a t the  office of the Review of 
Revieivs a t eighteenpence per quarter. The four quarterly  numbers 
will thus cost no more than  one num ber of the quarterly  reviews h ith e r
to in existence. I t  will be occasionally illustrated  when illustrations 
are necessary to elucidate the tex t—not otherwise. The M anager of 
the  Theosophist will be pleased to forw ard the names and money of 
subscribers. H. S. O.

1Re\>tew0 .

“ THE MOSLEM W ORLD"
Our colleague, Mohammed A. R. Webb, F. T. S., lias opened his Islamic 

campaign in America with great vigour and discretion. After foundin- a 
Head-quarters in New York and arranging for the .,ale and distribution of 
Islamic books and pamphlets he has, with an American’s keen instinct, 
created a journal called The Modem World as the best possible propagandist 
agency for the United States where virtually every native-born man, woman 
n c l d, regulaily reads a newspaper and sometimes several. Mr Webb's 

journal compares well with the best of its class in artistic appearance, 
beauty of typography and quality of paper: in fact, it equals the best of 
our magazines in those respects. As for its contents, the two numbers 
which have reached us up to the present writing, are both instructive and 
interesting, betraying the skill of an experienced editor in its ‘make-up.’ 
Numerous letters of sympathy have been received by Mr. Webb from 
Americans in various parts of the country. It will not surprise rae ih tbe 
least if there should be large conversions to Islam from that class of sin. 
cerely religious people who, repelled from Christianity by its defects, and 
not free enough to embrace the Wisdom-Religion, would be fascinated with 
the Unitarian concept of God, the universal brotherhood, and the undenia- 
b y excellent ethics o£ the religion of the Prophet of Islam. Success attend 
M i . W e b b  ! L e t  u s  h a v e  a  f a i r  f ie ld  a n d  n o  f a v o u r .

H. S. O.

RE-INCARNATION.
A Study of the H uman So u l*

We have often had the pleasure of reading Dr. Anderson’s smaller 
contributions to Theosophical literature in the shape of numerous thoughtful 
articles, but this is the first time we have had occasion to welcome him as an 
author of a book of some considerable size.

“ Re-mcarnation : a study of the Human Soul” is, without doubt, one of 
the most thoughtful and valuable contributions to Theosophical Literature 
since Mdme. Blavntsky’s death. The purpose of the book, as stated in 
the preface, is “ to establish the fact of the existence and repeated re-birth 
of the soul by an appeal to logic and reason alone, based upon phenomena 
of such universal and everyday-experience that all who choose may verify 
each successive step taken, or phenomenon to which reference is had ” Dr 
Anderson has loyally adhered to the purpose laid down by him and the 
result are fourteen essays, full of original thought, free from excessively 
quoted authority and all appearance of mysterious reservation, and highly 
suggestive. I t  is books of this description that are wanted, more especially 
in India, where clear and consistent Western Theosophical thought is much 
needed to give tone to the somewhat hazy and ill-defined ideas that many 
Hindus hold on science and psychology. W hat impresses itself more parti- 
cularly upon one reading this present volume, is the fact that most of the 
thoughts are fresh ; the book is not merely a compilation of the thoughts 
of others, but the work of a mind evidently accustomed to do its own thinking.

* B y Je ro m e  A . A nderson , m. d ,  f .  t .  a. Lotua Pub. Co., 1504 Market S t. 
b a n  .F rancisco .



T h e  v o lu m e  o p en s w ith  a  c o n s id e ra tio n  of th e  p h y s io lo g ic a l ev idence  
of th e  S o u l’s e x is te n c e , and , as one w o u ld  ex p ec t, a t ta c k s  th e  m a te r ia lis t ic  
p o s it io n  v ig o ro u s ly . I n  a rg u in g  th e  case  fo r  su p ra -p h y s ic a l c o n sc io u sn c ^ s  
th e  a u th o r  r e m a rk s  : “ T h e re  is p o s it iv e ly  no  p h y s ic a l e q u iv a le n t  p o ss ib le  
fo r  a n y  of th e  h ig h e r  f a c u l tie s ,” a n d  a s k s :  “ w h a t p a r t ic u la r  m o tio n  am o n g  
th e  m o le c u le s  o f th e  b ra in  can  be p o s tu la te d  as th c  p h y s ic a l e q u iv a le n t 
a n d  c a u sa l a n te c e d e n t  of o u r  co n ce p tio n s  of ju s t ic e ,  of t r u th ,  of m o ra l  o b li
g a tio n  p” H e  th e n  c o n tin u e s  :— “ P e rc e p tio n  a n d  s e n sa tio n  m ay  be con ce iv ed  
of a s  a r is in g  o u t  of p h y s ic a l c o rre la te s , b u t  no  su c h  c o rre la te  can  be co n ce iv ed  
of th e  b e in g  w ho  m o v es  a b o u t, as i t  w ere , a m o n g  th ese , s e le c tin g  th is  one 
a n d  r e je c t in g  th a t .  T h e  p h y sica l b ra in  is l im ite d  to  m o tio n  on ly  : i t  c an n o t 
choose i ts  ow n m o d e  of m o tio n  ev en .” S o m e r e m a rk s  011 th e  s u b je c t  of “ g re y  
in a t t e r ” a re  v e ry  m u c h  to  th e  p o in t, a n d  D r. A n d e rso n  show s, w ith  P ro f .  
L a d d  to  s u p p o r t  h im , th a t  th e  m o le c u la r  a c t iv it ie s  of th e  c e n tr a l  n e rv o u s  
sy s te m — th o se  m o re  d ir e c t ly  c o n n ec te d  w ith  th e  p h e n o m e n a  of c o n sc io u sn ess  
— do n o t  d if fe r  re a l ly  f ro m  th o se  n o t  c o n n e c te d  w ith  c o n sc io u sn ess . I t  is 
e v id e n t, th e re fo re ,  th a t ,  in  th e  case of m an  a n d  th e  ape, i t  is  som e in fo rm in g  
c o n sc io u sn ess  w h ic h  m a k e s  th e  d iffe re n ce  in  in te llig e n c e , n o t  v a r ia tio n  in 
m o le c u la r  s t r u c tu r e .

T h e  r e m a r k s  on  th e  p sy c h o lo g ic a l e v id e n c e  of sou l e x is te n c e  a re  
a n  a m p lic a tio n  a n d  c o n tin u a tio n  of th o se  in  th e  p re v io u s  c h a p t e r ; 
e v o lu tio n , h y p n o t is m  a n d  th e  p h e n o m e n a  of d re a m  b e in g  in c id e n t
a lly  m e n tio n e d . I n  c o n s id e r in g  e v o lu tio n a ry  th e o rie s , th e  a u th o r , fo r  th e  
l i r s t  tim e , to u c h e s  u p o n  E a s te rn  id ea s . T h e  s u b je c t-m a tte r  is  of co u rse  
d ifficu lt a n d  a b s t r u s e ly  m e ta p h y s ic a l ; a n d  w e fa n c y  D r .  A n d e rso n  is  n o t 
q u i te  so  h a p p y  h e re  a s  in  h is  lo g ica l a n d  sc ien tif ic  a rg u m e n ts .  T h e re  
a re , i t  m a y  be  r e m a rk e d ,  r a th e r  to o  m a n y  E a s te r n  te rm s  in  th e  c h a p te r  
w h ich  w ill b e  c o n fu s in g  to  re a d e rs  u n fa m il ia r  w i th  th e  su b je c t,  a n d  it 
w ou ld , p e rh a p s , h a v e  b e en  b e tte r  h a d  th e  a u th o r  a d h e re d  to  th e  W e s t 
e rn  p h ra se o lo g y  a n d  m ode of e x p re ss io n  so a d m ira b ly  e m p lo y ed  b y  h im  
in  th e  p re v io u s  c h a p te rs .  W h ile  on th is  su b je c t ,  w e m a y  p o in t  o u t th a t  
th e  th e o ry  of th e  Skanclhas is p u re ly  B u d d h is t ic , n o t  V e d a n tic  a s  s ta te d  by  
th e  a u th o r  (p. 124). T h e  c h a p te rs  on th e  p h ilo so p h ic , lo g ica l, a n d  sc ien tif ic  
e v id e n ce  of R e in c a rn a t io n  a re  v e ry  e x c e lle n t a u d  c o n ta in  th e  la s t  w o rd  011 th e  
su b je c t .  A n  a rg u m e n t  b o rro w e d  fro m  th e  sc ie n tif ic  th e o ry  o f t h e  a ffin ity  of 
a to m s  a n d  a p p lie d  to  th e  p e rs is te n c e  of in te l lig e n c e , is  v e ry  fo rc ib le , a n d  show s 
th a t  th e  s c ie n t is ts  a re  b e s t  m e t w ith  t h e i r  ow n  w eapons. I t  is im p o ss ib le  
to  go  fu l ly  in to  th e s e  su b je c ts  in  a  s h o r t  re v ie w , a n d  w e can  o n ly  re co m m e n d  
D r .  A n d e rs o n ’s re m a rk s  to  th e  c a re fu l  c o n s id e ra tio n  of s tu d e n ts .  T h e  
c o m p o s ite  n a tu r e  o f th e  so u l is t r e a te d  fro m  th e  o rd in a ry  T h eo so p h ie  
s ta n d -p o in t  o f th e  “  S ev en  P r in c ip le s .” T h e  re m a rk s  o n  K a m a  a re  th o u g h t 
fu l  a n d  to u c h  u p o n  th e  g r e a t  p ro b le m  of ev il. “ A s w e c an n o t b e liev e  in 
a n y  d e l ib e ra te  c r u e l ty  in  n a tu r e ,” sa y s  th e  a u th o r ,  “ th e  K a m ic  s tn g e  m u s t  
th e re fo re  b e  a  n e c e s sa ry  a n d  b e n eficen t one. I t  m ay be th e  m ea n s  of so c o n 
c e n t r a t in g  a n d  in d iv id u a lis in g  c e n tre s  of co n sc io u sn ess  a n d  n a s c e n t  so u ls 
a s  to  p e rm it  o f t h e i r  b e in g  l if te d  a s  h ig h e r  in d iv id u a li t ie s  to  h ig h e r  
p la n e s . T h e  c h a p te r  on th e  R e - in c a rn a t in g  E g o  is  a  v e ry  u se fu l su m 
m a ry  of o u r  id e a s  011 th is  su b je c t .  'The a u th o r  v e ry  c a re fu lly  s ta te s  h is  
o p in io n  t h a t  “ e a c h  in d iv id u a li ty  h a s  b u t  one c e n tre  of co n sc io u sn ess, a n d  
t l i a t  th is  is n o t  in  fu l l  a c t iv i ty  in  tw o p la c e s  n o r  in  tw o  01* m o re  s ta te s ,  a t  th e  
sa m e  tim e . T h is  r e m a r k  w ill, wc th in k , le n d  i ts e l f  to  tb e  a p p ro v a l of o u r 
E a s te r n  re a d e rs ,  a n d  se rv e  to  c o rre c t  som e of th e  W e s te rn  m isco n c ep tio n s

w h ich  in c lu d e  one  p o in te d  o u t b y  D r. A n d e rso n  “ t h a t  o n ly  a  p o rtio n , a s  i t  
w ere, of th e  H ig h e r  M an in c a rn a te s  in  th e  lo w er q u a te r n a r y  le a v in g  
th e  r e s t  to  en jo y  a  k in d  of su p e r io r  c o n sc io u sn ess  u p o n  o th e r  p lan e s” . 
“ T h e  on en ess a n d  y e t  se p a ra te n e s s  of th e  H ig h e r  a n d  L o w er 
M an as , is  one of th e  h a rd e s t  of m y s t ic  te a c h in g s  to  u n d e r s ta n d ” , 
say s D r. A n d e rso n , a n d  h e  p ro ceed s to  show  th a t  ifc is  a n  i l lu s 
t r a t io n  of P la to ’s “ T h e  sam e a n d  th e  o th e r” , of w h ich  th a t  P h ilo so p h e r  
ta u g h t  th e  U n iv e rse  w as c o n s tru c te d .  T h e  book c o n c lu d es  w ith  c h a p te r s  
on “ P o s t-m o rte m  s ta te s ” ; “ H y p n o tism  a n d  th e  H u m a n  S o u l” , w h ich  c o n 
ta in s  som e s a lu ta r y  w a rn in g s  a g a in s t  th e  d a n g e rs  of H y p n o t is m ; “ O b je c 
t io n s  to  R e - in c a rn a tio n  “ K a rm a ,” a n d  “ E th ic a l  C o n c lu s io n s” . A  su m m a 
r i s in g  p a r a g r a p h  in  th e  la s t  is  w o rth  q u o tin g . “ R ig h t ly  c o m p reh en d ed , 
th e n , Re in c a rn a t io n  com es to u s  a s  a  m e ssa g e  of hope, of love, a n d  of d iv in e
e n c o u ra g e m e n t............ T o  h im  w ho has b e eu  c o n q u e re d  in  th e  b a t t l e  o f l ife ,
i t  o ffers o th e r  o p p o r tu n it ie s  fo r  f u r th e r  a n d  m o re  effic ien t b a t t l in g .  T o  a ll  
i t  p ro m ises  th a t  110  e ffo rt sh a ll be lo s t, n o r  w i th o u t  i ts  r e w a r d ; thafc th e  
a s p ira t io n s  u n a b le  to  be  r e a l is e d  now  sh a ll  find  fu ll f ru i t io n  th e n  ; thafc th e  
v e ry  loved  ones of th is  life , so ru d e ly  to rn  f ro m  u s by  d e a th , w ill b e  a t t r a c t 
ed  b y  a n d  d ra w n  to  us in  o u r  n e x t e a r th - life , to  ren ew  th e  in te r r u p te d  
a sso c ia tio n s .

“ But the great, the all-important lesson Re-incarnation teaches, is thafc 
our powers are infinite, our opportunities eternal and our goal God-like.”

W e s in c e re ly  w ish  D r. A n d e rso n ’s book  th e  su ccess a n d  a p p ro b a tio n  i t  
d e se rv e s .

S. V . E .

T H E  S C I E N T I F I C  B A S IS  O E  T H E O S O P H Y *

Ifc is so m e tim e  n o w  s in ce  l ) r .  S a lze r  h a s  g iv en  u s  one of h is  d e ep ly  
th o u g h tfu l  e ssa y s , a n d  w e c o n se q u e n tly  w e lco m e a ll th e  m o re  e a g e r ly  th is  
h is  la te s t  c o n tr ib u t io n  to  T h eo so p h ic a l l i t e r a tu r e .  I t  is a  th o u sa n d  p i tie s  
t h a t  we h a v e  n o t  m o re  m e m b e rs  in  o u r  S o c ie ty  w h o  re a l is e  a s D r. S a lz e r  
does, th e  fo lly  of p u b l is h in g  a r tic le s  a n d  b o o k s u p o n  w h ich  th e  b e s t  p o w ers 
of th e  m in d  h av e  n o t  b e en  b ro u g h t  to  b e a r . A  p e ru sa l of th e  p re s e n t  e ssa y  
w ill se rv e  to  sh o w  w h a t a  v a lu a b le  a d d it io n  to  T h eo so p h ie  l i t e r a tu r e  h a s  
r e s u l te d  fro m  th e  in te l le c tu a lly  h o n e s t a n d  sc ien tif ic a lly  p ro fo u n d  th o u g h t  
of a  m an  a t  once a  s c ie n t is t  a n d  a  T h e o so p h is t.

I n  th e  f ir s t  p lace , D r. S a lz e r  is  c a re fu l to  e x p la in  t h a t  T h eo so p h y  do es 
n o t  d ea l e x c lu s iv e ly  w ith  a s s e r t io n s  t h a t  l ie  e n tire ly  b ey o n d  th e  d o 
m a in  of sc ience. “ T h e o so p h y  does n o t  b e g in  a n d  end , a s  m o s t p eo p le  a p 
p e a r  to  b e liev e, w h e re  sc ien ce  com es to  a  stand-sfcill—a t  th e  u n k n o w a b le . 
T h eo so p h y  h a s  so m e th in g  to  sa y  a b o u t  th e  c o n s t itu t io n  of m a t te r  a s  w e ll 
a s  a b o u t  th e  c o n s t i tu t io n  of m in d ;  in  fa c t ,  th e  field  of T h eo so p h ie  re s e a rc h  
is co -ex ten s iv e  w ith  n a tu re ,  u s in g  th e  te r m  n a tu re  in  th e  w id e s t sense  
im a g in a b le .” A  m u ch -n e ed e d  e x p la n a tio n , a n d  p a r t ic u la r ly  v a lu a b le  h e re  
b e ca u se  s u p p o r te d  b y  c a re fu lly  a d d u ce d  fa c ts . T h e  m a te r ia l is t  on  h is  p a r t  
a ffirm s th a t  th e r e  is  n o th in g  re a l bufc m a t te r ,  “ b u t  he is  u n a w a re  of th e  
f a c t ,” say s  D r. S a lz e r , “ t h a t  th e  te rm  m a t te r ,  a s  u se d  b y  h im , re p re se n ts  a  
g e n e ra liz a tio n  a n d  n o t a  re a l i ty .” T h is  p a v e s  th e  w ay, w i th  th e  h e lp  of P r o 
fe sso r T y n d a ll 's  o p in io n , fo r  th e  T h eo so p h ie  co n cep tio n  of in a t te r  a s  th e
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u n iv e rs a l  m o th e r  w ho  b r in g s  fo r th  a ll th in g s ,  a s  th e  f r u i t  of h e r  ow n 
w om b,’* a s  B ru n o  e x p re sse d  i t .  T h is  is  th e  m a t t e r  of K a p i la  a n d  M a n u  of 
th e  p a s t ,  th e  p r im o rd ia l  su b s ta n c e  o f S p in o z a  la t e r  on, a n d  th e  P ro ty le  
of M r. C ro o k es to -d ay , th o u g h  of c o u rse  n o t  a d m itte d .  I t  is s u r 
p r is in g , m o reo v e r, t h a t  s in ce  in te g ra t io n  a n d  d is in te g r a t io n  a re  e v e ry w h e re  
k n o w n  to  be so c lo se ly  c o n n ec te d  w ith  each , th e  T h eo so p h ic  co n ce p tio n  of a  
p r im it iv e  h o m o g e n e ity  sh o u ld  h ave  fo u n d  110  fa v o u r  w ith  m o d e rn  sc ie n tis ts ,  
w h o  a re  b lu n d e r in g  a lo n g  on th e  basis of t h e i r  “ m u lt ifa r io u s  a to m ic  b e g in 
n in g .”

W e  h av e  th e n  so m e v e ry  in te re s t in g  o b se rv a tio n s  fo r  o u r  c o n s id e ra tio n  
on th e  su b je c t  of a to m s, th e  v o rte x  th e o ry  a n d  th e  law  of C o n se rv a tio n  of 
E n e rg y .  W ith  r e g a r d  to  th e  la t te r ,  i t  s h o u ld  be  n o te d  t h a t  t h e r e  is  one 
d o m ain  in  N a tu r e  in  w h ich  th e  p r in c ip le  of th e  C o n se rv a tio n  of E n e rg y  is  n o t 
a s  y e t  d e f in ite ly  e s ta b lish e d — in th e  d o m ain  of p h y s io lo g y . W ith  r e g a r d  to  
p sy c h o lo g y  a lso , sc ien ce  h a s  n o t yet- seen  i ts  w ay. M o d e rn  S c ien ce  too  
s ta n d s  p e rp le x ed  b e fo re  life  a n d  i ts  o r g a n is in g  c a p a c itie s . A g a in , th e  
s tu m b lin g -b lo c k  to  th e  N a tu r a l  P h ilo so p h e r  is  th e  c o rn e r-s to n e  to  th e  
T h e o s o p h is t;  fo r , a s  above, so below . L ife  on e a r th  re p re s e n ts  on  a  sm a ll 
sca le  th e  life  of th e  u n iv e rs e  n t la rg e . D r. S a lz e r  th e n  p ro ceed s to  s ta te  
c le a r ly  a n d  co n c ise ly  th e  T h eo so p h ic  c o n c e p ts  c o n c e rn in g  life  a n d  d e a th  
w h ich  n e c e ssa r ily  in v o lv e  a  c o n s id e ra tio n  of e v o lu tio n , a n o th e r  fo rm id a b le  
d iff icu lty  n g a in s t  th e  a c c e p ta tio n  of th e  a to m ic  t h e o r y .  T h e  q u e s tio n  of 
M m d  a n d  B ody  is  th e n  th o ro u g h ly  d isc u sse d  a n d  th e  n e c e ss ity  fo r  p o s tu la t 
in g  m e n ta l  a s  w ell a s  p h y s ic a l  “ E n e r g y ” in s is te d  on. W a n t of sp ace  u n f o r tu 
n a te ly  p re v e n ts  a  m o re  d e ta i le d  n o tic e  of D r. S a lz e r ’s a d d re s s  w h ich  w e r e 
c o m m e n d  to  th e  e a r n e s t  a t te n t io n  of o u r  T h e o so p h is ts .  T h e  In d ia n  S e c tio n  
o f th e  T . S ., h a s , w e u n d e r s ta n d , u n d e r ta k e n  to  r e -p r in t  fo r f ree  d is t r ib u t io n  
th is  le c tu re ,  a  t r ib u t e  to  i t s  w o r th  in  w h ic h  w e h e a r t i ly  c o n cu r.

A 'C H A ’R Y A C H A M P U *

V is ish ta d v a ite e s ,  o r  a t  a n y  r a te ,  th e  Y a d a g a la i  p o r t io n  of th em , w ill wel- 
com e w ith  p le a s u re  t h is  w e ll-k n o w n  p o e tic a l b io g ra p h y  b y  P a r a v a s tu  
V e d a n ta c h a ry a ,  of a  m o s t  v o lu m in o u s  w r i te r  011 V is is h ta d v a i ta  of th e  t h i r 
t e e n th  c e n tu ry  k n o w n  a s  V e d a n ta c h a ry a , w ho  w as a  c o n te m p o ra ry  of 
S a y a n a c h a ry a , th e  C o m m e n ta to r  on th e  V ed as . P a n d i t  N . R a n g a c h a ry a  
a p p e a rs  to h a v e  c o n su lte d  th e  d if fe re n t  r e a d in g s  a n d , a s a  re s u l t ,  w e h a v e  
th e m  g iv e n  in  th e  fo o t n o te s .

S . E .  Gr.

B R A H M A V ID Y A ' P U B L IC A T IO N S .

G re a t  a c t iv i ty  is  no w  show n  b y  th e  E d i to r ia l  S ta ff  of tb e  Brahma
vidya  Office, in  th e  p u b lic a tio n  of th e  m o re  im p o r ta n t  w o rk s  on A d v a ita , 
a n d S 'a iv i s m .  W e  h a v e  j u s t  re ce iv e d  e x c e lle n t e d itio n s  o f th e  fo llo w in g  
w o rk s  b y  P a n d i t  C. R . S r in iv a s a  S a s t r ig a l  o f C h id a m b a ra m , a n d  E d i to r  of 
Brahma Vidya Patrika, a  T a m il-S a n s k r it  F o r tn ig h t ly  M ag az in e , d e v o te d  
to  P h ilo so p h y  a n d  R e lig io n . 1. S 'iv a  S a h a s ra n a m a  S to t r a ,  th e  th o u s a n d  
n a m e s  o f S 'iv a . 2. S 'iv o tk a r s h a  M a n ja r i ,  o r  v e rse s  in  p ra is e  of S 'i v a  a s  s u 
p e r io r  to  th e  o th e r  d e it ie s . 3. A 'tm a v id y a v ila s a  a n d  S iv a m a n a s ik a p u ja ,
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th e  fo rm e r  of w h ic h  is  a p p e a r in g  in E n g lis h  in  th is  m ag az in e , 4. N a te s 'a  
S tu th i  in  p ra is e  of th e  ‘ d a n c in g ’ S 'iva . 5. S tu t l i iM u k ta h a ra k h y a m  a lso  in  
p ra is e  of th o  sam e  d e ity . 6. A tm a ip a n a m  by  th e  fam o u s A p p a y y a  D ik - 
s h a ta  of C o n jee v e ra m . W e  h av e  a lso  re ce iv e d  a copy  of P a n d i t  S r in iv a s a  
S u s tr ig a l ’s C o m m e n ta ry  on  P u ru s h a  su k ta , b u t  we re se rv e  o u r n o tice  to  th e  
n e x t  issue .

---------- S. E. G.
Y A  S K A ’S N I R U K T A *

T h e  V e d ic  P re s s  a t  A jm e ro  p ro m ise s  to  do som e u se fu l w o rk  in  th e  
p u b l ic a tio n  of a n c ie n t  S a n s k r i t  w rit in g s , a n d  w e h av e  be fo re  u s as a n  
ex am p le  a  copy  of Y a s k a ’s N iru k ta .  B y N i r u k ta  is  g en ei’a lly  u n d e rs to o d  
th e  N ig h a n tu ,  a  C o m m e n ta ry  th e re o n  c a lled  N i r u k ta  by  Y a sk a  h im se lf  a n d  
a  b r ie f  e x p la n a tio n  of som e of th e  V edic  h y m n s , fo llow ed  by an  e n u m e ra tio n  
of th e  V e d ic  gods. T h e re  is  a  C o m m e n ta ry  on th e  w hole  b y  D u rg a c h a ry a , 
a n d  a ll  th e s e  w e re  p u b lis h e d  to g e th e r  som e y e a rs  a g o  b y  th e  A s ia t ic  S o c ie ty  
o f B e n g a l. T h e  p re s e n t  e d itio n  c o n ta in s  o n ly  th e  N ig h a n tu  a n d  N ir u k ta  
p o r t io n s , is n e a t ly  g o t  up , a n d  p riced  a t  th e  m o d e ra te  su m  of R u p ee  1.

S. E  G.

S O N G S  O F  T H E  L O T U S  C IR C L E .f  
T h e  L o tu s  C irc le , w e a re  to ld  011 th e  f i r s t  p a g e  of th is  sm all book, is 

a n  “ U n s e c ta r ia n  S u n d a y  S ch o o l” a n d  th e  S o n g s  of th e  L o tu s  C irc le  a re  
in te n d e d , w e g a th e r ,  to  be  s u n g  by th e  ju v e n ile  m em b e rs  of tlie  C ircle .

T h e  q u e s tio n  of th e  e d u c a tio n  of c h ild re n  in  '1 h e o so p h ica l ideas is one 
t h a t  m u s t  g e n e ra lly  be  le f t  w ith  in d iv id u a l T h eo so p h is ts  w ho a re  p a re n ts ,  
th o u g h  th e re  is  no  re a so n  w hy , if  c irc u m s ta n c e s  a re  fa v o u ra b le , an  a t te m p t  
s h o u ld  n o t  be m ad e  to  te a c h  c h ild re n  co llec tiv e ly , or, a t  a ll  e v en ts , g iv e  th e m  
so m e g e n e ra l  id ea s  to  th in k  a b o u t. T h is  is  a p p a re n tly  w h a t th e  L o tu s  
C irc le  a im s  a t,  a n d  th e  e v id e n t  e a rn e s tn e ss  o f th e  e n d e a v o u r  w ill, we hope, 
c o v e r  th e  d e fec ts  of th e  book  of songs. A s  a  p o e tic a l a t te m p t  th is  l i t t le  
c o m p ila tio n  is b y  n o  m ean s  e n ti t le d  to  p ra is e  fo r  se v e ra l reaso n . T h e  
l a s t  so n g  in  th e  book , “ F o u n ta in  of W isd o m  a n d  L ig h t” , is a  tra v e s t ie d  
p la g ia r is m  of G e ra id  M a ssey ’s b e a u tifu l l in e s  to  “ L u c ife r , L a d y  of L ig h t” , 
w h ic h  o r ig in a lly  a p p e a re d  in  Lucifer, a n d  w ere  w r i t te n  sp e c ia lly  as a d e d i
c a to ry  poem . W ith o u t  th e  r e f ra in  “ L u c ife r , L ad y  of L ig h t ,” a n d  w ith  i ts  
p o o r  s u b s t i tu te  “ F o u n ta in  of W isd o m  a n d  L ig h t ,” th e  p o em  is m ea n in g le ss . 
“ L e a d  K in d ly  L ig h t” , N e w m a n ’s b e a u tifu l  H y m n , w h ich  is h e re  e n 
t i t l e d  “ L e a d  T h o u  m e o n ” , w e m ig h t  ad d , is  as m u ch  e n ti t le d  to  ack n o w 
le d g m e n t a s  th e  se lec tio n  fro m  W h it t ie r ’s “ R a p h a e l,” se e in g  th a t  th e  L o tu s  
C irc le  S o n g  Book c o n ta in s  a lso  w h a t a re  a p p a re n tly  o r ig in a l  p ieces.

W e  h a v e  b een  a sk e d  to  q u o te  som e of t lie  “ p r e t t ie s t  v e rse s ,” b u t th is  
is r a th e r  a  d iff icu lt ta sk , if  w e a re  to  lo o k  fo r  th e m  o u ts id e  th e  above m e n 
t io n e d  poem s. “ C om e L i t t le  L ea v es” seem s to  c o n ta in  m o re  re a l p o e tic a l 
fe e l in g  th a n  a n y  of th e  o th e r  poem s.

Som e of th e  poem s in  th is  book re m in d  u s  of th e  case  of th e  w e ll-m ea n 
in g  b u t too  e n th u s ia s t ic  la d y  T h eo so p h is t, w h o  com posed a h y m n  fo r h e r c h ild  
b e g in n in g  “ I  w ish  I  w ere  l ik e  P a ra b ra h m .” W ith  th e  s in c e re  s p ir i t  ot th e  
L o tu s  C irc le  w e a re  iu  fu ll  acco rd , b u t  we a re  so rry  we a re  n o t ab le  to  
c o rd ia lly  re co m m e n d  i ts  p o e try .

S . V . E.

# Apply to the Managtr, Vedic Press, Ajmere. 
f  The Path, 144 Madison Avenue, New York. 1893.



F U N E R A L  S E R V I C E  F O R  S T U D E N T S  O F  T H E O S O P H Y *

T o  th o s e  T h e o s o p h is ts  w h o  f in d  t h e  n e e d  o f  a  F u n e r a l  R i tu a l ,  B r o th e r  
C o p e la n d ’s c o m p i la t io n  w ill  b e  o f g r e a t  u s e . T h e  R i t u a l  c o n s i s t s  o f s e le c t io n s  
f r o m  t h e  E a s t e r n  S a c r e d  B o o k s , t h e  G r e c ia n  P h i lo s o p h e r s ,  a n d  m o d e r n  
W e s t e r n  P o e t s  ; a n d  th e r e  s e e m s  n o t h i n g  in  t h e  b o o k  c a lc u la te d  to  o ffe n d  
r e l i g io u s  p r e ju d ic e .  T h e  c o n c lu d in g  B e n e d ic t io n  is  a s  f o l lo w s :—

“ As we bear hence the ashes which the purifying fire leaves for our care, let 
us think of the Higher Self and Real Nature of our loved friend as having entered 
upon th a t peace and rest which awaits each human being when freed from the 
bonds of matter. So may we return to our homes, thankful tha t the fire has per
formed its office, and happy in the thought th a t it is well with him (her) we 
loved,”

S. V. E.

M r . S H A R P E ’S  P O E M S .

W e  h a v e  r e c e iv e d  c o p ie s  o f tw o  p a m p h le t s  c o n ta in in g  p o e m s  f ro m  th e  
p e n  o f  t h e  a b o v e -n a m e d  g e n t le m a n .  O n e  i s  e n t i t l e d  “ T h e  P a lm  G ro v e s  a n d  
M o d e rn  I d o l a t r y ”  t h e  o t h e r  “ T h e  W a r b le r  a n d  o t h e r  P o e m s .” “ T lie  P a lm  
G r o v e s ” i s  a  w e l l - r e n d e r e d  d e s c r ip t i o n  o f  t h e  m a g n i f ic e n t  p a lm  g r o v e s  a t  
P a r e l ,  f a m i l i a r  to  B o m b a y  v i s i to r s .  “ M o d e rn  I d o l a t r y ” is  a n  a t t e m p t  to  d e 

f in e  i n  v e r s e  t h e  n e c e s s i t y  f o r  w o r s h ip  in  S p i r i t .  “ T h e  W a r b l e r ” is  a  v e r y  
s y m p a th e t i c  l i t t l e  p o e m  r e l a t i n g  h o w  a  w e a r y  b i r d  to o k  r e f u g e  o n  a  s to rm -  
d r i v e n  s h ip ,  a p p e a r in g  to  t h e  C a p ta in  a s  a  m e s s e n g e r  f ro m  h e a v e n .  T h o  
s h ip  a n d  th e  b i r d  b o th  u l t i m a t e l y  r e a c h  t h e i r  w 'is h e d -fo r  h a v e n . W e  h a v e  

#a l s o  re c e iv e d  f r o m  t h e  s a m e  a u t h o r  a  s m a l l  p a m p h l e t  r e c o r d in g  som o  
s y m b o l ic  a n d  p r o p h e t i c  d r e a m s  w i th  t h e i r  i n t e r p r e t a t i o n .

H . S . 0 .

Y E T  A N O T H E R  D I C T I O N A R Y .

A s s u r e d ly  t h e  w o r ld  is  c h a n g in g ,  w h e n  s t a n d a r d  d ic t io n a r ie s  m u l t i p ly  
a t  t h e i r  p r e s e n t  r a t e ,  a n d  w h e n  th e  p r i n t i n g  i n k  o f  a n  e n c y c lo p a e d ia  lia s  
h a r d l y  d r ie d  b e f o re  f r e s h  d e v e lo p m e n ts  o f  k n o w le d g e ,  o r  t r a n s c e n d e n t  
s c ie n t i f ic  d is c o v e r ie s , c o m p e l  t l i e  is s u e  o f s u p p l e m e n ta r y  v o lu m e s .  T h e  
l a t e s t  c a n d id a te  f o r  p u b l ic  f a v o u r  is  “ A  S t a n d a r d  D ic t io n a r y  o f  t h e  E n g l i s h  
L a n g u a g e ,” a n n o u n c e d  b y  T h e  F u n k  a n d  W a g n a l l s  C o m p a n y  p u b l i s h in g -  
h o u s e ,  o f  N e w  Y o r k .  I t s  s c h e m e  is  a  v a s t  o n e , b u t — t o  j u d g e  f r o m  fche s p e c i 
m e n  p a g e s  s e n t  u s — n o t  g r e a t e r  t h a n  t h e  f i d e l i ty  o f  i t s  e x e c u t io n .  T h e  
d e f in e r s  h a v e  r e a c h e d  t h e  l e t t e r  “  T  ”  a n d  o v e r  o n e - t h i r d  o f  t h e  w o r k  is  in  
t y p e .  I t  a p p e a r s  f ro m  th e  P r o s p e c tu s  t h a t  n e a r ly  £ 6 0 ,0 0 0  h a s  a l r e a d y  
b e e n  p a id  to  t h e  e d i to r s ,  a n d  s p e c ia l i s t s  e n g a g e d  in  t h e  p r e p a r a t i o n  o f  c o p y , 
a n d  b e f o re  t h e  w o rk  is  c o m p le te d  a  h a l f  m i l l io n  d o l l a r s  w il l  h a v e  b e e n  i n 
v e s t e d  in  t h i s  s in g le  l i t e r a r y  v e n tu r e .  F i g u r e s  l i k e  t h e s e  a r e  s im p ly  s t a g 
g e r i n g  to  t h e  m o d e r n  I n d i a n  m in d ,  a l t h o u g h  t r a d i t i o n s  s u r v iv e  o f  a n c ie n t  
M S S .  t h a t  w e re  r e g a r d e d  a s  m o re  p r e c io u s  t h a n  e l e p h a n t s  o r  c a m e ls  o r  
g e m s  o f  p r ic e .  I t  i s  s a id  t h a t  t h e  im m e n s e  e s t a t e  o f  t h e  p r in c e ly  T a g o re  
f a m i ly ,  o f C a lc u t t a ,  w a s  g iv e n  to  a n  a n c e s t o r  b y  t h e  r e i g n i n g  K i n g  o f  B e n g a l  
a s  a n  h o n o r a r iu m  f o r  a  S a n s k r i t  d r a m a  w h ic h  h e  h a d  c o m p o s e d . T h e  g r a n t  is  
s a id  to  h a v e  in c lu d e d  1,000 v i l la g e s .  B u t  t h e  G o ld e n  A g e  o f  A r y a n  L i t e r a 
t u r e  h a s  b e e n  s u c c e e d e d  b y  a  m u r k y  t w i l i g h t ,  a n d  t h e  m o s t  t h a t  i t s  f r i e n d s  
d a r e  n o w  h o p e  is  t h a t  a  n e w  d a w n  i s  r e f l e c te d  in  t h e  g l e a m  in  t h e  W e s te rn  
s k y .

# Compiled by W. E. Copeland, F. t . s ., San Francisco : Lotus Pub. Co.

l h e  p u b l i s h e r s  r e a s o n a b ly  a s k  u s  to  n o t e  th e  e x t r a o r d in a r y  r ic h n e s s  o f
t h e  v o c a b u la r y ;  a n d  sh o w  u s  t h a t ,  a f t e r  t h e  e x c lu s io n  o f  th o u s a n d s  o f o b so -
e e w o r  s t h a t  a r e  f o u n d  in  o t h e r  d ic t io n a r ie s  a n d  a r e  u s e le s s ,  s a v e  to  t h e  

p h i lo lo g i s t  a n d  a n t iq u a r i a n ,  a n d  o f  a l l  s c ie n t if ic  a n d  te c h n ic a l  t e r m s  f o r  

tl-ndo  ° h °  T n '1 n a tU r a " y  c o n s u l t  s P e e ia l  d ic t io n a r ie s  o f  a r t s ,  s c ie n c e s  a n d  

l e o t d l i  n  C° m p:U ' iSOa w U1 b e  f o u ,ld  “  w ° r d s  a n d  p h r a s e s
l - l t e d  s ln !  ' 1' ^  h l  thC  S0FC,'a l  S ta n d a r d  d i c t io n a r ie s  e im m e -
T b e  C e n t u r ^ r  tf»’l i ’ i o r c e 8 tc r » 6>983> W e b s te r  ( I n t e r n a t i o n a l )  8,358- 

e C e n t u i y ,  l . , ,6 2 1, a n d t h i s  S t a n d a r d ,  19,7.3-3. I f  t h i s  r a t io  is  k e p t  u p , w e
> c so o n  n e e d  a  w h o le  d i c t i o n a r y  f o r  e a c h  l e t t e r  of t h e  a l p h a b e t ! T h e  n e w

ic lo n a r y  is  p r i n te d  in  c le a r  t y p e  u p o n  s u p e r i o r  p a p e r , t h e  i l l u s t r a t i o n s  a r e
o f  g r e a t  e x c e lle n c e  th e  p r ic e  (S 8 b e fo re , o r  §  1 2 a f t - r  is s u e  o f  th e  c o m p le te d
w o rk )  v e r y  re a s o n a b le ,  a n d  th e  s t a f f  o f  E d i to r s ,  A s s i s t a n t s  a n d  S p e c ia l i s t s

and SPecial authorities

H . S . 0 .

THE WORKS OF W ILLIAM  BLAKE—POETIC, SYMBOLIC AND
CRITICAL*

This elegant work in three large volumes is inscribed to William Linnel

t ^ T w T '  bea" tiful,r  P™'ted a l'd  contains four excellent por
traits of William Blake. Bound in cloth, with a gilt design upon a green

f v e r v  / ; e p r r n t ,1 ,g  th e  “ R e u n i0 n  0 f S o u l  aD d  ^ ” t h e  P > i e n ta very attractive appearance. So much external beauty is, however but a

2 ; t uct,0I  dr per and more excellent *race
H te r a tu r e  ° f  tU “  m a s te i" P ie c e  sy m b o lic a l

As i s  s a id  in  t h e  p r e fa c e ,  w e  “ m u s t  n o t  e x p e c t  to  f in d  in  t h i s  a c c o u n t  o f  
a k e  s  m y th ,  o r  t h i s  e x p la n a t io n  o f  h is  s y m b o lic  w r i t in g s ,  a  s u b s t i t u t e  f o r  

B la k e  s o w n  w o rk s  ”  B u t  w h a t  w e  d o  fin d , to  o u r  g r e a t  s a t is f a c t io n ,  is  a n  
e x p la n a t io n  o t  so  p r e c is e ,  u n i f o r m ,  c o n s i s t e n t  a n d  lu c id  a  n a t u r e ,  a s  to  i n 
d u c e  u s  t o  b e lie v e  t h a t  a t  l a s t  t h i s  m u c h - c r i t i c iz e d  m y s t ic  h a s  fo u n d  d i s 
c ip le s  w h o  a r e  c a p a b le  o f  i n t e r p r e t i n g  h is  g o s p e l  a n d  v in d ic a t in g  h im  a s  
poet, philosopher, artist and mystic, before the world. For if, iudeed the 
p r e s e n t  e x p la n a t io n  b e  n o t  t h e  t r u e  k e y  to  B l a k e s  w o rk s , i t  i ’s, a t  l e a s t  a  
c o m p le te  s y s te m  o f  C o r r e s p o n d e n c e s  h a v in g  a  s im i l a r  d i r e c t i o n  ; a n d  y e t  so  
c o m p le x  a n d  d a r k l y  v e i le d  is  t h e  o r ig in a l  sy m b o lo g y  a n d  n o m e n c la tu r e ,

* „ UPu  ,°™ .th e  m o s t  subfcile  a n a lo g ie s ,a n d  d e s ig n a te d  b y  i n t r i c a t e  anagrams 
a n d  K a b a l i s t i c  s y m b o ls ,  t h a t  e v e n  th e  m a g n if ic e n t  e f fo r t  o f  our authors 
s e e m s  to  n e e d  i t s  o w n  c o m m e n ta r y  b e fo re  w e  m a y  r e g a r d  t h e  system o f 
Blake as fully delineated.

From all that is said, it appears that Blake drew largely upon the resour- 
ces o t ic Hebraic Kabalali. He lias the same q u a d r a p a r t i t e  division of the 

lcrocosmic Man, making of him a complex of spirit, mind, soul and 
Jody, respectively endowed with intuition, reason, passion and sense 

and corresponding to the “ four corners of the Earth” and the angels 
which were said to preside over them, as to the four “ elements” of 

’ a ,r> water and earth. Imagination is for Blake the property

1893.# 3 vols.Wia J ’ EUiS 3nd  Wm> B ' Y eat8 ! L ondon ! B e rn ard  Q uaritch , 15 P iccad illy



o f  s p i r i t  o r  a t  l e a s t  s o m e th in g  a k in  to  i t ,  a n d  s u p e r io r  to  r e a so n  
a n d .p a s s io n ,  f o r  i t  is  d e p ic te d  a s  t h e  C l i r i s t - p r in c ip l e ,  r e d e e m in g  A d am  
( re a s o n )  a n d  E v e  ( p a s s io n )  f ro m  t h e  t h r a ld o m  o f n a t u r e ,  ( th e  s e n se s ) .  T h is  
u s e  o f  t h e  w o r d  “ n a t u r e ”  is  u n f o r t u n a t e l y  to o  c r a m p e d ,  a n d  q u i te  in a d e 
q u a t e  to  t h e  d i g n i t y  o f  t h a t  w h ic h  e v e r  p r e v a i l s  o v e r  t h e  h i g h e s t  e le v a tio n  
o f  t h e  f a c u l t i e s  o f m a n , r e m a in in g  a lw a y s  t h e  c e n t r e  a n d  b o u n d a r y  o f a ll  
c o g n i t i o n .  P e r h a p s  t h e  p r in c ip le  o f  im a g in a t io n  w i th  B la k e ,  c o r r e s p o n d s  
t o  t h e  “  B u d d h i”  o f  l a t e r  T h e o s o p h ic a l  s t a te m e n ts ,  f o r  t h e  a u th o r s  h a v e  s a id  
t h a t  “ I m a g i n a t io n  m a y  b e  d e s c r ib e d  a s  t h a t  w h ic h  is s e n t ,  b r i n g in g  S p i r i t  
t o  N a t u r e ,  e n t e r i n g  i n to  N a tu r e ,  a n d  s e e m in g ly  lo s in g  i t s  S p i r i t ,  t h a t  N a t  u re , 
b e i n g  r e v e a le d  a s  s y m b o l, m a y  lo se  t h e  p o w e r  to  d e lu d e .”  T h is  w o u ld  c o r 
r e s p o n d  v e r y  w e l l  w i th  B u d d h i ,  v ie w e d  a s  t h e  v e h ic le  o f A 'tm a .  T h e re  a re , 
h o w e v e r ,  d i s t i n c t i o n s  w h ic h  o n ly  s t u d e n t s  o f  t h e  tw o  s y s te m s  w o u ld  b e  a b le  
t o  a p p r e c i a t e .

T h e  f i r s t  v o lu m e  o f “  W i l l i a m  B la k e ” is  d iv id e d  in to  t h r e e  p a r t s  ;— (!)  
“ A  M e m o i r t e l l i n g  a l l  t h a t  is  to  b e  k n o w n  o f t h e  l i f e  o f  B l a k e ;  (2) th e  
“  L ite r a r y  P eriod ,” c o n ta i n i n g  a  p r e c i s  o f t h e  p o e t i c a l  a n d  p r o s e  w o rk s  of th e  
m y s t i c .  (3). “ T he S ym b o lic  S y s t e m i n  w h ic h  t h e  s y s te m  o f n o m e n c la tu r e
a d o p t e d  b y  B la k e  is  t r a c e d ,  a n d  v a r io u s  c o r r e s p o n d e n c e s  s u g g e s te d .

T h is  l a t t e r  s e c t io n  o f  t h e  f i r s t  v o lu m e  is  t h e  k e y  t o  a l l  thafc fo llo w s  a n d  
i s ,  p e r h a p s ,  t h e  c h ie f  m e a n s  e m p lo y e d  b y  t h e  a u t h o r s  i n  t h e i r  w o r k  o f  i n t e r 
p r e t a t i o n  t a k e n  u p  i n  t h e  s e c o n d  v o lu m e .

T h e  s e c o n d  v o lu m e  is  a ls o  d iv id e d  i n to  t h r e e  p a r t s  :— (1 )  In terp re ta tio n  
a n d  p a ra p h ra se d  co m m en ta ry  ; (2) B la k e  the a r t i s t ; (3 ) S o m e references. I n  
t h e  f i r s t  o f  t h e s e  s e c t io n s  m u c h  u s e  is  m a d e  o f t h e  k e y  s u p p l ie d  in  V o l. 1  
a n d  t h e  i n t e r p r e t a t i o n s  a r e  d e c id e d ly  m o re  i n t e r e s t i n g  fco fche m y s t ic a l  
r e a d e r  thafc fche o r ig in a ls ,  f o r  B la k e ’s v e r s e  i s  d e c id e d ly  c r u d e ,  a n d  o n ly  
b y  th o s e  w h o  h a v e  so m e  id e a  o f th e  in v o lv e d  s y m b o lis m , w o u ld  th e y  b e  re a d  
w i t h  a n y  d e g r e e  o f  p a t i e n c e ,  n o t  fco s p e a k  o f p le a s u r e .  T h e  a u t h o r s  r e p r e 
s e n t  t h e  c h ie f  parfc o f  fcheir w o r k  in  t h i s  s e c t io n ,  a n d  a  v e r y  c a r e f u l ly  p r e 
p a r e d  t a b l e  o f  C o r r e s p o n d e n c e s  h e lp s  v e r y  m u c h  to  g u id e  t h e  u n c e r ta in  
r e a d e r  in  t h e  d if f ic u l t  t a s k  o f  f in d in g  a  w a y  o u t  o f  t h i s  m a z e  o f m y s t ic is m , 
w h e r e i n  p r i n c i p a l i t i e s  a n d  p o w e r s ,  d o m in io n s  a n d  t h r o n e s ,  l ie  h id  in  n a m e s  

a n d  n u m b e r s .

T h e  s e c o n d  p a r t  o f t h i s  v o lu m e  r e v e a l s  B la k e  in  t h e  n e w  l i g h t  o f a r t i s t ,  
c r i t i c a l  a n d  c r i t ic iz e d .  T b e  a u t h o r s  g iv e  a  u s e f u l  i n t e r p r e t a t i o n  o f  th e  
m a n y  sy m b o lic H l p i c t u r e s  w h ic h  a d o r n  th e  m a n u s c r i p t s  o f  t h e i r  t a l e n t e d  
s u b j e c t .  I n  t h e  t h i r d  p a r t ,  t h e  c o r r e s p o n d e n c e  o f  t h e  “ F o u r  Z o a s ”  o r  L iv e s  
o f  t h e  B la k i a n  s y s t e m  a r e  t r a c e d ,  a n d  r e f e r e n c e s  t o  th e  p a r t s  p la y e d  b y  
t h e m  i n  t h e  p o e m s  c a l le d  “ V a la ,” “ J e r u s a l e m ,”  “ M i l to n ,”  “ T h e  S o n g  
o f  L i b e r t y , ” “ A m e r i c a ” a n d  “ E u r o p e ” a r e  c i t e d .  T h is  s e c t io n  o f th e  w o rk  
e s t a b l i s h e s  b e y o n d  a l l  d o u b t; fche w o r k in g  v a lu e  o f  t h e  c h ie f  k e y  s u p p l ie d  b y  
M r .  E l l i s  a n d  M r .  Y e a t s  in  th e  f i r s t  v o lu m e  ; w h i le  a t  t h e  s a m e  t im e  ifc a f fo rd s  
a  u s e f u l  in d e x  to  t h e  s y s t e m  o f  “ e m a n a t io n s ” a n d  “ s t a t e s  o f c o n s c io u sn e s s  

a n d  l i f e ” o b s e rv e d  b y  B la k e .

T h e  t h i r d  v o lu m e  is  w h o l ly  o c c u p ie d  b y  a  r e p r o d u c t io n  o f  t h e  v a r io u s  
w o r k s  o f  B la k e , so m e  o f  th e s e  b e in g  r e d u c e d  f ro m  t h e  o r ig in a l  m a n u s c r ip ts ,  
e v e r y  p a g e  o f  w h ic h  is  a  w o r k  o f  a r t  in  i t s e l f .

H e r e  fche w o r k  o f  o u r  a u t h o r s  c e a s e s , a n d  y e t ,  p e r h a p s ,  o n ly  so  f a r  a s  
t h e  p u b l i c  i s  c o n c e r n e d ,  a n d  b u t  f o r  a  w h i le .  T h a t  s o m e th in g  m o re  w i l l

n e e d  to  b e  s a id  in  t h e  f u t u r e  c o n c e r n in g  B la k e  se e m s e v id e n t  f ro m  w h a t  is
n o w  b e f o re  u s , a n d  i t  is  h a r d l y  to  b e  s u p p o s e d  t h a t  s u c h  u n t i r i n g  z e a l  a s  is
r e p r e s e n t e d  in  th e s e  v o lu m e s , o r  s u c h  t a l e n t  a s  t h e  a u t h o r s  e x p r e s s  in  e v e r y
p a r t  o f  t h e i r  a r t i s t i c  a n d  l i t e r a r y  w o rk ,  c a n  f a i l  to  d r a w  a  r e s p o n s e  f ro m
m a n y  w h o  n o w , fo r  t l ie  f i r s t  t im e ,  h e a r  B la k n  in  l i is  o w n  l a n g u a g e  a n d
m id e r s t a n d  h im  W i l l i a m  B la k e , a s  a r t i s t  a n d  p o e t ,  is  i n t e r r e d  b y
W il l i a m  B la k e  th e  m y s t ic ,  a n d  t h r o u g h  th e  in f lu e n c e  o f  a  s u b t i l e  in v e s tm e n t
o t  m e a n in g  a n d  p u r p o s e  s u p p l ie d  b y  th e  d is c o v e re r s  o f  h is  s y m b o lic  “ K e y  ”

l ’!  lm ^ f e r y  t0  b r e a t h  ancl m o v e , u n d e r  th e  p o w e r  o f  w o rd s  t i l l  n o w
h u t  l i t t l e  u n d e r s to o d .

W. R. Old.
u m, T1‘?1fo H o " ' i n "  1lla/ e b e e n  r e c e iv e d  a n d  w il l  b e  n o t ic e d  in  d u e  c o u r s e  —  

T h e  J h e o s o p h ic a l  M a h a tm a s ” b y  A le x a n d e r  F u l l e r t o n ;  “ J n d n  o D h a rm a

™ % byJu^ : te a Nath Tagoi,e; “ The 0cean of Theos° ^ ” *

Correspondence.

THEOSOPHY IN  W ESTERN LANDS.
(From our London Correspondent.)

t o ,  ° ,n  B ' C‘h e r J ” d * e b “  « * * * ■  I

Mrs Frederika Macdonald. The latter was challenged by Mrs B e lT t 2  
•she has been attacking us very violently of late, in season and out of season 
more particularly ,n the columns of the E cho, on the subject of Buddh'sm 
which she upholds, in contradistinction to Theosophy Mrs Mnrd m 
opens the debate, taking as her first postulate “ That Theosophy wMleT 
fessing to serve modern spiritual needs, is working am inst themod 
spirit, and for superstition. 2. That Theosophy is doing this under the 
mask of Indian Philosophy, and especially under the mask of Buddhism 
whereas Theosophy represents correcrly „ 0 system of Indian philosophy’ 
and has its star,,ing point and goal in aims and principles opposed to Bud
dhism. The chair is to be taken by Mr. Rhys Davids, and I think we ought

her h l l f T f  H “ f enin",! Tickefs are selli"g ^11. Mrs. Besant g i v L  
h e r  h a l f  o f t h e  p ro c e e d s  to  t h e  H . P . B H o m e  fo r  T if f i«  ni - u  V . ®
m „ .  »> .,,*„»,* to in

WT k  ^  anofcher n e w  d e p a r t u r e — in  m o re  s e n se s  t h a n  o n e — in  
I h e o s o p h ic a l  p r o p a g a n d a  w o rk . M r. J .  T . C a m p b e ll ,  e v e r - a c t iv e  a n d  in d e fa t .V  
a b le , s t a r t s  o n  a  r o u n d  o f v i s i t s  to  p o p u la r  s e a s id e  r e s o r t s ,  m  a  v a n - *

i r T a l S L  Van H ^  Vn  Wi" 1,6 driTOn ow  New Zealand B r i e r  M r R . H o d d e t ,  a n d  w ill c o n ta in  s ta c k s  o f  p a m p h le t s  a n d  e le m e n ta r y  T h ™ ’
s o p h .c a l  l i t e r a t u r e ,  s u i t a b le  to  th e  n . c d s  o f t h e  w a y - fa r in g  m m  w h n J l M
a d d r e s s e d ,  f r o m  th o  s te p s  o f  t h e  v a n , a s  o f te n  a s  h e  c a re s  to  T n  J  i I

p H s£ ed g ° SPel aCC° r d i n g  t0  TheO SO phy' M n c h  " s e fu l  w o rk  t h u s T e  acoom "



A t  a  m e e t in g  o f t h e  W e s t m in s t e r  D e b a t in g  S o c ie ty ,  h e ld  l a s t  w e e k  a t  
S t .  J a m e s ’ R e s t a u r a n t ,  P i c c a d i l l y ,  M rs . B e s a n t  o p e n e d  t h e  d e b a te  w ith  th e  
r e s o l u t i o n : — “ T h a t  s t a t e s  o f c o n s c io u s n e s s ,  o t h e r  t h a n  t h a t  o f  th e  w a k in g  
c o n s c io u s n e s s  f u n c t i o n in g  n o r m a l ly  in  t h e  b r a in ,  e x i s t ,  a r e  a t t a in a b le  b y  
m a n , a n d  a r e  w o r th y  i n v e s t i g a t i o n .”  S a y s  o n e  r e p o r t :  “ M rs . B e s a n t ’s 
i n t e r p r e t a t i o n  o f  t h e  m o tio n  w a s  p r a c t i c a l l y  a n  e x p o s i t io n  a n d  v in d ic a t io n  
o f  T h e o s o p h y ” , a n d  a d d s  t h a t ,  in  s p i t e  o f so m e  c o n s id e r a b le  o p p o s i t io n ,  sh e  
s u c c e e d e d  in  c a r r y in g  h e r  m o t io n ,  h e r  r e p ly  b e in g  “ p a r t i c u l a r l y  b r i l l i a n t . ” 
T h u s  d o  o u r  t e a c h in g s  f in d  t h e i r  w ay , in  o n e  g u i s e  o r  a n o th e r ,  in to  t h e  m o s t 
u n l ik e ly  p la c e s .

# # # * *
M r. S t e a d ’s n e w  “ Q u a r t e r ly  R e v ie w  a n d  I n d e x ,”  t o  b e  c a l le d  B order

land, p ro m ise s  wre\], a n d  o u g h t  to  f ill a  g a p  w h ic h  h a s  lo n g  e x is te d , b u t  
w h ic h  w il l  n o w  b e  u s e f u l ly  a n d  a p p r o p r i a t e l y  f ille d . A  Q u a r t e r ly  w h ic h  
w ill  c o n ta in  n o t  o n ly  a  C h a r a c t e r  S k e tc h ,  a n d  a  C h r o n iq u e — a s  M r. S te a d  
c a l l s  i t — b u t  w il l  a ls o  c a r e f u l ly  r e v ie w  n o  le s s  t h a n  f o r ty - s ix  p e r io d ic a ls  
b e a r i n g  o n  m a t t e r s  s p i r i t u a l i s t i c  a n d  p s y c h ic ,  o u g h t  t o  h a v e  a n  e n o rm o u s  
c i r c u l a t i o n .  L e t  i t  b e  k n o w n , m o re o v e r ,  t h a t  o u t  o f  tTie f o r ty - s ix  j o u r n a l s  
a l r e a d y  n a m e d  f o r  n o t i c e  in  B o rd erla n d , s ix te e n  a r e  d is t in c t iv e l} ' 
“  T h e o s o p h ic a l ,” a n d  in c lu d e  a l l  o u r  r e p r e s e n t a t i v e  m a g a z in e s .  T h e  “  C h a 
r a c t e r  S k e t c h ,”  s a y s  M r. S te a d ,  “ w il l  b e  d e v o te d  to  p e r s o n s  o f  r a r e  p s y c h i 
c a l  g i f t s ” ; a n d  th e  “ b r ie f  c h r o n iq u e ”  w i l l  s u m m a r i s e  t h e  “ p r o g r e s s  w h ic h  
h a s  b e e n  m a d e  in  t h e  p r e c e d in g  f o u r  m o n th s ,  c a l l i n g  a t t e n t i o n  to  t h e  m o re  
im p o r t a n t  d e v e lo p m e n ts ,  a n d  g iv in g  t h e  r e a d e r  a  b i r d ’s -e y e  v ie w  of th e  
p r o g r e s s  m a d e  in  p s y c h ic a l  r e s e a r c h .”  T h e  f o l lo w in g  a n n o u n c e m e n t ,  to o , w ill 
p le a s e  a l l  c o n c e rn e d ,  a n d  a f fo rd s  h o p e  t h a t  t h e  T h e o s o p h ic  e x p la n a t io n  o f 
m a n y  o f  t h e  f a c t s  to  b e  d is c u s s e d ,  m a y  h a v e  d u e  c o n s id e r a t io n  a n d  w e ig h t .  
M r. S t e a d  t e l l s  u s  t h a t  h e  h a s  a v a i l e d  h im s e l f  o f  “  t h e  a d v a n ta g e  a c 
c r u i n g ” f ro m  h is  “ m u c h - p r iz e d  f r i e n d s h i p  w i th  M rs . B e s a n t  to  s e c u re  h e r  
p r o r a is e  o f c o -o p e r a t io n  in  c o u n s e l ,  in  t h e  p r o s e c u t io n  o f  a n  e n t e r p r i s e  w i th  
t h e  g e n e r a l  p r in c ip le  o f  w h ic h  s h e  is  h e a r t i l y  in  a c c o r d .”

M r. B e e rb o h m  T re e ,  t h e  w e l l -k n o w n  A c to r - M a n a g e r ,  l e c tu r in g  th e  
o t h e r  d a y  o n  “ T h e  I m a g i n a t iv e  F a c u l t y  in  i t s  R e la t i o n  to  th e  D r a m a ,”  
g a v e  q u i t e  u n c o n s c io u s ly  a  m o s t  p o w e r fu l  t r i b u t e  to  t h e  o c c u l t  e x p la n a t io n  
o f  “ th e  I m a g e - m a k in g  p o w e r  o f t h e  m i n d .” S a y s  M r .  T re e ,  s p e a k in g  o f t h e  
a d r o i t  a c t o r  in  p o r t r a y i n g  a  c h a r a c t e r  :—

“ By the aid of his imagination, he becomes the man, and behaves unconscious
ly as the man would or should behave...........Even the physical man will appear
transformed. If he imagines himself a tall man, he will appear so to the audience...
If tlie actor imagines himself a fat man, he appears fat to the spectator...... It is not
the ontor covering, which is called the ‘ make up,5 which causes this impressiou, it 
is the inner man—who talks fat, walks fat, and thinks fat.”

T h e s e  a r e  o n ly  l i t t l e  s t r a w s ,  b u t  t h e y  a l l  s e rv e  t o  s h o w  w h ic h  w a y  th e  
w in d  is  b lo w in g .

P r o f e s s o r  T h o r p e ’s a r t i c l e  o n  “ S y n t h e t i c  C h e m i s t r y ”  in  l a s t  m o n th ’s 
F o rtn ig h tly  R eview  is  mosfc i n t e r e s t i n g ,  m o r e  e s p e c ia l ly  a s  i t  c o n ta in s  a n o t h e r  
t r i b u t e  to  t h e  g e n iu s  o f  P a r a c e l s u s .  P r o f .  T h o r p e  s a y s  t h a t :—

“ Even in the therapeutic crudities of Paracelsus, who was sufficiently sincere 
in his profession as a thaum aturgist to affirm that magic was the culminating 
point of all human knowledge, what there was of science was summed up in the 
aphorism, which, in fact, passed aa an axiom among his disciples : Man is a chemical

compound ; his ailments are due to some alteration in his composition, and can only 
he cured hy the influence of other chemical compounds

A n d  th e n ,  w o n d e r fu l  to  r e l a t e ,  P ro f .  T h o rp e  g o e s  o n  to  s a y  t h a t ,  a f t e r  
a l l ,  “ i t  m a y  b e  q u e s t io n e d  in d e e d  w h e th e r  m o d e rn  th e r a p e u t i c s  h a s  a d 
v a n c e d  m u c h  b e y o n d  t h i s  p o s i t i o n ” !

I n  t h e  s a m e  n u m b e r  o f t h e  F o rtn ig h tly ,  t h e  p o s i t io n  t a k e n  u p  b y  
M r s .  B e s a n t  a n d  M r . B u r r o w s ,  w i th  r e g a r d  to  t h e  “ S o c ie ty  o f  J e s u s ,”  r e 
c e iv e s  u n e x p e c te d  s u p p o r t  i n  t h e  s h a p e  o f  a  v e ry  p o w e r fu l  a r t i c l e ,  f ro m  t h e  
p e n  o f  t h e  l a t e  J .  A d d in g to n  S y m o n d s ,  w h o  w r i te s  o n  “ T h e  J e s u i t  D o c t r in e  
o f  O b e d ie n c e .”  M r. S y m o n d s  g iv e s  q u o ta t i o n s  f ro m  v a r io u s  s t a t u t e s  to  w h ic h  
h e  h a s  h a d  a c c e ss . H e  r e m a r k s  t h a t  “  C a s u i s t r y  s u p p l ie s  a n  e le m e n t  of 
d o u b t  r e g a r d in g  t h e  m a j o r i t y  o f  m o r a l  a c ts .  A n  in f e r io r ,  w h o  is  b o u n d  to  
c o n te m p la te  C h r i s t  in  t h e  p e r s o n  o f  h i s  s u p e r io r ,  w h o  h a s  y ie ld e d  h im s e l f  u p  
a s  a  d e a d  c o rp s e  o r  a  w a lk in g  s t i c k ,  w h o se  d u ty  i t  is  to  c o n f o rm  h i s  . j u d g 
m e n t  b y  a n  a c t  o f  w il l  to  t h e  j u d g m e n t  o f  th e  s u p e r io r ,  c a n n o t  b u t  fe e l  t h a t  
i t  is  m e r i to r io u s  to  r e m o v e  f r o m  h i s  c o n s c ie n c e  b y  t h e  a id  o f  casuistical d e 
t e r m in a t i o n s  p e r s o n a l  s c r u p le s  r e g a r d i n g  th e  s in f u ln e s s  o f  c o n d u c t  w h ic h  
h a s  b e e n  c o m m a n d e d .”  H e  a ls o  c o n fe s s e s  to  h is  p r o f o u n d  amazement on 
e x a m in in g  so m e  o f  t h e  d o c u m e n ts  o f  t h e  S o c i e t y :— “ I n  th e  la n g u a g e  o f  
R a n k e ,  h e  w r i t e s ,  “ I  ‘ c o u ld  s c a r c e ly  t r u s t  m y  eyes*  w h e n  I  r e a d  t h e  c h a p 
t e r  a n d  n o te d  d o w n  i t s  s u b s t a n c e .”

S in c e  w r i t i n g  l a s t  m o n th  o n  t h e  n e w s p a p e r  r e p o r t  I  sa w  o f P ro f .  H u x 
le y ’s  R o m a n e s  L e c tu r e ,  I  h a v e  b e e n  a b le  to  g e t  t h e  l e c tu r e  i t s e l f  in  p a m p h le t  
f o r m ;  a n d  f in d  i t  f u l l  o f t h e  m o s t  s u g g e s t iv e  l in e s  o f  t h o u g h t .  I n  a d d i t io n  
to  th e  p a r a g r a p h s  m e n t io n e d  b y  M rs . B e s a n t  in  t h e  “ W a tc h  T o w e r ,” in  
t h i s  m o n t h ’s L u c i fe r , I  f in d  a m o n g  th e  N o te s  a p p e n d e d  to  t h e  L e c tu r e  o n e  o n
C y c lic a l  E v o lu t io n  w h ic h — u n i n t e n t i o n a l l y  on  th e  p a r t  o f  P ro f .  H u x le y __
g iv e s  o n e  o f  t h e  s t r o n g e s t  p ro o fs ,  f r o m  a n a lo g y , f o r  r e - in c a r n a t io n  t h a t  I  
h a v e  e v e r  m e t  w i th .  I  a m  c o n s t r a in e d  to  g iv e  i t  y o u  in  fu l l ,  a n d  in  t h e  P r o 
f e s s o r ’s o w n  w o r d s  :—

“ .......On critical examination, it will be found that the course of vegetable and
of animal life is not exactly represented by the figure of a cycle which returns into 
itself. What actually happens, in all but the lowest organisms, is tliat one part of 
tho growing germ (A) gives rise to tissues and organs ; while another part (B) 
remains in its primitive condition, or is but slightly modified. The moiety A be
comes the body of the adult and, sooner or later, perishes, while portions cf the 
moiety B are detached and, as offspring, continue the life of the species. Thus, if 
we trace back an organism along the direct line of descent from its remotest ances
tor, B, as a whole, has never suffered death; portions of it, only, have been  cut off 
and died in each individual offspring.

“ Everybody is familiar with the way in which the ‘suckers’ of a strawberry 
plant behave. A thin cylinder of living tissue keeps on growing a t its free end, until 
it attains a considerable length. At successive intervals, it develops buds which grow 
into strawberry p lan ts; and these become independent by the death of the parts
of the sucker which connect them .......The living substance B, in a manner, answers
to the sucker. If we could restore the continuity which was once possessed by the 
portions of B, contained in all the individuals of a direct line of descent, they would 
form a sucJcer, or stolon, on which these individuals ivould be strung, and which would 
never have wholly died A species remains unchanged so long as the potentiality
of development resident in B remains unaltered...... In the case of the progressive
evolution of a species, the developmental potentiality of B becomes of a higher 
and higher order” .

A .L .O ,



S in c e  p u t t i n g  th e  a b o v e  l e t t e r  in to  ty p e ,  w e  h a v e  r e c e iv e d  th e  L o n d o n  
n e w s p a p e r  r e p o r t s  o f t h e  d e b a te  b e tw e e n  M rs  B e s a n t  a n d  M rs . M a c d o n a ld . 
A n  a u d ie n c e  o f  o v e r  3 ,0 0 0  p e r s o n s , m o r e  th a n  h a lf  o f th e m  la d ie s , a t t e n d e d  
a n d  l i s t e n e d  w i th  t h e  c lo s e s t  a t t e n t io n  to  b o th  s p e a k e r s .  T h e  m a jo r i t y  of 
t h e  p a p e r s  s a y  t h a t  tb d  d e b a te  c o u ld  n o t  be  c o n s id e re d  d e c is iv e  e i t h e r  w a y  ; 
b u t  t h a t  e a c h  la d y - d e b a te r  a c q u i t t e d  h e r s e l f  a d m ir a b ly .  O n e  o f  th e m  r e 
m a r k s  t h a t  M rs . M a c d o n a ld  e x c e lle d  in  lo g ic , a n d  M rs . B e s a n t  in  e lo q u e n c e . 
S o m e  w i t t i c i s m s  a r e  in d u lg e d  in  b y  th e  r e p o r te r s ,  o f  c o u rse , a m o n g  th e m  th e  
f o l lo w in g  in  th e  P a ll M a ll G a ze tte :—

“  A n d  w h en  th e  fin ish  cam e th e  a u d ie n c e  w ere p ro b ab ly  a s  th e y  h ad  been. 
A ll t h a t  M rs. M acdonald  had sa id  had  been  easy  to  u n d e rs ta n d . M rs. B e san t w as 
a t  a ll t im e s  e lo q u en t, an d  i t  m ig h t be sa id  a t  a ll tim es m y stica l. A nd  tlie  w om en 
sa id  i t  h ad  a ll been “ so lo v e ly ,” an d  th a t  th e y  h ad  “ en jo y ed  th em se lv e s  so m u ch .” 
T he m en  w ith  th e  “ n ice” faces d o u b tless  sa id  th e  sa m e .” — Ed.

A M E R I C A N  L E T T E R .

N e w  Y o r k ,  J u n e  13 th  1893.

H e r e ,  in  N e w  Y o r k ,  T h e o s o p h y  h a s  b e e n  w e ll to  t h e  f o r e  in  t h e  l a s t  few  
d a y s ,  o n  a c c o u n t  o f  t h e  d is m is s a l  o f  M is s  C h a p in ,  o n e  o f  o u r  m e m b e r s ,  
b e c a u s e  s h e  ia  a  T h e o s o p h is t ,  f ro m , a  p o s i t io n  in  a n o n - s e c t a r i a n  sc h o o l,  w h ic h  
s h e  h a d  h e ld  t e n  y e a r s .  A s  t h i s  in c id e n t  is  a t t r a c t i n g  w id e - s p r e a d  a t t e n t i o n  
i t  is  w o r th  w h ile  g o in g  o v e r  t h e  p o in t s  c a r e f u l ly .  A b o u t  tw o  y e a r s  s in c e , 
M is s  C h a p in  f i r s t  m e t  so m e  m e m b e r s  o f o u r  S o c ie ty  u n d e r  a u s p ic e s  w h ic h  
in c l in e d  h e r  v e r y  f a v o r a b ly  to w a r d s  u s .  O n e  d a y  h e r  a t t e n t i o n  w a s  a t t r a c t e d  
to  t h e  f o l lo w in g  wTo r d s  o f  M a d a m e  B la v a t s k y  :—

B eh o ld  th e  T ru th  b efo re  y o u ; a, c lean  life , an  open m in d , a  p u re  h e a r t, au 
e a g e r  in te l le c t , an  u n v e iled  sp ir i tu a l  p e rc e p tio n , a  b ro tlie r lin ess  fo r  o n e ’s co-discip le, 
a  re a d in e ss  to  g iv e  an d  receive  adv ice an d  in s tru c tio n , a  loyal sen se  of d u ty  to  th e  
te a c h e r , a  w illin g  obed ience to  th e  b eh es ts  of T ru th , once w e h av e  p laced  o u r co n 
fidence in  an d  believe  th a t  te a c h e r  to  be in  possession  of it  : a courageous 
e n d u ra n c e  of p e rso n a l in ju s tic e , a  b rav e  d e c la ra tio n  of p rin c ip le s, a v a lia n t defence of 
th o se  w ho  a re  u n ju s tly  a tta c k e d  ; and  a  c o n s ta n t eye to  th e  id ea l of h u m an  p ro g re s 
sion  an d  p e r fe c tio n  w h ich  th e  S ecre t Science (G u p ta v id y a )  d e p ic ts— these  a re  th e  
go ld en  s ta ir s ,  up  th e  ste p s  of w h ich  th e  le a rn e r  m ay  clim b to  th e  tem p le  of D ivine 
W isdom .

T h e  b e a u t y  o f t h e  e th i c s  m a d e  so  g r e a t  a n  im p re s s io n  n p o n  h e r  t h a t  sh e  
s h o r t ly  a f t e r  jo in e d  th e  S o c ie ty .  S in c e  t h e n  sh e  h a s  b e e n  a n  a r d e n t  a n d  z e a 
lo u s  w o r k e r  in  i t .

R e c e n t ly  t h e  a t t e n t i o n  o f  t h e  B o a r d  o f  M a n a g e r s  o f  t h e  W ils o n  I n d u s 
t r i a l  S c h o o l ,  t h e  i n s t i t u t i o n  w h e r e  M is s  C h a p in  t a u g h t ,  w a s  c a l le d  to  t h e  
f a c t  t h a t  s h e  a f f i l ia te d  w i th  T h e o s o p h is ts ,  a n d  t h o u g h  n o  o th e r  c o m p la in t  
w a s  m a d e  a g a i n s t  h e r ,  a n d  t h o u g h  s h e  is  s t i l l  a  C h r i s t i a n ,  t h e  B o a rd  in s i s t e d  
u p o n  h e r  s e v e re n c e  o f a l l  h e r  T h e o s o p h ic a l  t i e s  u n d e r  p e n a l ty  o f d is m is s a l .  
S h e  m o s t  p r o p e r ly  r e f u s e d  to  a c c e d e  to  t h e  d e m a n d . T h e  r e s u l t  w a s  t h e  
r e c e ip t  o f  a  l e t t e r  r u n n i n g  t h u s  :—

“ W e u n d e rs ta n d  from  M rs. S tone  th a t  you  d es ire  to  re s ig n  y o u r  positio n  in th e  
school r a th e r  th a n  g iv e  up  y o u r  co n n ec tio n  w ith  th o  T h eosoph is ts . W hile we 
a p p rt c ia te  y o u r  j’e a rs  of se rv ice , w e c a n n o t b u t  fee l th a t  as C h ris tia n  w om en, r e s 
ponsib le  fo r  th e  m o ra l an d  sp ir i tu a l  w e lfa re  of o u r c h ild ren , i t  is o u r d u ty  no t to 
re ta in  a n y  one w ho ho ld s such view s.”

S h e  r e s p o n d e d : —

In  re p ly  to  y o u r le t te r  of F rid a y , I  w ill say  th a t  I  d id n o t fo rm ally  resign  m y 
p o sitio n  as te a c h e r  in  th e  In d u s tr ia l  School. I  sim ply said  to  M rs. S tone, in  re p ly  
to  h e r  q u es tio n  if  I called  m yse lf a  T h eo so p h is t and w ould  be w illin g  to  se v er m y 
connec tio n  w ith  th e  T heosoph ists , t h a t  r a th e r  th an  lose m y freedom  of th o u g h t, I  
w ould  p re fe r  to  resig n  ; and , fu r th e r , as y o u r  le t te r  im plies th a t  th e  B oard  u n d e r 
s ta n d s  th e  m a t te r  as I s ta te , I  ta k e  y o u r le t te r  as  a d ism issal, a n d  th e re fo re  dem an d  
th a t  m y sa la ry  be p a id  up to  D ec. 1 , as I  w as n o t engaged  by th e  m o n th . A lthough  
a  m em b er of th e  T heosoph ical Society, I  w ish  you to  d is tin c tly  u n d e rs ta n d  t h a t l  
am  a  C h ris tia n , and  it  is fo r you to  p rove th e  c o n tra ry . T h is  is  a n  age w hen one’s 
life shou ld  be ju d g e d  by so m e th in g  o th e r  th a n  an  ig n o ra n t an d  p ro fessed  belief in  
dogm a in s t i tu te d  by m an , and  n o t by  G od.”

I n  t h e  m e a n t im e  i t  h a d  b e e n  fo u n d  t h a t ’^fcwo o th e r  t e a c h e r s  in  t h e  m is s io n  
h a d  b e c o m e  c o n ta m in a te d  (?) w i th  T h e o s o p h y . C o n s e q u e n t ly  o n e  o f th e m , 
M is s  K ir k w o o d  w h y  n o t  b o th  is  h a r d  to  s a y — a f t e r  b e in g  c a te c h i s e d  a s  t o  h e r  
v ie w s , h a d  t h i s  n o te  s e n t  to  h e r :—

“ Dear M iss K irkwood : W e re p o rte d  o u r in te rv iew  w ith  y o u  to  th e  B oard  a n d  
th e  lad ies a c c e p t th e  cond itions w h ich  you  s ta te , viz., t h a t  as lo n g  a s  you  rem a in  
w ith  us y o u  w ill aban d o n  all c o n n ec tio n  w ith  T heosophy an d  n e ith e r  do o r  say  a n y 
th in g  to  in fluence  o th e rs  to  ad o p t a n y  of th e  beliefs of th a t  sy s tem .

Mary B. Sharpless.”

M is s  K ir k w o o d , a l t h o u g h  t h e  m a in te n a n c e  o f  h e r s e l f  a n d  a n  in v a l id  
s i s t e r  w a s  d e p e n d e n t  oil h e r  s a la ry ,  r e s p o n d e d  —

‘‘D ear Mrs. Sharpless : In  rep ly  to  y o u r  com m unication  I  w ish  to  say  now  th a t  
you  d id  n o t q u ite  u n d e rs ta n d  m e. 1  sa id  I  w as w illing  to susp en d  m y  re la tio n s  w ith  
th e  T heoso p h ica l S ociety  w hile  I  am  in connec tio n  w ith  th e  M ission. I  d id  n o t 
p ro m ise  th a t  I  w ould abandon  a ll connection  w itli th e  Society, fo r  I  w ould n o t do  
th a t  an y  m o re  th a n  abandon  m y belief in  C h ris tian ity . B u t, co n s id e rin g  th e  f a c t  
th a t  Miss C h ap in  h as been  d ism issed  fro m  th e  school, an d  th e  in ju s tic e  o f th a t  d is
m issal, I  do n o t th in k  th a t  I  h ave  th e  r ig h t, e i th e r  from  a  C h ris tia n  s ta n d p o in t or 
fro m  th a t  of th e  sp ir it  of th e  age , to p e rm it m y se lf to  ta k e  an y  s ta n d  w hich  m a y  
seem  to  in d ic a te  an  u p h o ld in g  on m y p a r t  o f such  in to le ran ce . Y ou  m u st u n d e r 
s ta n d  th a t  I  am  no less a  T h eosoph is t now  th a n  I  w as w hen I  p ro fessed  to  be  one 
in  o u r firs t in te rv ie w  on th is  m a tte r ,  an d  I  sa y  now  th a t  I  do n o t p ropose to  suspend  
m y re la tio n s  w ith  th e  T heosophical S ocie ty . I  m a in ta in  m y r ig h t  to  seek  t e  t r u th  
f ro m  an y  source . Y ours tru ly ,

Louise J . K irkwood.”

T h e n  M rs .  A r m s t r o n g ,  t h e  m a t r o n  o f t h e  M is s io n , w r o te  :—

To the Members o f the Board.

Ladies : I  h av e  seen  th e  a r tic le s  in  th is  m o rn in g ’s pap ers , and , as  m y  nam e is 
m en tio n ed  a s  a  possib le  co n v e rt to  T heosophy  th ro u g h  M iss C hapin , I  w ish  to  s ta to  
th a t  I  w as a  m em b er of th e  T heosophical Society  before I  becam e m a tro n  of th is  
in s titu tio n , an d  am  so still. I f  I  h ad  been  asked  las t w eek 1  sh ou ld  have  sa id  so 
p la in ly . B u t I  to ld  M re. S to n e  th a t  I  w ould  n o t rem ain  h ere  a n d  fee l th a t  I  w as 
b ound  in  m y in te re s ts , th a t  m y ow n ch u rch  does n o t p re sc rib e  w h a t books I  shou ld  
read , w h a t lec tu re s  I should  h ea r, o r th ro u g h  w h a t m eans I  should  seek  tr u th ,  a n d  I  
w ill n o t allow  an y  o th e r  d enom ination  o r  in s titu tio n  to  do so, e ith e r . I  w rite  th ia  
now  th a t  th e re  m ay  be no m isu n d e rs ta n d in g  in  reg a rd  to  m y p o sitio n . Y ours, very  
tru ly ,

E. G. A rmstrong.”



T h e  f i r s t  o f  t h e  l e t t e r s  q u o te d  a b o v e  w a s  r e c e iv e d  o n  a  F r i d a y  a f te rn o o n . 
O n  t l ie  f o l lo w in g  M o n d a y  lo n g  a r t i c l e s  w e re  in  e i g h t — a b o u t  a l l — of fche 
l e a d in g  m o r n in g  p a p e r s ,  a n d  in  tw o  o f  th o s e  o f  th e  a f te r n o o n .  T b e  f e e l in g  
a g a i n s t  t h e  o u t r a g e o u s  p e r s e c u t io n  w a s  s t r o n g ,  n o  o n e  s p e a k in g  in  f a v o r  o f 
th e  p e r s e c u to r s .  T h e  w h o le  t h i n g  s t a r t e d  f ro m  a n  a t t a c k  u p o n  th e  c h a r a c t e r  
o f  M a d a m e  B la v a ts k y  b y  th e  R e v . M r .  R e d m o n , t h e  m i n i s t e r  o f  th e  M is s io n . 
H e  m a d e  t h e  a t t a c k  in  t h e  p r e s e n c e  o f  M is s  C h a p in  a n d  th e  o t h e r  tw o  la d ie s , 
a n d  i t  w a s  p a r t i c u l a r l y  u n g e n e r o u s  b e c a u s e  h o  k n e w  liovv th e y  f e l t  to w a rd s  
h e r ,  w h o se  c h a r a c t e r  h e  so  w a n to n ly  a s s a i l e d .

l l i e  a m o u n t  o f  p u b l ic  a t t e n t i o n  a t t r a c t e d  b y  th i s  d i s a g r e e a b le  e p is o d e  
is s u r p r i s i n g .  I t  h a s  le a d  m a n y ,  w h o  o th e r w is e  w o u ld  h a v e  l e f t  i t  a lo n e , to  
i n v e s t i g a t e  T h e o s o p h y .

M is s  S ta b le r ,  a n  e n t h u s i a s t  in  t h e  c a u s e , l ia s  r e c e n t ly  v i s i t e d  S t .  L o u is ,  
C in c in n a t i ,  C o lu m b ia , a n d  P i t t s b u r g h .  H e r  v i s i t s  b a v e  b e e n  o f  « r e a t  
u t i l i t y .  &

T h e  t r i a l  b y  t h e  P r e s b y t e r i a n  C h u r c h  o f t h e  R e v . D r .  B r i g g s  f o r  h e r e s y  
h a s  r e s u l t e d  in  h i s  s u s p e n s io n .  I t  p r o v e s  n o t h in g  a n d  h a s  o n ly  a ro u s e d  
b i t t e r  a n d  a c t iv e  i n t e r n a l  d i s s e n s io n s .  I t  a l r e a d y  b e g in s  to  lo o k  a s  th o u g h  
th e  r e s u l t  w o u ld  b e  t h e  d e a th  o f  P re s b y fc e r ia n is m — t h e  f a t a l i s m  o f  C h r i s 
t i a n i t y .

H . T . P a t t e r so n , P. T . S .

W e  h a v e  r e c e iv e d  a  c o p y  o f  t h e  P ress  o f  N e w  Y o r k  g iv in g  c a r to o n s  o f  
M is s  C h a p in  a n d  D r . B r ig g s ,  t h e  P r e s b y t e r i a n  M in i s te r .  T h e y  a r e  r e p re s e n t -  
e d  a s  s t a n d in g  in  t h e  p i l lo ry .  T lie  l a t t e r  b e a r s  a  la b e l  w i th  t h e  w o rd s  

H e r e t i c  : A  P r e s b y te r i a n  M in i s te r  s u s p e n d e d  a n d  f o r b id d e n  to  p r e a c h  fo r  
d e c l a r i n g  t h a t  t h e  B ib le  w h ile  i t  c o n ta in s  t h e  w o rd  o f  G o d , is  n o t  w i th o u t  
e r r o r s  i n t r o d u c e d  b y  m a n .” M is s  C h a p in ’s p i l lo ry  b e a r s  t h e  f o l lo w in g  
“  T h e o s o p h i s t : A  t e a c h e r  f o r  t e n  y e a r s  i n  a  N e w  Y o r k  n o n - s e c t a r i a n  S c h o o l 
,s  d i s c h a r g e d  f o r  b e in g  a  T h e o s o p h is t .” W e  o f fe r  M is s  C h a p in  o u r  s in c e re  
a n d  f r a t e r n a l  s y m p a th y .— E d .

E D I T O R I A L  N O T I C E .

I t  is  m y  i n t e n t i o n  to  r e v iv e , iu  t h e  n e x t  v o lu m e  o f  th e  Theosophist th e  
f e a t u r e  o f  e d i t o r ia l  c o m m e n ts  o n  p a s s i n g  e v e n t s  o f  i n t e r e s t  to  u s , w l i ic h ’w -is 
s t a r t e d  b y  H . P . B . ,  i n  o u r  e a r l i e s t  v o lu m e s  u n d e r  t h e  h e a d in g s  “ N o c t u r 
n a l  T h o u g h t s  o n  N e w s p a p e r  C l ip p in g s ” a n d  “  P a r a g r a p h  Flashes f ro m  th e  
1- o u . Q u a r t e r s ,  a n d  w h ic h  is  n o w  e n l iv e n in g  th e  p a g e s  o f  Lucifer, t h e  P a th  
a n d  o t h e r  T h e o s o p h ic a l  M a g a z in e s .  S p r i g h t l y  a n d  th o u g h t f u l  p a r a g r a p h s  w ill 
b e  w e lc o m e d  f r o m  e v e r y  s o u rc e  a n d  w il l  b e a r  t h e  w r i t e r s ’ i n i t i a l s .  T h e y  s h o u ld  
r a r e ly  e x c e e d  t e n  l in e s  e a c h .
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T H E R E  IS NO RELIGION H IG H E R  TH A N  TR U T H .

[Family moito of the Maharajahs of Benares.]

OLD D IA R Y  L E A V E S *

C h a p t e r  X V III .

A MONG the public events which contributed to give notoriety to n n ,
A b f0016^ . 1" ltS earl>' da)’s> was the  rescue of a party  of pauper 

labs from threatened starvation, and tlie ir shipment to Tunis I t  was 
leosophical only in the lim ited sense of being hum anitarian hence an 

act of altruism  ; and all altruistic endeavours are essentially theosophi 
cal. Moreover, m th is case, the element of religion was a factor The 
story, m  brief, is as follows :— *

One Sunday morning in Ju ly  1876, H. P. 13. and I, being alone in
l !™"lSei'y; read ln the papers tha t a party  of nine ship

wrecked M ussalman Arabs had been landed from the schooner “ K ate
oster, ju s t arrived from Trinidad. Thoy were penniless and friend- 

less, could not speak a word of English and lmrl a j 
the streets for two days w ithout food, u n t i l ’ the s e c r e t a r y ^ th e  T urk! 
ish Consul gave them some loaves of bread and, by order of H is 
Honor the Mayor of New York, tem porary shelter had been g i ™  
them  at Bellevue Hospital. U nfortunately for them , certain New

to  th is  h is:
d o cu m en ts , o r an y  le t te r s  w r it te u  them  durino- tlie  y ears  1875 7  “ “ 'i ‘n.te re s t in £?
II. P. B. or myself, about phenomena, the occult laws which m-oduZ th y  e‘ther 
in the history of the T. S., or any newspapers or cuttings from the I m 1" ’ °1r ®vent8 
the samesubjects. Loans of this kind will be careful I v „ r [ n1'le mg to
refund, if desired, any expense for postage incurred l v  tlm l in ’d P • • gIad  to 
of occult things shown by If. P. li., if described to me bv rh t Reminiscences
specially valued. I may not live to get out a^second Edftion^^e-w itnesses, will be 
to make the first as interesting and trustworthy as possible O neousht and w,®h 
age oi s ix ty ,  to  t r u s t  to o  m u c h  to  o n e ’s ow n  m e m o ry  nlHmncri ? ughfc nofc> a t  ***©

,ca uest."3 y e t' Fn'em1,V E<,ih,rs " iM '*r ^ - r “
H . S. O.


