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THE THEOSOPHIST.

.

Vor. VIII. No. 85.—Ocroser 1886.

geg Al o WAl o
THERE IS NO RELIGION HIGHER THAN TRUTH.

[Family motto of the Maharajahs of Benares.]

ANCIENT MAGIC IN MODERN SCIENCE.

JAULTHIER, the French Indianist, may, or may not, be taxed
' with too much enthusiasm when saying that India appears
before him as the grand and primitive focus of human thought,
whose steady flame has ended by communicating itself to, and
setting on fire the whole ancient world*—yet, he is right in his
statement. It is Aryan metaphysicst that have led the mind to
occult knowledge—the oldest and the mother science of all, since
it contains within itself all the other sciences. And it is occultism—
the synthesis of all the discoveries in nature and, chiefly, of the
psychic potency within and beyond every physical atom of matter—
that has been the primitive bond that has cemented into one cor-
ner-stone the foundations of all the religions of antiquity.

The primitive spark has set on fire every nation, truly, and Magic
underlies now &very national faith, whether old or young. Egypt
and Chaldea are foremost in the ranks of those countries that furnish
us with the most evidence upon the subject, helpless as they are to-
do as India does—to protect their paleographic relics from dese-
cration. The turbid waters of the canal of Suez carry along to
those that wash the British shores, the magic of the earliest days
of Pharaonic Egypt, to fill up with its crumbled dust the British,
French, German and Russian museums. Ancient, historical Magic
is thus reflecting itself upon the scientific records of our own all-
denying century. It forces the hand and tires the brain of the
scientist, laughing at his efforts to interpret its meaning in his
own materialistic way, yet helps the occultist better to understand
modern Magic, the rickety, weak grandchild of her power-

* Essay. PREFACE by Colcbrooke.
t It is only through Mr. Barthelemy St. Hilaire that the world haa learnt that

“ with regard to metaphysics, the Ilindu genius hus ever remaincd in a kind of
infantile underdevélopment ! :

<
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ful, atchaic grandam. Hardly a hieratic papyrus exhumed along
with the swathed mummy of King or Priest-Hierophant, or a
weather-beaten, indecipherable inscription from the tormented sites
of Babylonia or Niniveh, or an ancient tile-cylinder—that does not
furnish new food for thought or some suggestive information to the
student of Occultism. Withal, magic is denied and termed the
“superstition” of the ignorant ancient philosopher.

Thus, magic in every papyrus ; magic in all the religious formule ;
magic bottled up in hermetically-closed vials, many thousands of
years old; magic in elegantly bound, modern works ; magic in
the most popular novels; magic in social gatherings; magic—

worse than that, SORCERY—in the very air one breathes in Europe,

America, Australia: the more civilized and cultured a nation, the

more formidable and effective the effluvia of unconscious magic it

emits and stores away in the surrounding atmosphere...

Tabooed, derided magic would, of course, never be accepted
under her legitimate name; yet science has begun dealing with
that ostracised science under modern masks, and very consider-
ably. But what is in a name ? Because a wolf is scientifically defin-
ed as an animal of the genus canis, does it make of him a dog ?
Men of science may prefer to call the magic inquired into by
Porphyry and explained by Iamblichus hysterical hypmosis, but
that does not make it the less magic. The result and outcome of
primitive Revelation to the earlier races by their « Divine Dynas-
ties” the kings-instructors, became innate knowledge in the
Fourth race, that of the Atlantians; and that knowledge is now
called in its rare cases of “abnormal” genuine manifestations,
mediumship. The secret history of the world, preserved only in

. far-away, secure retreats, would alone, if told unreservedly, inform

the present generations of the powers that lie latent, and to most
unknown, in man and nature. It was the fearful misuse of magic
by the Atlantians, that led their race to utter destruction, and—
to oblivion. The tale of their sorcery and wicked enchantments
has reached us, through classical writers, in fragmentary bits, as
legends and childish fairy-tales, and as fathered on smaller nations.
Thence the scorn for necromancy, goétic magic, and theurgy.
The “ witches” of Thessaly are not less laughed at in our day
than the modern medium or the credulous Theosophist. This is
again due to sorcery, and one should never lack the moral courage
to repeat the term ; for it is the fatally abused magic that forced
the adepts, “the Sons of Light,” to bury it deep, after its sinful
votaries had themselves found a watery grave at the bottom of the
ocean ; thus placing it beyond the reach of the profane of the race
that succeeded to the Atlantians. It is, then, to sorcery that the
world is indebted for its present ignorance about it. ~But who
or what class in Furope or America, will believe the report ?
With one exception, none;and that exception is found in the
Roman Catholics and their clergy ; but even they, while bound by
their religious dogmas to credit its existence, attribute to it a
satanic origin. It is this theory which, no doubt, has to this day
prevented magic from being dealt with scientificallv.

Still, nolens volens, science has to take it in hand. Archeology

1886.] ANCIENT MAGIC IN MODERN SCIENCE.

in its most interesting department—Egyptology and Asgyx'loltl)li_,:yx—ea
is fatally wedded to it, do what it may. For magic 1.;; so nixed
up with the world’s history that, if the latter 1s ever to ebWIt 1 ton
at all in its completeness, giving the truth and nothing bu ©
truth, there seems to be no help for it. If‘Archagologyhczun.ll
still upon discoveries and reports upon hieratic writings tha w};
be free from the hateful subject, then Hisrory will never be
i we fear. ) .
Wrgzzn’sympathises profoundly with, and can well“lmagme',st’h;e,
embarrassing position of the various savants and “F. R. ].s
of Academicians-and Orientalists. Forced to decipher, trans zu;g
and interpret old mouldy papyri, Inscriptions on steles fan
Babylonian rhombs, they find themselves at every rpome{n; h.:s,ce
to face with Macic! Voruive offerings, carvings, hler‘(‘)gyp ics,
incantations—the whole paraphernalia of that hateful El}pei&m-
tion”—stare them in the eyes, demand their attention, I them
with the most disagreeable perplexity. Only thmli& Whatgdmlzlsr,
be their feelings in the following case in hand. An eviden 5;
precious papyrus is exhumed. It is the post-mo}rtemPRasspor
furnished to the osirified soul* of a just-translated lmge O(Ii
even Pharaoh, written in red and black characters by a learned an :
famous scribe, say of the IVth Dynasty, under the supervision Od_
an Egyptian Hierophant—a class considered in all éhe agef’ arthl
held %y posterity as the most learned of the learned, among ¢ o
ancient sages and philosophers. The §tatemenns_the1fe1n Ige;e
written at the solemn hours of the death and burial (1)1 a King-
Hierophant, of a Pharaoh and ruler. The purpose of the };apertl'a
the introduction of the “soul” to the awiul region of 2 men .xv,‘
before its judges, there where a lie is said to outweigh ex ex;I
other crime. The Orientalist carries away the pap;:rus ]Mt:é
devotes to its interpretation days, perhapsvweeks, of labou‘l, ocrlx {,l °
find in it the following statement:  In the XIIIth year an : 1;
second month of Schomoo, in the :28th dqy of the same, we, le
first High-priest of Ammon, the king of the gods, Pepotm;{l, t klg
son of the delezate (or substitute)t for the High-priest 10115 1;5
moan, and the scribe of the temple of Sosser-soo-khons lz;n o
the Necropolis Bootegamonmoo, began to dress the late V;fl‘necz
Oozirmari Pionokha, etc. etc., preparing him for ?ter'mty.. t«a on
ready, the mummy was pleased to arise and thank his se}rw:?; ;adﬂ
also to accept a cover worked for him by the hand of the i O—Z
singer,” Nefrelit Nimutha, gone into etermty the year lso {';T'L E
“some hundred vears before!” The whole in hierog ypf ics. u
" This may be a mistaken reading. There are dozens Od'pil?ynci
though, well authenticated agd rec?irglln%hmorg ;usr;?csh gﬁaigib Z,nd
ives than that corroborated in this,
g?;:;glci by Herodotus and Plato, Syncellus and dozens of other

* The reader need not be told that every soul newly-born into its ‘c(;:il;ai so,f,ggz)g
years after the death of the body it animated, became, in Egypt. 1a,n 0 s
osirified, viz., the personality became reduced to its higher principles, a sp

‘ ! the
+ ‘“Substitute’” was the name given to the.father of the “ Son’” adopted by

2 ti]
i ied opting ‘‘ Sons
Hizh-priest Hierophant ; a class of these remaining unmarried, and adopting
for,purposes of transmission of power and succession.

_4‘(..>
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writers and philosophers, who mention the subject. Those papyr
note down very often, as seriously as any historical fact needing
no special corroboration, whole dynasties of Kings’-manes, viz., of
Phantoms and ghosts. The same is found in the histories of other
nations.

All claim for their first and earliest dynasties* of rulers and
kings, what the Greeks called Manes and the Egyptians Ourva-
gan, “gods,” etc. Rossellius has tried to interpret the puzzling
statement, but in vain. “The word manes meaning urvagan,” he
says, “ and that term in its literal sense signifying exterior image,
We may suppose, if it were possible to bring down that dynasty
within some historical period—that the word referred to some form
of theocratic government, represented by the vmages of the gods and
priests” !+

A dynasty of, to all appearance, living, at all events acting and
ruling, kings turning out to have been simply mannikins and images,
would require, to be accepted, a far wider stretch of modern
credulity than even “ kings’ phantems.”

Were these Hierophants and Scribes, Pharaohs and King-Ini-
tiates all fools or frauds, confederates and liars, to have either
believed themselves or tried to make other pecple believe in such
cock-and-bull stories, if there were no truth at the foundation ?
And that for a long series of millenniums, from the first to the last
Dynasty ?

Of the divine Dynasty of Manes, the text of the * Secret Doc-
trine” will treat more fully ; but a few such feats may be record-
ed from genuine papyri and the discoveries of archzology. The
Orientalists have found a plank of salvation : though forced to
publish the contents of some famous papyri, they now call them
Bomances of the days of Pharaoh so-and-so. The device is
ingenious, if not absolutely honest. The literary Sadducees may
fairly rejoice.

One of such is the so-called “ Lepsius Papyrus” of the Berlin
Museum, now purchased by the latter from the heirs of Richard
Lepsius. It is written in hieratic characters in the archaic Egyp-
tian (old Coptic) tongue, and is considered one of the most import-
ant archwological discoveries of our age, inasmuch as it furnishes
dates for comparison, and rectifies several mistakes in the order of
dynastical successions. Unfortunately its most important fragments
are missing. The learned Egyptologists who had the greatest diffi-

culty in deciphering it have concluded that it was “ an historical
romance of the XVith century B. C.,} dating back to events that
took place during the reign of Pharaoh Cheops, the supposed buil-

* The Secret Doctrine tcaches that those dynasties were composed of divine

beings, ‘““tho ethereal images of human creatures,” in reality, ““ gods,” in their
laminous astral bodies; the Sishte of preceding manvantaras.
- % Rossellius (vol. i, ““Storia degli Monumenti dell Egiito,” (p. 8) He adds that
Manetho and the old Chronicles agree in translating the word manes by véyves. In the
Chronicles of Eusebius Pamphilius, discovered at Milan and annotated by Cardinal
Mai, the word véxwes is also translated urvayan, “the exterior shadow’ or “ethe.
real image of meon;” in short, the astrai body.

1 Suppceititiouslu—during the XVIIIth Dynasty of kings, agreeably to Manetho's
Synchrouvistic Tables, disfizured out of recognition by the able Eusebius. the fco
elever Bishop of Cesarea.
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der of the pyramid of that name, who flourished in the XXVIth (?)
century before our era.” It shows Egyptian life and the state of
society at the Court of that great Pharaoh, nearly 900 years before
the little unpleasantness between Joseph and Mrs. Potiphar.

The first scene opens with King Cheops on his throne, surround-
ed by his sons, whom he commands to entertain him mtl} narratives
about hoar antiquity and the miraculous powers exercised by the
celebrated sages and magicians at the Court of his predecessor.
Prince Chefren then tells his audience how a magus during the
epoch of Pharaoh Nebkha fabricated a crocodile out of wax and
endowed him with life and obedience. Having been placed by a
husband iz the room of his faithless spouse, the crocodile snapped
at both the wife and her lover, and seizing them carried them both
into the sea. Another prince told a story of his grandfather, the
parent of Cheops, Pharaoh Sexerru. Feeling seedy, he command-
ed a magician into his presence, who advised him as a remedy the
spectacle of twenty beautiful maidens of the Court sporting in a
boat on the lake near by. The maidens obeyed and the heart of
the old despot was “refreshed.” But suddenly one of the ladies
screamed and began to weep aloud. She had dropped into the
water, 120 feet deep in that spot, a rich necklace. Then a magi-
cian pronounced a formula, called the genii of the air and water
to his help, and plunging his hand into the waves brought back
with it the necklace. The Pharaoh was greatly struck with the
feat. He looked no more at the twenty beauties, “ divested of
their clothes, covered with nets, and with twenty oars made of
ebony and gold ;” but commanded that sacrifices should be made
to the manes of those two magicians when they died. To this
Prince Gardadathu remarked that the highest among such magi-
cians never die, and that one of them lived to that day, more than a
centenarian, at the town of Deyd-Snefroo; that his name was
Deddy ; and that he had the miraculous power of reuniting cut-

off heads to their bodies and recalling the whole to life, as also
full authority and sway over the lions of the desert. He, Deddy,
knew likewise where to procure the needed expensive materials
for the temple of the god Thoth (the wisdom deity), which edifice
Pharaoh Cheops was anxious to raise near his great pyramid. Upon
hearing this, the mighty king Cheops expressed desire to see the
old sage at his Court! Thereupon the Prince Gardadathu started
on his journey, and brought back with him the great magician.

After long greetings and mutual compliments and obeisance,
according to the papyrus, a long conversation ensued between the
Pharaoh and the sage, which goes on briefly thus :—

«T amtold, oh sage, that thou art able to reunite heads severed
from their bodies to the latter.”

«T can do so, great King,”—answered Deddy.

« ILgb a crimin%.l be brgught here, withoust delay,” quoth the

Pharaoh. ‘ :

“ Great King, my power does not extend to men. I can
resurrect only animals,”—remarked the sage. )

A goose was then brought, its head cut off and placed in the
east corner of the hall. and its body at the western side. Deddy
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extended his arm in the two directions in turn an
magic formula.  Forthwith the body of the bai'?'d1 n;ggtstzregng
walked to the centre of the hall, and the head rolled up to meet
;tun'il;gsn t;,lfd];lizd ]umpid on the bleeding neck ; the ‘two were
. 00 ,
th%ﬁper:;tion o fea. ;;angtega,n to walk about, none the worse for
The same wonderful feat was repeated by Deddy u i
and a bull. After which the Pharz?oh desier to bZ in}t)'g:nf:dr.l avl;li?:;
reg%xl‘ld to the projected temple of Thoth. :
e sage-magician knew all about the old remai
tgrr;lple, hidden in a certain house at Heliopolis : but 3;11;5 l;):fd tﬁg
Slg tlctio reveal it to the king. The revelation had to come from
the e.fest of the three triplets of Rad-Dedtoo. ¢ The latter is
e wife of the priest of the Sun, at the city of Saheboo. She will
co_?lcelve the triplet-sons from the sun-god, and these children
W]gl} play an important part in the history of the land of Khemi
{) eg)yl'.gt)ﬁemg:g;uch a,sPt;iwy will be called to rule it. The eldest,
mes . . . . ;
the‘ %ty e, becon ;jli:, araoh, will be High-priest of the Sun at
_“Upon hearing this, Pharaoh Cheops rent his clct in grief :
his dynasty would thus be overthrownp by the sorflchhflfelﬁégi’?eft‘
Whﬁm hehwas actually raising a temple !” v
ere the papyrus is torn ; and alarge portion of it being missi
posterity is denied the ibili arni ach Cheopa
un'i‘iﬁr tcf%k Jenied the I?g?:;gt;hty of learning what Pharaoh Cheops
e fragment that follows apprizes us of that which is evi -
ly the chief subject of the a.rg?a,ic record—the birtﬁhoéstﬁ?(gﬁxr'!:e
s;)]!;ls:i of the sun-god. Assoon as Rad-Dedtoo felt the pangs of
i{ i -hblrnh, the great sun-god called the goddesses Isis, Nephthys
S:Le§e e.nt;,(‘)ol, and Hekhtoo, and sent them to help the priestess:
> y;llllg. : She is in labour with my three sons who will, one day
e the rulers of this land. Help her, and they will raise temples for
| zog,d will make innumerable libations of wine and sacrifices.”” The
ijoc; I ess;s did as they were asked, and three boys, each one yard
long an dwzih very long arms,* were born. Isis gave them their
nﬁes a,rcxl Nephthys blessed them, while the two other goddesses
zo rmed on them @hexr glorious future. The three young men
Oeca.mlg eventually kings of the Vth Dynasty, their names being
userkath, Sagoorey and Kakédy. After the goddesses had returned
to their celestial mansions some great miracles occurred. The
{:;_)rn. given the mother-goddesses returned of itself into the corn-
E 1111'1}11 an out-house of the High-priest, and the servants reported
'a.: voices of invisibles were singing in it the hymns sung at the
birth of hereditary princes, and the sounds of music, and dances
belonging to that rite were distinctly heard. This phenomenon
endangered, later on, the lives of the future kings—the triplets
A female slave having been punished once by zhe Hich priest:
ess, the former ran away from the house, and spoke thus ‘to the
assembled crowds: “ How dare she punish me, that woman who

gave birth to three kings? I wi ify 1 :
S heops. our lord.” ings will go and notify it to Pharaok

* in E: i i i
Long arms in Ezypt meant as now in India. a sign of mabatmaship. or adeptship.
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At this interesting place; the papyrus is again torn ; and the
reader left once more in ignorance of what resulted from the
denunciation, and how the three boy-pretenders avoided the per-
secution of the paramount ruler.*

Another magical feat is given by Mariette Bey. (Mon. Dir. pl.
9, Persian epoch) from a tablet in the Bulak Museum, concerning
the Ethiopian kingdom founded by the descendants of the High-
priests of Ammon, wherein flourished absolute theocracy. It was
the god himself, it appears, who selected the kings at his fancy,
and  the stele 114 which is an official statement about the election
of Aspalout, shows how such events took place.” (Gebel-Barkal)
The army gathered near the Holy Mountain at Napata, choosing
six officers who had to join other delegates of state, proposed to
proceed to the election of a king.

«Come,” reads the inscribed legend, “ come, let us choose a
master who would be like an irresistible young bull.” And the
army began lamenting, saying—* Our master is with us, and we
know him not!” And others remarked, “ Aye, but we can know
him, though till now no one save Ra (the god) does so: may the
great God protect him from harm wherever he be”...... Forthwith
the whole army cried out—* But there is that god Ammon-R&, in
the Holy Mountain, and he is the god of Ethiopia! Let us to him;
do not speak in ignorance of him, for the word spoken in igno-
rance of him is not good. Let him choose, that god, who is the god
of the kingdom of Ethiopia, since the days of Ra...He will guide
us, as the Ethiopian kings are all his haundiwork, and he gives the
kingdom to the son whom he loves.” “This is what the entire
army saith: ¢ It is an excellent speech, in truth... a million of
times.” ”

Then the narrative shows the delegates duly purified, proceeding
to the temple and prostrating themselves before the huge statue
of Ammon-R4, while framing their request.  The Ethiopic
priests are mighty ones. They know how to fabricate miraculous

images and statues, capable of motion and speech, to serve as
vehicles for the gods; it is an art they hold from their Egyptian
ancestors.”

% This is the more to be regretted—says the translator of the papyrus—that
« Jegendary details, notwithstanding the contents of the Lepsius papyrus are evidently
based upon the most ancient traditions ; and as a matter of fact emanate from eye-
witnesses and first-hand evidence.” The data in the papyrus are absolutely coinci-
dent with facts known, and agree with the discoveriea made by Egyptology and the
undeniable information obtained concerning the history and far away events of that
+land of mystery andriddle,” as Hegel called it. Therefore we have no cause whatever
4o doubt the authenticity of the general narrative contained in our papyrus. It
veveals to us, likewise, entirely new historical facts. Thus, we learn, first of all,
that (Kefren) or Chephren was the son of Cheops; that the Vth Dynasty origi-
nated in the town of Saheboo ; thatits first three Pharaohs were three brothers—and
that the elder of the triplets had been a solar High-priest at Heliopolis before
ascending to the throne. Meagre as the details appear, they become quite important
in the history of events removed from us by more than forty centuries. Finally,
the Lepsius papyrus isan extremely ancient document, written in the old Egyptian
tongue, while the events narrated therein may, for their originality (magic ?), be
placed on a par with the best Egyptian narratives translated and published by the
famous Egyptologist and Archaologist, Mr. Maspero, in his work called * Contes
de l'uncienne Egypte.”’
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h ;ilgt;ilsemgxfnlx:: of %f’ Rogﬁl family pass in procession before
. mon-Ré—still it moveth not. But as s
aArsnIl):.lc);t;d a.lppl('iolaches llt., the huge statue seizes him Withool;lo:}?
X oudly exclaims— This is your king! This i
Master who will make ive I’ Y m J groct the
you live I” : and the army chief:
new Pharaoh. He enters into th 11 is crmed by
) e sanctuary and is cro
'tlyfegfgcsléig:fson;lly,. :ﬁld with his own hands ; then joins h?sn:gml;?
en S . . . *
Barkal). with the distribution of bread and beer.” (Gebel-
There is a number of i inscri .
‘ : papyri and old inscriptions i
111)125;2?3,:11;8 sh%ht;it dou}ll)t that for thousands of yea,ll')s High-pprx?i‘;:tlsg
1 an araohs believed—as well as the mas in
. . . - S
zl)a%ic, besides practising it ; the latter being liable to be ref:;ég
thoy f;ei; J;gglert}‘r. '{‘hg slta,tues had to be fabricated ; for, unless
ade of certain elements and stones, and wer X
under certain constellations, i with the ohadte
) ) , 1n accordance with the conditi
ﬁl)‘es;gg:g by n%‘a,glc a,rt;,hthe divine (or tnfernal, if some Willnsolilsgz
) » O I'ORCES, that were expected to animat
and images, could not be made to i v paatues
' act therein. A galvanic-batt
f:gdgt])n beifpl(;ipa.red olii1 s}gemﬁc metals and ma.terig,ls, not m:dee;{
, e wou ave it produce its magical eff
photograph has to be obtained und e onditions of
B oogra ) tamned under specific conditions of
Darpoe, and certain chemicals, before it can result in a given
Some twenty years ago, arch 1 i
> . , @ology was enriched with
;lil;;lloE; Oggﬁ)tlanbd.ocumfent giving the views of that a,ncienat Y-Zfiy
] e subject of ghosts (manes) and ic i .
It is called the “Harri o (Paporas Mesions),
1 darris papyrus on Magic” (Papyrus Magi
It is extremely curious in its bearing upon the eIs)gtl-eric te:g(':l}%l;?s;

of Occult Th h i . : ;
next arnicle—sgsgIr)AéVI,c. and is very suggestive. Itis left for our

OsreNDE, July, 1886. H. P. Bravarsky.

MOTHER GANGA.

HE paper on “ Esotericism i i
eTic] in Hardwar,” which appeared i
e tl;)e June number of this Magazine, contained the I]))Il?omissea olé
Y ouron::irgationg :n th}g sacred river Ganges, Mother Gangsd
nal piety. But before fulfilling the promise 1 ¢
s(sg); tth'atP the name Haridvéra is to be found in thg Ma,héblf;rar.il:
cent? 1 a;lva, Mok. Dh.). Thus it would seem that, in the XVIth
oo iliy, 0 dy a very old appellation of the place was revived and
e ytgar esignation invented. It is further to be stated that
o nlgnaierggztﬁgt hthe Dulrgé symbology the current tradition in
e conclusion of the goddess’s combat wit
gpff’iilo-btf)rn dsura was adopted. In the Devi méhitmya 011- 1(1311;,1:1?
Wllll):,D s,{ﬁé)rm}ng 3. portion %f the Mirkandiya Purina, a some
B rent ending is to be found. Here the Asur ishes
at the hand of the goddess, who thus e the eloventy fones
L the fols 0 thus tvpifies : g
ot Krishna, or the Tiriya éakti, the oncixtl:)ss.e‘ the elevench torm.
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According to the Vishnu Purina the sin-removing stream of.
the divine maiden, Gangd, flows from the toes of the left lotus foot
of Vishnu. At the time of the Trivikrama Avatar the whole of
Svarloka was covered by the left foot of Vishnu. This loka i3
represented by that portion of the heavens which lies between the
tropic of Cancer and the Pole-star, the most stable object in this
changing universe. The toes of Vishnu’s left foot rested on the con-
stellation of the Great Bear,and therefore this part of the heavensare
called the Supreme foot (paramam padam) of Vishnu* This part
of the mundane sphere remains in its place during the time that
fourteen Manus rise and fall, after each'of them had witnessed the
birth and death of fourteen Indras. But at the end of Brahma’s
day the whole of the three lokas retire from manifestation. The
Ganges is therefore the kriya sakti, or dynamic energy, of the three
lokas, having her origin in the highest loka, representing the
highest point of manifestation. Beyond this the Ganges is the
ambrosial stream that issues from Vishnu’s feet to give immor-
tality to the dwellers of the spiritual spheres, which remain
untouched by Kalpic pralayas ; she is not, then, our Mother Ganges.
The origin of that Gangé 1s at the highest point of the psychic or
svapna plane—on the confines, so to say, between that plane and
the spiritual sphere, of sushupti. At the end of a day of Brahma
the physical and the psychical plane become merged n the Tamo-
gunan of Sushupti. The spiritual lokas, jana, tapas and’ Satya,
are really states of Samédhi, and not subject to change except
during the Prikritic pralaya, which takes place at the end of a
hundred years of Brahma ; Makorloka, standing midway between
the upper and lower three, has properties peculiar to itself. It is
called *“ mortal-and-immortal,”” because, though it is not destroyed

at the Kalpic pralaya, it becomes uninhabited.

" The Ganges issuing from the feet of Vishnu for a long time dwelt
in the sphere of Brahma, that is on the sushuptic plane in the three
lokas. The three forms of immortality, absence of pain and the
extinction of its liability to recur, in which Vishnu’s grace is enjoy-
ed by the three spiritual lokas, must be taken as the Ganges prior
to her manifestation in the world of death—the three lower lokas.
The reasons which induced her to descend were to shed her benign
influence upon the wicked sons of Sagara, incindered by the wrath
of the sage Kapila, and give them a new life. Now Kapila is no
other than Vishnu himself in a particular aspect, he is the Purusha
that dwells in the sun, and therefore the same as Jivitma. In the
Vishnu Puréna it is said that, at the Kalpic pralaya, the fire
issuing from the mouth of Sankarsana or J ivatma burns up the three
lokas, which thus become the wicked sons of Sagara. The name
Sagara, or “ with poison,” is a fitting designation for the sphere of
death, consisting of the three lokas, Bhuh, Bhuvah and Svah,
Bhurloka is the lowest ; it is the sphere of the earth ; Bhuvarloka
is the atmospheric region where all elementals and elementaries

2 « The witnesses of the three lokas, Dharma, Dhrnvaand others, dwell in this region
of the heavens which is called the paramam padam of Vishnu,” says the Visonn
Purdna. It is hardly necessary to remark that the ™ Supreme foot of Vishnu in
the Cpanishads means Nirvana, Vaikunska, and is diferent from vhis.

B
-
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reside ; Svarloka is the abode of the gods. Below the earth there
are seven other lokas, the antipodes, so to say, of the seven we have
described, they represent the stages through which the evolutionary
tide has mounted up to this earth ; in the mineral kingdom and the
states into which the spiritually-evil personalities fall. The monad
is eternal, and consequently it never can evolve. The successive
changes in the forms it inhabits constitute evolution. The three
aspects of the Ganges as existing in heaven, on earth, and in the
nether spheres, represent the three aspects of the evolutionary
progress, as on earth, and above, and below it. To understand the
character of the earthly Ganges we must remember that the ego in
Devachan, or Svarloka, descends into incarnation by a very pecu-
liar process. The jiva, or ego, in Devachan is called in Sanskrit
tarjasa ;its abode is in the element of 4kasa, as can be seen from
Gandapada Acharyd’s epitome of the teachings of the Méindukya
Upanishad. After the exhaustion of the Karma that sustains the
taijasic condition of the jiva, it fallsinto the element of air, and
then it descends farther as the fire in the cloud, and finally comes
down on the earth with rain, to dwell in the food which the parents
of its next incarnation eat; and thus it finally passes into feetal
life. It is hardly worth while to warn the reader against con-
founding these elements with their manifestations perceptible to us.

The Ganges in her passages through the various stages of her

descent on earth describes the path of the incarnating ego.
First, she falls on the hair of Siva, which is the element of
akisa. For Vyomakesa, a name of that deity, means literally the
¢ dkésa-haired.” She lives a long time among his matted locks,
typifying the sojourn of the ego in Devachan. Then she acquires
motion, through the element of air, and gaining form as the
daughter of the Himalaya, descends as sweet water on this earth.

- Near the geographical source of the Ganges is the spot where
stood once the hermitage of Kapila. Here we must take Kapila in
his human aspect of the jiva, and not what he really is, an avatar
of Krishna, a naturally-illuminated being, or, in other words, Adi
Buddha. As the highest manifestation of spiritual wisdem he is
the presiding deity of the sun, and thus instrumental in reducing
to ashes the three lokas at the time of pralaya.

The Ganges as the wife of Siva is the Kriya sakt: (active
energy). In the human body she is the force that is seated in the
Svddhisthina centre, in the region of the solar plexus. The import-
ant part which that nerve-centre occupies in our bodily economy
as well as its numerous functions, will throw great light on the
symbology of the course of the Ganges. The name of the goddess’s
“vehicle” is deeply suggestive, she is always represented as riding
on a makara or dolphin. The word makara interpreted esoterically
means the ‘“ maker of five” (ma = five, kara = maker). The Ganges
is therefore the genetrix of the process of evolution of the five
great elements.

It would be very interesting to collect together the various
myths clustering round the Ganges and examine their esoteric signi-
ficance.- But that is a task of too great a magnitude to be under-
taken here, Mormt M. CraTTERJ,
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APOLLONIUS OF TYANA.

. . . . : ken

N spite of misrepresentation and disdain, aqd the mista
I\Tzegl of sectaries Iv?vho have thought, by blackening the character
of a great man whom they failed to understand, they were
advancing the divine claims of their own leader, the chax:?ctelt;
of Apollonius will always stand out as one of the grandest, I }?Od
the grandest, of his time. Mr. Tredwell, in a recently publis ed
work,* has given us the best modern account of Apollonius an
his times and to this book we owe most of our details.

Apollonius was born, as nearly as can be d_etermlped, about the
year one of our era at Tyana in Cappadocia. His parents were
connected with some of the noblest families of the city. At fourteen
years of age he was taken to Tarsus to be educated under the care
of ¢ Euthydemus, the Phcenician, a stoic and a celebrated rheto%
rician, and where he enjoyed conversation W’l’th the @1301§1es.ph
Pythagoras, Plato, Chrysippus and Aristotle. Dissatisfied wit
the manners of this city, he removed with his tutor, to Agez, a
maritime town near Tarsus. Here he was placed undetj vﬁ%e
tutelage of the Epicurean, FEuxemes of ‘Heraclea. Wdl )
Apollonius was at Aige, his father died leaving him a cons& ﬁ]:"
able fortune, which he divided with his elder brother, an L is
relatives. Apollonius went to Tyana to bury his father an oﬁ
his return turned the temple of Asculapius into a Lyceum, v;lhere i
kinds of philosophical disputations were held, and there he
effected many remarkable cures. o dine §

He now determined to pass five years in silence according te

. the Pythagorean code. “This period was passed chiefly in Pam-

phylia and in Cilicia; and although he travelled through proll
vinces whose manners were corrupt and effeminate, and muc
needed reformation, he never uttered a word, nor d}d a_murmur
ever escape him. The method he used in expressing his senti-
ments ¢uring his silence was by his eyes, his hands and the 'motlog
of his head. He never seemed morose nor out of spirits, an
always preserved an even, placid temper. He complained thi.t
this life was irksome, inasmuch only as he had many things to
say which he refrained from saying ; that he heard ma.nyIthlﬁgs
of a disagreeable nature which he affected not to hear. In & 13
manner he passed over many things said against him in dlg;n’ lfi
silence.” It is hardly possible to over-estimate the value of this
discipline as a training for the will, the judgment and the percep-
tive faculties. It is remarkable to what an extent, though volun-
tarily deprived of the power of speech, he was able to rx?akedknovin
his thought. On one occasion, while residing at Aspendus, o
quelled a tumult raised by the inhabitants on account of the exac~
tions of the corn monopolists during a time of famine. The eml?g-
ed populace were about to seize the governor and burn him alive.
¢ i ius of Tyana : or the First Ten Decades of our
Er:.," %ysgftg:. (’}.frzg:vf',‘lllf.e (ﬁ'e%vp%})g‘itu;rederyic Tredwell. Readers will find inftf}::
book a most interesting account of the times of Apollonius an@ descriptions o: o
places he visited, illustrated by quotations that show that a wide field of res_ez:tc
has been traversed by the author. In the attempt however to combine a picture

of the age with the life of the philosopher the latter tends at times to hecoxme some-
what obscured.
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Apollonius approached the governor, whom he asked by signs in
what duties he had been remiss. The governor declaring himself
innocent, Apollonius signified to the mob that he must be heard.
The governor then explained that the real blame lay with the
monopolists whom he named. The people then wanted to seize
these men and take the hoarded corn by force. Again Apollonius
interfered, giving them to understand that, if they would be patient,
their demands should be satisfied without the commission of a
crime. The monopolizers were sent for and rebuked and were
glad to purchase their lives by the surrender of their corn.

When Apollonius had falfilled his vow he went to Issus and
Alexandria and thence to Antioch in Syria. At this place he
entered the temple of Apollo Daphaneus and rebuked the neglected
state of the temple and the absence of rational worship. At
Antioch he occasionally addressed the people, “but he avoided
promiscuous multitudes and places of public resort, for he disliked
their rude and disorderly manners.” But, so far from shutting
himself up from all communication with his fellows,  he admitted
with pleasure into his conversations all who were of good behaviour.”

During the reigns of Tiberius and Caligula, Apollonius did not
visit the capital, though he kept himself informed of all matters thas
transpired there, without apparently paying any attention to
political affairs. He went from city to city and from temple to
temple. . “ Whenever he visited a city which happened to be of
Greek origin and was in possession of an established code of
religious worship, he called together the priests and discoursed to
them on the nature of their gods and the discipline of their
temples, and if he found that they had departed from the ancient
and usual forms, he always set them right. But when he came to
a city where religious rites and customs were barbarous and with
immoral tendencies, he enquired by whom they were established
and for what they were intended and in what manner they were
observed, at the same time suggesting whatever occurred to him
as better, more becoming, and more adapted for the general good ;
this he sometimes did by private advice to the priests ; at others by
public discourses.”

““ Wherever Apollonius in his travels found devotees of virtue
and morality associated for the promotion of the true philesophy,
he commanded them to ask what they pleased, assuring them that
those who cultivate the virtues and the true philosophy ought in
‘the morning to commune with the gods concerning the matters
of the gods, and in the evening, of human affairs.” When he had
answered all questions of friends and talked as much as he deemed
sufficient, he then addressed the multitude, with whom he always
discoursed in the evenings, but never before noon. In this
-manner of occupation his time was employed many years at
Antioch and surrounding cities up to A. D. 40.

He now determined to travel in foreign countries and, accom-
panied by two faithful and expert scribes of his own family, he set
out for India. In order to held converse with the Persian Magi,

.he travelled by Babylon and Susa. At Ninus, on the Euphrates,
he met Damis. who became his compunion and disciple, and te

1

% - While at Ephesus, Apollonius spent his time visiting the temples
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whose journals we owe most of the particulars of his life. 'Spendl-f
ing a short time in Mesopotamia, they entered the terrltgry o
.Babylon, where Apollonius was met by the king’s guard an com-
manded to halt. Mr. Tredwell omits the account of qhe’]oglnfey
to India, referring his readers to the full account in Bewick’s  Life
'of Apollonius.” Eliphas Levi considers that this account of the
Indian journey is in reality a book of initiation, symbolically setting
forth the trials and triumphs of him who aspires to tread the
parrow way. The account has often been impugned as fabulous,
but Mr. Tredwell says ¢ the account of Damis is so minute in deta.l
and exact in description, and bears such evidence of artless
honesty and truthfulness, that we are convinced on reading it that
it could have been written by none other than an eye witness.
Many of the places and events described and related by Damis
were never heard of in Greece before the visit of %pollomus,
the truth of which modern research has confirmed.” He also
adds that it was through these Indian itineraries of Apcllonius
that renewed impulsion was given to the Hindu element pervading
the religion and philosophy of Greece.” If the account of this
journey was so written as to form a book of initiation, there is
no reason for supposing that the separate events recorded therein
were not true. In any case it is more than probable that Apcllenius
‘himself received instruction and initiation on this journey.

After his wanderings in India he returned to his native country
by the Erythreean Sea, Babylon, thence to Ninus and to Antioch—
subsequently the witness of ten ecclesiastical councils. He stayed
here several months A. D. 48; but, becoming disgusted with the
dissolute morals of the place, he left it for Seleucia, the seaport
of Antioch, and thence took ship for Smyrna. o

They touched at Cyprus, where Apollonius and his disciples
visited the temples of New Paphos. Prevented by the weather from
remaining longer on the island, they put to sea again and, in the
evening, anchored at Rhodes. From this place they continued their
boyage to Panormus, the port of Ephesus. As soon as his arrival
at this place was known, the citizens left their accustomed occupa-
tions to meet and welcome him. He delivered several moral and
religious discourses, “and the city of Ephesus, which was so noto-
rious for its profligacy and frivolity, was brought back by the teach-
ings of Apollonius to the cultivation ”of philosophy, and to aban-
don their dissipation and cruel sports. ] 4 of

The priests and oracles of Colophon and of Didymus an 1;)
Pergamus had already declared in his fayour, and all persons who
stood in need of assistance were commanded by the oracle to repair
to Apollonius, such being the will of Apollo and the Fates.- Em-

\ bassies were sent from all the principal citiesof Ionia oﬁ'el'i#g h.nn

rights of hospitality. ‘ L e
; DSmyma. seﬁt a,m%a.ssadors, who, when qngstmned for a reason of
{ the invitation, replied, ¢ To see you, Apollonius, and be seen by you. .
- “Then,’ said Apollonius, ‘I will come ;.our curiosity 1s ‘mutaal.

and lecturing to the people. He also went to other places near and
{ addressed the people wherever he went..- From Ephesus he went
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to Smyrna, and as he approached the city, the Ionians, who were
engaged in their Panionian festival, came out to meet him. “ He
found the people given up to idle disputings, and much divided in
their opinions upon all subjects which tended for the public welfare
and the good government of the city. He exhorted them in their
disputes to vie with each other in giving the best advice or in dis-
charging most faithfully the duties of citizens, in beautifying their
city with works of art and graceful buildings, advising them that
beautiful cities resemble the statue of Jupiter Olympus* which
Phidias had made, or the elegant work of Cleanthes, the Corinthian,
or of Polycletus, or the fabulous works ot Dzdolus, always beautiful
and artistic and giving joy and culture to the beholders.” At
Smyrna Apollonius delivered many discourses, always taking care
to confine himself  tosuch topics as were most useful to his
hearers.” He was the guess of Theron, a stoic and an astronomer.

While at Smyrna ambassadors from Ephesus came to Apollo-
nius entreating him to return to their city to stay the ravages of
the plague that had broken out. It appears that Apollonius had
already warned the Ephesians that unless they paid more attention
to the sanitary conditio n of their city a plague would inevitably
break out. He went to Ephesus, and after haranguing the people
promised them ¢ that he would that day put a check upon the
disease.” According to Lactantius, the Ephesians consecrated a
statue to Apollonius in commemoration of his having delivered
them from the plague. '

From Ephesus he went to Athens, after visiting Pergamus, where
he discoursed in the temple of Athena Pallas. He also visited
Tlium, a three days’ journey from Pergamus. Near this place he
is said to have visited the tomb of Achilles, where he passed a
night during which several questions he put were answered. He
then sailed for Lesbos, landing at Methymna. There he restored
the statue of the god and built a chapel over it. He also visited
the temple of Orpheus at Mytilene, at which place he spent one
season, remaining till autumn. From Mjytilene he went to Samos
and thence to Athens. He arrived on the first day of the cele-
bration of the Eleusinian mysteries. Apollonius wished to be
initiated into the mysteries, but the hierophant refused to admit
him as being “a man not pure in things touching religion.”
Apollonius replied that the real reason of this refusal was because
« [ know more of the ceremonies of initiation than you do.” The
hierophant then wanted to initiate Apollonius, who, however, de-
clined, saying he would waituntil another hierophant was appointed.
Avpollonius passed his time at Athens with the philosophers who
were gathered there in considerable numbers, though the schools had
already begun to decline. He delivered many discourses “ both
in the temples to the priests, and in the stoa to the people.” He
is said to have corrected many abuses of the temples, and on one
occasion to have cast a devil out of a. young man. He remained
two years at Athens and then went on an embassy to the Thessalians
« in obedience to a command of Achilles.” He visited all the tem-

* A marvel of art in ivory and gold.
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ples in Greece, purifying and amending the worship where neces-
sary in each place. Passing through Athens he went on to Corinth,
visiting Eleusis and Megara on the way. At Corinth he was met
by an embassy of Elians who invited him to come to Olympia to
witness the games. There the Spartans sent him an invitation to
visit their country after the games were ended. He accepted the
invitation, but, noticing the effeminate appearance of the ambassa-
dors, he sent by them a message to the Ephori, blaming the modern
system of education and recommending them to return to their
g.ncient customs. At Olympia Apollonius discoursed on such sub-
jects as fortitude, wisdom, temperance, charity and other virtues
delivering his lectures in the porch of the temple of Jupiter. Ac-
cordjng to his promise he went to Sparta and found there that the
habits of the people were simple, manly, and unostentatious, and
that their appearance in no way resembled the effeminacy of the
ambassadors sent to him at Olympia. From Sparta he went to Epi-
daurus, where he stayed in the temple of ZEsculapius, to whom
divine honours were paid. Thence, by way of Malea, Beea and
Acmea, he went to Crete, staying at Gnossus. He also visited the
labyrinth. While at Crete, Apollonius, engaged at the time in
addressing the people, felt the shock of the earthquake and erup-
tion of Vesuvius that destroyed the cities of Campania, Hercula-
neum and Pompeii, A. D. 64. ’
From Crete, Apollonius proceeded to Rome, goin

Puteoli and thence by lancf) along the Appian v’va? itbtii:e?imfg
Nero ruled the Roman empire, and its capital was a dangerous place
for philosophers to visit. One after another these had been
i;npmsoned, exiled or murdered, apparently because their virtuous
!wes were a reproach to Roman vice. So strong were the warn-
ings received by Apollonius on his way to Rome, that out of thirt
disciples who accompanied him, only eight remained with himy
They took up their abode in an inn near the ancient city walls and
adjacent to Cicero’s house. They spentseveral days visiting the
different parts of the city. They endeavoured to attract asclittle
attentionas possible,and for some time were notmolested. One even-
ing they were discovered by a spy. This man, feigning drunken-
ness, went about the city singing verses written by Nero with power
to arraign all who listened with jnattention or who did not pay him
As Apollonius and his friends did not seem greatly impressed by.'

the singing, the spy accused them of violating the majesty of Nero.

However they paid the singer and passed on. The next da

Apollonius was taken before Telesinus, one of the Consuls Thi
Consul was amazed at his religious zeal and his boldness in :.mswer
to questions put to him, “and by way of honouring him, offered to
grant him a permit to enter the temples.” Apoollonius said he
preferred “ to visit temples not so vigilantly guarded.” After this
Apollonius passed all his time in the temples, going from one to
another and, as usual, introducing reforms wherever they appeared
called for. He visited none, but declined to receive none pbul: at
last he excited the suspicion of Nero through his influence over
Demetrius, a celebrated cynic philosopher. Apollonius was now
watched, but apparently left Rome for a time. ~Returning thither
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he was arrested on a charge of high treason. It is said that
an informer presented himself at the trial before Tigellinus,
the public prosecutor, with a roll on which were inscribed all the
accusations against Apollonius. This roll the informer flourished
about, boasting that Apollonius’ hour was come. When he presented
the document to Tigellinus, everybody was surprised to find it blank.
This is said to have been effected by the substitution of a blank roll
by Menippus. However popular opinion immediately invested Apol-
lonius with power over demons. Apollonius gave bold answers to
interrogatories of Tigellinus who dismissed him saying, “ Go where
you please, only giving security for your appearance when requir-
ed.”” Apollonius now became more cautious in his behaviour. , One
day he is said to have restored to life a maiden who was being
carried out for burial. Apollonius went from Rome to Spain,
but we have no particulars of the route taken, though there are
records of his conversations with his disciples during this p?rlqd,
especially his criticisms on Nero. While Apollonius was in Spain,
Vindex, governor of Gaul, was planning a revolt which Apol-
lonius is said to have aided by his advice. Mr. Tredwell thinks
that the real object of Apollonius’ journey to Spain was to strike
a blow against the power of Nero by encouraging the rebellion
that shortly followed his departure.

After the fall of Nero, Apollonius went to Caythagq, and thence
by Utica, to Sicily. Here he visited temples in various parts of
the island, and remained a year in Sicily. Thence he sailed for
Athens. At Leucas he changed his vessel, saying,  Let us leave
this ship, for it is not good for us to sail in her to Achaia.” The
ship quitted at Leucas was wrecked in the Gulf of Crissa. At
Athens “ Apollonius presented himself for initiation into the
mysteries, and the rites were performed by the very hierophant
whom he declared should be the successor of the hierophant who
had formerly refused him initiation.”

Apollonius passed the winter in Greece and then determined
to visit Egypt. He arrived at Alexandria A. D. 69. Here the
citizens welcomed him gladly, for they had long held him in the
greatest reverence. At this time Vespasian, proclaimed emperor by
the army, was on his way to Rome. Passing through Alexandria
he at once enquired after Apollonius. Being told that the
philosopher was in the temple, Vespasian at once went thither
and at their meeting said, “ To you, Apollonius, more than any
other man, am [ indebted for my present success. I know your

participation in the present revolution, and to you I shall look for |

advice.” Vespasianremained several monthsin Alexandria, and dur-
ing that time was constantly in the company of Apollonius. Apoll'o-
nius is said to have performed many miracles while at .Alexandria,
some of them under the eye of the emperor. A rupture took place
between Vespasian and Apollonius, because the former deprived
Greece of certain liberties granted by Nero, and moreover sold
offices and pardons, seeming to forget all but the claims of avarice.

After the departure of Vespasian from Egypt, Apollonius, accom-
panied by his disciples, went up the Nile to Sais, where they arrived
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on the day of the celebration of the festival of Neith which took
place every fourth year. From Sais they went to Heliopolis, at
that time deserted, and thence to Memphis. Pthah was the deity
worshipped at Memphis, and near his temple was another  dedicat-
ed to the pigmy god Cabeiri, into which none but priests entered.”
Apollonius considered that the pyramids were not constructed by
the Egyptians and were constructed “ firstly and chiefly as tombs ;
secondly, as places of worship ; thirdly, to gratify the vanity of the
builders—a people who inhabited the country anterior.to the Egyp-
tians.” He compares them to the pagodas of India, and says that
the meaning of Memphis is “land of the pyramid.”  During his
BEgyptian journey Apollonius was much disgusted. at the exces-
sive reverence paid to animals. His principal object in visiting
‘Egypt was to see the gymnosophists of upper Egypt, and to
compare their tenets and mode of life with those of the Indian
philosophers. He passed some time with them, but found them
far below their Hindu prototypes in knowledge, he said, “And
now, in all candour let me submit to you: Do you think that your
methods for propagating truth and purifying the world can prove
otherwise than a failure > True, it may tend to the purification of
yourselves ; but why not practise your great virtues in the world
and surrounded by temptations ? Why not remain in the midst of
‘crowded populations and help to purify them by your example and
practice ? Do you not rob the world of your ennobling influence by
taking yourselves out of it ? I think your system of philosophy in
‘these particulars has little to recommend it besides its selshness.”
In another conversation with these Egyptians Apollonius, speaking
of his own experiences, says the philosophy of Pythagoras seemed
to invite him within its embraces in these words’; « O young man,
the path to which I would direct your steps is full of cares and
self-denials. If any man conform to my rule of life, he must
remove from his table all animal food and forget the use of wine;
he must not mingle the cup of wisdom set in the hearts of all men
with a love of wine; he is to wear no garments made from either
hair or wool ; his shoes must be of the bark of trees; and his rest
and sleep wherever and whenever he can get them. I am so

severe with my followers, that I have bridles for curbing the

tongue. "Attend now, and I will tell you the rewards which await
him who makes me his choice. He shall possess, without a rival,
the virtues, justice and temperance; he shall become more a
terror to tyrants than their slave, and shall be more acceptable to
the gods, through his humble offerings, than they who shed the
blood of hetacombs of bulls; he shall be sympathetic in the suffer-
ings of others, with a transcendent love for all humanity. When
once he is made pure, I will give him knowledge of hereafter,
and so fill his visual ray with light as to render him capable of
distinguishing the merit of gods and heroes, and of appreciating, to
their full value, all shadowy phantasms whenever they assume the
form of mortals or immortals.” This, Apollonius told the

‘Egyptian, was his philosophy and the life he had chosen. He also

said, “ I determined to seek the truth from its fountain head, and
for such reasons I was induced to visit the Indians.”
3
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Apollonius visited all the historical places on both sides of the
Nile, ascending as far as the first cataract and then returned to
Alexandria. He then travelled into the East, the country of the
Idumeans, Pheenicians, Syrians, Sicilians (Tarsus) and afterwards
into Ionia. At the death of Vespasian his son Titus succeeded to
the imperial dignity. On his way to Rome, Titus requested
Apollonius to meet him at Argos and had a conference with the
philosopher there. Titus had but a short reign and was followed
by Domitian. This emperor soon showed signs of the character-
istics of Nero, and Apollonius set to work travelling through the
empire and sowing the seeds of discontent against the emperor.
At Smyrna he preached on “ Fate and Necessity” with special
reference to the troubles of the time. He had been secretly
advocating the cause of Nerva, and for this Domitian deter-
mined to put him to death. Apollonius, without telling his
companions whither he intended going, set out from Smyrna and
went to Puteoli, where he had a long conference with Demetrius
the philosopher, who strongly advised him not to risk a visit to
‘Rome. Apollonius, however, insisted on going on, and on his arri-
val was placed in custody to await the emperor’s pleasure. He was
brought before Domitian, whose questions he answered with great
‘boldness, and remanded back to prison, where he was loaded with
irons. On his second examination he was accused of wearing
strange garments and long hair, of allowing and encouraging men
to call him a god, of predicting a plague in Ephesus through
magic and turning it away by incantations, of sacrificing an Arca-
dian boy for purposes of divination. Apollonius made a lengthy
.speech in his defence, at the end of which it is said he vanished
from the court-room and appeared the same day to Damis and
Demetrius at Puteoli (at least three days’ journey from Rome)
as they were conversing on the sea-shore. The day after he left
.Puteol1 for Olympia and travelled about Greece until his death,
about which there are different accounts, in A. D. 98.

The main authority for the life of Apollonius is Philostratus,
who was born A. D. 172. He was a well-known writer and has
been frequently quoted as an authority ; his description of the
temple of Ephesus was sufficiently accurate to enable Mr. Wood to
discover, in 1870, the exact site of the great temple of D'lana, at
Ephesus. The materials used by Philostratus in compiling the
biography of Apollonius were, the journal of Damis, who accompa-
nied his master throughout his wanderings and seems to have

recorded all that transpired at the time, much as Boswell did for his

“biography of Johnson; a sketch of Apollonius by Maximus of
Ege, written between A. D. 17 and A. D. 20, and necessarily
imperfect ; also another account in the works of Mearagenes, to-
gether with a collection of the letters of Apollonius made by the
Roman Emperor Hadrian. There is also frequent mention of
Apollonius in the works of anciert writers.

In the above narrative, taken, as we have said, from Mr. Tred-
well’s work, there is but little mention of the miracles said to
have been performed by Apollonius, The account of Philostratus
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is however full of such occurrences. This fact has, in later times,
been urged to the discredit of Philostratus as a historian, espe-
cially by Christian apologists, who, apparently claiming a monopoly
of miraculous power for their own. founder and his followers, have
tried to disprove even the existence of Apollonius. It is quite
possible that the miracles may have been exaggerated, but there
seems no reason to doubt that Apollonius, initiated in India, really
had the power—an extension of the mesmeric faculty—of curing
diseases even in the absence of the sufferers. The story of his
sudden disappearance from the emperor’s court after his trial,
whether by the production of a maya or other means, is paralleled
by an account of a Brahman ascetic in recent times, who, sum-
moned befere a court at some distance off, delayed starting til}
within an hour of the time fixed for the hearing, and yet appeared
to take his trial at the proper time. There are some members of
the Theosophical Society who can also recall an exaet parallel to
the disappearance in court of the writing on the document when
Apollontus was brought before Tigellinus. In the case of his rais-
ing the young girl from the dead, it is to be noticed that she was
only recently deceased and the body was not worn out, and in some
such cases it is possible for an initiate to induce the principles—
not yet completely separated—to reunite. But perhaps the most
striking proef of the power of Apollonius was the manner in which
he was received by temple priests wherever he went and the

deference they paid to his recommendations of reform. When

we consider that all the ancient ceremonies were founded on speci-

fic reasons, that their virtue depended on the exact observation

of the rules laid down, and hence that there was every inducement

to the priests to decline the smallest alteration, it is not a little

remarkable that they were willing to listen to Apollonius, and it is

impossible to imagine any but an initiate succeeding under similar

circumstances.

Another point to be noticed is that Apollonius did not confine
his efforts to attempts at the reformation of the priests alone, but
he preached practical sermons for the people, and never failed to
enforce the great truth that those who would know the doctrine
must lead the life, and that men must be as well as know.

In several places he expresses his conviction that India is the
real fountain-head of religious philosophy, and that he had drawn
thence the best of what he knew. The fact that Apollonius, having
attained in a distant country the highest wisdom within his reach,
was able to impress its dictates upon so many systems is a fresh
proof, were any needed, of the unity of the truth, of the supremacy
of the Wisdom Religion, the source of all the creeds.

Of his political action enough has been said to show how great
was his influence. He lived in difficult times and seems to have
done what lay in his power to prevent the bad from becoming
worse. On the conflicting accounts of the manner of his death
we make no comment, he is not the only initiate who is said to
have vanished. Without having attained the full rank of highest
adeptship, Apollonius was one of those men who, combining
the qualities of a “ great man " with the powers of the initiate,
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appear on earth from time to time, powerfully affecting their
generation during life and leaving a sacred influence after death.

Mavurice 