
• ' Le S p i r it i s m e .*

* T h is , the latest French Book on Spiritualism, is written by a medical 
man who has, by a number of contributions to the principal French 
medical journals, given proof of his ability as a scientist.

His book may be shortly described as a plea for attention to spiritualism 
from the modern scientific investigator. He gives a sketch of the rise 
and development of modern spiritualism in America and Europe |jand 
shows by quoting experiences narrated by travellers in America among 
the American Indians, and in India, th a t similar phenomena have been 
observed in different parts of the world, among men of different races. 
The work contains a good summary of the experiments of Mr. Crookes 
and others, as well as a detailed account of the author’s own experiences 
w ith Slade and other mediums, some of whom were private persons of 
the highest respectability.

Dr. Gibier does not put forward any definite theory of his own ; hid 
position is simply that here we have a mass of undeniable phenomena of an 
order previously unknown to modern science, and therefore thnt it is tho 
duty of those who are the guides of the scientific thought of the day to 
examine into these phenomena as they do into those produced by heat, 
electricity, and the like. The w riter hints that in his opinion it is 
quite possible that in investigations akin to those invited by modern 
spiritualism we may be ablo to find a t least a closer solution than any 
yet offered to the problem “ know thyself.” We. hope this book will 
be, as it deserves to be, ' extensively read. W ithout unnecessary 
digressions the author gives us a body of well-arranged facts and some 
of the conclusions already suggested by them to other observers. In  a 
short compass he has succeeded in giving the average reader a clear idea, 
of the rise, progress, and nature of modern spiritualism, and it now 
remains for others to follow out his recommendation and push forward 
investigations on their own account.

Dr. Gibier seems to desire the formation of a French society 
for psychical research, but somehow or other, ever since the celebrated 
enquiry into mesmerism by the French Academy, societies of this kind 
have not prospered. A good deal was expected of the English society; 
bu t there seems to be so much wrangling between them and the 
spiritualists, and so much bad feeling has been created by gratuitous 
assumptions on the part of those who are supposed to be, by 
hypothesis, absolutely impartial investigators, that it is to be feared 
the high hopes are doomed to disappointm ent; and so we think that if 
Dr. Gibier can succeed by his writings in awakening a few individuals 
here and there to the fact that there really are a few things outsido 
the domain of modern science that require to be taken note of, he will 
have done good and achieved as great a measure of success as he could 
hope for.

# “ Lo Spiritisme (Fakirisme Occidental),” par le Dr. P. Gibier, Paris, 1887.

To C o r r e s p o n d e n t s . —We regret tha t for want of space we are un
able to print the Correspondence in this issue. We hope to insert it in 
our next.—Ed.
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[Family motto of the Maharajahs of J ? L - « a r e * . ]

S T U D IE S  I N  B U D D H ISM . ■

(Continued from  page 390.)

A  W R IT E R  on B uddhistic  Theosophy in tho Church (luartrrhj 
Rnrierv for O ctober 1885 condemns tlio system in unm easured 

term s on tho  stren g th  of sta tem en ts concerning it  which nre 
nl W e th e r  th e  reverse of tho tru th . H e begins by saying th n t 
betw een th e  N orthern  and Southern  types of Buddhism  there  is 
su rprising ly  littlo  in common. T h a t is no t the  opinion ol. 
cultivated  B uddhists, b u t sim ply an  erroneous view arising  rom 
th e  fac t th a t E nglish  w riters on N o rth e rn  or Tibetan B uddhism  
have been g rea tly  misled by  accounts of th a t system given by 
Roman. Catholic M issionaries, anxious to show, i eg aid less ot 
chronology, th a t  L a m a ism  was derived from Christianity, i t  inigh , 
-ls well be a rg u ed  th a t C haucer’s C anterbury  I ales are a  p lag ia ry  
on V oltaire, b u t we need not go into th a t point a t leng th . Jlio 
Southern  form  of Buddhism  is th e  sim pler aud more m aterialistic , 
in the  sense th a t i t  does no t a ttem p t to grapplo  with somo 
extrem ely recondite  m etaphysical subtleties dealt with oven m  
th e  exoteric w ritings of the N orthern  school, b u t the  two schools 
are the  sam e in e ssen tia ls , and a r o  le ss  divergent than  th e  1 m- 
te s ta n t and Rom an Churches as form s of C hristianity . ! ho 
tendency of th is  “  quasi-religion” lo  heterogeneity , says the  wri ol- 
in  tho Chnrch Quarterly, proceeding on tho basis of his false, 
assum ption as if i t  wero an absolute fac t is due to its fragm entary  , 
character. H e  th u s explains a s ta te  o t th ings which does nofc 
exist by an assertion w hich is not tho f a c t : and then ho devclopes 
the  assertion : “  The system  docs • nofc itself possess—a
F o r B uddhism  proper has no conception of the D ivine, no 
consistent cschatology, no feeling for the  world and for t-m r^ n d  
th in g s beyond an im patien t loath ing  und repulsion. It*  c n tu a



en e rg y  is concentrated  in th e  effort to undo and shake off all 
re la tions betw een the  soul and  its m ateria l environm ent. Success in  
th is  constitu tes N irvana, an ascen t in to  the A thm an—th a t is the  
unchangeable, th e  absolute, th e  ens realissimum,— or, s tran g e  to 
say, th e  everlasting  N egative .”

E very  clause of th is  sentence, every im plication it  m akes, is 
erroneous, and  m ost of them  are  diam etrically  so. The only one 
w hich has a  superficial resem blance to  th e  tru th  is the  first— thafc 
B uddhism  has no Theology. I t  m ay not havo w hat th e  Church 
Quarterly Review  wonld mean by a theology. But it  has a profound 
science of divine th ings, and  d irectly  th e  w riter before us drops 
liis techn ical expressions and pu ts  w hat he means in th e  ab s trac t 
form — w hen h e  says th a t B uddhism  has no conception of th e  
d iv ine— he m akes a statem ent w hich, for earnest studen ts of th e  
h ig h e r  B uddhism , could only be p ara lle led  by saying of chem istry  
th a t  i t  is a  system  which does no t itself possess a microscope and  
h a s  no conception of m inuteness.

T h e  s tran g e  contradictions of Buddhism , our au tho r th inks, 
a re  due to its  being a re-action— a product of “  profound w eariness 
of hum an life,”  of a suicidal asceticism . Herfc the  c a rt is very 
sim ply  p u t before the horse, and th e  recognition of th a t will ren d er 
in te llig ib le  no t m erely the  m istakes of m any W estern  w rite rs  con
c e rn in g  Buddhism , bu t the  m istaken  excesses of some am ong its 
ow n devotees, w hich fortify and lend  some colour to these m istakes. 
T h e  B ud d h ist ascetic of the h igher k ind , gu ided by  B uddha’s in junc
tions to  those who seek the m onastic life, or by  th a t  un-w ritten  
lo re  of E as te rn  philosophy which operates still more po ten tly  in  
th e  sam e direction ,—foregoes the  p leasures of physical existence 
not in  loath ings for them  as such, b u t from  a clear percep tion  of 
th e  fa c t th a t, being transitory, they  can give no enduring  happiness, 
a n d  because he realises th a t th e re  is a h igher sp iritual life to be 
a tta in e d  by physical self-denial. Because he does no t advertise  
th is  in  th e  Times and explain his m otives beforehand to friends in  
E n g la n d , th e  W estern  O rientalist calm ly assumes th a t he is a crazy 
fool a c tin g  w ithout any motives.

u  B uddh ism  th en ,”  says our review er, advancing still from  one 
m isconception to  another/ blindly unaw are of the fac t th a t  all his 
p rem ises have given way beh ind  him , “ has two aspects. In  tho 
firs t an d  m ore pleasing it is an  eth ical rule em bodying certa in  
of th e  tru th s  of natu ra l religion. I n  th e  second and  la te r  it is an  
in d e te rm in a te  system  of autological philosophy.”

“ In d e te rm in a te ” only in th e  sense th a t  its  philosophy is held 
to  b e  too in trica te  for the w orld a t la rge , and  has therefore  beeu 
h ith e r to  reserved  for the  study of th e  few who devote th e ir  lives 
to  its  com prehension. The eth ica l ru les of popular B uddhism  are  
designedly  k e p t down to the sim plest term s for tho com prehension 
of th e  people a t  large. D octrine in  its  h ig h er details is reserved  
fo r th e  in itia tes.

B u t even in  com m enting on “ th is  ru le ,” th e  w rite r before us 
m is-sta tes its significance. “ In d eed , the  only good life, accord ing  to  
B udd h ist s tan d ard s, is the  m onastic.”  H e m ight have been g u a rd 
ed , one would have  though t, from  th is  p articu la r m isconception,—*

w hich alm ost comically inverts th e  tru th ,—by rem em bering  th a t  
th e  B uddhist system  is so organised  th a t the doctrinal in struc tion  
requ ired  for th e  ascetics who seek to  hasten  their sp iritual g row th , 
is kep t back from  the  people afc la rge , who are only supplied  w ith  
as m uch eth ical teaching  as is required  for men content to  
live a good life and float along on th e  normal stream  of evolution* 
“ Every good B uddhist,” we are now to ld , “ must be a monk, and  so 
only can N irvana, i. e., Salvation, be a tta in ed .” The reverse is rea lly  
ta u g h t by B uddhist w ritings. The m onk is he who endeavours to  
hasten  the process by abnorm al efforts. “  Beyond this call to a ll 
alike to em brace tho ascetic life” — which B uddhism  docs not 
m ake, b u t which the article before us has wrongly supposed thafc ifc 
m akes,— “ B uddhism  has no gospel to  proclaim  to th e  world : and 
ifc is certa in  th a t  a m ere gospel of despair can have little  or no 
elem ent of real perm anence in i t ;”  an d  then follows a quotation 
from  D r. O ldenburg’s Buddha, describ ing  how the  B uddhist tu rns 
away w ith  w eariness from  th is life “  which prom ises to  the cheer
ful stu rd iness of an industrious s tru gg ling  people thousands of 
g ifts  and  thousands of good th in g s,” and this w eariness is in d ica t
ed as hav in g  w ritten  itself, “ in indelible characters in  th e  wholo 
of the  w onderful history of th is unhappy  people*”

The Church Quarterly review er m igh t have perm itted  his readers 
to  perceive th a t he was not r ig h tly  in te rp re tin g  th is ct w eariness,” 
and  this “  m ournful h istory” if he had  gone on w ith  the  wholo 
quotation. D r. O ldenburg proceeds to point out th a t  tho  ch ar
ac te r of B uddhist pessimism would bo m isunderstood if i t  wero 
reg a rd ed  as infused w ith “  a feeling of melancholy which bewails a n
endless g rief, the unreality  of b e in g ........The tru e  B u d d h ist...fee ls
compassion for thoso who are y e t in  tho w orld ...fo r him self ho 
feels no sorrow ... . for he knows he is near his goal which s tands
aw aiting  him noble beyond all e lse ........H e seeks N irvana  w ith tho
same joyous sense of victory in prospect with w hich th e  Christian, 
looks forw ard to his goal.” The “ gospel of despair”  does nofc 
s-em  a phrase  appropria te ly  applied  to the m essage on which ho 
relies, aud  D r. O ldenburg, from  whom our critic clips a  d isjo in ted  
phrase w hich to tally  fails to convey the  genera l d rif t of his 
argum ent, deals with tho whole sub jec t mainly to com bat th e  id ea  
th a t tho  creed of B uddhism  is n ih ilistic. F a r  on in  his book he 
w rites : f‘ Does th is end of earth ly  existence im ply a t the  samo 
tim e the  to tal cessation of being ? Is  i t  th e  no th ing  which receives 
tho dy ing  perfec t ono in to  its  dominion ? S tep  by step wo 
have p repared  the ground, so as now to be able to face th is question,”  
and th en  w ith  the  n a tu ra l prolix ity  ©f a G erm an philosopher 
b u t in unm istakeable language,.he shows th a t no such gloomy teach
ing is really  conveyed by the  B uddh ist w ritings which have been, 
erroneously supposed to  bear thafc significance. Dr. O ldenburg is 
fa r from having  divined the  real clue to  th e  am biguity of languago  
in m any of the  B uddhist tex ts  he so patien tly  weighs and analyses^ 
b u t he is equally  fa r— much fu rth e r— from  the upside down view 
of the  sub ject which the  Church Quarterly tries to  m ake h im  
support.



T he four noble tru th s  re la tin g  to  th e  fu tility  of physical life as a 
source of iia'ppm ess^ the  desire 'o f physical life as the  cause by which 
souls arg draw n back  in to  incarnation , the  neutralisation  of th is  
cause by th e  extinction  of desire fo r physical life, and th e  possibility  
of ex tinguish ing  such desire only b y  a  life of holiness, are in te rp re t
ed by  th e  w rite r before us as “  re s tin g  on the axiom th a t existence 
is in  itse lf suffering ,” and therefore  th a t  the  only rem edy is to become 
as nearly  as possible as though  one w ere not living. A gain  th e  
m isunderstand ing  is ludicrous to  th e  esoteric studen t of B uddhism  
an d  glaring.to® any one m ade acquain ted  w ith the sp iritual science 
of th e  E ast on w hich the policy of th e  B uddhist monk in pu rsu ing  
th e  ascetic lifo en tirely  depends. “ A  pessimism so thoroughgoing  
an d  deadly  cou ldhard ly , it would seem, tak e  a very general possession 
o f any  race  in  \Vhom the v ita l forces w e r e ’strong .” By m odern 
pessim ists, I  believe, the  inner philosophy of Buddhism , 011 which 
th e  asce tic ism 1 and reincarnations of its  monks a ltogether rest, is 
condem ned^ not as being too pessim ist, b u t as being incurab ly  
op tim ist,— poin ting  to a g rea t p reponderance  of happiness in tho 
long  ru n  as a consequence of ex istence,— reckoning physical, p lus  
sp ir itu a l  existenco in one g rea t account, bu t as usual the  verd ict 
of th e  Clmreh, Quarterly w riter is w rong in th a t  com plicated m an
n e r  w hich has to do as well w ith false inferences as w ith false ba.ses. 
T h e  sentence ju s t quoted recast should s ta n d :— a system  of op ti
m ism  so purely  spiritual and so p itiless on th e  passions of th e  flesh, 
w hich are  the  weaknesses of the  sp irit, could hardly , it would seem, 
ta k e  a. very  general possession of any race in whom th e  v ita l 
forces w ere strong. A nd thus we a rriv e  a t a recognition side by side 
w ith  our au tho r of the fact th a t the  in tensely  m aterial genera tions 
oP m an steeped to the lips in our h ig h ly  developed civilisation, are  
n o t in natu ral,affin ity  with the B uddh ist system  of th ough t. T h a t 
is quite  tru e  of onr contem porary race as a whole, b u t i t  is tru e  not 
because we are too spiritual for B uddhism , bu t because so fa r B ud
dhism  lias been too spiritual for us.

So ill does our reviewer u n d erstan d  the doctrine of m etem psy
chosis “ adop ted  - by Gautam a sub silent io ” th a t he th in k s it can 
h a rd ly  be said to blend well w ith th e  o ther features of his system . 
So fa r  is i t  really  from conflicting w ith these th a t i t  constitu tes 
th e  k e y s to n e ’ of the whole system  w ithout which it  could no t 
have been  developed ; from which all its  doctrines of reincarnation  
sp rin g , in  reference to which all those reproaches are aim ed 
a t  “  ex istences,” which th e ' literal carica tu ris ts of B uddhism  
p ick  up to  support the m onstrous theory  th a t B uddha ta u g h t 
an n ih ila tion  as a fact of nature , a n d 'a s  an object of desire. The 
correc t apprecia tion  of the truo B uddh ist doctrines of m etem psy
chosis,— or ra th e r  of the evolution 1 of m an’s soul th ro u g h  a long 
series of physical incarnations (not its  descent into lower anim al 
form s m erely em ployed when m entioned a t all in such a  connexion 
to  symbolise hum an passions,) will g u a rd  any one from the  thousand  
m isconceptions concerning the  d r if t of B uddha’s u tterances a?? 
recorded by  th e  exoteric w ritings in a  somewhat en igm atical 
form. T h a t doctrine is not peculiar to B uddhism . I t  runs  th ro u g h

a.U Ind ian  philosophy, and is accepted as a practical fact of N a tu re  by 
every sp iritually  educated  H indoo as well as by every B uddh ist.

The g round  on w hich th e  review er supposes the  doctrine of 
reb irth s to be inconsistent w ith  (w hat he wrongly im agines to  
be) o ther fea tu res of the  B uddhist system  is worth a  m om ent’s 
atten tion . H e says:— “ for unquestionably  the continued existenco 
of an individual in one life a fte r  ano th er implies the im m ortality  
of the  soul, or princip le of personality . N ow  Buddhism denies bo th  
th e  term s of th is affirm ation— the fac t of im m ortality,and even the  
existence of the  hum an soul.”  The looseness of language which 
thu s uses th e  infinitely significant expression “ im m ortality” as 
synonymous w ith survival a fte r th e  death  of the  body is a t the root 
of the m istake here. B uddhism  does no t deny— it affirms in a 
score of w ays,— th e  survival of the  hum an ego or soul th rough  an 
enormous period of tim e—for millions of ages. B ut i t  recognises 
the  law of p rogress and cyclic evolution as inheren t in  all natural 
processes, and  therefore it perceives th a t  the personality  of any 
given  m an of one place in evolution m ust ultim ately be destined 
to  such tran scen d an t elevation in  the  scale of N a tu re ,— unless, 
indeed, a t a very  m nch la te r stage  of th a t grow th th an  any we 
need ta lk  abou t for the  p resen t i t  should fail,— th a t, as I  have 
already  shown, it  regards the  term  im m ortality  as unscientific 
and  inaccura te  and  therefore m akes no use of it. B uddhism  does 
no t deny th a t  w hich W estern  w riters may generally  in tend  to 
affirm when they  employ the term  “ im m ortality” — it denies only 
th e  connotations of th a t term  as severely though t out. In  a 
frequently  quoted passage w hich the review er once more b rings 
forw ard to show th a t B uddha, as he th inks, denies the  “  perm a
nence of the  E g o ” (m eaning th e  survival), A nanda asks Buddha, 
w hy he had  given no answ er to the w andering monk V acchago tta  
who had  asked him  questions about th e  soul. B uddha explains 
in  the  rep lete  and circuitous language of O riental exposition th a t 
if he had  said “  the Ego is,” th e  m onk would have m isunderstood 
him  to m ean th a t  th e  soul rem ained for ever unchangeable, w hich 
would be con tra ry  to the  u ltim ate law of sp iritual evolution. I f  
lie had  said “ th e  Ego is no t,’’ he would have been m isunderstood 
to  be affirming the  doctrine of annihilation. A ny one acquain ted  
w ith  the g re a t sub tle ty  and  range of tho esoteric doctrine will 
appreciate  his reluctance to open up any  of its intricacies in a con
versation  th a t  could not afford an opportunity  of developing them  
in detail. The Clmreh Quarterly review er follows up th e  quotation 
of the  Y acchago tta  passage w ith a m isleading quotation from Dr. 
O ldenburg’s com m ent thereon . “ D r. O ld en b u rg /’he says, “ observes 
with perfect ju stice , ‘ if B uddha avoids th e  negation of the  existence 
of the Ego, he does so in order not to shock a weak m inded hearer.’ ” 
D r. O ldenburg’s real m eaning is qu ite  inadequately conveyed by  
th is  bald  sentence, as will be apprecia ted  by any one who will 
re fe r to page 206 of his book w here he says :— “ I f  any one des
cribes B uddhism  as a religion of annihilation and attem pts to deve
lope it  therefrom  as from its specific germ , he has in fac t succeeded 
in wholly m issing the main d rift of B uddha and the  ancien t o rder 
of his disciples.0



T his is ju s t w hat has been done by  tho w rite r in th e  Church  
Quarterly Review , and  “ m issing th e  m ain d rift” to  beg in  w ith , 
he builds a quan tity  of irre lev an t criticism  concerning the  colla
te ra l doctrines of Buddhism  on h is own wrong conclusions as to  
w hat the  system  affirms and  denies. T hus he sets out to exam ino 
the  theory  of “ K arm a” by rem ark in g  “  the  system  does no t, as wo 
have seen, acknow ledge a soul or p rincip le  of ind iv iduality .”  H o 
m igh t as well se t out to exam ine an  astronom ical speculation  con
cern ing  the  new s ta r  in A ndrom eda by  saying, “ the  system , as we 
have seen, does no t acknowledge th e  existence of m a tte r outside th e  
lim its of N ep tu n e’s orbit.” J u s t  w hat an  astronom ical trea tise  
beg in n in g  w ith  th a t  assum ption m ig h t be expected to tu rn  out ■ 
such is our review er’s discourse 'on  K arm a. I t  is difficult to 
hand le  w ith in  a  short compass, as i t  w ould be difficult to co rrec t 
the ,ou tlines of a  face looked a t th ro u g h  a  piece of co rrugated  glass. 
I t  is an  a ltogether fantastic  m isunderstand ing  of the  m a tte r , in  
w hich  even D r. Rhys D avids’ m isunderstand ing  is tak en  as tho  
s ta r tin g  po in t of a more ag g rav a ted  perversion of the  orig inal
doctrine . # . .

T h a t, in spite of being g h astly  nonsense,— w hich indeed, it  
w ould be if i t  wero w hat our review er rep resen ts i t  B uddhism  
has been  provoking a  revival of sym pathy  of la te  years, is a fac t 
which, he then  proceeds to consider, tak in g  up as the  “  m arked
sign  of the  grow th of this N eo-B uddhism ....... th e  activ ity  and  rap id
ex tension  of w hat is known as th e  Theosophical bociety. 
quotes la rgely  from, and in connexion w ith  th is  b ranch  of his subject 
exclusively discusses, the first of th e  books I  have w ritten  b earing  
upon  th e  Theosophical m ovem ent— <c T he Occult W orId. A s
th o  title  of tho fa r  more im portan t w ork <c E soteric B uddhism  
s tan d s  am ongst those which head  th e  article, i t  is difficult to 
u n d e rs ta n d  why he has ignored  th a t, alm ost every pag e  of 
w hich  has some bearing  on the in te rp re ta tio n  of B uddh ist doctrine, 
w hile th e  Occult World is a m ere prelim inary  n a rra tiv e  of th e  
v e ry  curious and  in teresting  circum stances under w hich I  w as first 
d raw n  in to  th e  earnest study of E as te rn  esoteric philosophy, 
have  n o th in g  to  apologise for, n o th in g  to  re tra c t in  th a t  o rig inal 
n a rra tiv e , and  I  have never seen any  criticism  of th e  inc iden ts 
recoun ted  in  th a t book which I  could no t have b rushed  aw ay, and  
show n to be em pty  and valueless an d  illogical in  o p e n  discussion 
w ith  th e  au tho rs thereof, bu t the  book has scarcely a n y th in g  o o 
w ith  B u d d h ist Theosophy, and  th is  fa c t m ay s u f f i c e  to  suggest 
how  com pletely the  w riter in th e  Church Quarterly ha,s ta iled  to  
do ju s tice  to  th e  modern cu rren t of th o u g h t he describes as th e  
N eo-B uddhism  of the  Theosophical Society. The sta tem ents m  
jEsoteric B uddhism  concerning th e  view  of n a tu re  tak en  by some 
th in k e rs  in  th e  E as t have been p r e s e n te d  to th e  W estern  w o r ld  on 
th e ir  own m erits. H ere  I  assert is a  system  of thoiight, m anifestly  
as we who p u t i t  forw ard conceive,— coherent w ith  the  in ten tio n  
of a  g re a t m any im portant O rien ta l w ritings, w onderful y con
sis ten t and  harm onious in itself, constitu ting , in  our opinion, 10 
g ram m ar of all theosophical th in k in g , woefully as th is haa som e
tim es gone astray .

W e find th a t  w hen, for th e  tirs t tim e, this system is set fo rth  in 
plain lan g u ag e , cu ltivated  B rahm ins, as well as B uddhists, sny 
[vide correspondence in  the Theosophist) :—“ Yes, th a t  is our view 
of th in g s ; we have alw ays been fam iliar with the lead ing  ideas of 
th a t  s ta tem en t.”  The m ore we who have seriously taken  np th e  
study , apply  our system  as a key  to  the painful riddles of th e  
earth , th e  m ore satisfacto rily  we find i t  to solve problems w hicli 
seem ed before  to be hopeless. H ow  irrelevant therefore a t th is  
tim e of day does it no t seem for people who hear th a t thero is 
such a  m ovem ent of th o u g h t in  th e  w orld to say “ The man who 
has been in strum en ta l in  p u ttin g  these thoughts afloat wrote a book 
some years ago about incidents w hich seem very triv ia l, compared 
w ith  the  destiny  of th e  soul.” P er se in the ir re la tion  to occult 
physics, those incidents do no t seem  to me e ither triv ial or un
im portan t, b u t they have no in tellec tual connexion w hatever with 
th e  princip les of cf B uddhistic  Theosophy.” The w rite r in  the 
Church Quarterly the re fo re  does no t seem to me en titled  to con
g ra tu la tions on the ju d g m en t w ith  w hich he has discussed them  
a t  g rea t len g th , while evading  all considerations of m y o ther book 
en tirely  devoted to  the sub jec t he endeavours to tre a t, and replete 
w ith  explanations w hich show th e  views he en terta in s to be 
erroneous.

D r. K ellog’s recen t w ork,— “ The L ig h t of A sia and th e  L ig h t of 
th e  W orld” — is an a ttack  on B uddhism , especially designed to w arn 
people from  accepting  the favorable view of th a t religion presen ted  
in  Mr. Edw in A rnold’s poem. The author, he himself says in tlio 
preface, “ m ade up his m ind long a g o ...th a t the  gospel of Jesus 
C hris t...is  in  a sole and  exclusive sense the saving tru th  of God.” 
H is purpose therefore  is to p resen t w hat he conceives to be tho 
tenets  of B uddhism  in a  repulsive aspect and continually to call thd 
read e r’s a tten tio n  to  th e  theory  th a t such doctrines claim  to be the  
L ig h t of A sia. U nfortunate ly  for the  view he wishes to establish, tho 
doctrines w hich he describes to be those of Buddhism  are always 
a t  variance w ith  and  generally  th e  exact reverse of w hat B u d d 
hism  really  teaches. F o r exam ple he says : “ To sum up the  case, 
so fa r is i t  from  being  tru e  th a t th e  soul’s im m ortality  is a rad ical 
doctrine in  B uddhism , and  th is  doctrine one of its  points of 
contact w ith  C hristian ity , as has been a sse rte d ; even the ex ist
ence of the  soul is no t adm itted  and  th e  affirmation of its being is 
specially stigm atised  as a heresy. T here  is nothing b u t ‘ nam e and 
form ’ th a t is all. No God ! no revelation  ! no soul ! and  we aro 
to ld  th a t B uddhism  is the  L ig h t of A sia !”

This passage is reproduced w ith  an  infinitude of variations 
th roughou t th e  book. The au tho r m akes a quotation from somo 
B uddhist t e x t : to tally  m isapprehends i t : infers from it tha t such 
and  such a  gro tesque is a  doctrine of Buddhism , and cries out w hat 
a  shocking relig ion th is  is ! A nd each m isapprehension of this k in d  
is in tu rn  em ployed to  fortify  a  denial th a t some o ther passage 
legitim ately bears tho sp iritua l m eaning  some other w riters  m ay 
have im puted to it. T hus D r. K ellog tries  to show th a t  N irv an a  
m erely m eans the  a tta inm en t of a  negative  condition of existenco 
in  this life. “ For according to B uddh ist au th o ritie s  when a m an



dies liis body having  perished, th e re  rem ains no other p a rt of him  
w hich ^an continue to exist. T his is as trne  of the worldly as of 
the  religious m an.”  So all the  passages in B uddhist w ritings which 
seem plainly to show th a t N irv an a  is a s ta te  of existence enjoyed 
a fte r death  a  very  glorious k ind  of sp iritual existence,— are  p u t 
aside as deprived  of all significance by reason of—-Dr. K ellog’s pri- 
T 7 ^ UUder a  heresy of ind iv iduality” and th e  denial by
B uddhist au tho rities of im m utability  as a  condition of the  life a fte r 
death . ' A nd  bu ild in g  one m isconception on another in a way w hich 
would be am using  for its absurd ity  if it  w ere not annoying to havo 
g re a t ideas carica tu red , he goes on to describe “ w hat the  B uddhists 
call by way of destruction  Parim bhana, th e  supreme N irvana .” 
J. his he undei s tands to bo the a tta in m en t of such an u tte rly  n eg a
tive  ex istence th a t  the  man ach iev ing  such a state deveiopes no 
k a rm a  to  be th e  cause of another (!) m an la te r on. “  N o th ing  now 
rem ains in  th e  m an which could en ta il any moral necessity for th e  
production  a t  his death of a be ing  who should reap the  fru it of 
h is karm a. . In  o ther words, th a t p a rticu la r  continuous chain of 
personal existence in which I, for exam ple, as now existing  am a 
sing le  link , is m erely brought to an  end.”

T he real doctrine of “ P arim bhana” as Dr. Kellog w rites it, 
following th e  Pali spelling here, though  he uses the S anscrit spell
in g  in  the  positive form bf the  ivord, can only be g rasped  a fte r 
th e  tru e  m eaning of N irvana is understood. All the  sp iritual 
b ea titu d e  w hich the human m ind in its p resen t (usual) s ta te  of 
developm ent can th ink  of—the m ost vivid consciousness, th e  m ost 
in tense  emotion, th e  most over-w helm ing happiness—Lis a tta in 
ab le  in  the  sp iritual states (the devachanic states) in te rven ing  
betw een  the  physical reb irths of th e  same entity. B ut in th e  
course of an enormous fu turity , th e  soul thus periodically b a th ed  
in  a  sp iritua l bliss which, though sp iritua l, has still some affinities 
w ith  th e  h ig h er emotions of ea rth ly  existence and individual con
ciousness, becomes ripe for a sp iritua l s ta te  which, in somo way th a t 
we m ay ta lk  about but which certa in ly  few of us w'ill realise, is enor
m ously elevated, above and superior on the  cosmic scale to the  deva
chanic s ta te . This is the state of N irv an a  and  in a way which is wholly 
an d  en tire ly  beyond the reach of a finite conception p a ra -N irv an a  
is th e  superla tive  degree of N irv an a— a condition of existence so 
godlike, th a t  speculation concerning it  is h ard ly  more prac tica l for 
th e  T heosophist than  for a s tu d en t of science, speculation con
ce rn in g  th e  m olecular physics of S irius.' However, thongh  th e  p ri
m ary  m eanings of N irvafia and  pa ra -N irv an a  are as thus described, 
a  secondary  m eaning attaches a t all events to the  word N irvana. 
I t  is he ld  b y  B uddhists th a t a psychological developm ent is pos
sible fo r some m en even during  physical life, which enables th e ir  
in n e r consciousness.to span the  enorm ous gulfs which separa te  tho 
norm al m an of th e  age from the  nbrn ial m an of a rem ote fu tu re .1 
A n d  b y  certa in  courses of very  arduous tfaining* superim posed 
upon  physical organism s born w ith  app ro p ria te  a ttribu tes, i t  m ay 
h ap p en  th a t  liv ing  men may no t alone be enabled in trance  to pass 
in to  th e  sp iritua l conditions ol ex istence n ex t ad jacen t to our own, 
b u t even in  ex trao rd inary  cases tasto  or “ a tta in ” 'N irvana-—thus

a n tic ip a tin g  the  n a tu ra l psychic evolution of eons. To no ono 
w ith  even th e  com prehension of th e  m atter th a t tho last few 
sentences m ay have suggested  will the  apparent contradictions to 
bo discovered in the  B uddhist w ritings on the subject of N irv an a  
p resen t th e  sm allest difficulty.

D r. Kellog sets out by rem ark ing  in reference to the modern theory  
of evolution, th a t the general acceptance of the view may be p a rtly  
responsible for having  tu rned  some people aside from C hristianity .

As every one knows there  are m any who th ink  th a t if o n c e ‘a  
theory  of evolution be proved, then  th e  hypothesis of a creator of 
the  w orld is thereby  shown to be a superfluity  as if the discovery 
of the  method of th e  form ation of th e  universe, or of anything, 
relieved us from th e  necessity of supposing, an adequate  sufficient 
c a u se .. I t  is to be reg re tted  th a t D r. K ellog has m erely made use 
o t this profound rem ark  to tu rn  th e  flank of th e  scientific op
ponent set before his m ind’s eye for the  moment, and has failed to seo 
th a t it answ ers his own entirely  erroneous assertion th a t in Bud
dhism  there  is no God. Since the B uddhist perceives quite plainly 
th a t the  a ttrib u tes  of the  God of the universe can only be considered 
w ith a prospect of com prehending them  from tho point of view of 
th e  consciousness of para-N irvana, he does not perp lex  his lay con
g regations by endeavouring to in te rp re t them  in term s of ea rth ly  
language and  though t. B ut no m isrepresentations of B uddhistic 
theosophy can bo more grotesque,— no statem ent concerning it  can 
convey to o rd inary  hum an m inds an idea w ider of the tru th ,—  
than  th a t B uddhism  is a religion of atheists who deny the  existenco 
of the G reat F irs t Cause, the suprem e spiritual consciousness, tho  
sp irit which is the  origin of all th ings, the  fundam ental reality  of 
the  cosmos. D r. K ellog confidently assures his readers th a t tho 
m a tte r is no t even in dispute w ith com petent authorities.

“ There is no God, is the  central assum ption of Buddhism . To th is  
effect is the  testim ony of all the  B uddhist books &c.” To th a t  
effect in  the sense Dr. Kellog here intends, he will not find one s ta te 
m ent in any com petent B uddhist au thority . W h erev er B uddha is 
rep resen ted  as saying any th ing  th a t m odern readers construe as 
denying th e  existence of God, the  significance of his language to 
all s tuden ts of esoteric theosophy is unm istakeably  different. 
I h e  m eaning  is th a t  nowhere in natu re  will be found a finito 
en tity  111 the  n a tu re  of a glorified man who is recognisable as the 
crea to r of the infinite cosmos. B uddha is m erely concerned to b reak  
down the deg rad in g  conception of ail anthropom orphic deity, and 
■d j i  s™P^e c ûe follow there  is no passage in any
B uddhist book about God which presents any em barrassm ent to 
the  reader or lends colour for a. m om ent to the  ex travagan t s ta te
m ent concerning th e  “  in itia l assum ption” of B uddhism  which D r 
K ellog ven tu res to p u t forward. W henever au E nglish version of 
Rome O riental tex t m ay furnish a d isjo in ted  sentence here and th e re  
th a t  seems to correspond with this conception, we may be perfec tly  
sure  th a t a  m istranslation  has in some way disfigured the orig inal 
sense. The fact sim ply is th a t in contem plating the world B udd
hism fixes its a tten tion  on th e  method of which Dr. K ellog speaks in  
th e  passage about evolution already quoted—and says little  or



nothing’ about the  cause behind th a t  m ethod which it  conceives to 
be  ineffable and indescribable. O th e r theological system s havo 
skipped all reference' to the  m ethod  and have spoken only of the  
cause till th e ir  disciples, fo rg e ttin g  its  rem ote g ran d eu r, havo 
invested it  w ith  the  p e tty  a ttr ib u te s  of im m ediate vicinity. I t  is 
true  as D r. K ellog says th a t th e  recognition of the cause does no t 
repudiate the  m ethod, b u t it  is also tru e  as he does not say, th a t tlio 
recognition of the  m ethod does no t repud ia te  the cause.

A . P.. S i n n e t t .
(To be continued.)

T H E  S IG N S  OF T H E  T IM E .

ON E  has only to look about him  w ith  deliberate and passion
less gaze, to discover th a t  th e  days of M aterialism  aro 

n u m b ered ; b u t it  is not so w ith th e  forces of good and  evil. T hese 
rem ain ; M aterialism  and Spiritism  ebb  and  flow, and the  g re a t 
m ass of m ankind  are engulfed as w ith  m igh ty  waves. The popular 
id ea  of p rosperity  pertains to m ateria l th ings, and y e t in th is p ros
p e rity  tn e  masses seldom share. In  th e  m ost prosperous countries 
know n to m odern times, even u n d er dem ocratic governm ents 
w here th e  governing class and th e  w ealthy owe th e ir  position to  
th e  suffrages or labour of the m asses, these  masses s tru g g le  w ith  
poverty  and  ignorance, only p a rtia lly  succeeding, a t best, in  
b ea tin g  back  th e  devouring waves. W hen  m aterialism  declines, 
an d  when, as a t  the presen t time, a sp iritu a l era  begins, th e  condition 
is th e  same, th ough  the term s of fche equation  often change sides, 
an d  th e  prospective enlightenm ent of a race ends in the  libera tion  
of a  few, and  the  superstition of th e  m any. I f  the  rich  and  
pow erful are  also superstitious, th ey  look upon th e ir own posi
tio n  as an evidence of the favour of heaven, and govern w ith a  
lieavy hand. I f  intellectual en ligh tenm ent has removed superstition , 
th e  ru lers become still more indifferent to the w elfare of th e  m asses, 
an d  a re  con ten t with m aterial dom inion. I t  therefore tran sp ire s  
th a t  in sp iritua l as in m aterial p rosperity  only the  few reap  th e  
fru its  designed for all. The reason for th is in e ither case is igno
rance . H a rd ly  one in a thousand of hum an beings in any com
m un ity  is m ore th an  half awake. T he in toxication of w ealth  and  
th e  despair of poverty  alike bew ilder th e  soul of m an.

T he B acchic frenzy of satisfied desire, equally w ith th e  unsatisfied 
c rav ing , delude the real man ; th e  one im agines th a t he possesses 
th e  source of happiness, the o th e r th a t  ho lacks it. The rich  
m an  is sure to discover his m istake, an d  envy is likely to do for th e  
poor w hat p rid e  does for the rich.

T he popu lar idea of a C hristian’s heaven  only enables the  rich  and  
poor to  change places, as Em erson has so well shown in one of his 
essays, for such is the logical sequence of rew ards and  pun ish 
m ents, based  on belief and vicarious atonem ent. I f  the  days of 
m aterialism  a re  being num bered fo r th e  p resen t generations of 
m en, w hat u n d er these conditions is to  be th e  result ? I f  belief 
in  unseen pow ers and  tho im m ortality  of th e  soul are to  tak e  tho  
p lace of agnosticism  and soulless m aterialism , w hat is to be tho

resu lt with the see th ing , sick, and struggling  masses ? W h a t resu lt 
to the  w iser few ? I answ er superstition and fear for th e  m any 
in th e  fu tu re  as in the  p a s t: know ledge and en ligh tenm ent fo r 
th e  few. A nd why ? I answ er again , through ignorance.

W hen  th is tim e has arrived, p rince  and priest will ru le  b y  
“ d ivine r ig h t” as heretofore, and th is  pa ten t of authority , w heu 
d riven  home to the last analysis, is no th ing  b u t the ignorant fea r 
and superstition  of th e  masses.

I f  all th is be true , i t  g ives a m ost profound significance to th o  
p resen t t im e ; and th is  is history, and  “ h istory repeats itself.” 
T he philosophy of h isto ry  has revealed the  cycles of time.

This may be a doleful view, a discouraging outlook for hum anity, 
bu t is it nofc nevertheless a tru e  view ? The signs of the  present 
tim e reveal the  daw n of a b rig h te r  day, bu t th a t day may again 
close in darkness. C reeds and superstition  aro crum bling to dust. 
The old shackles are  be ing  b roken  and  the long im prisoned tru th  
se t free.

The W ay, the  T ru th , and th e  Life are  being declared, not to tho 
rich, no t to the wise, not to the  pow erful alone, b u t to every ono 
who ha th  ears to hear. N ot by favour of the gods, no t by perm ission 
of k ings, bu t because of the  fulness of time, is the  glorious sun of 
tru th  rising above the  clouds of superstition  and fear, and every ono 
who wills may tu rn  his eyes to the  life-giving orb. The lig h t th a t  
stream s from the  Ea.sfc for the  healing  of the nations shines onco 
again  for all. I t  is no respecter of persons, llow  m any will look on i t  
aud  be healed ? A las ! not all who are groping in darkness dcsiro 
th e  ligh t. How m any aro jo ined to th e ir  idols ! How m any reg a rd  
darkness as the  n a tu ra l condition and  sole heritage, of man ! W ho 
shall compel them  to come in ? A  solution is offered of every ques
tion th a t has bew ildered th e  m ind and darkened  the  life of man ; 
a  wa.y out of half our troubles, and all our perplexities, rem oving 
the sting  of death , the sharpness of grief, and clo th ing  even poverty  
itself in royal robe^, such as kings m ight in vain  envy. The cry  
lias gone fo rth , Ho, every one th a t th irste th , come ye to the foun
ta in  and  d rin k  freely ! How m any have approached the fountain 
w ith  questions, w ith tim id ity  ! The scientist has p u t a  few drop? 
under his microscope, th e  chem ist reported  his analysis, the  physi
c ist declared  the  sp rin g  impossible, th e  bigot cried  poison. Y e t 
still i t  bubbles up in  all its  purity , sparkling  w ith  divino lig h t am i 
flooding the  world fo r th e  healing  of tho nations. Few  indeed 
have quaffed the pure  w aters. In  every direction are  spring ing  np 
im itations. Some have poured a few drops of pure  w ater info 
m uddy wells, and  a re  offering th e  compound a t reduced rates ns 
the  genuine E lix ir, w ith roads of easy ascent, so th a t  the traveller 
m ay carry  all his rubb ish  strapped  to his back.

These are a  few of th e  signs of the tim es. “  H e who drinks of 
th e  w ater th a t I  shall give him shall th irs t no m o re ; there shall 
sp rin g  up in  him a  well of living w ater.” In  every hum an soul lies 
hidden  the  fountain of Y o u th ; th is fountain is clogged by p ride , 
lust, g reed , envy an d  all uncharitableness, the sp rings nf 
know ledge and im m ortality  clear it  out and let its w aters flow for 
the  good of our fellow m an. Do we fear th a t it shall run  dry ?



K now  ye not th a t it  tak es  its  rise in the  delectable m ountains, and  
th a t  tliq more it flows th e  more i t  rece iv es; the more it  w ithholds, 
th e  less it has, till th e  fires of self b u rn  out the  last drop, and  th e  
Boul is seared as w ith  devouring’ flame.

This is no t a  new religion, b u t th e  sentinels of the  ages who have 
bo long g u ard ed  th e  sacred stream  g ive it out afresh. The old 
channels long ago ra n  dry, and the  cry  of hum anity as w ith  0110 
voice has reached  the  loving w atchers, like the  wail of a sick child  
m  th e  n ig h t borne to the  m other’s h ea rt, and there has come th e  
read y  response, Here am I .  T heir m otto is, tru th  and no th ing  b u t 
^ e  t r u th , and  tru th  against the w orld. H ave they honoured th e  
r ic h  ? H ave th ey  despised the poor ? H ave they sought dom inion ? 
H av e  th ey  claim ed au thority  ? W h ere  a re  the  signs of evil ? 
S e rv an ts  of tru th , they  are th e  M asters of tim e. Obeying th e  
law  th ey  a re  no longer bound b u t free. W ouldst thou approach 
th e ir  sacred  abode ? Lo ! they have m ade plain  the way, and pro 
m ised  an escort when by earnest zeal a  certa in  station is p ast. 
^ I s  i t  too m uch trouble ? T hen blam e only thyself for th y  
fu tu re  woe. D ost th in k  thou canst climb up some o ther way ? 
D iscover some easier road, then  ask  thou  th e  r ig h t to t r y ; and  
w hen involved in thine own conceit, and  lost in the labyrin th , thou 

.a it  curse th y  folly, and  bewail th y  fa te . May all good angels 
p ity  th y  folly, only thou hast th y  fa te  in th ine own hands. T he 
v e ry  gods cannot save thee against th y  will. Seek then  in stru c 
tio n  of th ine own soul. Listen to th e  voice of thy  h igher self, and  
w hen th e  ea r of thy  soul becomes quick to  catch its loudest cry, 
p e rh ap s  thou  m ayest discern a  still sm all voice b idd ing  thee  to  
come up h igher.

H arij,

M IN D  A N D  B O D Y .
( Continued fro m  page 427.)

M A T E R IA L IS M , as a theory, possesses no small a ttrac tiveness 
for th e  superficial th inker. The assertions of its leading ad 

vocates are  as uncompromising and  dogm atic as could be wished. 
M oreover i t  has, a t first sight, a seem ingly invincible a rray  of 
evidence in  its  favour—to one who does no t look below the surface. 
T he phenom ena of m ental evolution in  its  ascending arc  th roughou t 
N a tu re , the  obvious dependence of th e  m ind on the  brain  in lifo 
a s  shown in  its  phases of grow th, m atu rity , decline or disease, th e  
u n v a ry in g  physical processes w hich a tten d  though t, etc., all theso 
a n d  sim ilar fac ts induce him  to exceed th e  licence perm itted  by  
th e  law  of concom itant variations, an d  to  assert e ither th a t  
th o u g h t is nervous motion or th a t  nervous motion produces 
th o u g h t. H e  leaps to this conclusion on the  testim ony of his sen
ses, expresses sensation in term s of m a tte r  and  resolves m ental ac 
tiv itie s  into problem s of physics. A  closer introspection, however, 
roveals th e  following flaws in  th e  argum ent, fd r M aterialism .

(a) I t  is ap p aren t th a t the recognition  of consciousness as a  
m ere  bye-product (Tyndall), a m ere sym bol of certa in  physical 
proceBsea^—a sort of will-o’-the wisp flickering ovor tho cerebral

m echanism —involves as a corollary tlie doctrine of hum an au to
m atism . I f  consciousness is a m ere phantom  g en era ted  am id the  
w hizzing of the  m achinery  of th e  b rain  without ability  to  in te rfe re  
in  th e  nervous processes, m an is wholly the creation of his h ere 
d ity  and  environm ent. P ra ise  and  blam e are not logically ju s ti
fiable, and the C rim inal Code is a barbarous enactm ent, except in so 
fa r  as the terrorism  insp ired  by the  law may be conceived to mould 
th e  hered ity  of fu tu re  generations. B u t it is a fact of hum an ex 
perience resting  011 th e  w idest induction  possible, th a t an ind iv i
dual does possess lib erty  of action w ithin constitutional lim its. 
H e  can no more ac t w ithout a m otive th an  brea the  w ithout 
lu n g s ; bu t tho unm istakab le  deliverances of consciousness—tlio 
only reality  we can absolutely postulate, all o th e r “ realities” 
b e in g  inferences of m ore or less probability  only— assure him 
th a t, given the  choice betw een two motives, he can be m aster 
of him self if he chooses.* E very  disciple who has, as his first task, 
to  reform  th e  whole previous tendencies of his ideas and break 
up  by sheer force of will the  vicious sequence of certain  tra ins 
of im aginative thou g h t, will corroborate th is s ta te m e n t.t Tho 
assertion  of the  M aterialist as to his personal inab ility  to do 
so, is of purely subjective value, and  in no way b in d ing  on anyone 
b u t him self. B u t M ateria lists occasionally fall in to  ail inconsis
ten cy  by ignoring  th e ir  own doctrines. Thus we find D r. Lewins, 
th e  founder of the  “ H ylo-Idealistic” philosophy— a sort of hybrid  
betw een M aterialism  and Idealism — speaking of m en who “  were 
th e  slaves, not th e  ru lers of th e ir  ideas.” Now on the  basic p rin 
ciples of his own philosophy no m an can by any  possibility be the 
ft R u le r” of his ideas,— the “ physical processes in  the  brain  [of 
w hich consciousness is only a “ bye-product” ] being  complete in 
them selves.” t

E xperim ental proof of th e  rea lity  of th is lib erty  of action is w ith 
in  the  reach  of every sceptic— and  m oreover is invariab ly  assum ed

* P ro fesso r F e rrie r  r ig h tly  speaks of tb e  m odern m an depicted  by  science as 
“  th e  rep re sen ta tion  of an  au tom aton  th a t  is w hat i t  canno t help  b e in g ; a phan to m  
dream in g  w h at it  can n o t b u t dream  ; an engine perform ing  w h at it  m ust perform  ; 
a n  in c a rn a te  reverie  ; a  w eathercock sh iftin g  helplessly in th e  w inds of sensib ility  ; 
a  w retched  association-m achine, th ro u g h  w hich ideas pass linkod together by lawa 
o v er which the m ach ine  has no con tro l.” — “ L ectures an d  P h ilosophical R em ains,’' 
V ol. I I ,  p . 19.

f  l i e  can do th is e ith er (1) by co m b atin g  the tendency d irec tly  o r (2) by forcing an  
id ea , w henever it  p resen ts itself, below the  field of consciousness. This possibility 
com plete ly  upse ts th e  dogm a of th e  “ A ssoeiationalist P sy cho logy ,” th a t  thero  is no 
“ S elf,” and  th a t consequently  s ta te s  of consciousness follow  one a n o th e r  on pure ly  
p red icab le  lines.

J  I t  is in te re s tin g  to  no te  the  w ay in wThich secu laris ts h ab itu a lly  fail to  realise th e ir  
ow n p rincip les. I f  we are  all au to m ata , tho v io len t declam ations frequen tly  h ea rd  
ag a in s t co rta in  in s titu tio n s  becom e absurd  trav esties  of reason. B u t, of course, sinco 
d iffe ren t b rains m u st “ ce reb ra te  o u t” d ifferent th o u g h ts  and  em otions— liko so 
m an y  m illstones g rin d in g  ou t flour— the whole process of h u m an  controvorsy  and  
cpecu lation  is show n to bo a  Com edy of A utom ata.

F o r o ther instances of th is  inconsistency— nccessary  indeed—seo F iske’s “ Cosmic. 
P h il .” Vol. I I , p. 4M3. Tho w r ite r  is a  Spencerian M onist, b u t invariab ly  in p rac tice  
assum es liberty . Also B u ch n er “ Force and M a tte r” (Eng. T ransl. 1861) p. 116, 
w hore, tho au tho r, a  M ateria lis t, sp eakso f th e  w ill w hich “ like the  p lay er requ ires 
p ra c tic e ” to play on th e  b ra in . W as ever such inconsistency  seen P H e has yielded 
th e  w hole point.



by him —in the conduct of liis daily  life. A t the same tim e it is 
open to question w h e th e r a considerable portion  of m ankind  a re  
no t practical au tom ata , obeying tlie ir original im pulses w ithout the 
in terference of will. I t  m ay be, too, th a t the  “ H o w ?” of liberty  
m ay not be am enable to expression in term s of em pirical th o u g h t. 
Experience, how ever, establishes its rea lity , and we are consequent
ly in view of th is consideration  alone com pelled to re jec t m ateria l
ism. The sam e contention also holds good against the  basic 
assertions of m onistic negation. (>See fu r th e r  011).

(b). N o t to  dw ell upon the  fac t th a t  the subordination of 
consciousness to expression in m ateria listic  formulae and symbols, 
really  involves th e  rejection  of ob jec tiv ity  in  toto, inasm uch as 
th e  physiological fac ts  adduced by th e  M aterialist are only 
cognizable by and  th rough  the  sam e deth roned  consciousness, it 
rem ains to add  th a t, if we are autom ata, and  th e  physical processes 
a re  com plete in them selves, no sa tisfac to ry  reason according to 
th e  theo ry  of n a tu ra l selection can be g iven  for the  evolution of 
consciousness a t all.* The physical equipm ent of th e  organism  
resem bling  a  well ad justed  piece of clock-w ork, the advent of 
consciousness could be of no conceivable u tility  to it  in its ad ap ta 
tion  to  environm ent. As the facts s tand , “ irritab ility ” and  
aw ak en in g  sensation supervene com paratively  early  in the evolu
tio n a ry  lit*enchain. This argum ent is of course only applicable 
to  th a t  form  of developm ent known as th e  D arw in ian  Theory—now 
how ever accepted by F reeth inkers genera lly— b u t i t  is fa ta l to 
an y  psychological speculation (on m ateria lis tic  lines),, which has 
n a iled  its  colours to the  m ast of n a tu ra l selection.

(c). T he capital argum ent again st the  philosophy of M aterialism  
is undoub ted ly  th e  inconceivability of th e  causal connection it  
se ts  up  betw een neuroses and psychoses. Some advocates of th is  
system  fcven go so far as to say th a t th o u g h t is  nervous m otion,— not 
m erely  th e  resultant of the la tte r. D r. R obert Lew ins gravely  
assu res us th a t  “ psychosis is diagnosed by m edico-psychological 
sym ptom ato logy  as vesiculo-neurosis in  ac tiv ity  ” t — a phalanx  
of sesquipedalia verba which yield  on in te rp re ta tio n  th e  resu lt 
t l ia t  nervous m otion is consciousness.

“  T h o u g h t,”  says Buchner, a fte r M oleschott, u is a  m ovem ent of 
m a tte r .”  T he u  grotesque F renchm an” !  sim ilarly  identifies m ind 
w ith  nerve  and  brain , and consigns psychology to  th e  dust-b in  of 
speculation .

D r. F ried rich  S trauss in his tc Confession” says : “ I t  is certa in ly  
n o t v e ry  long ago since the law of th e  P ersistence  of Force has 
been  d iscovered ........th e  time cannot be very  fa r  d is tan t w hen

* W e believe  wifch Schelling  thafc fche ■whole evo lu tio n ary  course of N a tu re
e x h ib its  “  one varied  p la y ,....... one aim , one im pulse  tow ards a  h ig h er life .”
A ccord ing  to  th e  P a n th e is ts  of G erm any, tho  U niverse is an eternal becoming—an 
ob jec tifica tio n  o f Spirit (tho  absolu te consciousness) in  N a tu re , the  rea liza tio n  of 
i ts e lf  by  s p ir i t  in  m an  ( th e  “ con tem pla tion  by sp ir i t  of itse lf  as a  concre te  
r e a lity  is self consciousness” w rites H egel), an d  th e  re -a scen t of sp ir it  (God) onco 
ag a in  o u t of n a tu re —an e te rn a l cyclic process.

f  A ppendix  No. I I .  “ W hat is Religion ?” by C. N ,
X  C o m te ; H ux ley ’s critic ism s of th is ph ilosopher . 111 h is “ P hysica l Basis of L ifo’* 

aro  ad m irab le ,

th e  law will be applied  to the  phenomena of th o u g h t and sensa
tion. I f  under certa in  conditions motion is transform ed into hoat, 
w hy m ay it not under o th e r conditions be transform ed into sensa
tion  . I t  is open to question w hether Schopenhauer is no t am en
able to inclusion in the  sam e category . “  The intellect,”  lie w rites, 

is physical, not m etaphysical, th a t is, it has sprung from th e  
w i l l  to whose ob jectivation  it belongs, so is only there to do it 
service. Schopenhauer claim ed to be a follower of Kant, bu t in 
le a lity  he is in alm ost every  one of his conclusions directly opposed 
to  th a t g re a t th in k er. K a n t’s distinctive fea tu re  is that he was 
th e  first to insist on, as th e  cen tral point of philosophy, the re la 
tiv ity  of all our know ledge— as only of the phenom enal * The 
senses 'p e rce iv e’ phenom ena, notnoum ena. The world, asin terp reted  
m  our consciousness, is an  illusion ; what it is as a  thi ng- i i i - i tsel f  
existing  independen tly  of a perceiv ing mind, i t  is folly even to 
conjecture, lh e  thi ng- i n- i tself  to Schopenhauer was w i l l  ever 
1 us ling  into life, the  last phase of which is individual consciousness.
J ho personal God of K an t and  the Suprem e S p irit of H egel aro 
deth roned  in favour of a blind unconscious w i l l ,  which has 
produced  a universe w here m isery is pontilf-regnant. W h y  indivi
dual consciousness should  be the  last phase of will we are nofc 
inform ed. The universe assum ed to be a folly, the philosophy of 
it  m ust necessarily, it would seem, follow suit. B u t in fact Scho
penhauer s w i l l — -in w hich he includes all .energies, physical, 
m echanical, organic, e tc .,— is simply the f o b c e  of th e  f advanced ' 
m ateria listic  school. T he conception of W i l l  as a  self-ex isten t 
e n ti ty t  is u tte rly  unpsychological. W ill is no t an u ltim ate, b u t 
is resolvable into th ree  com ponents,—motive, desire, exertion of 
pow er (neither of w hich by  itself is will) ; i t  is a synthetic  term  
lo r  a certain  process, p r e s u p p o s i n g  states of consciousness. Scho
penhauer s philosophy has been tru ly  called th e  “  M etaphysics of 
M aterialism .” r  J

B ut it is only on a close inspection th a t the hollowness of th e  
m ateria listic  philosophy s tands revealed. I t  resem bles some ivy- 
clad  castle, whose im posing g ran d eu r daunts th e  d is tan t traveller, 
b u t which discloses its c rum bling  ruins and  to tte r in g  tu rre ts  as ho 
approaches. I h e  ex trem e speculations of the  G erm an scientists 
are  111 rea lity  based on a  re la tively  unim posing foundation  of fact.

*• E so terically  considered  i t  is in a  sense truo  th a t  m a tte r  is evolved from  m ind 
C7id m ind from  m a t t e r !— an a p p a re n t paradox . I t  is really  no t so, inasm uch as 
w hile th e  m a tte r  of our p re sen t p ercep tions i.s the  creation  of m ind, y e t  tho objoctivo 
re a lity  u n d erly in g  phenom ena (the  sensiblo un iverse) is evolved prim arily  ou t of ita 
substance  th e  upadhi, th rough  w hich P arab rahm  wells up  as consciousness and  
creates tho w orld of appearances. Tho noum enal kosm os has evolved the e*r0 , 
w tic perceives n o t its  au tho r, b u t th e  illusory phenom ena con jured  up by its own 
su b je c tiv ity . I t  can n o t perce ive  things in themselves, b u t ouly  as given in its 
coil sc wusness (sense-o bj ects, w hich  th u s equals s ta te s  of consciousness). The real 
o b jec t is no t perceived, bufc co-operates w ith  the  sub ject to create the phenomenon. 
W hen the co-operation ceases, the  phenom enon ceases. H ence i t  is true  th a t  “ w hen 
m ind  perishes, th e  w orld p e r ish e s .” The la tte r  would also resu lt if the  tra n sc e n 
d en ta l o b jec t w as an n ih ila ted . Tho su b je c t would then  receive no im pressions.
 ̂ + T h is, of course, i s a  p u re ly  psychological sta tem en t, re la tin g  on ly  to  th e  sub* 

jectwe process denom inated  will. I t  has no reference to physical fac ts  in N atu re , 
ench aa nerve-auric  em anations, e tc .



T lie ir dogm atic denial of a soul is an assum ption in no way confirm 
ed  by scientific data , and  un tenab le  in th e  ligh t of the  phenom ena 
o f our individual subjective consciousness.* Physiology, for in 
stance, can never, owing to the  very  n a tu re  of tilings, yield any 
support to m aterialism . I t  can only show— wliat, however, is still 
undecided, th ough  very  probable— th a t all m ental facts are  
accom panied by  certa in  cerebral processes. A nd, as these self-sam e 
processes only ex ist by  and th rough  a perceiv ing mind, it is h ig h 
ly  unphilosophical to  subordinate m ental facts to th e ir  physical 
accom panim ents— th e  creators to th e  created . A ssertions liko 
those  of D r. Lew ins and  M oleschott, can scarcely be characterized  
as less th an  nonsense. The conception of th e  nerve-vibrations in 
th e  b ra in -m atte r m edita ting  on the ir own eschato logyt is comical. Ifc 
is th e  u tte r  abstrac tion  these w riters m ake of our subjective con
sciousness, w hich raises the  good-natured  am usem ent of the  im par
tia l psychologist. W hen  V ogt tells us th a t  th e  phenom ena of 
m in d  stan d  on the  same level as those of g lan d u la r secretion J etc., 
i t  is difficult to know w hether th is  d istingu ished  anatom ist is 
jo k in g  or has tu rned  “ psycho-m aniac.” I f  certa in  m ystics have run  
w ild , th e  instances of hasty generalization  a t th e  o ther ex trem e 
a re  none the  less numerous.

T he gu lf betw een the  physics of the  b ra in  and  the  phenom ena 
of th o u g h t cannot be spanned. D r. B uchner in  his celebrated  
w ork  t€ Force and M atter”  adm its the  connection betw een m ental 
a n d  physical changes to be inexplicable. M aterialism — the creed 
thafc th e  neuroses are or cause th e  psychoses— is a t least u n ten 
ab le . A s Professor Tyndall p u t i t  in his “ B elfast A ddress 
“ G iven th e  n a tu re  of a d isturbance in w ater or e th e r or air, and  
from  the physical properties of the  m edium  we can in fer how its  
p a rtic le s  will be affected. The m ind runs along the  line of th o u g h t 
w h ich  connects the  phenomena, and  from beg inn ing  to end finds 
no  b re a k  in the  chain. But w hen we endeavour to pass by a sim i
la r  process from  the  physics of th e  b ra in  to the  phenom ena of con
sciousness, we m eet a problem w hich transcends any conceivable

*  T h e  e l d e r  D a r w i n  d c f i n o s  a n  idea a s : —
“  a  c o n t r a c t i o n ,  a  m o t i o n , '  o r  c o n f i g u r a t i o n  o f  t h e  f i b r e s  w h i c h  c o n s t i t u t e  t h o  

i m m e d i a t e  o r g a n  o f  s e n s e . . . . . . [ a n ]  a n i m a l  m o t i o n  o f  t h e  o r g a n s  o f  s e n s e . ”  T h i s ,

I  t h i n k ,  p u t s  e v e n  D r .  L e w i n s ’  p s y c h o l o g y  i n  t h e  s h a d e .  B u t  i s  n o t  t h e  m a t e r i a l i s 

t i c  a b s u r d i t y  o f  r e g a r d i n g  t h e  p r i d e  o f  i n t e l l e c t ,  t h e  i m a g i n a t i v e  f a c u l t y ,  t h e  “  f l a s h ’ '  

o f  g e n i u s  a s  m e r e l y  s y m b o l s  o f  a u t o m a t i c  p h y s i c a l  p r o c e s s e s  i n  t h e  b r a i n  s u f f i c i e n t  

t o  s u b v e r t  t h e  w h o l e  p h i l o s o p h y  ?
+  T h e  f a c t  b e i n g — o n e ,  h o w e v e r ,  w h i c h  a n  I d e a l i s t  o f  a n y  g r a d e  o u g h t  t o  g r a s p —  

t h a t  t h e  “  o b j e c t i v e  b r a i n - p r o c e s s e s ”  a r e  j u s t  a s  s u b j e c t i v e  a s  a l l  o t h o r  s e n s u o u s  p h e 

n o m e n a .  A n d  y e t  w e  f i n d  D r .  L e w i n s ,  w h o  p r o f e s s e s  H y l o - I d e a l i s m  ( a  f o r m  o f  o b 

j e c t i v e  I d e a l i s m ) ,  t e r m i n g  thoughts “  b r a i n - p r o c e s s e s . ”

J  I n  t h e  c o u r s e  o f  a  r e c o n t  c o n t r o v e r s y  O n  t h e  b e a r i n g s  o f  H y l o - I d e a l i B m  o n  t h o  

d o c t r i n e  o f  a  s o u l  (National Reformer, J a n u a r y  2 3 , 1 8 8 7 ) ,  D r .  L e w i n s  a g a i n  s u r p a s s e s  

h i m s e l f  b y  d e c l a r i n g  t h a t “  c e r e b r a t i o n  a n d  c h y l i f i c a t i o n  a r e  g e n e r i c a l l y  a l i k e . ”

§  P r o f e s s o r  T y n d a l l — t h O n g h  o f t e n  a p p a r e n t l y  i i l c l i n i n g t o  m a t e r i a l i s t i c  v i e w s — h a g  

W i s e l y  c o m m i t t e d  h i m s e l f  t o  a n  a g n o s t i c  a t t i t u d e  o n  t h e  q u e s t i o n .  D o  t h e  p h e n o 
m e n a  o f  t h o u g h t  c a u s e  m o l e c u l a r  r e a d j u s t m e n t s  o r i n c c  versa ? T h i s  i s  a t  l e a s t  b e t t e r  

t / h a n  H u x l e y  w h o  a s s u r e s  n s  (Physical Basis of Life. F o r t n i g h t l y  R e v i e w ,  1 8 0 9 )  t h a t

* *  t h o u g h t  i s  i h d  t e x p r c s s i o n  o f  m o l e c n l a r  c h a n g e  i n  t h a t  m a t t e r  o f  l i f e ,  w h i c h  i s  t h o  
B o u r o e  o f  o n r  o t h e r  v i t a l  p h e n o m e n a . ”  H e n c e  i t  f o l l o w s  t h a t  H u x l e y ’ s  o w n  b r a i n -  

t r e m o r s  “ c e r e b r a t e d  o n t ”  h i s  E s s a y .  B n t  h o w  d i d  m e r e  n e r v o u s  v i b r a t i o n s  

a s s u m e  s u c h  v a r i a t i o n s  a s  t o  w o r k  o u t  t h e  p r o b l e m  o f  t h e i r  o w u  e s c h u t u l o g y  ?

expansion of the  pow ers we now possess. W e m ay th in k  over tho 
sub jec t again  and  aga in— ifc eludes ali mental p resen ta tio n .”  Nofc 
less categorical are Clifford, Lewes, B ain  and other em inent w riters.*  
Lefc us however cite tw o represen ta tives of the pure ly  A gnostic  
School. D u Bois R aym ond tells us :—

“ W h a t could be m ore in te re s tin g  [if it were possible of course] 
th a n  to d irect our in te llec tual vision inw ards and see the cereb ra l 
m echanism  in m otion corresponding  w ith an operation of a r ith 
m etic, as we can w atch th a t  of a calculating m achine ; or to perceive 
w hat rhy thm ical m ovem ents of th e  atoms of carbon, hydrogen, 
n itrogen , oxygen, phosphorus, etc., correspond w ith  th e  pleasure we 
experience from  m usical h a rm o n y ; w hat eddying curren ts of tho 
sam e atom s a tten d  th e  acm e of de ligh t, and w hat molecular tem 
pests accom pany the  frig h tfu l agony which resu lts from  irritation 
of the  trigem inal n e rv e ........as reg ard s  m ental phenom ena them 
selves, i t  is easy to see, th a t  a fte r hav ing  acquired an ‘ astronom i
cal know ledge’ of th e  b ra in , they would rem ain ju s t  as incom pre
hensible as they  are  now ........The m ost intim ate know ledge of the
abovo to which we can aspire would only leave to us m a tte r  in m otion ; 
b u t no arrangem en t and  no m otion of m aterial partic les can form 
a  b ridge  to carry  us in to  th e  dom ain of intelligence. Motion can
produce n o th ing  b u t m otion........These phenom ena [m ental] rem ain
outside of th e  physical laws and causality, and  th a t  is sufficient to 
ren d e r them  incom prehensible.” !

A nd  Professor Jo h n  F isk e  re m a rk s :— “ P u sh  our researches 
in  biology as fa r as we m ay, th e  m ost we can ever ascerta in  is th a t 
certa in  nerve-changes succeed certa in  nerve-changes or ex ternal 
stim uli in  a  certain  definite order. B ut all th is  can render no 
account of th e  sim plest phenom enon of consciousness.” ^ Cosmic 
P h il.”  Yol. I I ,  p. 80-1).

So m uch then  for th e  ru d e  dogm atism  of sensuous m aterialism . 
I ts  pretensions are n u g a to ry ; its  boasted  ‘ scientific’ basis w orth
less except in  the  eyes of those who make an en tire  abstraction  of 
th e  phenom ena of consciousness. B ut sensuous m aterialism  
constitu tes only one aspect of the  annihilationist argum ent. A  
deadlier and  fa r more plausible foe to tlie spiritual in tu itions of th e  
philosopher is the  creed of m odern A gnostics— M o n i s m .  B ut before 
touch ing  on th is  question we will propound a  curious corollary thafc 
flows from  th e  logic of M aterialism .

Ifc will have been no ted  th a t  our self-consciousness is left unex
plained by th is  system  of physiological psychology. B u t suppose the  
ind iv iduality  of a new -born child to consist of th e  harm ony of the  
molecule whose groupings constitu te  its  brain, an d a  curious paradox

*  S e e  a l s o  M i l l ,  “  S y s t e m  o f  L o g i c , ”  P o p u l a r  E d i t i o n ,  p .  5 1 5 — 6 .  

f  A c c o r d i n g  t o  m a t e r i a l i s t i c  “  l o g i c ”  o n r  t h o u g h t s  a r o  d e t e r m i n e d  f o r  u s  b y  t h e i r  

p h y s i c a l  c r e a t o r s — b r a i n - p r o o e a s e s .  C o n t r a s t  t h i a  a b s u r d  d o g n i a  w i t h  t h e  s p o n 

t a n e i t y  o f  t h o u g h t — o u r  p o w e r  o f  c o n t r o l l i n g  o u r  i d e a s ,  e t c . , — a n d  o b s e r v e  t h o  

u t t e r  c o l l a p s e  o f  t h i s  s h a l l o w  p h i l o s o p h y ,
X H u x l e y  h i m s e l f  f u l l y  a d m i t s  t h a t  c o n s c i o u s n e s s  per se i s  a n  i n e x p l i c a b l e  f a c t  

w h a t  c o n s c i o u s n e s s  i s  w e  k n o w  n o t  j  a n d  h o w  i t  i s  t h a t  a n y t h i n g  bo r e m a r k a b l e  a a  

a  s t a t e  o f  c o n s c i o a s n e s s  c o m e s  a b o u t  a s  t h e  r e s u l t  o f  i r r i t a t i n g  n e r v o u s  t i s s u e ,  i s  j a s t  

a s  u n a c c o u n t a b l e  a s  a n y  o t h e r  u l t i m a t e  f a c t  o f  n a t u r e .”—“ L e s s o n s  o n  P h y s i o l o g y , ”  p «  

1 8 8 .



presen ts  itself. M aterialism  involves im m ortality  ! A ges hence 
in  th e  abysmal depth  of the  fu tu re  tliose molecules will, according 
to  the  law of chances, once again  re-assem ble—it m ay be a fte r 
millions of millions of nebulas have condensed, and  re tu rn ed  to 
th e ir  diffused sta tes— b u t re-assem ble they ultim ately m ust in an 
organism  identical w ith  the form er. The “ I  am 1” will thereforo 
be e ternal, as th e  awful lapses betw een the  re-union of tho 
molecules will be b u t as periods of dream less sleep to the  d is
in te g ra te d  organism . B ut the conception tlia t self-consciousness 
is equivalen t to  an  arrangem ent of molecules is in  honest tru th  
ben ea th  th e  contem pt of the  philosophic mind.

I I .  M o n i s m  on the  o ther h and  denies the existence of any 
causal re la tion  betw een m ental and physical phenom ena. S tates of 
consciousness cannot produce m olecular changes, nor m olecular 
changes s ta tes of consciousness. The two sets of phenom ena 
ru n  an  independen t parallel course, walled off entirely  from 
m u tu a l in teraction . Though apparen tly  d istinct, they  are aspects 
only of the  same phenomenon which has two sides— the objective 
(b rain-change) and the subjective (m ental sta tes). “ The m ind,” 
says D r. B ain,* ff is a doubie-faced u n i ty / ’

A ccord ing  to the late Prof. W . K . Cliffords i t  is :— <c A  stream  
of feelings which run parallel to, and  sim ultaneous w ith a certain
p a r t  of the action of the body ........the two th ings are on two
u tte r ly  different platform s— the physical facts go along by them 
selves and  the  m ental facts go along by  them selves. T here is a 
paralle lism  betw een them, b u t th e re  is no in terference  th e  one 
w ith  th e  o th er.”

T h is theory  has assumed various forms. The only one of any 
im portance  will now be discussed. H e rb e rt Spencer’s tc Substance 
of M ind” was the forerunner of the celebrated  hypothesis of 
P rofessor W . K . Clifford. Briefly sta ted  i t  runs as follows :— 
T h ere  exists a universally-diffused “ m ind-stuff” w hich is m anu
fa c tu re d  into mind, sensation, or m ere “ irritab ility ,” according 
to  th e  relative development of th e  organic b ra in , or its substitu te  
in  th e  nervous mechanism of th e  lower lif e-form s. E very  molecule 
h as  a piece of “ m ind-stuff,” and  on the  ag g reg a tio n  of molecules 
in to  a  h igh ly  organized s ta te , consciousness supervenes. Self, 
how ever, in the  sense of an en tity , is a fiction, and the  individual 
is reso lved  in to  a mere congeries of m ental s ta tes. W ith  the  
d is in teg ra tio n  of the physical basis of m ind, m ind itself vanishes, 
an d  th e  b ra in -m atte r passes th ro u g h  a series of chem ical com bina
tions d ispersing  th e  “ m ind-stuff” in  every direction  on th e  
b re a k in g  up of the  continuity of its  com ponent molecules. Tho 
u n ity  of th e  organism  is thus the  un ity  of the  individual, and  a 
b lack  noth ingness is the final lot of the v ast ag g reg a te  of con
scious beings on th is and o ther p lanets. Monism is thus, though  
a  p lausib le enough hypothesis, in  one aspect— th a t of its  theory  
of th e  parallelism  of m ental and physical fac ts— little  m ore th an  a 
re -s ta tem en t in a modern garb  of th e  L eibn itz ian  “ pre-estab lished

*  “  M i n d  a n d  B o d y , ”  p  1 9 6 .

f  S o o  Vol. I I ,  “ L ectures a n d E ss a y i.” E d ited  by Leslie S tep h en  and  F rederick  
P o llock .

harm onies.” I  believe it, however, to contain a germ  of tru th  and  
to  em body an aspect— though  a, physical ono—of esoteric doctrine. 
B u t before proceeding to discuss th e  spiritualistic hypothesis, it 
m ay no t be out of place to g lance a t a few facts p resen ted  to our 
consideration by the advocates of th e  foregoing system.

In  th e  first place the  an ti-au tom aton  argum ent holds as good 
ag a in st M onistic as against M ateria list negation. This is a most im por
ta n t  point. In  the second place th e  contradictions of its sustainers are 
in n u m e ra b le : i . e., Spencer while denying  the existence of an ego 
a p a rt from  its m ental states, is forced to use language implying the re 
verse ali th rough his psychological researches (see ensuing rem arks). 
Clifford betrays g rea t confusion of th o u g h t in telling  us in one place 
th a t  “ th e  th ing-in-itself (noumenon) is mind-stuff and  in another 
th a t  “  every molecule has a piece of mind-stuff ;” m ind, according 
to  him, being  the  resu lt of th e  agg rega tion  of molecules of m atter, 
owing to the  fusion of tlie innum erable pieces of “ m ind-stuff” link
ed w ith them . l i e  thus m akes the molecule of m atte r also 
noum enal (absolute objectiv ity). Clifford him self adm its th a t it is 
difficult to conceive of m a tte r being  conscious, b u t w hat else is his 
“ m ind-stu ff” — which can exist in piece and is sub jec t to th e  
“ coun terparts  of physical law s” —b u t m atte r ? H e therefore 
contrad icts his own theory. The same w riter speaks of conscience, 
rig h t, wrong, self-control, etc., and  in another b rea th  assures us 
th a t m an is a “ conscious au tom aton ,” * aud th a t “  the  physical p ro 
cesses are complete in them selves,” assertions w hich reduce hum an 
existence to a complex of w hizzing machines w ithout aim or object. 
Does no t H uxley too tell us th a t  consciousness is m erely a ‘ sym bol 
of th e  physical processes going on in  the brain  ; elsewhere adm it
tin g  th a t our “ volitions count for m uch” — a gross and palpable self- 
contradiction . Instances like th e se—and they  can be m ultiplied 
a t will— show th a t th a t im partia l critic Buckle, in th e  opening 
chap ters of his “ Histoi'y o f Civilisation’* was not w rong in  re fe rrin g  
to  th e  barrenness and incom petency of W estern  m etaphysical r e 
search. A nd even w here it has soared into the em pyrean of tru th , 
we can usually detec t— as in th e  case of Schopenhauer and Yon 
H artm a n n — the source from  w hich the insp iration  was draw n. 
A nd  th a t source—is it  not th e  hoary  archaic system s form ulated  
by Ind ian  philosophers ? W e E uropeans are fa r too slow in acknow
ledg ing  the  debt, bu t its am ount is not dim inished by th a t fact.

I I I .  The two g rea t obstacles Spiritualism — in th e  scientific 
sense— has h itherto  been unable to surm ount, are (a) How can an

* T h i s  c o n t r a d i c t i o n  p e r v a d e s  a l m o s t  e v e r y  t r e a t i s e  o f  t h o  N e g a t i v e  S c h o o l  o f  

E t h i c s ,  e t c .  A l l  a s s u m e  t h a t  w e  c a n  m o d i f y  o u r  d i s p o s i t i o n  ;  a l l  t h e o r e t i c a l l y  d e n y  t h o  

p o w e r ,  w h e n  b r o u g h t  f a c o  t o  f a c o  w i t h  t h o  q u e s t i o n  o f  l i b e r t y  i t s e l f .  G r o s s e r  c o n 

t r a d i c t i o n s  o c c a s i o n a l l y  c r o p  u p .  W h e n ,  f o r  i n s t a n c e ,  B u c h n e r  c o m p a r e s  t h e  w i l l  

t o  a  player on the brain, a n d  F i s k o  i n  a  c a r e l e s s  m o m e n t  s p e a k s  o f  “  t h e  m o t i o n s  

o f  a  c o r p n s c l e  < > f  n e r v e - s u b s t a n c e ,  w h e n  t h r o w n  o u t  o f  e q u i l i b r i u m  b y  a n  a c t  o f  t h i n k 

i n g , ”  I s  t h o u g h t  t h e n  t h e  p o w e r  w h i c h  causes m o l e c u l a r  c h a n g e  i n  t h e  b r a i n  ?  

B o t h  t h e s e  s t a t e m e n t s  i n v o l v e  t h a t  i n f e r e n c e — h e n c e  t h e  i d e a  o f  a  s o u l .  S u c h  i n 

s t a n c e s  a r e  m o r o  f l a g r a n t l y  i n c o m p a t i b l e  w i t h  M o n i s m  a n d  M a t e r i a l i s m  t h a n  e v e n  

C l i f f o r d ’ s  a r g u m e n t  t h a t  w e  {automata.) a r e  r e s p o n s i b l e  f o r  p o s t e r i t y ’ s  w e l f a r e ,  a n d  

f o r  o u r  c o n f i r m e d  t e n d e n c i e s  o f  t h o u g h t .  W h a t ,  w h e n  t h e  p h y s i c a l  p r o c e s s e s  d o  i t  a l l  

f o r  u s  !



im m aterial mind produce m olecular re-ad justm ents in th e  sub
stance of the brain  ? (b) I f  we recognise an “  im m ortal E go” in  
M an, how can we reconcile our belief w ith the evidences of m ental 
evolution in th e  anim al w orld from  th e  sim plest organism s upw ard ? 
In  the first place w hat is M ind ? Is  i t  th e  h ighest g rad e  of subjec
tiv ity  in the  U n iv e rse?  The answ er m ust be in the  negative. 
M ind is m erely a mediate phase o f the subjectivity o f the o n e  

l i f e . *  I t  is th e  m anifestation  th ro u g h  a m aterial— though  to us 
supersensuous— Upadhi (5th principle) of the A bsolute conscious
ness) t  (=U nconsciousness) in th a t  relatively  low g rad e , w hich wo 
m ust te rm  th e  M ind-consciousness.

The m anifestations of the A bsolute consciousness vary  according 
to  th e  re la tive  differentiations of th e  upadh i. Thus th ro u g h  th e  
m ore finely differentiated  essence, w hich composes B uddhi or th e  
6 th  p r in c ip le j— still a m aterial vehicle— th e  absolute sp irit wells 
np  in  th a t  exalted  phase of sub jec tiv ity  which Schelling  suspect
ed  to ex ist and  designated “ in te llectual in tu itio n /’ A nd  concur
re n tly  w ith  the  superior na tu re  of th e  principle, th e  personal shades 
off in to  th e  im personal— the sense of separateness fad ing  away 
p ro p o rtiona te ly  to th e  progress of th e  adep t. A n instance of th e  
m ore veiled m anifestation of the  abso lu te consciousness is th a t of 
th e  Life-P rinciple  which equals a super-sensuous sta te  of m a tte r 
th ro u g h  w hich the o n e  l i f e  m anifests in  a phase of unconscious 
2mrposeness. Thus the  L ife-principle anim ates and  pushes forw ard 
all o rganic  life, as tho (sub-conscious) vehicle of th e  infinite 
consciousness—which transcends hum an conception. B u t— to re tu rn  
to  our sub jec t— if the  5th principle or M ind [vehicle th ro u g h  which 
abso lu te  sp irit m anifests as m ind-consciousness] is m ateria l, how 
was it  p rim arily  built up ? T h at is th e  problem  we have un d er
ta k e n  to a ttem p t a solution of in th is  paper.

T h e  H um an  Mind being resolvable into sta tes of consciousness— 
th o u g h  w ith  the  perm anent continu ity  of a un ify ing  self runn ing  
th ro u g h  th em — and dependent for its  action on sensations produc
ed by  ex te rna l stimuli—is, as we have said, incom parably  be
n e a th  th e  B uddhi or spiritual consciousness.

M ind  m anifests its action by  th e  ta rd y  process of classifica
tio n  and  discrim ination betw een various s ta tes of feeling. I ts  
vehicle (5 th  principle) is constitu ted  of m a tte r  ex is tin g  in  a s ta te

* Thafc is to  say  of fche “ Thiiversal M ind” (C osm ic Ideation , tho  M anw antario 
asp ec t of P a ra b ra h m —the o ther is Cosmic S u b stan c e) focussed in th e  fabric  of th e  
Manas. The grade  of th e  Upadhi de term ines th e  g rad e  of ind iv idual su b je c tiv ity ; 
t. e., th o  deg ree  of in ten sity , with w hich Cosm ic Id e a tio n  is able to  m an ifest.

f  See no te  below . Also theadm irab le  rem arks of M r. T. Rubba Row. “ P ersonal 
a n d  Im perso n a l God,” (Theosophist, M arch  1883) “ th e  ob jective u n iv erse  itse lf  is, so
far as we ate Concerned, ihe resu lt of on r s ta te s  of consciousness................ Cosmio
Id e a tio n  is th e  rea l source of th e  r ta te s  of consciousness in every  individual. 
Cosmic ideation etcists everywhere ; but when placed under restrictions by a material 
upadhi it results as the consciousness of the individual inhering in  such upadhi,9* 
(T he ita lic s  are  m y own)

t  Td quote th e  w ords of a Master i t  is m ade of th e  u essence of w h a t you would
ca ll M a t te r . . . ............ in its  6fch or 7 th  condition o r Ptn.to, th e  an im a tin g  atman  being
p a r t  of th e  ONa life or PaRAbkahm.” P arab ra h m —th e  u lt im a te  source of 
e v ery  manifestation of consciousnops—is itse lf  Abstract consciousness—abso
lu te  unconsciousness. We say “ u ltim ate ,”  because Cosmic Id ea tio n  o r SriBiT ia 
bufc a c  asp ec t o f tb e  one beauty—its M anw antaric p ro jec tion  bo to  spqalc.

supersensuous to the  u n in itia ted — a phase of 5 th  s ta te  m atte r. 
As observed by an acute th in k e r  “ th e  recognition of finer form s 
of m a tte r  th an  can affect our physical sensibility m ust ca rry  w ith 
in it th e  possibility  of the ir o rganic  constitution, and th is possib ility  
m ay be ra ised  to the  ra n k  of a necessary  hypothesis by tho  moro 
profound psychology for w hich som nam bulism  seems to  offer a  
foundation .” *

T he “  m ind-stuff” of Clifford— g rav e ly  d istorted  as has been th e  
hypothesis in  his hands— is th is  phase of 5th sta te  m atter [Cosmic 
P rincip les corresponding w ith  each o th er invariab ly ], of which tlio 
m ateria l fabric  of th e  manas is com posed.! Call i t  m ind-m atter 
and  the  m a tte r  of our p resen t p lane (tha t exciting  our objective 
consciousness)— 1st s ta te  or physical m atter. T he postulate is 
th a t  of a universally-diffused m ind-m atter, a molecule of which is 
linked  w ith every  m olecule of p h y sica l-m a tte r; th e  aggregation  
of physica l-m atter m olecules in to  the  brain  of some organic form 
carries w ith  i t  a  corresponding  aggregation  of m ind-m atter 
molecules. In  th e  case of th e  low est animals a tem porary  soul is 
thus form ed. T he psychoses wonld bear the same relation  to the  
neuroses as in  th e  case of th e  h ig h est form sj. In  th a t  of m an—• 
w here T yndall m akes th e  im p o rtan t admission about the  two p ro 
cesses th a t <c observation  proves them  to in te ra c t”— perception 
and  sensation being  the  resu lt (unconsciousness) of the  m otion set up 
in  th e  organised  m ind-m atter (Manas), by a  neural tre m o r; 
th o u g h t produces th e  physical processes in  th e  bra in  by tho 
m otions in  th e  Manas— which is always changing  its  m olecules—- 
se ttin g  up the  physical-m atter m otions.§ However, before p roceed
ing  fu rth e r, i t  will be necessary to say a few words on th e  evo
lution of th e  “ E go.”  T he lower anim als we certa in ly  cannot cred it 
w ith  an  “  im m ortal p rincip le .”  They are m erely th e  stepping- 
stones of N atu re  tow ard the tru e  evolution to follow. I t  is differ
en t when we reach  the  h igher, such as anthropoids, etc. A ccording to  
th e  teach ings of a  M aster :—

“ E ach  atom  or molecule of o rd inary  scientific hypotheses is no t 
a  p artic le  of som ething, an im ated  by a psychic som ething, destined  
to  blossom as a  m an a fte r eons. B u t it is a concrete m anifestation  
of th e  un iversal E nerg y  w hich itse lf has not y e t becom e ind iv idua
lized : a sequential m anifesta tion  of the  one U niversal M anas. Tho 
ocean does no t divide in to  its  p o ten tia l and constituen t drops un til 
th e  sweep of th e  life-im pulse reaches the evolutionary stage  of

* C. C. M assey. P re face  to  V on H a rtm a n n ’s “ S p iritism .”
f  C lifford’s g rand  e rro r  lay  in m ak ing  “ m ind-stuff” conscious, w hereas ifc is only 

a  s ta te  of m a tte r , tho  vehiclo of a ce rta in  g rade  of consciousness, W© m u st nofc con 
found  tho  la t te r  w ith  “ th e  atom ic ag g reg a tio n , w hich is only th e  vehicle and th o  
su bstance  th ro u g h  “ w hich  th rill th& low er and h ig h er degrees of in te lligence” (“ F iv e  
y ears  of T heosophy ,” p, 274).

X Thus en u n c ia tin g  a  general law— th e re  a re  no special clauses in N ature.
§ T h a t is to  say th e  m ate ria l fab ric  of th e  ManaS serves aa a  channel th ro n g h  

w h ich  Fohat energ ises a t  th e  m om en t of th o u g h t and Bets m olecules in m otion. B u t 
“ w h a t so ts Fohat in  m o tio n —th e  su b je c t P,J N ecessarily . “  B n t,” i t  m ay be rep lied , 
“ how can m ind a c t on m a tte r—tb is  b rings us back to  th e  old difficulty, and y o u r 
M anas is only a  sort of buffer betw een  th e  tw o  ?” E x a c tly ; fche p re se rv a tio n  o f tho  
fab ric  of th e  Manas is p reservation  o t  P e rso n a lity  ; Subject does acfc on ob joct in a  
F iv e  dim eiieioned ppace (se© fo r th is  M cT ag g art’a l\ Hylo ldealigm .” )



m an-b irth . Tho tendency tow ards segregation  into individual mo
n ad s is g radual, and  in th e  h ig h er anim als comes alm ost to the  
p o in t.”  (Five years of Theosophy “ The Mineral M onad,” p. 275.)

In d iv idua lity— th e  capacity  of th e  M ind-Fabric or m anas to 
exist as an  en tity  independen t of b ra in  first sets in  am ong the 
h ighest anim als. M ind-m atter is Segregated in to  a p erm an en t 
fabric  (rud im entary  5th Principle) a t th a t po in t—w herever it  b e— 
w here self-consciousness, the  consciousness of its  own conscious
ness, supervenes in the  organism . T he relatively undeveloped 
b ra ins of th e  h ig h er v erteb ra tes are th u s the instrum ents of N a tu re  
for localising  th e  diffused M ind-m atter in to  fabrics capable of a fu r
th e r  m etaphysical evolution. In  th e  case of the lower anim als the  
tem p o rary  ‘ soul* form ed by the  ag g reg a tio n  of • m in d -m atte r in  
sim ply co n stitu ted  brains dissolves w ith  its physical basis— its 
m olecules have  no cohesion.*

B u t w h a t is S f l L F - c o n s c i o u s n e s s  ? Is  it  m erely th e  w elling up 
of th e  A bsolute S p irit th rough th e  fab ric  of the  manas ? No ; it  is 
som eth ing  m ore— the presence of th e  irrad ia tin g  buddhi, or tra n s
cenden ta l and  perse  impersonal subject. J u s t as a h igh ly  developed 
an im al b ra in  focalizes into a 5th principle, th e  diffused 5 th  s ta te  
m in d -m a tte r ; so tlie rudim entary  5 th  princip le a ttra c ts  to itself 
th e  finely-differentiated  m atter, w hich serves as th e  vehicle of 
th e  sp iritu a l consciousness or buddhi. A nd this transcenden tal 
su b jec t hovering, so to say, above all th e  fu tu re  incarnations of 
th e  evolving manas, whivh serves as a channel for those countless 
experiences w hich colour the sp irit w ith  ind iv iduality— absorbs 
and  tran sm u tes  into its own essence th e  story b ro u g h t back  to  
i t  by  th e  m ind a t the close of every life. The manas is not the  
tru e  self, b u t  the  instrument em ployed by the buddhi to  build  up 
its  own ind iv iduality  out of its p rim ary  im personal unconsciousness. 
T h e  acquisition  of self-consciousness is then  th e  proof of indivi- 
d u a liz a tio n .f  A  not altogether dissim ilar conception is form u
la te d  by  P rofessor Huxley in his lec tu re  on “ T he Physical Basis 
of life” . W hen , having led his hearers in to  th e  “ m ateria listic  
s lo u g h ”  as he himself expresses i t— he suggests th a t  th e  soul 
comes in  somewhere, bu t th a t as we do not know th e  rationale  of 
th e  causation  of spirit and m atter, i t  is im possible to do m ore th an  
hope. O ur view  also derives g re a t s tre n g th  from  th e  following 
quo ta tions culled from the w ritings of th e  la te  M r. Gr. H . Lewes— a. 
M o n is t :—  ,

“ T he  an im al feels the  kosmos and  adap ts  him self to it. M an 
feels th e  kosmos, bu t he also th inks  i t .1. . . . . .  .the  boundaries of th e
anim al an d  th e  hum an may be found  insensibly b lend ing  a t

*  M r .  N o r m a n  P e a r s o n ’ s  a b l e  a r t i c l e  i n  t h e  Nineteenth Century, S e p t .  1 8 8 6 ,  

e m b o d i e s  m a n y  a s p e c t s  o f  t h e  E s o t e r i c  P h i l o s o p h y ,  t h o u g h  i t  i s  t o  b e r e g r e t t e d  

t h a t  h e  f a i l e d  t o  r e c o g n i s e  t h e  s o u r c e  o f  h i s  i n s p i r a t i o n ,  H e  h o w e v e r  f a l l s  i n t o  t w o  

g r e a t  e r r o r s .  H e  ( 1 )  m a k e s  “  M i n d  s t u f f  ”  c o n s c i o u s ,  w h e r e a s  i t  i s  . o n l y  a  form of 
matter,  t h e  r o u g h  m a t e r i a l  o u t  o f  w h i c h  t h e  5 t h  P r i n c i p l e  i s  b u i l t  u p  : ( 2 )  J l e s o l v e s  self- 
consciousness i n t o  a  s t r u c t u r a l - p e c u l i a r i t y  i n  t h e  e v o l v i n g  “  M i n d - s t r u c t u r e . ”  N o r  

d o e s  h i s  i m a g i n a t i o n  s e e m  t o  h a v e  s o a r e d  a s  h i g h  a s  t h e  c o n c e p t i o n  o f  a  s p i r i t u a l  S e l f .

f  W i t h  t h e  e v o l u t i o n  o f  t h e  “  E g o , ”  a u t o m a t i s m  potentially c e a s e s — t h e  o r g a n 

i s m  a c q u i r i n g  t h e  p o w e r  t o  c o n t r o l  i t a  m e n t a l  s t a t e s  a c c o r d i n g  t o  i t s  r e e p e c t i v o  

e v o l u t i o n .  i 9

certa in  points, b u t w henever th e  f anim al circle’ becomes transfo rm 
ed into th e  e hum an ellipse * by  th e  introduction of a second centre  
the  difference ceases to be one of degree  and becomes one of k ind
— a g e rm  of infinite v a ria tio n s ............ th e re  is a g a p  (betw een the
anim al and  hum an kingdom s) w hich can be only b rid g ed  from  
w ithout,” (Problem s of Life and  M ind.) W hat are all these adm is
sions b u t a clear confirm ation of our position ? W hat is th is second 
centre, “ th is germ ,” “ th is gap  w hich only be b ridged  from w ithou t” , 
b u t an unw illing testim ony to th e  existence of a self-conscious 
Ego d istinc t from  its  m ental s ta tes in m an ? This is indeed K an t’s 
(< principle of life independen t of my anim al na tu re  and  indeed of 
the  whole m aterial w orld.”

W hether how ever the  m en of science re ject occult philosophy 
or no t— trace th e  em ergence of consciousness how th ey  m ay—tho 
reality  of the  “  E go” , the  “  I  am I ” d istinct from  our varying 
sta tes of consciousness, is a da tum  of experience. M an is no 
m ere congeries of m ental states. W e cannot b u t conceive of somo 
link  runn ing  th ro u g h  them  all. T he “  Ego” is no m ere “ bundle of 
sensations” , “ the  harm ony of th e  nerve-fibrils” , or “ synergy of 
the facu lties” , as Comte term s it. If, as D r. Bain tells us, th e  
notion of a Self is a “ fiction coined from  nonen tity” , how are  we 
to im agine th a t our sta tes of consciousness can cognise themselves ?* 
M oreover, th e  principle of A ssociation of Ideas is quite incom petent 
to account for all the  phenom ena of th o u g h t— profound m eta
physical speculation, original research , etc., etc. Tlie Ego reaches 
forw ard, passes from one m ental s ta te  to another, holding them , a t 
it  were, in review , classifying and  com paring, in a m anner th a t 
dem onstrates its existence. D ealing with, M r. H e rb e rt Spencer’s 
doctrine of consciousness, th e  Kev. Jam es Iv e ra c h t w ell ob
serves :—

“ H e (Mr. Spencer) continually  assumes th a t m an has the  pow er 
of looking before and  a f te r ;  th a t States of consciousness can be 
com pared, classified and a rran g ed , and th a t somehow th ere  is a 
principle of continuity  in  know ledge. W e find a vivid con trast 
betw een w hat Mr. Spencer declares consciousness to be and  w hat 
consciousness is able to accomplish.. H e will no t allow us to reg a rd  
consciousness as any th ing  b u t a series of successive s ta te s ; while 
he continually  uses language w hich implies a perm anen t self^ who 
is conscious of theso states. ” The following adm ission of an influ
en tia l negation ist— the la te  M r. Gr. H. Lewes— is also note
w orthy —

€< T here was a period w hen I  was very near a  conversion. rl h e  
idea of a noum enal m ind d istinc t from  m ental phenom ena and some
th ing  diffused th ro u g h  the  organism  giving, unity to conscious
ness quite d ifferent from  the un ity  of a m achine flashes upon me 
one m orning w ith a sudden and novel force quite unlike th e

*  T h i s  i s  u n t h i n k a b l e .  B u t  i t  i s  o n l y  t h e  reflective— a s  o p p o s e d  t o  t h e  direct 
c o n s c i o u s n e s s  o F  a n i m a l s  — c o n s c i u o s n e s s  o f  m a n  w h i 6h  p o s s e s s e s  t h i s  p o w e r  t o  

t u r n  o v e r  t h e  m e n t a l  r e c o r d  l i k e  t h e  l e a v e s  o f  a  b o o k .  j .  S .  M i l l  h i m s e l f  w a v e r s  o n  

t h i s  p o i n t .  ( S e e  t h o  C h a p t e r  “  P s y c h o l o g i c a l  T h e o r y  o f  M i n d  ” . i u  h i s  E x a m i 

n a t i o n  o f  H a m i l t o n ' s  P h i l o s o p h y . )
f  “  E x a m i n a t i o n  o f  M r .  H .  S p e n o e r ’ B  P h i l o s o p h y . ”



shadow y vagueness w ith  w hich i t  had  heretofore been conceived, 
I  seemed s tand ing  a t  th e  en tran ce  of a new path  leading to visions 
of a  vast horizon. The convictions of a  life seemed to tte rin g . 
A  trem ulous eagerness suffused w ith  th e  keen deligh t of discovery 
yet m ingled w ith  cross-lights and  hesitations stirred  me, and  from  
th a t m inute I  have understood som eth ing  of sudden conversion.”

B ut th e  philosophical ev idence ,he  says, proved too m uch fo r him . 
W h a t was clearly  an  in tu ition  w as stifled and sm othered ou t of 
existence— a species of m ental suicide. The physiological evidence 
can only d em onstra te  the  in tim ate  connection of m ind (5th p rin c i
ple) and  b ra in  d u rin g  life. “ The sm allest brain-lesion,” says the  
m a te ria lis t o r m onist, “ destroys m ind  likewise.”  N ot always, we 
answ er, even in  ap p earan ce ; w itness th e  celebrated “ crow -bar” 
case. B u t in  o th e r cases th e  psychological deficiencies ensuing on 
physica l in ju rie s  to  the  b ra in  a re  very  simply explicable. Tho 
b ra in  of m an is a  harp , the nerve-fib rils th e  harp-strings and  th e  
m ind  th e  p layer. If  the strin g s a re  out of order, the tune is dis
co rd an t. In  th e  case of idiots an d  cre tin s the  m ind is wholly unable 
to  m anipu la te  its  instrum ent.

A d m ittin g  th en  the  existence of th e  (c E go ,” Philosophy 
m u st seek to discover its w hence and  w hither. T he whole 
analogy  of N a tu re  decides so definitely and  categorically  
ag a in s t any th eo ry  involving leaps and  bounds, th a t we m ust 
tra c e  its  genesis to a  hum ble o rig in  and a most rud im entary  
m an ifesta tion . In  th is paper th e  w rite r has a ttem pted  only to 
bketch th e  probable b irth -process of th e  soul— in one aspect 
an d  th a t  perchance an im perfect one— in th e  prim itive group ings 
and  ag g reg a tio n  of the molecules of the  5 th  principle, the  vehicle 
of Parabrahm  in  th a t  phase of its  sub jectiv ity . On the  form ation 
of the  fab ric  of the  Manas the  sp iritu a l self dawns on a  h ig h e r 
p lane , an d  constitu tes th e  line on which the  endless series of 
fu tu re  'personalities is strung . T he Buddhi cannot evolve, as it  is 
abso lu te  in tu ition— a ray  from, th e  p a ren t fount— b u t its essence 
is coloured again  and again  by th e  absorption of the  experience of 
coun tless incarnations, until a  glorified  I n d i v i d u a l i t y  em erges a t 
th e  close of th e  P lanetary  R ounds.

One w ord m o re ; the  b ea rin g  of th e  following ex trac t from 
M r. S p en cer’s “  Principles of P sychology” on th e  doctrine of 
eso teric  evolution is noticeable. T he “  soul” (ra ther its  p a r t  or 
g ra d e  M ind), i t  is argued “ flows in to ”  th e  organism  of th e  in fan t 
pa ra lle l w ith  th e  developm ent of its b ra in . L e t us adduce th e  
testim ony  of th e  g rea t A g n o s tic :— “ I f  a t  b ir th  there  exists 
n o th in g  b u t a  passsive recep tiv ity  of im pressions, why is no t a 
horse  as educable  as a m an ? Should it  be said th a t language 
m akes th e  difference, then w hy do no t the  ca t and the  dog, rea red  
in  th e  sam e household, a rrive  a t  equal degrees and  k inds of 
know ledge ?”

M r. S p en cer’s answer is th a t  th e  b ra in  of a child is th e  organ iz
ed  re g is te r  of th e  experiences received  du ring  the  upw ard  ascent 
of organism s to  m an. B ut i t  is qu ite  inconceivable th a t  fo rm s o f  
thought can  be inherited  except on a  grossly m ateria listic  assum p
tion . W hence the  “ innate”  ideas then  of Time, Space, etc ?

T hey  m ust be a ttach ed  to th e  experience of a conscious Ego to  
ap p ear in th o u g h t. T he doctrine of R e-births offers us a solution 
th a t tho G eneralized Pjxperience of a  former incarnation  rises 
once again  in to  th e  field of consciousness. This constitu tes a  
com plete solution of one of th e  g re a te s t problem s of contem porary  
m etaphysics.

E. D. F a w c e t t ,

K A I V A L Y A N A  V A N IT A .
O f  S r i  T h a n d a v a r a y a  S w a m i g a l .

P A R T  I .
( Continued fro m  page 418.)

28. “ T hrough th e  grace of Isw ara playing w ith the  curtain
lik e 1 Maya, th e  Tam o-guna  divides itse lf and appears as two Salctis 
(i. e., energies) called th e  dreadful avarana2 and  the m ultiform 
vikshepa , 3—to the  end th a t instrum ents of enjoym ent may accrue 
to  the beautifu l J iva  s.

29. “  In  V ikshepa-Sakti (originates) w hat is called A kas ; \m  
Alcas, a ir ; in air, fire ; in fire, w ater ; and in w ater, earth . These 
p raisew orthy five ( tanm atras4) are called Sukshm a B hu tas .5 Oue 
of these so-called (Sukshm a Bhutas) orig inates th e  b ody0 adapted  
to  experience sensations.

30. “  The first (mentioned) trip le  gunas continue through  all 
these B h u ta s . F ive  (v iya sh ti1) portions of th e  blameless whit© 
g u n a 8 form tho (five) organs of perception. Then w hat are called 
(Sam ashti*) five (portions) become the two Manas and B udd h i , 10 
These seven (principles) owing to (their) being  distinguished by  
the  Sativa-guna  constitu te  th e  instrum ent of know ledge,

31. “ F ive V iyashti portions and the (Samashti) five of th e  
Eajo-guna  are extensively  named the (five) organs of action and  
the  vital a irs11 (respectively). These seventeen (tatwas) constitute  
th e  Linga D oha12 w ith reg a rd  to a,11 Jivas appearing  as D evas13 
A su ras,1 4 men an d  beasts.16

1. The Tamil w ord Em am  which is here rendered  ‘ curtain-like’ also 
m eans 4 bew ildering.’

2. i. e., E nveloping or obscuring energy.
3. i, e., Expansive power. I t  is th is  S a k ti th a t causes th e  One B rahm  to 

appear as the m anifold objective universe.
4. i. e., R udim ents.
5. i. e., Subtle elements.
6 . viz., The Sukshm a S arira  or the subtle or astra l body.
7. i. e., Single, separate, individual.
8 . i. e., The Satwa guna.
9. i. c., Collective or whole ; th a t is the five parts together.
10 . The two together are called the antahkarana. Some w riters e n u m e 

ra te  four of theso antahlcaranas, viz., Manas, Buddhi, Chitta and Ahankara  
B u t our au thor includes Chitta, in  M anas and A hankara  in Buddhi.

1 1 . These are five, viz., Prana, A pana , XJdana., Vyana  and Samana.
12. Known also as tho Sukshm a deha. This m ust not be confounded w ith  

th e  th ird  principle of the  septenary classification.
13. i. e., Gods or Devachanic beings, having forms.
14. Elem entals having hum an forms.
15. E lem en ta ls  of th e  low er o rd e r connected  w ith  th e  d ifferen t e lem en ts  

a n d  a n im a ls ,  l h e  a s u r a s  a n d  b e a s t s  w ill  b e  d e v e lo p e d  in t o  f u t u r e  m p n
Yide “ Man: Fragments of forgotten History.” P meU‘



32. “ The (name) of J iv a  (when) regard ing  th is body (as tlio 
Self) is the  b rillian t T a ijasa .1 (Tho nam e) of Isw ara  in connection 
w ith th is body is H iranyagarbha .2 T his body is, w ith reg a rd  to 
both, Linga  (or) Sukshm a sarira . Tho Jcosas (i . e.f sheaths) aro 
th re e 3 belonging  (to) th is body ; belong ing  (to ) it (the p lane of 
activity) is Sw apna avesta (i, e., th e  sta te  of dream .)

33.' “ W e have thus fa r spoken about tho sukshm a  (subtle) 
universe, Now hear (me) describe m ethodically th e  aropa th a t 
produced the  gross (universe). This preserv ing  Isw ara  m ade tho  
P anchikarana4 to  the end th a t tho  gross body and enjoym ents 
m igh t accrue to  th e  Jivas connected (with Sukshm a  sarira).

34. l( (He) divided the five B h u ta s  in to  ten p a rts  (i. e.} by 
h a lv in g  each), (then) sub-divided th e ir  halves into four p a rts  (i. e.9 
only ono half of each was thus sub-divided), and leaving out tho 
pure (un-sub-divided) half of each blended the (other) four w ith 
(the  sub-divided) four5 ; the resu lt (of this) was the gross B hutas. 
F rom  these maliabhutas resulted th e  four (things nam ely) gross: 
body, anda  (i . e., the  m undane egg), th is  world and sensations.

35. '* The Jiva  regard ing  the g ross body (as the  Self) is th e
so-called visvanG and Isw ara in  connection w ith the gross body is 
called the  ̂all-em bracing Virdt P u ru sh a . 7 (The plane) of S th id a ’s, 
(activity) is Jdgra avesta (i , e., the  w aking  state). The said (gross 
body) is th e  incom parable annakosa . D eposit in thy  m em ory
w hat has th u s  been classified as sthu la  kalpana (i. e., illusion of 
gross m atter.)

36. “  I f  (thou) dost say : I f  u p a d h i8 is one and  the  sam e to  
(both) the  excellent Isw ara and J iv a , p ray , O In te llig en t M aster ! 
how am (I) to know th e  difference V ( I  answer.) To J iv a  (belongs) 
th e  upadhi of effect, and to Isw ara , the  upadh i of cause,0 Tho 
difference (moreover) arises (in th e  one being) viyash ti and  (the 
other) extensive sam ashti.

37. “ The viyashti distinction is represen ted  by (single) trees ; 
sind the sam ashti d istinction is (when we) say ‘ F o re s t /  They call 
th e  individual bodies of the various m oveable and  im m oveable 
(things) viyash ti« They (also) say viewing all m ultiple bodies as 
one aggregate is sam ashti. This is the  difference betw een the 
m any merciful Jivas and Isw ara.

38. “ W e have (now) shown how K alpana  o rig inated . H e r 
who has become (so fa r) de term ined  as to  see the  whole visible

1. T here are two other names, viz., Pratibhasaha and Sw apna kalpita.
2 . K now n also as Sntratm a  and P rana .
3. Viz., Pranamayalcosa, Manomayahosa and Vignanamayalcosa.
4. %. e., D iv id ing  the elements and com bining them  in  such a  w ay thafc 

each com pound m ay contain all the five elements.
5. I f  A, V, F , W  and E represent respectively th e  undivided half of each 

element, and  a> v, f* w and e, the sub-divided portion of the o ther half th e  
fave gross elem ents or maha blmtas will be represented  thus i Avfwe : Y afwe : 
J a v w e ; W avfe ; and  Eavfw.

6 . Called also \  ydvaha-riJcd and Chidabliasa.
7. Vaisvdnara  and  Vairdjasa.
8 . T h a t w hich conditions a thing.

, ,  9' Karana deha, Maya is cause and avidya, effect; in Sukshma deha 
the subtle elements are cause, and manas effect; in Sthula deha, the maha. 
bhutas are cause and the gross body effect.

(universe) in  th e  lig h t of a dream* is the  (real) gndni. L isten  
(now) to my explanation  of the way of apa’vada which leads (one) 
to  the most precious em ancipation (w hich means, becoming) liko 
th e  A kasa  c learing  up (after) the  p assin g  away of the cloud-cover- 
fed rainy-season.

39. “ (W ith  th e  sp iritua l eye furn ished) by the  oral instruction 
fcf the m aster and by the  lig h t of the Shastras said (by M ahatm as), 
to  perceive lucidly,— as (when) shown ‘ This is not a serpent but a 
rope, th is is no t a m an b u t a p o s t /— (the fact thafc whafc is called 
‘ I*) is not th e  body, is no t the world, is not the  elements but is 
substan tia l wisdom and  Brahm , is alone apavdda. (This) know thou.

40. “ W hen p roperly  considered, cause and effect are one—as 
for instance cloth an d  yarn, jewel and  gold, p itcher and earth . 
Now perceiving (T ruth) by involving in  order (upwards one in 
another) from body firsfc fco the S elf-ex isten t (Being) afc the end 
ju s t as they have been evolved (downwards) one from  another, ia 
called the m ethod of apavdda.”

41. (Now the  pupil) said, “ you have (hitherto) spoken about
th e  modifications of lsha n a  (i. e., desire) produced by Viksliepa  
S a k ti  spring ing  from  the  reproachful Tamo guna. You have (how
ever) m entioned tw o S a k tis . 0  L ord  ! 0  m aster free from des
truction  ! E xplain  also the illusion c rea ted  by the (other) Avarana  
S a k t i ” (Then th e  m aster) deigned to  rep ly  (as follows).

42. <c W ith o u t (obscuring) tbe Isw ara  com parable to (none but) 
him self and the sages th a t  have known them selves, (Avarana SaJcti) 
veils so as to blind th e  in ternal sp iritual eye of the flesh— in h a b it
in g  Jivas who say * I t  (i. e.y Brahm) exists n o t ; (for) it is not visi
b l e , j u s t  as th e  m idnight-darkness of the  rainy season envelopes 
th e  sky and  earth , and th e  points of the  compass.

43. te I t  is thafc very upadhi which com pletely veils th e  differ
ence th a t exists betw een th e  all-full B rahm  and the external V ik a - 
ra s1 (on the one hand) and between th e  excellent K u ta sta 2 and  
th e  in ternal V ikaras3 so as not to allow (th a t difference) to appear 
in  the least and which engenders the  stubborn  disease of condition
ed existence.

44. <c I f  (thou) dost ask  c I f  the basis is veiled (by Avarana S a k ti)  
where will the  aropa appear ? and if the  basis4 is no t obscured, 
there  can be no ardpa? ( I  answ er:) T he basis has a twofold re la 
tion, namely, sam am 5 and  visesham6. The basis is samam  every
where while aropa is visesham.

45. “  The A bso lu te7 which cannot in  the world be pointed out
1 . i. e., Modifications. They are Isw ara  an d  his upadhi, guna  and works.
2. i. e., Pratyehdtma.
3. viz., J iv a  and his upadhi, guna  and works.
4. The Tam il w ord is adaram , i. e., cause or hypostasis. H is objection is

th is : B rahm  is th e  basis of all objective phenomena fi. e a r o p a ) .  I f  there
fore avarana, obscure th e  basis Brahm  itse lf there is no reason for aropa
m aking itself felt. A gain, if i t  is said th a t B rahm  or K u tasta  is not so obscur
ed, then too there  is no room for the appearance of the phenomenal universe.

5. i. e., the absolute or universal.
6 . i. e.y the  relative or special.
7. A nother read ing  is “ the samanaJckan, i. e., the absolute eye or perception

'....... will nofc bo veiled, (whereas) the viseehaklcan, t. e.t relative or special
appearances such as, &c.”



as 1 this* will not be veiled, (whereas) the  Kelative, (such as) tho  
often  m entioned * rope* an d  ‘ se rp en t/ will be veiled. (Similarly) 
ignorance can never obscure the  sam am  called * I ’ (but) it  will veil, 
w hat is called visesha, nam ely, J iv a  and Isw ara.

46. “  L isten  thou 0  (my) son th a t h ast a s k e d i 0  m aster rare  to  
be obtained ! is n o t th a t, which h inders th e  state of perfect isola
tion  from becom ing conspicuous and (thus) ruins (man) ra th e r tho 
vikshepa  th a t has sp rung  up as th e  five kosas, as J iv a  and  as tho  
universe ? W hy  th e n  did  (you) say th a t dvarana  alone is desolation 
and  disadvantage V

47. “ E ven  though  vikshepa sak ti is itself (instrum ental in b rin g 
in g  about) pa infu l conditioned existence, i t  still affords a m ost 
gracious assistance to  those desiring  to a tta in  to em ancipation by  
perseverance. Does m idnight afford so much help as the clear noon ? 
How can I , O son ! (sufficiently) characterise th e  enm ity (o f dvarana) ? 
T h a t w hich veils is the most m ischievous.1

48. Even though  tho phenom enal universe perishes in S h u sh u p ti2 
a n d  Pralaya , 8 is there  any one who, (m erely in consequence of 
th a t  dissolution) being freed from th e  s trong  conditioned existence, 
lias a tta in ed  to  em ancipation ? E very th ing  belonging solely to 
vikshepa  will lead  towards em ancipa tion ; b u t dvarana (in igno
rance) is the  ru in  thafc so corrupts as nofc to lead towards m u k ti .

49. “ I f  (thou) dost say ( I f  vikshepa sak ti  appearing in (Chai
tanya)  is false liko the  silver (appearing) in the conch-shell, th en  
(surely) also the  emancipation obtained through  the  instrum en
ta li ty  of (tha t) sakti is illusive/ (I answ er : No.) Ju s t  as by tho 
(illusive) lion (appearing in  one’s) dream , (one) is completely roused 
from  sleep (to the  real w aking s ta te ), so is the  state of N irvana  
rea l, (though reached through the in trum entality  of false vikshepa ).

50. “ In  th is world, they destroy poison by poison, iron by iron, 
th e  discharged arrow (they meet) by  (another) arrow and d irt th a t  
lias  se ttled , by d irt (i . e., by another substance which though com
para tive ly  pu rer is not absolutely pure). S im ilarly (sages) destroy 
im pure M aya by (pure) Maya. T hen even th is stable (pure) 
M aya will perish  w ith (the im pure M aya) like th e  s tirrin g -s tick  th a t 
lielps to  b u rn  th e  corpse.4

51. B y these M ayas (pure and im pure) seven avestds (i . e., states) 
h ap p en  to  jivas. Now hear me explain  these seven avestds in  order. 
(T heir nam es a re :)  F irst agndnam., 5 (second) avarana,* (th ird) 
vikshepa , 7 (fourth) parokshagndnam ,8 (fifth) everlasting aparok- 
shagndnam 9 (sixth) annihilation of sorrow , and (seventh) unres
tra in ed  bliss.

1. i. e., Subjective obscuration, namely, avarana, and nob objective deve
lopment (vikshepa) is the greatest evil.

2 . i. o., D ream less sleep.
3. i. e., Universal dissolution.
4. Tlie stick not only helps the corpse to burn hut also Is itself consumed
o. Ignorance. [by the fire during the operation#
6. Obscuration.
7. False appearan ce.
8. Mere intellectual comprehension; the knowledge obtained by study.
9. Actual realization.
Of these seven avestas, tho first three belong to impure Maya and tha 

remaining fctir to pure Maya.

52* “  The folly of (thy) fo rgetting  (thy) self which is Brahm  is
agndnam . Saying f th e re  is no Brahm  (for I  ) see (him) n o t’ is the  
obscuring dvarana . A m an, in  his one-sided thoughts, declaring 
an d  holding ‘ I  am  J iv a ’ (instead of I  ‘ am B rahm ’) is vikshepa . 
From  th e  instruction of th e  m aster, ge tting  (merely) an idea of 
(thy) self is p a ro ksh a g n d n a m .

53. "  (Thy) Self becom ing non-dual (i. e.} advaitavi) by investi
g a tin g  T a t  and T iv a m 1 and all doubts vanishing is aparokshd-  
gndnam . The p assin g  away of (thy  viewing) agent; Jivas as 
d ifferen t is annih ila tion  of sorrow. W hen (thou), as Jivan-M nlcta  
hast finished perform ing all (thou werb bound to  do, then) unre
stra ined  bliss ensues.

54. <e To illu stra te  these  (seven sta tes m ore clearly) to theo (I 
shall tell thee) as an exam ple a very curious ta le  which is as follows. 
L isten. Ten persons swam through a river and (after) reaching tho 
(other) bank , one (of them) counted (but) nine p e rso n s; no t under
stand ing  th a t w ith  it  (i. e ., the  nine) he him self made the  tenth, 
(he) stood quite  perp lexed  and  alarm ed.

55. “ The delusion of no t knowing (the ten th) is agnanam . 
Say ing  'h o  is no t (for he) appears no t’ is avarana  inseparable 
(from ignorance). W eeping  w ith sorrow (over the ten th  as having 
been carried off by th e  current) is vikshepa . T aking  the word of 
a  passer-by f the ten th  exists ; there he s tands’ and having a hazy 
conception is p a ro k sh a g n a n a m .

56. “ W hen  th e  v irtuous trav e lle r aga in  says ‘ thou who hast 
counted the  nine persons a r t  thyself the te n th /  seeing him self is 
aparokshagdnnam . T he passing  away (then) of lam entation is 
annihilation of sorrow. T he clearing up of doubt in the vigorous 
m ind (by actually  seeing the  ten th) is unrestra ined  bliss.”

57. (Now th e  d iscip le  said) “ 0  venerable m aste r! you musfc 
show my real form  so th a t I  m ay see (it) ju s t in the  same way as 
th a t ten th  person saw him self.” (W hereupon th e  m aster rep lied), 
a  H ear then th a t w onderful fac t how, (according to) the  purest 
esoteric m eaning, th e  term  A s i  unites the  term  T ivam  and the term  
T a t  (together).

58. L ike the  illusion of conceiving the one A k a sa  as M aha-akasa2, 
as M eh a -a ka sa 3, as akasa  in  the  p itcher m ade of w hat is in th e  
w orld called earth , and  as akasa  (reflected in) th e  water contained 
(in the  p itcher),— the one (cha itanya ) becomes (i . e., is regarded  as) 
th e  four cha itdnyas , nam ely, the  ail-pervading  B rahm , Isw ara, tho 
ever-ex isting  K u ta s ta  and Jiva.

59. “  The exoteric m eanings of the  (above) m entioned two 
words (T a t and T w am ) are the  phenom enal Isw ara and J iv a  
(respectively) ; while th e  esoteric m eanings a re  the  stainless B rahm  
an d  a tm a  (i . e., K u ta s ta ) . Perceiv ing  thyself which is mixed up  
(w ith m atter) as one, like th e  b u tte r  in th e  boiled milk, separa te  
thyself (from non-spirit) like (the b u tte r)  which is separated (from 
th e  milk) by churn ing .

1. Tat =  It, i. e., Brahm. And Twam =  Kutasta*
2. i. e.f grand akasa.
3. i, c.t akasa reflected in the clouder#



• T*'?' „ dost ask  ‘ how is th a t Separation to be effected ?*
( I  shall tel you) l h e  know ledge, i. *., ahankara, th a t regards 
th eco rp se -h k e  body as 'V  m ust be killed • for is not th is (i e tlio 
body) a  mere modification of the  five e lem en ts '? Thou a r t neither 

io 1 rana (i. e., breath) cast ou t th rough  the nose like tlie inseu- 
tien t bellows resp iring  (air) . (for) it- is (simply) a  modification of 
the  lia jo -guna .1 ,

61. “  The antahkarana ,» nam ely, M anas and B ud d h i  a re  agents
find form the  tw o corns ranking  (th ird  and fou rth ),*—can theso 
ho atm a  . (No ■ for) they are a mere modification of the  sativa-guna 
an d  (refer to) the  w orthless state of dream : Even the  anandam aya* 
(*. e Jiva) being  a modification of th e  a c tiv ity o f avidya  of the non- 
self-existent lam o -g u n a —-call not (this) th y  ‘ I  J 1

02. The atm a  is ,<at,* ch it8 ananda,'1 uniform , unchangeable, 
w itness, Ono, e te rna l and  all-pervading. Realizing th a t thou a r t  
it ,  come out forsak ing  the  deceitful cavern of tho five horns which 
possess the  d istinction  of being asat-,* j a d a d n k k a , * 0 and so on.”
r ?.;• SGen b.Gyond ( a ^ r )  crossing th e  five hosas,
(nothm g) b u t a vacuum is left. I  do n o t see an y th in g  else appear. 
I s  Jt th is  black darkness, O guileless m aster, th a t  I should enjoy
x m,T. , , ' ( .) ^ ie son- (Now th e  m aster) replied so aa
to  en ligh ten  th e  m ind (of his Spiritual Son.) •

T .  M .  S u n d e r u m  . P i l l a i .

1 T H E  ID E A L  A N D  T H E  B E A L ,  - , :
' A  Dialogue. 1 ' 1

J l J  U N D A N U S — Ah, M ysticus, a  w ord w ith  yon, ' I t  is said thafc 
t  i y ° ^ are well versed in the so-called occult system  of philosophy.
1 siiould be g lad  to hear w hat place yonr school of m ysticism  would 
a ss ig n  to  a r t  and  beauty. F o r the  B hagavad  G ita seems to include 
th e m  am ong ‘ objects of th e  organs’ from  w hich he who would be 
a  d iscip le  m ust remove his m ind. N ow, a lthough  m y little  friend 
Jo n es  never tires of saying th a t a r t  is m erely a m a tte r of fashion 
iik e  F re n c h  m illinery, as indeed it  is w ith  him , y e t there  are no t a 
le w  m en of th e  world who hold all tru e  a r t  in the  deepest reverence 
an d  tee l th a t  there  is in the  w ork of a  m aster a  divine element* 
w h ich  soothes and  purifies th e  h e a r t from  th e  dust and  dross of 
th e  city , and draw s the  m ind in th e  direction  of th e  Supreme.

13 aesthetic pantheism  has certa in ly  saved m any from  a  grossly

1. Jiajo-r/nvain  Tam a a. Vide stanza 3 L ■■■■■■
2>. e.t The intellectual faculties. - ' 1 ;

7,J** ^  Î n0maya  an<? l y ^ na^ y a .  In  the previous stanza the first two
bv  i m p l i c a t i o n ^ ^ ?  o,nd I  ranamaya,, and Jogrq-avrsta have been referred to l>y im plication, for they all belong to the physical bodv. •

4. 1 he sushupti s ta te  m ust be understoodi
o. J3eing. Essence* ,, ' ■ . ’ ■'.; • '■ '■; ■ i ! .
6 . Intelligence. v ‘‘ ‘ , ■.
7. Bliss. •..............■ f
8 . Opposite of saf.
9. Opposite of chit. ‘ 1 ' *’ '

n u l L Z Z t u o t T o u L B7 ‘B0m’ ism oanfcthe°rposItc° ! a11 th0 othcr

se n su a l life devo id  of a n y  id e a l, and  lias, I  be lieve , p re p a re d  th o  
g ro u n d  fo r a h ig h e r  ph ilo sophy . A ro we th e n  to  in c lu d e  tlia t, 
w h ic h  h as  ra ise d  us ab o v e  o u r p u re ly  anim al in s tin c ts , a m o n g st 
th o se  v e ry  o b jec ts  of d es ire , w h ich  it  has  enabled  us to  tra n sc e n d  ?

M y stic u s .— W h ils t I  a d m it, M u n d an u s, th a t  th e  a r tis tic  sense  is 
a n  im p o r ta n t  fa c to r  in  th e  h ig h e r  evo lu tion  an d  in  som e cases l i l ts  
p eo p le  above g ro ss  o b je c ts  of sense, I  am  inc lined  to  th in k  th a t  
th e r e  com es a tim e, a f te r  th e  c r it ic a l fa c u lty  is developed, w h en  ifc 
is  a p t  to  d e g e n e ra te  in to  m e re  d ile tta n te ism , an d  to  ta k e  th e  p laco  
in  th e  life  of m en  of c u l tu re d  in te lle c t w hich is h e ld  by  less re fined  
in d u lg e n c e s  am ong  th o se  of co a rse r  fibre. M oreover, I  do no t th in k  
th e re  is qu ite  a  tru e  r in g  in  m u ch  of th e  ta lk  a b o u t h ig h e r  cu ltu re , 
t h a t  is so m uch  in  v o g u e  in  c e r ta in  E u ro p e an  c a p ita ls . I t  is too often  
b u t  th e  su g a re d  cak e  a d o rn in g  a r ic h  m an’s ta b le . N ow , in  sp ite 
of th e ir  a d v a n ce d  c iv iliza tio n , th e  g en tle  fo lks of th e  W e st havo 
s tro n g  n a tu ra l  affections, b u t,  in s te a d  of e x p e n d in g  th e m  upon tho 
s t r u g g lin g  u n its  com posing  th e  back -w ash  of society , th e y  pay  
m en  of a r t  an d  le t te rs  to  co n triv e  m ach inery  fo r  d iv e rt in g  such 
fe e lin g  in to  a r tif ic ia l ch an n e ls . T hus th ey  w aste  n pon  th e  se n ti
m e n ta l h e ro in e  of a  th re e  vo lum e novel, o r a  harm on ious b it  of 
co lou r in  somo p ic tu re  g a lle ry , m uch  sy m p a th y  th a t  shou ld  r ig h tly  
flow in to  th o  h e a r ts  o f m en . T h is to  m y m in d  is b u t  a  fo rm  
of fe tish  w orsh ip . L ea v e  th e  tin se l, ray frie n d , a n d  p la y  you r p a r t  
on  th e  w o rld ’s s ta g e . I  th in k  you  will find, w h en  you can  b e a r  its  
ra d ia n c e , th a t  th e  sun  above is b e t te r  th a n  th e  fo o t-lig h ts , an d  thafc 
th e  so n g  of life co n ta iu s  a  d e e p e r  m elody th a n  th e  v erses of y o u r 
p o e ta s te r .  A fte r  a ll th e  com pass of a r t  is lim ited . T he wholo 
b o d y  of ac ad em ic ian s c a n n o t rep ro d u ce  all th e  poses an d  shades 
o f ex p ress io n  w h ich  one m an  p re se n ts  in  a n  h o u r. Y o u r finesfc 
p ic tu re  show s b u t  a  g lim pse  of n a tu re ’s face, as she a p p e a re d  to th e  
a r t i s t  fo r a  m om ent of tim e . B ehold  how  N a tu re  sm iles on ono 
q u a r te r  w h ils t she fro w n s on an o th e r , an d  fo r no  tw o seconds seem s 
th e  sam e. T h e  u n d y in g  p o w er beh in d  h e r  is th e  re a lity , so w hy 
sh o u ld  you w orsh ip  w h a t is on ly  a  flee ting  shadow  of i t  ? Y ou  
w o u ld  find  i t  b e t te r  to  w o rk  fo r  N a tu re , k ee p in g  y o u r m ind  upon th e  
g o a l b efo re  you  a n d  r e je c tin g  a ll th a t  is u n tru e . Y o u  w ould  th e n  
soon  find  how  sha llow  is th e  en th u sia sm  ca lled  fo r th  b y  a rtific ia l 
b e a u ty .

M im danus.— T h e re  is no  d o u b t m uch tr u th  in  w h a t you say, a n d  
y ou  h av e  g iv en  m e ex c e llen t adv ice . B u t, m y frie n d , I  a lluded  to  th e  
w o rk  th a t  is w ro u g h t fo r  th e  ages, w h ilst you h av e  condem ned  m ere
ly  th e  ep h em era l p ro d u c tio n s  of to -day . I t  seem s to  m e, th a t  th e re  
a re  o th e r  asp ec ts  of th e  q ues tion , w hich  you h av e  n o t to u ch ed . Y ou 
sa y  th a t  we m u st k ee p  ou r m in d s on th e  goal. N ow , in o rd e r  to do so, 
w e m u st firs t see th e  goal, o r g e t  some id e a  of its  n a tu re  and  p lace, 
a n d  i t  seem s to  m e th a t  i t  ever eludes th e  g ra sp  of the  su b tle s t 
a n d  s tro n g e s t in te lle c t, a n d  lik e  th e  w ill-o?-tlie -w isp  ever d an c es  
f u r th e r  an d  f u r th e r  a h e a d  of its  p u rsu e r . Thafc firsfc s tep  is, I  
sh o u ld  im ag ine , th e  m o st difficult of a l l ; fo r w e a re  bo rn  b lin d  lik o  
p u p p ie s , an d  u n til o u r eyes a re  opened  w e tu m b le  an d  g ro p e  ab o u t, 
h a v in g  only  a  v a g u e  consciousness of o u r ex istence as souls in th e  
w o rld  of souls. I t  is sa id , thafc w h a t is l ig h t to  th e  m an  of



sp iritu a l perception is darkness to tlio m an w ithout it. N a tu ra lly  
th o  m ajority  of m en cannot unaided  see any th ing  beyond 
th e  range of th e ir  physica l senses. Bub th e re  is an  ancien t 
belief am ong the peoplo of all countries, th a t  th e  a r tis t is 
of finer clay th a n  common folks, and  by reason of th is  diffe
rence of constitu tion  is enabled to  catch glim pses, even if i t  
bo only as reflections and  shadows, of existence on a h igher 
sphere , w hich he endeavours w ith  th e  poor m aterials of ea rth  
to  ren d e r in te llig ib le  to h is fellow m en. This idea, m oreover, finds 
su p p o rt in the  fac t th a t  m usicians, poets and  pain ters, have som e
tim es ob ta ined  th e ir  conceptions in  a  s ta te  of dream  or trance , 
w hen  th e  coarser n a tu re  slept. I t  is a  favourite  fancy of m ine, 
th a t  th e  w orks of such m en are like cu rta in s surround ing  a  lig h t, 
w hich  invisib le hands draw  back fo r him  who wills to see. Con
te m p la tin g  th e  w ork of a g re a t m aste r of the  P u ris t School, often  
h avo  I  fe lt th a t  all consciousness of m yself and  m y surroundings 
d ied  aw ay ,—and  th a t  I  looked th ro u g h  th e  canvas into ano ther 
w orld , peopled by the heavenly form s of th e  sain ts and m arty rs 
w ho sacrificed the ir lives for hum anity . Is  it  your opinion th a t  
such  love of a r t is m ere d illetanteism , and  should be eschewed as 
a n  a ttach m en t to the objects of th e  senses, for to m y m ind it  is a  
s te p p in g  stone to thafc w hich is beyond th e ir  g ra sp  ?

M ysticus.— I  g ra n t you tlia t p a in ting , or any o ther a rt, may act as 
a  vehicle  of though t, a garm ent to clothe an idea or an ideal, b u t I  
can n o t adm it th a t it  is itself an ob ject for worship. Even am ong 
th e  m asterpieces which have come down to us, th e re  are not a few 
th a t  a re  decidedly more suggestive o f th e  flesh tlian  the  spirit. 
T h e ir  artificers doubtless had glim pses of another w orld, bu t not ono 
th a t  you or I  would wish to live in. Consider th e  h istory  of tho  
m ig h ty  races th a t have held the stag e  in  the  past, th e  cu ltu re  of 
G reece  and  Rome, and  an terio r to them  of E gy p t and  the  E ast. The 
tr e e  of a r t  grew  and came to fru ition , then  like any o ther treo  
d ecay ed  and  died. I t  sca ttered  seed destined to b rin g  fo rth  
fu tu re  grow ths in d istan t lands w hen th e  cycle reached  the ir shores. 
T h en  i t  w ithered , or was hacked to  pieces by some no rthern  b a r
b a r ia n . Y e t in the  glory of th e ir  golden age the  G reeks and  
H om ans, even w hilst drink ing  th e ir  fill ou t of th e  jew elled chalice, 
w ere  sunk  in  corruption and  effeminacy, an d  ro ttin g  for w ant of 
th e  tru e  E lix ir.

M undanus .— W hilst dem olishing m y tem ple, you do not deny 
th a t  i t  m ay contain  a  god. You speak  of it  as a garm ent. Surely ifc 
does n o t alw ays adorn a tailo r’s dum m y. Y ou p ractically  admifc 
th e  ex istence  of ideals. Tell me, I  beg  of you, som ething moro 
a b o u t them . Whafc are  they and  w here ? W h a t is the  ideal, whafc 
th e  rea l ?

The so called ideal and real, cause and  the  pow er of effecting, 
th e  theo re tica l and  practical are realities, and  th e ir  m utual action 
a n d  reaction  upon each o ther th ro u g h  tim e and  space around th e  
c e n tre  of equilibrium , which is consciousness, is the  universal law, 
on  w hich  h angs all kosmic m anifestation, from  th e  h ighest em ana
tio n  from  th e  A ncient of A ncients to  th e  low'est elem ent of earth . 
T hey  a re  th e  positive and negative, th e  m ale and  fem ale principles

of the  universe, God and  tlio garm ent of God. Yes, the  ideals 
are real, and  the k ingdom  which contains them  is a reality, 
com pared to which th is globe w ith  its mighty arm ies and hungry  
p ro le ta ria t is bu t a phan tasm agoria . The man, who has overcome 
desire and passed in to  th e  region w here ideals exist as realities, 
m ay listen to th e  m elodies th e  poet vainly strove to sing, and  
m eet face to face in all th e ir  n a tu ra l loveliness the types the p a in te r 
and  tho sculptor felt ra th e r  th an  perceived, and feeling strove to 
clothe in tho forms of ea rth . H e who gains adm ittance to tho 
gardens of the  soul, w anders th rough  flowery meads by lotus- 
b ea rin g  pools, and, it  m ay be, even penetrates to tho sacred 
grove containing the  T rees of Life, and  Knowledge, and their fivo 
com panions whicli b ea r th e  fru its  of science. In  th is sphere ho 
may witness the  m igh ty  d ram a of Evolution and  tho m arch of P ro 
g ress to th e  final ac t w hen T ru th  and U niversal Brotherhood 
overcome the  brood of D iscord, w hilst the heavenly o rchestra  peals 
fo rth  in one trium phal pasan.

In  one of th e  gardens th e  d au g h te r  of tho k ing  aw aits the soul 
th a t  has a tta in ed  its m anhood, the  divine Sophia, whose tran scen 
d en t loveliness surpasses au g lit in all the worlds. She is no fancy 
of a poet’s b ra in , b u t a  rea lity  of consciousness as well as an 
ideal. Com panionless in h e r  m arble tower she w atches for tho 
coming of tlie bridegroom . T he K ingdom  is yours, my b ro ther, 
and  any o ther m an’s who will banish  illusion and  fight.

M undanus .— Y our w ords in tensify  a thousand-fold the longing 
for th e  beautifu l, which ju s t now you bid me set aside. Y our p a ra 
dox is h ard  to co m p reh en d : to obtain the beautiful I  must verily  
sacrifice the beautiful. In te rp re t  I  pray you, th is  m ystery in  
w ords th a t can p en e tra te  th e  density of my d u ra  m ater and  
suggest somo clear idea to my m ind. W h a t is beauty  ? Whafc 
and  where is the  way to th is G arden of Life, W isdom , and B eauty, 
w hich is ‘ such stuff as dream s are  made of V

M ysticus .— The types of b eau ty  are im m ortal, though, when d a rk 
ness is sp read  over the face of the  g rea t deep, they  exist only as 
th e  seed, which will again  shoot fo rth  with th e  first rays of the  new 
Sun. The Jaw of beauty  is th e  law  of harm ony w hich ru les all m ani
festa tion , though the  harm ony cannot be perceived except by those 
who have eyes to see. The p a th  to the G ardens of E te rn ity  passes 
th rough  th e  depths of th e  Y alley of Shadow. Pause and consider 
well, and do not a ttem p t th e  perils of the way under the  influence 
of emotion, which blazes for a little  space and then  goes out. Tho 
p ilg rim  who dares the  passage indeed stands in need of all his 
nerve and judgm ent. M yriads of unseen foes dwell on the th res
hold. They have keen senses to perceive any weakness, and 
any though t or act for th e  benefit of one’s self is a source of 
hum an w eakness. The powers of darkness endeavour to lure or 
fr ig h ten  the disciple from  tho path , lest he become thoir m aster, 
and  frequently  they a ttack  him  through  the objects of his love. 
H e  who enters th is vale of b itte rness loses all affection and lovo 
of beauty . H e feels nough t bu t an appalling em ptiness, th e  
negative aspect of his self, w hich m akes him feel th a t he has casfc 
ou t his hum anity  and go t nothing in its p la c e ; th a t  he is a*



w retched  outcast w ith no place e ith e r on earth  or in heaven. 
M any m en en ter the  V alley full of courage and hope; b u t m ost of 
them  rush  headlong back  in to  th e  noisiest places of th e  world to 
drow n in its busy hum  th e  voices of the  fiends th a t are ring - 
in g  in th e ir  ears. I f  once th e  trav e lle r le ts go the idea th a t there  is 
lig h t beyond, he is lost. A  very  few tried  and tru s ty  souls pass 
unsca th ed  th ro u g h  all the  tria ls  and  tribulations of th e  way, and  
g a in  th e  heaven-kissing hill, purified by  the  fires th ro u g h  which 
th ey  have passed. T hey have reach ed  the E ternal and can sin 
no m ore, fo r th ey  are  one w ith n a tu re . If, my b ro ther, a fte r full 
de libera tion , you are  determ ined  to figh t the  darkness, choose as 
your battle-fie ld  th e  haun ts of m en. F o r both the E te rn a l and the  
d a rk n ess  are  w ith in  you and around  you, and are subjective to th e  
o rd in a ry  senses. Toil cheerfully  an d  m anfully for your fellow 
m en, d ispersing  ignorance by th e  lig h t of tru th , and  relieving 
Buffering, u n de te rred  by the  sickness a t your own heart. Thus you 
will he lp  bo th  yourself and  others. In  the  solitude of the herm it's  
cell th e  horro rs of the  vale an d  its  gloom are intensified. I f  
even tually  you overcome all th e  difficulties of th e  way and a tta in  
th e  K ingdom  beyond, g rea t will be th e  welcome you will receive 
from  your bro thers who have gone before. Y ou will th en  be 
p re p a re d  for evolution in the  h ig h e r p lane of being.

M undanus .— I t  is well ! I  will g a in  those noble portals, come 
S a ta n  an d  all his h o s t ! 6 W h a t m an has done, m an can do !’

H e n r y  M e r v y n ,  F . T. S.

T H E  S A B D A K A L P A D R U M A .

ON E  of the m ost im portan t w orks, if not the  m ost im portan t, now 
in  progress connected w ith  th e  study  of S an sk rit lite ra tu re  

is th e  new  edition of R aja  S ri R a d h a k a n ta ’s ce leb ra ted  S an sk rit 
lexicon, th e  Sabdakalpadrum a. T he recently  issued ten th  p a r t  
of th is  lexicon com pletes the  first volum e and  contains all w ords 
b e g in n in g  w ith  vowels. The rem ain ing  portion  of the  w ork will be 
co n tin u ed  in m onthly parts.

T h e  firs t volume of the orig inal ed ition  of th e  S abdakalpadrum a 
a p p e a re d  in  1822 (though i t  seem s i t  had  been com m enced some 
th re e  or fou r years earlier) and th e  last, which is a supplem ent, in  
1858.

T h e  book was prin ted  in th e  B engali ch a rac te r and on th is  
acco u n t, as well as from the fact th a t  th e  R aja  d istribu ted  it  g ra tis  
an d  d id  no t allow it to be sold, its  circulation was very lim ited. 
Som e y ears  ago, a second edition  (also in  th e  B engali character) 
w as pub lished  by M essrs. B a ra d a k a n t M itra  and Co., and though  
i t  w as only a  rep rin t, i t  was soon Bold off, perhaps m ostly in  
B engal. T he p resen t publishers a re  p rin tin g  th e ir edition in th e  
D evanagari ch aracter, and have fully  explained in th e ir  p rospectus 
its  aim  and  scope, and the additions an d  im provem ents contem plated 
by  them . They have also po in ted  out in  w hat th e  peculiar 
m erit an d  usefulness of th is  m agnum  opus consists, how i t  has 
benefited  S an sk rit scholars an d  prom oted th e  cause of S an sk rit

lite ra tu re , and  in w hat h igh  estim ation it is deservedly held  by the 
learn ed  w orld. W e re fe r therefo re  those who desire more detailed  
in form ation to th is p rospectus which the  publishers read ily  supply 
on application .

A  cursory  view of th e  schem e un d er which the learned  au th o r 
a ttem p ted  to accom plish his task , will enable us to u n d erstan d  
how fa r  he succeeded in  realising  his g rand  idea. In  m odern 
glossology a  tren ch an t d istinction  is draw n between the  lexical 
an d  cycloped ic  departm en ts, b u t a t  th e  tim e the R a ja  form 
ed th e  first conception of his w ork, a simple dictionary of the Sans
k r i t  language, a rranged  on th e  usual European alphabetic method, 
w as itse lf a novelty. A ll previous S ansk rit word-books in M SS., 
belonging  to  different lite ra ry  periods, were m etrical and mne- 
m otechnical, and  form ed d is tin c t vocabularies to g e th e r w ith com
m entaries re la tin g  to a few special branches of know ledge. They 
w ere in every respect inconvenien t as books of ready  reference. 
T he a lphabetic  arran g em en t was, as far as we are  aw are, first 
in troduced  by the  R a ja  into th e  dom ain of the  S an sk rit language, 
and  th is p a rticu la r aspect of th e  S abdakalpadrum a was specially 
noticed in  one of th e  E nglish  an tiquarian  journals in 1835 as 
“ not th e  least p a r t  of its  superior character to the generality  of 
In d ian  p rin tin g s .”

This a rran g em en t led th e  au th o r to note ag a in st each w ord its  
gram m atica l character, to define its  m eaning in S ansk rit, to give 
som etim es its  B engali or H ind i equivalent, to supply copious syno
nym s and  to  explain  th e  different significations in w hich it  is used, 
an d  in  alm ost all cases to  support these explanations by  quoting 
the  approved  Koshas or old glossaries and dictionaries w ith  the ir 
com m entaries. In  ind ica ting  conjugational classes and  o ther pecu
liarities  of roots and  th e ir  derivatives, as well as in special g ram 
m atical observations, th e  system  of Y opadeva, p revailing  in m any 
p a rts  of B engal, has been genera lly  followed, bu t th e re  are also 
references to th e  Sanhshipta Sara, Snpodina, K alapa, S iddhan ta - 
Icaumudi and  o ther gram m ars. The R aja  gives references to 
tw enty-n ine principal koshas (dictionaries) which he has consulted. 
H e  reg a rd s  th e  vocabulary contained in th e  Agnijm rana  as th e  
m ost ancien t, and  the  d ictionary  of A m ara as the best. Besides 
these he cites th irty -tw o  more koshas on tho au th o rity  of Viswa- 
pragasa  and  M edini. So th a t  a ltogether the  num ber of lexical 
w orks upon, w hich he founds definitions, and  synonym s assigned 
to  words, am ounts a ltogether to sixty-one.

A m ong th e  num erous com m entaries of A m ara, th irty-five of 
of which are  enum erated  in tho preface, m any have been quoted 
from  th e  w orks them selves, and those w hich could not bo 
procured  on account of th e ir  rareness are quoted on the  au tho
rity  of o th er w riters. Some very  old Koshas are nam ed by theso 
com m entators in support of th e ir in terp re ta tions, and  these au tho 
ritie s  are sometimes g iven in th is work. I t  should also be m ention
ed  th a t  in addition  to th e  inform ation derived from th e  koshas, 
w ords have been culled from  a  mass of classical compositions, and 
th e ir  explanations and equivalents have been supplied on the au tho
rity  of th e  w orks in w hich they occur. In  respect of V aidic voca



bles, th e  R aja  had no opportun ities of consulting any o th e r w orks 
excep t the  Veda N ighan tu  of Y aska. The rad ical term inology of 
verbs, which has been adop ted  from  the system of V opadeva, as 
set forth  in his KaviJcalpadrumay and  which the R a ja  th in k s tlio 
m ost convenient, has been a lphabe tically  a rranged  by him  in tlio 
preface, and  th e  m eanings a tta c h e d  to th e ir  symbolical form s have 
been th ere  explained  and illu stra ted .

W ith  reference to the  exam ples, w hich, upon the  plan of T odd’s 
Jo hnson’s D ictionary , have been  copiously exhibited, these havo 
been ex trac ted  from  such w orks belong ing  to post-V edic lite ra tu ro  
as could be ob ta ined  or were th o u g h t useful in B engal in  early  
days.

T he cyclopaodical portion of th e  w ork gives it its pecu liar value 
and  ren d e rs  i t  unique in the  dom ain of S an sk rit lite ra tu re  in spito 
of th e  m any years th a t have elapsed  since its first appearance. 
A lth o u g h  d u rin g  th is period d ictionaries purely  in S ansk rit, in 
S a n sk rit and  V ernacular, and in S an sk rit and European languages, 
of various degrees of m erit, have been  published, not a single work 
p a r ta k in g  of the  com prehensive ch a rac te r of the S abdakalpadrum a 
has as y e t been given to the public. T he g rea t scholar com pleted 
liis labours single handod by h av in g  recourse to a modus operandi 
w hich few can avail themselves of, and  by a persevering, life-long 
devotion. Tho resu lt was a w ork in  seven th ick  quarto  volumes 
besides an appendix. The innum erab le  articles w hich are  sub
jo in ed  under im portan t words, em brace the whole range of m edi
eval and  m odern S anskrit lite ra tu re  and  science, and all d ep a rt
m en ts of know ledge of the post-V ed ic  period both  sacred  and 
pro fane .

T he g re a t lack  in the w ork re la te s  not only to the S ru ti  or 
Veda S a n h ita , bu t to the Brahm anas, th e  Sutras  and Upanishats, 
w hich  com prise a class of studies th a t  were very little  app rec ia ted  
in  B en g a l half a century ago, and  w ith  which m oreover the  R aja , 
as th e  esteem ed head of the  orthodox  H indu  Com m unity, could 
n o t m eddle w ithout incurring  some opprobrium , and  we m ay quote 
observations on the  G ayatri as g iv in g  colour to th is supposition. 
E x c e p tin g  in th is departm ent of ancien t S ansk rit lea rn in g  th e  
S ab d ak a lp ad ru m a, when i t  m ade its  appearance, p roved as its  
nam e im plies a veritable tree  y ie ld ing  every desired fru it of 
know ledge represen ted  in words trea su red  in th e  sacred language 
of In d ia . Religion (including esotericism ), philosophy in  its  v ari
ous divisions, mythology, h isto ry  an d  antiquities, so fa r as can be 
g lean ed  from  P auran ic  legends, th e  sciences of m athem atics, as tro 
nom y, astro logy, Ind ian  botany an d  m edicine, rhetoric and logic, 
ju risp ru d en ce  and  Jaw, a rch itec tu re , poetry  and  music, in  th e ir  
various subdivisions, have all been  rep resen ted  in the  w ork by 
ex trac ts  from  trea tises on these sub jec ts . The ex tracts have often  
been pieced to ge ther and so harm onised  as to form sho rt essays, 
and  no t a  few  of the articles havo ex tended  over upw ards of 
a  hu n d red  pages. In  th is way th e re  are  presen ted  to th e  read er 
specim ens of the  contents of a  la rg e  num ber of im portan t books, 
and  a  whole cycle of S anskrit lea rn ing . In  respect of tho  nam es 
of p lan ts , no t only have th e ir  o rd in a ry  designations been given,

b u t all th e ir  synonym s which tho exigencies of m etrical composi
tions had called into being, have been set forth in one view ; wheu 
they  happen to be drugs, th e ir  v irtues and properties and  rem edial 
applications u nder th e  th erap eu tica l systems of different m edical 
au thorities have been copiously described. W hen  nam es of 
diseases occur, th e ir  sym ptom s, etiology and mode of trea tm en t, 
w ith  recipes for th e ir  cure, are  also given. The very in te res tin g  
and  useful in form ation on such topics has been gathered  from a 
la rg e  num ber of m edical vocabularies and  treatises collected by the  
R aja . E very  such artic le  should bo studied by itself to obtain an 
idea of the  exhaustive way in  which its  sub ject has been trea ted . 
In  connection w ith  th is p a r t  of th e  sub ject, we m ay quote tho 
following transla tio n  of an  ex trac t from a le tte r  of Professor 
R udolph R o th :—

“ P erm it me on th is  occasion to d irec t your a tten tion  to a de
partm en t of In d ia n  lex icography for which you would bo in a situa
tion to give efficient help. I m ean th e  so uncommonly numerous 
nam es of p lan ts  in S an sk rit. I t  would be of g rea t im portance for 
th e  u n d erstan d in g  of m edical books righ tly  to iden tify  theso 
nam es w ith th e  L a tin  nam es g iven  by Europeans. I  know th a t in 
th is  d irection  m any m eritorious th ings have been done, and 
although W ilson’s D ictionary  gives much inform ation, y e t thero  
rem ains still m ore to be accom plished. R oxburgh  has in his F lo ra  
In d ica  and A inslie in  his M ateria  M edica, very frequently  collected 
S an sk rit nam es, b u t how m uch is still w anting. I  th in k  how ever 
it  would no t be difficult specially on th e  basis of W ig h t’s leones 
to  perceive th e  correct nam ings of p lan ts by native  physicians. 
T he synonym s one learns from  such catalogues as Rajan-irghanta 
(from w hich your S abdakalpad rum a gives such desirable ex trac ts  
and  of w hich I  have not seen a m anuscrip t) and from  the  R atna- 
m ala (of w hich I  have a copy) and  from  others. M any B engali 
nam es w hich may often lead  to old S an sk rit nam es are  to be found 
in  V o ig t’s H ortus S uburb  anus C alcuttensis, a very  useful w ork.”

In  th e  d ep artm en t of the  Karmalcanda , or ritua l com prehending 
th e  duties of a H indu  householder from  b irth  to  death , th e  cere
monies he has to  perform  daily or periodically, th e  sacram ents 
w hich constitu te  H induism , m arriage, funeral ceremonies, and 
Sraddhas , each and every topic is trea ted  w ith a fullness enabling 
a  H indu  to  derive every desirable inform ation for sto ring  his 
m ind and  g u id ing  him  in p rac tice— and  a foreigner, to understand  
th e  religious phase of a H in d u ’s life. T he Sm ritis  consulted 
in  respect of these m atters , are, besides M anu and  Y ajnavalkya, 
the  o ther c u rren t works included in th e  category  of the  eighteen 
S m ritis , th e  com pilations of R aghunandana and o thers, and a largo 
num ber of com m entaries. Cosmogony, the  origin and subdivision 
of castes an d  th e ir  various assigned occupations and  all requisite  
know ledge apperta in in g  to th e  sub jec t, have been dwelt upon in 
all the ir details w ith, of course, th e  different opinions of tho  
au tho rs who havo w ritten  on thoso subjects. In  connection w ith  
th is b ranch  m ay be m entioned the  inform ation which has been 
given reg a rd in g  tho system  of K td in ism  which o rig inated  in a 
peculiar form  under tho re ign  of A d isu ra  of Ganda and  exercises its



influence in B engal in a  curious way. This inform ation has been 
derived  from such books as th e  Kuladipekas, K arikas  and  
K alapanjikas  of G hataks, to  w hich E uropean scholars have no t 
as y e t had access.

In  the  disquisition on m usic m any  articles have been derived  
from th e  Sang ita  R atnakara , S a n g ita  Damodara and m any o thers. 
These articles tr e a t  of songs, of d ifferen t kinds of singing, of th e  
m odulations of th e  voice, tim e an d  m easure, and take  cognisance 
of th e  d ifferen t k in d s  of instrum ents and  matiy o ther cognate sub
jec ts .

Topics of all im aginable descrip tions re la ting  to m iscellaneous 
m a tte rs  a re  enum era ted  under th e  w ord kald  or silpa  which includes 
s ix ty -fo u r classes of arts, th a t  un d er m odern classification 
w ould come u n d e r th e  division of fine arts , mechanical a rts , and  
m any  o th e r th in g s. Beside th e  G rea t Epics, the  R am ayana and  
M aM  Bh& rata, th e  principal P u ra n a s  from  which ex tracts have 
been  g iven  a re , G aruda, Devi, V ishnu , A gni, M atsya, V araha , 
B rah m ab a iv a rta , etc. Among th e  T an tra s  there  are references 
to  M atrik a , K dm adhenu, V arnam ala, T an trasa ra , etc.

S uch  are  some of the  principal po in ts in the  original work of 
th e  R a ja  to w hich we would draw  the  a tten tion  of readers in te 
res ted  in  such subjects.

W h en  th e  R a ja  commenced issu ing  his volumes and they  began  
to  reach  (though  b u t in a few cases) th e  hands of savants, th ere  
w as a  reg u la r ou tb u rst of well m erited  laudation  and appreciation  
an d  of g ra te fu l acknow ledgm ents in  th e  m ost enthusiastic term s, 
a n d  even a  k in d  of struggle  to ob ta in  th e  precious gift.

T h e  earliest recognition, as a  m a tte r  of course, came from  the  
v e te ran  S an sk ritis t D r. H orace H aym an  W ilson who was th en  
(1819) engaged  in  publishing th e  first edition of his well know n 
S a n sk rit E ng lish  D ictionary, in th e  p reface to which he generously 
acknow ledges his indebtedness to  th e  R a ja  and speaks of his w ork 
“ as a  com pilation of a superior ch a rac te r to any of these m odern 
w orks an d  indeed  to any of the  m ore ancien t w orks.” Long a fte r
w ards he elsew here says, alluding to  th e  activ ity  in th e  prosecu
tion  of S a n sk rit studies, “ Forem ost am ongst its results, we may 
p lace th e  com pletion of a volum inous S an sk rit Lexicon by R a ja  
R a d h a k a n t D eva,” and again in  h is la te s t notice :— “ R aja  R adha- 
k a n t  who adds to  th e  distinction of ra n k  and  station  th a t of a fore
m ost p lace am ongst Sanskrit scholars as evinced by his g rea t S an 
s k r i t  L exicon o r lite ra ry  encyclopaedia of the  S ansk rit lan g u ag e ........
w hich en joys an  European as well as Ind ian  celebrity .”  The 
R ev . M r. M orton, while pub lish ing  his S an sk rit and B engali 
D ic tionary , speaks in similar te rm s and  acknow ledges the benefit 
he  derived  from  th e  R aja’s work. I n  th e  annual report of the  
P roceed ings of th e  Royal A siatic  Society for 1834 it is described  
€t as a  very  lea rn ed  and elaborate w ork .” In  1835, when the first 
th re e  volum es h ad  reached E ug land , D r R . Lenz, in review ing it  
in  th e  pages of th e  above Journal, dwells a t g re a t leng th  on its  
e x trao rd in a ry  m erit. In  the  sam e y e a r  one of th e  m ost ce leb ra ted  
eavan ts of E urope, Professor E ugene B urnouf, spoke of i t  as a “ v e rit
a b le  trezo r philologique, philosophique e t relig ieux de V In d e ;” and

again  in 1840 “ J e  ne puis me serv ir de votre excellent lexique 
sans vous rem ercier de coeur du service que vous avez rendu  a la  
connaissance de V In d e  en le com posant et a mes etudes particu - 
lieres.” In  1837, M ajor T royer of th e  A siatic Society of P a ris  
wrote to the Ra j a th a t the  S an sk rit scholars of Europe were aw aiting  
w ith  g re a t im patience th e  continuation  of the  Sabdakalpadrum a,
“ honorable m ention of w hich was m ade in several philosophical 
journals of the  continent, and  th a t it renders a g re a t service, and will 
fo r ever render such, to S an sk rit lite ra tu re .” A gain  in 1847 he w ro te:
“ Mons. G orressio0 (th e  ed itor and tran sla to r of the  R&m&yana 
V alm ike)“  desires to ca rry  w ith your nam e your excellent D ictionary
to T u rin ......your w ork will be the only one in Ita ly  which country will
no t then  have to envy F rance  and  G erm any w here your m erit is 
a lready  ju stly  ap p rec ia ted .” In  1838 D r. N athniel W allech 
w riting  from  London and  allud ing  to th e  Sabdakalpadrum a applied 
to  the  R a ja  the  M otto “ Exergiste monumentum cere perenn ius,” and  
w ent on to say, “ I  canno t conceive a more stupendous and noble 
u n d e rtak in g  th a n  your S ansk rit D ictionary , all who have any re s 
pec t for lite ra tu re , all who have th e  least pretension to judge  of 
th e  sublim ity of th e  S anskrit language, and all who not know ing 
th e  least of it, have a t least th e  decency to suppose th a t the  adm i
ra tion  for the  venerab le  language expressed by such men as Cole
brooke, Jones, e tc ., is well founded— all I  say m ust feel the  deep 
g ra titu d e  th a t is due to  the  g rea t and  learned  au thor of such a  
w ork as th e  S abdakalpad rum a.”  In  the  same year D r. R oer 
expressed his acknow ledgm ent to  th e  R a ja  in th e  following term s 
“ I  owe to i t  a lready  a  g re a t d eb t of g ra titu d e  for th e  assistance 
I  received from  it  w hen all o th er resources failed me. W h en  
tran s la tin g  the  B hashaparichheda, th e  technical term s of w hich 
I  had  sometimes g re a t difficulty in  understan d in g  exactly, I  found 
always my doubts rem oved on re fe rr in g  to th e  D ictionary, w hen 
th e  P an d it whom I  consulted could no t give me a satisfactory  ex
p lanation .”  D r. H erm an B rockhaus, w riting  from  Leipzig in respect 
of € the  inestim able S ab d ak a lp ad ru m a / rem arked  : “ A stonishing is 
th e  lea rn ing  displayed in  th is g re a t work, so rich in  its  contents, 
b o  invaluable as th e  m ost com plete collection of the  most valuable 
resu lts of th e  In d ia n  m ind, &c.” In  1850 Professor Salisbury  as 
S ecre tary  to th e  A m erican O riental Society contribu ted  his share  
of h igh  praise.

Besides these  appreciative adm irers of the  work, may be prom i
nently  m entioned th e  nam es of Lassen, W eber, M ax M uller, and 
R oth  and  B ohtlink— nam es whose au tho rity  carries the  highest 
w eight. These g re a t scholars, in  th e  journals of learned  societies, 
in  the  p refaces to  some of th e ir  w orks, or in th e ir  communications 
to  the  author, have borne the  h ighest testim ony to its  g rea t m erit 
and  usefulness :— a few  instances are  here  adduced.

D r. W eber says— t( The Royal A cadem y of Sciences, &c., e lected  
you as an H onorary  M em ber on account of your m erits as author of th e  
Sabdakalpadrum a. I t  is one of the  h ig h est honours our A cadem y can 
invest you w ith,& c.& c.,& c.TheSabdakalpadrum a will rem ain for ever 
a  m onum ent of your in d ustry  and perseverance, a valuable m ine of 
useful inform ation about th e  la te r  H indu  notions and  lite ra tu re .”



L assen s a y s “ By th is perform ance your H ighness has re n d e re d ! 
your name im m ortal am ongst those of th e  patrons of S an sk rit philo
logy, and proved to  th e  p resen t age, th a t  Ind ia  still posesses lum i
naries of science w hich m ay vie w ith  th e  m ost celebrated H indus of
yore for g lo ry ..................... I  have, by  frequen tly  re fe rring  to it,
a fter having in  vain  sough t for th e  desired  inform ation in  o th e r 
works, found th a t  w hich I  w anted in your S abdakalpadrum a, and con
vinced m yself th a t  i t  is a ricti source of inform ation on a m ultitude
of su b jec ts ,......................the  cu ltivators of w hich (Indian philology)
will for ever v en era te  your mem ory as th a t  of one of th e ir  g re a te s t 
benefactors.’*

K oth and  B o h tlin k  say:— (T ranslation  of ex tracts from the  P re 
face to  th e ir  D ictionary) “ R ad h ak an t’s Sabdakalpadrum a, a w ork 
w hich in  m any respects  reflects th e  h ig h est c red it on the learned  
In d ian , has  enabled  us to m ake use of a  g re a t num ber of ed ited  
and  uned ited  In d ian  D ictionaries and  of com m entaries to these D ic
tionaries of w hich we possess no copies. I t  is very useful like
w ise for its  reference to edited  and  non-edited  m anuscripts con
ta in in g  all, th e  copious Bynonyms of p lan ts . This precious w ork
&C.” — . . . . . .

B ohtlink  sa y s :— “ How much benefit m y friend  Professor R oth and  
I  am draw ing  from  your excellent w ork  your H ighness m ust 
observe by looking a t  our D ictionary  alm ost every page of it  gives 
evidence thereo f.”

M ax M uller say s :— “ The R aja who by  his D ictionary has acquired
th e  lastin g  g ra titu d e  of all S an sk rit scho lars............ ...... a  work
w hich by its com prehensive range  and  its excellent arrangem en t
s tan d s  unrivalled  in Ind ian  ph ilo logy .......... <...1 also felt it  m y
d u ty  to  express publicly my personal obligation to you for th e  
valuab le  p resen t which you tnade me of your magnificent work th e  
Sabdakalpadrum a, a  work which does infinite credit to your public 
sp irit, you r reverence for the  an tiqu ities  of your own nation  and  
y o u r com prehensive knowledge of all th a t  is tru ly  valuable in  th e  
l i te ra tu re  of your ancestors. T he w ork will m ake your nam e for 
ever revered  atnong your countrym en an d  h ighly  respected am ong 
th e  scholars of E urope.”

T h e  reasons w hich operated to  lim it th e  circulation of the  p re 
vious editions of th e  book have already  been se t forth , b u t w her
ev er i t  found  its  way in o ther p a rts  of In d ia  beyond B engal (in 
w hich  i t  was la rg e ly  d istributed) w ords of enthusiastic  welcome 
cam e from  those d istan t provinces w ith  expressions of reg re t th a t 
th e  w ork w as no t published in th e  D evanagari character. The ven
e rab le  P a n d it R adhakrishna  of th e  court of M ahara ja  R an jitS in g  of 
P a n ja b  g o t all the  e igh t volumes tran scrib ed  in th a t character, and  
an o th e r P a n d it a ttem pted  to copy i t  in  the  Telngu.

These in te re s tin g  notices will show how g reatly  the S abdaka l
pad ru m a is esteem ed th roughout th e  learn ed  world.

W hen  the  learned  R aja  undertook th e  p repara tion  of th e  w ork 
he  had  to contend  w ith g rea t difficulties, and  he could a t best w ith  
h is  H ercu lean  labour give to  th e  w orld a  proportion ably sm all 
portion  of th e  treasures of S an sk rit lea rn in g  accum ulated in In d ia  
d u rin g  thousands of years w ith  a  lite ra ry  activ ity  unparalleled  in

any p a r t of th e  civilised globe before the  days of p rin ting . M ore
over th e  n a tu re  of a lexicon or cyclopaed ia  m ust be necessarily  
progressive. The R a ja  has laid the  plan which m ust be continu
ously followed and  im proved. The n a tu re  of some of the omissions, 
w hich, as a m a tte r of course, cannot bu t be found in such a b o o k ; 
and how fa r  and  in  w hat way the p resen t publishers in tend to su p 
p ly  th e  desiderata , are briefly set fo rth  in their prospectus, from  
w hich we give th e  following ex tracts.

I t  should be observed th a t  though w ith in  littlo short of three-fourths of a 
century  which has elapsed since the issue of the first volume of the Sabda
kalpadrum a, many S an sk rit D ictionaries of g reat m erit have been poured 
ou t of the Tress both in  In d ia  and Europe, none have superseded tho Sab
dakalpadrum a in its  peculiar cyclopaedic character. I t  is therefore still
sought after w ith avidity. #

To supply this w ant we have, a fter obtain ing the copyright Irom the origi
nal donees, determ ined to give to the public a th ird  edition of the Sabdakal
padrum a. B u t in  try in g  to do so, ŵ e do not in tend only to rep rin t it. In 
calculable as is the value of the work, it  is from its very nature and in view 
of the exhaustless stores of S anskrit learning, only a strong foundation upon 
w hich it is intended th a t s truc tu res m ust be continuously built. The activity 
of the Press in  In d ia  and in  Europe, the researches of learned bodies and 
investigations conducted under liberal Governments have brought to ligh t 
and  rendered available not only a large num ber of indigenous Koshas, and 
produced new diglots rich  w ith  words, bu t have rendered accessible a largo 
m a s s  of S anskrit lite ra tu re  and science, which m akes it  possible w ith somo 
labour and perseverance to supply an instalm ent of the omissions in the 
original work w ithin a  reasonable time. The principal omissions re la te :—

F irstly , to m any words and phrases in lite ra tu re  proper and hence to 
citations illu stra ting  th e ir  use and  application.

Secondly, to a large num ber of proper names of persons not of a m ythical 
or m ythico-historical character. ^

Thirdly, to proper names of places, m ountains and rivers, with such iden ti
fications or suggestions a t identifications as in these days may bo practicable.

Fourth ly , purely h istorical and biographical m atter, w hich may, though in 
a sparse way, be constructed.

F ifth ly , a considerable class of technical term s of philosophy, science

Sixthly, bibliographical accounts for which the publication of descriptive 
catalogues of books and MSS. in  some European and Ind ian  libraries, affords
ample facilities. , . r  j.

Seventhly, th e  en tire  body of words and the ir significations peculiar to
V edic literature .

E igh th ly , m any im portan t significations and applications of w ords already 
occurring  in  the work.

N in th ly , etymologies or derivations of words.  ̂  ̂ #
In  order to expedite the  publication of our forthcom ing edition, we intend 

to  introduce into the body of the work tbo last two classes of im prove
ment. The new significations will be given with illustrations of the ir use 
and  citations of authorities, and the derivations will be shown according fco 
the  system of P an in i as being understood throughout tho greater part of 
In d ia  and Europe. The Raja, in  his general gram m atical expositions, has 
followed Yopadeva, w hich we l e a v e , undisturbed. Buch additions will bo 
found included w ith in  brackets.

To supply the desiderata  w ith  reference to the first seven classes of omis
sions and others th a t m ay occur or be suggested to us, we contemplate the  
publication of an Appendix, which would constitute in effect, a new work. 
We do not leave th is task  for the  future, bu t we wish to go on with its  p re 
paration  so as to enable us to publish it  timely, as the concluding volum e or 
p a rts  of the main work. This Appendix will also contain a compendious 
gram m atical disquisition in which will be given an exhaustive list of verbal 
radices wifch indication of the ir cocjugational classes, p£ fche forms of in*



flexions appertaining fco thom  in the ir different moods and tenses, as well as 
a clear exposition ot' tlie rules for the determination, of genders of nouns, and  
th e  formation of derivations and compounds. The uses and significations of 
prefixes and affixes w ith o ther im portan t m atters will also be set forth .

W e may now give some account of the  new edition from  an 
exam ination of the in itial volume. The first th ing  th a t  s trikes us 
is its size which is double royal quarto  and  consists of 345 pages 
w ith the  bid P reface  and B iography and the new p refa to ry  
in troduction. T he paper is also good, obviating a greafc objection 
to  th e  old editions. The p rin tin g  m atte r, which very economically 
occupies th ree  columns of each page  containing 52 lilies, is excel
len t and genera lly  very correct. The long m etrical ex tracts confus
edly in term ing led  w ith prose compositions in the original have 
been  carefully  separa ted  in m etrical lines, w ith such divisions as are  
necessary.

A s reg a rd s in trinsic im provem ents we m ust rem em ber, first, th a t  
th e  editors propose to in terfere  w ith  the  arrangem ent of the  m ain 
body of th e  original work only wifchin definite limits. W e find 
th e y  have in troduced  into the  volum e 1,400 new significations of 
w ords w ith th e ir authorities, 11,000 additional examples and  
illu stra tions w ith the ir references, and  8,500 etymologies, generally  
accord ing  to the  system  of Panini. M any original articles have 
also been added, and among them  those under the heads of Udara 
llofja  and Updsdnd, have taken  up n ine and  nineteen columns 
respectively.

I t  also appears thafc, although th e  la rg e r size of the pages and 
sm aller types of the  new edition m ake th e  m atter com prised in one 
page  of the  old edition occupy only th ree-fourths of a column 
of the  hew one, yet the contents of a page of it (the former) have 
,som etim es been so developed as to  tak e  up th ree  pages of the  
la t te r  in th e  volume before us.

In  sum m ing up ifc will be found fchafc fche new publication b rings 
oufc its  first volume w ith 49,140 lines in Pica , while its p ro to
ty p e , contain ing w ords beginning w ith  vowels, consists of 42,579 
lines of Great Type, and its second rep rin t consists of 33,000 lines 
o f  E nglish  Typo.

T hus we are g lad  to see thafc fche im provem ents prom ised in  the  
P ro sp ec tu s  have been realised, so fa r  as the  w ork has ap p ear
ed. W e hope, as is generally fche case wifch all Lexicons, fche 
succeed ing  volumes will show la rg e r and  la rg e r im provem ents in 
q u a n tity  and quality.

W e would suggest to .the editors, th a t  they  should in g iv ing  th e  
significations of words and synonyms as well as in accounts and  
descrip tions of persons, places, th ings and  events, a rrange th e ir  

, references to au thorities according to some rough historical and  
chronological order, which, w ith fche aid of fche results of th e  

•pafcienfc and ingenious researches of W este rn  scholars,,can, fco some 
fex ten t, be done, as shown in the  S an sk rit and Germ an Worfcer^ 
‘b u ch  compiled and published by Professors Rudolph R oth  and
• Otfco ; B ohtlink under the  auspices of the  Im perial A cadem y of 
Sciences a t S t. P etersburgh , and which, a t any rate, in well ascer
ta in e d  cases and accepted instances or wifch th e  ligh t of trad itio n , 
t>kn be easily effected.

In  respect of th e  A ppendix , for which the editors say they aro 
even now collecting m ateria ls, and in which they in tend  to supply 
th e  la rg e r classes of omissions set forth  in the ir category , they 
seem to be unappalled  by th e  hugeness of the work be!ore thom, 
b u t ju d g in g  from  fclieir earnestness in  carrying oufc the u n d e r
ta k in g  so fa r as they  have tak en  ifc in hand, and by fche m easure of 
success fchafc has as ye t a tten d ed  it, wo are assured they will be 
able to accom plish th e ir  ta sk  successfully.

Ifc is now the  duty  of th e  lite ra ry  public, fche lovers and patrons 
of S ansk rit learn ing , th e  pafcriofc and fche phiianthrophist, and tho 
B ritish  Ind ian  G overnm ent, fco accord to Messrs. Baroda Prasad 
Bosu and H ari C haran  Bosu th a t  generous help, which their very 
laudable  and beneficent p ro jec t richly  deserves, and which may bo 
com m ensurate w ith  its  la rg e  dim ensions— a pro ject which ensures 
th e  production of a  w ork m ost h igh ly  appreciated  by the best 
jud g es for its g re a t value and  usefulness even within lim its origi
nally  given to it, th a t  a re  also being  enlarged and  expanded to 
em brace know ledge and  wisdom stored  in a language which is 
th e  oldest of the  A ryan  stock, and  the  early lite ra ry  m onum ents 
of which are adm itted  to be th e  oldest records of the hum an race, 
while th e  la test reach  recen t tim es.

W e cannot be too lavish  of our praise, and cannofc m easure oar 
indebtedness tow ards th e  Bosus for the  precious treasures they 
are  offering to the  public.

T hey  have not only been th u s doing credit to them selves, and  
benefiting  tho world, b u t in  a m anner carry ing  out as trustees the 
will of the  learned au th o r and  of a race of scholars. The form er 
w ishing to see ifc re-ed ited  in  th e  D evanagari charac ter and w ith 
th e  incorporation of V aidic Vocables, b u t re g re ttin g  the im possibi
lity  of accom plishing i t  w ith in  th e  short rem ains of his te rrestria l 
life, a W ilson desiring  to see i t  p rin ted  on more lasting  paper and 
in  sm aller types, and a B urnouf and  Lassen expressing a yearn ing  
for fche sale of fche work, w hereby  they  said fclie R a ja  would benefit 
th e  lite ra ry  world more th a n  by the  exercise of his generosity  in 
d is tr ib u tin g  it  g ra tis . A ll these longings are now being fairly  
responded to, and  we need only aw ait the  completion of the work to 
see them  fully realised. M eantim e lefc us also lend our aid by 
ourselves subscrib ing and  inducing  our friends to do fche same.

A.



T H E  C O N S T IT U T IO N  OF T H E  M ICRO CO SM .

T H E  few rem arks w hich I  m ade in my first lecture on the 
B hagavad G ita pub lished  in  th e  F ebruary  issue of th is Jou r- 

nal, on the sep tenary  classification of the  various principles in 
m an h ith erto  adopted  in  theosophical publications have elicited a  
rep ly  from  M adam e H . P . B lavatsky  which appeared in the  la s t 
issue of th is Jo u rn a l under th e  head ing  of “ Classification of P r in 
cip les.” This rep ly  was ap p aren tly  in tended  to explain away th e  
rem ark s  which fell from  m y lips and  justify  the  classification 
h ith e r to  advocated . I  feel extrem ely  thankfu l to the  w riter for 
th e  friend ly  tone  of criticism  w hich she has adopted. I  cannot 
how ever fail to  see th a t the line of. argum ent which she has fol
low ed is likely  to create  a w rong im pression in the minds of h er 
read e rs  reg a rd in g  my real a ttitu d e  in th is  m atter w ithout a few 
w ords of explanation  on my p a r t. A nd  moreover the  im portan t 
questions raised by the  controversy w hich is set on foot by th e  
a rtic le  under consideration deserve a  thorough investigation. I  
th in k  it  necessary therefore to define clearly  the position taken  up by 
rue, an d  exam ine how far th e  argum ents now advanced in defence of 
th e  sep tenary  classification are calculated  to  remove the objections 
ra ise d  against the  said classification and  w eaken the  force of 
m y criticism . Looking a t the  ten o u r of th e  reply  it  becomes 
necessary  to decide a t the ou tse t w hether my rem arks were 
in ten tio n a l or w hether they w ere due to  a  lapsus linguce as my 
c ritic  is pleased to assert, and form ulate the  real question a t issue 
in  case th e re  should be found a  serious difference of opinion 
betw een  us. I  cannot b u t confess th a t m y rem arks were deliber
a te  an d  in tentional. I  th o ugh t i t  fit to condem n the  seven-fold 
classification a fte r serious and  anxious consideration, and I  duly 
w eighed  my words in using  them . I t  will be easily conceded 
th a t  m y evidence is the  best and  th e  m ost d irect evidence avail
ab le  as reg a rd s  my own sta tes of consciousness which accom pani
e d  th e  expressions used. The term  unscientific is characterized  
as  a  though tless expression. W h e th e r the  ep ithe t was righ tly  
o r  w rongly  applied is th e  very  issue to  be settled  betw een us ; 
b u t  i t  was certa in ly  not due to any negligence or carelessness on 
m y p a r t . I t  is fu rth e r alleged in  the  artic le  under exam ination 
th a t  w hen I 1 said th a t the seven-fold classification was conspicuous 
b y  its  absence in many H indu  books, I  m ust have m eant “ some 
special orthodox books.”  This a llegation has no foundation 
w hatsoever. I  was not speaking from  th e  stand-poin t of any  
special orthodox system and  could no t have re ferred  therefore to  
an y  special orthodox books. T he word m any is taken  advan
ta g e  of by m y critic for the  purpose of a ttr ib u tin g  to me an 
in ten tio n  which I never had . I  could no t very  well have 
said  th a t  th e  classification was absen t in  the  whole range of Sans
k r i t  m ystic  lite ra tu re  unless I  had  exam ined every book on th e  
sub jec t. I  d id  no t come across th is  classification in  any book 
th a t  I  have read , though I  have perused  m any of these books. I f  
m y learned  critic  means to  assert th a t  i t  would be found in some 
book w hich I  have not read, she ou g h t to nam e the book and th e  
a u th o r. A  classification like th is  should not be allowed to re s t

rderely on th e  basis of a  theoretically  possible in ference w ithout 
some clear and definite proof of its existence. A nd, again , I  really  
canno t see w hat au th o rity  my critic  has for asse rtin g  th a t, in 
m ak ing  th e  rem arks com m ented upon, I  desired to rem ain  s tric tly  
“  w ith in  theoretical and m etaphysical and also orthodox com puta
tions” of the  microcosmic principles. For the  purposes of th is con
troversy  a d istinction is d raw n betw een occult theories which are  
theore tica lly  ahd m etaphysically  good, and those which are good for 
“ p rac tica l dem onstration” w hatever the expression may m ean. 
T his is sim ply absurd . Occultism  is both  a science and an a rt. 
I t s  scientific principles, if th ey  are correct, m ust be consistent w ith 
th e  ru les of th e ir  p rac tica l application which are as it  were but m at
te rs  of inference from th e  said  principles. A ny system  of occult
ism  which has go t one se t of princip les for its theory , and another 
se t of principles inconsisten t w ith  the  form er for its  practice, would 
be b u t an em pirical system  w hich could hard ly  be called scientific.

F o rtu n a te ly  for th e  occult science of th e  ancients such a dis
tinc tion  does n o t exist. I  am  obliged therefore to repud ia te  the 
specific m otives and  in ten tions a ttr ib u ted  to me and frank ly  confess 
th a t  th e  difference of opinion betw een us is no t m erely ap p aren t b u t 
real. Such being  th e  case I  am  fully p repared  to  ju stify  my 
assertions.

A ny fu rth e r discussion of th e  subject will of course be out of the  
question  if i t  is asserted  th a t  I  am no t a t liberty  to  question th e  
correctness of th e  so-called “ o rig inal teach ings.” Some have 
a rgued , it  would appear, th a t  a  slur was throw n on "  th e  original 
teach in g s” by my rem arks, th e reb y  im plying th a t  I  h ad  no busi
ness to m ake them  and  co n trad ic t these teachings. The au thor of 
th e  a rtic le  p robably  endorses th is  view, as she v irtua lly  inform s h er 
readers, in  the  footnote on page  450, th a t  they  m ust e ith er adopt 
th e  seven-fold classification or give up th e ir adherence “  to th e  
old School of A ryan  and  A rh a t adep ts.”  I  am indeed  very  sorry 
th a t  she has th o u g h t i t  p roper to  assume th is  uncom prom ising 
a ttitu d e .

I t  is now necessary to exam ine w hat these "o rig in a l teach ings” are  
an d  how fa r  they  m ust be considered as conclusive on the  subject. 
T he “ orig inal teach ings” on th e  sub jec t in question first m ade th e ir 
ap p ea ran ce  in  an ed ito rial headed  “ F ragm en ts of Occult T ru th ” 
published  in  th e  issue of th e  Theosophist for O ctober 1881. They 
w ere subsequently  re fe rred  to  in various articles w ritten  by the 
E d ito r, and additional explanations have been given  from  tim e to 
tim e. T hese teach ings w ere also embodied in Mr. S in n e tt’s “ Esote
ric  B uddhism ,” which has been p u t fo rth  as an au thorita tive  book. 
T hey  were fu r th e r  a lluded to in  “ M an,”  which has been considered 
equally  au tho rita tive , b u t whose teachings are  m ateria lly  inconsis
te n t  w ith  those of “ E so teric  B uddhism .”

A s fa r  as I  am in a position to see, these are the  au thorities on 
w hich these so called “ o rig inal teach ings” have the ir foundation.

In  my hum ble opinion it  would be highly  dangerous for th e  fu tu re  
w ell-being and prosperity  of the  Theosophical Society, if i t  w ere to  
evolve, so early  in its career, an orthodox creed from tho material*



supplied  by tlie above m entioned sources and raise th e  publications 
above nam ed to the d ign ity  of an original revelation. M ost of the 
m em bers of the Theosophical Society know full well the  circum 
stances under which these te ach in g s  were given. T heir frag m en t
ary  character has been repeated ly  acknow ledged: T heir defective ex
position is app aren t on th e ir  very  f a c e ; and the ir im perfection can 
be easily detec ted  by  a  careful exam ination. I t  was also pointed 
out, I  believe, th a t these teach ings w ere derived from teachers who 
could no t and  would not reveal th e ir  rea l secrets, and f u l l y  explain 
th e ir  doctrines except to real in itia tes. The writers of these various 
publications h ad  to w ork accord ing  to the ir own ligh ts on a few 
h in ts  th row n ou t to them . I t  was often pointed out th a t  tho  
rea l teach in g s of the  ancient A rcane Science had to be ap p ro ach 
ed v e ry  g rad u a lly  and  th a t th e  line of exposition followed was 
of a  te n ta tiv e  -character. I t  will be found on exam ination th a t 
th e  teach in g s co n n ec ted 'w ith  th e  seven-fold (classification have 
gone th ro u g h  various changes since th e  appearance of the first 
a rtic le  on the  s u b je c t; and it  is in  my hum ble opinion p rem ature  
to  say th a t  we have arrived  a t th e  end of our labours in th is d irec
tio n  an d  ascerta ined  the  true constitu tion  of the Microcosm. U nder 
th e se  circum stances it will be inconsisten t w ith the policy which 
has been h itherto  adopted to declare now th a t these “ o rig in a lteach 
in g s ,” w hich have already gone th ro u g h  so m any transform ations, 
should  be accepted as an infallible revelation. Such a declaration 
w ill effectually prevent all fu rth e r progress in the  w ork of investi
g a tio n  w hich th e  Society has u n d e rtak en  aiid perp e tu a te  the  b lun
d ers a lready  com tnitted. ' The in troduc tion  of any th in g  like an 
o rthodox  dogm atic creed a t this s tag e  of onr progress will sim ply 
be ru inous to the cause of our Society. I t  is subm itted th a t under 
such  circum stances it will be no crim e on my p a rt to m aintain  the  
co rrec tness of my rem arks reg a rd in g  tlie  unsatisfactory  n a tu re  of 
th is  seven-fold classification, and  I  am  not in the least afra id  th a t 
b y  do ing  so I  shall forfeit my r ig h t to follow the  teach ings of 
“  th e  old school of A ryan and A rh a t adepts.” I  am  ye t to be 
convinced  th a t the seven-fold classification we have adop ted  was 
th e  re a l seven-fold classification of th is  ancien t school of occultism .

I  h av e  characterized  this seven-fold classification as m isleading 
and  unscientific. I t  is adm itted  in  th e  reply th a t th e  classification 
is  rea lly  m isleading but the blam e is th row n on W este rn  m ateria l
ism.; T h is 'i s  p u ttin g  the  blam e on the  w rong p arty . I f  the 
classification  has misled no less a  person th an  its original expo
n e n t herself> and  m ade her change h e r  conceptions about the  natu re  
of th e  various principles from tim e to  tim e, i t  is p re tty  nearly  cer
ta in  th a t  th e  classification itself m ust be held responsible for all 
th e  confusion i t  has created.

I  m ust now inv ite  the a tten tion  of m y readers to the  “  F rag m en ts  
of O ccult T ru th ” (p. 17, Theosophist, Oct. 1881) w hich contains 
th e  “ orig inal teach ing” on th e  su b jec t and the  o ther articles
an d  pub lications herein re fe rred  to. I  shall take  up princip le
a f te r  princip le in  the order of enunciation , and point out w hat new 
ideas have subsequently been in tro d u ced  into the conception of
th ese  various principles. ; , • .: >

The fir s t  p r in c ip le  is here  described as the physical body. I t  is 
jmade to correspondto  R itpa  o r fo r m in  “ Esotcric B uddhism ” (p. 21). 
I t  will perh ap s be said th a t  bo th  mean the same th in g . B u t a 
d istinction  is draw n in the  orig inal article between the  astra l body 
and  the  astra l shape. They are  counted as two d istinct princip les.

T he second jw incijile  is here in  called the vital principle or J iv -  
A tm a. I t  is d ifferen tia ted  from  tlie astra l elements in the hum an 
constitu tion  and  is described  as a “  form of force.” I t  is how ever 
identified  in  an article headed  “ T ransm igrations of Life A tom s” 
(p. 535, “ F ive Y ears of Theosophy” ) w ritten  by the same author, 
w ith  a n im a  m u n d i w hich is equivalen t to astra l ligh t (See p. 301, 
vol. I ,  Isis U nveiled). A nd again  the  same au thor has identified th is 
very  princip le w ith  karana  sa rira  in  an article on “ The Septenary 
Principle in E sotericism ”  (p. 193, “  Five Y ears of Theosophy” ). 
H ere  then  we have a m ysterious principle w hich was at first 
described as an  indestructib le  force different from  astra l light, 
w hich was afterw ards identified w ith the  astra l lig h t itself, 
and which was u ltim ately  transfo rm ed  into Jcarana sarira . And 
y e t we are bound to accept the  classification, it would appear, as 
thoroughly  scientific and correct.

The th ird  p rinc ip le  of the  original classification is s ta ted  to be the 
astra l body otherwise called there in  L inga Sarira. I t  is considered as 
sukshm a  sarira  in  “  The S ep tenary  Principle in Esotericism ” abovo 
re fe rred  to ; in  another place (p. 197) however, in the  same article, 
i t  is considered as a p a r t of th e  m anom aya kosa. The “  original 
teach in g ” places th is principle in the  second group  which represents 
the  P e risp rit of man. I t  is apparen tly  transfe rred  to the  first 
g roup  rep resen ting  th e  physical m an in the “ T ransm igrations 
of Life A tom s” (p. 538). I t  is b ro u g h t back into the  second group 
subsequently  (see p. 235, “ T he P a th ,” N ovem ber 1886, and p. 70, 
The Theosophist, Nov. 1886). In  the present artic le  it is again  
re tra n sfe rre d  to the first g roup  (p. 451,1. 23). I t  will be in teresting  
to  notice fu r th e r  in th is connection th a t this principle is described 
as som ething different from  the  astra l body in “ Esoteric B uddhism .” 
M ore th a n  five years have elapsed since the  appearance of the  
“  orig inal teach ings,” and ye t we are not quite certa in  w hether 
th is  th ird  princip le  is a p a r t  of the  physical m an or of the astral 
m an. M oreover the  “  orig inal teach in g ” says th a t th is principle dies 
w ith the  body. “ Esoteric B uddhism ” repeats the same lesson. B ut 
th is  p rincip le  is m ade to survive th e  dissolution of the physical 
body in “  Tlie Theories about Reincarnation  and S p irits” (Paras. 3 
and  4, p. 235, “ The P a th ,” Nov. 1886). My critic however reverts 
to  the  orig inal view in her p resen t article (p. 451, lines 3, 4, 5). In  
spite of all these  contradictions we are assured th a t this seven
fold classification is the  r ig h t one for explaining the phenom ena 
“  especially of j^ost-moi'tem life.”

T h e  fo u r th  p rin c ip le  is described as the  astral shape in t h e “ F ra g 
m en ts’’ and ks som ething different from the astral body. Tho 
reason for th is d istinction is no t y e t clear. I t  has subsequently  
usurped  the  place of the  a s tra l body. The original teach ing  seems 
to  im ply th a t it  is astra l in  its  constitution. Curiously enough, 
however, th e  presen t artic le  divides the seven princip les into two



g roups ; the  th ree  princip les of th e  first group are described as 
“  objective and  a s t r a l and the  fou r principles of the second g roup  
as “ S uperterrestria l and S u p erh u m an .”  Is  this fourth  princip le  
then  to be rem oved from  th e  p lane of astra l ligh t ? I f  no t w hat is 
th e  reason for draw ing a  line of dem arcation  betw een th e  th ird  
principle an d  the  fourth  principle w hich are so intim ately connected 
w ith each o th e r according to the  “  F rag m en ts  ?”  In  th is  connec
tion a  s tran g e  b lunder has been com m itted by m y critic. The 
follow ing s ta tem en t occurs in an  artic le  by me published in  
(i F ive  Y ears of Theosophy”  (p. 185) :— “ I t  will also be seen th a t  
th e  fo u rth  princ ip le  is included  in th e  th ird  Kosa (sheath), as the  
said  p rinc ip le  is b u t th e  vehicle of will power, w hich is b u t an 
energy  of th e  m ind.” Now see w hat my critic says in  h er 
p re sen t a rtic le  : f< A s to the rem ark  in  the  same article (the one 
above re fe rred  to) objecting to th e  fo u rth  principle being  included 
in  th e  th ird  Kosa, as the  said p rincip le  is bu t a vehicle of will 
pow er w hich is b u t an energy of the m ind, I  answer ! Ju s t  so.” 
In  say ing  so she is m isquoting m y sta tem en t and con trad icting  
.the assertion which she made in h e r article on “ The Sep tenary  
P rincip lo  in  Esotericism ” (p. 19, “  F ive Y ears of Theosophy” ) to 

,the ,effect thafc this fourth  principle was a p a r t  of th e  th ird  Kosa. 
T h is is sufficient to show how read y  she is to change h er opinions 
ab o u t these “ original teachings” w hich are declared to be alm ost 
in fallib le .

The fifth  principle of the classification originally occupied b u t a 
very  hum ble position. I t  was n o th in g  more than  the  anim al or 
physical intelligence of man not fa r  rem oved from “  the  reason, 
in stin c t, m em ory, im agination, &c.,”  of the brute creation. N o p a r t 

,of i t  was th e n  allowed to go to D evachan. I t  was simply a p a r t  
of the  anim al soul which was u ltim ate ly  dissolved in K am aloka 
(See F rag m en ts , pp. 18, 19 and 20). The real ego of m an— the 
p e rm an en t elem ent in him which ru n s th rough  the  various in ca r
na tio n s,— had  not its basis in th is principle originally or any p a r t of 
it. T he  “ E lix ir  of L ife” assigns to  i t  more or less the same posi
tion  as th e  following passage shows :— "  Each of these (seven p r in 
ciples) has  in  tu rn  to survive th e  p receding  and more dense ono 
an d  th en  die. The exception is th e  6 th  when absorbed in to  and  
b len d ed  w ith  th e  7th.” I t  is p a rtly  m ixed up w ith A nanda-M aya 
K osa  an d  p a rtly  with V ignanam aya K osa according to th e  “ Sep

t e n a r y  P rin c ip le”  (p. 197, “ F ive Y ears of Theosophy” ), these two 
K osas b e in g  described as the “ illusion  o f supreme bliss” and th e  
“ envelope o f self-delusion” respectively . I t  is also to be in ferred  
from  th e  “ R eplies to an English F . T. S .” (p. 274, “ F ive Y ears of 
T heosophy” ) th a t  it  is not the ego or th e  hum an monad. I t  is fu r
th e r  dec la red  in th e  “ T ransm igration  of L ife-atom s (p. 539, “  Five 
Y ears of T heosophy” ) th a t the  partic les composing this principle 
d isperse a f te r  dea th  and “ reform  a fte r going th rough  various 

r transm ig ra tions to constitute over again*’ the fifth principle of the  
- n ex t incarnation . The natu re  of th is  principle has g radua lly  chan
ged . T hough orig inally  it  w as b u t th e  anim al consciousness of m an 
i t  has subsequently  been rep resen ted  as the  fully developed hum an 
m ind. TJio whole of ifc used to  perish  originally , bu t subsequently  a

p a r t  of ifc has been allowed to rem ain in existence. Tho whole of ifc 
* a s  originally  destined forK am a-loka, b a t a portion lias been subse
quently  lifted  up to D evachan. In  this connection it  m ust be 
noticed tlia t i t  has not up to th is tim e been explained w hether 
a fte r death  th is  principle is physically  split up into two p a rts , or 
w hether th e  principle m erely leaves impressions of its m ental 
ac tiv ity  on th e  fourth princip le ta k in g  its physical constitution to  
D evachan, or w hether th e  six th  principle in conjunction w ith tho 
7 th takes w ith  i t  to D evachan th e  mere vasana (aroma) of 
th is  fifth principle leav ing  its m ateria l constitution behind w ith  
th e  fourth  princip le in .K am a-loka. I f  the first view is accepted it  
m ust be adm itted  th a t th e  m aterial constitution of this principle 
is som ething peculiar and unintellig ib le. No o ther similar pheno
m enon is p resen ted  to us by N atu re . In  case we accept the second 
view, we shall be p lacing th e  D evachanee in a very uncomfortable 
position as, according to “ T he T ransm igrations of Lile-atom s, the 
particles com posing his fifth  principle will have to undergo the 
process of d isin tegration  before tho nex t incarnation, l l ie  th ird  
view will requ ire  us to have the six th  principle for the  real seat 
of the Ego. B ut i t  has been declared in an article published 
in  “ The P a th ” (p. 235, N ovem ber 188(3) th a t Manas or the fifth 
principle should be considered as th e  seat of the Ego. I h e  fiist 
view is inconsistent w ith the  orig inal teaching, the  second view 
w ith  the philosophy of “ Esoteric Buddhism ,” and the  th ird  view 
w ith  the  la te r  developm ents of the  occult theory. A nd to make our 
difficulties worse there  is no o ther view possible. The la test change 
in  th e  doctrine is ye t to be noticed. A ccording to the  presen t article 
th is principle is a m ere “ correlating state”— a condition of ex ist
ence—and not a physical upadhi. I t  will be very in teresting  to  
enquire w hether “ corre la ting  s ta te s” are composed of particles 
which disperse and  reform  as originally  taugh t. I t  is fu rth er de- 
c lared in  th is  article th a t th is principle is in its n a tu re  “  super
te rrestria l and  superhum an.”  The change from anim al conscious
ness to som ething th a t is superhum an is indeed very  v a s t ; b u t i t  
has quietly  been  effocted w ith in  the  last five years.

Now tak in g  tlie whole of th is teach ing  into account th is p rinc i
ple may be described as fo llow s: . .

T he fifth princip le of mail is his “  anim al or physical conscious
ness” composed of partic les sub jec t to post-mortem  d isin tegra
tion  w hich is under certa in  conditions “  the  illusion of supremo 
bliss” and under other conditions the “ envelopeof self-delusion,’ but 
■which m ust be conceived as the  seat of the Ego, and “ a  superterres- 
tria l add superhum an” “  corre la ting  s ta te”  corresponding to the
dream y condition.

L e t us no tr fcutn our a tten tion  to th e  sixth principle. I t  was orig i
nally described as the  h igher or sp iritual intelligence or conscious
ness in m an, and  the  m ain seat of consciousness in the “ perfect 
m an” (“ f ra g m e n ts ,”  p. 19, Theos. Oct. 1881). I t  must be noticed 
th a t  the expression “  perfect m an”  used in this connection does 
n o t m ean the  perfected  m an or an adept, b u t a hum an being  who 
has fully reached the level of hum anity  in the course of evolution
a ry  progress froih th,$ fvnimal kingdom .



A ccording to the  original teach ing  of the “ F ragm en ts” th e  p o s t
mortem  career of th is principle is som ething very peculiar. I t  is 
s ta ted  th a t if th is princip le— “ th e  sp iritua l ego”—  “ has been in life 
m aterial in its  tendencies,” it  clings blindly to the lower princip les 
and severs its  connection with th e  7th (p. 19, para. 3). I t  is fu rth e r  
sta ted  th a t  its  severance from th e  7 th  principle brings about its  
dissolution. T he au th o r of th e  “ F rag m en ts” w rites thus on the  sub
jec t, “ W ith d raw  the  oxygen and  th e  flame ceases. W ithdraw  th e  
sp irit and th e  sp iritua l Ego d isappears.” I t  is fu rth e r declared 
th a t  in  such cases th e  7th principle passes away “ tak ing  w ith  i t  
no frag m en t of th e  individual consciousness of the m an w ith w hich 
i t  was tem porarily  associated.’’ I t  is also pointed out on the  n ex t 
page th a t  u n d er certa in  peculiar conditions this principle m ay 
rem ain  in com bination w ith the fifth as an elem entary. Is  M adam e
H. P . B lavatsky  p repared  to adhere to  this original view a t p re 
sen t ? I f  so a considerable portion  of the  subsequent theosophical 
lite ra tu re  will have to  be throw n to  th e  winds. I f  the  sp iri
tu a l E go, th e  m ain seat of consciousness in the  so-called “  perfec t 
m an ,” is liable to be destroyed w henever the  m an’s tendencies in  
life  happen  to be m ateria l; if th e  5 th  principle is likewise to b e  
dissolved in K am aloka, and if th e  7 th  principle carries no th ing  
connected w ith th e  individual w ith  it, how is the  chain of incarna
tions k ep t up and sustained ?

W h a t becomes of the  doctrine of k a rm a  then  ? Now see w hat 
changes have been introduced into th e  conception of th is principle 
b y  subsequent articles and o ther publications. A ccording to- 
“ The E lix ir of L ife” the  6th princip le does not perish in the m an
n e r  s ta ted . “  The Replies to an E n g lish  F . T. S.”  speak of i t  in  
conjunction w ith the  7th principle as th e  perm anent monad w hich 
ru n s  th ro u g h  the  whole series of incarnations. The teach ings 
of “  Esoteric Buddhism ” are u tte rly  inconsistent w ith the  orig inal 
view  as m ay be easily perceived. In  th e  present article my critic  
identifies i t  w ith  Karanopadhi and  calls it a t the  same tim e a  
“ co rre la ting  s ta te .” This very K aranopadh i she has some tim e 
ago  identified w ith the 2nd principle, as above shown. She has th u s  
con trad ic ted  th e  original teaching any  num ber of tim es in her sub 
sequen t w ritings. I t  m ust also be rem em bered th a t in  w riting  
th ese  “  F rag m en ts” she has made th e  following distinct declaration : 
“  These are  no speculations—we speak  w hat we do know.”  A nd y e t 
she herse lf has trea ted  them  as if they  w ere som ething worse th an  
m ere speculations. N evertheless w ith  all these contradictions and  
all th is  confusion people m ust accept, i t  would appear, these te a c h 
ing s as gospel tru th s, and no t u t te r  a  single word to criticize 
them .

T here  is no t m uch difficulty p e rh ap s abou t th e  7th principle as 
n o th in g  very  definite has ever been said  about it. One fac t abou t 
i t  is p re tty  nearly  certain. I t  m ust be considered as the  Logos, th e re  
being  no o th er en tity  in the Cosmos which possesses the  a ttr ib u te s  
assigned to it. I t  has been often declared , as far as my recollection 
goes, th a t th e  ancien t occultists reg a rd ed  th is principle as som ething 
ex isting  out of the body and not in tlie  body. I t  was once loosely 
s ta ted  th a t th is  principle should be considered as a p rin c ip le  ru n -

n ing  th ro u g h  th e  o ther principles (p. 19/, “ F ive Y ears of 
Theosophy.” ) This m igh t bo tru e  as regards its lig h t or a u r a ; 
b u t the  Logos itself is never presen t in the microcosm except 
w hen it  finally en ters in to  a m an before his final em ancipation 
from  the tram m els of incarnate  existence. I t  is erroneous in my 
hum ble opinion to nam e the  Logos as a principle in man. I t  
will be qu ite  as p roper to nam e P arabrahm am  itself as a p rinc i
ple in m an. .

In  trac ing  the  course of evolution it  is stated  m “ Esoteric B ud
dhism ” and  some o ther w ritings, th a t  each succeeding p lanetary  
round is calculated  to b rin g  about th e  developm ent of one of th e  
seven principles. B u t to avoid certain  difficulties which are obvious, 
i t  is fu rth e r asserted  th a t  the  germ s of the  h igher principles in m an 
are  presen t in him  a t every stage of his evolutionary progress. 
These various sta tem ents when p u t toge ther are ap t to give rise to 
th e  belief th a t  th e  7th principle is sub jec t to a course of evolution
ary  developm ent. This difficulty has long ago been pointed out 
by  one or two w riters, b u t received no consideration from the 
propounders of th e  original doctrine. My critic calls even th is 
principle “  a co rrelating  state ” T here is no use quarrelling  abou t 
th e  n a tu re  of th is  princip le when so little  has been O r  can be said
about it. ,

F rom  th e  foregoing rem arks it  will be seen th a t th is unlortiv* 
nate  seven-fold classification is m isleading, not on account of w estern  
m aterialism  as my critic  asserts, b u t on account of its own inheren t 
defects. I ts  unscientific na tu re  is equally clear from all th a t has 
been  said about it. A  classification which has b rough t abou t 
such a s ta te  of th in g s , and  required  so m any alterations in th e  
conceptions associated w ith  i t  to keep  it  in existence, m ust be 
supported , if it can  be supported  a t  all, by clear definitions and  
powerful argum ents. On the  o ther hand  my critic  v irtually  evades 
th e  real question a t issue and  undertakes to establish a propo* 
eition w hich I  have never denied. #

As t h i s  a r t i c l e  h a s  a l r e a d y  b e c o m e  v e r y  l e n g t h y  i t s  c o n t i n u e  

a t i o n  w i l l  a p p e a r  i n  t h e  n e x t  n u m b e r  o f  t h e  Theosophist.
T . S u b b a  R o w .

N o t e .

In  M r. S u b b a  Row’s th ird  lecture th e  following corrections should 
be m ade.

P age 432, line 48, for C hapter X I I ,  read  C hapter X I I I .
P age  442, line 47, for MityasamsariJcas, read  NUyasamsanJca$§ 
P ag e  442, line 48, for In tyam uhtas, read Nityamulctas.
Page 446, line 46, for Vachas, read  Vach as.
P age 44-7, line 14, for Prana, read  Pranava.
P age 447, line 3, for Achidrupam , read a Chidrupam9



P L A N T  L O R E .

I N  England th ree  astronom ical alm anacs, Zadkiel, R aphael and  
Old Moore are  published annually , and command a sale of 

som ething under ha lf a million copies between them, principally  
am ong the ag ricu ltu ra l classes, as a g rea t p art of these alm anacs 
is taken up w ith w eather forecasts. Zadkiel in addition pu b 
lishes political forecasts, and, as a rule, is not very wide of tho  
m ark  ; so far, th is year, he has been especially correct. I  m ention 
these  facts, as I  w an t inform ation as to w hether sim ilar alm anacs 
are  published in th is coun try ; besides w ishing to*ask m any o th er 
questions,' w hich I  hope some one will be forthcom ing to  answ er, 
fi>nd thus confer on me a g rea t favour.

Does the moon affect the g row th  of vegetation and to whafc 
ex te n t ? A s she controls the tides, there  is no reason against her 
doing  so. Zadkiel and Raphael advise one to sow seeds when th e  
m oon is increasing, and particu larly  w hen she is in any of th e  
follow ing signs of the  Z od iac: T aurus, Cancer, L ibra, Scorpio, 
C apricornus aud Pisces. Is th is  advice good? I  am situate cl, 
rough ly  speaking, in Longitude 77 E. and L atitude 32 N . In  E n g 
lan d  the moon passes th rough  the  Zodiacal sign Cancer du ring  
th e  28th and 29th A p r il; as reg a rd s my location, does she pass 
th ro u g h  this sign earlier or la te r, and  how much ? Ram esey 
recom m ends th a t trees should be p lan ted  when the moon is in  
T aurus, ^ind seed sown in Taurus or C apricornus. Dr. Goad in his 
“  A^trp, M eteorological enjoins th e  felling of trees in w inter, and 

^ ie U st days qf the moon, so th a t the  tim ber should la s t
^ p p r p e ^ i t y .  ’ r ‘ ' V  . _ :

The following facts are culled from  M artin 's a  H istory of th e  
iBritish Colonies.” In  l)e tnerara  each year ’there  aro th irte en  
Springs and th irteen  autum ns, for so many times does the  sap of 
t r e e s ’ascend to the branches, and  descend to the roosts. ’ F o r 
exam ple, the W altaba, a resinous-tree somewhat reseinfeling Maho* • 
gfirty, wherl cu t down in the dark  a few days before the new m6on, 
is not only split with the  g rea test difficulty, b u t'is  one ,of : th e ‘m ost 
d u rab le  ^voods in  . the world for house building, posts, etc. On 
th e  o ther hand, another W allaba alongside, cut down a t full moon, 
can be split with ease into shingles, bu t, if applied to house build
in g  and  sim ilar purposes, it ve ty  speedily decays. S im ilarly  
W uiboos; if cut a t the dark  moon, will last for ten  or twelve years j 
b u t if cut down a t the full moon, will only last two or three years.
I u  A frica , newly littered  pups, if exposed to the fays of the  full 
moon, perish  in a few hours, and fish become rapidly putrid ; dnd 
m eat, if le ft exposed, becomes incurab le  and  unpreservdble w ith  
Balt. Do any of the  other p lan e ts  affect vegetation, etc., in  a  
sim ilar way ? 1 .......  ' 1

Is  it  law ful, advisable, or expedien t for good Theosophists td ieafc 
beans ? They certa in ly  are a m ost uncanny  vegetable, if ancien t 
w rite rs  are to be believed. M r. A ndrew  L ang in th e  J a n u a ry  
n um ber of L ongm an’s M agazine w ants th e  following questions 
answ ered, and th e y  certainly are posers. Some a t least of tho

readers of the  Theosophist should be able to answ er them ; although 
“  Isis U nveiled” throw s no fu rth e r light on the  subject, th an  
simply m entioning th a t  P y thagoras once persuaded a bull to g ive 
up ea ting  beans. P erh ap s in M adam e B lavatsky’s forthcom ing 
w ork “  The Secret D octrine” more lig h t will be thrown on ali theso 
subjects.

P y thagoras said, (vide Lord  L y tton  in the Caxtons,) th a t w h at
ever is w ritten  with bean ju ice on th is earth , reappears on the disc 
of the  moon. W hy d id  P y thago ras forbid his “ chelas” to e a t 
beans ? The A then ians had  a hero called Bean or Bean M an. 
W hy was it  impious to  a ttr ib u te  to D em eter the  discovery of 
beans ? W hy m igh t no t beans be eaten  by those in itiated into tho 
E leusinian M ysteries ? W hy did the Shawnee Prophet, (who was 
he ?) in th is our cen tu ry , send round  strings of beans, which 
m ystically rep resen ted  his body ? W hy did the old Greek author 
w rite “ I t  is all one, w hether you ea t beans or the heads of your 
paren ts  ?” H eraclides a ttrib u tes  to  Orpheus th e  saying, th a t 
beans if hidden under m anure become hum an beings. W hy wero 
beans throw n on tom bs for the  salvation of tho dead ? W hy was 
th e  F lam en D ialis a t  Romo forb idden  so much as even to m ention 
beans ?

Is there  any th in g  in the  H indoo Shastras against the use of 
bonedust (cattle) as m a n u re ; for the agricu lture  of the country is 
im poverished by im m ense quantities being sen t from Bombay to 
E ng land . The people here  also are curious in th e ir ways, stra in ing  
a t a g n a t and swallow ing a  camel. They have no objection to 
u sing  n igh t soil as m anure, even B rahm ans carry ing  basketfuls 
of it on th e ir  backs to  th e ir  fie ld s; ye t I  cannot ge t them, even 
th e  lowest castes, to collect the  bon$s for me (on paym ent) which 
lie  all ;roui*d the village^. .

r  A *  B a n o n ,  P . T. S.

•  Note. — T h e r e  h a r e  b e e n  s e v e r a l  l e t t e r s  5 n  t h e  p a p e r s  l a t e l y  f r o m  p r a c t i c a l  a g r i c u l 

t u r i s t s  a n d  f o r e s t e r s  s h o w i n g  t h a t  t h e  s a p  r i s e s  d u r i n g  t h e  b r i g h t  p h a s e  o f  t h o  

m o o n ,  t h a t  s h o o t s  o r  s e e d s  s o w n  a t  t h a t  t i m e  d o  b e t t e r  t h a n  i f  s o w n  d u r i n g  t h e  d a r k  

o n e ,  b u t  t h a t  w o o d  f o r  t i m b e r  s h o u l d  b e  c u t  d u r i n g  t h e  d a r k  p h a s e ,  w h e n  i t  d o e s  

n o t  c o n t a i n  m u c h  s a p ,  a n d  a l s o  t h a t  m e d i c i n a l  p l a n t s  ( V i d e  Theosophist,  V o l .  V I I ,  

p .  6 7 0 )  s h o u l d  b e  c u l l e d  a t  c e r t a i n  p e r i o d s  o f  t h e  m o o n  a n d  o f  t h e  d a y  o r  n i g h t ,  

w h e n  t h e i r  p r o p e r t i e s  a r e  m u c h  m o r e  p o w e r f u l  t h a n  a t o t h e r  t i m e s .  T h e  H i n d o o *  
Always c o n s i d e r  t h e  m o o n  i n  p l a n t i n g . — Ed*
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1 !  1 ’  “ U n i t e d . ” *

M o n t h s  have passed since the publication of this remarkable w o r k -  
remarkable as a psychic production besides its undeniable literary worth 

. —andiwe have been watching all the timo to see the effects produced 
, by it  on the Philistine press. The latter forgetting but too often 
u that it is not the eye for faults, but beauties, that constitutes the truo 
critic ,” has made us acquainted for years with tbe spirit with which ifc 
generally treats, theosophical works. There are not a few reviewers in 
the Metropolis of England—preeminent fctmong these the literary 
critics of the Saturday Review, who love to proceed in the spirit so 
sternly denounced by Macculloch. “ Fastidiousness, the discernment of 
defects and the propensity to seek them, in natural beauty, are not the

• proofs of taste, but the evidence of its absence,” he says. And adds : “ it
• is worse than that, since it is a depravity, when pleasure is found in tho 
discovery of such defects, real or imaginary,” When no defects can be

. ferretted out in unpopular works, the press boycotts them in contempt 
, tuous silence.

I t  came to pass as it was expected. Unable to tear the mystic romance 
to shreds, to find fault with its style, or even to criticize the subject, as 
its author had wisely screened it behind the privileges of a fancy novel 
-—the Philistines simply ignored it. There appeared two or three short 

; notices in the leading papers in which, with one or two exceptions, chaff 
—not always witty—was made to stand for a literary notice, and then the

• press subsided into silence. The novel was seriously mystical, the descrip
tive portions of the various phases of psychic phenomena were photo
graphed from nature, and it was w ritten by an earnest and a well- 
known Theosophist. This was,, of course, amply sufficient to place 
the work on the Index tlxpurgatorius, The Graphic alone had a few 
words of appreciation in its columns.

As the present notice, lays no claim to an analysis of the literary 
m erits of “ United,” but means to treat only of the psychio element in it— 
it  m aybe worth our while to remind the reader of what v?as said of this 

.novel in one, at least, of the best London papers,
’ “ Mr. S innett’s new contribution to the  literature of transcendental psycho- 

;logy “ .U nited,” is more than a w orthy successor to “ K arm a.” A depts and dis- 
.Ciples will, no doubt, apply to th is w ork as to its  predecessor, in order to
• find freshly  suggestive light throw n on the doctrines it  illustrates and seeks 
' to popularize. B ut the ordinary reader is by no means forgotten—quite the 
con tra ry  : and it  is from his point of view th a t i t  will be the most p rudent to 
d iscuss th e  work. Independently of its  subject, then, “ U nited” is a tho
rough ly  in teresting  romance. W ell constructed, and perfectly clear, calculated 
to exercise a fascination over the m ost sceptical or indifferent w ith regard  to  
eso teric  theosophy. Moreover, though i t  is, and should be, no purpose of a  
Btory to  convince, it  is likely to a ttrac t, and, in  any case, to inspire personal 
respect for th e  very obvious earnestness of the author. The main story, 
li tt le  broken by episode, is th a t of a m an who transfers his entire vita lity  to 
a  g irl, in o rder to save her life, and, by his self sacrifice, not only raises her 
to a h ig h er scale of being, bu t has earned the rig h t to her life in re tu rn  in  
a  loftier sphere. A ll this sounds very mystical, but the resu lt is a pathos 
only to be obtained through  skill in g iv ing to the m ystical the semblance and 
im pression of realism —a very h igh form  of a r t indeed, and very seldom carried 
o u t so well. N o doubt faith, m  tho completest sense, has som ething to do 
w ith  the a rtis tic  and popular success of Mr. S innett's achievement in so 
exceedingly difficult a field.”—(Graphic, Ju ly  24, 1886, London.)

#  B y  A .  P .  S i n n e t t ,  2  V o l s .  G e o r g e  M e d w a y .

v j h.6, 18 n ° ver extravagant in giving a clear idea of tho work
“ U n L d ” L  U1 ^ P P r e c ia t io n .  No longer notice of
W e wiU n o t ^ l  f J T T  ’ 6T ;  ln our Theosophical publications.

. P 6 fi" d a “J  VaI,d reasons f o r i t > fw  th e re  w ere none •' 
excep t, perhaps, as regard s th e  Theosophist— &xi instinctive fea r of sn y in e

t r u S o d d h o  U i V im e ^ abi his/ em ark ab le novel and its eso teric
tr u th s  shou ld  be m ore a m p i j  analyzed and  th u s  pointed ou t to the a tte n tio n

much •reai e,'S’ at rate H i*herto there been toomuch tendency m the organs of our Society to sacrifice spirit to form
°2  iSf;lated C,aSeSof tbe norraal manifestations of

I / tVKE. P ’ ad ° f P°PUlarIS,De  them M a LAW IN HUMAN

famiJv on7v Vh " 1 w i!* ™ MA,N’” aiid not in solifcai7  units of the human 
n/nr! nl *1̂  though this mystery of dual life in every man, woman
hundred T ?  ,-ema'm Unkn° WI\  t0 them " ^ t y - n W  times out of a

w i 4-u - i 1£ n0rance 18 due to our Western modes of life
a re  born  K T r ° r ’ ®d u ca ted  ? r  il li te ra te  we, of th e  civilized nations, 
S  o n r J  r 7  f-Tnn an  art,fic ,a l l ig h t ;  a /o i« a  l ig h t w hich , d is to rt-
fa fe s  and  m«LT0S & Cr&Cked in  a "  direcfciona. d is to rts  o u rlaces, and  makers us see ourselves u o t as we are, b u t aa o u r re lig ious

pP S ' / r nS r  m °Clal Prei udices show "8 to ourselves. Otherwise—

! L EC . ” d„ „ " " ’ ,0“  wo” ld be lc“  i n < » »  <■<■«**

• F °,ro 7 ^ ?  °,f na,know,s >o r bns a« J  m eans of know ing  Self, w hile  he lives«.rhlf̂ *UroSrl t  sr
enter h ,8 m in i?  Between the eternal struggle for more gold moro 

onours, more power in the higher classes, and the “ struggle for'exist- 
ence for bread and life , in the lower ones, there is no time or room for
t h ! t T n  ° f t h 0  1 in n e r  m a n ” in  u s* T h n s> from  b irth  to dea thth a t  E go slum bers para lyzed  by the  ex te rn a l m an, and  asserts  itse lf

m ,dreaum^  in CaSUal Vi8i0ns- ar'd strange -‘ cobe
S l e d  in ~ ‘nU n S d n”\  7 hu F sychie  0r as it isca lled  in  U n ited , has to be, firs t of a ll, en tire ly  ridden  of th e  sonorifm
influence of Personal Self, before it can proclaim obviouB y i s S  
S l p T f l .  aCt.Ua in  man. B ut once this condition t
riW  dp«- “  j  !  • Wh°  re i^ ns w ith in  him self an d  ru les pas
sions, desires, an d  fears, is m ore th a n  a  k in g ”— as M ilton eavs • fo r
rS an adept a lrea d y , shell alone between th e in n e r  man knd the  

‘f °ff jeC euaS, 8uhjective manifestation, is to be overcome • and 
when it offers no better resistance than a merely passive one then tlm

S f t S v V  as * 2  a\on the da* onb eh in d  h im  fo r ever B u t th e re  a re  ra re  ind iv iduals who seem  born w ith
J  '  p ,  y  T  m  m y Bterioua objects of karm a, a n d  whose inner 

s e lv e s  a re  so s tro n g  as to  ac tu a lly  reduce  to  nough t th e  resistance of

S e L % T t h a- f i r  f T i T T - t i  b° d !fS- S u c h a  “ m re efflorescenco'’ of her 
novel. ’ en tb e  g ir l  heroine of M r- S in n e tt’a

. J ^ - r l h0r ha!? ,en}lanced the value of his great services to Theosonh*
pu b lica tion 6 o^*the 1  ^  &n o b H g a 'i o n 'b y S
K i n l T l l  u abov® novel; not aa the reviewer in the Graphic 
nf rnnr ® ^av0 to niystical the semblance and impression '
of realism but because he clothed R EA urr-an actual psvchTc phe'o" 
menoa which under pseudo-impartial modern investigation acid too



Bcietilific & treatment could hitherto grow no higher in public recogni
tion than a %< telepathic im pact”—in such attractive yet natural garb, 
and presented it in such an easy reading form. To that riumerous class 
of the reading public which has no taste for abstract metaphysical 
speculation, the interweaving of some true occult doctrines into the frame
work of such an interesting narrative is invaluable. In fact, the mystic 
bias now tempering so much current light literature, is in a large mea
sure accountable for the rush of spirituality which constitutes not thd 
least noticeable feature of tlie last few years. Difficult as it is to convey 
in an intelligible manner to the general reader the more advanced doc
trines of the sedret teaching, we m ust make thd attempt. In  “ United,” a 
mass of lucid metaphysical speculation is blended with the subject matter 
of a Btory of prosaic, every-day society life.

The story opens with a description of the early life of the heroine— 
Edith  Kinseyle—with her widowed father and a good, simple soul of a 
governess, in a lonely country house. The father is ari ever occupied 
scholar, an ardent philologist leading his own inner life of study, so »b- 
sorbed in it, that “ he realized for the first time that she (the wife) had 
beon seriously ill’* only when “ in a gentle, unobtrusive way,” Mrs. 
Kinseyle i( had dropped into the grave." The first lines of the work 
acquaint the reader with the whole character of the heroine’s father, and 
thus lead him to see hofr nineh the early surroandings of the child 
were propitious for the development in her of her abnormal powers. Sho 
was the only child of a quiet country gentleman, of no large means, 
whose lack of fortune as much as the retired habits of a book-worm, 
h id  narrowed the horizon of her social life from birth* and thus thrown 
her forcibly upon the resources of a mental, inner world of her own, Her 
governess, Miss Barkley, “ a tall, thin spinster, with very prominent 
teeth, a tnild disposition and a lon^ experience of life”—the latter quality 
having no effect upon her terror of ghosts—1-rather developed than 
checked in the child an early and ungovernable love for the mysterious 
imd the *' riupe!rn:itural,” by thus awakening in the girl a natural spirit of 
innocent combativeness and malice. From the early age of six, Edith 
manifested an abnormal interest in the occult. She rummaged out all 
the old books in hdr father’s library to get information upon ghosts ini 
general and “ a family ghost” especially; &nd was frequently fourtd 
by her governess perched on the entrance gate of the avenue wistfully 
wanting to catch a glimpse of the family “ apparition”- i-an old knight on 
horseback whose astral picture occasionally curdled the blood in the 
veins of the rustic a elect” who happened to see it.

The story of the simply child-life of that young dreamy soul 
evoluting from without within, sb to speak, and awakening with ov6ry day 
more to an inner instead of an outer world under the sole guidance of 
her own personal instincts—is very beautiful. Till the age of six when 
h6r mother died, the dhild had been left entirely to follow her own 
quiet tastes* I t  was only when placed under the necessity of either 
Bending his danghter to sch6ol or taking a governess for her, that the 
widower was brought to a closer acquaintance with his child. He was 
quite startled and perplexed to discover tha t the si* years old baby 
had a will in the choice of her future destinies. For when Ferronr 
Kinseyle attempted to argue her into making her choice of rather school 
than governess,

“ Oh, Papa J” she cried,more in sorrow than in anger, “ you don’t moan that 
you will Bend me from you against my w ill!” and with that sho melted 
into tears.”

Both will and tears had their desired effect. Miss Edith rem ained’ 
ftt home, and time rolled jd for her, calm but never monotonous, bctwesa

her kind father and as kind a governess on thc external plane ; and tho 
fathomless world within herself she was never tired of exploring till 
she was seventeen. H er beauty expanded, but she preferred^ her 
quiet home to everything else.
. “ H er lovo of the quiet seclusion of Compton Wood was born of no sh rink 
ing  tim id ity  of nature, still less of any morose dislike of hor fellow creatures 
Ih e  sunny  brightness of her own tem peram ent gilded the old house witli all* 
the gaiety  she required ...........

Thus she passed her days between her quiet home and visits to an old 
manor belonging to some relatives whither she was drawn l,y » 
‘ Countess s Study,” so called, in it. I t  was not a “ canny hab ifiion  

after dusk for nervous people; for tha t "Countess" of old had left a 
memory after her for having practised the “ black a r t,” and after her 
death her wraith had been seen at the same windows in the moon-h'crht.” 
But it was the more attractive for Edith, who had never been “ nervous ” 
to her governess s sorrow. In  tha t large room of the deserted house she 
used to sit for long hours before dusk, while Miss Barkley ventilated 
her fidgety fears with Mrs. Squires, the lodge-kecper’s wife. Burin* 
one of sach rests in the lodge while Edith is in tho “ Conntess’s Study ” tho 
governess meets with two yoang gentlem en-G eorgo Ferrara and Mars- 
ton. A fter mutual introduction the former gives the curious information 
that he is a t present engaged in following a d a e  for his sister, Mrs. 
Malcolm. The latter, who is fond of penetrating into the depths of 
things occult and who is a clairvoyant, has received a mysterious com
munication : sho must becomo acquainted with a young girl connected 
with an old manor called Kinseyle-Court. His companion, Marston— 
the chief hero in the occnlt plot—turns out, later on, to be a strong mea. 
m em er, one deeply versed in the mysteries of psychic loro.

Meanwhile, feeling moro brave with two younjr men to n rn t^ f  1,™. t  „ 
possible ghosts, Miss Barkley “ marvelling at the strange c o in c id e n t  
proceeds ,n search of Edith in company of her new acquaintances 
B ut Edith  does not answer the call from the hall. In great terro- tlm

f,op“ s r  g ° m  horae in “ roh f»  »■> « ■ £  £

“ Half kneeling halflying prostrate on the floor, her creamy white d r c ,  
shining as though luminous in the  moonbeams, he,̂  hands c K i  toeetW  
and her face turned upwards towards...the Countess’ Study ” together

Oh, why did you d is tu rb  us P* she said in a dream y tone...... ‘ I  f~J . .  if
I  had been in Heaven, but now she has gone....’...” .........

The beautiful angel has been hereiust where T *im j i . *
me, for I don’t know how long, filling my mind with such raptured r in ’Tdo,0

Edith cannot tear herself away from tho spot whore sho lmd tins first 
experience ot living in her Higher self, and outside of ber body A Ii o 
water^ brought by Marston, however, who says in a confident tono

w ith 'th e  vision” 1̂ 0''’ W' th  0nI* a lifctlc ma8 ic "> ib— which will not b ea t w ar

- r e c a l ls  Edith back to this life, and the tw o - th e  natural born scores*
Spfr :lePfc‘ mesmerizer, become linked in the samodestiny fiom that hour henceforward,

f a iU o m a k o  iT ^ O n  f n i > ° WC? ^ M " °  profane novel Wl'itc r  ™ . ! . l  ra il to m ake it  On E d ith  s p a r t i t  is n o t even a vorv acu te  qVm m fh v
or interest. She feels his influence lafer on, nnd S ic ily  during E
Lours of supersensuous existence, when separating from her body she



lives in lier “ Higher-Self.” Otherwise, this first and several subsequent 
meetings have no immediate effects • upon the girl—though M arston’s 
fate is sealed from that night. He becomes passionately devoted to 
her, but with a mystic love tha t has nothing of the terrestrial element 
in ifc.

Edith and Marian Malcolm (Ferrars* sister) soon become great friends 
and feel a passionate affection for e&ch other. Both are mutually 
attracted a t first, because both labour under the impression that they 
nre visited by one and the same “ Spirit Queen”—although the latter is 
only the glorious Spirit S e l f  of the pure girl, called Edith, who thus 
■strangely mistakes that Higher-Self for a being independent of her own 
individuality. Marston, the adept in occult mesmerism, finally disabuses 
her and reveals the tru th  to the young Seeress, But in doing so ho 
seals his own destiny.

There ‘is a deadly secret in his life, a mystery that is known only to 
this old and trusted friend of his young days, Ferrars, and his sister, and ono 
th a t makes him lead the life of a Cain, for no crime of his own. That 
crime—expiated by his father on the gallows—digs an abyss between 
himself and the girl he loves. W ith his mesmeric power over her it 
would be easy for him, as he says, to Mrs. Malcolm, to have chained 
her life to his, but he will not do it. “ Would it not have been base 
to do so P” he asks. As for Edith, a8 she brings back to earth 
none of the knowledge of persons and things she exhibits while plung
ed by Marston in her trances, she is ignorant of that great love. None 
of the terrestrial impurities seem to touch her, and she is wholly 
absorbed only in her dream-life. She even gets engaged to a worthy 
Colonel who adores her, but whom she consents to wed, simply because, 
as she writes, “ I  have been paired off by my destinies and my friends 
with Colonel Denby.”

In  one of her trance states she reveals to Marston and Mrs. Malcolm 
th a t her lung is very weak and that she will not live, tha t in her 
waking hours, feeling strong and healthy, she is ignorant of the danger; 
though when the doctors find it out this does not seem to affect her in 
the least. She remains throughout the same dreamy and, a t tho same 
time, merry girl as from the first.

I t  is this pre-eminently occult feature—the oonstant, though uncon
scious longing for deliverance from the terrestrial bonds in every true 
psychic, all the attractions, happiness and joy of a young life, not
w ithstanding—that the author has admirably developed and described 
in  his heroine. Her dual nature, so difficult to maintain in contrasted 
harmony in the same character, is drawn with a masterly hand by the 
author. He has created a marvellously natural combination in his heroine. 
E dith  longs for the unalloyed bliss of a “ Higher-self state’’ whenever sho 
approaches the arcanum of her own nature, and yet once she is back on 
earth, she assumes no mystic melancholy airs, shows no disgust for life, 
bn t is thoroughly herself each time—the young and joyous daughter of 
the earth.

“ Nobody would live in the body if they knew what it was to live in the 
world of spirit ” she argues, when lying en tranced ../4 but one must 
never hasten the change,” she adds. And yet all the aspirations of her 
life in her external body seem to make her unconsciously strive 
after tha t glorious “ change,” as “ everything else does seem so poor 
and worthless compared to the glory and joy” of that disembodied yet 
fully conscious state. Thus, the two parallel lines of life of tho 
illusive, external Edith and her H i g h e r  S e l f  as “ Spirit Queen” 
and her own guardian—reminding us of the dramatic interview of Zanoni

with his shining and glorious Augoeides—are never blended together, 
and yet they presont an integral whole, an artistic blending of tho 
samo spiritual individuality, the immortal reflecting itsolf in the mortal* 

The reader of “ United” finds more than one mystic scene iu it, whoso 
details are occult truths presented under a semblance of romantic fic
tion. I t  is the business of the intuitional and esoteric student to 
discern the correct doctrine under a slightly modified form for purposes 
of an easier reading. Tho sacrifice of Sidney Marston is of an intensely 
dramatic character and true to life  in the great and mysterious possibili
ties of the occult transfer of forces and even l i f e  in mesmeric pheno
mena. In  his intense and immortal love for her, his “ Sonl Queen,” 
who can never belong to him on this earth, Marston wants her to livo 
and even to wed another man as he knows she could never be happy 
with himself. Hence he resolves to inf uso into her veins and rapidly 
disappearing lungs tho breath of life from his own organism, and 
then to die and vanish from this lifo to be ever near to her in his invi
sible sonl-body. This he accomplishes notwithstanding her opposition, 
subduing her will under his stronger energy.

“ Be m erciful and gracious and do not re ject my offering,” he pleaded. “ For 
Edith, dearest, I tell you the die is cast—the step is taken. I would not draw
back, if I w ould.......This day has been spent in .. .work that cannot be undone........
If  I had been dying from common-place illness.......I should not be more freo
than  I am to speak to you as I  am speaking. I shall never see you again 
my beloved, after th is n ig h t...I  give you my life, my own. I t  is my supremo 
act o f w ill— It is transfusing  into your being as I speak, and my heart, th a t 
has been beating for you only for so long, is beating nearly its last now in  
glad and proud exhaustion for your sake, as it rests for tho first and lasfc 
tim e against your own. You shall be happy in this life, my glorious queen, 
—in this life as in the next—and you will not be pained by the recollections
of this evening after the first excitem ent of i t  has passed...........My beloved,
we could not both be happy on th is earth , and I choose to stand aside and lefc 
you pass. Anyhow I  am of service to you in dying, and I  can bo of no 
service to you liv ing.”

“ W hatever influences were w orking upon her, the intense excitem ent 
th rough  w hich she was passing, or som ething else as well, were' now so 
powerful th a t any coherent thought, not to speak of argum entative protest, 
were wholly impossible for her. fc>he lay in his arms panting, and flushed and
giddy w ith the tum ultuous energy pulsing through her veins.......U nder tho
dominion of a different k ind of bew ilderm ent his own words become more 
confused and his own sigh t uncertain—“ A h ! I am staying too long,” he 
stamm ered.

“ I  m ust go, good-bye, good-bye.”
H e rose to his feet, staggering as if intoxicated, clutched tho chairs, and

made his way to the door,................... E d ith  came flying through  the hall from
the  drawing-room as he was opening the carriage door.

“ Do not let him  go !” she cried. “ M arian—he is very ill. Stn.y ! I  command 
you to stop. I  will not live w ithout you.”

“ Too late ! Too la te !” he answered, bu t ra th e r in exultation than  in sorrow. 
“ Drive on,” he called in  a loud voice to the coachman.

" He has died for me,” E d ith  said alm ost fiercely. “ We shall never seo 
him  living again.”

They never did ; for as Edith explained i t :—•
‘‘These things which are so strange to you aro tremendous realities to h im  

and to me. H e had always been able to m ake me strong—to refresh me by 
m agnetism  when I  was enfeebled, and thafc used to exhaust him in exactly 
the same way it  s treng thened  me. I t  was a transfer of vitality. Ho could 
give it out, I  could absorb it. B u t these small efforts in the past were as 
nothing to w hat he found out a t la s t to be possible. He has learned how to 
pour out his life in a great flood upon me, so th a t I  have been made strong and



well, and he is dead at this moment in the carriage that is driving his body 
to London!”......

Is this a fiction or a real fact in nature? Perchance, when 
tha t which Dr. Richardson calls “ etheric nerve-force/’ tho life 
principle, is better known and accepted, the seemingly impossible pheno
menon will become comprehensible- If  animal magnetism is a fluid, 
a force, an energy, call it what yon will—can heal diseases by infusing 
new life-energy into the patient’s veins, why is the transfer o f the whole 
supply o f it  fro m  one body into another an im possibility ? Truths are 
stranger than fictions, and very often so. Still they are truths and 
have to remain facts in nature.
' But the sacrifice proved useless. Instead of remaining in her physi
cal organism, the life-energy Marston imparted to her, took another 
direction, and nnder the intense spirituality of Edith, loosened still 
more the bonds of union, between her astral Higher Self and the body. 
Edith  determined to leave her body for good. “ Dear,” she said consol
ing Marian,

“ Don’t you see it must be so ? Knowing what I know now, and with the 
consciousness so vivid of what the other life open to me is like, how can I 
possibly go on with this one p”

There is a magnificent scene of clairvoyance between the two friends 
Marian and Edith in tbe old Manor, near the “ Countess’ S tudy/’ a day 
or two before the last disembodiment of the latter.

Then, the last scene, after Edith had prepared her father—uncon
scious of his approaching loss—to separation with his only child. In  tha 
n ight Mrs. Malcolm

“ Felt the glorified spirit of Edith besides her, even as she lay in a state of
slumber..........It seemed to Mrs. Malcolm when the morning came, that she had
passed through years of time, and that the bodily Edith was a beautiful
memory rather than a fact of yesterday” ......

And then Edith bid her good-bye. Tho last words the vanishing 
spirit utters reveal the secret of her determining upon fche untimely 
“ change.” For she says :—

“ I t is hardly good-bye from ire at all, for I shall scarcely be conscious of 
missing any part of you from the Higher Self that will be always with me. 
I  shall be none the less with you because I  shall be also with the one other 
person who has earned so thoroughly the right to blend his existence with m in e ” 

Marston and Edith were u n i t e d  in Devachan “ from whence no 
traveller re turns.” The glorious “ H igher Self” with which we are 
united during life, gathers around itself the Higher selves of all those 
whom it loved on earth with an immortal spiritual love. Thus the 
spirit of Edith was right in saying to Marion she would not miss “ any 
part” of her from H i g h e r  S e l f ,  who would always be present.

H. P. B l a v a t s k y .

T he F athers of J ebus.*

This, the work of an original thinker who had acquired a large amount 
of material for his task, is a book thafc will do much good by helping 
the  English reading public to realise more fully than the majority do, 
the value of some of the older religions. A good many English people 
are apt to forget that the pagans also had many beautiful ideas which 
will quite bear investigation at the present day.

*  “ T h e  F a t h e r s  o f  J e s u s ,  a S t u d y  o f  t h e  C h r i s t i a n  D o c t r i n e  a n d  T r a d i t i o n s , ”  by 
K e n i n g a l e  C o o k ,  m .  a . ,  ll. d ,  L o n d o n ,  K e g a n  P a u l ,  1 8 8 6 .

In  reading Dr. Cook’s book, however, we cannot but feel that it does 
not contain his last word, and that had ho lived longer the world would 
have had to thank him for a yet fuller presentation of tho truth.

Drawing his examples from Ancient Egypt, Persia, India and Greece; 
reviewing tho teachings of Thoth, Zoroaster, Buddha, Pythagoras and 
Plato, and comparing them with those of Jesus, the author shows thafc 
there is but one tru th  beneath all forms.

In  the last chapter on “ The Genius of Parable,” our author is seen afc 
his best. He gives a careful explanation of exactly what is meant by the 
terms allegory, myth, fable, etc., illustrating his point by the parable of 
the Ten Virgins. He well points out the danger of trusting solely to tho 
explanations of the commentators without using the intuition to inter
pret texts for oneself, for indeed the same parable, if its foundation bo a, 
true one, will bear a different interpretation for every stage of spiritual 
development.

T I I E  S E E R E S S  O F  P R E V O R S T  A N D  T H E  H U M A N  B R A I N .

S i r , — I have observed your comments on the statements of the Seer
ess of Prevorst, and wish to say that the Seeress was nofc mistaken in the 
statements yon quote.*

As to using the back brain for thinking in the state of sleep, I have 
no doubt of it. When the front portion of the brain is asleep, the 
pineal gland (as it is called) remains as a centre of spiritual lifo and a 
channel of connection with the Divine inspiration. I t  is not, strictly 
speaking, the back bra in , for ifc is bufc little behind the centre, but might so 
be called in contradistinction from the front. This nervous structure, 
improperly called a gland, is in communication by its pedunculi with 
the interior seats of spiritual perception and intelligence in front of ifc, 
of which the septum  lucidum  is a part, and posteriorly with the central 
superior portion of the cerebellum, which is intimately associated in 
action with fche coronal region of the cerebrum, the seat of our highest 
emotions.

Moreover this pineal region, the grand centre of the Divino influx, 
corresponds, according to sarcognomy, with the solar plexus region of 
the body, in which also there may be an exalted intelligence and influx, 
as many experiments have shown. I would not afc all deny that the 
Seeress may in sleep have used the anterior and superior portions of tho 
cerebellum,' which are physiologically correspondential with anterior and 
superior portions of the cerebrum, and which being closely connected 
with the pineal region, do also receive the influx. She was correct (accord
ing to my experiments) in saying that she “ thought more with her sonl” 
when using these parts of the brain, for when they predominate we are in 
our highest psychic condition—the nearest relation to the Divine—a state 
highly restorative to our health and virtue.

Jos. R o d e s  B u c h a n a n .

W e  b e l i o v e  D r .  B u c h a n a n  i s  c o r r e c t  i n  s a y i n g  t h a t  t h e  p i n e a l  g l a n d  i s  c o n n e c t e d  

w i t h  t h o  h i g h e s t  i n t e l l e c t i o n  a n d  s p i r i t u a l  s e n s e .  B u t  i t  i s  n o f c  t h e  g l a n d ,  w h i c h  i*3 
r a t h e r  a  b a t t e r y  s u p p l y i n g  f o r c e  f o r  t h e  Sahasraram chakram, w h i c h  o c c u p i e s  t h o  

f i t h  v e n t r i c l e  b e t w e e n  t h e  l a y e r s  o f  t h e  septum lucidum, a n d  i s  t h o  h i g h e s t  o f  t h e  

s e n s e s  o f  t h e  f u l l y  d e v e l o p e d  a s t r a l  m a n .  B u t  t h i s  c o u l d  h a r d l y  b e  s p o k e n  o f  a s  t h e

♦ S e e  Theosophist f o r  S e p t e m b e r ,  1 8 8 6 ,  A r t ;  "  S e e r e s s  o f  P r e v o r s t , ”  p a g e  7 G 1 ,  et seq.



b a c k  o f  t h e  b r a i n ,  f o r  o f  t h o  t h r e e  c h a k r a m s  o f  t h e  h e a d  i t  i s  t h o  f o r e m o s t .  M o r e 

o v e r  i t  i s  i n  t h e  h i g h e s t  d e g r e e  i m p r o b a b l e  t h a t  t h e  S e e r e s s  m a d e  u s e  o f  s o  h i g h  a  

s e n s e ,  o r  i n d e e d  p o s s e s s e d  i t  i n  a  s t a t e  o f  d e v e l o p m e n t .  I t  i s  m o r e  p r o b a b l e  t h a t  s h e  

n s e d  t h e  Vasudhi chakram,  w h i c h  o c c u p i e s  t h o  4 t h  v e n t r i c l e — b e t w e e n  t h e  m e d u l l a  

o b l o n g a t a  a n d  c e r e b e l l u m , — w h i c h  m i g h t  c o r r e c t l y  b e  s p o k e n  o f  a s ,  ‘  b a c k  b r a i n . ’  I n  

t h e  s t a t e  o f  c o m p l e t e  t r a n c e ,  t h e  c e r e b r u m  a n d  c e r e b e l l u m  a r e  a s l e e p ,  a s  m u c h  a a  

a n y  o t h e r  p a r t  o f  t h e  b o d y ,  s o  t h a t  s h e  c o u l d  o n l y  p e r c e i v e  a n d  t h i n k  w i t h  t h e  s e n s o s  

a n d  c e n t r e s  o f  c o n s c i o u s n e s s  o f  t h e  s o u l  ( Sukshma sarira o r  a s t r a l  b o d y )  w h i c h  a r o  

t h e  c h a k r a m s .  W h i c h  chakrams s h e  u s e d  w o u l d  d e p e n d  o n  w h i c h  s h e  h a d  d e v e l o p e d ,  

a n d  a p p a r e n t l y  t e r  d e v e l o p m e n t  w a s  v e r y  u n e v e n .  A s  t o  t h e  c o n n e x i o n  b e t w e e n  t h o  

p i n e a l  r e g i o n  a n d  t h e  s o l a r  p l e x u s  r e g i o n ,  o r ,  b e t w e e n  t h e  Sahasraram a n d  Swadhis• 
tanam chakrams,  t h o r e  i s ,  w e  b e l i e v e ,  a  c o n n e c t i o n  b e t w e e n  a l l  t h e  chakrams,  w h e n  

t h e  b u d s ,  a s  t h e y  a r e  c a l l e d ,  h a v o  f u l l y  o p e n e d  ;  a n d  t h e  o p e n i n g  o f  t h e  Swadis-  

thanam m a r k s  a n  i m p o r t a n t  s t a g e  i n  t h e  d e v e l o p m e n t  o f  t h e  a s t r a l  s e n s e s ,  b u t  w o  

a r e  u n a w a r e  o f  a n y  o t h e r  c o n n e x i o n  t h a n  t h a t  t h r o u g h  S u s h u m n a ,  o r ,  a s  t h e  K a b b a -  
l i s t s  c a l l  i t .  D e a t h . — Ed.

T H E  FORMS OF Y A K .

S ir ,—W ith reference to Mr. S n b b aBow’s lectures on Bhagavatgita-, pub
lished in the  Theosophist for April 1887, page 446, where he says, “I would 
here call your attention to the 1st Anhika of Mahabhashya, whero 
Patanjali speaks of three forms manifested, Pasyanti, Madhyama and 
Vaikhari Vach : the way he classifies is different .. . . . . .  I have to state
th a t the 1st Anhika of Mababhashya does not contain any such particu
la r divisions. Patanjali quotes a verse from Rig Veda “ Chatvarivak 
parimitapadam, &e,,” and interprets “ Chatvari vak” nama, akyata, upa- 
sarga, and nip&ta, The same verse of Rig Veda is interpreted by Yaska 
in his N irnkta, chapter 12, in the same way as by Patanjali, and he adds 
some other explanations than those quoted by Mr. Subba Row; nor does 
Kaita, the well-known commentator of Mahabhashya, give them in his 
Bhashyapradipa. But Nagesabhatta, a commentator of Bhashyapradipa, 
gives Mr. Subba Row’s sub-divisions in detail, in his Bhashyapradipoth- 
yota, referring to Harikarika, or Vakyapadiya of Bhartrihari. This 
Nagesabhatta speaks of the same sub-divisions in the Spotavada of hia 
M anjusha; and some modern grammarians give the same sub-divisions 
quoting from Mahabharata; Annambhatta, a commentator on Bhashya
pradipa, who lived before Nagesabhatta, did not interpret the passage ia 
question in the way that Nagesabhatta did.

I would therefore ask you to draw Mr. Subba Row’s attention to the 
above facts, and to explain the thing in a more acceptable way. I have 
herewith enclosed extracts from Mahabhashya, Kaita, and Nirukta on 
this point.

Yours fraternally,
N. B h a s h y a c h a r y .

S ir ,— I  have to thank Mr. Bhashyachary for having called my atten
tion to the wrong reference given in my third lecture. Instead of referring 
to Nagesabhatta’s Bhahyapradipodyota and Sphotavada, I referred to the 
Mahabhashyam itself through oversight. I  had especially in my mind 
Nagesabhatta’s remarks on the four forms of Vak iu his Sphotavada when 
I  made the statements adverted to in your learned correspondent’s letter. 
Patanjali had to interpret the original rik of the Kig Veda from tbe 
stand-point of a grammarian in his Mahabhashya; but he certainly 
recognised the importance of the interpretation put upon it by Hatayogia 
and Rajayogis as might be easily seen by the symbols he introduced 
into the mystic a r ra n g e m e n ts  of the Chidambaram temple. Apart from 
mystic symbology, Nagesabhatta had very high and ancient authorities to

guide him in interpreting this rik. Nearly seven interpretations have been 
suggested f°r this rik  by various classes of writers and philosophers. 
The four forms of Vak enumerated by me are common to the interpre
tation of Hatayogis and Manfcrayogis on the one hand and Rajayogis on 
the other. I request your learned correspondent to refer to "Vidyaranya’s 
commentary on the 45th rik of the 164th Sukta of the 22nd Annvaka 
of the first Mandala of Rig-veda. Most of these various interpretations 
aro therein enumerated and explained. The learned commentator refers 
to para, pasyanti, madhyama and vaikhari and indicates the order of 
their development as stated by Mantrayogis and Hatayogis. I t will be 
useful to refer to Yoga Sikha and other Upanishads in this connection. 
There is still higher authority for the views expressed in my lecturo 
and the statements made by Nagesabhatta in Sankaracharya’s commentary 
on Nrisimhottara Tapani (See page 118, Calcutta edition, from line 14 to 
the end of the para). These four forms of vak are therein explained 
from the stand-point of Tharaka Rajayoga. I would particularly invite 
tbe reader’s attention to the explanation of Madhyama. Madhyama is 
so called, because it occupies an intermediate position between the objec
tive form and the subjective image. On carefully perusing this portion 
of the Commentary, it will be seen that the explanations therein given 
form, as it were, the foundation of the various statements made by me in 
my lectures regarding these four forms of vak. W hether this com
mentary is attributed to Sankaracharya as many have done, or to Gou- 
dapatha as some have stated, its authority is unimpeachable. I do 
toot think it necessary to refer to any works on Mantra Sastra in this 
connection, as the authorities cited above are amply sufficient to justify 
my statements. I may perhaps have to refer to the mystic philosophy 
of vak at greater length in another connection.

T. S. R.

ZOROASTRIANISM .

S ir ,—Will you or any of your readers be so kind as to say what the 
words “ a bull and a cow’* in the following quotation signify, I  mean 
esoterically ? 9 9

“ This phase is also applied to Agni in R. V. X. 5, 7, where it is 
Baid that that god, being a thing^ both asat, non-existent (I  e., unmani
fested), and sat, existent (?. <?., in a latent state or in essence,) in the 
highest heaven, in the creation of Daksha, and in the womb of Aditi 
because in a former age the first-born of our ceremonial, and is both a 
bull and a cow.” (Progress of the Vedic Religion; Journal A. S 1865 
p. 347.) *

Have the words any relation to the words “ Gayomard and tho ox” 
(or cow) often used in Zoroastrian books ? I give below passages to 
enable the reader to see whafc part they play in tho Zoroastrian books, 
I  may add here that the words “ the only begotten bull” is also often used! 
According to the Bundais, the theory is tha t a cycle consists of twelve 
millemum reigns of Zodiacal signs, a millenium consisting of ono 
thousand divine years. For three milleniums, the creation is “ unthink
ing, unmoving and intangible.” During the next three milleniums 
“ was the duration of the Gayomard with the ox, in the world. As this 
was six thousand years, the series of millenium reigns of Cancer, Leo, 
and Virgo had elapsed, because it was six thousand when the 1̂ 110̂ 11™ 
reign came to Libra, the adversary (i. c., Aharman) rushed in and 
Gayomard lived thirty years in tribulation/’



From the above passages and from others in the Bundais, tho 
inference to be drawn is that up to tho time of the millenium’s coming 
to Libra, the creation had developed to a certain stage when there 
existed in this world two principles (either as one or separate) called 
Gajomard and the Bull, as well as the elements. On the milleninmg 
coming to Libra, they all come under tbe influence of planets : the ele
ments undergo change and the Bull and Gayomard disappear. The 
chaos reigns, but the other influences (i . e.) of the constellations acting, 
order is restored: the cattle proceed from the departed bull and the 
mankind from Gayomard, the creation in its present form is sustained. 
The Aharman could not harm Gayomard for thirty years aftor the 
arrival of the millenium at Libra, because Saturn, though then at Libra, 
was counteracted by the good influence of Jupiter (Ahnra Mazda) who 
■was in Cancer. I t  was only when Saturn came again to Libra and 
Jup ite r in Capricorn (period of about 30 common years)* that he (i . e., 
Aharm an or rather Saturn) succeeded.

The first appearance of the word <c Bull” is in the most antique 
'writings of the Avesta, which are w rittten in the Gatha dialect. 
Therein the Bull complains to God that he suffers much misery on 
account of oppression prevailing, and thafc therefore a good ru ler 
should be given him. The reply given is thafc the time was such that 
misery was to be everywhere expected and thafc the epoch was not ripe 
for the appearance of Zoroaster; though he would appear afc the proper 
time.

The words “ the only begotten Bull” and “ the three-year old Bull,” 
are also to be found in the Avesta.

Yours faithfully,
D.

*  A f t e r  t h e  m i l l e n i u m ’ s  c o m i n g  t o  L i b r a ,  t h e  t h o u s a n d  y e a r s  b e t w e o n  o n e  s i g n  

a n d  a n o t h e r  n r e ,  f o r  h i s t o r i c a l  p u r p o s e s ,  c o n s i d e r e d  t o  b e  c o m m o n  y e a r s .  T h i s  i a  

c o r r o b o r a t e d  b y  t h e  D a b e s t a n  a n d  t h e  D e s a t i r .  T h e  c y c l e s  p r e c e d e d  b y  t h e  p r e s e n t  

o n e  a r e  s t a t e d  i n  t h o s e  b o o k s  a s  h a v i n g  b e e n  r u l e d  b y  M a h  A b a d  a n d  h i s  f o l l o w e r s .  

I n  t h e  p r e s e n t  c y c l e s ,  t h e  w o r l d  c o m m e n c e s  a n e w  w i t h  G a y o m a r d  a s  t h e  f i r s t  m a n  

a n d  r u l e r .  T h i s  i s  t h e  r e a s o n  w h y  t h o  Z e n d  A v e s t a  m a k e s  n o  m e n t i o n  o f  t h e  M a h -  

A b a d l a n s .  T h e  e r a .  o f  G a y o m a r d ,  a c c o r d i n g  t o  t h e  D e s a t i r ,  c o m m e n c e s  w i t h  t h e  

f i r s t  p l a n e t ,  i. e.y S a t u r n ,  h i s  o t h e r  f o l l o w e r s  h a v i n g  a s  s i g n e d  t o  t h e m ,  c a c h ,  o n e  o f  

t h e  r e s t  o f  t h e  p l a n e t s ,  o r  r a t h e r  s i g n i f y i n g  t h e r e b y  t h e  p r e d o m i n a t i n g  p e r i o d  o f  

B u c h  p l a n e t s  a s  r e l a t e d  t o  t h e  r e s p e c t i v e  r e l i g i o n s  t e a c h e r s .  T h e  l a s t  p l a n e t  e n d i n g  

w i t h  K a i  K h o s r u ,  t h e  e r a  o f  Z o r o a s t e r  a p p e a r s .  I t  w o u l d ,  I  t h i n k ,  h a v e  b e e n  

c o r r e c t  i f  t h e  D e s a t i r  h a d  a s s i g n e d  t o  e a c h  t e a c h e r  a  s i g n  o f  t h e  Z o d i a c ,  t h o u g h  i n  

e i t h e r  c a s e ,  t h e  m i l l e n i u m  a s s i g n e d  t o  Z o r o a s t e r  i s  t h a t  o f  C a p r i c o r n ,  l e a v i n g  t w o  

o t h e r  s i g n s  f o r  t h e  t w o  f o l l o w e r s  o f  Z o r o a s t e r  t o  c o m p l e t e  t h e  c y c l e .  I  m a y  a d d  

t h a t  1 2 , 0 0 0  d i v i n e  y e a r s  a r e  e q u a l  t o  4 , 3 2 0 , 0 0 0  c o m m o n  y e a r s  w h i c h  a r e  t h e  s u m  

t o t a l  o f  t h e  f o u r  Y u g a s  a n d  a r e  e q u a l  t o  a  M a h a  Y u g a .

THE THEOSOPHIST.
V ol. V I I I .  N o. 93.— J onb 1887.

flW ra JTlfa TO I•N

THERE IS NO RELIGION HIGHER THAN TRUTH.

[Family motto of the Maharajahs of Jlcnarcs.]

S T U D IE S  I N  B U D D H IS M .
111.

m U E  two w riters whose book ami artic le  wore discussed in (ho 
I la,st paper could h a rd ly  have fallen into the  en tanglem ent of 

m isconceptions w hich th e ir’argum ents exhibit, if tho way had nofc 
b een  p repared  for them  by earlier critics of B uddhist doctrine. 
W e have seen how strange ly  D r. Rhys Davids m is-states th a t doc
tr in e  as it bears on th e  existence of the  soul, in th e  course of liis 
I l ib b e r t  L ectures. T he F ren ch  w riter on “  The Religions of In d ia”— 
A . B a rth — whose work has been published in au English tran s
la tion ,*  has been keen-sigh ted  enough to perceive th a t  the  learned 
P a li scholar has failed to apprecia te  the  spirit of the valuable tran s
lations we owe to  his erud ition . M r. B arth  sums up D r. Rhys 
D avids’ account of the B uddh ist doctrine as follows :— “ The .Bud
dhist, s tric tly  speaking , does no t revive, bu t another, if I  may say so, 
revives in his stead , and it  is to avert from th is o ther, who is to be 
only the  heir of his K arm an, th e  pains of existence, th a t  he aspires 
to  N irvana. Such, a t any ra te , is the  doctrine of the I ’ali books
............ according to the  opinion of scholars of tho h ighest au thority
who have had  th e  opportun ity  of studying  it iu th e  country itself.” 
B u t M r. B arth  goes on :— “ H as th is doctrino been as explicitly 
form ulated  in th e  doctrino of th e  M aster ? W e tak e  leave to doubt 
th is . On tho ono hand  th e  S anscrit books of the  N orth  appear to 
concede som ething perm anen t, an ego passing from one existence to 
ano ther. On tho o ther hand , wo could hardly explain, it seems, bow 
B uddhism , not conten ted  with having  annihilation accepted as tho  
sovereign good, should have from the  first rendered its ta fjt moro 
difficult, still by in th e  end  represen ting  the pursu it of th is  good
a,s a puro act of ch arity .”

*  J 3 y  t h e  R e v .  J .  W o o d ,  p u b l i s e d b y  T r i i b n e r  a n d  C o .  1 8 8 2 ,


