
the T reasu rer of th e  Society, whose oflice is at tlie S ocie ty ’s TTead-qunrtors nt. Adyru
nnel thn t any allow ances out of the  funds of th e  Society m ade to local divisions fo r 
local purposes should  have been paid  by th e  T reasu re r  of the  Society  to  those 
au thorized  to  receive them . I t  seem s now th a t  w hat th e  W estern  S ections w ant isf 
to  levy fees and  dues in  the  nam e, and  by tho au th o rity , of th e  T heosophical 
Society, and  th e n  to  keep fche m oney so ra ised  for them selves. W hat would tho 
C hancellor of th e  E xchequer say if a town or d is tr ic t in England in sisted  on levying 
th e  incom e-tax  itse lf, and  then  k ep t the m oney so raised  to  defray  its  M unicipal 
expenses ? W ould he no t say th a t  the  local au th o ritie s  had  no r ig h t  to  collect a  
sing le  p en n y  belong ing  to the  Im peria l G overnm ent, except as its  au th o rised  
ag en ts , and  th a t  as its  agen ts th ey  w ere bound to  account for, and  to  h an d  over, 
every  fa rth in g  so collected ? A nd if the  local au th o ritie s  u rged  th a t  “ th ey  requ ired  
th e  m oney for th e ir  own expenses” and offered to  m ake a  “ voluntary  co n tr ib u tio n ” 
to  th e  Im perial E xchequer out of th e  am ount, would he no t te ll them , and  tak e  
m easures to  m ake them  und erstan d , th a t  iii k eep ing  m oney accru ing  from  an 
im peria l tax  they  w ere gu ilty  of dow nrigh t d ishonesty , w hich no convenience or sup
posed necessity  on th e ir  p a r t  could possibly ju s tify  and no protended  g enerosity  
excuse ? The su b jec t u rg en tly  dem ands to  be clearly  understood, and a t  p re sen t the  
ideas prevailing  abou t it  am ong th e  Fellow s seem  fco be exceedingly confusod.— Ed. j

PATAN.TALA’S TOGA PH ILO SO PH Y .

S i p ,—The M arch No. of the P a th ,  page 391, speaking of Pafcanjali’s A p h o r
isms, is evidently referring to fche translation printed by our energetic 
B ro ther Tukaram  Tatya, which is only a rep rin t of the translation  made 
by the  lato Dr. J . R. Ballantyne and Govindadena Sastri. The editor 
does no t seem to be aware of a very much superior translation of P a ta n 
jali w ith its com m entary by Bhoja R a ja—w ith notes and com plete 
S anskrit te x t—executed by the learned an tiqnarian  Dr. R njendra L al 
M itra for the  Asiatic Society of Benpral, and which could be had either 
of the L ibrarian  of the Society (57, P a rk  Street, C alcutta) or of Messrs. 
T riibner (L udgate H ill, London).

The la tte r  deserves to become more widely known than  it is a t  pre
sen t, and the T h e o so p h is t  will, I am sore, be helping many persons by 
giving a corner fco the present note.

G-ovinda D asa.
D urgiakund* B e n a r e s .

OUR SU BSC RIPTIO N  P R IC E .

D e a r  B r o t h e r , — The T he osoph is t  has taken a more lively and popular 
tu rn  lately, and I  feel sure it would be widely re&d if the subscription 
price were no t so high. I  have tried  to gefc some of my friends to 
take  it, bu t they all complain of the price. ( >ff... ;

T ours fraternally ,
D. S. I .

[M r. Pow ell, w ho k ind ly  said he would try  to  d rum  up  subscribers d u rin g  h is 
to u r am ong th e  B ranches, w rites  in th e  sam e s tra in  as D. S. I . ; and  th e  p rice  is 
com plained of in E n g la iid  and  A m erica. Tho ed ito r has w ritte n  to  Colonel O lcott 
on th e  subject, and  p en d in g  his rep ly , all th a t  he feels h im self justified  in  doing is 
to  prom ise th a t  any  one w ho a f te r  th is  date , u n til fu rth e r  notice, subscribes fo r  a  
h a lf  y e a r  a t half th e  p re sen t yearly  ra tes , shall rece ive  c red it fo r  a  subscrip tio n  of 
lo n g er d u ra tion , in  p roportion  to  th e  reduction  m ade. I f  Colonel O lcott does no t 
ag ree  to  a  reduction , as th e  e d ito r  believes he w ill, such  subscrip tions w ill only 
have th e ir  face value.—E d .]

TO C O R R ESPO N D EN TS.

I . S .  R., K olar.— The story inthe T im e s  o f  In d ia  called t( The Jew els of 
Ju g g e rn a u th ,” is a pure invention. Ifc has all the “ m arks” of a m ade 
np  tale, and none of thoso of a truo <c phenom enon.” Consequently, wb 
ini ust be excused from  “ explaining how such occurrences are possible,”
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. f l r W  ' snflRT W  MR; |

THERE IS NO RELIGION HIGHER THAN TRUTH.

[ Family motto of thc Maharajahs of Benares.]

A P P L I E D  T H E O S O P H Y .

PEOPLE speak of pure mathematics and applied mathematics; 
the former belong properly to the region of the ideal, nofc of 

the ideal in the sense of the fanciful, for there is nothing less 
fanciful than mathematics, but the ideal in the sense of the 
metaphysical, which is the really rea l; the latter is the very imper
fect expression of the former in terms of matter, nnd roughly 
utilized for the purposes of this mundane existonce. Now it is a 
question which demands the very serious attention of the Fellows 
of this Society, whether there does not exist something which 
bears the same relation to “ pure Theosophy” that applied mathe
matics bear to pure. If  “ applied Theosophy” expresses any real 
idea, whafc is implied in the term ? Can the Fellows of the Theo
sophical Society apply their knowledge to the affairs of our 
mundane existence r Is ifc possible to materialize, however 
imperfectly, the great mass of high aspirations and altruistic 
sentiments that have accumulated in the literature of Theosophy 
and in the souls of Theosophists, and which at present, for want 
of an outlet, seem to threaten us with a congestion of spirituality ?

The first question that naturally arises is, whether the action of 
tho Theosophical Society in every respect should be limited to its 
declared Objects. On the general principle that every one should 
mind his own business, the presumption is in favour of this view. 
N o one on joining our Society relinquishes his right to take a 
personal part in any other movement for the benefit of hie fellow’ 
men, nor escapes his duty of doing so. Bufc every “ Caune” has 
its special organization and organs, and pre-empted field of work, 
and if the Objects of the Theosophical Society are taken seriously 
by its Follows, are they not enough to occupy very fully all tho 
time and energy theso are likely to be able to spare from tho



routine business of lifo? Of tlio three Objects, two aro d istinctly  
separated from everything else. The study of Eastern philoso
phies, religions and sciences, and the investigation of the obscure 
forces in Nature and powers in man, are specialities, which havo 
little or no direct connection with tho altruism which it is tho 
peculiar function of Theosophy as an ethical system to publish to tho 
w orld ; more than this, they may be said to be both of them un
social in their naturo, since their tendency is to isolate any one who 
seriously occupies himself with them from sympathetic intercourse 
w ith his neighbours. Tho first Object is altogether different. To 
“ form the nucleus of Universal Brotherhood,” so far from con
ducing to retirement and concentration, is a purpose so high, so 
deep, so broad, so universally sympathetic, so distant of real
ization, that it becomes vague and confused when the attention is 
directed to it, and to most Fellows this Object is about equivalent 
in practice to the formation of a nucleus for the recurrence of tho 
Golden A ge, or for the re-establishment of the garden of Eden.

Now, experience proves, what reason m ight have foreseen, that 
a comparatively small proportion of the Fellows of the Society take 
up seriously either of the two co n tra c tin g  Objects, and that only 
an exceptionally enthusiastic Brother is m oved to a c tion  by the 
e x p a n d in g  one; from which it follows that as far as concerns any 
activity or good influence in the p r a c t ic a l  affairs of life, the F el
lows as a corporate body m ight as well be shut up in a little com
munity like the Shakers, from whom the world hears once in every 
ten years or so.

If this, however, were all there were in the Theosophical Society, 
it w o u ld  never have become the well-known, by many much esteem
ed, and, in certain quarters, roundly abused institution that it is. 
The fact is that thoso who join tho Society bring into it their know
ledge and their activity, and the reputation of the Society has been 
built up by the individual efforts of its Fellows. Take away “ Isis  
U nveiled,” “ The Secret Doctrine,” “ L ight on the Path,” “ Esoteric 
Buddhism,” “ Theosophy, Religion and the Occult Sciences,” and 
half a dozen other works, together with Theosophical magazines—  
all of them distinctly duo to personal effort— and what would bo 
left of the renown or notoriety of the Society ? Since, however, the 
Theosophical Society is composed of its Fellows, and is what 
its Fellows mako it, to say all that is in no way to disparage tho 
Society, any more than it would detract from the beauty or 
utility of a Coral Island in the South Seas, to say that it owed 
its existence to the individual labours of the little lives that raised 
it from the bottom of tho ocean. It is a mass of coral cells cer
tainly, but it is som ething more—it is a coral Island, with ah added 
individuality of its own.

W hat the Society has hitherto done,— its great merit in the eyes 
of some, and its terrible fault in tho estimation of others—‘is to  
m a k e  p eo p le  th in k .  No one can for long belong to tho Theosophi
cal Society withont beginning to question h im se lf. Ho begins to 
ask him self : “  How do I know that ?” “ Why do I believe this ?”
“ W hat roason have I to bo so certain that I am right, and so sure 
that my neighbours aro wrong ?” ” W hat is my warrant for declar

ing  this action, or that practice, to bo good, and their opposites 
b ad ?” The very air of Theosophy is charged with the spirit of 
enquiry. It is not the u  sceptical” spirit, nor is it the “ agnostic.” 
It  is a real desire to learn and know the truth, as far as it is 
possible for any creature to know it who is so limited b}r his capaci
ties and so biased by his prejudices as is man. It is th a t which has 
raised the Theosophical Society above tho level of all other aggre
gations or organizations of men, and which, so long as its Fellows 
abstain from dogmatizing, must keep it on an altogether higher 
plane.  ̂ To the Theologian, to tho Philosopher, to the Skeptic, to 
the Spiritualist, to tho Materialist, it says the same thing-^-study 
man and nature, and compare what you iind there with your own 
pre-existing ideas and theories. In proportion as anyone follows 
this advice he spontaneously inclines towards Theosophy, which is 
the least common multiple and greatest common measure of all the 
“ ists,” the “ tys” and the “ isms.” There is nothing in the Objects 
of the Society which would enable any person unacquainted with its 
history to divine from them alone what would be the ideas of a 
Fellow of the Society upon almost any subject. The fact is that 
the Theosophical Society attracts persons who have got a natural 
disposition to examine, analyse,reflect; and when this tendency does 
not exist,— when people join the Society from special sympathy 
with one or more of its Objects,— they very soon begin to ponder 
over tho problems of existence, for they find themselves involun- 
tarily and instinctively subjecting their own pet theories and 
cherished weakness to the process of examination which is tho 
slogan of the Society. The result of an examination thus candidly 
made is almost invariably a view of life and of the universe in more 
or less close resemblance to that of the Eastern religions and philo
sophies, when these are purified of their superstitions and priest-mado 
masks. It is a mistake to imagine that what is known as Theosophy 
at present has been learned from tho writings of the ancients; it is 
an independent growth in the modern mind which to many appears 
spontaneous, because they cannot discern whence tho seeds come. 
Theosophy,like man himself, has many different sources. A ll Science, 
all Philosophy, all Religion, are its progenitors; it appears when tho 
seed of an enquiring spirit is dropped into a personal soil sufficiently 
unprejudiced and altruistic to give it nourishment. The modern 
world i3 thinking out the problems of life in tho rough, and then 
comparing its conclusions with the ideas of tho ancients by way of 
corroborating or verifying them. Here and thero a Fellow of tho 
Society outside of India may be found who is willing to accept tho 
Eastern Initiates, whether ancient or modern, as teachers ; but tho 
majority prefer to think and theorize for themselves, which is, after 
all, the best way for anyone to learn who can think and theorize* 
logically.

Wo have, then, a Society without opinions, but with certain 
tc Objects,” certain principles, and certain methods, and wo have as a 
result a tendency to certain modes of thought and certain theories 
of the Universe, to which theories tho name of Theosophy has beon 
given, and when these theories are examined, they are found not 
only to resemble those contained in the Eastern systems of philoso



phy, but a closer scrutiny shows thafc fche very same idoas, only 
eadly mutilated, underlie all religions and are contained in a moro 
or less diluted form in all philosophies. Nofc only this : a careful 
comparison of the root of tho Theosophical system with the latest 
discoveries and most advanced conjectures of modern science, and 
of recent experimental research in tlie borderland between physics 
and metaphysics, shows an extraordinary agreement between them. 
W e are advancing step by step; a student can take in at a timo 
from a teacher only a vory small addition to tho knowledge lio 
already possesses, and the fact that- “ Tho Secret Doctrino has 
been so generally understood and so h ighly appreciated by Theo- 
sophists, shows that their own thoughts were not so very much 
behind the ideas g iven  o u t in that marvellous work.

All this, however, is only what may be called the intellectual or 
philosophical side of Theosophy ; and it is the fruit of the Theoso
phical Society’s influence in only one direction. Those who como 
under the influence of the Theosophie spirit are affected ethically  
as well as philosophically. The same causes which produce a cer
tain tendency in th o u g h t produce also tl disposition to act in a 
certain manner. The habit of viewing the Universe and men’s 
lives as a divinely wonderful system, in which progress towards 
ultimate perfection by means of conscious effort is the furthest 
analysis which we can make of the purpose of existence, results in 
a desire to exert the necessary effort in order to ensure for our
selves, and for those whom we can help, as much of that progress 
as is realizable at present. It is impossible for any one seriously to 
believe that this world is governed by a law of absolute justice—■ 
that as we sow, so shall we reap—̂ without finding his ideas of the 
value of life, and of the things of life, radically affected thereby. 
I f  ifc be in our power to become larger and stronger beings, richer 
in ourselves, and happier in our lives, 110 one but a fool would 
refuse to avail himself of the means of attaining to that happier 
and higher state. I f  it be possible to help others to reach it, no 
one but a selfish and unsympathetic wretch would refuse to his 
neighbour the helping hand for which he feels he would himself bo 
grateful. The consequence is thafc along wifch enlargement of the 
m ind there takes place an enlargement of the sympathies as the re
sult of Theosophie studies, and both of these conduce to the moral 
grow th of the individual. This moral growth exhibits itself in two 
ways, internally and externally.The individual in whom it takes place 
begins to regulate and purify his own life ; lie casts away from him  
all that he feels will keep him weak and silly, and cultivates those 
habits and those qualities that ho knows will make him strong. 
H o also trios to induce his neighbours to enter the upward path, 
and endeavours to help those who show a disposition . to turn away 
from the harmful and the idiotic, which form so large a proportion 
of the affairs of men’s lives afc present. The help he can be to single 
individuals is comparatively small ; for the work they, like himself, 
have to do at first is the rectifying of their own faults and tho 
purifying of their own motives, and this overy man must necessarily 
do for h im self; and a neighbour, however anxious to assist, can do 
bufc little more than exhort and encourage him. But over and abovo

these personal faults and evils, there are others which affect a great 
number of persons together, against which any single individual is 
powerless. Even were the dislike and fear of these wider evils 
general, and every one agreed that they ought to be put down, still 
unless a united attack be made upon them they cannot be abated, 
for individuals can mako no impression on them, and they are strong 
enough to resist the attack of a mob. To combat them requires 
unanimity and organization. Every Fellow of the Society feels in 
his heart a strong wish to aid to tho best of his ability in diminishing 
and, if possible, destroying these evils. He sees that their existence 
is completely incompatible with any success in establishing a nucleus 
of Universal Brotherhood. He knows that they have their root; 
deep down in human selfishness, and that they are supported by 
many existing institutions,— political, social and religions,— to which 
they are firmly attached by established customs and vested interests.

Now it is at that point that the hitch occurs. The Theosophi
cal Society is not supposed to promulgate opinions concerning 
social matters, any more than it is supposed to &6 so concerning 
religious m atters; and as for politics, they are strictly prohibited to 
the Fellows, as Fellows, by the Constitution and Rules of the Society, 
although p e r s o n a lly  they may and often do take an active interest 
therein. Again, if any one proposes that the Theosophical Society 
shall take any part in the war against the practical evils of life, it 
is answered that, as has been previously said, each evil has already 
got a special organization to oppose it. There are special societies 
for the suppression of drunkenness, of cruelty, of immorality in 
various forms ; and also for the furtherance of every kind of bene
volent work ; were the Theosophical Society therefore to interest 
itself in these things, not only would it be going out of its legitimate 
province, but it would be an interloper in the fields which othors 
have got a prescriptive right to occupy. Now this would be a 
serious argumont, but for one very obvious consideration; namely, 
that since the Theosophical Society has professedly, as a body, no 
opinions on any subject, it  is equally a transgression of its basic 
principles for it to sustain or promulgate any Bpecial system of 
philosophy, as in practice it decidedly does, under the name of 
u  T heosophy/’ The Theosophical Society may be, and nominally is, 
a Society for the stimulation of enquiry and research, overshadowed 
by the somewhat vague idea of the ultimato realization of liuinan 
brotherhood ; but we have seen already that those who enter tho 
Society either possess already or very soon acquire, certain definite 
habits of mind and ways of view ing the Universe, which are denot
ed and connoted by the terms Theosophy and Theosophist. Now  
it is distinctly as a result of these ideas and habits that there arises 
a desire, not indeed peculiar to Theosophists, but inseparable from 
Theosophy, to rid the world of evil practises and evil forces; and ifc 
follows logically that the desire to act rightly is as much a conse
quence of a connection with Theosophy as the desire to think right
l y ; and that therefore both are natural, spontaneous, and inevit
able consequences of Fellowship in the Theosophical Society and 
equally within the legitimate sphere of the Society, whether mani*- 
featod individually, or by the united effort of a part or of the



whole of the Fellows. A  Theosophist is necessarily imbued with 
what was called in the Middle Ages, and is called to this day by thoso 
who are still in the mediceval condition of mind, a hatred of Satan 
and all his works. To combat evil actively is, in fact, the ungrati
fied desire at present of thousands of Fellows of the Society, and it 
is chiefly because there is now no outlet for their activity in that 
direction, which takes their attention off of themselves and away 
from each other, that quarrels and scandals occur among its Fellows. 
Only a small percentage of the Fellows care very much to work at 
Occultism, and now there is a separate division of the Society sot 
apart for that purpose, under a Teacher eminently qualified to teach 
r e a l  Occultism if she only had pupils capable of learning it.

This then is the problem, and it is of all the problems presented  
to us at the present * moment that which is of most importance to 
the Theosophical Society :— Having prepared themselves by study 
and self-development to take an active part in the warfare against 
evil, can any means be devised whereby the Fellows of the Socioty 
can apply their knowledge and their energies to the practical affairs 
of life ? P ra c tic a l Theosopliy  is an affair of the future. A p p lie d  
T h eo so p h y  is a more modest ambition, and is, or ought to be, a 
possibility.

Now it is evident that uo greater mistake could be made than to 
open little departments in the Society itself for different special 
purposes. A Temperance division, Social purity division, a W oman’s 
rights division, an Anti-cruelty division, would be so many mistakes, 
unless tho intention were similar to that which was manifested in 
the establishment of a Esoteric Division,— to isolate a certain group 
of Fellows from the main work of the Society, for the mutual 
benefit of all concerned. It would be a blunder, not only becauso 
these special divisions would intrude upon the work now being  
done by special organizations, but also because the rea l w ork  o f  the  
T h eo so p h ica l S o c ie ty  is , a n d  a lw a y s  m n s t be, a ccom p lished  u p o n  the  
p la n e  o f  id ea s , n o t on  th a t  o f  m a te r ia l th in g s . Moreover any spe
cialization of function tends riot only to develop a particular part, 
but also to draw into that part all that appertains to the exercise of 
that function, previously contained in the other parts. Already 
the effect of clearly divided Objects has been the formation in thd 
Society of unrecognized but not unreal divisions, in the shape of 
groups which are exclusively addicted to psychic experiments, to 
the philosophy of the Hindus, to ethics of Buddhism) or to tho 
speculations of modern W estern thinkers. W ere the Fellows encour
aged to follow their natural affinities in the application of their 
Theosophy to the affairs of life, as they do their predilections for 
the study of Theosophy in one or other of its various aspects, thoy 
would become still more one-sided and partially developed Theoso- 
phists than they are at present, and this further isolation of its 
Fellow s from one another would tend to weaken tho Society still 
more as a united body.

If the Fellows of the Theosophical Society aro to apply theii4 
Theosophy to the affairs of life, it must b6 through the Society, 
and as individual units of the whole,— not as isolated individuals. 
It is well known that in metaphysics two and two do not mako

four but five, and tliat the fifth is frequently by far the most 
important part of the sum. The same idea is expressed in tho 
fable of the bundle of sticks : tied together they are unbreakable, 
singly they can be snapped with ease. Union or unity adds 
certain qualities and powers that were not there before, and tho 
vehicle in which these powers reside is the unit which is added to 
the number of the sticks by tying them together. It is this mystic 
individuality* “ the sum total,” that gives strength to all societies 
and congregations of men, and becomes the real dominating 
power, to which all contribute some of their force, and which 
stands behind every unit and lends its whole strength to it. W ith
out it a Fellow of the Theosophical Society would be as powerless 
as any other isolated man or woman in the community. W ith it 
behind him an F. T. S. is a power in proportion to the unity and 
singleness of purpose of the Society to which he belongs. W ho 
speaks when a priest of the Roman Catholic Church utters a com
mand ? T h e  u n ite d  p ow er o f  the  C h u rch  o f  R o m e . W ho speaks 
when a disfrocked priest says som ething? A  n o n e n ti ty . W ho  
speaks when the Judge, the General, the Statesman open their 
mouths ? 4< The State,”— the tremendous and often tyrannical 
personality that comes into life and action when the units that 
compose it bound together, through organization, by a common 
will and a common purpose.

It is this added increment, and this only, that gives to the Theoso
phical Society its extraordinary, and to many unaccountable, 
power. W eak in numbers, contemptible in organization, distracted 
by personal jealousies, subject to constant endeavours on the part 
of ambitious individuals to break it up into pieces which they can 
distribute among themselves, tho Theosophical Society is a power 
in the world notwithstanding all the assaults that are made upon 
it by outsiders, and the disintegrating influences within. W hy ? 
Because upon a plane higher than the physical the Fellows aro 
united and strong. They are united in thoir ideas of the purposo 
of life, and of the government of the Universe,— in other words, 
they aro strong in that they are individual cells composing the body 
called the Theosophical Society, as it exists in both the physical 
and the spiritual worlds.

Quarrel as they may among themselves, be as small and provin
cial as they choose, the Fellows of the Society cannot help contri
buting their little quota of theosophical ideas to that united wholo 
idea which is the spirit of the Theosophical Society, and thereforo 
its very life and real self. And those who attack the Society aro 
frequently its supporters; for they attack it on the external plane, 
while, unknown to themselves and in spite of themselves, they 
support it upon the plane whero its real life is passed, for thoso 
who aro its enemies are generally ignorant of its true nature, and 
are frequently themselves imbued with eminently Theosophic 
ideas and aspirations, which nourish tho Socioty on tho ideal 
piano, and constantly tend to d r a w  those in whom they exist, moro 
and more in the direction of the Theosophical Society in ita m ate
rialized form on earth.



If then tho real power of Theosophy in the world is exorcised 
in tho realm of th ou gh t; and if the* direction in which that power 
is exerted is a natural consequence of the growth of certain ideas 
in the minds of those who carry out the Objects of tlio Society, it 
stands to reason that the gigantic evils of our modern world must 
be attacked with immaterial weapons and in the intellectual and 
moral planes. How can this be accomplished ? Simply by perceiv
in g  the fact, understanding it and acknowledging it. Then the 
actual work will be accomplished quietly, almost silently, and 
apparently spontaneously, just as the great reforming work of the 
Society is now being accomplished—by individuals,— who, while 
contributing to the strength of the Society, draw from it in return 
a, force that gives to their utterances an importance and a power 
which had they spoken as isolated individuals, and not as Follows 
of the Society, their words would not have had.

There does not, and cannot, exist the slightest doubt as to tho 
direction in' which the power of the Theosophical Society would 
be applied in practical things. If the tendency of Fellowship in 
the Society is to develop certain habits of philosophic thought, its 
tendency is even stronger to give rise to definite ethical views and 
moral principles. However much and bitterly the Fellows may 
disagree as to the duration of Devachan or the number and 
viability of the Principles in man, or any other point of occult 
doctrine, it would be hard to get up a dispute among the 
brethren as to the evil of intemperance, or the abomination of 
cruelty, or about any other of the crying sins of our times. Not 
only is that the case, but they all would give the same reasons, for 
their detestation of these evils, reasons founded on their theosophi
cal ideas and principles. Still, of what avail or utility to the 
world are their ideas and wishes in these matters at present? 
W ho cares to have the good-word or influence of the Theosophical 
Society for any benevolent movement, any reform, or any attempt 
to do justice ? N o  one. There is not a “ cause” to-day that would 
not rather see the minister of some microscopic Christian sect on 
the platform at its Annual M eeting than the most prominent 
member of the Theosophical Society-—for the good and sufficient 
reason that the ftev. Gentleman would carry with him the unseen 
but not unfelt influence and authority of the body to which he 
belongs, while the F. T. S. would represent nothing but himself. 
This condition of things should not exist, and all that is needed to 
rem edy it is for us all to see and understand that th e  e th ic a l is 
just as much a part of the Theosophical idea, and just as much 
the business of the Fellows of the Society, as th e  p h ilo so p h ic a l .

But it is only as a united whole that the Theosophical Society 
can ever be a power in the world for good, or a vehicle for the 
exercise of the alt-rustic efforts of its Fellows. The action of tho 
Theosophical Society is on the plane of ideas, which is the plane 
of realities, in that material things are but pre-existing ideals 
brought down into this earthly sphere. The Theosophical Society 
does not mean a number of little coteries, nor a few larger coteries 
composed of a collection of the smaller ones. It does not mean a 
few hundred Presidents of little Branches, or half a score of

“ General Secretaries,” it does not mean even the Fellows that 
compose the Society at any particular time, for these come and 
go and the Society remains intact, as the cells o f the body change 
while the body remains the same person, animated by the same 
spirit. The real Theosophical Society is an indivisible unit, animat
ed by a,n individual life. Its soul is the love of truth, its vital 
principle is kindness, and it dwells in a world abovo the material, 
where no enemy can touch it. It depends for its manifestation on 
earth upon an appropriate vehicle, and the first condition neces
sary in that vehicle is that it shall be a  u n ite d  w hole . The Theo
sophical Society is. an ideal power for good diffused over the 
whole world, but it requires material conditions, and the most 
important of these is a material centre, from which and to which 
the efferent and afferent forces shall circulate. This is a condition 
of the life of all organizations, and of all organisms, and the 
Theosophical Society is b o th ; it is an organization on the material 
plane, an organism on the spiritual. A  common centre, therefore, 
is as necessary for spiritual as for physical reasons. “ Adyar” is not 
a place only, it is a principle. It is a name which ought to carry 
with it a power far greater than that conveyed by the name 
“ Home.” A dyar is the centre of the Theosophical movement,—not 
“ 7 Duke Street, Adelphi,” or “ Post Office Box 2659, New York.”

A dyar is a principle and a symbol, as well as a locality. A dyar 
is the name which means on the material plane the Head-quarters 
of an international, or, more properly speaking, world-wide Society 
of persons who have common aims and objects and are imbued with 
a common spirit. It means on the supra-physical plane a centre 
of life and energy, the point to and from which the currents run 
between the ideal and the material. Every loyal Fellow has in his 
heart a little A dyar, for he has in him a spark of the spiritual fire 
which the name typifies. A dyar is the symbol of our unity as a 
Society, and so long as it exists in the hearts of its Fellows, the 
powers of the enemy can never prevail against the Theosophical 
Society.

W hat then, to recapitulate, must be our answer to the questions 
with which we-started :— Is such a thing as “ Applied Theosophy” , 
possible ? I f  so, of what does it consist ?

W e have seen that there is no reason why the ideas and influ
ence of the Theosophical Society should not be as great in combat
ing wickedness in the practical department of life as in combating 
error in tho philosophical. The Objects of the Socioty neither 
order nor forbid interference with cither; but they predispose the 
Fellows to exert an active influence in both, by evolving in their 
minds a perception of truer and better things, and a desire for 
their realization. We have seen that it is not by making the 
Socicty itself an instrument on the physical plane th a tits  power can 
be utilized for g o o d ; but that its influence must be a moral ono, 
consisting of the combined and united thoughts and wishes of the 
whole Society,focussed upon any advisable point, and acting through 
the personality of its individual Fellows. W e have seem that all 
that is necessary to make such a united power manifest is that its 
existenco should be acknowledged and felt by the Fellows them



selves ; and thafc to acknowledge and feel it, and thus bring it from 
the latent to the active condition, tho Fellows must perceive thafc 
the Theosophical Society is a living entity, “ ideal” if one chooses 
to call it so, but an entity one a n d  in d iv is ib le  alike upon the mate
rial and on the supra-physical plane. W e have also seen that tho 
visible centro of tho Society, “ A dyar,”  is symbolical erf tho 
principle of unity, as well as of the material life of ther Society, 
and that in every sense loyalty to A dyar means loyalty to tho 
objects of fche Society and to the principles of Theosophy.

The answer to our questions must then be that Applied Theo
sophy is surely a possibility; and that it consists of the moral 
influence brought to bear upon the practical evils of life by the 
exertions of individual Fellows who have behind them, severally 
and collectively, the spiritual power created by unity of purpose, 
of ideas and of loyalty to the tru th ; a power for good of which tho 
terrestrial Adyar is the physical centre and H ead-quarters; whilo 
the spiritual Adyar is the channel by means of which powerful 
influences from a higher sphere, unseen but not unfelt, enter the 
Society through the hearts of each and all of its Fellows, thenco 
to be outpoured upon the whole world.

A  F E W  L I N E S  F R O M  C A L I F O R N I A .

%t Get but tho truth once uttered, and ’tis like 
A star new-born, that drops into its place,
And which once circling in its placid round 
Not all the tumult of the earth can shake.”

THE inspiration of true workers for Theosophy lies not in the liopo 
of self-advancement, but in the consciousness of touching tho 

deeper harmonies of nature, and awakening a responsive thrill of 
higher life in the soul of Humanity. To be of practical benefit to 
the great work, every earnest Theosophist should have a mother’s 
instinct for the preservation of her infant, and persistently follow 
liis highest intuitions in relation to the cause.

P r a c tic a l  Theosophy is much needed. A ll phenomenalism must 
be eradicated if its healthy vitality is to be sustained and perpetu
ated.

Tho vital truths and profound principles advocated as portals to 
the higher consciousness of the race, must not be confounded with 
astral athletism and the mediocre attainments of H a th a  T o g a . 
Interesting specimens of such confounding havo frequently como 
within the range of our observation. A  mediumistic individual 
cooly asserts that it is personally visited by Mahatmas of the Orient 
for the purpose of being convorted from Orthodoxy to Theosophy. 
Such statements inflame the imaginations of the weak-minded, and 
they fly off at a tangent seeking their own indefinite conception 
of an Adept in the palpable atmosphere of our material world, 
although totally ignorant as to the simplest occult law governing 
their personal being.

Students should be cautions when they hear “ Mahatma” stories, 
ior tiie authors are usually more or less mediumistic, if not more or 
less mad. Mahatmas are not supposed to go into agony over an 
orthodox mmd— they have larger work to do.

On tho other hand, the astral world is full of aping elementaries 
who are ever roady to impress im ages  of Mahatmas, “ long flowing 
robes, &?., upon mediumistic natures. The fact that such m a tte r  
are ventilated broadcast by the would-be seers is a proof of tho 
delusion, for when once a mortal is so far advanced as to be brought 
normally and by synchronous vibration into the soul-sphere of theso 
vast natures, it is not likely that he will hang the sacred boon 
upon his sleeve, or put it in a dime-show.

It is the blind bolting after the wonderful that drags as a dead
weight upon the wings of Theosophy and destroys her freedom to
do practical good.

In tho W est we are learning to strive above all to be practical 
and to overcome the conventialisms that have been projected into 
he domain of 1  heosophy in its exoteric expressions.
• The Bohemianism of western life is a stimulant to this endeavour 

and the general population is inoculated with an habitual revolt 
against all dogmatic limitations.

In California we have now five Theosophic Branches and two iu 
prospect. The Golden Gate Lodge of San Francisco displays much 
radiating energy, having several earnest devotees who expound 
the main theories of Theosophy in the leading journals, while tho 
ardent sincerity and consecration to the Ideal displayed at their 
weekly meetings, is, to say the least, edifying to every strano^er 
who enters their ranks. G

The Los A ngeles Theosophical Society has held frequent open 
meetings which have been largely attended by Metaphysicians and 
other truth-seekers, showing ready intelligent apprehension of the 
Iheosophic system  promulgated. The home of the Secretary of 
this Branch is the public rendezvous for Theosophists, and a well- 
httcd library is in constant circulation. A t the last m eeting the 
publication of a Theosophic diet-book was proposed, the surplus 
sum realized to go towards the Theosophic fund. As the sugges
tion met with unanimous favor, the work will go 011 at onco. °

W e anticipate establishing, sooner or later, a Theosophic Head
quarter in Southern California for the purpose of quarterly or semi
annual meetings of Theosophists in this state. Being divided by 
a great desert from the Eastern States this seems a necessity, and 
will give useful expression to the unity and harmony which exists 
among our Branches.

The life-wave of ages shall not pass over us and leave us barren. 
The gold of souls here as in the reposeful Orient shines from its 
deeps like a  buried sun, and glad hearts are ready to unearth it 
again,

L ouise A . Off .



V E D A N T I I A Y A R T H I K A M .

(C o n tin u ed  fr o m  p a g e  410.)
The Sishya asked :— “ I now wish to know how one can learn 

D h ya n  am  (contemplation) by merely attending to L a k s h y a m  (aim 
of vision both mental and physical). Therefore I beg you to tell 
me how a R a ja  Y o g i remains in S a m a d h i” (state of physical sleep 
in spiritual wakefulness).

The Guru rejoined “ By the practice of K u m b h a k a m  (conserv
ing breath) every day, the breath stops for 

Kumhhakam. two m u h n r th a m s , (a m u h u r th a m  =  about 48
minutes). Therefore without the least effort on 

the part of the practitioner, his breath passing through S u sh u m n a  
(coronal artery) road and shunning R ech a ka  (exhaling) and 
P u r a k a  (inhaling), he will gain mastery over K u m b h a k a .  Thia 
can be achieved in about three months’ time. I f  he will ho 
can see and unmistakeably recognize the N a d a  (the united 
sound of 5 v a y u s  or kinds of air), B in d u  (the Vignyanamayakosa, 
i .  e the knowledge-Sheath of human constitution), and K a la ,  
and the P a n c h a b h u ta m s  (5 gross elements) as well. Even if ho 
regards this seeing and determining as K a r m a  Y o g a  (Yoga of 
actions), yet he can reject this plan and practice the more 
exalted  M a n tr a  Y o g a  of P ra n a v a  form ( i .  e ., meditating upon 
the nature of Ora.) This practice of K u m b h a k a m  varies with the 

. various Gurus who keep their own methods as
^ ByT o 3.d toaM a ja Y o t secret as possible. A fter conquering breath 

by practising pure K u m b h a k a m , one becomes 
fit to practice R a ja  Y o g . Otherwise he will have only the id ea  but 
not experience  of it. Now I shall teach you how it is. Listen 
to me patiently. First purify yourself; sit with S id d h a sa n a m  
(a kind of posture in which the practitioner presses or shuts with 
one heel the anus and with the other the sexual organ-—pro
bably this is the favourite posture of D a tta tre y a  R is h i ,)  on a soft 
cushion-like seat in a lonely place; keep your hands on your 
knees ; keep your head still and bent somewhat forward; let 
your body be stra ight; neither open nor close your eyes, but let 
them be half opened and steady without motion; and then con
centrate your mind on M a d h ya la lcsh y a m . After this, acquiring 
A n th a r la k s h a y a m  through M a d h y a la k s h y a m ,1 he will naturally 
become B r a h m a . Hence R a ja  Yog  S a m a d h i  is the best.

Of the three Yogams, viz., M a n tra , H a ta ,  and R a ja ,  the Mantra 
Yog, composed of T h a ra k a  (the m a n tr a  which

Three Yogams, secures salvation) is involved in the R a ja  Y o g .

Thus there remain only H a ta  and R a ja  Yoga, 
current in the world. A s R a ja  Y og  is less difficult than H a ta  
Y o g , people practice the R a ja  Y og , which also requires a control 
over mind, which latter in turn requires a control over breath. 
H a ta  Y o g  gives a hold over breath, which creates a control over 
mind, which control is necessary for practising R a ja  Y og . Mind 
and breath are like milk and water. R a ja  Yog  is subject to mind

I (Tufc T h m t % Vol. 10, pp. 409-10.)

and breath. Thore is no doubt about this. He who wants to 
become a perfect Y o g i, and to experience the wonderful phenomena 
must control mind and breath, continually practise Y og for 24 
years, observing tho set rules therefor, and unflinchingly and 
thoroughly overcome tho five T a tw a m s  or elements, earth, water, 
&c., and reach P a r a ta tw a  (the highest essence). This R a ja  Y o g i  
gains S a r s h in tw a  (the state in which one enjoys the wealth and 
happiness of Brahm) during this life. In the absence of M a h a t-  
ioam>, controlling breath and mind by means of N iv r u th i  (occult 
or spiritual path) and pure K u m b h a k a , he will gain perfection. 
To a R a ja  Y o g i, remaining incessantly in N ir v ik a lp a  (changeless) 
S a m a d h i  is only Gnyanam. To a Yogi there are two Samadhis, 
and without Gnyanam there is no M o ksh a  or N ir v a n a .”

The Sishya s a id :— “ The Y oga  you described is S a rs lin i- 
y a m  (the state in which one enjoys the wealth and happiness of 
Brahm) and not V id e h a k iv a ly a m  (attainment of Moksha or Nirvana 
from which there is no return to rebirth). Of Bhakti and Yoga  
forms, what you related seems more of the nature of Bhakti 
(devotion or piety). Therefore I beg you to explain what th  a t  
Gnyanam is w h ich  leads to V id e h a k iv a ly a m .”

The Guru rejoined :— “ 6 G n y a n a m  (knowledge) itself is M o k
sh a m . W ithout G n y a n a m , M o ksh a m  cannot

s i ou a '̂ a n d' s u b - div i s i o a s". be attained,’ say the Srutis. Therefore an 
aspirant tor M o ksh a  must acquire G u y a n a . 

G u y a n a  is first divided into two grand divisions, viz., (1 ) P r a v r u th i  
G n y a n a m  and (2) N iv r u th i  G n y a n a m . The former is again sub
divided into 1 (a) V ish a y a  G n y a n a m , (b )  S a b d a  G n y a n a m , and 
(c) V dchd  G n y a n a m ;  and the latter in to2 (a )  A n u b h a v a  G n y a n a m ,  
(b )  N ir v is h a y a  G n y a n a m ,  and (c ) S w a p p r a k a s a  G n y a n a m . It  
need not be doubted whether tho same G n y a n a m  be called both 
P r a v r u th i  and N iv r u th i  ; for G n y a n a m  once experienced becomes 
N iv r u t h i ; and so long as G n y a n a m  remains a professed or lip 
G n ya n a m  or worldly G n y a n a m , so long it is called only P r a v r u th i  
G n y a y a m . This latter sort of G n y a n a m  procures conventional 
honors. Therefore N iv r u th i  G n y a n a m  is necessary for attaining  
M o ksh a m  and will now be described. There are countless books 
which treat of V e d a n ta  (occult part of tho Yedas) and G u ya n a  ; tho 
study and practice of, and the knowledge and the power to teach, 
which aro of no avail without the purity of mind. As a patient 
who has lost all taste desires several kinds of curries as a means 
to relish food, but cannot take even a morsel of food though the 
richest and best seasoned curries are given— for his illness has 
distorted his natural and real taste,— so a man who is not pure- 
minded can never acquire G n y a n a m , however much he may yearn 
for it and whatever number of books he may study— for he has 
no self-experience. And as one who is sound and healthy will be 
quite contented and delighted with any simple food, so a pure

1. («) K now ledge a ris in g from  senso perceptions.
V>) Do. do. sound.

Do. do. expressions.
2. (a ) Do. do. experience.

(<-) Do. do. o ther than senae perception , or in tu ition .
O') Do. do. study of self,



minded person having a self-experienco of the little he learns 
secretly from his Guru, will be contented and will evolute G n ya n a m  
or acquire it from his superiors. Possessing A g n y a n a m  (igno
rance of spiritual or occult nature) before, and G n y a n a m  after 
the reception of such indoctrination, he will be overwhelmed with 
the practice of G n y a n a m .  As one who, after illness, recovered 
his original taste, relishes his food, so curing the impurity of mind 
by administering a dose of self-enquiry and thus gaining a pure 
mind one should listen to V e d a n ta . W hat is listened to must be 
revolved in the mind, so as to consistently reconcile the seeming 
inconsistencies. From such a reconciliation N id h id h y a s a n a  (which 
is a purgative to cleanse one from such impurities as lust, hatred, 
&c.,) springs. This N id h id h y a s a n a  originates N ir v ik a lp a k a  (change
less) S a m a d h i , seeing which one will always enjoy the bliss of self- 
knowledge. One to whom the practice of G n y a n a m  becomes a 
matter of course may be called a J iv a n m u k ta  (one who is in  this 
world but not of this world). His state, J iv a n m u k t i .  Then A g a m i  
(effects of future actions) and S a n c h ita  (total effects of past 
actions) are destroyed. The P ra ra b d h ic  body will last as a means 
of suffering only till P r a r a b d h a  (the present enjoyable portion of 
S a n c h i ta  effects) exhausts itself by being experienced. Thus tho 
final dissolution of body never to return is what is called V ideha - 
k iv a l y a . This is M o ksh a .”

The Sishya required the Guru to briefly recapitulate what has 
been is already stated.

The Guru replied:— “ Listen. Yedanta is a hypothetical or 
postulatory process, for the reality of the unreal world is first 
supposed for the sake of argument, just to eliminate that reality in 
the end after the problem is solved. Bear in mind what is going 
to be taught and understand it. In the individual Brahma arose 
G u y a n a  S a k t i  (power of G u y a n a ). This S a k t i  or energy becamo 
M a y a  (external delusion or what is n o t)  composed of S a tw a , 
R a ja s a , and T h a m a sa  G u n a s 1 (qualities). The one Brahma 
covered with M a y a  became M a y a s a h a lita  B r a h m , (B r a h m  enve
loped in M a y a — delusion, i .  e., noumenon in phenomenon), from 
whom arose A k a s a , which originated V a y u  (air), which gave birth 
to T e ja s  (fire), which issued A p a s  (water), which yielded 
F r i t w i  (earth). These five elements having thus come out by 
U p a d a n a  K a r a n a  (material cause) in a fivefold manifestation, and, 
'with the word or order of I s w a r a , gave rise to S tu l a  (gross), S u h sh - 
m a  (astral) and K a r a n a  (causal) worlds as follow s2 :— e. g .

1. On these  3 gunas o r q u a lities  read  th e  Bhagavat Oita , Ch. X IV . Also, “ Satun 
Qunas =  sp iritua lly  b es t q u a li t ie s ; Rajo-Ounas =  m ateria lly  o r  w orld ly  good quali
tie s  ; Tamo-Gunas =  w orld ly  w o rst qualities, ( Vide A tm a B odh— N o tes on, verse 48, 
Ijv  th e  T ransla to r.)

2. On th is process of divisions, sub-div isions and  com binations, one m ay with 
ad v an tag e  re fe r to  th e  w rite r’s English  tran s la tio n  of S ri S a n k a ra  C h a ry a1 s Atma, 
Bodh, ve rse  12, and th e  N otes th ereo n .

N. B .— Some of th e  techn ica l expressions a re  purposely  le f t  unexpla ined  herein 
fo r tw o  am ongst o ther reasons,— viz., (a) Som e of them  will bo exp la ined  further 
on, and  (6) th e  o thers have been so rep ea ted ly  exp lained in T heosophical lite ra tu re , 
th a t th ey  have now become qu ite  com m on and  fam ilm r w ith  th c  reader, and there
fore any a t te m p t to  explain them  once m ore would d isgust, and  occupy the time 
an d  tire  the patience of the  re a d e r.— li, X*. N,

.4
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Divide each of the five primary elements first into two parts as 
A l and A2. Keep A l  apart, and divide A 2 into five parts as 
a, b, c, d  and e. There are five primary elements A , B , C, D  and E> 
each divided and subdivided as above. The arithmetical combi
nation of each subdivisional b, c, d  and e with th & jiv e  parts of other 
elements w ill givo tw e n ty  combinations, which with 5 a’s will 
becomo 25, i .  e., 5 classes of 5 parts. This admixture of 25 parts 
is S ti i to  S a r ir a m  (physical or gross body). Tho unsubdivided halves 
of tho first division of each of the fivo primary elements together 
form S u k s h m a  S a r ir a m .  Thus these S tu l a  and S u k sh m a  S a r ir a s  
form B r a h m a n d a  (the universe). This S u k s h m a  S a r ir a  and tho 
five senses are S a tw ik a m s y a m  (i . e.y of spiritual nature). The five 
organs are o f  R a ja s a m s y a m  (i . e.y of spirito-material natures). The 
live V a y u s , viz., P r a n a } &c., are of gross R a ja sa m sy a m . M a n a s , 
B u d d h i , &c., are of gross S a tw ik a m s y a m . S tu la  S a r ir a  is of 
la in a s a m s y a m  (i . e ., of material or wordly nature). Hence tho 
Mayavic world of threo G u n a s . This world is P r a k r i t i  {i . e., pheno
menal). The M a y a — masked Brahma— is P u r u s h a .  The know
ledge of P u r u s h a  and P r a k r i t i  (i . e ., of noumenon and phenomenon) 
is the knowledge of A tm a  and A n a tm a  (what is, and what is not, 
Atma). The primary requisite in the acquirement of G n y a n a m  ia 
the knowledge of the A tm a  and A n a tm a .  This knowledge is tho 
essence of all V ed a n tic  teaching. Just as we enquire of strangers 
to learn the affairs of a strange land, and just as wo consult the 
calendar alone to learn the dates, so also we must set up proper and 
respective enquiries for learning different things. In the study of 
G u ya n a , the world of K a r m a  is not the fit subject. In the study 
of A tm ic - s e l f  and A n a tm ic  n o t-se lfy the proper subject is tho 
enquiry into A tm a  and A n a tm a . Though ono ignorantly knows 
A tm a , yet his knowing A tm a  ns  himself is G n y a n a m . Therefore 
carefully attend to the following exposition of A tm a  and A n a tm a .  
As it is ruled that a few moments every day must be devoted 
to meditation and self enquiry, by the resulting knowledge or

Sadhana Chatushta.  Gnyanam, as by sunrise, the darkness of 
yams—The q u a r te rn a ry  ignorance or Agnyanam must be dispelled, 
pre-requisites for th e  The primary requisites for such enquiry are 
study Of Atma Gnya- S a d h a n a  C h a tu sh ta y a m s  or the four kinds of 

n* practices. They are :—
I. Tho knowledge of N i t y a — eternal, and A n i t y a —non-eternal

or transient.
II. The giving up of all desires for the enjoyment either of

worldly or of celestial bliss.
III. Tho acquisition of s ix  kinds of wealth, viz., S y a m a , &c.
IY . And tho state of a M u m tik sh u , an aspirant for N ir v a n a ,

B. P. N a r a s i m m i a h ,  F. T. S.

( T o  be co n tin u ed .)



T H E O S O P H Y  A N D  S P I R I T U A L I S M .  
TVTOTHINGr could be fairer, more liberal and more philoso- 
J l S  phical, than the concluding paragraph of an editorial in the 
H a rb in g e r  o f  L ig h t  of April.

“ S p ir i tu a l is m  a n d  T h e o so p h y  a re  j u s t  w h a t  m e n  m a k e  th e m  ; t b e i r  c o n 
c e p tio n s  o f e i th e r  a r e  b ro a d  o r  n a r ro w  a c c o rd in g  to  th e i r  p la n e  of d e v e lo p 
m e n t .  T h e  p h ilo so p h ic  o f b o th  sch o o ls  c a n  f ra te r n i s e  a n d  w o rk  to g e th e r  in  
m a n y  d i r e c t io n s  ; b o th  a re  w o rk in g  fo r  th e  d if fu s io n  of a  k n o w le d g e  o f th o  
s p i r i t u a l  s id e  o f th in g s ,  a n d  th e  a d v a n c e m e n t  of h u m a n i t y ; a n d  w e  h a i l  
w i th  p le a s u re  a n y  d is p o s it io n  to w a rd s  c o -o p e ra tio n  o n  th o s e  lin e s  w h e re  
t h e r e  is  a g r e e m e n t ; s e t t in g  a s id e  s a l ie n t  p o in ts  o f d iv e rg e n c e  fo r  t im e  t o  
r e c t i f y  a n d  h a rm o n is e .’*

The editorial in question is a reasonable and kindly V‘riticism of 
nn article of mine in T he T heosoph ist for February. The writer 
contests the assertion that Spiritualism is not a religion, bringing  
forward passages from several of the best known writers 011 
Spiritualism in support of the affirmative side. Now, without 
wishing to enter into a controversy on that point, it may be per
m itted me to say : firstly, that I was perfectly aware of a number of 
passages similar to those quoted by T h e  H a rb in g e r , but that they  
seem to me, when carefully examined, to mean n o t that Spiritualism  
is a religion, in the sense that it has what logicians call the 
“  marks” of a religion— the essential characteristics— but thafc 
Spiritualism is  re lig io n  to the a u th o rs  w ho are quo ted , in the sense 
that “ wine is milk to the old;” that is to say, that it takes the  
place of a religion, and does the duty of one in their cases. Even  
the passages quoted in T h e  H a rb in g er  show that it is claimed to be 
a religion only in a figurative or poetic sense ; as, for instance, when 
Dr. J. M. Peebles says : “  Its worship is aspiration ; its symbols, 
circles; its prayers, good deeds; its incense, gentle words,” &c. 
Secondly, that the great change from the devotional to the enquir
in g  state of mind among Spiritualists is a very recent thing, and 
that, therefore, the present views of Spiritualists on the religious 
aspect of Spiritualism cannot be gathered from works written  
several years ago, at which time there is no doubt that the large  
m ajority of Spiritualists regarded the communications as revela
tions of religious truth, and as the basis of a new re lig io n  in the 
literal acceptation of that word. T h e  H a rb in g e r  takes objection to 
the Messrs. Theobald being regarded as representative Spiritualists, 
because they are “ Christian Spiritualists,” and thinks that sinco 
they  are “  bound to dissociate Spiritualism from religious ethics,” 
their opinion is not reliable evidence that Spiritualism is not a reli
gion. This seems to be a valid objection ; but it would not be difficult 
to find other well known Spiritualists, who certainly are represen
tatives of large sections of Spiritualists, (and who is representative 
of Spiritualism as a whole ?) who take the same view as the 
M essrs. Theobald,— the well known American Spiritualist, for 
example, Mr. A. E. Newton, in an article in the N o r th  A m e r ic a n  
R e v ie w  for December last. The opinions put forward in that article 
liave not* as far as I am aware, been questioned by Spiritualists 
generally. Mr. Newton speaks to the point as follows :—

“ T h u s  i t  w ill b e  seen  thar., as th e  t e r m  is  in o d e rn ly  u se d , s p i r i tu a l i s m  in -  
T o lves s im p ly  a  q u e s t io n  of fa c t, p ro v a b le  b y  s e n s ib le  a n d  r a t io n a l  ev idence*  
l ik e  th e  f a c ts  o f a s tro n o m y , of c h e m is try , o r  o f  t e l e g r a p h y ; a n d  a  S p i r i tu a l -

i s t  in  th is  se n se  is  o n e  w h o  h a s  b eco m e c o n v in e e d  o f th is  fa c t ,  a s id e  f ro m  
a n d  in d e p e n d e n t  oi; r e l ig io u s  be lie f, th e o lo g ic a l d o g m as , o r  m o ra l co d es o t  
a n y  d e s c r ip tio n . I t  is  t r u e ,  h o w ev er, t h a t  th e  s u b je c t  is so c lo se ly  re la te d  to  
b o th  re l ig io n  a n d  m o ra ls  t h a t  a  c o n v ic tio n  of th is  one b a s ic  ta c t ,  
n e w  k n o w le d g e  a n d  f re s h  in flu x  of th o u g h t  t h a t  a r e  a p t  to  com e w ith  it, is  
l ik e ly  to  r e s u l t  in  so m e  m o d if ic a tio n — a t  le a s t, e x p a n s io n — ot p re v io u s  re ii-  
c io u s  c o n c e p tio n s , a n d  p e rh a p s  e th ic a l  n o tio n s  a lso , d e p e n d in g  m u c h  u p o n  
th e  n a tu r e  of th e  v iew s a n te c e d e n tly  e n te r ta in e d .  A n d  i t  is  so m e w h a t c o m 
m o n  fo r  in d is c r im in a t ih g  m in d s , ev en  a m o n g  a v o w e d  S p ir i tu a l i s ts  as w e n  
a s  th e i r  o p p o n e n ts , to  r e g a r d  a s  e s s e n tia l  p a r t s  of s p ir i tu a l is m  th e  p a r tic u h u  
th e o r ie s  o r  v iew s th e y  a s  in d iv id u a ls  h a v e  com e to  e n te r ta in ,  w h e th e r  re  1- 
g io u s  o r  a n ti - re l ig io u s , th e i s t i c a l  o r  a th e is t ic a l ,  r a t io n a l  o r  Jrrftt io n a  , re  nc< 
a n d  s p i r i tu a l ,  o r  c ru d e  a n d  g ro ss . O p p o n e n ts  a re  sp e c ia lly  liab le  to  m aKo 
th i s  m is ta k e , p a r t ic u la r ly  a s  r e g a r d s  a n y th in g  w h ic h  a p p e a rs  to  th e m  o b je c 
t io n a b le  a u d  o ffen siv e . B u t  c a n d id  e n q u ir e r s  w ho  m a y  re a d  th e s e  p a g e s  w ill 
p le a s e  n o te  t h a t  to  be  a  S p i r i tu a l i s t  in  th e  a u th o r iz e d  m o d e rn  se n se  0  ̂ 10
te rm , m e a n s  n o  m o re  th a n  m e re ly  to  be  a  b e lie v e r  in  th e  r e a l i ty  of c o m m u n io n  
w i th  th e  so -ca lled  “ d e a d ,” o r  m o re  c o r re c tly , w ith  e x c a rn a te d  m 1™/*11 b c u ig s . 
I t  d o es n o t  n e c e s sa r ily  im p ly  a d h e s io n  to  w lia t so m e ono h a s  r ig h t ly  t c r m e a  
‘ t h a t  c o m p o u n d  of a th e is m , a g n o s t ic is m , j r r c l ig io n  a n d  b la ta n t  in d iv id u a lism , 
( to  w h ic h  m ig h t  so m e tim e s  b e  a d d e d , se n su a lis m ) , w h ic h  is f re q u e n tly , oub 
e r ro n e o u s ly , ca lled  ‘ S p i r i tu a l i s m .’ B e y o n d  th e  s im p le  f a c t  of re c o g u iz c d  
sp ir i t-c o m m u n io n , a ll  th e o r ie s  of r e l ig io n , a ll d o c tr in e s  of theology,—a ll q u e s 
t io n s  a b o u t  th e  e x is te n c e  of G o d , th e  D ev il, C h r is t ,  th e  B ib le , c re a tio n , sa lv a 
tio n , a to n e m e n t,  r e in c a r n a t io n ,  th e  c o n d itio n  a n d  d e s t in y  of s p i r i t s ,  e tc ., a n d  
a ll d e b a ta b le  q u e s tio n s  of m o ra ls ,— a r e  m a t te r s  of d is t in c t  o r  a f t e r  c n q u i iy ,  
r e g a r d in g  w h ic h  S p i r i tu a l i s ts  a re  110 m o re  fu lly  afc o ne  th a n  a re  o th e r  p eo p le . 
E a c h  in d e p e n d e n t  t h in k e r  h a s  h is  o w n  o p in io n s , d e p e n d in g  m u c h  u p o n  hitf 
p r e v io u s  s ta tu s ,  h is  c a p a b i l i ty  fo r  d e a l in g  w ith  su c h  su b je c ts ,  a s  w ell a s  m u 
p re d ile c tio n s  a n d  th e  c o n s e q u e n t  g r a d e  o r  d e p a r tm e n t  in  th e  v a s t  c n v iro m u g  
s p ir i t -w o r ld  w ith  w h ic h  h e  is  m o s t  c lo se ly  en rapport.”

Mr. Newton goes on to state that sinco the term et Spiritual has 
an older and higher signification ( “ see Lexicographers, lie say s,) 
the term Spiritualist “ properly pertains” only to the more spiritually 
minded of those to whom the name “ Spiritualist,” as tho term is 
inodernly used, is applicable,— unless, indeed, he means to draw 
a distinction between “ Spiritualism” and its cognate, “ Spiritualist, 
and holds that there may be believers in " Spiritualism” who aro 
not “ Spiritualists,” a metaphysical refinement which is far too 
delicate for every day use. Ifc is in the larger acceptation thafc 
Mr. Newton declares himself a Spiritualist, bnt still, as he describes 
ifc, even the assumption of this higher position does nofc mako 
Spiritualism “ a religion.” He has carefully excluded tho fun
damental characteristics of a religion,— “ all questions about the 
existence of God, the Devil, Christ, the Bible, creation, salvation, 
atonement, etc.”— and he does not bring them in again. Ihoso  
only who deserve to be called Spiritualists are, ho says, “ such 
persons as, in addition to a recognition of spirit existence, pre
sence, and communion, hold to doctrines of an elevating, refining, 
spiritualizing tendency, and aspire to exemplify these in thoughfc 
aud life, seeking to make spirit communion contribute to thafc high, 
end. Such aspiration establishes a tendency to look beneath tlio 
surface of things—to enquire into causes, hidden meanings, ami 
realities— to interpret all systems of religion, philosophy, and 
morals according to the spirit rather than the letter, and to view  
the universe from tho standpoint of spirit instead oi: that of 
matter.” nO



Now, any unprejudiced person who has studied tho writings ot 
professed Theosophists, in their spirit as well as in tlieir letter, 
must be aware that theso qualifications which Mr. Newton adds to 
tho popular m eaning of Spiritualism to make it the Spiritualism  
which he accepts and confesses, are precisely those which for tho 
last 14 years at least have been understood by the term “ Theoso
phical.” It is well known that when the Theosophical Society  
was founded it was ardently supported by many Spiritualists—  
Emma Hardinge Britten and Henry J. Newton being among its 
original office-bearers— and it is equally well known that the 
split which took place between the spiritualistic and the orientalistic 
groups in the Socioty arose simply because the latter contested tho 
proposition— a primary and fundamental article of faith among 
Spiritualists in those days— that the communications a lw a ys  como 
from tho actual spiritual egos of the defunct mortals whose names 
w’ero thereunto appended, and that the phenomena invariably pro
ceeded from the same source.

It was precisely because tho Spiritualists of 14 years ago did not 
possess the qualities which Mr. Newton now says are distinctive of 
a true spiritualist that they quarrelled with the Theosophists and 
withdrew from tho Theosophical Society. They had no  dis
position “ to enquire into causes, hidden mean mgs, and realities,” 
or te to look beneath the surface of things.” That was precisely 
what they were asked to do, and refused. They had their “ proof 
palpable” that the invisibles were what they professed to bo, for 
did not the spirits sign their names every time ? W hat if Shakes
peare or Napoleon did write very inferior stuff;— that was owing to 
€< imperfect conditions ;” the valuable part of what they said, 
concerning fche inhabitants of other planets for example, and about 
their daily occupations in the spirit-world, no one had a right to 
contradict or gainsay, or at least if they attempted to do so, 
the Spiritualists at that time were far too enthusiastic and far too 
impatient of contradiction to listen to what was said. Every ono 
who has followed the development of modern Spiritualism sinco 
then, knows how the changed attitude of Spiritualists to-day lia3 
gradually come about ; how suspicion crept in that tricksy or dis
honest spirits sometimes personated the great departed; how tho 
glaring contradictions in “ spirit teachings” gradually gave rise to 
a doubt about the entire reliability of what was told  
by tho invisible entities, and about the extent of their know- 
lego of facts on tho spiritual plane ; and also how this little  
breach in tho fortress of credulity has gradually widened, 
until now one can hardly take up a spiritualistic journal 
w ithout finding warnings contained therein, against believ
in g  all tho spirits say, and even against being too confident that 
it  is invariably a human spirit that is influencing the medium or 
producing phenomena. The fact is, that the more advanced Spirit
ualists of today havo arrived by the teaching of experience at a 
point which is indistinguishable without tho aid of a microscope 
from tho position that has all along been assumed by Theosophists. 
Tho very things (hat Spiritualists refused to do when urged upon 
them by Thcosophiata l i  years ngo, they are doing now of their

own accord; tliey arc w eighing evidence dispassionately,, tlie) aro 
reasoning logically on tho facta wluch como beforo them they 
are trying to divest their minds of preconceived notions, and they 
aro beginning to study tlie similar phenomena which havo oc£urred 
often enough in the world’s history before, and have been known 
for thousands of years in the East. Can any rational person who 
calm ly reviews tho whole case, suppose for a moment that tho 
Spiritualists of 14 years ago had entertained the same ideas as tho
Spiritualists of t o - d a y ,  a n d  had beon animated by the same spirit
of philosophical enquiry, they would have witbdrawn from tho 
Theosophical Society? Thore is by then- own showing 
no reason why they should have done so. No Theosophist can take 
up tho modern works on Spiritualism but lio sees passage alter 
passage 011 which he can put his finger and sa y ; lh a t is p n r o  
theosophy ; this is a truly theosophical id ea ; here is a sentiment 
that m ight havo been taken out of one of our own w riters; there 
is an argument that any Theosophist might have been proud to 
have brought forward.” And if any one can say that as a Iheo- 
eophist how much more freely can he say bo  as a 1  ellow 0 10
Theosophical S o c io ty -th a t  is to say, as one who is p le d g e d to n o
particular belief, bnt who has merely bound himself to seek tho 
truth dispassionately and fearlessly, in philosophy, in ethics and
in religion ? _ . . n • . • * »

It  must be remembered that the Theosophical Society is not a 
“ Brotherhood of Theosophists.” Those who enter it may join 
such a brotherhood if they will, but they join it i n s p i r i t  a n d  
on  th e  s p ir i tu a l  p la n e . But as a matter of tact the Theosophical 
Society at present contains a great many Fellows who, while ranging 
them selves under the banner of Theosophy, are believers in every- 
th ing that Mr. Newton and the writer of the hi to editorial m ho 
l la r h in q e r  o f  L ig h t  would most probably include in the term  
“ Spiritualism.” This has been the case, but in a lesser degreo 
than at present, during all the years of tho Society s existence; 
and it would seem from the nature of things, and from tho neces- 
Bities of the case, that as the ideas of Spiritualists assimilate moro 
and more with the theories put forward by Theosophists, an 
increasing number of Spiritualists will enter the Theosophical 
Society. There is no othor Society in existence m which a 
Spiritualist of tho advanced school would find himself at homo. 
Thero is no such body as a “  Spiritual Society. There are  Sociehe-s 
o f  S p ir i tu a l i s ts  without number, but every one of them is a told 
enclosed bv a fence consisting of articles of belief. Simplify 
articles as much as ever it is possible,— make tho fence so low that 
any one can walk over it without an effort—theso Societies of Spirit
ualists will still be cliques and cotories, small or large as tho caso 
may be, distinguished from othor lovers and followers ot I ruth by 
being pledged to a particular creed, and by possessing a charac
teristic shibboleth; they will not bo Societies the only qualifi
cation for membership in which is that a person shall be  ̂ spintua . 
I f  such Spiritualists as Mr. Newton and the writer ot tho 
editorial in the H a rb in g e r  aro correct in their description o 
the qualities and ideas that constitute a Spiritualist, then to o



“  Spiritual” is practically the same tiling'as to be “ Tlioosopli roml, 
and there is no reason at all why such Spiritualists should object to 
the term T h eo so p h ica l, which is noble in its derivation, and is con
secrated by having been adopted in former centuries by many of 
the most spiritually minded of the “ students of the Divine/ 7 who dur
ing  the last 2,000 years or more have shed the light of truth around 
them.

I t  must not be thought that in bringing forward the opinion of 
Mr. Newton regarding the real nature of Spiritualism, and uphold
in g  the view that Spiritualism is not a religion, any tiling  
uncomplimentary to Spiritualism is intended. If Spiritualism, 
dealing with same subjects with which religion deals, is not a 
religion, that must be because it is either more than a religion, or 
less than one. In what Mr. Newton calls the modern view of ifc, 
Spiritualism is less than a religion, in that it fails to cover all the 
ground which religion occupies; but in what he calls the proper 
understanding of the term, Spiritualism does cover all the ground 
of religion, but in a manner different to that in which any religion 
covers it. In saying therefore that Spiritualism in its most advanced 
form is not a religion, one says of Spiritualism precisely what 
Theosophists say of Theosophy— that it is not a  religion but Religion 
itself. How far that high claim is justified in the case of Spiritual
ism will depend upon its future development; whatever is destined  
to supersede religions must be free from those elements which 
enable the spiritual sentiments in man, to be manufactured into 
creeds. If the idea of progressive development be true in intellec
tual and spiritual things, as Theosophists believe it to be, then the 
human institutions known as systems of religion are certain to be 
superseded by some other and high development, which will 
afford a more rational and worthy outlet for those devotional and 
nspirational tendencies in man which seem to be among the most 
fundamental facts of his existence. W hat this Religion of the future 
w ill be, which is not to be the samo thing as we now understand by 
“ a relig ion /’ none of us can tell as yet. Some may declare it will be 
called “ Theosophy/ 5 others may be equally certain it will be called 
“  Spiritualism /’ It is about these names that the chief dispute 
appears to be at present. “ Spiritualists” are not agreed as to what 
true Spiritualism is ; u  Theosophists” are not united in their views 
o f the real nature of Theosophy, and many in both the camps are 
beginning to suspect that if they could only get down deep enough 
in their respective “ claims,” they would come upon a common gold- 
bearing reef at the bottom.

Tho T heosoph ist rejoices equally with the H a rb in g e r  at the pros
pects of a better understanding between Theosophists and Spiritual
ists, an understanding which may be the basis of an alliance 
against the forces of evil in various shapes,— and a better and 

•more hopeful warrant for which it would just now be hard to find 
•than the action of three Theosophical magazines now published in 
Paris in reference to the great congress of <( Spiritists and Spirit
ualists” to be held during the first week in September next at 
Barcelona in Spain, and at which it is expected that- every Socioty 
and movement which is entitled in any way to be called “ spiritual”

will assist. A t a preliminary meeting held at Paris on April 3rd 
to organize the French contingent to this international gathering  
next autumn, five magazines were represented, and undertook to 
collect funds for defraying the expenses of the Convention. 
According to the report contained in the R evue S jn r i te  of April 
15th, two of these Were L e  S p ir i t i s m e , and the R evue S jn r i te —• 
distinctively Spiritualistic publications. The other three were the 
Theosophical magazines, to w i t :—

L a  R e v u e  T h e o so p h iq u e :— Manager, the Countess d’Adhemar : 
Chief Editor, MADAME H. P. BLAVATSKY.

I j I n i t i a t i o n ; Manager, M. Papus; Chief Editor, M. Georges 
Montiere.

L 9 A u r o r a ; Manager, The Duchesse de Pomar; Editor, Madamo 
de Morsier.

Several prominent French Theosophists are mentioned by name 
in the R evu e  S jn r i te , among them the President, the two Yice- 
Presidents, and the Secretary of the “ Hermes” Branch of tho 
Theosophical Society, as actively participating in the preparations 
for the coming Barcelona Convention. It  looks as if the hatchet 
wrere about to be buried; and, under the circumstances, Theo
sophists may fairly say to Spiritualists: “ Ifc is your move
n o w !”

A. K.

A  P O E T - T H E O S O P H I S T : W A L T  W H I T M A N .

ft I m yself bufc w rite  one or tw o in d ica tiv e  words for the fu tu re,
I  b u t advaiice a  m om ent, only to  w heel and h u rry  back in  th e  darkness.”

A STRONG, manly, individuality ; a warm-hearted, ever-flow
ing, human sympathy ; a rich and sympathetic imagination ; 

and, above all, a powerful, living and upright; soul, a warm faith 
in fche sanity and inherent rightness of the universe, and a profound 
spiritual insight, are some of the qualities of this great poet and 
greater man.

Of W alt W hitman’s departure from the ordinary poetical forms, 
of his defence of his own peculiar vehicle, we have little to say ; it 
is his evangel that concerns us, and the mission embodied in his 
poems.

W alt Whitman thoroughly believes in himself, or to speak moro 
truly, in the truth which he represents. His is the only heroic 
figure in modern literature ; he meets us in his poems as a man, a 
friend, and a teacher ; a strong, forceful, well-balanced soul, a 
complete symmetrical personality, a giver of strong and wise 
counsel. W e never lay down his poems without feeling that we 
have spoken with one of the elect, the heroes of the race.

It has been said of the Apollo Belvedere, that, as you look on the 
wonderful symmetry of that figure, the perfect harmony of power



and beauty, its graceful strength constrains you to sliake off 
fatigue, tho bent shoulders and weary head are raised up, and ono 
feels for the moment that the divine youth and celestial vigour of 
the god course through the veins.

Very like this is the effect of W alt W hitman, only in his caso 
the impression is lasting, and the influence of this perfectly poised 
eoul and manly individuality, once felt, can never be forgotten.

He has his own ideals, in poetry as in life ; and he courageously 
acts up to them, and retains his belief in his own intuition of truth, 
even when the whole of tradition is against him.

“  A  p h a n to m  ro se  b e fo re  m e  w ith  d i s t r u s t f u l  a s p e c t ,  -  '
T e r r ib le  in  b e a u ty , ag e , a n d  pow er,
T h e  g e n iu s  of p o e ts  of o ld  la n d s ,
W ith  f in g e r  p o in t in g  to  m a n y  im m o rta l so n g s ,
A n d  m e n a c in g  vo ice. W hat singest thou ? i t  sa id ,
K now est thou not that there is but one theme fo r  ever-enduring bard$ P 
A n d  that is the theme o f w a r , the fo rtu n e  o f  battles,
The m aking  o f perfect soldiers. .

B e it so, th e n  I  a n s w e re d , •-
I  too haughty shade also sing w ar , and  a longer a n d  greater one than  any, 
W aged xvith v a ry in y  fo r tu n e , v id o ry  deferred arid w avering , >
( Yet m ethinks certain at the last,J tho field , the w orld ,
F o r  life an d  death , fo r  the body and  fo r  the eternal soid

W alt W hitman’s spiritual ideal, based upon the truth and reality 
of the soul, differs widely from that Oriental ideal which is daily 
becoming more rehabilitated in tho modern world’s esteem.

The Oriental ideal, basing itself also on the reality of the soul, 
and convinced that the true life is realisod when the soul lives 
through the man, seeks to obtain this life by a monastic suppression 
of the senses, by a continual war on the bqdy.

This ideal found its way into Europe, arid flourished for centuries, 
being accepted as. the: very refinement of Christianity, becoming 
vocal in the teachings of Saint Francis of Asisi. I t  reigned triumph
ant in the breasts of the pious :monks, and it is pre-eminently an 
ascetic, self-effacing character that answers to the Christian model 
of a “ saint.” This ideal finds its justification in the sermon on 
the M ount; and it cannot be wondered at that a religious teacher, 
sprung from an obscure and down-trodden nation under tho sway 
of alien rulers, and harassed by a tyrannical Government, should 
have given to his doctrine a tone of resignation, should hav& 
placed his ideal in self-effacement, and should have set his goal in 
another world.

There is another faith than this of the East. Its ideal is a strong, 
manly sonl, drawing its strength from a harmony with the deep 
purposes of nature, a firm powerful will, always warring for the 
weak, the down-trodden, and the oppressed; a perfect bodily life, 
breathing the vigour of that nature which builds the oak, and 
perfumes the roses ; an abundant love for humanity, for the sinner 
as well as tho saint, for the obscure as for the privileged, for the 
ignorant as for the w ise; and, above all, a free-flowing and abun
dant life, a perfect equilibrium, the man balancing the universe,

and standing upright and unabashed beforo heaven and earth, ia  
this, or in any other world. This is the ideal of W alt W hitman.

“  F ro m  th is  h o u r  I  o rd a in  m y se lf  loose of l im its  a n d  im a g in a ry  l in e s , 
Cioin$r w h e re  I  l i s t ,  m y  ow n  m a s te r  to ta l  a n d  a b so lu te ,
L is te n in g  to  o th e r s , c o n s id e r in g  w ell w h a t th e y  say ,
F a u s in g ,  s e a rc h in g ,  re c e iv in g , c o n te m p la tin g ,
G e n tly , b u t  w ith  u n d e n ia b le  w ill, d iv e s t in g  m y se lf  of th e  h o ld s  t h a t  

w o u ld  h o ld  m e.
I  in h a le  g r e a t  d r a u g h ts  of sp ace ,
T h e  e a s t  a n d  th e  w es t a re  m in e , th o  n o r th  a n d  so u th  a re  m m e,
I  a m  la rg e r ,  b e t t e r  th a n  I  th o u g h t ,  ^
I  d id  n o t  k n o w  t h a t  I  c o n ta in e d  so  m u c h  g o o d n ess .

Still higher notes are struck further on in tho same poem, the 
Song of the Open H oad ;

“ H e re  is th e  t e s t  of w isdom ,
W isd o m  is n o t  fin a lly  te s te d  in  th e  sc h o o ls ,
W isd o m  c a n n o t  bo p a s s ’d  fro m  o n e  to  a n o th e r  n o t  h a v in g  ifc,
W is d o m  is  o f th e  sou l, is  n o t  su s c e p tib le  of p ro o f, is its  ow n p ro o f, 
A p p lie s  to  a l l  s ta g e s  a n d  o b je c ts  a n d  q u a li t ie s ,  a n d  is c o n te n t,
I s  th e  c e r ta in ty  o f th e  r e a l i ty  a n d  im m o r ta l i ty  of th in g s , a n d  t h e  ex* 

c e lle u c e  of th in g s .”
< t ........................................... ......................................................................................................*............................. ...........................i i

A llo n s  ! w ith  p o w er, lib e rt} f, th e  e a r th ,  th e  e le m e n ts ,
H e a l th ,  d e fian ce , g a ie ty , se lf-e s tee m , c u r io s i ty  ;
A llo n s  ! f ro m  all fo rm u le s  I
F ro m  y o u r  fo rm u le s , 0  b a t-e y e d  a n d  m a te r ia l is t ic  p r ie s ts .

A llo n s  ! a f t e r  th e  g r e a t  C o m p an io n s , a n d  to  b e lo n g  to  th e m ,
T h e y  to o  a r e  o n  th e  ro a d — th e y  a r e  th e  s w if t  a n d  m a je s tic  m e n — th e y  

a r e  t h e  g r e a te s t  w om en .

O f th e  p ro g re s s  o f th e  so u ls  of m en  a n d  w o m en  a lo n g  th e  g r a n d  ro a d s  
of th e  u n iv e rs e , a ll  o th e r  p ro g re s s  is  th e  need ed  em b lem  a n d  
s u s te n a n c e .”

This poem, the Song of the Open Road, is a majestic chant of 
freedom, in which the poet gradually rises from the symbol, a fact 
in outward nature, to the truths the symbol contains, to the deep 
spiritual forces and powers which are 'foundations of the visible 
universe, and on which the visible universe rests like foam on a 
river, or like a summer cloud on the bosom of the air.

Again and again in these poems this truth is taught, that the 
powers of the spirit of man are the realities, the firm and perma
nent immutables, and that the external appearances of life are but 
the shadows that vanish, or the canvas whereon the soul paints 
and records its workings.

“ I  sa y  th e  w h o le  e a r th  a n d  a ll th e  s t a r s  in  th e  s k y  a re  fo r  re l ig io n ’s s a k e . 
H o w  can  th e  r e a l  body  e v e r  d ie  a n d  b e  b u r ie d  ?
O f y o u r  r e a l  b o d y , a n d  a n y  m a n ’s o r  w o m a n ’s r e a l  body ,
I t e m  fo r  i te m  i t  w ill e lu d e  th e  h a n d s  o f th e  c o rp se -c le a n e rs  a n d  p a s s  to  

f i t t in g  sp h e re s , #
C a r r y in g  w h a t  h a s  a c c ru e d  to  i t  f ro tn  t h e  m o m e n t of b i r th  to  th e  m o 

m e n t  o f d e a th .”

But what is hy far the most characteristic quality of this poob 
is his broad humanity, his gospel of friendship.

It thrills from his poems, liko a new revelation, raising an echo 
in every heart, and breaking throngh the artificial barriers w hich  
divide soul from eoul.



How many interests all men have in common, and how vastly do 
they transcend in importance the points of difference ! Does nob 
the florae sun shine on all, are we not the common recipients of 
nature’s benefactions, do not the same hearts beat in all bosoms ? 
W hy not then recognize our brotherhood ?

44 Come ! I  will m ake th e  co n tin e n t ind isso lub le ,
I  will m ake th e  m ost sp len d id  race  th e  su u  ever shone u p o n ,
I  will m ake d iv ine  m ag n e tic  lan d s ,
W ith  th e  love of com rades,
W ith  th e  life-long love of com rades.”

C harles J ohnston.

T R U E  R E L I G I O N .

THE reflecting mind is always filled with painful bewilderment 
by the numberless forms of religious belief, which divide the 

world keeping man apart from man, and leading not infrequently to 
cruelty and oppression. In this country especially, the feeling 
attains a very high pitch of intensity. There is no country in the 
world where so many different and conflicting forms of faith, from 
the rudest fetish worship to the most spiritual, are brought into 
such close and dangerous contact. N ot to mention the less active 
and in that sense less important religions, Hinduism, Mahomedanism 
and Christianity, each asserting its exclusive saving power, are 
perpetually contending with one another for supremacy. It becomes, 
therefore, in an especial sense, the duty of those to whom India is 
of interest, seriously to inquire as to what is religion; in what does 
it  essentially consist; what comes from the adoption, of a religion 
different from that in which one is b orn; which religion is true, 
and why ought true religion to prevail, and what follows the ascen
dency o f true religion ? The ascendency of true religion leads to 
the acceptance of truth, separated from falsehood, and the right 
understanding of temporal and spiritual duties, which, in their 
turn, secure the well-being o f all alike.

As the drinking of water is necessary for the satisfaction of 
thirst, so* is religion necessary for the extinction of all suffering, 
generated by conflict of interests and ignorance of the true nature 
of man. The need of water in some form or othor ia urgent upon 
all, from the least to the highest of creatures. But the water, 
which in; various forms satisfies the requirements of creatures, is 
one and the same. In a similar manner, the truth that, assuming 
the diverse forms of the religions of the earthy fulfills the needs 
of all men, is one and the same. As water, one and undivided, 
sustains the life=of the body, so truth, one and undivided, sustains 
the life of the aoul. In other words, the A ll-Perfect Supremo 
B eing,; who,, under the various designations of God, Allah, Jehovah 
and Iswar, is the Father, Mother and. Teacher o f all beings, the 
innermost reality in them. all,, and the foundation of all that be, ia 
also that o f  true religion. It is, indeed, He who has to bo accepted 
of all men. I f  we live in obedience to Him peacefully, soberly and

understand in o*l v then, indeed, shall we attain to joy in all things 
ami in all conditions. This is true religion. The different iorms 
which havo beon imagined of religion by difference of tune, placo 
and nationality, do not make true religion. Although in tho end, 
all such religious are founded on the Deity, yet for purposes o 
discrimin ation, they must be called false religions. ot ley  
produce nothing but disharmony, contention and cruelty between 
man and man by the claims of each one to be superior to the 
rest. Every one thinks that to be the best which p leases him 
most. The wine-bibber fancies himself better than the opium- 
eater, and the q u n ja -smoker asserts his superiority over both. In e  
meat-eator likes meat, and, therefore, dislikes the eater ot vege
tables, and receives from the latter the same treatment hunselt. i t  
is not otherwise in regard to religion. If God is the beginning, 1 10 
middle, and the end of religion, what reason can there be tor pre
ferring one religion to another? That which tills a man s naturo 
most, he thinks to be thc best; and that whicli opposes his nature, 
he condemns, nature being the totality of faculties active within 
that individual. This is the light, which lightens our path in all 
questions of this kind. The wise mail knows that the same spirit 
which quickens him, quickens all men, ever seeking to put them  
on the road to truth : and, knowing this, condemns no man.  ̂

'l'he religion of all men is inwardly the same, lo r  the Hindu true 
religion is an abiding restful faith in the perfect P a ra b ra h m a  who 
is self-manifest, the teacher of all, the inner reality in all beings 
and is truth itself; it is the stretching forth of equal mercy to all 
creatures, it is a regard for all by comparing their sorrows and p y s  
with one’s own, and it is the giving of food to the hungry, and watei 
to those in thirst. For the Mahomedan true religion is a like faith 
iu Allah, who is the same as P a ra b ra h m a , and the relieving of the 
hunger u d  thirst of the hungry and the thirsty. For tlie Christian
t r u e  religion is loving faith in G o d ,  who is n o  other than I a i a -
b ra h m a , it is the doing good to all creatures, it is the mmistei ing to 
the needs of the helpless, crippled and blind.

W hen nil religions thus agree, wliat use can there be in fighting 
with one another with weapons, forged by our own delusive mmdI ? 
Moved by thc pride of religious o x c l u s i v e n o s s ,  and turning th e e je s  
away from truth, why should we condemn ourselves, reaping a 
never ending harvest of suffering and sorrow? Let us turn Irom 
gloom and grief to light and joy. Let us all Hindus,
™ d Christians, consider with seriousness who am 1, wliat am 1 m 
resditv, what in reality is God or Allah or I sw a r -tl.e  perfect 
M r a l n n a ,  the self-manifest reality and teacher ? W here was I  
in all past time, whence am I, and whither have I to go, what is my 
work, and how shall I gain the end in time and eternity whereby 
can rejoice for ever and for ever ?

[T h . ' t o e i n g  remarkable arti ;le i , t o . '
breathes t h r o u g h o u t  t h e  t r u l y  T h e o B o p h | C  Bp r ; , s u c h



TIIK TTTF.OSOriUXT.

a n d  w ro te  th e  fo llo w in g  in th e  V is i to r ’,  i L  l . t S<?-S , t l ,e  Hfa<1 M a s te r
th e  2 6 th  A p r i l  1689. I  n e e 'l  n o t  s 'iv  th'it-^iM = • ,V1 j * oc* th i s  in s t i tu t io n  «„
Ja .li fo r  h a v in g  u n d e r ta k e n  to  e sh d jH .i m n l P T  '* i f °  M ‘ R ' R y ' P “'m ,i- 
t,o n . I t  h a s  b e e n  th e  f i r s t  in s t i tu t io n  i ^ T l  T  ^  SV'le ^ ise  
g iv e n  : a n y  sch o o l w ith o n t  i t  c a n n o t  be  a  , ,1  T }' r( ' ' ? 10lls in s t r u c t io n  is 
a ll su c c e ss  fco P a n d iy a i i ’s co im iien d ah ln   ̂ T  in s t r u c t io n .  I  w ish
■will fo llow  th e  ex am p le  sefc b y  th is  schoo l ’ ”° n S * U1 p e  l *iafc otilier schools

M r/Veerasalinga'iii^P^ndit o M f ', ’' f  *"  ?!' L’’ r ,l ' l r 'lc t Mnnsif 'of Gooty  
the H in d *  R u n n e r ,  v i £ d th e  8̂ f i o S e  " r ; B» « h ia  P,u,tulu of 
classes with the Head Master, and ev oed n rlT - * S nt’ " er,t round tll*> 
and organization of the school. The fo tom’ntr r "? est m tho worfci„B 
in  the Visitor’s Book : ‘ We havo vis te d  X  “ i ,8 " Y e m a t,e  b.v them
c la sses . T h e  sch o o l co m m en ces w ith  a  n n v p i . fccll° o1 a n d  g o n e  r o u n d  th e  
heard the Principal of tho College t e a c h g We havo

indefatigable energy 0f Mr l{ Sivo i ° WGn lts existe»ce to tlio
In one of hi,  p . S p h l e " ‘ ' F - T - S -

tells us r  earned and public-spirited founder

b o o k s  o f th e  E a s t  a n d  t h T w e s t ’ e f p e d a l ^ o V m ^ d  "  re^ e a rc h p s  in . th e  sa c re d  
to  d is c o v e r  a n d  c o llec t t o g e t h e r  ^  ' L !  V f  w ith  a  v iew
b e fo re  m y  e y e s  a r e  d o s e d  fo r  e v e r  t o n n h l ' l  Vi Recll,'ed  in  th e m , n n d
acceptable form for the good of seeke,s S e ,  tr J n  J '1 an ««‘™ctive and
io n g t a n d  t im e  is fle e tin g  » r  c* « ,r  j  ! • « ^  lik e  m y se lf

important portions of tbe sac ed bools’ K h "  ®ng,ish t™«>»tioIW ho 
dhism, Parsiism, Hellenism, Latini ° m C'°"f«cianism.  Bud.

race, but are the cfmmo’ pro^rtv iT k T f^  °-f “' V "6 ^ ^ ” 0^  
n a t io n s  o f th e  w o rld . W hpn  T n L  J » lire , a ir , a n d  w a te r  o f  *ilmnaf i 
t h a t  e a c h  a n d  e v e ry  re l ig io n  ia n t 01ie.r e 1̂«£’10n w ith  a n o th e r  I  c l e a r l r  ^  
that the pure for„,7o 2 h i8 to ? n-'ore or ,ess ^ « P t  i a f c ?
w, m fact, saying in othe? word ' t k T t i ^ l r  “ j enriie»‘ n’n O f i  
water than its mouth, because the latter T rt f - a nvei' com«'»s purer 

lnto \t or that is thrown into it in «-nta,ns «U the rnbbish^W

b e g in n in g  of ISS'2, sp e c ia l w e e k ly  m o ra l a u d  re l ig io u s  c la s se s  to  te a c h  o u r  
H in d u  boys a n d  g ir ls  the general principles o f H in d u ism  on a non-sectarian  
basis. T h e  c la sses  h a v e  beeu  held  in  d if fe re n t  p a r t s  ol* M a d ra s , to  s u i t  t l ie  
co n v en ien ce  o f s tu d e n ts .  T h e y  w ere  h e ld  in  m y i l a l l  in  S o w c a rp e tt ,  d u r in g  
th e  t i r s t  tw o  y e a r s  ; th e n  in iny  c la s s -ro o m  iu  P a c h a y a p p a h ’s C o lleg e  w ith  th e  
k in d  p e rm iss io n  of i ts  P r in c ip a l .  S u b se q u e n tly , th e y  w ere  h e ld  in  th e  p r e 
m ises of th e  H in d u  E x c e ls io r  R e a d in g  R oom  in P e d d u n a ic k ’s P e t t a ; a n d  now  
th e y  a re  h e ld  on ce  m o re  in  m y  ow n H a l l .  M y  p la n  o f in s tru c t io n  is, to  s e le c t  
such  g e n e ra lly  a p p lic a b le  m o ra l a n d  re l ig io u s  s u b je c ts  as “ T ru th  ,” “  l lig h t - 
eonsness” “  Conquest o f the P a ssio n s ,” " L o y a l ty ,” “ Existence o f G o d ” “  The  
Unity oj God ,” “  The H in d u  T r i n i t y “ Jaum.anf.ara or the Doctrine o f Ite- 
births , ” “  K a rm a  or the Doctrine o f  W orks,” “ B h a k ti  or Devotion to G o d ” &c.t 
an d  to  e x p la in  a n d  i l lu s t r a te  th e m , b o th  in  E n g lis h  a n d  V e rn a c u la rs , b y  
su ita b le  q u o ta t io n s  a n d  a n e c d o te s  f ro m  fche Vedas, t h e  Dharm a Shastras, th e  
P uranas, th e  lld m d ya n a ,th o  M ahabharata, a n d  o th e r  g r a n d  w o rk s  of a n t iq u i ty ,  
a n d  a lso  by  p a ra lle l q u o ta t io n s  a n d  e x a m p le s  f ro m  E n g lis h  a n d  V e rn a c u la r  
a u th o r s ,  a n d  by  in s ta n c e s  a n d  e x a m p le s  d r a w n  f ro m  n a tu re , fro m  m o d e rn  
sc ien ce , a n d  f ro m  w o r ld ly  e x p e r ie n c e , in  su c h  a  w ay  as to  m a k e  c h ild re n  t a k e  
an  a c tiv e  in te r e s t  in  th e  g r e a t  t r u th s  of m o ra lity  a u d  re lig io n , a n d  as fco m a k e  
th o se  lesso n s  im p re ss iv e  a n d  p e r m a n e n t  in  th e i r  in f lu e n c e  o v e r  th e  d a ily  c o n 
d u c t  a u d  a f te r- l ife  o f th e  c h i ld r e n . F ro m  a c tu a l  e x p e rien ce , I  f ind  th a t  th is  
p la n  of t r e a t in g  th e  su b je c ts  in  a  g e n e ra l  a n d  p o p u la r  w ay , c re a te s , in  th o  
m in d  of o u r  y o u n g  m en  a n d  w o m en , f a r  g r e a te r  s y m p a th y  w ith , in te r e s t  in , 
a n d  love fo r, th e i r  m o ra ls  a n d  re lig io n , th a n  d r y  sc ie n tif ic  e x p o s itio n s  o f  
e th ic s  a n d  th e o lo g y  a n d  le a rn e d  d is q u is i t io n s  a n d  h o m ilie s  on  th e m , w h ic h  
m e re ly  ca ll f o r th  th e  w o n d e r  o f c h i ld re n  a n d  e x c ite  t h e i r  c u r io s i ty , b u t  do  nob 
e n g e n d e r  in  th e m  a  s y m p a th e tic ,  p ra c tic a l ,  a n d  la w -a b id in g  s p ir i t .  M o ra ls  
a n d  re lig io n  sh o u ld  be p re s e n te d  b efo re  y o u n g  m in d s  a s  liv in g  re a li t ie s , m a k 
in g  th e m  h a p p y  a n d  c h e e r fu l , a n d  n o t  a s  d e a d  fo ss ils  m a k in g  th e m  m ise ra b le  
a n d  m oro se . M oral a n d  re l ig io u s  t r u th s  s h o u ld  be  so  c a re fu lly  in c u lc a te d  in to  
t h e  m in d s  o f o u r  y o u th  a s  to  m a k e  th e m  love  th is  w orld , t u e i r  ho m es, a n d  
c h i ld re n , a n d  do th e i r  d u t ie s  in  a  c h e e r fu l a n d  r e v e r e n t  m a n n e r  to w a rd s  th e i r  
c o u n try ,  th e i r  k in g s , a n d  th e i r  re lig io n , a n d , b eco m e  p h i la n th ro p is ts ,  a n d  n o t  
fco m a k e  th e m  h a te  t h i s  w o rld , th e i r  h om es, a n d  c h ild re n , n o t  to  m ak e  th e m  
n e g le c t  t h e i r  d u t ie s  to w a rd s  th e i r  c o u n try , t h e i r  ru le rs ,  a n d  th e i r  r e lig io n , 
a n d ,  la s tly , n o t  to  m a k e  th e m  a s c e tic s  a n d  m is a n th ro p is ts .  T h e  g r e a te s t  
le s so n  t h a t  w e le a rn  f ro m  th e  Bhagavadgita , in  fa c t ,  th e  v e ry  th in g  th a t  led  
S r i  K r is h n a  to  p u t  b e fo re  A r j u n a  th e  t r u th s  o f m o ra lity  a n d  re lig io n , is  t h a t  
e v e ry  m a n  sh o u ld  s t r i c t ly  d is c h a rg e  th e  d u t ie s  a l lo t te d  to  h im  by  v i r tu e  o f 
h is  b ir th  a n d  p o sitio n  iu t l i is  w o r ld .”

Although tlie efforts made hy Mr. Paneliya as above described 
were wonderfully successful considering the difficulties under 
which he laboured, they did not come up to liis idea of wliat 
011 "lit to and might be accomplished. In the same pamphlet, 
published last autumn, he says:—

“  H o w e v e r  m u c h  m ig h t  be  d o n e  th r o u g h  s t r a y  m o ra l c la sses a n d  o c c a s io n a l 
p u b lic a tio n s , n o th in g  t r u ly  s u b s ta n t ia l  a n d  e ffe c tu a l cou ld  be  d o n e  w i th o u t  
th e  e s ta b l is h m e n t  of w e ll-o rg a n iz e d  sc h o o ls  a n d  co lleg es w h e re  b o th  s e c u la r  
a n d  re l ig io u s  in s t r u c t io n  w o u ld  be  im p a r te d , a n d  w ith o u t  in t ro d u c in g  m o ra l  
a n d  re lig io u s  in s t r u c t io n  011 a  n o n -s e c ta r ia n  b a s is  in to  e x is tin g  sch o o ls  a n d  
co lleg es . A s  c h a r i ty  b e g in s  a t  ho m e, th e  e s ta b l is h m e n t  in  M a d ra s  of a  H i n d u  
T h e o l o g i c a l  C o l l e g k  o n  th e  l in e s  s u g g e s te d  ab o v e , h as , th e re fo re , b een  th e  
d re a m  of m y  life . F o r  th e  la s t  f if te e n  y e a r s ,  I  h a v e  been  w o rk in g  fo r  i t ,  a n d  
th e  r e c e n t  co m m o tio n  a t  th e  M a d ra s  C h r is t ia n  C o llege , h as  fu l ly  co n firm ed  
m y  be lie f t h a t  no  tim e  sh o u ld  be lo.^t by  u s  iu  b r in g in g  a b o u t t h e  e s ta b l is h 
m e n t  of a  C o lleg e  of o u r  ow n , w h e re  b o th  R ecu lar a u d  r e l ig io u s  e d u c a tio n  
w o u ld  be im p a r te d  to  o u r  y o u th . M y b u r n in g  love  fo r  m y  re lig io n  a n d  fo r  
m y  c o - re lig io n is ts  h as  p ro m p te d  m e  to  ta k e  a  D tksha  o r a  so lem n  vow  n o t  to  
g e t  s h a v e d  till th e  e s ta b l is h m e n t  of a  H in d u  I n s t i t u t i o n  iu  M a d ra s  im p a r t in g  
b o th  s e c u la r  a n d  re l ig io u s  in s t r u c t io n .”

Thanks to Ihe financial assistance' of several (< wealthy, patriotic, 
aud generous-liearted m en /5— among whom lie mentions M. K. Ry



M. Ramakrishniah Pantulu Garu, the patriotic banker of Sowcar- 
pett, and M. R. Ry. T. Gopinatha Tawkerji, the benevolent diamond 
merchant of Madras,— Mr. Pandiya was able to commence to real
ize the dream of his life by opening a Hindu Theological High  
School on the 14th of January last, with the prospect of its soon 
developing into a Hindu Theological College, which will be no less 
than a National institution in importance and in rank, and tho 
immediate need of which is stated in a circular letter of his dated 
May 1 st, 1888, to be due to the “ proselytizing influence of Christian 
Missionaries resulting in serious consequences to many Hindu 
families, the natural dread of Hindu parents to send their children 
to Missionary Institutions, the deeply-felt want of religious instruc
tion among Hindu students, the gradual withdrawal of Government 
from the cause of higher Education in India by suggesting that tho 
cause should be upheld by rich and influential native gentlemen,” 
and the heavy fees in other Schools and Colleges capable of impart
ing instruction up to tho standard of the Madras University.

The importance of the Hindu Theological High School is likely to 
be much enhanced by the change which seems to be immanent iu 
policy of the missionaries. Up till lately they have given their 
chief attention to education, and that their efforts in that direction 
are gratefully appreciated by the people may be judged from tlio 
following passage from a recent issue of the  H in d i l :—

“ N o th in g  w o n ld  b e  m o re  u n g r a te fu l ,  in d e e d , t h a n  to  ig n o re  th e  la u d a b le  
e n d e a v o u r s  o f m is s io n a r ie s  in  th e  c a u se  o f e d u c a tio n  in  th is  c o u n try . In  
tim e s  g o n e  b y , i t  w as th e  m is s io n a r ie s  t h a t  s to o d  b y  u s  a n d  so w ed  a m o n g  us 
th e  se e d s  of l ib e r a l  e d u c a tio n , th e  i r u i t s  o f w h ic h  we a re  no w  re a p in g . Bo 
t h e i r  m o tiv e s  w h a t  th e y  m a y , w e  c a n n o t  s h u t  o u r  ey es to  th e  f a c t  t h a t  m is 
s io n a r ie s  h a v e  la id  I n d ia  u n d e r  e te r n a l  in d e b te d n e s s  to  th e m .’*

Of recent years, however, the people in Europe and America who 
support the Indian Missions have become dissatisfied for two rea
sons. Firstly, because the number of conversions was found to bo 
lamentably under the anticipated mark both in quantity and 
quality of the converts; secondly, because experience showed that 
when youths are imbued with the modern spirit, as they must 
be by any education on modern lines, and at the same time the 
religion they have been taught at home is abused and ridiculed afc 
school, and a religion there taught which is abused and ridiculed 
at home, the result is unbelief in any religion at all.

The word was consequently passed along the missionary lines somo
time ago that there must be more converts, o r ------■! In fact
the Rev. gentlem en found themselves in the unpleasant position of 
the Lord H igh Executioner in the Mikado,— unless there were somo 
heads cut off they were in danger of being decapitated themselves. 
The result has been a sudden activity of a very questionable kind, 
and many attempts have recently been made, which have greatly  
excited and angered the Hindu population, to make converts by 
what may almost be termed force.

In the same article, quoted above, the writer speaks of somo 
of these attempts at forcible conversion as follows, adding that 
the subject seems to be assuming a national importance :—

The a t te m p t  o f one o f th e  C h r is t ia n  C o lle g e  P ro fe s s o r s  to  c o n v e r t  a  
H in d u  s tu d e n t  f ro m  E a ju h m u n d r y  c a lle d  f o r th  s o m e th in g  lik e  a  n a t io n a l

p ro te s t a n d  th r e a te n e d  fo r a  t im e  to  d e a l a  d e a th -b e lo w  to  m is s io n a ry  in s t i 
tu t io n s  in  I n d ia .  T h e n  th e  in d is c r e e t  zea l of t h e  H e a d m a s te r  of th e  M issio n  
►School in  M a d u ra  e n d e d  in  th e  e s ta b l is h m e n t  of a  se c o n d  ( t r a d e  C o lleg e  i»i 
th a t  cit.y. T h e  J e s u i t  p a d re s  a r e  a t  th e i r  w its ’ e n d  now  a t  T r ic h in o p o ly , a n d  
t h e  o c c a s io n  h a s  c a lle d  fo r th  a  p u b lic  m e e tin g  fo r  th e  e s ta b l is h m e n t  o f “ a  
N a tio n a l C o lleg e .” T h e  C o im b a to re  c o n v e rs io n  case  h a s  d ire c te d  th e  a t t e n t io n  
of th e  H in d u  in h a b i ta n ts  of th e  p lace  to  th e  te a c h in g  of th e  B ib le  in  H in d u  
schools. A lm o s t a t  e v e ry  p la c e  w h e re  th e r e  is  a  m iss io n  in s t i tu t io n ,  th e ro  
has s p r u n g  u p  a  H in d u  sc h o o l s u p p o r te d  b y  in d ig e n o u s  w ea lth .

The missionaries seem, in fact, to be acting upon the principle 
of the policeman in the comedy who arrested u n  inoffensive citizen : 
“ I have done nothing,” expostulated the victim ; ‘"Neither have I 
for three m onths/' replied the minion of the law, “ and the 
sergeant says he will report me if I don’t show more activity.”

Now it is quite evident that if the missionaries in India are in fu
ture to adopt a policy of concentrating their energies on the religious 
part of the functions they have hitherto performed, and of abandon
ing the educational, the consequence will be that the education of the 
Hindus will fall to these native schools and colleges, on which tho 
responsibility will in future devolve of the training of the rising 
generation not only in “ book learning” but in morality and religion. 
Whether the Indian Missions will prosper when the only function of 
missionaries that the Hindus appreciate ceases to be exercised by 
them is, to say the least, problematical, especially when it is remem
bered that this function will be abandoned in order to enable the 
missionaries to devote all their energies to the performance of 
another function which makes them anything but beloved by tho 
natives. In any case, it is just such institutions as the Hindu 
Theological H igh School of Madras that will be called upon to 
play a conspicuous part, and to assume a grave responsibility in tho 
education of the Indian youths, and a short description of its 
practical working may therefore to be interesting to our readers.

The “ prayer” with which the School opens is composed of 
seven stanzas, the first six being extracts from the Puranas, Bha- 
gavadgita and other scriptures; the last being a blessing on the 
Queen, of which the Founder of the School himself is the author :—  
“ May Her Most Gracious Majesty, Queen Victoria, Empress of 
India, prosper for ever in this world, and be happy by the grace 
of God.” Of the other six stanzas the first three may be quoted 
as samples :—

1. I  p r a y  w ell to  S a r a s w a t i ,  L a k s h m i,  P a rw a t i ,  B ra ,hm a, V is h n u ,  a n d  S iv a  
and  to  t h a t  s in g le  S u p re m e  S p i r i t  w h ic h  is  th e  e m b o d im e n t of a ll th e s e , a n d  
w hich  is in d ic a te d  b y  P ra n a v a ,  o r  th e  h o ly  sy lla b le  A u m . A ncien t stanza.

2. T h a t  o n e  G o d  w ho  is  th e  d e s t ro y e r  of tb e  w ic k e d , g e ts  t h e  n a m e  of 
B ra h m a  w h e n  h e  is  e n g a g e d  in  th e  w o rk  of c re a tio n , of V is h n u  w h e n  ho 
is e n g a g e d  in  tb e  w o rk  of p ro te c tio n , a n d  of S iv a  w h e n  h e  is  e n g a g e d  in  th e  
w ork  of d is s o lu t io n .— V ishnu  P u ra n a .

3 S a lv a tio n  c a n  b e  o b ta in e d  b y  h a v in g  in  th e  m in d  t h a t  G od  w h o  is  th e  
b e g in n in g  o f a ll, w h o  is su p re m e , w ho  is  th e  L o rd  of a ll, a n d  w ho  c re a te s , 
p ro te c ts , a n d  d e s tro y s  th e  u n iv e r s e  by  t a k in g  th e  d ifferen t) fo rm s  of B ra h m a , 
V is h n u  a n d  S iv a .— S k d n d a  P u rana .

Besides the Head Master Mr. R. Sivasankara Pandiya, there aro 
30 masters and assistant masters, well qualified teachers, who give  
instruction to about 850 students; but the number of scholars is



daily increasing. v\ll castes are adm illed. Tiie School has three 
departments: Higher, Middle, and Lower; the last being the 
.strongest. The Head Master, in the management of all internal 
affairs, is assisted by two Superintendents wlio aro under liis 
di recfc control. Thc School has a Gymnasium, a Library and tho 
requisite apparatus for the study of physical science. The education 
imparted is sound and practical, one chief aim being the moral 
and religious education of the Indian youth. An hoar is daily de
voted to Theology, and five hours to secular studies. No term fees 
are charged, and the rate of monthly fee is comparatively low. 
Deserving students, too poor to pay, are admitted free.

The financial and other affairs of the School are managed by a 
Committee consisting of some of the leading gentlemen of Madras, 
M. R. Ry. Ramakrishniah Pantulu abovementioned evincing a 
special interest in the institution.

The secular instruction given is such as will enable the students 
to take degrees at the Madras University, and includes Sanscrit 
besides all the regular branches of education.

The religious instruction is entirely non-sectarian, the broad 
principles that form the basis of the three sects— Dwata, 
Adwaita and Vishishtadwaita— alone being taught. All sectarian 
disputes and prejudices are carefully avoided and the idea of 
universal brotherhood is constantly kept in view.

An advanced Theological Class for the benefit of outsiders 
anxious to learn the leading principles of Hinduism was opened 011 
the 1st of March last. It is held between 5 p. m . and 0 P. M. on 
all school days. No fees are charged for attendance therein. 
The diploma of Licentiate of Hindu Theology will be conferred 
upon those who go successfully through a full course of instruction, 
extending over a period of two years. The diploma will entitle ita 
holder to become a teacher of Hindu Theology.

The school building is well constructed and airy, and contains 
a number of excellent classrooms, to which additions have constantly 
to be made owing to the increasing number of boys. Tho school 
is at present self supporting, but there is 110 very immediate pros
pect of its conversion into a regular College. To do this requires 
abont a lac of rupees, and as yet only about one-third of that sum 
has been donated. As soon as the required amount has been 
funded the Government will grant the requisite charter for a 
College ; of that fact Mr. Pandiya has the assurance.

Mr. Pandiya has on many occasions publicly expressed his con
viction that the present movement for the revival and reform of 
religion in India is in great measure due to the influence of tlio 
Theosophical Society. He also does not hesitate to say that the 
aggressive action of the Missionaries has aroused the enthusiasm of 
his countrymen for the cause of Hinduism. It is somewhat em
barrassing for Theosophy to find itself coupled in a “ toast” with the 
Missionaries. There are evidently two distinct sources of religion* 
fervour, and it is quite possible that the same kind of embarrass
ment may occasionally be felt in very august quarters indeed. 
A little six-year-old, whose mother had one night heard him his 
prayers and had put him to bed as usual, was found by her a few

minuieM Inter out of hi* bed and down on his knees again. ee W hy 
are you saying your prayers a second time, mv child asked his 
mother ; “ Pin saying thom again just to spite the Devil,” whisper
ed the pious little darling !

O ne of th e  S ta ff .

A  K I S S  F O R  A  B L O W .

O O O R  old Professor Joseph Rhodes Buchanan has taken tho 
-L stump against Theosophy. The editor of the R cU qio-P hlloxo- 
■plncal J o u r n a l  has permitted the discoverer of “ true psychic 
science to “ spread himself out” in two recent issues ot that 
Journal, and hns allowed him to bark therein against Theosophy 
and the Theosophical Society. 1 *

The Professor calls Theosophists “ a Hindu sect of devotees ” 
anc in many places in his two articles he distinctly states that 
J heosophy is a rechauffe of Hindu superstitions. Now Professor 
Buchanan seems to be one of those persons who are cogenital ly 
unable to perceive and appreciate any hidden meaning in any
thing, and when he says that Theosophy is Hinduism, he means 
ordinary exoteric Hinduism, the outside shell, in fact, of forms,

foer? r n eV “ V l bIeS’ Wllidl f° r centnries hiW bee» presented to the uneducated masses as the religion of the Yedas. Listen to
what he writes Ins contention being that true Theosophy,— “ a very 
noble word, he allows,— when it appears in the woridf will be J  
Amencan invention, founded upon “ genuine psychic science ” 
which under the name of “ Psyehom etry,” has long ago been pa
tented by Professor Buchanan himself. He sa y f :3  Mo s t cei-  
tainly it (I heosophy) cannot spring from the dead roots of Buddhism 
Br*h,„,n»„, Mahommedanism, Judaism or Christianism, fo -e a c h  
of these systems, as we view them historically, appears only as •(, 
.nighty octopus, to grasp with myriad te n ta d e id ie  s t r a i n  
spirit of humanity and hold it fast in primeval darkness or h f tlio 
dim misty hours before dawn.” There is not a Theosophist extant
T t Z T  ? ° b * 7  “ Amen” t0 theabove sentiment, b n f then everyI heosophist, and everyon e else, with the sole exception of tho 
learned Professor, is perfectly aware of the fact that obodv ever

1- X  sh°olu ,d 10bWeC: 1 tJmfc had such origin Thereleaiiy should be a recognized limit to the use of the old device

it h e"‘'e 0" Jel' 10 hare “ «Jit » ' k -o c k i-g

* .£ .  m i t r M t s M s  b r -

c.i y lu say mat tue Masters are the sui'moH^™ ;0 
supposed iniquity. He savs “ r ,-W f ,r  T  ^ PP , °  th,s



-  “';i“ “  * ,,f 
the above —  t  M *  ! ™ S

t h a t  t h e  M a h a tm a s  a r e  e n s l a v e d  t  -s  o n iy  o n e  w a y  ot
d i s t a n t l y  a n d  i n d i r e c t l y  i t s  " P ™  ®e e n  m e n t a l l y  c h a r a c t e r i z e d  b y
c h a r a c t e r i z in g  i t  a s  i t  h a s n o  d o u b t  b e e n  ^  A n y t h i n g  of tb o  
„ .r y  on. who has reatho  M ib

° “  ’ 
whose existence he doe, 

L  bei,,s “ed from it,” were such actually ® ‘absoi„tely and diametrically
So grotesque, so extra \aga  , • ^ of p rof. Buclianans

opposite to the facts is a inos^ hQ has ever read any of
diatribes, that it is impo. • made himself acquainted with

the first principles of l “e0“ ? [  doneP s0 he would assuredly not 
Olcott’s “ L ec tu res , but ha q£ calling 0ur President a con-
have made tlie very ndicu that for years past he has been
„ rt to Hinduism, for . »  »°*™ “  ^  Buddha P After all, how- 
»„ openly professed „f an,thing, for, incred.b 1.
ever, that mistake is n p P., or 0\g e n t le m a n  confounds 
as may appear to our rea > buddhism in a manner that very 
and mixes up Hinduism  ̂ io-norance of the doc-
clearly shows either an assumed o,■ * ^  ; mben> of Ule J W -  
trines of both Itwould requi.e ^  a]1<J clap.trap moral
p h is t  to disentangle the mas P t ents deliberate or other-
exordiums from articles; but wemay

q S T p a rt of°a&  b«m  'appeared' initio
l l  B & - *  slanderous no,,

sense :— , :q reallv the main statement

w orsh ip  M-o sun , as S in n e tt ,  M adam e B lu v a t.k y ,
een ts uo know n school of philo .sopnj.

S u b b a  R a o  ea c h  r u t  n p  n n d  su b d iv id e  m an  d if fe re n tly . w h a l lias th a t  In do  
w ith  th e  g r a n d  T h e o so p h ic  t r u th ,— “ T h a t  th e  sou l of m an  is im m o rta l , a r id  
its  f u tu r e  a s  th e  f u tu r e  of a  th in g  who;>e g ro w th  a n d  sp le n d o r  h a s  n o  l im i t .” 
A ll re l ig io n s  te a c h  th is  m o re  o r less p la in ly , b u t  it is to  T h e o so p h y  t h a t  wo 
ow e th e  a s s u r a n c e  t h a t  m a n  m a y  k n o w  h im se lf  to  be, m a y  a t ta in  to  th e  fu ln e s s  
of m a n h o o d  a n d  a  co n sc io u s  h ig h e r  life , th e  life  of th e  soul w h ich  c a u se s  fo rm  
b u t  is u n a f fe c te d  b y  th e s e  t h in g s ;  m a y  a t t a in  to  t h a t  co n d itio n  w h e re  h e  is 
u n m o v ed  b y  th e  k a le id o sc o p ic  c h a n g e s  o f th e  fo rm  a n d  th is  w h ile  y e t  he  liv e s  
in th e  p h y s ic a l ,  n n d  T h e o so p h y  f u r th e r  s ta te s  t h a t  e ach  m a n  is to  h im s e lf  
a b so lu te ly  th e  w a y  a n d  th e  t r u th .  A ll o n e  n e e d s  is th e  u n sh a k e n  co n fid en co  
th a t  th e r e  is  a  life  a h e a d  of h im  w h ic h  is in c r e a s in g ly  rea l a n d  a c tu a l  a n d  a  
d e te rm in a tio n  to  r e a c h  it ,  h o w e v e r  h a r d  o r  lo n g  c o n tin u e d  th e  s t r u g g le  m a y  
be. L e t  h is  in te l le c tu a l  c o n c e p tio n s  b e  w h a t  th e y  m a y ,— th e  w ay  is  n o t  b y  
th e  in te l le c t ,  b u t  th r o u g h  th e  g ro w th  of th e  i n tu i t iv e  fa c u ltie s . H e  m ay  be  a  
C h r is t ia n , a  P a g a n ,  o r  a n  A th e is t .  H e  m a y  b e lie v e  t h a t  th e re  a re  m a n y  g o d s  
o r no g o d s , b u t  if  h e  d o es n o t  d e n y  t h a t  th e  m a te r ia l  life  a b o u t h im  is  
a n im a te d  a n d  l i t  b y  a  life  w ith in  o r  b e h in d  i t ,  a n d  if he reco g n izes  t h a t  a ll lifo  
is a  slow  d e v e lo p m e n t o r  g ro w th  w ith  n o  g o a l y e t  in  s ig h t , th e n  h e  is a  
T h e o so p h is t in  j u s t  th e  d e g re e  t h a t  h e  la y s  a s id e  p re ju d ic e  an d  g ra p p le s  w ith  
th e  m y s te ry , d e te rm in e d , i t  p o ss ib le , to  w re s t  th e  s e c re t  of h is  b e in g  fro m  h is  
in n e r  c o n sc io u sn e s s  a n d  f ro m  th c  n a tu r a l  l ife  o f w h ic h  he is a  p a r t .  M o s t 
creeds a n d  r e l ig io n s  te a c h  th e i r  d isc ip le s  t h a t  d e a th  w ill so lve th e  m y s te ry  ; 
b u t  b y  w h a t  a n a lo g y  o r  r e a s o n in g  p ro c e ss  a r e  w e to  su p p o se  t h a t  th is  is  so ? 
H av e  th e  w ise s t  o f th e  v o ices ech o e d  f ro m  th e  S p i r i tu a l i s t s ’ “ S u m m e r- la n d ” 
done m o re  th a n  to  te l l  u s  t h a t  d e a th  is b u t  a  r e -b i r th  P H a s  n il t h e i r  k n o w 
ledge g iv e n  u s  th e  k e y  to  th e  g r e a t  m y s te ry  o f life  w ith  i t s  r id d le  of p le a s u re  
and  p a in , so  t h a t  w e m a y  e sc a p e  th c  o ne  a n d  e n jo y  th c  o th e r  ? T h e  f lo w ers 
b u t b lo sso m  a n d  w i th e r ;  so  do es p h y s ic a l  m a n , so  do  n a tio n s , a n d  so, fo r  a u g h t  
we k n o w , d o es  o u r  e a r th  a n d  ev en  th e  g r e a t  p la n e ta r y  sy s te m s  w h ic h  w e lo o k  
upon a s  h a v in g  e te r n a l  life . I f  th e r e  is  a n y  e s c a p e  f ro m  th is  b o n d a g e  w h ic h  
drives m en  in to  life  a n d  o u t  a g a in , b lin d , c re d u lo u s , su f fe r in g  th r o u g h  ig n o 
rance ; if  th e r e  is  a n y  in d ic a t io n  t h a t  e v e n  a  g lim m e r  o f l ig h t  m a y  b e  o b ta in 
ed by  u n i te d  e f fo r t, is  i t  n o t  w o r th  th e  w h ile  t h a t  w e jo in  h a n d s  a n d  m a k o  
our w ills o n e  co m m o n  w ill in  th e  s e a rc h , r a t h e r  t h a n  to  w as te  o u r  t im e  in  
cond em n in g  a  b o d y  of e a rn e s t  s tu d e n ts ,  en m asse , b e c a u se  of som e m o re  o r  
loss a r b i t r a r y  su b -d iv is io n  o f th e  ego b y  in d iv id u a l  m e m b e rs— a su b -d iv is io n  
which m u s t  s t a n d  on  i t s  o w n  le g s  in  th e  p re se n c e  o f  ea c h  in v e s tig a to r ,  o r  
fall ? “ T h e re  is  n o  r e l ig io n  h ig h e r  th a q  t r u t h , ” is  tb e  m o tto  of th e  S o c ie ty , 
and w e m ig h t  a d d ,  “ to  e r r  is  h u m a n .” W e  a ro  a  b o d y  of in d e p e n d e n t, 
in v e s tig a to rs  a n d  T h e o so p h y  c a n  l ia rd ly  m e a n  th e  sa m e  th in g  to  a n y  tw o  
m em bers o f th e  b ro th e rh o o d . T h e  o p in io n s  o f ev en  th e  le a d e rs  a r e  th e i r  
opinions o n ly  u n t i l  th e  s tu d e n t  h a s  te s te d  a n d  v e r ifie d  th em . H e re  is th e  
d iv id in g  l in e  b e tw e e n  T h e o so p h y  a n d  a ll s e c ta r ia n  fo rm s  of r e lig io n , a n d  il! 
an ti- th e o so p h ica l w r i te r s  w o u ld  k in d ly  re m e m b e r  th is ,  t lie y  w o u ld  do  less 
w holesale c o n d e m n in g , w h en  th e y  c h a n c e  to  d is a g re e  w ith  M r. S in n e t t ,  
M adam e B la v a ts k y ,  C ol. O lc o tt  a n d  o th e r s .”

Now it is probable that our readers would like to know who thLs 
Professor Buchanan is, whose ignorant meanderings about Theoso
phy we have thought it worth while to notice.

He is or was a personal friend of our President, which, lie scorns 
to think, gives him the right of free ab u se; for what is tho use of 
having a friend if you may not publish him as a fool if not worse ? 
Half a century ago Professor Buchanan gave out to the world a 
now science, which he called “ Psychometry” (soul-measuring), 
wliich science, however, happens to be as old as the hills, although 
tho Professor did not know that fact and perhaps does not know 
it still. For half a century tlie discovcrer of Psychometry has been 
endeavouring to obtain recognition for himself and for his scienco 
from an ignorant, stolid, stupid, and ungrateful world, which has 
always shown itself unable to rccognize nnd appreciate its greatest



geniuses. Let not the reader smile ! T here  is  n o t th e  s lig h te s t  
doub t th a t , even in  the sh a p e  o f  a  re -d iscovery , th e  science ivh ich  in  
1 8 4 2  D r. B u ch a n a n  p u b lis h e d  to the w o rld  in  h is  “  J o u r n a l o f  
M a n ” is one o f  the  g rea test co n tr ib u tio n s  to th e  know ledge o f  m a n  
a n d  o f  the u n iverse  in  w h ic h  he lives , th a t ever w ere m a d e  by a  
sin g le  in d i v id u a l ; a n d  i t  can  be j u s t  as l i t t le  do u b ted  th a t  i f  the  
w o rld  were in  the  h a b it o f  h onoring  g e n iu s , B r .  Jo seph  R hodes  
B u ch a n a w fs  s ta tu e  w o u ld  h ave  stood fo r  th e  la s t f i f t y  y ea rs  in  the  
m ost conspicuous p la c e  o f  honor th a t  h is  fe l lo w  c o u n trym en  could  
h a ve  fo u n d  fo r  i t .  But liis discovery C c a m o  too soon; the world 
was not prepared to admit anything so marvellous as the existenco 
of the psychic universe which psychometry opens up to our vision. 
The world is not prepared for it even yet, for its most advanced 
scientific minds are only now stumbling and stammering over the 
alphabet of “ hypnotism,” to which they are far from according 
a willing recognition, and it w ill be many long years before tho 
learned ignoramuses who sit in the high places of official scienco 
will be mentally capable of investigating the wonders of psycho- 
metry. If any one wishes to understand the effect which Prof. 
Buchanan's discovery produces on the average “ man of science 
to-day, let him take an owl suddenly into the daylight and noto 
the effect ! ^

Prof. Buchanan was not a strong enough man to stand the world's 
n eglect with calm philosophic indifference. H e was strong enough, 
however, to work manfully at his profession, and his life has been an 
eminently useful and charitable one. But all the time cruel teeth 
gnawed at his heart. H e knew that psychometry was a great dis
covery ; he felt that it, and he too, were being treated with stupid 
and culpable neglect. No man can with impunity continue year 
after year to brood over his grievances, and the effect^ on the mmd of 
the discoverer of psychometry was not only to sour him to every one 
else’s ideas and discoveries, but to gradually disable him from PGr- 
ceiving merit anywhere but his own contribution to our knowledge. 
W onderful as may be the phenomena which were christened 
u  psychometric” by their discoverer, they are still but a small 
fraction of those which are known to practical occultists, and thoy 
cover only one particular field. Since the year 1842 several other 
cracks and crevices have appeared in the partition that divides tho 
visible from the invisible world, and, like psychometry, each of 
these lets through an additional streak of light, and contributes somo 
new and particular part to our expanding ideas and growing know
ledge of our nature and our destiny.  ̂ t

Psychometry is now just about as advancod as it was m l 842, 
after 12 years’ study, Professor Buchanan gave it  to tho world. 
Spiritualism, with which it is intimately connected, and mesmerism, 
its half brother, have steadily gone ahead, to say nothing of Mental 
Science, Hypnotism, Telepathy and the whole crop of semi-occult 
practises which have lately appeared upon the horizon. In ps) - 
chometry there has been an arrest of development, and a similar 
arrest of development apparently occurrcd long ago m the mcnta. 
capacity of its discoverer, as far as tlio reception of new ideas an 
now experience is concorncd. A few years ago Professor Buclia-

nan awakened from the long dream of neglect in which he had 
beon indulging, and revived his J o u rn a l o f  M a n , that had ceased 
to appear many years before. He took up tho advocacy of “ the 
truo scienco of mind,” whero he had dropped it soon after it was 
published to the world, in the hope that during tho interval the 
public had progressed sufficiently to bo able to appreciate Psycho
metry. In this he found himself disappointed. Other things more 
striking and apparently more marvellous had come to light in the  
m eantim e; and, moreover, whenever u  psychometric” facts had 
made their appearance while experiments were being carried on in 
other directions, they had been claimed as part of the subject 
then under investigation. A t the present moment the poor old 
gentleman finds him self as far as ever from the recognition that ia 
undoubtedly his d u e ; and, worse still, he sees his beloved “ science” 
in danger of being torn into bits, and absorbed piecemeal by a 
rising generation of “  sciences,” which “ know not Joseph.”

Under these circumstances every allowance should be mado for 
Prof. Joseph Rhodes Buchanan, and no people are more ready to 
make allowances for his peevishness, ignorance and conceit than aro 
Theosophists, who, it may be safely said, are among the few who 
fully recognize the merits of Psychometry and the genius of its 
discoverer. Still there is a limit beyond which the ignorant 
misstatements of even so great a man and venerable a discoverer 
cannot be allowed to pass without a mild rebuke.

H erman.
[Sinco fche foregoing article waa received from our contributor “ Herman,” another 

number of th e  P. J. has been received afc Adyar, in which Dr. Buchanan shows 
a charmingly intelligent appreciation of the Theosophist. Among ofcher things ho 
Bays : “ I would merely refer those who have an appetite for chaff to tho pages of tho 
The T h e o s o p h is tHe must have had psychometric prevision of Herman’s “ eenfclo 
rebuke !**

Colonel Bundy’s habit is fco allow both sides of a question to appear in his paper 
with perfect impartiality. Nothing seems to please him botter than to hear hia 
friends abuse each other. I t  has all tho pleasant elements of a dog-fight, with an 
added spice of a bull-baifc, and, as a rule, it is perfectly safe amusement. We chal
lenge fche Colonel fco reproduce tho forecroing article in his journal, italics and all, 
together wifch this editorial note. Wo fchink that he owes Theosophist some reparation 
for the damaging and unveracious statements concerning it contained in Dr. Bucha
nan s Iefcfcor of the is«ue of tho R .-P . J. of April 13th, which he has allowed to pass 
pi 7 °Û  1!0^0 or 00mmenfc* There is a particular reason why tho editor of Religio• 
Philosophical Journal should exclude ignorant, malicious and mendacious abuse of 
Theosophy and Theosophists from his columns; and we give him the friendly advico 
to discriminate editorially in future a littlo botter between a candid lovo of truth 
and desire to soe fair play, and a malicious pleasure in fomenting strife and angry 
paBsions in tho case of those who ought to be friends.—E d .]



C I I A N  D I L L  Y - O P A N I S U A D  U F  A T E A R  V A N  A -  V E D A .

(T r a n s la te d  by th e  K u m b a k o n a m  T . S J

OM : Chandillya questioned Atharva thus :— Pleaso tell me
about the eight A u g  as (parts) of Yoga whieh is the means of 

attaining to Atma.
Atharvan replied:— The eight Angas of Y oga are Y a m a  (for

bearance), N y a m a  (religious observances), A s a n a  (postures), P r a n a - 
y a m a  (suppression of breath), P r a ty a h a r a  (restraint of the senses), 
D h a r  a n a  (attention), D liy a n a  (contemplation), and S a m a d h i  (medi
tation). Of these Yama is of 10  kinds: and so is Nyam a. Thero 
are 8 Asanas. Pranayama is of 3 kinds, Pratyahara is of 5 k in d s: 
so also is Dharana. Dhyana is of 2 kinds, and Samadhi is of 1 
kind only.

The Y a m a s  (forbearance) are A h vrm a , S a ty a ,  A s te y a , B ra h a m a -  
c h a ry a , D h a y a , A r ja v a , K s h a m a , D h r i t i , M i th a h a r a  and S a n c h a . 
OE these A h im s a  is the not causing of any pain to any living being 
at any time through the actions of one’s mind, speech or body. 
S a ty a  is the speaking of the truth which conduces to the well
being of creatures, through the actions of one’s mind, speech, or 
body. A s te y a  is the not coveting of another’s property through 
the actions of one’s mind, speech or body. B r a h m a c h a r y a  is tho 
refraining from sexual intercourse in all places and in all states in 
mind, speech or body. D h a y a  is kindliness towards all creatures in 
all places. A r ja v a  is the preserving of equanimity of mind, speech 
or body in the performance or non-performance of the actions ordain
ed or forbidden to be done. K s h a m a  is the bearing patiently of all 
pleasant or unpleasant things, such as praise or blows. D h r i t i  is 
the preserving of firmness of mind during the period of gain or 
loss of wealth or relatives. M ith a h a r a  is the taking of pleasant 
iand sweet food, leaving one-fourth of the stomach empty. S a n c h a  
is of two kinds, external and internal. Of these the external is tho 
cleansing of the body by earth and water; the internal is tho 
cleansing of the mind. This (the latter) is to be obtained by 
means of Adhiatmavidya (the science of se lf). ^

II. The N y a m a s  (religious observances) are ten, v iz . : Tapas, 
S a n to sh a , A stilc ya , D h a n a , E s w a r a p n ja , S id d h a n ta m - s r a n a v a , Hrce, 
M a th i , J a p a  and V ra th a ,

Of these T a p a s  is the emaciation of the body through tho 
observances of such penances as K r is h n a , C h a n d ro y a n a , &c. 
S a n to sh a  is being satisfied w ith whatever comes to us of its own 
accord. A s t ih y a  is the belief in tho merits or demerits of actions 
as stated in the Yedas. D h a n a  is the g iv in g  with S ra d d h a  
(true earnestness) to deserving persons money or grains earned 
lawfully. E s w a r a p u ja  is the worshipping of Vishnu or Rudra 
with pure mind according to one’s means. S id d a n ta m -sra n a v a ,  
is the enquiry into the significance of Yedanta. H ree  is tho 
shame felt in the performance of things contrary to tho rules 
of tho Yedas and of society. M a th i  is  S r a d d h a  (true earnestness) 
in the paths laid down by tho Vedas. J a p a  is the practising 
of the M a n tra s  (incantations) into which one is duly initiated by 
his spiritual instructor, and which is not against the rules of

the Vedas. Jt is of two kinds—pronounced and mental. H ie  
mental is associated with contemplation by the mind. Tho pro
nounced is of two kinds— loud and low. The loud pronunciation 
gives the reward as stated (in tho Vodas) ; (while) the low ono 
(gives) a reward thousand times (that). Tho mental (gives) a re
ward a crore of times (that). V a ra th a  is the regular observance 
or the refraining from of the actions enjoined or prohibited by the 
Vedas.

 ̂ III. Tlio A s a n a s  (postures) aro (chiefly) eight, viz., S w a s tik a ,  
G o m u kh a , P a d m a , \c e r a ,  S im h a , B h a d ra , M u k ta  and M a y u r a .

S w a s tik a  is sitting at ease with the body erect, placing each foot 
between the thighs and the knees of the other. G o m u kh a  is 
(sitting at ease with the body erect), placing the hollow of the left 
foot under the side of the right posteriors and the hollow of 
the right foot under the side of the left posteriors resembling 
G o m u ka  (cow’s face). P a d m a  is (sitting at ease with tho body 
erect), placing the back of each foot on tho thigh of the other, 
the right hand grasping the right too and the left hand tho left 
toe. This, Oh C handillya! is praised by all. Veera is sitting  
at ease (with the body erect), placing ono foot on the thigh of 
the other and the other foot underneath the corresponding 
(opposite) thigh. S im h a  is (sitting at ease with the body erect), 
prossing tho right side of the perineum with the left heel 
and vice versa— spread out the fingers, open your mouth and 
carefully fix your gaze on the tip of your nose. This is always 
praised by the yogis. S id d a h  is (sitting at ease with the body 
erect) pressing the perineum with the left heel, and placing the 
heel of the right foot above the genital organ, concentrating the 
mind between the two eyebrows. B h a d r a  is (sitting at ease with  
the body erect), pressing the 2 ankles of the 2 feet firmly together 
against the C h eev in i (tho lower part of the seat) and binding tho 
knees firmly with the hands. This is the B h a d r a  posture which 
destroys all diseases and poisons. M n k ta  is (sitting at ease with the 
body erect), pressing with tho left heel the right side of the tender 
part of the C heevin i, and with the right heel the left side of the tender 
part of the C heevin i, M a y u r a — ( lit , peacock)— Rest your body upon 
the ground with both palms and place your elbows on the sides of 
the navel— lift up the head and feet and remain like a stick in tho 
air (like the plant balance in gymnastics). This is the M a y u r a  
posture which destroys all sins. By those all the diseases within 
the body aro destroyed; all tho poisons aro digested. Let tho 
person who is unablo to practise all those postures betake himself 
to any ono (of theso) which he may find easy and pleasant to him. 
He who conquers (or gets mastery over) the postures—he conquers 
tho threo worlds. A  person who has the practice of Y a m a  and 
N y a m a  should practise Pranayama, by that the Nadis (nerves) be
come purified.

IV . Then Chandillya questioned Atharvan th u s:—By whafc 
moans aro the Nadis purified ? How many are they in number ? 
How do they arise ? W hat Vayus (vital airs) are located in them ? 
W hat are their seeds? W hat are their fuctions? Whatever is worthy 
of boing known in tho body pleaso toll mo that. To that Athar-



van replied (thus) : This body is 9(5 d igits iu length. Prana 
extends 12 digits beyond it. He who through the practice of 
yoga reduces his Prana within his body to make it equal to or not 
less than the fire in it becomes the greatest of the yogas. In men 
the region of fire, which is triangular in form and brilliant as the 
molten gold, is situated in the middle of the body. In four-footed 
animals it (fire) is quadrangular. In birds it is round. In its (the 
region of fire’s) centre the purifying beneficial and subtle flame is 
situate. 2 digits above the anus and 2 digits below the sexual organ 
is the centre of the body for men. For four-footed animals it is 
the middle of the heart. For birds it is the middle of the belly.
9 digits from or (above) the centre of the body and 4 d igits in 
length and breadth is situate the navel. In it is situated the 
C h a ckra  (viz., wheel) with 12 spokes. In the middle of that C hackra  
the J iv a  (entity) wanders driven by its good and bad deeds. As a 
spider flies to and fro within a web of fine threads, so Prana 
moves about here. In this body the Jiva rides (viz., depends) upon 
Prana (for its existence). On both sides of the navel and above 
and below it, is the seat of Kundalini. That Kantha (spherical 
substance having Kundaluri in its centre) is of tho form of 
8 prakritis (matter) and coils itself eight ways or (times). I t  assists 
the Yayas (vital airs) in bringing the food and drink taken 
into the body near the sides of the K a n th a  (to be digested). It 
closes by its head the opening of the Brahmarandhra, and during 
the timo of (the practice of) T oga is awakened by the fire in the 
A pana; then it shines with great brilliancy in the akas of tho 
heart in the shape of wisdom. Depending upon K u n d a l in i , which 
is situate in the centre (of K a n th a ) ,  there are 14 principal Nadis 
( v i z . , )  I d a , P in g a la , S u s h u m n a , S a r a s w a t i , V d ru n i, P u sh a , E a s t i- 
J iv h a , Y a sa s w in i, V isvo d h a r i, K u h u , S a n k h in i ,  P a y  a sw in i, A la m b u sa  
and G h d n d h a r i . Of them S u s h u m n a  is said to be the sustainer of 
the universe and the path of salvation. Situated at the back of tho 
anus, it  is attached to the spinal column and extends to the head. 
I t  contains the Brahmarandhra, is invisible and subtle and is 
V a is h n a v i  (the Sakhti force of Vishnu). On the left of Sushumna 
is situate Ida, and on tho right is Pingala. The moon moves in 
in Ida, and the sun in Pingala. The moon is of the nature of 
Tamas and the sun of Rajas. Poison flows from sun and the nectar 
from the moon. They both maintain (or indicate) time, and 
Sushumna becomes the consumer of time. To the back and 
side of Sushumna are situate Saraswati and Kuhu respectively. 
Between Yasaswini and Kuhu stands Varuni. Between Pusha 
and Saraswati lies Payaswini. Between Ghandhari and Saras
wati is situate Yasaswini. In the centre of the navel is Alam
busa. In front of Sushumna there is Kuhu, which proceeds as 
far as the genital organ. Above and below Kundalini is situata 
Varuni, which proceeds everywhere. Yasaswini, which is beautf- 
ful (or belonging to moon), proceeds to the great toes. Pingala  
goes upwards to the right nostril. Payaswini goes to tho right 
ear. Saraswati goes to the upper part of the tongue and San- 
khini to the left ear, (while) Ghandhari goes from the back of 
Ida to tho le ft  eye. Alambusa goes upwards and downwards from

tho root of tho anus. From these 14 nadis other (minor) nadis 
spring, from them springing others, and from them springing  
others. A s the leaf of the A s w a th a  tree (Ficus religiosa) is covered 
over with minute fibres, so also is this body permeated with nadis.

P r a n a , A p a n a ,  S a m a n a , U d a n a , V ya n a , N a g a , K u rm a , K r ik a r a , 
D e v a d a tta  and D h a n a n -J a y a — these ten vayus (vital airs) movo in  
all the nadis. .Prana moves in the nostrils, the throat, the navel, 
the two great toes and the lower and upper parts of Kundilini. 
Vyana moves in the ear, the eye, the loins, the ankles, the nose, 
the throat and the buttocks. Apana moves in the anus, the genital 
organs, the thighs, the knees, the stomach, the seeds, the loins, 
the calves, the navel, and the seat of fire. Udana lives in all the 
joints and also in the hands and legs. Samana lives in all parts of 
the body. A long with the fire in the body it causes the food and 
drink taken in to spread. I t  moves in the 72,000 nadis and per
vades all over the body along with the fire. The 5 vayus beginning  
with N aga go to nourish the skin, the bones, &c. The Prana which 
is in the navel separates the food and drink which is there and 
which is converted into the rasas (juices) and others. Placing the 
water above the fire and the food above the water, it goes to the 
Apana and along with it fans up the fire in the centre of the body. 
The fire thus fanned up by the Apana gradually increases in 
brightness in the middle of the body. Then it causes through its  
flames the water which is brought to the bowels by the Prana to 
grow hot. The fire with the water causes the food and condiments 
which are placed above to be boiled to a proper degree. Then 
Prana separates these into sweat, urine, water, blood, semen, the 
faeces and the like. And along with the Samana it takes the juice 
(or essence) to all the nadis and moves in the body in the shape of 
breath. The vayus excrete the urine, the faeces, &c., through the 
nine openings in the body which are connected with the outside 
air. The functions of Prana are inspiration, expiration and cough. 
Those of the Apana are the excretion of the faeces and the urine. 
Thoso of Vyana are (such actions as) giving and taking. Those 
of Udana are keeping the body straight, &c. Those of Samana aro 
nourishing the body. Those of Naga are vomiting, &c., of Kurma, 
the movement of the eyelids, of Krikara, the causing of hunger, &c., 
of Devadatta, idleness, &c., and of Dhanan-jaya, phlegm. H aving  
thus acquired a thorough knowledge of the seat of the nadis and 
of tho vayus with their functions, one should begin with the purifi
cation of the nadis.

(To be continued.)



“ A  S T U D Y  O F  M A N : ’

SELDOM lias tlie publication of a book been looked forward 
to with more interest than Dr. J. D. Buck’s work lately 

brought out in Cincinnati under the above title ; and seldom has a 
book so fully justified the anticipation. The author's wide reputa
tion as a scientific as well as a practical physician, his great learn
ing in mystic lore, and the thoroughly practical spirit which he is 
known to blend with an unusual capacity for metaphysical thought, 
all contribute to make the appearance of his book an event in tho 
history of Theosophical literature, for Dr. Buck has long been 0110 
of the pillars of the Theosophical Society in America. Private 
advices say that “ A Study of Man” is selling like “ wild fire,” and 
that the author finds himself inundated with invitations to lecture 
on the subjects he has handled in so masterly a s ty le ; and we are 
sure that we owe no apology to our readers for noticing Dr. Buck’s 
theories at length ; for those theories, while in some respects 
decidedly original, are in close harmony with many of the under
lying ideas of Eastern Philosophy, at the same time express tho 
latest speculations of W estern Science concerning the nature of 
man and his place in the universe. Like others who write in sup
port of a thesis, Dr. Buck first states his propositions and then 
proves them. W liat we propose to do in this article is to endeavour 
to summarise the author s main ideas and sentiments, leaving our 
readers to refer to his book itself for the proofs. In every case we 
have followed the author’s own wording, so that our article is 
virtually a string of quotations— the small numbers occurring in tho 
text being those of the page on which the reader may find the 
subject treated at greater length. W e have followed thc order 
in which the author presents his thesis in the preface of the work, 
which differs somewhat to the arrangement of the book itself, aud 
several of the most interesting chapters, in which ho enves an 
admirable epitome of our present physiological and anatomical 
knowledge of man, are of necessity hardly noticed at all.

INTRODUCTORY CONSIDERATIONS.

The scope of the present work is suggestive rather than in any 
sense exhaustive108- Its object is to handle familiar facts in an un
familiar m anner; and relations are therein traced that are often 
overlooked, and co-ordinate results are pointed out that are not 
generally supposed to exist263.

It is high time that every well-wisher of the human race should 
turn his attention to tho nature of man and his mission 011 
earth261. W hat is most urgently needed is a better knowledgo of man 
as he is, here and now, in order that he may make the very high
est and best use of present opportunities189. To most persons 
interested in these studies, science is discouraging, philosophy 
bewildering, and theology m ystifying190. The so-called originators 
of the world's philosophies, and their enthusiastic followers, havo 
often imagined that they have arrived at finalities, when in fact 
they have but dimly discerned at best a few great principles299- 
On many occasions, the foremost advocates of science have con
fessed their entire ignorance of the final constitution o f tilings;

and that, at best, they only entertain hypotheses, in suj^porL of 
which they have only probabilities to urge*'3* W hat we call tho 
a u th o r ity  o f  science  is largely determined by tho latest utterances 
of its most intelligent cultivators10* Very important discoveries havo 
been mado in recent times, but these discoveries concern the re
lations, rather than the essence of things21. Now, it is evident 
that if in dealing with pure physics, science has achieved final 
results in nothing, and can really boast only of more or less exact 
methods of research, then 110 one wearing the garb of science can 
afford to ridicule cither philosophy, psychology, or religion. Each 
of these departments can boast of methods quite as exact as thoso 
of science itself”6* Moreover, since science is still uncertain 
with regard to the naturo of matter and force, no theory can 
be called orthodox; and any suggested modification of any theory 
is legitim ate24*

The fact is that expressions, sc ien tific  truth, p h ilo so p h ic  truth, 
and m e ta p h y s ic a l  truth, are misnomers. A ll science is philoso
phic, all philosophy is scientific; and all true religion is scientific, 
philosophic, and metaphysical22. Still philosophy, properly spoak- 
ing, includes and transcends science as a law of nature trans
cends a fact51; but at the same time philosophy and science aro 
processes, not results ; hence any conclusions arrived at by theso 
processes, whether by deduction or induction, are in no senso 
final52- Nor must it be forgotten that the scientist without 
philosophy is generally a m aterialist; the philosopher without 
science is generally a mere theorist. So also in the name of 
religion one may be a ritualist, may ignore both science and 
philosophy, may deny facts, refuse to reason, and so become a 
servant of Superstition53- The fact is that progress in physics 
must go hand in hand with progress in metaphysical discovery. To 
appreciate the one, it is necessary to keep the other in view also26. 
This gives rise to better methods of enquiry, which bring light and 
order where before all was darkness and chaos109.

THE UNIVERSAL TRINCirLE OF DUALITY.

W e behold around us everywhere one all pervading life5'- 
Tho life principle may be said to pervade all matter, ready to  
spring forth at any and all points whenever the necessary conditions 
are established06- And all matter may be considered as waiting  
for thc manifestation of life"’. Still in the ordinary acceptation 
of the term, no life dissociated from organisms is manifest to us“0- 
Not only is that so, but the last word of science as to the origin  
of life is b io g en es is; that is to say, life created or transmitted from 
previous life”-

Although Lifo in the larger sense is one, still in its manifestation, 
it is always found dual in the material universe. Duality is a 
universal principle, without it there could be no attraction, no 
affinity". Atomic polarity is tlie epitome of cosmic duality71- 
Observation and experience, fact and phenomena, reveal this law 
as everywhere existing and every wlicre operating from atom to 
tin 11, and from moncra to man. It is cosmic and universal. It 
divides thc substancc of the whole creation into spirit and matter,

0



the one positive and the other negative, two poles of one substance.
It again divides creative processes into two planes, the subjective, 
and the objective, and places over against the physical life ot t 10 
bocly, the spiritual life of the soul74. A ggregations of atoms to 
form elements, and aggregations of elements to form crystal, and 
organisms, can be logically conceived as polarizations • The nrsfc 
step in fixation of form in both cases is that diffused and lndefini o 
waves or vibrations concentrate and become definite, and follow  
given lines31. So it appears that the formation of tissue from 
protoplasm, is similar to the formation of a crystal from an 
amorphous mass : namely, a fixation of form through polariza- 
tion61- Therefore it may be said tliat organization is but a higher 
and more complex form of crystallization as crystallization is a 
definite form of polarization63. ^

In organisms mobility predominates, and polarization is subordi
nate. As old age advances the condition is reversed, mobility 
gradually ceases, and the form becomes fixed, and when mobility 
ceases beyond a certain point life is no longer possible • N othing  
has so much to do with life, health, and disease as polarity. A  
corpse is a depolarized mass given over to decomposition' • In  the 
nervous mechanism this principle (polarity) is involved in the sen
sory and motor impulse, and determines the relations of thought to 
feeling, and of will to desire73. Polarity, moreover, not only deter
mines the relation of the sexes, but determines sex itself. To 
vivify is to polarize. A ll our appetites and passions, all experiences 
in life partake of this dual form. Zest is followed by satiety, 
enjoyment by indifference, pleasure by pain'1- A ll attractions 
and repulsions, all affinities and antipathies in nature may thus 
be explained on the principle of polarity70; for polarity includes 
repulsion which is the necessary complement of attraction, and is 
equal to it as a force41* And since with every change in the rela
tions and combinations of atoms, new forces, or different modes of 
motion, are manifested28, a body may be positive to one object 
and negative to another. Magnetism, p e r  se, may be conceived as 
latent polarity71. I t  is by 110 means, then, a fanciful conclu
sion that every atom of matter in the universe is set to music, 
and that the forms of crystals, and all the varied shapes in nature, 
lie concealed in rhythm and laws of harmony29*

MAGNETISM AND ETHER.

W hat is M agnetism ? Is it matter or force ? I t  always manifests 
through matter, and by the establishment of poles. Magnetism, 
as pure force disconnected from matter, is to us unthinkable. 
Magnetism as the substance lying back of both matter and force, 
as the potency of each, and the matrix of all things, existing m t e 
bosom of ether, is not only thinkable but rational . W e thus 
discern an underlying substance everywhere diffused, of great tenu
ity, permeating all things, as the common basis of matter and 
force. This substance, with its characteristic polarizing tendency, 
and its universal diffusibility, outwardly displayed m atoms ot 
elements and in all objective phenomenal nature, is magnetism. 
If magnetism be also atomic in structure, its atoms may be conceiv-

rd as infinitely smaller than those of the elements ; and as this 
su b s tra tu m  may be considered as neither matter nor force, lying  
back of both, it answers to the dynaspheric force, which at once 
unites and separates, holds together yet keeps apart, the larger 
atoms of the various forms of matter designated as solid, fluid 
and gas31.

If magnetism unites matter and force, what can be conceived as 
uniting matter and spirit ? The theatre in which are displayed 
tho phenomena of matter and force we call space. For space let us 
say ether, not ether in space, but ether as space itself. Let us 
think of this ether as boundless, continuous, therefore, imparticled, 
and thus without qualities or attributes, as we apprehend them from 
the physical side. W hile forming the su b s tra tu m  for magnetism, 
as magnetism forms the su b s tra tu m  for matter and force, outwardly 
ether will be the boundary between the objective and the subjective 
worlds. If we think of the natural world as adhering to the ether 
and displayed outwardly, we may think of the spiritual world as 
also adhering to the same ether but displayed inwardly. I f  the 
sensuous life of man is related to the phenomena of outer nature 
displayed by atoms of matter and modes of motion, so is the super- 
sensuous life of man related to subjective nature displayed with 
basic continuity and essential form, with consciousness as the 
middle term equally related to both worlds— the objective, atomic 
world of matter, and the subjective, continuous world of spirit. 
Thus the natural and the spiritual are still one34-

Magnetism is the 4tli state of matter and ether the 5tli. The series 
stand : Solid, liquid, gas, magnetism, ether.36 Unceasing motion 
leads creative processes out from the bosom of the all-enfolding ether 
only to lead them back to the source from whence they come, and 
so constitute and continue the cycles of creation.33. Thus is carried 
out our idea of duality, tho ether being the common medium of 
exchange. This subjective world stands related to the objective 
as cause to effect; and when the resulting cycle of change has rum 
its course there is a return to the subjective world. Here tho 
terms, cause and effect, change p laces; and on the subjective place 
are worked out the effects of the previous objective existence45-

THE LINK BETWEEN MAN’S TWO UNIVERSES.

Tlie simplest substance m anifesting life is formless, or struc
tureless liv ing matter. This matter is relatively hom ogeneous; 
one part is like every other part without differentiation. The 
lowest or initial function of this liv ing substance is innate, or 
spontaneous irritability. This substance so endowed is variously 
named as biogen, germinal matter, protoplasm, and the like. It  
changes continually, responds to the slightest impression, is mobile 
to the last degree, and is converted into innumerable living forms. 
This substance, protoplasm, however, is not an organism. It  
cannot reproduce itself. Neither is it in any sense a germ, though 
it doubtless- constitutes a part of all germs and organisms. Pro
toplasm is to organism what the ether is to the phenomenal world : 
namely, the basis of its manifestations, the theatre of its display67*



An organism takes up substances from without, inorganic 
materials, changes their characters and converts them into its own 
substance. All organisms, whether higli or low, must eat and bo 
nourished and reproduce their kind, or becomo extinct1’8. Nutri
tion consists lirst, in the production of living matter from inor
ganic, tho food ; and second, in the transformation of this living 
matter into tissue. The food is relatively heterogeneous, the 
protoplasm relatively hom ogeneous; and the tissue again hetero
geneous60- The process by which protoplasm is transformed into 
tissue with concomitant function is from the beginning a “ necrosis,” 
or process of dying. The ascending grade is from non-living 
matter to protoplasm, or the endowment with life ; the descending 
grade is from protoplasm through the tissue back again to non
living matter. So atoms and worlds have their life cycles, those of 
the one typifying those of the other61*

Stability in living forms is unreal. No matter with which wo 
are acquainted is permanently endowed with life, for mobility and 
instability are characteristics of living matter. Organisms like 
man’s are composed of matter that is becoming alive, and matter 
that is becoming dead61- Tissue cells are differentiated protoplasm, 
and at the centre of every living cell is a bit of untransformed 
protoplasm on which are impressed the germinal force and the 
typical form of tissue or organism. In the body of man this 
liv ing  matter is found floating in the blood vessels and lymphatics, 
and as constituting the centre of tissue cells62- Protoplasm being 
uniform in its chemical constitution wherever found, it is thought 
that all life is one in kind, for strictly speaking protoplasm is tho 
only actually living thing in any organism ; still it has no individual 
life  of its own and takes any form according to its circumstances*'- 
The latent magnetism then (after fertilization) begins its work 
by polarizing the mass. Then differentiation begins by virtue of 
the ebb and flow established between the subjective and objective 

.planes. The form is involved and the structure evolved, with tlio 
germ  centre of living matter as a n id u s  for these processes96*

INVOLUTION AND EVOLUTION.

W e recognize the manifestation of matter and spirit as tho 
two poles of being, spirit being involved and matter evolved; 
these two meet and blend in all created forms. The ono gives 
power and ideal form, the other structure271*

The phenomenal existence, in space and time, is only one mem
ber of the equation of existence, the other lies in the subjective 
world, not in time and space. The pattern after which nature 
everywhere builds, and the laws which determine her mechanisms 
though displayed in matter, are derived from the subjective 
world. There is a coming forth and a receding back into tho 
unseen world, so that manifestation on the phenomenal plane is 
synonymous with duality.* In this cosmic duality lies tho principlo 
and the mystery of sex69* The recognition of this dual law is the 
reconciliation of Science and Religion. I f  we call evolution 
materialistic, we may with equal propriety call involution spiritual
istic, and neither term can be construed into a reproach271. The

physical world is thus the embodiment and manifestation of the 
spiritual in terms of matter, space, time and motion"1; for matter 
and forco being regarded as inseparable and indestructible, m ight 
nevertheless bo resolved back into magnetic substance from 
whence they came ; which would not destroy them, but m e re ly  
cause them to disappear from the physical plane68* They may pass 
from the active to the passive plane and still exist as invisible, 
imparticled matter and potential force.37

The growth and development of the germ and all its subsequent 
unfolding in the life of man are therefore an evolution of form and 
faculty on the outer physical plane; and they are also an involution 
of essence and type from the spiritual or subjective plane— consci
ousness expanding as the body expands, and as function unfolds19. 
The ideal is not evolved from below, where it has no existence, 
but involved from above, whero it eternally abides. Develop
ment, however is by concrete degrees and progressively from piano 
to plane of being. Each higher plane reveals completer form, tho 
elements of which are derived from the lower plane as to function 
and structure, and from the plane next higher as to type and 
essence; the former are evolved, the latter involved. Over against 
the inheritance from below there is always the inspiration from 
above77*

Heredity and Environment tend to perpetuate and develope evil 
as well as good tendencies; they aro therefore incidental to man’s 
life, not basic principles ofhis progress83- Differentiation once set up 
would go on indefinitely in the same direction were it not stopped, 
but it is met at every step by the involuted ideal, which keeps it 
in strict conformity with its type, these two— the tendency to differ
entiate and that to limitation— are both impressed upon the germ  
at fertilization, and form together the two poles of life00- Neither  
differentiation nor polarization account for the taking on by the 
devoloped germ of forms, such as tho human ; to say that they are 
instrumental in the phenomenon is merely to state a fact, not to give  
an explanation * (< Natural selection” and et the survival of the
fittest” may modify and improve existing form s; but they could 
nover have originated tho ideals which are thus progressively  
unfolded109- ■ °  J

There aro two processes going on in everything, one of differenti
ation, the other of aggregation and unification. " The first concerns 
the world of matter and force and deals with atoms, & c.; tho 
other concerns the world of powers and essential forms, and deals 
with unparticled substance85. These processes are set up in 
the germ by impregnation which is an overshadowing ; a magnetic 
picture is impressed upon tho sensitive proteus, and it begins 
at once to be involved as the germ evolves on the physical plane39. 
Both planes of being are concerned, both aro agents but not ex 
clusively ; if in any sense the body can be said to build and to mani
fest mind, in the same sense can the mind bo said to build and 
exercise the body221. The basic principle behind all function is the 
principle which determines growth and development of structure. 
The function builds the organ; the organ exercises the function ;



the principle of sound builds tlie oar; the principle of light builds 
tho ey o ; the principle upon which thought proceeds builds tlio 
brain™- W e may therefore speak of senso-gcnettis and conscio- 
genesis, as well as b iogenesis137■ Since then every evolution on 
the outer plan© corresponds to an involution on tlie innor plane, 
we may say that the adjustment of these two processes with 
consciousness constitutes individual experience7'-

CONSCIOUSNESS.

The most comprehensive fact in germ and organism is not mere 
vitality, nor the quantity of force present, nor yet the fact that 
this energy manifests a great variety of movem ents. The most 
comprehensive fact is, th e  p o s i t in g  o f  a  cen tre  o f  U fa  a n d  the  
u n fo ld in g  o f  a  s t i l l  in te r io r  cen tre o f  consciousness'  '• The result 
of neglecting to take consciousness into consideration is, the forced 
explanation of subjective experience in terms of objective pheno
mena, and, eventually, the practical elimination of the subjective 
factor17* W hen it is once clearly seen that the brain and the 
whole process of thought, together with the avenues of sense, are 
the relations of consciousness to tlie outer world alone, and that 
not thought, but consciousness, is the prime factor in individual 
life, then the undiscovered country looms up before us, obscured 
by clouds and mists, but no longer an undiscovered world, though
still unexplored200-

Tho brain is tho organ through which on the one side conscious
ness manifests outwardly ; and on the other side it is the medium 
through which all sensations and experiences of the outer world 
are presented to consciousness167. Thought concerns sensations, 
ideas, relations and laws, in terms of matter, force, motion, space 
and time, and represents these to consciousness in terms of expe
rience. Innate ideas, laws and principles are derived directly 
from the subjective w orld ; they are embodied in the phenomenal 
world: they reach consciousness in man indirectly through expe
rience and bodilv feeling170- Life consists in the translation of 
the two worlds, the natural and the spiritual, into terms of con
sciousness, through experience of both • Life and consciousness 
are associated together like matter and forco, and it in the phy
sical objective world consciousness is dependent on lifo for its 
manifestation in the spiritual or subjective plain, life may depend 
upon consciousness for its manifestation. Lifo may thus per
tain to tho atomic structure and consciousness to unparticled
matter63- . .

Consciousness is one ; tho various avenues through which sensa
tion reach it are many153- Consciousness is the central fact in man, 
the medium between the objective and subjective worlds - iho  
soul is within the body, and consciousness within the soul - Oon- 
sciousness, and not memory, is the human factor that remains, 
even in the face of senile imbecility102- Consciousness depends, on 
thought, and brain, and sense, and muscle, for its external mani
festation, but not for its existence202- The body of man is con
scious as a whole, and of this diffused consciousness, selt- 
consciousness is tho contre*. Every organized cell is a centre oi

life ; every separate organ is relatively a ccntre of consciousness ; 
only the brain is the centre of self-coiisciousnosslu- Consciousness 
therefore is the vehicle of the ego. In its existence consciousness 
may be independent of all bodily sense or mental condition, though  
dependent on these for its external m anifestation198*

EXPERIENCE AND KNOWLEDGE.
All human experience, which is the basis of all our knowledge, 

is a record of changes occurring in our states of consciousness40. 
Thought is dependent on change and motion, and is phenomenal. 
It is the moving panorama of the brain, reproducing the world to 
consciousness. W e reproduce the external world in miniature in 
ourselves, and this is knowledge50* Consciousness bears a diiferent 
relation to the brain from thought. One learns as he apprehends, 
and this is a mental process; one knows as he comprehends48* In
tuition, again, bears the same relation to consciousness on the 
spiritual side of being, that thought bears to consciousness on the 
material side of existence; but intuition like thought can have no 
relation to consciousness except through experience171”.

W e get our knowledge of the external world through the 
senses. To sense a thing is to appreciate the changes that 
characterize it, and the relations that concern i t ; but to sense only 
is not to understand what it really is42*

The basis of all knowledge is experience. The test of all knowl
edge is use. In  the pursuit of every kind of knowledge two pro
cesses, sensation and reason, are always combined, whether consci
ously or unconsciously16. If to experience is to know ; then to know  
is to become. To know the truth is to become the truth21. H aving  
learned a fact, we do not need to verify it daily. If we taste, it is not 
essential that we devour; but without experience in some form, 
or in some degree, it is impossible to know or to become51*

Man's experience on the human plane is the consensus of tho 
experience of all lower forms of life, not theoretically but actually. 
The self-conscious man is therefore the combined experience of tho 
whole world of plants and animals. One might say in all truth 
and soberness : “ Only a few years ago I was vegetating ; a little 
later I was a mollusc ; then a fish swimming in a soul-locked 
sea ; and a little later I was a reptile, a bird, a mammal, and 
now a m a n ” Memory only is wanting138- Thus to know a thing is 
to be the thing known. The thought-pictures are fleeting, but con
sciousness records and preserves them, not in detail but in essence 
as precipitated results. Man tastes of t h e  world by ex perien ce ,
ASSIMILATES IT BY THOUGHT, COMPREHENDS IT BY REASON AND INTUITION,
and becomes it  by consciousness. W e thus have the thing known, 
the knower, and the process of knowing. In real knowledge the 
thing known and the knower are merged into one50.

th e  planes op b e in g .

W e get our knowledge from the subjective as well as from tho 
objective realm, and the term “ thinking” is applicable only to 
what we experience from the senses through the brain. Consci
ousness of the subjective realm is not a process of thought, but 
thought and consciousness are inter-related and mutually depen-



dent in man as at present constituted, but they are related as senso 
and sensorium, as surface and centre. Reason is thought proceed
ing in an orderly manner, by which we discern the relations of 
thfngs.48 The objective phenomenal world constitutes therefore 
only one half of the knowable world bodied forth from the ether 
as the senses are bodied fortli from consciousness4-- In delirium 
caused by opium and alcohol, consciousness is shifted to a subjec
tive plane, and sometimes to a very low plane. It is a great 
mistake to assume that the objects seen in delirium and the events 
that then occur have no real existence. Their uniformity proves 
their reality, and when we g e t any rational idea of the subjective 
world, we shall discover that the snakes and dragons seen there 
are as veritable on that plane to subjective sense, as their living 
prototypes arc on the phenomenal plane to the objective senses‘0J- 
This consideration shows tliat it should be clearly apprehended 
that neither the fact of life, nor the form of life, can ever bo 
rationally explained from the objective side only, and, that as a 
matter of fact, the subjective is as real as tho objective .6,1 Our 
ideas are, indeed, often less realities in the phenomenal plane of 
outer sense than on any other212.

Real knowledge is an exact equation between the world of phe
nomena and the world of being. The terms of this equation 
are intellect and intuition, with consciousness as the sign of 
quality171- The world of true being is that in which centres tho 
divine l i f e ; but we must first experience that divine life in order to 
know that it exists, just as we must experience the natural life in 
order to know that it exists, and in either case the range of our 
experience'is the measure of our knowledge2*1 -

N ot only force but principles underlie all phenomena of nature ; 30 
and every true revelation of nature is a divine revelation to man'* 
W e are constantly exercising intuitive perception derived from 
sources beyond or behind our senses without being aware of the 
fact. Sudden likes and dislikes and sudden judgments are case in 
point, and prove that man has a means of knowing which is beyond 
the routine of ordinary experience. This intuitive perception of 
truth extends to principles, laws and also abstract truth111. As 
Carlyle puts it : “ A ll visible things are emblems. W hat thou 
seest is not there on its own accou n t; strictly speaking, is not there 
at all. Matter exists only spiritually, and to represent some idea 
and body it forth10-” The sensorium of God is the consciousness 
of nature, while the consciousness of God is the creator of the 
world. Thus the infinite centre, the Divine Consciousness, is im
pressed on the sensitive ether and bodied forth in all created 
forms : whilo the same outward nature, through the sensorium and 
varied experiences of man, is reproduced in his consciousness44-

A R C H E T Y P A L  M A N .

I t  is impossible to study man apart from that universal nature in 
which he is involved and upon which he so continually depends10*- 
Life everywhere exists in concrete degrees, and qualifies in innumer
able forms. So also with consciousness; it appears in the lower 
forms of life, unfolds into self-consciousness in man, and is already 
prophetic of higher states and conditions on superior planes of

being54- The m o d u lu s  o f  n a tu re , or the  'p a tte rn  a fte r  ivh ich  she every
w here b u ild s  a n d  to w a rd s  w h ich  she c o n tin u a lly  strives , is  a n  Id e a l  or 
A r c h e ty p a l M a n ^

It is a well known and basic fact of embriology that in his 
development man, from germ to birth, passes through all lower 
forms. Embryo man is first germ, then mollusk, fish, bird, reptile, 
mammal, and finally human. So, on the other hand, the whole 
sentient life of the globe builds upward, climbs continuously 
towards man, and it is this ideal human type, everywhere prophesi
ed in nature, which is derived from the subjective world, and whicli 
over-shadows all life51. The lower forms of life contain elements 
of man’s nature both in form and function. It is as though tho 
individual qualities of man were separately embodied in living  
forms. As we approach higher forms in the lower animals, theso 
qualities are grouped together. Every quality therefore may bo 
conceived as existing separately, and every possiblo variation be
low man may be conceived as resulting from combination. A s tho 
series approaches man, the likeness becomes more complete. Man 
thus epitomizes the organic life of the earth. The lower animals 
are fragmentary human beings ; the higher animals are rudimentary 
human beings. Unless the sequence of nature stops with man, man 
is a rudimentary being of a still higher, or more perfect form270-

Taking into consideration man’s subjective life as well as his 
material, we may say that the planes of existence to which he is 
definitely related are the following :— the physical, the vegetable, 
the animal, the human, and the divine. H e possesses a physical 
body, has vegetative, or purely organic functions, manifests animal 
instincts and attributes, shows human qualities, and reveals divino 
possibilities". Man is no longer conscious on the lower planes of 
his being, and has not arrived at self consciousness on the higher 
plane ; for complete self-consciousness on any plane is impossible, 
except where the higher faculties in man control the lower. 
Complete self-consciousness implies complete self-control. The 
mind can then be concentrated on a given point, which is the door 
to other states of consciousness198- Harmony, therefore, means tlio 
rule of the lower faculties by the next higher in concrete degrees, 
and the supreme rule of the conscious ego. In a well ordered 
government, such as the nature of man is evidently intended to be, 
the ego sits a king upon his throne. The mental faculties are his 
ministers of sta te ; the sensory faculties are his household servants, 
and never his masters. The vital powers are his standing army230. 
Man is a divine idea but partially realized— imperfect as to mechan
ism and function, and habituated by long practice and genera
tions of inherited bias to disease, to sin and to death236-

If man is to aid, rather than impede, the divine idea he finds 
trying to express itself in him, he must understand how the  d iv in e  
acts in nature. The question then for us, is not who builds, bufc 
how the cosmos is built ? Our idea of the Great Architect is no longer 
extra-cosmic, but intra-cosmic. In place of what Carlyle calls an 
“ /Vbsentee God, doing nothing since the first Sabbath, but sitting  
on the outside of creation and seeing it g o / ’ we have the idea of the



iinmancnco of creative energy, creative power, and creative design 
in every blade of grass, no less than in animal or in man"2*

Man has an idea of God, and this idea takes on two forms or is 
derived from two groups of experiences. Man views external naturo, 
tho phenomenal world of matter, force, motion and shapes existing 
in space and time, all these give him the idea of an unseen power 
behind a visible nature, and man derives thence an idea of God, 
and this idea thus derived is pure pantheism. Man derives his 
idea of God through another source. Looking inward into his 
own soul and taking cognizance of his own mysterious nature filled 
with hopes and fears, with joy and sorrow, aspiring, despairing, 
ferocious in liate, yet gentle in love, he thus realizes his own 
personality. Man thus finds power without and power within, 
mystery without and mystery within, and he thus adds to 
his pantheistic idea derived from external nature the anthro
pomorphic idea derived from himself, and he calls this idea 
a Personal God. W e have thus a nature-god and a man-god, 
but no personal god can be revealed to us except through man. 
How to reconcile or amalgamate these two concepts is the great 
difficulty of all religions, and Christianity attempts it by making 
one ideal the son of the other, yet equal to and one with him. This 
is  the Christ-idea, and the only w ây by which mankind has been 
able to reconcile the God-idea and the Christ-idea is by the inter
position of an incomprehensible m ystery; but the fact is that the 
mystery of Christ to man is the mystery of the perfect to the 
imperfect. I t  is tlie mystery of the realized divine idea to the 
imperfect human idea288*

I  hold that this higher self, this divine ideal, is the modulus 
of nature, and therefore tlie true meaning of life. The Christ-idea 
did not originate eighteen hundred years ago. C hris to s  was in tho 
bosom of the Father f r o m  th e  b e g in n in g 230* Therefore it is evident 
that the most valuable thing any one can have is a high ideal, if ho 
endeavours to conform his life to such an ideal, he will find himself 
rising above the mere physical, animal, and sensuous planes and 
entering on the supra-human. Then ennui will vanish, and lifo 
have a new zest, for altruism will enlarge its objects and possibili
ties106 ; and open up an endless vesta of continued progress, growth 
and usefulness, in the realization of which is happiness.

E . IL
(T o  he co n tinued ) ,

T H E  S I T U A T I O N .

WE havo not yet got our proper bearings after the radical 
change in the Society made by an Order of tho President 

last autumn, and adopted into the Constitution and Rules of 
the Theosophical Society by the General Council in the Annual 
Convention of 1888. This change was the formation of an 
Esoteric Division of the Society; and this separation of the 
esoteric element from the exoteric, is not only a disentangling of 
two things that have different methods and aims, and the mixing  
up of which in the work and life of the Society has given rise to 
considerable confusion, but it is, moreover, a weaning of the 
Society from sources that have previously nourished it. The 
infant that continued to pull at the breast after the natural timo 
has passed for babies to suck and for mothers to suckle, would not 
grow into a healthy child, and it is pretty generally felt that if tho 
Theosophical Society is to be a moral and spiritual power in tho 
world, it must be in touch with the world and live in the world, 
though not of the world ; using such methods in its dealings with 
tliat world as the latter can appreciate and understand, or which, 
at all events, will not excite its prejudices, and put it into a fury of 
opposition at the very first go off.

If there is any reliance to be placed upon what has come to us 
as the wishes and instructions of those mysterious Personages 
behind the scenes, by whose orders the Society was founded, then 
the weaning of the Theosophical Society from any further professed 
and ostensible connection with phenomena and invisible wire
pullers (using the term with the greatest respect) has been deter
mined and decreed some time ago. If we are to have faith in 
anything we have been told as coming from the Masters, we are 
constrained to believe that it is their wish that the Theosophical 
Society shall now stand before all men for what it is worth in itself, 
and that Theosophy shall from henceforth be put before the world as 
a system of philosophical and ethical truth which stands on its own 
merits, without any adventitious aids, props or abutments. This 
implies at the outset that from henceforth Occultism and Theoso
phy, which are in reality two very different things, shall be sepa
rated in tho minds of the Fellows, and in the life of the Society. 
Listen to the words of the Adept, generally known as “ K. H .,” 
contained in a letter to Colonel Olcott, extracts from which were 
published in L u c ife r  for last N ovem ber: “ H. P. 13. has next to 
no concern with administrative details, and should be kept clear
of them.........But this you must tell to a l l : with occult matters sho
lias everything to do.........She is our direct agent..........In the adjust
ment of this European business you will have two things to consi
der—the external and administrative and the internal and psychical. 
Keep the former under y o u r  control, and that of your most prudent 
associates, jo in tly ; leave the latter to her. You are left to deviso
the practical details.........Only be careful, I say, to discriminate,
when some emergent interference of hers in practical affairs is 
referred to your appeal, between that which is merely exoteric in 
origin and effects, and that which, beginning on the practical, tends



to beget consequences on the spiritual plane. As to the former, 
you are the best judge ; as to the latter, she.”

That letter refers to the settlem ent of a dispute among the 
Fellows in France, but the principle so definitely stated with re
gard to the division of functions was subsequently adopted by the 
Founders in a larger measure, and the formation of an Esoteric 
Division of the Theosophical Society under the exclusive manage
ment and control of Madame Blavatsky, was the result of its 
wider application,— it being understood that the President was in 
no way to interfere with that division, Madame Blavatsky, in 
return, abstaining in future from any d irec t interference with the 
worldly or exoteric management of the S ociety ; although it was 
perfectly understood that the very important occult functions she 
has hitherto performed as “ Corresponding Secretary” to the 
Society should continue to be fulfilled. I t  may be further stated 
here, for the benefit of those whom it may concern, that the for
mation of the Esoteric Section, was in accordance with instructions 
received from the Masters.

On both sides this new departure was felt to be a relief. Occult
ism is above all “ rule” or “ bye-law” emanating from the will of the 
governed, which is the only possible basis of a popular govern
ment such as that of the Theosophical Society. The result of 
trying to make two such different things work harmoniously was like 
that which m ight be expected from harnessing together a “ sacred 
bull” and a draft horse—the waggon was continually running into 
the fence, and always in danger of being u p se t; a danger in no 
way diminished by the fact that two coachmen sat on the box seat, 
each of whom held one of tho reins, and pulled it vigorously every 
now and then without much reference to the ideas of the other, or 
to “ things as a whole.” Now, happily, there has been a division 
of labour, each driver has got his own animal to himself. The 
head of the Esoteric Division is at liberty to impose pledges, insti
tute degrees, and ordain exercises, and without let or hindrance to 
issue instructions and orders to those who place themselves under 
her guidance; and the President and General Council are free to 
legislate for the Theosophical Society to the best of their knowledge 
and ability, in conformity with the wishes of the majority of the 
Fellows.

W ith the affairs of the Esoteric Division this article has nothing 
to do. That Division seems to be a kind of A nnex to the Theoso
phical Society proper, having two doors of ex it—one leading up 
to higher levels, the other leading down and out. N ot only do 
advanced students seek entrance to it, but it appears to havo 
especial attractions for many who are spiritually somewhat crip
pled. The halt, the maimed and the blind, blissfully unaware of 
their infirmities, and oblivious of their utter want of preparation, 
knock incontinently at the door, and the Head of the Division 
cannot always refuse them a chance. A t the first little “ trial” 
these weak brothers lose their heads and their holds, fall flat on 
their noses, and go off howling.

W ith regard to the Theosophical Society proper,— the body, 
that is to say, founded with certain definite objects, whose Consti

tution and Rules are published, which has a President and other 
officers and a General Council, which has a Head-quarters and 
branches scattered all over the world,— it may, in view of the action 
of many of the branches and Fellows since the last Convention, bo 
safely said thafc the vaguest and most contradictory ideas as to its 
purpose and nature obtain in the Society itself. This no doubt 
has all along been the case, but it has only been brought to light 
by the necessity that has lately arisen, of understanding the altered 
position of the Society before the world, and the changes in its 
internal constitution, a necessity which is a consequence of the 
formation in the Esoteric Division.

It is a matter of fact, which any Fellow can verify for himself 
by referring to the published documents, that the Rules of the 
Theosophical Society have been all along so weak, confused and 
contradictory, that no other society of persons who wished to 
receive credit for common sense would probably have put up with 
them for a day. So long as the esoteric and exoteric elements 
were mixed up in the Society, this state of affairs did not matter. 
It was inevitable; in fact it was exactly what suited every one ; 
for every one wanted to give orders which no one wanted to ob ey; 
and it would have been extrem ely irksome if authoritative rules 
had existed. In the game of Go-as-you-please there is only one 
law that holds good ; namely, that every one shall go as he pleases. 
That point was admirably provided for by the former rules, and 
hence the affectionate regret with which they seem to be still 
regarded by a certain proportion of the Fellows. It is not con
tended here that “ go-as-you-please” may not be the best basis, 
after all, for the T. S. to take its stand upon. But, if it  be, let it 
be so declared in the Rules and understood by the Fellows.

The consequence of the former state of affairs is telling on the 
Society now. A  man who is lying down does not know he is weak 
and stiff until he gets up and tries to walk. No one suspected 
the want of loyalty to the Society on the part of a portion of the 
Branches and Sections, until the attempt was made by the late 
Convention to put a little seriousness and energy into the Society. 
It looks as if certain of the Sections and branches have got 
somewhat too high an opinion of their own importance. They exist 
only by virtue of Charters issued by the President of the Theoso
phical Society. It is the fact of the possession of those Charters 
that makes them different from other little collections of 
students of Theosophy in the countries where they exist, and gives  
them what credit they enjoy. I t  is a notorious fact that the Society  
as at present constituted does not contain more than a fraction of 
those who are interested in Theosophy, and that an objection to 
joining the Society is felt by thousands who are real Theosophists 
as far as sympathy and knowledge go, because of the supposed 
continual disputes in the Society, owing to fights for precedence 
in its Sections, and of personal hostilities between the Fellows, 
which the existence of branches is believed to foster. Sup
pose it became necessary to withdraw the Charters of certain 
Sections, does any one believe for a moment that the Theosophical 
Society would eventually suffer ? At present a large and increas



ing proportion of the Fellows are u Fellows at large,”— that is, un

attached to any branch; Fellows in Branches would perceive 
that their status remained unchanged; and thousands who now sym

pathize with the objects and work of the Society, but are deterred 

from joining it by the idea that they are expected to join a branch, 

would prick up their ears and become interested. These do not 

care to join the Society now for a variety of reasons:— because 

they look upon branches as mutual admiration clubs; because they 

regard them as the private friends and followers of some one m an; 

because they don’t want to be bothered in attending their meetings 

and listening to things they either know already or do not under

stand ; because they are disgusted with the jealousies and rivalries 

of Fellows who are prominent in branches; because they do not 

approve of the branch system at all, which brings the Fellows who 

belong to branches into unnecessary publicity. If every existing 

Charter of Section and branch of the Theosophical Society were 

withdrawn tomorrow, the Society would, in all probability, be a 

stronger body in a short time than it is now, and certainly it would 

not be a weaker one. Every active Fellow would become a natural 

recruiting agent, not for a little local branch as at present, but fo r  
the T heosophical S o c ie ty . Thousands of sympathisers with tho 

Society, knowing that they would no longer have to sacrifice their 

Theosophy to Sectional politics and branch gossip if they joined 

the Theosophical Society, would soon become Fellows thereof. 

The Theosophical Society would then exist as a homogenous whole, 

composed of loyal Fellows animated by a common spirit, and 

Adyar would be what it ought to be— the centre of a system for 

the circulation of Theosophical ideas and literature, and for tho 

organization of Theosophical activities all over the globe. And 

the Fellows would soon spontaneously form into groups with 

connections with each other and with Adyar, which would enable 
them to carry out the work.

These are very obvious considerations. Still there are people 

who do not always remember them, and to whom the above remarks 
may not be without utility.

F. T. S.

g qui qiu*s.
THE SECRET DOCTRINE.

(From the Memphis Appeal.)
The Synthesis of Science, Beligion and Philosophy. B y II. P. B l a v a t s k t .  

Author of “ Isis Unveiled. 2 Volumes. Yolume 1, Cosmogenesi* ; 
Volume 2, Athropogenesis. London. The Theosophical Publish
ing Company, Limited. New York: William Q. Judge, 117, Nassau 
Street. Madras : The Manager of the Theosophist. 1888.

Theosophy has at lasfc a hold upon the world. Ifc has made a place 
for itself in Europe, in Asia, in Australasia, aud in this country. Ifc is 
the inspiration and hope of many thousands—men and women of the 
highest culture—drawn to it by the desire for spiritual knowledge and 
an insight into the pasfc and future of the earfch and its inhabitants. 
......From these (the various branches ofthe Theosophical Society; Theo
sophy is spreading in every direction, and there are thousands scattered 
through the United States, who are faithful believers in the “ Secret 
Doctrine,” that until ifc was gradually unfolded by Mme. Blavatsky, as 
she and they claim, had lain concealed for ages, the solemn secret of 
adepts, who were charged never to reveal ifc to others save under the con
ditions under which ifc was transmitted to them. Bufc circumstances have 
induced a relaxation of this rigid rule, and ifc has been deemed wise and 
proper, since esoteric Buddhism has made such rapid advances, to take 
into the secret everyone m the world prompted in thafc direction, and 
print as plainly as the archaic records could be interpreted the knowledge 
that wifch Theosophists confutes science and refutes religion. This work 
devolved upon the most recondite of scholars, Mme. Blavatsky, aud she 
has, iu two large volumes, entitled the “ Secret Doctrine,” in part 
accomplished her task.

Madame Blavatsky is nofc unknown to the readers of T h e  A p p e a l .  
In January of 1878 I published a lengthy review of her first work, “Isis 
Unveiled,” which, notwithstanding the prejudice that had been aroused 
against her, challenged the most critical examination as a work thafc 
was marked by erudition and scholarship, rare in men, bufc still more 
rare in women, I first met Madame Blavatsky in 1877iwhen she was 
preparing “ Isis” for the press. She occupied a flat in a large house on 
forty-seventh street, New York. I was introduced to her by my wife, 
who had met her at the house of a mutual friend, a gentleman of distinc
tion, who had great faith in the extraordinary abilities, the marvellous 
memory and the amazing volume of information she gave evidence of 
possessing, and appreciated her linguistic attainments which seemed to 
embrace overy living and dead language and most of their dialects. 
She had already founded the Theosophic Society, assisted by Col. Henry 
S. Olcott, whom I had known as a member of The New York Tribunes 
staff, and who had then recently been very conspicuous in connection 
with the spiritual manifestations of the Eddy Brothers in Vermont. 
Ifc was my privilege to bo present afc one of the meetings of the 
Society and to participate in one of their discussions, and both before 
and after thafc meeting, notwithstanding I confessed to her iny inability 
to accede to its doctrines as worthy to replace those of Christianity,
I was received as a privileged guest and enjoyed tho friendship of the 
inosfc gifted and the greatest woman I have ever known or ever heard 
or read of. I had therefore unusual opportunities of ascertaining her 
sincerity, and of seeing her extraordinary facility in the snbject of Theo-



popliy, and her equally extraordinary facility in tlie use of language 
tested by gentlemen experienced in both. I remember that in tlio 
debate by the Society, conducted in a spirit of solicitous fairness and 
candor, notwithstanding some serious divergences of view, Mme. 
Blavatsky was always appealed to as the arbiter to decide questions 
involving the subtleties of the doctrines and even the nice shades of 
meanings of words thought essential to a clear explanation and perfect 
understanding of disputed points. She was the chief, and by consent 
of experienced Orientalists reigned by right of her imperial gifts of mind 
and her superior knowledge of and comprehension of a subject that need 
far more than an ordinary lifetime of study, and beyond the threshold of 
which few that essay its mastery ever attain to. Theosophy tests the sin
cerity of its believers as no other doctrine does, and the true Theosophist 
is always thinking, forever seeking and constantly thirsting for know
ledge. He is like Lessing, who said that “ If God held in his right hand 
truth absolute, and in his left nothing but the everlasting striving for 
truth, though with the condition of forever erring,— and should say to mo
* Choose P I would humbly bow to his left hand and say, ‘ Father, give 
me this; pure truth is for thee alone.’ ” The Theosophist claims that he 
derives his knowledge of God from direct and immediate intuition and 
contemplation, and from the study of his purpose in the evolution of the 
human race up to what it is as we know it, and as it may be when all 
things culminate with the seventh root race. He holds to the cardinal 
creed of the Fatherhood of God and the Brotherhood of Man, and the 
Society exacts from each member a promise of devout living up to the 
freedom of thought and life that is essential to absolute liberty, and is 
the opposite of mere toleration.* A  Theosophist must love his fellow-man 
and aspire to nobler and better things than the labeled pleasures of life, 
and be prepared to make sacrifices by which alone a knowledge of the 
higher life can be obtained. Mme. Blavatsky claims that the Neo- 
Platonists, especially Plotinus, Iamblichus and Proclus, were Theoso
phists, and in later days the followers of Paracelsus, Levi, Bodenstein, 
Thalhauser, Wetzel, Jacob Boehme and Immanuel Swedenborg. The 
Mastery of Knowledge is the endless work of the Theosophist, and this 
Mme. Blavatsky has exemplified with her seemingly exhaustless powers, 
by the production of her monumental works— “ Isis Unveiled” and 
14 The Secret Doctrine”— which are as keys to all the mysteries of 

mystical lore.

[ T h e r e  f o l l o w  h e r e  t h r e e  l o n g  a n d  c l o s e l y  p r i n t e d  c o l u m n s  o f  t h e  M e m p h is  A p p e a l  
g i v i n g  a  s u m m a r y  o f  t h e  “  S e c r e t  D o c t r i n e , ”  a  w o r k  t h a t  i s  a l r e a d y  p r e t t y  w e l l  
k n o w n  t o  t h e  r e a d e r s  o f  t h e  T h e o s o p h is t . ]

I have thus attempted to give the reader a very concise epitome of 
the “ Secret Doctrine,” and some idea oi the strength of contrasting 
statement with which the writer reaches out after the expounders of 
Christianity and the scientists, Darwin especially, but I cannot give 
even an idea of the abstruse and intricate, almost labyrinthian maze 
that one must patiently study through in order to know what the 
progress and process of nature has been as to worlds and as to men. 
If these two volumes are, as the writer of them claims, mere transcrip
tions of archaic history and knowledge, they are marvellous works, even 
from that assumption, and if they are the special creation of the writer, 
then they are doubly so. But of course this last is out of the question. 
They are the latest results of a life-time of study devoted to the esoteric

*  N o  s u c h  p r o m i s e s  a r e  e x a c t e d  b y  t h e  T h e o s o p h i c a l  S o c i e t y  f r o m  i t s  F e l lo w s .  
T h e  w r i t e r  l i k e  m a n y  o t h e r  F e l l o w s  i s  h e r e  c o n f u s i n g  b e t w e e n  t h e  T h e o s o p h ic a l
S o c i e t y  a n d  t h e  E s o t e r i c  D i v i s i o n  o r  S e c t i o n  t h e r e o f ,  — JEM.

doctrine, bearing, as they do, internal evidence of a sonrce common to 
nil the lesser works touching on some of the subjects they treat of that 
have within the past ten years been placed before tho world. No ono 
will take up these volumes without a feeling of admiration and respect 
for the patient industry that is evidenced on every page, the deep in
trospective and philosophic power that is displayed, the comparisons and 
contrasts with science by which the writer seeks to make good her claim 
for the superiority ot' the (< Secret Doctrine” as au exposition of life in 
every one of its phases, and the perseverance that resulted in a work 
that however it may be viewed from the stand-point of education or 
religion, is one that entitles Mme. Blavatsky to the respect of thinking 
people. To those who are curious in regard to occnlt knowledge the 
“ Secret Doctrine” will be a mine of information, and to those who 
are already given to it, it will be especially acceptable as the pro- 
foundest, ablest and most exhaustive work iu our language upon 
a subject of which they have hitherto had the mere tailings, and 
which is here presented as fully as the modern mind can grasp it and 
by the one living person who, above all others, can speak to Theosophists, 
the world over with the highest authority. Mme, Blavatsky has had 
an extraordinary experience within the past ten years, sinco she left 
New York. She has travelled many thousand miles, has been an inces
sant worker in the cause of Theosophy, and has broken down many 
barriers and overcome many prejudices, even in India, the home of the 
esoteric doctrine, but she has done nothing more creditable, speaking 
from her own stand-point, than these two volumes of <c Secret Doctrine.”

J, M. K e a t i n g .

T H E  “ S E C R E T  D O C T R I N E ”  A G A I N .

[ U n d e r  t h e  h e a d  o f  “ O u r Q u e s tio n  D e p a r tm e n t ,” t h e  f o l l o w i n g  a p p e a r e d  i n  

t h e  Golden Gate, o f  S a n  F r a n c i s c o ,  C a l i f o r n i a ,  o f  M a r c h  2 3 r d . ]

To H. G. P., S a n  F r a n c i s c o : — I can only say that “ The Secret 
Doctrine” has not been before the world long enough for any person to 
write a critical review of the work, while no one can do the book any
thing like justice unless he can have access to the same source of infor
mation that the author of this wonderful production has. It is not 
enough for you to deny what sho declares to be true ; cun you prove that 
her statements are false P Unless you can, surely you are not wise in your 
wholesale attack, which really you could not expect me to publish. 
Then again, what if all you say of Madame Blavatsky be true (which] 
by the way, I do not believe), ifc would nofc make “ The Secret Doctrine** 
less remarkable, fche wonder would be that such a woman could writo 
such a work.

Yes, I have read both “ Isis Unveiled” and “ The Secret Doctrine •”
I shall read them many times, only to wonder and read again finding 
more and more each time as the truth reveals itself to me, I could not 
review them if I would. ‘‘Time will not shelve these books,” the world 
called for them or they would not be ; the want brought*the supply. 
Years will not exhaust the supply, but time will reveal Madame Blavat- 
sky as the woman of this century; but apart from her personality, why 
not let the work stand on its own merit, filling in the gaps in our material
istic science, and making man something more than a helpless instru
m ent^ bo played upon by Nature’s forccs, and then to be lost in tho 
seething tide of years ?



The time is not far distant when Spiritualists and Theosophists will 
find they are wrangling- over a shadow, while, unless they are care
ful, the substance will slip their grasp. There is “ no religion higher 
than truth” ; let us seek for the wisdom that will reveal the truth to our 
minds.

p a t a n j a l i ’ s  Y O G A  A P H O R I S M S .

P a t a n j a l i ’s  Y o g a  A p h o r i s m s .  An In terpreta tion : by W i l l i a m  Q. 
J u d g e ,  assisted by J a m e s  H e n d e k s o n  C o n n e l l y .  Tha P a th , 21, JPark 
Mow, N ew York, 1889.

In the preface Mr, Judge states that this little work is not a re- 
translat.ion of Patanjali, but simply an interpretation of tbo text as 
published by Mr. Tookaram Tatya of Bombay, which is a reprint of 
the translation made by the late Dr. J. R. Ballantyne and Govindadeva 
Sastri. The preface is explanatory of results to be obtained by a course 
of Yoga training, and in the text many points are brought down to tho 
level of the modern mind. For example, Patanjali says, (II. 44,) 
“ Through itiaudible muttering there is a meeting with one’s favourite 
Deity,” which Mr. Judge explains as follows: “ By properly uttered 
invocations— here referred to iu the significant phrase 4 inaudible 
mutterings,’ the higher powers in nature, ordinarily unseen by man, are 
caused to reveal themselves to the sight of the Yoga; and, inasmuch, 
as all the powers in nature cannot be evoked at once, the mind must be 
directed to home particular force, or power, in nature—hence the use 
of the term * with one’s favorite Deity.’ ” Of course those who are likely 
to practise Yoga in America all understand how a “ favourite Deity,” a 
“ higher nower in nature,” and a “ force in nature,” are one and the 
same thing, and in what form he, she or it will be “ revealed” on 

•c invocation.”
The work of interpretation is very creditably done, and the dedication 

runs as follows:
“ This hook is laid upon the altar of Masters* cause, and is dedicated 

to their servant H. P. Blavatsky. All concern for its fruits or results 
is a b a n d o n e d  : They are left in the charge of Karma and the members 
of the Theosophical Society.”

As “ all concern for its fruits or results are abandoned” by the pub
lisher and editor of these Aphorisms, it may perhaps not be inopportune 
to state that, here in India, at least, the practice even of the modified sys
tem of restraint of breath, as r e c o m m e n d e d  by Patanjali, is considered 
dangerous without a competent guru or instructor, who has himself 
learned Yoga from a similar competent instructor. Another tiling should 
be kept in mind by the student, namely, that Patanjali’s Yoga Philosophy 
is only one of the six systems which together form what is called 
tc Indian Philosophy;” moreover that the Vedanta is the system most 
in conformity with the “ Wisdom Religion,” the ancient “ Arya”—or 
noble— religion as it is frequently called here. OF course it is not for 
the sake of the philosophy contained in Paranjali’s Aphorisms that 
there is such a demand for the work, but it is as well to remember the 
above fact.

There is ono little point suggested for remark by the last paragraph 
of the preface. Mention is made therein of “ the doctrines again 
brought forward by the Theosophical Society.” Mr. William Q. Judge 
is at present the Vice-President of tlie Society, and uo one knows better 
than he does that the Theosophical Society does not bring forward any

doctrines. Theosophy has been laid beforo the world by Fellows of tho 
Society, but if the Snm.eh/ has brought forward any doctrines, or should 
be held accounfable f r any opinions. The Theosophid would like very 
much liko to know what they are, and when and where they have been 
published. Mr Judire also knows perfectly well that the proper term 
to designate those who hoM the diploma of the Fellowship in tho Theo
sophical Society is “ Fellow,” not “ Member,” The French say “ Mem- 

^  m hav!n£ no convenient equivalent for “ Fellow,” and they write 
M. T, S. instead of F. T. S. No doubt the above very obvious errors 
have slipped into the work through inadvertence on the editor’s part.

Received, the usual Magazines.

Also “ G a o u s h a n k a r  U d a y a s f a n k a r ,  C. S. I.,” by T a v e r i l a l  U m ia -  
s h a n k a r  Y a j n i k .  Educational Press, Bombay, 1889. Being the Life of 
the Ex-Minister of Bhavnagar, now in retirement as a Sanyasi.

“ P r o b l e m s  o f  t h e  H i d d e n  L i f e , ”  by “ P i l g r i m . ”  Geo.ge Redway, 
.London. Received too late for review in this number of the Theosophist.

“  T h e  S t r u g g l e  f o r  R e l i g i o u s  a n d  P o l i t i c a l  L i b e r t y , ”  by T h e o .  C. 
S p e n c e r .  The Truth Seeker Company, 28, Lafayette Place, New 
York, 1889. This little work is dedicated “ To Working Men and 
Women and gives a clear and concise account of the subject treated, 
eminently c»lculated to improve the minds not only of those to whom 
it is dedicated, but also of idlers of every grade of society.

R e v i s i t e d , ”  bv M r s .  E. B. D u f f e t .  Religio-Philoso- 
phical Publishing House, Chicago, U. S. A., 1889. The author gives 
m  1UU pages A narrative of personal experience after the change called 

•j . 1  . W ’ e RO ma,,y others of a similar nature, is of con
siderable interest to students of the hidden side of things, for there can 
bo no doubt that the things seen by the narrator were very real to her 
at the tune, although they may not represent the adventures of the LVo 
in the realm to which most Theosophists believe that entity to t a k e  ita 
f l i g h t  after t h i s  mortal life.



L E P R O S Y .

A  correspondent writes:— 
ot“ Tlie Theosophical Society has, 110 doubt, a better opportunity than any 
. her body of men, of learning from Pandits and other students of the wisdom 
of ancient Aryavarthu what measures the wise men of old took to prevent 
and cure disease. May I ask whether the Society could make a better uso 
Of its opportunities than by finding out whether there is in any old book a euro 
for leprosy P The last census shows that then were 131,018 of theso unhappy 
creatures in India, and it is known that the disease is rapidly increasing ; 
and the result of the late Government inquiry into the subject is that 
the Governor-General in Council has come to the conclusion that the Govern
ment can do nothing in the matter, since modern medical science knows of 
no cure, and the isolation of those suffering from this horrible and infectious 
disease, which has been found so efficatious in other countries, is declared 
to be too expensive for the Government to undertake.”

[ W e  s h o u l d  b e  v e r y  g l a d  i n d e e d  i f  a n y  r e a d e r  w i l l  s e n d  n s  c o r r e c t  a n d  c o m p r e 
h e n s i b l e  i n f o r m a t i o n  w i t h  r e g a r d  t o  t h e  t r e a t m e n t  o f  l e p r o s y  i n  f o r m e r  t i m e s  ; b n t  
w e  b e l i e v e ,  a t  l e a s t  w e  h o p e ,  t h a t  o u r  c o r r e s p o n d e n t  i s  m i s t a k e n  w i t h  r e g a r d  t o  t h e  
a p a t h y ,  i n d i f f e r e n c e  a n d  f n t u r e  n o n - i n t e r f e r e n c e  o f  o u r  s a n i t a r y  a u t h o r i t i e s ,  i t  is  
s a i d  n o w  t h a t  t h o  G o v e r n m e n t  d oes  i n t e n d  t o  t a k e  s t e p s  t o  i s o l a t e  t h e  l e p e r s . — E d .']

H I N D U  M A R R I A G E .

Sir,—  As a European (I enclose my card) I hope you will permit mo 
fco say thafc your Correspondent signing himself “ Gyanendra N. Chakra
varti” can know very little of our ideas and habits if he fchinUs that a 
marriage among Earopeans, “ which springs up out of the mutual desire 
and inclination of a yoath and a damsel/’ is the same thing as one 
“ contracted for the purposes of amorous embraces,” as seems to be his 
idea, for he couples those two sentences together with an “ and.” Tho 
former is a marriage which m ay have, and generally has, love for its 
basis; the latter is a uninn founded merely on animal sex desire, and 
nothing could be more different than those two are. If the “ anglicised 
Pandit Dr. Siromani” knows so little of our country and race as to 
suppose thafc “ marriage by courtship” means the hitter kind, he is simply 
pretending to be what he is not, when ho calls himself anglicised, for he 
proves himself ignorant of our mosfc elementary ideas and institutions. 
I have my own ideas about marriage, bufc as you might not agree with 
them, I shall nofc mention them here. Bufc I beg fco call your editorial 
attention to the enclosed article out of the H indu of May the 10th, if 
you have nofc seen ifc, I feel certain ifc would amuse your English and 
American readers.

Tours,
T----S----.

SOME TACTS RELATING TO MARRIAGE CUSTOMS IN INDIA,
(From the H indu.)

We take the following facts and statements from the excellent book 
published by Mr. Dayaram Gidumal, and hope that they will stimulate 
the energy in thought and action of our social reformers and educated 
countrymen in general. We have omitted the names of the gentlemen 
who are responsible for the fads and statements, and whose wording too 
we have adapted as far as possible, as ifc is found in the book.

Infant marriage is largely practised more among Brahmins than 
other castes in Southern India Komatties and high caste Vellalashavo 
followed the example of the Brahmins. When 9 percent, is tho average 
of widows in tlio European countries, 2 1  is tho percentage obtaining in

India, and 31 the porccnfcage among the Brahmins. A  man approaching 
iho grave can easily secure a girl of 0 or 10 years for his partner, pro
vided he makes up his mind to pay a handsome price for her. A  leper 
cau in the same way secure the hand of a fair maid for money.

In the Ahmedabad District, a Magisterial case occurred, in which a 
big grown-np Kunbi girl having been betrothed to a small boy, he was 
poisoned by the friend of the girl when she a.rrived at maturity. Cases of 
this kind sometimes occur in Gujerafc; bufc not in the Deccan and Kar- 
natic. In Kurdwa, Kunbi caste marriages take place at an interval of 12 
years, the custom being based on a supposed oracle of tho goddess. 
Amongsfc some other castes, it has been customary to celebrate mar
riages afc certain intervals, with a view” to ensure a saving of expenditure 
connected with caste feasts. When there are too many sub-divisions of 
castes, with strict injunctions against intermarriage outside the sub
division, it is natural that parents become anxious to secure for their 
sons and daughters suitable wives and husbands, as soon as possible. 
This has been carried to such an absurd extreme, that in Gujerat and 
Kathiawar, infants, a few months old, are married in some castes, where 
marriages are allowed to be celebrated at certain long intervals. In these 
castes, even unborn children are married. This is managed thus: When 
two women are in the family way* to whose children’s marriage there is 
no hindrance 011 account of consanguinity, &c., they agree, with their 
husband’s consent, thafc if fche issue of one is a male child and that of 
the other a girl, the two unborn children are to be regarded as married. 
Wifch this understanding the two mothers go through the ceremony 
with balls of flowers in their laps. If the issue of both is male or female, 
the ceremony goes for nothing. The common saying “ my children were 
betrothed while in their cradle yet,” is the proud expression of fche com
pletely satisfied aspirations of a Gujerati parent.

Most parents find ifc difficult to secure suitable husbands for their 
daughters, unless they promise and can afford to pay around sum of money 
(seldom below Bs. 1,000) to the intended bridegroom or his parents. Ifc 
is now become almost a fashion for one side fco demand, and for fche other 
to submit to this payment, as a condition precedent to marriage. The 
result is, children of poor parents who cannot pay the heavy price, grow 
np to a mature age without the chance of marriage. This is the state of 
things in Gujerat. But in the Telugu country the opposite state prevails, 
because the practice complained of is nofc tbe sale of boys, bufc of 
girls. This practice has become so rife in fchose parfcs of tlie Madras 
Presidency, thafc girls are disposed of in marriage to the highest bidder, 
like goods at an auction sale without reserve, every other consideration 
being subordinated to money.

In some castes in Gujerafc, marriages between members of fche samo 
gotra, or between persons otherwise within the prohibited circle of 
relationship, though prohibited by law, are recognised. The custom 
of marrying within prohibited degrees is of recent origin. Another prac
tice equally repugnant to the notions of orthodox Hindus, which has 
arisen from the difficulty of getting a sufficient number of eligible girls, 
is the very abominable system of exchanges. The family of A  can only 
get a bride for one of its boys from B ’s family, on condition of A ’a 
family giving one of its girls to a boy in B ’s. In many cases, there is no 
bride to be got unless there is a bride for exchange. The practice had 
gone so far thafc sometimes when the bride’s family has no present ne
cessity for a girl, there aro conditions made to fche effect that the futuro 
female issue*of tho marrying girl should be afc the disposal of tho mem
bers of her parent’s family, for the purpose of procuring iu exchange



girls for boys that might be born in the family. In some castes no bride 
can be gob except on condition of exchange.

In Orissa, the evil is less than in Bengal, for, inthe former Province, 
young children are only betrothed, and a second ceremony takes place 
when the girl is old enough to cohabit with her husband ; but in Ben
gal the infant proceeds at once to her future home. Among the Kandaets 
and Kurrans of Orissa, infant-marriage is not practised at all, and girls 
and boys attain the age of 16 and 20 before they think of marriage.

In the Punjab, early marriages are probably less prevalent among the 
illiterate masses than among the educated. There are considerable tracts 
of country in which the cnstoms of the country are opposed to early 
marriages, and it is usually the higher castes and the people of best social 
positions who consider them most necessary. Where they do not pre
vail, the physical characteristics of the people are evidently better than 

where they do.
One of the causes of indebtedness of the agriculturists, jagirdars, find 

old families, is K u rtoot, or anxiety to get a great name on the occasions 
of marriage, <fcc., and if a father of a high caste girl does not show his 
K urtoot beyond his means on such occasions, he is sure to expect the 
displeasure of his daughter’s parents-in-law, and his daughter will, 
during her infancy, receive the hints of the failure, and ill-treat- 

ment.
In the Panjab, it is the custom among almost all classes to betroth 

boys and girls when they are mere infants. M o s t  people have not the 
courage to refuse an offer of betrothal for their sons, when it comes from 
the parents of a girl, for fear of getting a bad name among the commu
nity to which they belong. Others agaiu hasten to get their sons 
betrothed, because, if a boy grows up unbetrothed, it is frequently con
sidered to be due to some defect in the boy or the family, and it then 
becomes difficult to get the boy betrothed afterwards. On the other 
hand, the parents of a girl are anxious to betroth her as soon as possible, 
for if they wait till the girl urows up, they rarely succeed in finding a 
suitable match for her, all the boys of well-to-do families having been 
betrothed beforehand. In that case it becomes necessary always to be on 
the lookout for a widower of comfortable means, or the girl is given in 

marriage to a boy of poor parents.
On account of extreme divisions of caste and on account of reluctance 

or rather impossibility of our marrying from another caste, girls for 
marriage are generally scarce, and hence follows their sale to the high
est bidder. It is quite the contrary with the Amil community in Sindh. 
Here there is a regular sale of boys to the highest bidder who has a 
daughter or two to dispose of. The reason is that the rules of the Amil 
Panchayet do not prevent them from thus marrying their boys with 
girls from other Hindu classes of Sindh. Tlie Amils are thus free to im
port girls, but not to export their own. Tbe number of girls and boysfoi: 
marriage being out of proportion, a sale of boys follows.

[ T h i s  l e t t e r  m u s t  e n d  t h e  c o r r e s p o n d e n c e  o n  H i n d u  M arria g e .— E d .]

W H O  A M  J ?

To T h e  E d i t o r ,—Thc question: “ Who am IP” i s  just a s  pnzzling 
and just as interesting as it was in the days of Socrates. One frequent
ly reads that man only is self-conscions, animals having no moro than 
simple consciousness. Now, leaving out of consideration the obvious 
question *• How do we know that an animal never says to itself : “ Old

fellow, I guess you are hungry !” which would entitle it to be credited 
with a very respectable amount of self-consciousness, let us take a man 
and an animal, say our old friend in need “ John Smith” and his dog, 
and examine them. The former knows that he knows, and the latter 
knows without being aware of the fact. Now, “ Tom Brown” also knows 
that he knows, and John Smith kuows that Tom Brown knows that he 
knows. But John Smith only knows that fact about Tom Brown, be
cause both he and Tom Brown being men, their knowledge of themselves 
is similar, since their minds are similar. If, however, that be the case, 
what John Smith knows to be true of Tom Brown he kuows to be true 
also about himself, and since he knows that Tom Brown knows that he 
knows, he likewise knows that he, John Smith knows that he knows. It 
is perfectly clear, therefore, that anybody who chooses to analyse his 
mental processes must seo and feel that not only does he know that 
he knows, but also that he knows that he knows that he knows. 
The same reasoning applies to a still more interior knowing, so that it 
would seem to be quite as true that man knows that he knows that he 
knows that he knows as that he simply knows that he knows, which 
after all, a good many people do not know, for they have never thought 
about the matter.

If one reflects it seems that at each backward or inward step tho 
“ knower” becomes more general in character. It is only by looking at 
the matter from a point of view that includes Tom Brown as well as 
John Smith that one finds out that he knows tbat he knows that he 
knows, and every further step, and there would seem to be no end to them, 
appears to involve a larger generalization. Now it is quite conceivable 
that we are constantly able to get back of ourselves, as it were, by 
continually imagining our consciousness expanded, so that the former 
knower becomes an integral part of a larger knower, which larger 
knower it is that knows that the lesser knower knows; but in that 
case a difficulty arises Anyone who performs the mental operation of 
getting behind himself, and viewing himself as a third party, of whom 
he can say that “ he knows that he knows,” becomes aware that the 
operation is not of the nature of an expansion towards the outside 
but of a continual getting more and more inside of oneself. Now, I 
should like to know how these ideas or feelings are to be reconciled :— 
that it is an inner and still more inner man that becomes successively the 
“ knower,” and yet that this “ knower” feels that at each step it 
is a larger “ self” that knows, and which includes the previous knower, 
and in fact all the previous knowers, in itself. Can you in your wisdom 
throw a little light on the subject ?

P u z z l e d .

[ O u r  e s t e e m e d  a n d  m e t a p h y s i c a l  c o r r e s p o n d e n t  o u g h t  t o  c o n s u l t  a  p r o f e s s i o n a l  
i n v e n t o r  o f  t h e o r i e s  o f  t h e  U n i v e r s e ,  o f  w h o m  t h e r e  i s  n o  d e a r t h  a t  p r e s e u t .  A s  t o  
t h e  E d i t o r ,  h e  i s  i n  t h i s  c a s e  s o m e w h a t  i n  t h e  c o n d i t i o n  o f  J o h n  S m i t h ’s  d o g — h e  
“  d o e s  n o t  k n o w  t h a t  h e  k n o w s . ”  “  P u z z l e d ”  h a s  m e n t i o n e d  S o c r a t e s ,  b u t  t h a t  s a g e  ia  
c r e d i t e d  w i t h  h a v i n g  s a id  t h a t  h e  d i f f e r e d  f r o m  o t h e r  m e n  i n  t h a t  h e  w a s  a w a r e  o f  
h i s  i g n o r a n c e ;  t h a t  i s  t o  s a y ,  h e  k n e w  t h a t  h e  d i d  n o t  k n o w ,  w h i l e  o t h e r  m e n  d i d  n o t  
k n o w  t h a t  t h e y  d i d  n o t  k n o w .  T h e r e  s e e m s  n o  r e a s o n  w h y  o u r  c o r r e s p o n 
d e n t ’s  a r g u m e n t  s h o u l d  n o t  h o l d  e q u a l l y  i n  t h i s  c a s e ,  a n d  s o  w e  g e t  a  n e g a t i v e  
s e r i e s ,  t o  w i t : — “ I  d o n ’t  k n o w  t h a t  I  d o n ’t  k n o w  t h a t  I  d o n ’t  k n o w , ”  e t c .  
T h e s e  t w o  v i e w s  o f  m a n  w h e n  c o m b i n e d  s e e m  t o  g i v e  a  c o m p o u n d  i n  w h i c h  G n o s t i 
c i s m  a n d  A g n o s t i c i s m  a r e  a m a l g a m a t e d ,  i f  n o t  h a r m o n i z e d ,  a n d  w h i c h  m i g h t  b e  
w o r k e d  u p  i n t o  a  n e w  v i e w  o f  m a n  a n d  t h e  U n i v e r s e .  I t  s e e m s ,  h o w e v e r ,  t h a t  
“  P u z z l e d ”  h a s  o n l y  s t u m b l e d  u p o n  a  c o n c r e t o  i n s t a n c e  o f  t h e  g e n e r a l  t r u t h  
t h a t  w e  m a y  l i f t  u p  v e i l  a f t e r  v e i l  a n d  s t i l l  f in d  a n  a p p a r e n t l y  e n d l e s s  s e r i e s  o f  
o t h e r  v e i l s  b e h i n d .  T h e  u l t i m a t e  “  K n o w e r ”  i s  t h e  U n k n o w a b l e .  T h e  u l t i m a t e  
N o t - k n o w e r  ia  a l s o  t h e  U n k n o w a b l e ,  T h e r e f o r e  t h e  U n k n o w a b l e  is  b o t h  i n -



f i n i t e  k n o w l e d g e  a m i  i n f i n i t e  I g n o r a n c e ,  o r  i n  o i l i e r  w o r d s  i t  is  t h e  s t u n  of p o s i t i v e  
u n d  n e g a t i v e  k n o w l e d g e .  O r ,  t o  p u t  t h e  s a m e  i d e a  i n  o t h e r  wro r d s ,  A b s o l u t e  C o n s c i 
o u s n e s s  is  U n c o n s c i o u s .  A s  f o r  t h o  c u r i o u s  f a c t  t h e  m o r e  w e  g e t  i n t o  o u r s e l v e s  t h e  m o r e  
w e  g e t  o u t  o f  o u r s e l v e s ,  i t  i s  o n e  o f  t h o s e  p a r a d o x e s  w h i c h  m e e t  t h e  s t u d e n t  a t  t h e  
t h r e s h o l d  o f  o c c u l t i s m .  S t i l l  i t  i s  o n l y  a  p a r a d o x ,  b e c a u s e  o u r  “  t r i a n g l e s ”  a r e  i n 
t e r l a c e d .  I f  “  P u z z l e d ”  w i l l  p u l l  h i s  t r i a n g l e s  a p a r t  u n t i l  t h e i r  a p e x e s  t o u c h  h e  w i l l  
g e t  l i g h t . — E d . ]

T O  C O R R E S P O N D E N T S .

T. S. B., A llahabad .— W e  have had no intimation that Dr. Fran?; 
Hartmann’s story “ The Talking Image of Urur,” now running in 
Lucifer, is to be published in book form. As to our opinion of tho 
sfcory, or of the motive of tbe writer, it .is too soon to offer it. The 
following translation of a little Fable by a Persian poet may, or may not, 

be applicable to the case:—

THE LION AND THE ASl
“ There was once a Lion who was known and respected by all the beasts o£ 

the field. A  certain ass came one day to the forest where the Lion dwelt, 
and when he saw the honor that was paid to the noble beast, his heart was 
filled with envy, and he longed to be king instead of the Lion. But the 
animals, seeing that he was only an ass, paid no attention to what he said on 
thafc subject. So he took the viper, and the toad, and the pig, and tho 
vulture aside, and promised them thafc if they wonld make him king they 
should be his ministers; and they plotted together against the Lion; but 
when tho Lion heard of it he only smiled, for he knew that all the other 
animals saw that it was only an ass, a viper, a toad, a pig, and a vulturo thafc 
plotted against him. And lo ! the Lion one fine day made a journey into a 
distant forest; and when lie was gone the ass bethought him that lie would 
kick and bray, in order to let all the animals see whafc a wise and courageous 
beast be was. So hG went to the Old Lioness and said: ‘ I prithee hold 
my head while I kick and bray, for the Lion has gone into a far country, and 
all the animals when they hear mo bray and see me kick into the cave where 
the Lion dwrells, will perceive that I am a nobler animal than he is, and 
will make me their leader.’ But the Old Lioness, instead of killing and eating 
the ass as all the animals expected, said to him, 4 Be satisfied, Oh ass, for 
purely the consideration thou now enjoy est among all the beasts is more than 
thou deservest, ond verily must come from thy good Karma in a former 
incarnation. Think nofc fchafc thy braying and thy kicking can make the Lion 
other than a Lion. If I should hold thy head for thee whilst thou brayesfc 
and kickest to the cave of the Lion, lo! all the animals would know thee for 
what thou art: a malicious ass, an envious ass, a conceited ass, a mendacious 
ass, a cowardly ass, a libidinous ass, a dishonest ass, in a word, an 
arrant humbug of an ass; whereas if thou continuest to bray softly 
in thy sweet falsetto as heretofore, telling the other animals about fche 
beautiful things thou hast in thy inside, they will continue to believe 
thee to be an ass of saintly life and spiritual nature.’ Thereupon the ass 
waxed wroth and said : ‘ If thou refusesfc to hold my head, Oh Lioness, 
behold! I will go to a certain beasfc 1 know who lives by the Garden near 
the Strand, and who is a professional holder of asses’ heads while they 
kick and bray, and when he holds my head I will kick and bray against theo 
too, which will please him mightily/ Then the Lioness smiled and said : ‘ I 
will hold thy head for thee, for even a poor ass must meet its Karma.’ Bufc 
when the animals heard the vile and discordant noise the creature made, and 
saw the insults that he offered to the absent Lion, they rushed with ono 
accord upon him and tore him to pieces; and when the Lion came home and 
saw the ass’s skin hanging above the entrance of his den, he sighed and said : 
‘ Alas, poor ass ! Why didst; thou not continue to bray softly in thy sweet# 
falsetto, concerning the beautiful things fchou hadsfc in thy inside !’ ”
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w  qtf: |

THERE IS NO RELIGION Hit!HER THAN TRUTH.

[ F a m ily  m otto o f  the  M a h a ra ja h s  o f  IS cnarcs.]

L E  F I I A R E  B E  L ’IN C O N N U .

T T ,’;s. 1w rit,t®n in an olcl ljook UP0U tlio Occult Sciences : “ Gupta, 
r ii , J a  /  Science) ia an  a ttrac tiv e  sea, b u t storm y and
lull ol rocks. lh o  nav igato r who risks him self thereon , if ho 
bo no t wise and full of experience,*  will be swallowed up, w reck
ed upon one ot tho thousand subm erged reefs. G reat billows in  
colour like sapphires, rubies and  em eralds, billows full of beauty  
and  m ystery  will overtake him, ready  to bear the  voyager awaV 
tow ards o ther and num berless ligh ts th a t burn in every direction 
H ut these are  will-o-the-wisps, ligh ted  by the sons of K a liy a f for 
th e  destruc tion  of those who th irs t for life. H appy are  th ey  who 
rem ain  blind  to these false deceivers; more happy still those who 
never tu rn  th e ir  eyes from  th e  only tru e  B eacon-light whoso 
e te rn a l flame burns in solitude in th e  dep ths of the w Ster of tho 
oacred  Science. N um berless are  th e  pilgrim s th a t desire to en te r 
those w a te rs ; very  few are  th e  strong  swimmers who reach the  
J-iight. H e who gets there  m ust have ceased to bo a num ber and  
Have becomo a ll numbers. H e m ust havo forgotten the illusion of 
separation , and  accept only th e  tru th  of collective individuality  t  
H e^m ust see w ith  the  ears, h ea r w ith  the eyes,§ understand  tho

*  A c q u i r e d  u n d e r  a  G u r u .  “----------

• g re a t  se rp en t conquered  by K rish n a  and  driven from  th e  r iv e r

W  ^  l / J S T C
r A T h °r  i l l " B io n , ° f  ,t h 0  p e r s o n a l i t y  o f  t h o  E g o ,  p l a c e d  b y  o n r  e KoH sm  in  t h e  f i r s t  

f o r  U  a n d l n T  ’ n  10 a 8 s i m i , a t e  « > »  " h o l e  o f  h n n f a n i t ™  ,v e  b y  i t
8 A v i i -  ! ?  i T " 18’ ° e a 3 e  t 0  b o  “  o n ( ,” > » n d  b e c o m e  ‘ ' a l l ”  o r  t h e  thal

• V e d i c  e x p r e s s i o n .  T h e  s e n s e s ,  c o u n t i n g  i n  t h e  t w o  m v s t i c  p o n o na

]no?oCCt'] " l ! hnfc an In it ia te does not se p a ra te  those Bcnses from e a c h ' oTher T n y
others, h08P1,MateS his uni,y frol“  Humanity. Every ,euSe contain' a u Z


