
The Test of Theosophic interest, is a sound, practical article, by H a rris 
P., showing how people can help the cause and the Theosophical Society.

Theo-Sophia is a reply to an article iu opposition to Theosophy. U. is 
a miracle of patient reasoning, and reminds one of the method by which 
the philanthropic Dr. Giigenbuhl in his celebrated establishment on tho 
Abend berg used to educate his Cretins.

“ The V e d a n t i n ”  is the latest addition to the periodicals whose ob ject 
is to reawaken thc world to the importance of Indian Philosophy. I t is 
“ a Journal of Advaita Doctrine,” published monthly at Saidapet, 
Madras, containing 16 pages. The Vedantin claims to be tho l i r s t  
journal ever published in auy language on Advaita Philosophy.” As llio 
name implies, it is “ intended to embody britf expositions, essays and 
discussions on Vedantic subjects, besides articles, &c., on Platonism and 
other systems in so far as they agree with, or in any way bear upon, Ve
danta.” Of all the six systems of Indian philosophy, the Vedanta has 
most affinity with the “ Secret Doctrine” of the Tibetan Brotherhood, 
and therefore it ought to have a special interest for Fellows of the Theo- 
sophjcal Society. We are delighted to welcome the “ little stranger/' 
and hope that he will soon have some little companions in the shape of 
journals devoted to the other five great systems, and that he may grow 
up quickly into an “ old established and respected” periodical. Nn. 1 
contains: The Two Ways of Contem plation; M umukshutva; The
Rationale of P rayer; The Opponents of V edanta; The Province of 
Philosophy ; and Questions on Bhairavad Gita. The subscription rates 
are : Yearly Rs. 2-6-0. (or 6s. 6 d ) Monthly Rs. 4. for 9  pence.) 
Address S. K. Charlu, proprietor, care of S. Rungadwami, Saidapet. 
Madras.

[Notices of Le Lotus, L'Initiation, LAurore ; &c., unavoidably omitted 
for want of space.—Ed .]

THE VAJRASUCHI UPANISHAD.

W e have been requested by the Translator of the €i Vajrasuchi 
Upanishad,” which appeared in the January Theosophist, to insert the 
following “corrections and additions/’

Page 216, line 5. Between the words et upwards” and “ since,”  insert 
“ since old age and death, Dharma and Adharma, are common to them 
all.”

Do. do. 18 for “ 7,” read “ 8 ;” and for “ Ia Gnanam Brahm in,” read 
“ Is Karma Brahmin ?”

Between lines 17 and 18, insert “7. Id Gnanam Brahmin ? No : Since 
there are many Kshatryas aud others who are well versed in the knowledgo 
of divine truth. Then Gnanam is not Brahm in.”

T H E  T H E O S O P H I S T .

VOL. X . No. 115.— A P R IL  1889.

THERE IS NO RELIGION HIGHER THAN TRU1H.

[F am ily motto of the M aharajahs o f Benares.']

H IB A N Y A G H A R B A .

W H A T  is H ira n y a g h a rb a?  E very  Theosophist knows
is th e  “ golden eg g ” from  which th e  universe proceeded.

I t  is how ever, of th e  little  G olden E g g  in th e  hearts of men th a t 
this a rtic le  will tre a t, fo r as above so below, and  each hum an being 
has in  him self his own H ira n y a g h a rb a r-a  little  G olden E g g  oi 
love and  hope, which, if i t  w ere sought for and  found by all and 
brought to  th e  lig h t and  w arm th  of day, w ould soon give us a  uni
verse very  different to  th a t  in  w hich we spend our subjective lives 
—a subiective universe of peaceful ideas and  lovely forms th a t  would 
quickly re a c t on th e  objective w orld about us, and change the  
weeds and  rocks am ong w hich we live in to  a  garden  of flowers 
really w orthy  of th a t m isapplied nam e “  civilization. I n  some 
people H iran y ag h arb a  is a lready  spontaneously peeping ou t above 
the surface of th e  su rround ing  m oral and  intellectual rubb ish , lu  
o thers i t  is coveredby  lay e rso f prejud ice, ig n o ranceandselfishness 
which havo to  be cleared aw ay somehow before the little  Golden 
E s s  is found. Now these  layers of rubbish  are not p lea san t th ings 
to touch, and  people, as a  ru le , a re  very  much disinclined to  d isturb  
them  • and  if any one exhorts or incites them  to look for the ir Gol
den Effcrs, or tries  to  do them  th e  favour of shovelling aw ay a little 
of th e ir  superincum bent d ir t, they  are  anything b u t pleased and 
era te fu l. “  W ho to ld  you,”  they  angrily  ask, th a t th e re  is any 
Golden E g g  underneath  my rubbish ? Leave my d ir t alone, sir, if 
vou please, and  mind your own business. Tell these people th a t 
if they  had not each a  little  Golden E g g  a t  tbe bottom  of the ir 
h earts  they would not be hum an beings, b u t m onste rs— tell them
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petting  to work to h atch  out tlieir newly found Golden E ggs, they 
become oven more religious and “ respectab le” than they  have been 
before, an d  busy them selves in bu ild ing  more churches for God and 
more prisons for men ; and  they  collect little  heaps of stones and 
d ir t to throw  a t those who say th a t churches and prisons never 
have m ade m an b e tte r  than he was before, and never will, for they  
are m erely consequences of his previous or p resen t condition, and  
have no creative 0 1 * causative force w hatever.

M ost people, however, w hen th ey  perceive their Golden E ggs, ac t 
differently . They are  too m uch surprised  and delighted a t th e  
discovery in  them selves of th e  germ s of hope for poor self-to rtu red  
hum anity  to  be governed by selfish th o u g h ts ; so they se t to work 
heroically  to h a tch  out th e ir  neighbours Golden E ggs for them , to  
the neg lec t of th e ir  own. Now it  is a  very  curious psychological 
puzzle, and  one w hich has been th e  subject of m any conjectures 
and m uch serm onizing, th a t people generally  tak e  a g rea t deal 
more in te re s t and p leasure in m aking  others “ toe the  line” th an  in 
toeing  it  them selves. T h a t is th e  case w ith alm ost every one in 
every position in the w orld to-day. W e are  all exceedingly anxi
ous to  m ake o ther people good, and  m ost of us are p rep ared  to reso rt 
to force fo r th e  accom plishm ent of th a t  v irtuous object. This “  busy- 
bodyness” seems to  come from  a  fundam ental e rro r on our p a r t  
w ith  re g a rd  to th e  ob jec t aim ed a t by natu re , or rc God.”  W e 
fancy th a t  it  is the  deed itse lf w hich we call evil th a t  displeases 
th e  Pow ers th a t ru le our lives, and  no t th e  evil doer of th e  deed ; 
b u t a  m om ent’s reflection will show us th a t there  is no t a  single 
crim e th a t  m an is b lam ed for com m itting which is no t com m itted 
by all th e  inferior creation  w ith  im punity  and  perfect blam elessness. 
No sane m an would punish  an  anim al fo r m urder, th e ft, rape, or 
any o th er action for w hich m en k ill each other. No one would do so 
because th e  n a tu ra l o rd er of creation , w ith the single exception of 
th e  life of m an, is founded upon these  acts. I t  is useless to argue  
th a t  anim als are  no t responsible agen ts, while m an i s ; th a t does 
not he lp  to solve the  puzzle, fo r if they  were responsible, and  had  
come to a  perception  of th e ir  “ w ickedness,”  they could not ac t dif
fe ren tly , o r they  would cease to  l iv e ; and the  lower anim als would 
not be  so foolish to suppose th a t by  legalizing those acts in certa in  
cases, as m en do, they  would have disposed of the  difficulty, any  
more th a n  m en have done so by compromising w ith th e ir  consci
ence in  a  sim ilar m anner. I t  is evident, then, th a t na tu re , o r 
“ G od,” has no t tho s ligh test objection to m urdering, rav ish ing  and 
ro b b ery  in  them selves, b u t only w hen committed by m an— only, in 
fact, to  a  m an who m urders and  ravishes and robs. O ur instinctive 
dislike to  a  m an who does those th ings is simply th e  voice of 
n a tu re  o r “ God” w ith in  us, w arn ing  us th a t by so doing men ar© 
causing  an  a rre s t in th e  developm ent which they  a re  in process of 
receiv ing , and  th e  re su lt of w hich developm ent w ill eventually bo 
a  hum an being  incapable of m urder, outrage or robbery . All these 
sim ple and  alm ost self-evident considerations are  n o t perceived by  
people w ho th in k  it  th e ir  m oral d u ty  to hatch  out th e ir  neighbours 
Golden E ggs, instead  of th e ir  own. These people try  to “  clear th© 
country  of crim e,” by p rev en tin g  men— either by actual violence



or th rea ts  of violence here or h e rea fte r— from  doing th e  th ings 
which they still rem ain not only capab le  of doing, b u t, u n fo rtu 
nately, anxious in th e ir  h ea rts  to  do ; and  th ey  do no t perceive th a t 
if by the aid of policem en an d  prisons, an d  the  help  of parsons 
and  churches, they  d id  m anage to  succeed in  b rin g in g  abou t a 
sta te  of affairs in  w hich crim e w ould b e  “  p u t dow n,” th ey  would 
have accom plished exactly  and  prec ise ly  th e  th in g  abou t which 
N ature is u tte r ly  indifferent— nam ely, th e  doing of th e  deeds— and 
would have le f t qu ite  ou t of considera tion  th e  very  th in g  th a t 
N ature  has m ost a t h e a r t— nam ely, th e  p roduction  of hum an beings 
to  whom those deeds w ould be repu lsive an d  im possible ; fo r i t  is 
p lain enough th a t  the  very  m om ent th e  fea r of th e  policem an, 
hum an or celestia l, is tak en  off of those  w ho are  v irtuous only by 
compulsion, th e y  necessarily  fly b ack  in to  th e  o ld  groove of the 
vicious courses th a t  a re  still n a tu ra l to  them .

A ll exoteric  relig ions seem blissfully  unconscious of th e  fac t th a t 
w hat n a tu re  aim s a t, o r “ G od” w ishes, is th e  p roduction  of a  hum an 
being  incapable  of crim e because crim inal actions have, by  reason 
of his m oral developm ent, becom e repu lsive  and  u n n a tu ra l to  h im ; 
an d  there fo re  th ey  do no t recognize th e  v ery  sim ple fac t th a t  lies 
a t  th e  base of any  eth ica l p rogress w h a tev e r and  w hich is an  ele
m entary  axiom  of Theosophy, nam ely, th a t  i t  is on th e  individual 
him self, an d  on no one else, th a t  all personal developm ent, or 
g row th  in  v irtu e , depends. A sk  any  child , especially any  C hristian  
child, w h a t a re  G od’s com m andm ents, an d  w ithou t any  exception it 
w ill unhesita ting ly  answ er, “ Thou S h a l t  n o t,” or “  T hou S h a l t” 
do th is or th a t. W ere  th e  child  to  answ er “ I  M ust n o t  commit 
m urder,” o r “  I  M u st love th e  L ord  m y G od,” th e re  is no t a  c lergy
m an or a  S unday  school teach er in  th e  w hole w orld  th a t  would 
n o t te ll th a t  ch ild  i t  d id  no t “ know  th e  com m andm ents,” and 
who w ould n o t send  i t  off, w ith  th e  C atechism  in  its  hand , to 
lea rn  them  “  p ro p erly .”  I t  does n o t seem  very  w onderful, if one 
considers how easily  th e  in te llec tua l an d  m oral n a tu res  of C hildren 
a re  im pressed— even unconsciously,— th a t  w hen th ey  a re  tau g h t 
to rep ea t in  th e  form  of a  com m and to  o th e r people th e  only ethical 
lessons they  receive, th ey  should grow  up  to  believe th a t  the ir 
principal m oral d u ty  consists in  looking a f te r  th e  beliefs an d  actions 
of the ir ne ighbours, and  th a t  th ey  should  fu lly  expect to  be  closely 
looked a fte r  b y  th e ir  ne ighbours in  tu rn ,— th a t  th e  la s t th in g  th ey  
ought to  a tte m p t is in d ep en d en t self developm ent or self gu idance 
in  these respects, an d  th a t  th e  la s t th in g  th e y  should allow to  o thers 
is the responsibility  of th e ir  own conduct, o r lib e rty  to  follow 
th e  dictates of th e ir  own conscience in  th e ir  though ts, w ords or 
deeds.

Now to hatch  ou t an  egg  req u ires  w arm th . Y ou could never 
ha tch  i t  w ith  a ham m er or an  axe. Y e t th a t  sim ple fac t is u tte rly  
d isregarded  when th e re  is question of h a tch in g  o u t th e  little  
Golden E g g  of n a tu ra l goodness th a t  each one carries in  the  
depth  of his h ea rt. W h a t a re  called  “  th e  Law s of God” a re  known 
instinctively to  every child ; every boy an d  g irl feels th a t  th e  
things forbidden or ordained are  respectively  w rong or r ig h t, b u t

every boy and  g irl also feels a s tro n g  natu ra l desire a t tim es to do 
the very  th in g s th a t they  feel th ey  ought no t to do, and  an  equally 
strong indisposition  to do those w hich they  feel they o u g h t to do. 
I t  is th e  com m encem ent of th e  life-long struggle  betw een  tho 
h igher an d  th e  low er selves. In s tead , however, of teach in g  them  to  
hatch ou t th e ir  Golden E g g s ,— in stead  of explaining, of illu stra tin g , 
of reasoning ,— th e  teach er of m orals takes up his ham m er or his 
axe an d  b rin g s  i t  down on th e  top  of th e  Golden E g g  w ith  the  
blow " T h o u  S h a l t , ”  or w ith  a  chop " T h o u  S h a l t  N o t , ”  th a t 
drives i t  dow n, b roken  and  disfigured, un til i t  d isappears below the 
surface of th e  m ind. A fte r  all, religious teachers of m orals do no 
more th a n  re p e a t th e  lan g u ag e  th a t  they  a ttr ib u te  to th e ir  Gods ; 
and th e  fa c t is th a t  i t  w ould be ex trem ely  aw kw ard for them  if 
they w ere  called  upon to  speak  in  any o th e r strain . H ow  could 
they exp la in  th e  anom alies of th e  ex isting  code of eth ics ? How 
could th ey  logically defend  o rganized  m urder by  a  collection 
of m en, and  condem n unorgan ized  m u rd er by one or a  few  men ? 
How could th ey  prove it  to  be in  accordance w ith th e  w ill of God, 
and th erefo re  no t robbery , th a t  th e  food grow n in a coun try  should 
be exported  w hile th e  people w ho in hab it th a t  country a re  dy ing  of 
starvation  ? H ow  could they  satisfacto rily  explain the  reason  why a 
thing is m oral w hen th e  law  allow s it, and  immoral w hen th e  law 
forbids i t  ? H ow  could th ey  d raw  any  distinction  betw een  “ God- 
made law ,”  and  m an-m ade law , th a t  would no t create  th e  d irest 
confusion in  all th e  accep ted  ideas of w h at is r ig h t and  w hat is 
wrong ? T hey  could no t m ake any  a tte m p t to  do all th a t, which 
a child  of ten  years old w ould no t a t once perceive to be a  tang led  
mass of sophism s and  fallacies ; an d  so they  p ru den tly  stick  to  th e ir  
“  T h o u   ̂ S h a l t ”  and  “ T h o u  S h a l t  N o t , ”  which ten d  to create  a 
paralysing fear in  th e  m ind th a t  p rev en ts  unwelcome questions. B ut 
the G olden E g g s in  th e  h e a r ts  of m en do not ge t h a tch ed  out in 
th a t case, th e  e th ical sense becom es confused, conscience grows 
dulled, m oral courage an d  sp iritu a l s tre n g th  are lo s t ; and  men 
become obed ien t to the  b it, an d  passive u n d er the lash, an d  all the  
world ex to ls th e  beau tifu l effect w hich th e  w hitew ash of n ineteen th  
century  civilization has upon th e  sepulchre of hum an happiness.

Now, Theosophy says th a t  everyone m ust hatch  out his own 
little G olden E g g  him self. N o one else, m an or God, can do i t  for 
him, any  m ore th a n  an o th e r person  can ea t his d inner an d  grow  
big an d  s tro n g  on his behalf. T h a t G olden E g g  contains th e  germ  
of love a n d  k indness, of pa tien ce  and  help for others, w hich  will 
one day  m ake th e  w orld  very  d ifferen t to  w hat it is a t  p re s e n t; 
and w hoever succeeds in  m ak in g  th a t  germ  in him self ta k e  life 
always finds th a t  i t  is he him self, no t any  separate th in g  w ithin 
him, th a t  is in  rea lity  becom ing b ig g er, for th a t  Golden E g g  is  the 
real self, an d  contains th e  hum an  being  of a fu ture , b u t perhaps not 
so d is tan t, d a y ; fo r w ith in  th a t  E g g  th e re  lie concealed the 
seeds of lib e rty  an d  wisdom, as w ell as the  germ  of loving k in d 
ness. Those who try  to  h a tc h  i t  out soon find th a t w hat seemed 
to them  an  alm ost passive process— an exercise chiefly of se lf-regard 
ing m edita tion  and  in te rn a l s tru g g le— is in  reality  th e  most 
active and  energetic  of all w ork, fo r it  in fac t implies th e  clim bing



of the ladder th a t loads from th e  dungeon of m ental and  moral 
servitude to ligh t and  liberty. B u t everyone m ust w in h is own 
liberty. I t  is only by w inning it fo r him self th a t he becomes 
strong  enough to keep it  when gained . W e m ust, indeed, each 
hatch out his own Golden E gg, for if we allow an o th er to a ttem pt 
the task for us our E g g  will surely  g ive b ir th  to  a  leaden goose or a 
brazen vulture, in stead  of a golden eag le  or a  dove of pearl. All 
wo can possibly do w ith ad v an tag e  for o thers is to m ake them 
aware th a t th ey  have the  little  G olden E g g  of love and  hope some
where h idden w ith in  them , and  to in stil into th e ir  m inds and  hearts 
a desire to develop and  m ature i t ; so th a t  they  may b rin g  to the 
light of day th e  beau tifu l B ird  i t  con tains,— th e ir  nob ler nature 
and h igher self.

The little  Golden E g g  contains y e t m ore th a n  the  germ s of love, 
liberty  and  wisdom. I t  holds th e  seeds of pow er. I f  people only 
knew th a t th ey  have w ith in  them selves a  force m ore po ten t a 
thousand tim es th a n  gold, m ore pow erful a  thousand  tim es than 
dynam ite ! F o r th e  pow er w ith in  the  hum an h e a r t  is th e  pow er of 
kindness, an d  k indness is the  h ig h es t m an ifestation  as y e t on earth  
of th e  sp irit of th e  divine tr in ity — T ru th , Ju s tice  and  Love. 
K indness is th e  pow er w hich is destined  to  tu rn  to n au g h t all the 
science of econom ists, to  b reak  to pieces all th e  dogm as of priests, 
and to upse t u tte r ly  all the  calculations of k ings and  ru le rs . I t  is 
a universal so lvent for vice and  c r im e ; an  infallib le solution for all 
the  problem s of m undane ex istence. I t  is th e  only th in g  which 
law cannot disfigure, w hich sophistry  cannot cripple, w hich force 
cannot im prison or kill. I t  is th e  only touch-stone given to  man 
by w hich he m ay d istinguish  good from  evil. W ho is to say w h at is 
the T rue ? W ho is to declare w h a t is th e  J u s t  ? T he whole of 
h istory shows th a t  th e  m ost v irtuous of m en a re  capable of perpe
tra tin g  every  k in d  of in iquity  in th e  sacred  nam e of Ju s tice , and 
the m ost lea rned  of m en capable of m ain ta in ing  every k in d  of lie 
in the  holy nam e of T ru th . T he religions, the  laws, th e  social 
customs of th e  w orld, ar& all so m any unim peachable w itnesses to tho 
fact th a t  m en have never agreed , and  can never agree, as to  what 
constitutes tru th  or justice. The th in g s th a t m ortals call by  those 
names have ever been blind  guides, lead ing  poor an d  y e t blinder 
hum anity in to  every  d itch  of m isery  an d  p it of e r r o r ; b u t there 
never has been, an d  never can  be, any difference of opinion 
between hum an beings as to w h at constitu tes k indness or unkind
ness, or as to  th e  k in d  or un k in d  n a tu re  of any th o u g h t or 
word, or deed. T he m ost th a t sophistry  can do in th a t  re g a rd  is 
to  m ake men p re ten d  to  them selves th a t  an un k in d  action is some
tim es productive of a  k ind  r e s u l t ; b u t, g e t r id  of th e  d istorted  
views of justice or tru th  th a t  led  to  th a t  conclusion, and  it 
becomes clear th a t if unkindness has to  be em ployed a t  all, tha t 
very fac t in proof th a t s tup id ity , laziness, or selfishness is producing 
m ism anagem ent somewhere iu  tho back g ro u n d .

So little  is th e  real na tu re  of k indness understood  th a t th is  most 
precious of all m ankind’s possessions is now reg ard ed  very  generally 
as a sort of w eakness. I t  is a lam entab le fac t th a t people a t th®

present day aro absolutely asham ed to cultivate the  sentim ent of 
kindness. They aro a fra id  of be ing  laughed  a t if th ey  show thafc 
they possess th e  only germ  of god-like ch a rac te r th a t poor hum anity  
can lay claim  to. The m an of our n ine teen th  cen tury  civilization 
fancies^ th a t  i t  is m anly  to  be exacting  and  callous, h a rd  and  
“ j T h a t is th e  m ud in to  w hich m odern political economy 
and sociology, in  league w ith  th e  stony-hearted  God of m odern 
religions, have landed  us. Theosophy comes to the rescue, and  w ill 
surely d ra g  us ou t of th a t  m ire in to  w hich we have been  every day 
sinking m ore deeply u n d er th e  heavy p ressu re  of m aterialism , and  
the dead w eigh t of its  tw in  b ro th e r selfishness. Theosophy is the  
one great incubator of Golden E ggs. L e t people of every kind, of 
every opinion, of every w alk in  life b u t b rin g  them selves under the  
warm b re a th  of Theosophy an d  th e ir  sp iritua l grow th will begin, as 
it has beg u n  a lready  in  th e  case of thousands in every p a r t  of the 
world.

B ut le t us stop philosophizing for a m om ent, and look a t  th a t fine 
young fellow  over th e  w ay. H e has ju s t come back from  a m onth’s 
deer-stalk ing. H e w ould b u rs t ou t laugh ing  a t you w ere you to 
tell him  th a t  he could no t w alk  tw en ty  m iles before his b reak fast. 
He w ould w ager £100 w ith  anyone th a t  he could ca rry  a  sack of 
flour up to  th e  top  of a  s ix -sto ried  house w ithou t s topp ing  to  tak e  
breath. W a tch  him  as he  w alks along  w ith  such a  sp ring ing  
step an d  sp rig h tly  air, sw inging  h is little  c a n e ! I t  m akes you 
feel p ro u d  to  th in k  th a t  you belong  to  th e  same race as he does. 
You do n o t b eg ru d g e  him  his fash ionable  clothes, his society 
m anner, h is little  van ity  of conscious superio rity . B ut see ! A  cloud 
comes over his handsom e face. F rom  w h a t does he tu rn  aw ay his 
glance so uneasily  ? T here  is n o th in g  w ith in  view to account for it. 
Ih e  only persons near him  a re  a  pale th in  shabbily  d ressed  woman, 
who is s tag g e rin g  along, looking read y  to fa in t under th e  w eight a  
large bund le , and  two ha lf-sta rved , rag g e d  children who a re  follow
ing h e r an d  tu g g in g  a t  h e r sk irts . AVhy, then, does our young 
Hercules look pained all of a  sudden  ? W^hy has his jau n ty  a ir  d esert
ed him  ? B ecause he feels suddenly  sm all, and  weak, an d  contem p
tible. H e  know s th a t if i t  had  been any  fasihonably dressed  woman 
he h ad  m et ca rry in g  a  bund le  q u a r te r  th a t size he w ould havo 
im m ediately asked  h e r to  le t him  ca rry  i t  for her. H e know s th a t, 
if he m et a  wom an in  his own <c se t” she would th in k  him  an  
aw kw ard, u n g a llan t booby if he d id  n o t offer to carry h e r  book, or 
to relieve h e r  of h e r bouquet. H e feels in  his heart th a t  he would 
g ladly c a rry  th a t  poor w an sick-looking wom an’s burden  hom e for 
her. H e know s th a t w hat is dead ly  toil fo r h e r would be p lay  fo r 
him, for h e  could easily tak e  h e r  an d  h e r bundle up and  th e  ch ildren  
too, and  ru n  w ith  thom  all r ig h t  hom e to  th e ir  d o o r ; b u t he also feels 
and know s th a t  he  w ould ra th e r  fig h t a  duel than  do an y th in g  so 
ridiculous as to  ca rry  th is  poor w om an’s bundle for h e r  down th a t 
street. F an cy  if he wore to m oet some ono th a t  know him  ! Only 
think how tho  passors-by w ould s ta re  and  sm ile ! A nd  w hat is it  
th a t w ould m ake a  k ind  action  like th a t  ridiculous ? H is c lo th e s ! 
H is ha t, h is coat, his boots, his gloves, his cane and  every th ing  th a t is 
his perem ptorily  forbid i t ! W ere he dressed  in  fustion he would not



care  if the  whole w orld laughed  its  lou d est a t  him; and  if any  ono 
th en  dared  to laugh  in his p resence he w ould probably  knock  him 
down. B ut now he w ears th e  livery  of F ash ion , h e  is n o t th e  m aster 
of his actions, he  dare  n o t obey th e  im pulse of his h e a rt, and  he 
knows th a t if a  ch ild  w ere to  lau g h  a t  him  he w ould cower 
and  slink aw ay. H e has to  behave lik e  a  fop w hen he w ould like 
to  ac t like a  m an. T he pale  th in  wom an ju s t a t  th a t  m om ent leans 
her bundle ag a in s t th e  lam p-post to  re s t  herself, and  th e  tw o ragged 
children le t  go h e r  sk ir t  an d  sit dow n on th e  c u rb s to n e ; he feels 
they are  looking  a t  him , and , unab le  to  s ta n d  it, he  bo lts  into a 
friend ly  c ig a r sto re , so u tte rly  dem oralized, th a t  he  has n o t even 
th e  courage to  g ive th e  ch ild ren  a  sixpence, as he w ould like to do. 

No m y d e a r  young  sir, i t  ce rta in ly  is n o t your fau lt th a t  you are
w hat you a re — only th e  o u tw ard  sem blance of a  fine young  man.
B u t i t  is v e ry  decidedly  your m isfortune. I t  is your m isfortune 
th a t  you have  n ev er been  ta u g h t th e  elem ents of tru e  m orality ; 
n ever been  to ld  th a t  a  m oral cow ard is th e  m ost contem ptib le of 
a ll cowards, a n d  th e  slave of fash ion  th e  m ost ab jec t of all slaves. 
Y ou have never been  ta u g h t to  look fo r th e  Golden E g g  w ith m  your 
b rea s t, w hich you  could easily  find th e re  even now if  you tried, 
a n d  th e  v ery  consciousness of whose possession w ould m ake the 
la u g h te r  you now d read  m ore th an  bu lle ts  seem like th e  ru stlin g  of 
d e a l  leaves in  your ears. I f  you found  th en  th a t  your ta ilo r tried 
to  d ic ta te  to  you how to  act, your fash ionable clo thes w ould have 
sh o rt sh rift. N o h a t, or coat, or boots, o r gloves th a t  ever yet 
w ere m ade w ould  ever again  p rev en t you from  ca rry in g  th e  bundle 
of a  pale, th in , shabbily  dressed  wom an dow n any s tre e t th a t  ever 
y e t w as b u i l t ; ^ n d a n y  ha t, o r  coat, o r boots o r gloves t h a > a ttem pt, 
ed  to m aste r you r h e a rt again  w ould go in to  th e  fire o r ou t of the 
w indow like  so m any rockets. B u t w ould your friends have  laughed 
a t  you, a f te r  all, h ad  th ey  seen you ca rry in g  th a t  poor, tired , wan 
w om an’s b u n d le  ? A re  you qu ite  su re  th ey  w ould have th o u g h t you 
ridiculous? T ry  i t  th e  n ex t tim e you g e t th e  chance, a n a  you may 
perhaps find th e  effect if you r action upon  those w ho know  you 
som ew hat d ifferen t to  w h a t you an tic ip a te . Don t  m ak eex cu ses  
for being  k in d , o r apologize to  your clo thes, b u t  be as though  it 
w as th e  m ost n a tu ra l th in g  in  th e  w orld  fo r  fashionably  dressed 
young m en to  h e lp  sad  an d  sickly w om en to  carry  th e ir  bundles m 
th e  s tree t. Y ou m ay perchance  be aston ished  to  find th a t  the 
smile w ith  w hich  you r o ld frien d s g re e t you  will no t have ridicule 
in  it, b u t unw onted  respect. T he w orld  is a  cow ard an d  a  bul y, 
b u t i t  takes its  h a t  ofE to  a  s tro n g  m an  w ho shows it th a t  h e  does not 
fea r i t  B u t in  any  case you  will have  ga ined  th e  re sp ec t o f the 
oiuT person w hose re sp ec t is m ost va luab le  to  y o u - y o u  will have 
learned  to  respec t yourself, an d  if  y o u r friends a re  n o t of your 
opinion, i t  w ill th e n  give you b u t a  very  s lig h t p an g  indeed  to  send 
them  flying out of th e  w indow  a f te r  y o u r h a t and  coat an d  boots 
„ n(] rrioves. T hen m y fine young fr ien d  you w ill h av e  found 
you r G olden E gg, and  you w ill th e re b y  have m ade a  discovery 
c re a te r  and  more valuable to  you th a n  if you had  found a  gold
m ine • fo r you will have discovered, th e  tru e  sec re t of human 
h a p p i n e s s — Forgetfu lness of self in th e  desire to help o thers.

TW O U P A N IS H A D S .

(Translated by the Kumbakonam T. S.) 

S a r i r a k o p a n i s h a d  o f  K r i s h n a - y a j u r - v e d a .

0 M b,ody, Is a ?omPound of P rith iv i (earth) and  o th er
V 7  M ahabutas' (the prim ordial elem ents, as apas or w ate r aani 
or fire vayu  o r a ir  and  akas). (In  th e  body) th a t which is ' h a rd  
is (of th e  essence of) ea rth  : th a t  w hich is liquid is (of the  essence 
of) w a te r ;  th a t  which is ho t is (of th e  essence of) fire ; th a t w hich 
moves ab o u t is (of the essence of) a i r ;  th a t which is (w ithin the) 
hollow (spaces) is (of th e  essence of) akas. The ea r  and  o thers 
are gnanendryas (or o rgans of sense). The ear is of th e  essence 
o iakas, th e  sk in  of th e  essence of a ir, th e  eye o f th e  essence of 
fire, th e  to ngue  of th e  essence of w ater, and th e  nose of th e  essence 
th i1'- I S°,U touch, form, ta s te  and  odor being respectively  
the objects of perception  to these organs. These arose respectively
£  f  f  ei®m ents beg inn ing  w ith  earth . The m outh,
the hands, th e  legs, th e  o rgans of excretion and th e  organs of 
generation  a re  karmendryas (or o rgans of action). T he ir functions 
are respective ly  ta lk in g , giv ing, w alk ing , excretion and  enjoym ent. 
A n tah k arn as (or^ th e  in te rn a l organs) are four—manas buddh'! 
ahankara and  chitta. T heir functions are  respectively  sankalpa- 
vikalpa  (or will, th o u g h t and  fancy), ce rta in ty  (of know ledge)

E So f T  w ;em^ y -f T he *eafc 0f mnnas ia th e  end of th e  throat,’
chitta I 1 i m i T ’ i o f  ahan]cani th e  heart, and  th a t of
e t t n r i  fnaV fi fr® • ’ / t ’" ’ nad is’ ha ir and  ^ s h  are  of thoessence of ea rth . U rine, phlegm , blood, s u k la  (or sperm ) and
sweat a re  of the  essence of w ater. H u n g er, th irs t, sloth, delusion
and (d e s n e o f) co pulatio n are o fth e  essence of fire  W alk ing
scratch in g  opening and clo sin g  the eyes, & c., are of the e sse n ce
o i a ir. D e sire  an g er avarice , d elusio n  and fe a r are of the essence
of a/ta.s. Sound, touch, form, ta s te  and  odor a re  the  p roperties  of

r th  : sound, touch, form  and  ta s te  a re  the  p roperties  of w ater :
ound, touch  and  form  are the  p ro p ertie s  of firo : sound and  touch

are the p ro p e rtie s of a ir : sound alone is  the p ro p e rty of a ka s

f c i l l L  Z ! T S (° rf q,;alir eS) Sdtvika> R * j « ™ ^ T h a masa.o n -k illin g  ve ra city , not ste alin g , continence, non-covetousness 
re fra in in g  from  an g er, se rv in g  the guru, p u rity  (in  m ind and 
body), contentm ent, rig h t conduct, re fra in in g  from  se lf-p ra ise  
freedom  from  pom pousness, firm  co n victio n  in  the existence of God* 
and not ca u sin g  any in ju ry  to o th ers— a ll these ch iefly are to be 
know n as Satvika-gunas. I  am the actor, I  am the en jo yer, I  am 
the sp eaker, and I  am the e g o is tic -th e s e  are said  b y  know ers of 
Brahm a (o r d iv in e  w isdom ) to be Rdjasa-gnnas. Sleep, sloth

v llT f  <i?S1 t j ,  -COpulation a» d th e ft, are said by expounders of 
J v t  ♦„V  t  ? aSaT “  Th0Se Sdtwaguna  (go) up
I ’ l ll ( • fi!" sP ^eres)— those hav ing  Rdjasaguna  (stay) in the  
middle (viz th e  sphere  of e a r th ) - th o s e  having Thdm aJguna  (go)
auna  I ™ '' i i e l i i  (or dlvlne) know ledge is of S d tv ik a -
K ’ ° f dharma  (°r  d iv ine law) is of R d ja s a -g u n a ,  an d
blind darkness (viz., ignorance) is of T h d m a sa . Jd g ra ta  (w aking



state), Sivapna (dream ing s ta te ), Sushupti (dream less sleeping 
state), and Tlmrya (the 4 th  sta to  beyond these  th ree) are the  four 
states. Jdgrata is (th a t state) hav ing  (the p lay  of) tho  14 organa 
(internal and external, viz.,) th e  organs of sense (5), the  organs of 
action (5), and th e  in ternal o rgans (4). Swapna  is ( th a t state) 
having the four in te rn a l organs. Sushupti is ( th a t state) whore 
Chitta is the only organ. Thurya  is th a t  s ta te  hav ing  Jiva  alone. 
Of Jivatm a and P aram atm a (enjoying th e  th ree  states) of a person 
with opened eyes, w ith  closed eyes an d  w ith  eyes in an  in term ediate  
state, J iv a  is th e  Kshetra-yagna  (lo rd  of th e  body). The organs 
of sense (5), th e  organs of action (5), P ra n a s  (5), m anas and  bud
dhi—all these  17 a re  said to co n stitu te  Sukshama or linga  (viz., 
subtle) body. Manas, buddh i, ah an k ara , akas, a ir, fire, w a te r and 
earth— these  a re  th e  e igh t prakritis  (or m a tte r). E ar, skin, eye, 
tongue, nose th e  fifth , the  organs of excretion, th e  organs of 
secretion, hands, legs, Y ak  (speech) th e  te n th , sound, touch, form, 
taste  and  odour are  th e  1 6 1 m odifications (of th e  above eight 
prakritis). T herefore  th e  ta tw as a re  23. T he 24th  is AvyaJcta 
(the und ifferen tia ted  m atter) or P radh an a2. P u ru sh a  is other 
than  or superior to  th is . T hus is th e  U pan ishad .

NARAYANOrANISHAD OP KRISHNA-YAJUR-VEDA.

Om : N aray an a , th e  suprem e p u ru sh a  desired  “  I  shall create 
man.” F rom  N aray an a  em anate P ra n a  (v ital a irs), M anas (mind), 
the several In d ry a s  (organs of sense an d  action), A kas, Vayu 
(air), A gni (fire), A pas (water) and  P rith iv i (earth) w hich supports 
all. F rom  N aray an a  em anates B rahm a. F rom  N aray an a  ema
nates R udra . F rom  N aray an a  em anates In d ra . F rom  N arayana 
em anates P ra ja p a th i3 (the divine p rogen ito rs). F rom  N arayana 
em anate th e  12 A ditya s  (suns), Rudras, Vasus and  all th e  Chandas 
(vedas). F rom  N aray an a  only do (all these) proceed. Through 
N arayana do (they) p rosper. In  N aray an a  (they) are  absorbed. 
The R ig-veda U pan ishad  teaches th is .

2. T h e n : N aray an a  is e ternal. B rah m a is N arayana , Siva is N ara
yana, In d ra  is N arayana, K ala  (time) is N arayana , D ik (the quar
ters) is N arayana, th e  in term ed ia te  q u a rte rs  also aro N arayana, 
th a t which is above is N arayana, th a t  w hich is below is Narciyana, 
—th a t w hich is in  and  ou t is N aray an a , th e  whole universe which 
existed and  will ex ist is N arayana. N a ray an a  is tho  only one who 
is stainless, sinless, changeless and  nam eless and  who is pu re  and 
divine. T here is no second. W hoever know s him  thus, becomes 
Vishnu h im se lf; yea, he becom es V ishnu  him self. T he Y ajur- 
V eda U panishad teaches th is.

3. One should u tte r  “  Om” first, th e n  “ N am ah ,”  and  then 
N arayanaya. “ Om” (is) a  single le tte r— “  N am ah” contains 2 le tte rs  
— N arayanaya contains 5 le tte rs . T his is th e  sentence know n as 
the  Ashtakshara4 of N arayana. W hoever stud ies th is  Ashtakshara 
of N arayana and recites i t  constan tly , a tta in s  fu ll lifo and  supre-

1. Misprint for 15.
2. For the right understanding of the word see “ Secret Doctrine,” Vol. I, page 50.
3. They are the divine progenitors, who are nine iu numbor.
4« Means 8 letters.

macy over men, enjoys the  p leasures of royalty and becomes the  
m aster of p a su s .1 H e a tta in s  m oksha, yea  he a tta in s  moksha. 
The Sam a-veda U panishad  teaches th is.

4. The Y ogi having  pronounced (tlio nam e of) Him w ho is com
plete bliss, who is th e  Purusha  called B rahm a and who is of the na
ture of P ran av a  (“  Om” )— a com bination of A , U  and M— is released 
from the  bondage of b ir th  and  m undane existence. H e who p rac
tises th e  m an tra  of “ Om— N am ah— N aray an ay a”—reaches Vigunta 
(the abode of V ishnu.) T h a t is th is lo tus (heart) replete w ith  know 
ledge and  hence has the  brilliancy  of lig h tn in g . The son of D evaki2 
is B rahm anyan. M adha-sudhana3 is B rahm anyan .4 N arayana 
who pervades all elem ents, who is one only and  who is th e  cause
less cause, is know n as P a rab rah m a. T he A tharvana U panishad  
teaches th is.

5. W hoever studies (this U panishad) in tho m orning destroys th e  
sins com m itted the  n ig h t (before). W hoever studies i t  in the  
evening destroys the  sins com m itted  d u rin g  the day. W hoever 
studies i t  m orn ing  and  evening, becomes free  from sins, how ever 
sinful he m ay be. W hoever stud ies (it) in th e  noon facing  th e  sun 
is freed  from  all th e  five g re a t s in s5 as well as from  th e  m inor 
ones. H e derives the  good effects of th e  read ing  of all th e  V edas. 
W hoever know s thus a tta in s  th e  S ayu jjia  of N arayana (viz., is 
absorbed in th e  essence of N a ra y a n a ). H e atta ins the  Sayu jjia  of 
N arayana is th e  U panishad.

T E E  C H R IS T IA N  H E L L .

A  C O R R ESPO N D E N C E  has been  g o in g  on lately in the  colum ns 
of the  Statesman  w hich p resen ts  some features of in te res t to 

Theosophists. The chief d isp u tan ts  a re  M r. Thos. C. Ledlie, and  
the Rev. W . R. Jam es of th e  B ap tis t M issionary Society  afc 
Seram pore. B oth are C hristians, and  tho subject is H ell. M r. 
Ledlie th inks, apparen tly , th a t  all sinners will be saved ultim ately, 
while M r. Jam es’ opinion is th a t  tho w icked will be destroyed. 
The la tte r  th in k s ifc im portan t th a t  th e  m a tte r  should be definitely 
settled  w ithou t delay, as th e  u n certa in ty  about w hat th e y  m ay 
expect is p rey in g  very  d istressing ly  on th e  m inds of a largo  num ber 
of C hristians, or, as ho p u ts  i t  in ono of his letters, “ th e  u n re s t 
which ex ists a t  p resen t in tho m inds of thousands, if nofc m illions, 
of C hristians w ith  re g a rd  to th e  fu tu re  destiny of th e  w icked, 
calls loudly  on every  teach er of th e  w ord of God to  m ake an 
honest endeavour to  ob ta in  v e ry  clear and  well defined ideas on 
the subject, so th a t  w henever necessary  he may g ive  fo rth  no 
uncertain  sound w ith  re g a rd  to  i t .” T he controversy  has  bufc

1. T his w ord m eans an anim al, sup rem e soul, &c.
2. Tho m o th o r of K rishna .
3. Tho sla y e r  of th e  asura  M adhu.
4. M ay m oan Vishnu o r B rahm a th a t  ia a lover of Tapas, Vodaa, T ru th  and  

Wisdom.
5. Tho five g re a t sin s are  th e f t  of gold , d rin k in g  alcoholic liquors, m u rd e r of ft 

B rahm in, unlaw ful sexual in tercourse  w ith  tho  wife of a  guru, and th e  keep ing  
conp&ny w ith  them .



little  in terest for Theosopliists, fo r it  is liko h ea rin g  two children 
a rg u in g  w hether i t  is r ig h t to say " n in e  an d  five are th ir te e n ” 
or “ nine and five is th irteen .” B oth  M r. L eddie and  M r. Jam es 
adduce innum erable tex ts  from  th e  B ible w hich prove th a t they 
are respectively r ig h t, b u t the  effect of w hich upon an  unbiased  out
sider is to show him  th a t  Jehovah  w hen la s t h e a rd  from  h ad  not 
quite made up his m ind w hat he oug h t to  do abou t it. U n fo rtu 
nately, however, fo r M r. Jam es, he has to a rran g e  the  m a tte r to  the 
satisfaction of th e  M issionary Society in  L ondon as w ell as to  his 
own and  M r. L ed d ie ’s, and  th a t  body  seems likely to in terfere  
w ith the  im m ediate settlem ent of th e  question, fo r M r. Jam es has 
been inform ed p riv a te ly  th a t  a com plaint has been  sen t to  E ng land  
about his w icked heresy in  supposing th a t  th e  all-m erciful F a th e r 
of th e  B ap tists  w as no t go ing  to  b u rn  his e rr in g  ch ild ren  for ever 
in  hell, b u t w ould allow them , w hen un to ld  ages of agony had 
expired , to b u rn  dow n to the  socket an d  go out. U pon hearing  
th is  rum our the  S ec re ta ry  of the  B ap tis t M issions a t E n ta lly , the 
R ev. G eorge K e rry , w rote to th e  Statesman  as follows [see issue of 
th e  23rd  F eb ru a ry ] :—

"  Only th is m orn ing  did I  see you r rem arks respecting  th e  Rev. 
W . R. Jam es in  your paper of th e  17th in s tan t, s ta tin g  th a t  you 
h ad  h ea rd  p riv a te ly  th a t  M r. Jam es’ le tte rs  to your p ap er on w hat 
you call th e  atrocious doctrine of "  e te rn a l to rm en ts” is to  cost 
th a t excellen t m issionary  th e  severance of his conneciton w ith  the 
B ap tist M issionary Society. I  w rite  to say th a t  I  know  of no 
foundation fo r such a  sta tem en t. Indeed , th e re  can be none at 
th is  m om ent, as only  th e  Com m ittee of th e  Society in  E ng land  
could sever th e  connection of M r. Jam es w ith  th e  Society  unless 
M r. Jam es him self resigned . I t  is no t necessary  therefo re  to  pose 
him  as a m a rty r  befo re  th e  tim e, should it  ever come.

"  I  do no t desire  to  en te r in to  th e  con troversy  s ta rted  in  your 
paper, b u t I  should  like to be p erm itted  to  say  th a t  I  know  of no 
‘ Gospel of ev e rla s tin g  to rm e n ts / no r of any  B a p tis t m issionaries 
who p reach  such a  Gospel. O ur Gospel is everyw here <g lad  tid in g s’ 
to th e  sinful an d  w re tch ed .”

I t  m ay in te res t our readers to  know  w h a t th e  n a tu re  of the 
" g la d  tid in g s”  rea lly  is th a t  lie a t  th e  bo ttom  of the  B ap tist 
basket, an d  w hich such m en as th is  m issions’ S ecre tary  seek to 
cover over w ith  a  lay e r of im puden t equivocations, in  o rder to 
sm uggle i t  in  th e  In d ian  household. The g rea te s t lig h t of the 
B aptist C hurch in  m odern  tim es is th e  Rev. C. H . S purgeon . As 
every B ap tist know s th e re  is no t a m in ister in  th e  B ap tist body, and 
therefore none in  th e  whole C hristian  C hurch, or in  th e  w orld, or in 
th e  whole universe, who knows so m uch abou t th e  ideas an d  in ten 
tions of the Suprem e R u ler of all th in g s  as S p u rg e o n ; an d  listen 
to  w hat are th is good an d  favoured m an’s "  g lad  tid in g s” for "  the 
sinful and w re tch ed ;” in  Serm on X V II, Second Series, p. 27 5 ,1 he 
s a y s :—

“ There is  a rea l f ir e  in  h ell, as tru ly  a s  you  have now  a 
r e a l body— a f ire  exactly  like th a t w hich  w e have on ea rth  in

1. N o t hav ing  M r. Spurgeon 's Serm ons in  th e  A d y ar L ib ra ry , th is  e x tra c t is taken 
from Wot. C. Elden Serjeant’g “ S p irit Revealed/’ p. 300, w h«re it is quoted.

everyth ing except th is, th a t i t  w i l l  n o t consume, though i t  w il l  
torture you . ’

“ Y ou  have seen_ asbestos ly in g  in  the f ir e  red  hot, bu t w hen  
you take i t  ou t i t  is  unconsum ed. So  you r body w il l  be p re 
p a re d  by G od in  such a  w a y  th a t i i  w il l  b u m  for ev e r  iv ith ou t 
being consum ed : i t  w il l  h e, n o t, a s  yo u  consider, in  m e ta p h o r i
cal f ir e , bu t in  a c tu a l fla m e . D id  ou r S a v io u r m ean  fic tio n s  
when he s a id  he w ou ld  cast body a n d  sou l in to hell ? W h a t 
should th ere  be a  p i t  f o r ,  i f  there w ere  no bodies ? W h y  fire 
why ch ain s, i f  there w ere to be no bodies ? Gan f ir e  touch the 
so u l. G an p i t s  sh u t in  in  s p ir i t  ? G an chains f e t te r  souls ?

o • p i t s ,  a n d  f ir e , m id  chains a re  f o r  bodies, a n d  bodies sh a ll 
b e th e ie . Thou w il t  sleep m  the d u s t a  little  w h ile . W hen  
th o u d ie s t  th y  sou l w ill  be to rm en ted  alone— th a t w i l l  be a

i u d 9 m en t th y  body w ill  jo in  th y  
soul a n d  then  thou unit have tw in  h e l ls ;  body a n d  sou l sh a ll 

e together, each brim fu l o f  p a in ,  th y  soid  sw ea tin g  in  i ts  
inm ost p o r e s  d rops o f  blood, a n d  th y  body fr o m  head to fo o t,  
suffused w ith  a g o n y ; conscience, ju d g m e n t, m em ory, a ll tor
tu r e d ; bu t m ore, th y  head to rm en ted  w ith  racking  p a in s  ; th ine  
eyes s ta r tin g  f r o m  th e ir  sockets w ith  sig h ts  o f  blood a n d  woe • 
thine ears torm en ted  w ith  ‘ su llen  m oan s an d hollow  groans

Z  J  X  °fi t0rtU\n - gh° StS’’ th ™e h ea rt beating h igh  w ith  
f  > th y  p u ls e  ra ttl in g  a t  a n  enorm ous ra te  in  agony • thy  

the, ‘hefire’ m,i »ei 
S l : J f  « '» > « /  c u t u n -

stro yed  a ll  th y  veins becom ing a  ro a d  f o r  the hot fee t o f
shall t 0 * ™ e] 0 n \ ™ e r y  n erve  a  s tr in g  on w hich  t h i  d ev il
T a L 7 \ i P a y  i f  d m b o h ca l to ™  o f  H ell's U nutterable  
L am en t ; th y  soul f o r  ever a n d  ever  aching, a n d  th y  body

th tm P A  ™ UmSOl  thJ SOul.........Jf G o d  be tru e , a n d
m s  B ib le  be tru e , w h a t I  have sa id  is  the tru th , a n d  you  w il l  
fin d  i t  one d a y  to be so .” J

B c m n n h lT ° °d GF°dr  ° f . m° St bloody -m In<Jed crocodile th at ever
d e p ic te d In  th«“w  T  C° Uld / evor ecluaI in ^ ro c i ty  th a tdepicted in  th e  b la s p h e m e r  rav ings of th is Christian c W y m a n
But is this deity of his God or Devil? The pious man him self »
a h ttle  confused. The one p repares th e  souls for the su it and  thp 
other bastes them . B u t th e  fac t is i t  m atte rs  very little  to  B ap tist 
Sv°m g‘̂  which since th ey  a re  in partnersh ip , and  so Fong
as you pays your m oney” yon m ay “  tak e  your choice.”  N ow 2

S s  o n e ^ f t l ! 18 n 0 t,treated hj, the W 0rld as a blasphem ous lu n a tic ; 
f n E n l h r u f  i t  respected and in flu e n tia l C h ristia n  clergym an 
m E n g la n d . H .S congregations num ber tens of th o u s a n d f No
till hn , k,°f n would hold th e  peoplo who crowded to hear him  
till he b u ilt an  enorm ous "  T abernacle” fo r himself. There every
bunday  ho conducts the  w orship of th e  God of H atred , pouring  his



poison into the m inds of th e  women an d  ch ildren  who form  tho 
g re a te s t p a rt of his vast congregation , an d  sow ing th e  seeds of 
b ru ta lity , vengeance, and  m urder. Now th is  m an is a  C hristian, 
and  the diabolical relig ion  he preaches is C hristian ity . Of course 
i t  has no ju st r ig h t to  be so called, because i t  is in  d iam etric  opposi
tion to the re lig ion  ta u g h t by  Jesu s of N azare th . B u t i t  has got 
an indisputable title  to th a t  nam e by  long  possession, and  th e re  is 
not a man, w om an o r child  in  E n g lan d  th a t  w ould seriously dispute 
the fact th a t S purgeon  is a C hristian  and  p reaches C h ristian ity ; and 
there  is no t a law  court, ecclesiastical or secular, th a t would support 
any one who den ied  it. A nd  th is  C hristian  clergym an is a t the 
head of a g re a t o rphanage  w here th e  ris in g  genera tion  are  tau g h t 
th is relig ion  of H ell, and  go fo rth  in to  th e  w orld  the  fa ith fu l ser
van ts  of S p urgeon’s A lm igh ty  F iend . A n d  we read  in th e  papers 
th a t  crim e is in creasing  in  every C hristian  land, and  insan ity  in
creasing, an d  d runkenness increasing , and  suicide increasing , and 
diseases of all k in d s becom ing m ore p reva len t, and  people cannot 
im agine w hat can be th e  reason. A nd  th e n  never suspect th a t it 
is because th ey  elevate a  devil to th e  th ro n e  of “  God” and  wor
ship th a t devil, an d  trem ble before him , and  fancy  th a t by calling him 
“  G reat” and  “  Good” he ceases to be a n y th in g b u t a devil, and  they 
them selves a n y th in g  b u t th e  im itators and  slaves of a F iend . The 
H indus s tan d  before th is s tran g e  devil-w orship, and these devil- 
w orshippers in  b lank  am azem ent. T hey  obstinately  refuse to 
believe th a t th e  G rea t Pow er in  th e  U niverse is an  evil power. 
R a th e r th an  believe God a  devil, th ey  a ttr ib u te  the  ills they  suffer 
to  m inor and  m alevolent powers, evil sp irits th a t  a re  inim ical to m en— 
no t to the  good pow er th a t  sustains the  universe. This in tu rn  astounds 
th e  C hristian  devil-w orshippers. They cannot understand  how the 
H in d u  can be so s tup id  and  so obstina te ly  superstitious as no t to 
see th a t i t  is to  th e  all-Good th e  all-M ercifu l fa th e r th a t all 
these calam ities an d  m iseries are  due,— and  th a t  they, th e  H indus, 
w ill invent evil sp irits  to account for the  m alevolence and  cruelty  
displayed in na tu re , w hen th e  God whom C hristian  m issionaries reveal 
to  these poor b en ig h ted  h ea th en  accounts fo r i t  all, thus rendering  
th e  existence of dem ons and  devils p erfec tly  superfluous and 
unnecessary. H ere  is w hat the  Epiphany of F eb ru a ry  14 says 
on th is po in t in  a  m issionary report, an d  th e  Epiphany is tho 
organ  of the  elite  of th e  C hristian  m issionaries— the  g rad u a tes  of 
Oxford, young a th le te s  tra in ed  in  theological cross-buttocks and 
neck-holds, and  all th e  o th e r g rip s  and  catches of relig ion  w rest
ing , in the  vain  hope th a t th ey  m ay be ab le  to “  dow n” the  more 
in te lligen t p a r t  of th e  native  com m unity :—

“ The task  of th e  m issionary am ong th e  aborig inal tribes, the  
low er H indu castes and  ig n o ran t B uddhists, is to endeavour to  the 
u tm ost to bring  ou t in to  prom inence the  idea  of the  good God, so 
obscured by these im ag inary  te rro rs , and  to  destroy  th e  belief in 
spirits to  be prop itia ted  o r exorcised. T his is often a  w ork of 
extrem e difficulty, so in g ra in ed  is the  superstition . N oth ing  is 
more freq u en t in M issionary reports  from  such places, th an  records 
of C hristians in  tim e of trouble , (such as th e  cholera or dearth) 
b etak ing  them selves to the old rites once more, in  te rro r  of tho

local dem on who is p lagu ing  them  in anger. I t is often a m atter of 
the greatest difficulty to 'persuade ignorant Christians that such 
troubles are from  the hand of the Great and Good G od,' and  
under H is d irec t control, no t tho  independent action of dem ons 
or evil gods of whom the  G reat an d  Good God takes no cognisance. 
T heir belief in  th e  Suprem e B eing fain ts, when sore trouble  
presses upon them , and  th e  p rop itia tion  or exorcism of th e  low er 
and n e a re r  B eing  seems th e  sh o rtes t and simplest m ethod  of 
av e rtin g  calam ities.”

S urely  no w ords could declare m ore p lain ly  th a t the  C hristian  God 
w hat is com m only called a “ dem on,” “ to propitiate or exorcise” 
whom “  seems th e  shortest an d  sim plest m ethod of av ertin g  
calam ities,”  th a n  the  above cand id  lam entation of th e  Oxford 
Mission, if it  be no t the  eloquent descrip tion  given of him  by his 
faithful se rv an t Spurgeon . H e r m a n .

T H E O SO PH Y.

By A l l e n  G r i f f i t h s ,  f .  t .  s .

D U R IN G  the  la s t few years th e re  has been evinced a grow 
in g  in te re s t b y  th e  genera l public in th e  subject of Theosophy.

The w ord Theosophy is derived  from  the  G reek Theo, G o d ; 
Sophia, W isdom  God W isdom . W isdom  Religion is th e  term  
most commonly used am ong th e  T heosophists.

The Theosophical Society w as founded  a t  New Y ork  City 
Nov. 17th, 1875. I ts  founders w ere Col. H . S. O lcott an d  
Mme. H . P . B lavatsky . Since th a t  tim e there  have been 
orm ed num erous branches of th e  Society in different cities 

ot the  U n ited  S tates,  ̂ E urope, In d ia  and other p a rts  of th e  
world, an d  th e  num ber is continually  increasing .

Coh O lcott, th e  P residen t, p rio r to the° founding of th e  
1 heosophical Society, was know n as a  m an of th e  w orld, 
easy-going, philosophical, and  ta k in g  life as th a t class do 
— som ew hat skeptical, p re tty  well balanced, even to stoicism, 
not easily carried  aw ay by new innovations or sta rtlin g  discoveries 
oi whatever^ cha rac ter. A fte r a  series of experiences, e x tra o rd i
nary  m  th e ir  n a tu re  and  app ea lin g  d irectly  to his H ig h e r Self, 
h itherto  ly ing  d o rm an t and  inactive, a  complete change in  his 
Me took place. Form erly , in e rt an d  inactive as to w hat touches 
the deeper concerns of m en, he now becam e im bued w ith  th a t  
in terest and  love fo r all m ankind, w hich called him into th e ir  service 
upon p rac tica l and  h ig h er planes, w here, for the  past fou rteen  years, 
he has laboured  u n tirin g ly , un flagg ing ly  and unselfishly, w ith  no 
rew ard b u t th e  know ledge th a t he w as a tta in in g  for h im se lf th a t 
which constitu tes the  h ig h er m an in  so much as he gives h is lifo 
and labo r fo r th e  g re a te s t good of o thers.

Mme. B lavatsky , the   ̂G eneral Secre tary , is a  R ussian b y  b irth , 
an A m erican by  adoption, b u t by  life and  education, a citizen of 
the w o rld ; a  trav e lle r and  o b se rv e r; a s tu d en t of life in all its

1 . The italics aro mine.—H.



p h a se s ; possessing a m ind keen, com prehensive, an d  a n a ly tic a l; 
know ing men and nations to th e  core, because h av ing  identified 
herself with them  by a life of u n rem ittin g  to il a c tu a ted  by  a  pure 
and unselfish motive to elevate and  up ra ise  them  to  th e  conception 
and realization of a  h ig h er life. F o r over th ir ty  years she has 
thus labored and  is now still devoting  th e  rem n an t of h er useful 
life to th a t end. O ften m isunderstood, trad u ced , m aligned, yet 
holding 0 1 1  h e r course w ith an unsw erv ing  zeal born  of th a t holy 
desire to do for all m ank ind . She p resen ts  to  all who know  her 
life an exam ple to be p a tte rn ed  a fte r  an d  followed. B eing bu t 
human, she is no t perfec t, and  h e r fa ilings an d  im perfections have 
been m ultip lied  and  m agnified by ig n o ran t an d  venom ous tongues, 
actuated  by  little  and m ean m inds w hich can perceive th e  mole-hills 
of hum an failings, b u t lack the  largeness to  sig h t th e  m ountain  of 
noble an d  useful life w hich fills the  horizon.

A lthough  th e  Theosophical Society w as founded  and organized 
as above, y e t i t  m ust no t be understood  th a t  Theosophy owes its 
orig in  to th a t  tim e and  event. T heosophy has an  age  equal to  the 
age of m an him self, d a tin g  from  th e  period  w hen he first becam e a 
dw eller on the  p lan e t. I t  is not only th e  W isdom  R eligion of all 
times, b u t, also, th e  tru e  K now ledge an d  Science of all ages, often 
buried  b eneath  th e  crusta tions of form , cerem ony, superstition  and 
m ythology, it  is tru e , y e t for all th a t, ex isting  an d  te lling  of th a t 
vitalizing  force an d  pow er which, n o t only im p arts  th e  life th a t 
inheres an d  m oves w ith in  all form s an d  causes them  to  be, bu t 
possesses of itself th e  n a tiv e  power of co nstan t g ro w th  and  progress.

Theosophy is no t th e  only nam e b y  w hich  th e  W isdom  R eligion 
has been k n o w n ; a t d ifferen t periods and  b y  various peoples i t  was 
know n and  recognized u n d er m any nam es, b u t th e  tru th  itse lf was 
and  is ever th e  sam e, an d  will alw ays rem ain  unch an g ed  and 
unchangeable, th o u g h  m an’s conception of i t  m ay con tinually  a lter 
and en la rge  accord ing  to  his s tage  of p rogression . Buddhism  
figures la rg e ly  as a  fac to r in  it, an d  is b y  some supposed no t only 
to embody all of Theosophy, b u t th a t  Theosophy owes its  o rig in  to 
i t  entirely . This is no t s tric tly  tru e . N e ith e r  B uddhism  no r any 
other one religion, philosophy or belief, constitu tes a ll of Theosophy, 
any m ore th a n  Catholicism , or any one P ro te s ta n t denom ination 
constitutes th e  whole of C hristian ity . T heosophy includes m uch of 
Buddhism, as i t  does m uch of every o th e r re lig ious belief, and  claims 
for itself superio rity  over all, in th is ,— th a t  i t  is no t all of any  one 
religion, b u t is th e  essence of th a t  w hich is wise, tru e , and  good of 
all religions. F rom  its  very  n a tu re , i t  supersedes in  excellence 
and wisdom the  re lig ion  of any  one tim e or people, in  th a t  it  is the 
concentrated and  refined  wisdom of all peoples an d  of all ages.

N ot only is this tru e , b u t  i t  claim s em anation  orig inally  from a 
source h igher than  m an, an d  also th a t  a ll re lig ions have h ad  their 
origin in it.

Theosophy may ap p ear to p a rtak e  m ore la rg e ly  of th e  principles 
of B uddhism  than  of any  o ther relig ion, an d  p robab ly  does. T hat 
condition is due to the fac t th a t  B uddhism , esoterically, is identical 
w ith  Theosophy to a la rge  ex ten t. T he fa c t th a t  B uddhism , even 
in  its exoteric sense, holds sway over ab o u t one-th ird  of tho w orld’s

population to-day, a f te r  th e  lapse of a  tim e g re a te r  by six hu n d red  
years th an  th e  age  of C hristian ity , is fo rcib le  proof of its  in h e ren t 
tru th  and  w isdom . T h a t some of th e  princip les of esoteric B ud
dhism have perm eated  m any relig ions, and  are  now leaven ing  th e  
whole w orld of religious th o u g h t, is n o t because it is B uddhism , 
but because it  is Truth , w hich know s no tim e, nor place, nor peoplo, 
but is universal an d  all-including , an d  w hen the tim e a rriv es  for 
its reception, i t  recognizes no obstacles in  th e  way of its  p rogress.

One of th e  ch arac teris tic  ideas of T heosophy is the  suprem acy 
of sp irit over m a tte r. I t  is th is  difference which constitutes them  
two ; if no difference existed , th e re  w ould  be b u t one. A s no two 
things a re  exactly  alike, n e ith e r a re  th ey  exactly  equal. Theoso
phy asserts th e  existence of bo th  sp ir it a n d  m atter, an d  th e ir  
relationship, b u t claim s th e  superio rity  of the  form er over tho 
l a t te r ; in  fac t, sp irit m anifests itse lf th ro u g h  an d  b y  tho 
agency of m a tte r . S p irit uses m a t t e r ; m atte r never uses 
spirit, b u t is alw ays subserv ien t to  it. W ithou t m a tte r  in  
some form , th o u g h  so e therea l th a t  to  m an ’s m aterial sense it 
appears to be m ore of sp irit th a n  m a tte r, sp irit could no t m an ifest 
or have know ledge of itself objectively. S p ir it  is ever th e  in te lli
gence th a t m an ipulates m a tte r fo r its  own ends and uses.

The object of Theosophy is to  en lig h ten  m an and  enable him  
to so u n d erstan d  and  locate him self, w ith  re la tion  to tho laws th a t 
govern him, as w ill best resto re  th a t  harm ony and  union w ith  na tu ro  
and the  A bsolute, w hich conduces to  his h ighest happiness and  
unfoldm ent, looking tow ard perfection .

Theosophy has no set creed o r dogm a, w ritten  or verbal, to tho 
conformance of w hich it  im peratively  dem ands belief and  subm is
sion, b u t ra th e r  teaches th a t  each ind iv idual should cu ltivate  th a t 
m anner of life w hich will b e s t  lead  him  tow ards th e  a tta in m en t 
of his own h ig h est aspirations. N o one is expected to accept any
th ing of w hatever n a tu re  b lindly , o r upon any o ther au th o rity  
except th a t vested  in his own h ig h es t reason  and  in tu ition  ; te s t all 
th ings according to th e  conditions of th e ir  alleged existenco and  
tru th  alone, no t by  th e  conditions go v ern in g  som ething else, and  
abide by the resu lt. I t  teaches the  presence of the Divine in  every  
hum an b reast, w hich, if h eard  an d  heeded, uplifts and b rings him  
into comm union w ith  th e  A bsolute, th e  A bsolute to him, tho  
Absolute of his h ig h est conceptions, an d  th a t the h ig h e r an d  
fa rth er he progresses, the  g re a te r  will be h is conceptions of th a t  
Absolute. I t  also teaches th a t  to  know , m an must lea rn , and  
th a t lea rn ing  is, a t first, a  process of close application a n d  deep 
study, and  th a t  he will be rew ard ed  only in  the exact ra tio  of 
his conform ance to  th e  conditions. I t  teaches th a t  th e  sp irit 
is an e te rna l en tity , whose h isto ry  covers th e  g rea t, silen t past, 
and whose h e rita g e  is the  illim itable fu tu re ;  th a t its  jou rney  
th rough e te rn ity  has fo r its  ob ject and  purpose the fulfilm ent of 
an im m easurable c a p a c ity ; th a t  a ll e te rn ity  is bu t a  continuous 
possibility for achievem ent a n d  u n fo ld m en t; th a t  the  innum erable 
avenues of know ledge lead ing  to  infinite wisdom a re  its  chosen 
walks. I t  d iscourages the  cu ltivation  of an y  one ta len t a t tho  
cxponse of all o r any of th e  others, b u t encourages the developm ent



of the whole man, so th a t each cord in his en tire  n a tu re  shall be 
a ttuned  in harm ony w ith  th e  whole. D esires of an earth ly  or per
ishable naturo, th a t  glow and  bu rn  w ith  th e  fierce violence of a 
consum ing fire; passions th a t  seam th e  face, b lear the  eye, and 
bend  the fo rm ; th e  silen t an d  suppressed  fu ngus grow ths of the 
lower nature, w hich feste r and  poison, all m ust be allowed to die 
ou t and disappear. P u rity , love, tru th , an d  wisdom are  th e  touch
stones of success, b e in g  a t  once th e  m eans an d  object of atta in -

Theosophy has  no controversy  w ith  th e  T ru th  as em bodied in 
Spiritualism , o r any  o th e r relig ious belief, n o r w ith  th a t  of any 
science or philosophy, b u t does tak e  issue w ith  those a rrogan t 
exponents of any  relig ion, belief, philosophy or science; who, 
dogm atically  asso rt th e ir  conclusions founded  upon th e  basis 
of p a rtia l know ledge only, to be final an d  absolute.  ̂ I t  exer
cises tow ard  all th a t  sp irit of ch a rity  a n d  fellow -feeling which 
is born  of th e  b ro ad est lib era lity , and  w hich recognizes good in all. 
Theosophy holds th a t  any  given  'ism or ology th a t influences or 
leads m an to  h ig h e r conceptions of tru th , an d  is conducive to  purer 
ind iv idual life, is sacred, an d  is serv ing  h ig h e r ends. I t  m ay not 
ag ree  th a t  th e  tru th s , as seen and  striven  for on a  p a rticu la r  line, 
a re  th e  h ig h es t tru th s , fo r it recognizes th a t  t ru th  is m any-sided, 
b u t to ob ta in  a  view  even from  one side is deem ed an upw ard  step. 
I n  th is sense, T heosophy feels an  in te re s t and  sym pathy in  every 
w ork w hich has fo r its  ob ject th e  elevation of hum anity , an d  never 
a ttem pts to o b s tru c t o r re ta rd , b u t ra th e r  in  its  own w ay, aids and 
assists.

R e-incarna tion  an d  K arm a are  tw o p rinc ipa l and  im portant 
features, fo r th e  fu ll u n d erstan d in g  of w hich those w ho desire 
Theosophical know ledge should study . To those who w ould know 
the  tru th  npon  these  subjects, i t  m ay be said  th a t  th e re  is qu ite  an 
extensive an d  exp lic it lite ra tu re  e x ta n t an d  accessible, b ea rin g  upon 
R e-incarnation  an d  K arm a, th e  study  of w hich will enable them  to 
ob ta in  correc t an d  reliab le  in form ation . H earsay  and  partial 
know ledge canno t be depended  upon to  g ive  exact t ru th  in this 
m a tte r. R e-incarnation  is a  subject th a t  has been  closely looked 
into, stud ied  and  accep ted  by  too m any keen  and  critica l m inds to 
b e  idly considered. No one, from  th e  s tand -po in t of p a rtia l know
ledge, is qualified to  accept or re jeo t i t ;— it  m ay be found, upon study 
and investigation , to  be m ore p lausib le  of belief th an  w ould appear 
a t  first glance.

Theosophy a sse rts  th a t  upon  no o th e r know n theo ry  can tlio 
apparen tly  u n ju s t conditions and  inequalities of individual life bo 
accounted for th a n  upon th a t  of re-incarnation . Re-incarnation 
re s ts  entirely and  solely upon  th e  law  of cause and  effect, asserting 
th a t  a  given cause produces, sooner or la te r , an  effect of th e  samo 
n a tu re  upon the  sam e p lane, alw ays, how ever, a tten d ed  by an 
im pulse which im parts an upw ard  tendency . The existence of man 
upon ea rth , w ith all his physical, m ental, m oral aud  sp iritua l cha
racteristics, is the  effect of previous causes, th a t  effect itself, in 
tu rn , assum ing th e  phase an d  action of causes, which, a t  subse
quen t time, shall work his fu rth e r  g row th  and  developm ent.

M an is dual ih his na tu re . The sp irit, which is the  e ternal ego, 
eternal as h av in g  had  no b e g in n in g  in the  past, and as hav ing  no 
ending in th e  fu tu re , is the  real tru e  self, and m anifests in m any p e r
sonalities, each personality  constitu tin g  a d istinct life on th is ea rth . 
Every incarna tion  or m anifestation  of the  ego as a personality  is 
an advance a long  th e  sp iritua l line, as com pared w ith th e  p rev i
ous one, an d  each ind iv idual re -incarnates m any times on th e  ea rth  
plane.

A t death , or w ith in  a com paratively sho rt tim e after, the  person
ality w hich is no t the  sp irit or ego itself, b u t m erely a vehicle it 
utilizes for th e  purpose of g row th , an d  w hich a t d eath  it  is done 
with, perishes. A ll th a t th e  sp irit, th e  e ternal ego, has acquired  in 
any way w hich is of necessity of a  la s tin g  and  im perishable natu re , 
is stored up  fo r subsequent use in its  n ex t incarnation, so th a t a  
new re -b irth  is begun upon th e  basis of th e  h ighest developm ent 
a tta ined  in  its  previous incarnation . T here is no retrogression, b u t 
always advance. T he personality , th e  vehicle, perishes when its  
usefulness is e n d e d ; th e  sp iritua l ego continues to exist, and  utilizes 
again an d  ag a in  th a t  phase of m an ifestation  in m a tte r which is 
best ad ap ted  to  its  g row th , and  w hich u ltim ately  enables it  to  m ergo 
into th e  Infin ite .

To enable one to  g rasp  an d  u n d e rs ta n d  these ideas, i t  is neces
sary to realize  th e  difference betw een  th e  tru e  and th e  false, the  
real an d  th e  u n rea l— th a t  w hich is e te rn a l as com pared w ith  th a t  
which is tem p o rary  and  perishable . The sp iritual ego bein g  
e ternal is concerned  w ith  th e  e te rn a l, no t w ith  the  tra n s ie n t and  
passing.

I f  th e  a tte m p t be m ade to  square th e  princip les of re-incarnation  
w ith preconceived  ideas of w hat should be according to m an’s finite 
conceptions, fa ilu re  m ay a tte n d  th e  e ffo rt; b u t if a  sincere an d  
earnest desire to  know  th e  unknow n a n d  to  solve the  m ysteries of 
being is fe lt, m ost sa tisfac to ry  resu lts  m ay be obtained. M an is, 
to a  degree, th e  a rb ite r  of his own destiny . The road along  which 
ho is to jo u rn ey  is inexorably  m arked  out, b u t w hether he will 
hasten or lo ite r on th e  way; w hether he enjoys or suffers, depends 
largely  upon him self. Theosophy teaches th a t the ind iv idual is 
superior to tim e, place or circum stance, if he so w ills; th a t th e  door 
of un iversal know ledge is open for th e  a tta inm ent of wisdom to 
him who earn estly  and  devoutly  seeks adm ission to the  Tem ple of 
T ru th . F o r th e  id le and  indolen t wisdom exists not, b u t a tten d s  
upon honest effort.

T here aro o rders variously know n as A rhats, A dep ts, The 
B rothers, T he M asters, M ahatm as, etc., w hich exist in  the  reg u la r 
line of p rogression  lead ing  to  th e  A bsolute. In  all n a tu re  
the low er leads up  to  the  h ig h er in m ethodical g radations. In  th e  
hum an race  th e re  a re  a t  the lower end  of th e  scale th e  m ost infe
rior grades, an d  im m ediately above them  ex ist men of m ore averago 
in telligence, an d  so on up  th e  scale till is reached th e  h ighest 
o rder of m inds. B etw een th e  low est and  th e  h ighest a re  the  in te r
m ediate links w hich connect th e  extrem es. Now, above th e  h ig h 
est developed class of m en and  im p in g in g  upon them , are  o rders 
of in te lligences w hich connect the  m ost advanced m inds of th e



hum an family w ith y e t still h ig h er o rders. T h a t these rofined and 
exalted Ones are  no t accessible to o rd in a ry  m en is self-evident, nor 
will i t  become possible fo r m an to  con tac t them  unless he rises to 
th e ir  plane. T heir s ta te  an d  condition b e in g  th e  resu lt of the 
refining and p u rify in g  processes of ages, th e ir  p lane of th o u g h t and 
action is so fa r  above o rd in a ry  ea rth ly  levels th a t  only the  very 
exceptional an d  sub lim ated  soul can possibly rise to  a  h e igh t th a t 
will b ring  him  w ithin  th e ir  notice— and  to  have p rogressed  so far 
as to be able to  com m unicate d irec tly  w ith  th e  M asters, indicates 
a  degree of a ltru ism  an d  self-conquest ra re ly  if ever m et w ith.

Man, in  his g re a t egotism  and  self-conceit, im agines his own 
sphere of action  th e  h ig h es t th a t  exists, little  realiz ing  th a t  is his 
only one of th e  steps lead in g  to  y e t h ig h e r sta tes, an d  th a t  in those 
h ig h er realm s a re  in telligences w hich ac t upon th e ir  respective 
superior planes qu ite  as n a tu ra lly  as he  does upon his low er o n e ; 
an d  fu rtherm ore, th a t  to  them  m an’s esta te  m ay ap p ear an inferior 
condition in  com parison. T he B ro th ers  a re  th e  g rad u a tes , so to 
speak, of hum anity , th ey  have by  effort an d  ac tual experience 
a tta in ed  all th a t is h e ld  w ith in  th e  scope of hum an  endeavor as now 
know n to m an, and  have, by  v irtue  of th a t  a tta in m en t, risen  to  acfc 
upon h igher p lanes of existence, w here th e ir  developed superhum an 
powers have la rg e r  field fo r still fu r th e r  a tta in m en t. Now, because 
they  have th u s  a tta in ed , i t  does no t follow th a t  th e ir  in te rest in 
hum anity  has ceased, o r th a t  th ey  a re  help less to  cause th a t  feeling 
to  ac t in  a  p rac tica l an d  efficient m anner to  th e  g re a t benefit of tho 
r a c e ; on th e  co n tra ry , h av in g  risen to  th a t  s ta te  from  w hich they 
view hum an affairs in  a  p u re ly  im personal lig h t, th ey  can now the 
b e tte r  influence an d  assist m ankind  as a  whole, to p rogress tow ard 
th e ir  own advanced  s ta te , in  fact, th a t  is one of th e ir  chief offices. 
F rom  th e ir  superior stand -po in t of observation and  experience, they 
fu lly  realize th a t  only by his own exertion  an d  desire should man 
advance and  th ey  ac t in  accordance w ith  th a t  fact. W ere  they  by 
th e ir  own s tre n g th  to  u rg e  and  push an ind iv idual o r a  raco beyond 
th e  se lf-sustain ing  point, it  could b u t p rove disastrous. T hat 
would be m uch like inducing  or causing  a boy to  climb a  tree , who, 
when he h ad  m ade th e  ascent, no t h av in g  th e  s tre n g th  to  m aintain 
his place, loosens his hold  and  falls to  th e  g ro u n d , m angled  or 
dead. H e did  n o t a tte m p t th e  fea t because of n a tiv e  resolution and 
strength , b u t because of h av ing  been induced  to  a ttem p t more 
than  he could successfully  perform  u n d e r p ressu re  of some outside 
influence, an d  w hen fo re ign  a id  is w ithdraw n, he  n a tu ra lly  becomes 
th e  victim of h is own w eakness.

The wisdom of th e  M asters is em phatically  evinced by  th e  course 
they  pursue tow ard  hum an ity . W hile  th e  race  as a  whole pursues 
its  regular way along  th e  slow and  sure road  of evolution, receiv
in g  now and then  a t  th e  needed  tim e, im pulses w hich call ou t its 
own inheren t s tre n g th  an d  thus insures advance  w ith  no back-sets, 
still thero are a few who, by  ex tra  effort an d  ch arg ed  w ith  h igher 
m otives than actuate m an k in d  in  genera l, an d  insp ired  by  glim pses 
of w hat thoir h igher n a tu re  is capable, “  L ive th e  L ife”  pushing 
on ahead  of the  p lo ld in g  race  : and  a f te r  a  tim e spen t in  illum i
n a tin g  th e  earthy  n a tu re  an d  cu ltiv a tin g  an d  ex p an d in g  th e  h igher,

a ttrac t tho a tte n tio n  of th e  M astors a n d  receive from them  aid  and  
encouragem ent.

The M asters w ould tak e  each one by  th e  hand and  lead  him  
upw ard if i t  w ere best, b u t th ey  a re , w h a t they  are  because th ey  
have su b o rd in a ted  self an d  a c t from  g re a t  knowledge, n o t sen ti
ment and  em otion, an d  th e  g re a te s t  good bo th  of h u m an ity  as a  
whole and  th e  in d iv idua l as a  u n it, is th e ir  object. N o one w ho 
is w orthy, who is en titled  to  recognition , is ever passed unnoticed  
by them , b u t they a re  the  jud g es of m erit, unless the  asp irin g  one 
attains to th e ir  s ta n d a rd  of w orth iness he shares w ith th e  race th e  
common lot. P u r i ty  of life, n o t alone accord ing  to  th e  custom s 
and s tan d ard s  of one’s own tim e, b u t as em bodied in  th e  wisdom 
of all tim es an d  as spoken by th e  M asters them selves, is absolutely  
necessary to en title  one to recognition . I t  m ay require th e  tra in in g  
of m any lives beforo one becomes f i t ; b u t  w hat then w h at is tim e 
to him who know s him self to  be one w ith  th e  E te rn a l!

[The foregoing excellent sketch of Theosophy is taken from The Evening Item of 
Martinez, California.—Ed.]

IR A N IA N  A P P E L L A T IO N  OF T H E  L U N A R  ORB.

I N th e  sacred  A v esta  of th e  P arsees , th e  moon is frequen tly  
add ressed  as “ M ah Gao-chithra,”  w hich expression, in accord

ance w ith  th e  trad itio n a l in te rp re ta tio n  of th e  term , is tra n s la te d  
to m ean th e  “  M oon th a t  keeps in  i t  th e  seed  of the  B ull.”

“  Gau” in  th e  A v esta  m eans bo th  th e  "  e a r th ”  as well as “  cow or 
bull” an d  “ Geush”  w hich is an o th e r form  of the  same w ord, in  th e  
oldest w ritin g ,— th e  G athas— seem s to  su ggest th a t the  w ord s tands 
either for th e  e a r th  or the  anim al creation . “ Taurus”  or th e  bu ll 
in the Zodiac is a  sign  of th e  e a r th  an d  is a  symbol of th e  seed of 
life. In  th e  four K abalistic  faces also th e  bu ll stands for th e  elem ent 
of ea rth . T he expression “ Mah Gao-chithra” may very  app rop ri
ately be ren d e red  to  m ean, “ th e  moon th a t  bears in i t  th e  «eeds of 
earth ly  lifo .”

W e m ay tra n s la te  th e  w ords w ithou t m uch difficulty, b u t i t  is 
not easy to  answ er w hy such an  ep ith e t w as given to the  moon. A  
very crude exp lana tion  is very  o ften  given th a t as th e  new  moon 
continues d u rin g  th e  succeeding few  days to  presen t the  appearance 
of the horns of a  bu ll, th e  ancien ts  in  th e ir  simplicity an d  w ild 
im agery com pared  th e  moon to  th is  p a rticu la r  animal. I t  is n o t th e  
ex ternal shape of th e  moon, how ever, th a t  is referred  to  b y  tho  
qualifying expression. A  h in t ap p ears  th ere in  as to th e  influence, 
action, and  connection  of th e  moon w ith  our te rrestria l sphere .

F o r w an t of any  o th e r source of inform ation on th is  point, le t ua 
tu rn  to  “ th e  S ec re t D octrine,” th a t  m arvellous store-house of sug
gestive teach ings in  R eligion, M yth , Sym bol, and Science.

W e lea rn  th en ce  th a t  th e  m oon “  p lays th e  la rg est an d  m ost 
im portan t p a r t  as w ell in  th e  form ation  of th e  earth  itse lf as in  th e  
peopling th ereo f w ith  hum an b e ings.”  T he moon is th e  4 th  globo 
m  a sep ara te  series of seven orbs, a n d  th e  life-im pulse developing



a fte r seven Rounds over th is  lu n ar sep tenary  series, g ives rise in 
tu rn  to our terrene series of seven orbs, of w liich ou r e a rth  is tho 
4 th  and the  grossest. The moon in its  lu n a r series of globes stands 
on the  same perceptible and  m ateria l p lane as th e  e a rth  does in its 
own series of seven globes, each of these la t te r  spheres being  res
pectively genera ted  by  th e  life-elem ents an d  energy  th a t oozes 
out when each .of the  corresponding  seven orbs of th e  L u n a r series, 
goes into pralayct a fte r com pleting its  i th  R ound. ^

The P itris  or L u n ar M onads a re  those w hich h av in g  ended  their 
life cycle on the  L u n ar chain  (which is in fe rio r to tho  te rrestria l 
chain), have incarn a ted  on th is  one. T here  a re  seven moons as 
th e re  are  seven ea rth s . S ix  of these  in  each chain  being  super
physical, are  invisible to th e  n ak ed  eye, w hile th e  grossest in each 
chain (viz., our e a r th  and  i t s . sa te llite  th e  moon) a re  alone percep
tib le  to  us, occupying as they  do tho tu rn in g  po in t in each septe
n ary  circle. 1 A s th e  L u n ar M onad therefo re  passes in  its  7 th  Round 
over the  moon, th is  orb  beg ins to die and  tra n sfe r  its  principles to 
a  ‘ L aya cen tre’ o r a  cen tre  w hence d ifferen tia tion  commences and 
our ea rth  slowly comes in to  being.

The L unar M onads or P itris, the  ancestors of m an, become in 
reality  m an him self by  in ca rn a tin g  on our e a rth . ‘ L u n ar spirits’ 
have to becom e ‘ m en’ in  o rder th a t th e ir  e M onads’ m ay reach  a 
h igher p lane  of ac tiv ity  and  self-consciousness.
" I t  has been' s ta te d  th a t  th e  teachings contained  in  th e  “  Secret 

•Doctrine’’ trill bo found  corroborated  in  g re a te r  p a r t  by  th e  different 
re lig io u s1 teach ings found  in  ancien t books, a lthough  they  be frag 
m entary. T he s ta tem en t th a t  th e  e a rth  is form ed out of the 
‘ principles’ of th e  moon, and  th a t L unar M onads develope in to  men 
on e a rth  m ay ap p ea r s tran g e , b u t i t  receives unexpected  corro
b o r a t i o n  from  th e  “ A v esta” w herein th e  w ord “  Gao-chithra” taken
from still o lder teach ings and  trad itio n s has h ith e rto  rem ained 
unexplained. T he S ec re t D octrine fu lly  explains th e  m eaning of 
the  w ord w hich in  i ts  tu rn  helps to  po in t ou t th a t  th e  teach in g  on 

"this po in t comes to  us from  rem ote A ryan  ages.
• N . D. K .

1, Vide “ Secret Doctrine,” Vol. I, 172, et scq.

G E R M A N  M Y S T IC IS M .

(Continued from  “page oiYS.J
m .

W E have seen th a t Du P re l considers mysticism to be only 
possible if m an leads two sim ultaneous lives—one, of w hich 

lie is no t conscious in his w ak ing  s ta te , b u t becomes conscious of 
in the som nam bulic condition j th e  o th er, th e  ordinary  every day 
conscious life. M oreover, th a t he considers tho study of the somnam
bulic condition th e  only w ay of finding ou t any th in g  about the m ys
terious link betw een th e  transcenden tal “ S u b jec t” and itsearth -b o u n d  
“ person.”  W e have fu rth e r seen th a t  w lia t he calls “ th e  threshold  
of sensib ility” d ivides these two s ta tes of sim ultaneous conscious
ness, and  w hen th in g s know n to  th e  transcenden ta l Subject become 
known to the  “ person ,”  they  a re  said  by  our au thor to cross “  the  
threshold  of consciousness,” m eaning, of course, our everyday  con
sciousness ; and  th a t  he speaks of the  th resho ld  of consciousness 
being  displaced, o r pushed fu r th e r  back . W h en  our consciousness 
is en la rg ed  m  every  direction as in  th e  som nam bulic condition.

In  support of these ideas, Du P re l b rin g s  forw ard  a bew ildering 
assortm ent of a rgum en ts and  facts. W e know  th a t th e re  exist, 
m any n a tu ra l phenom ena im perceptib le to  ou r senses, v ib rations of 
air, ether, &c., which we cannot h e a r  or see. I t  is certa in  th a t for 
each organism  the  th resho ld  of sensib ility  differs. F o r organism s 
lower th an  m an m uch is supersensual which comes within th e  reach  
of our senses; there fo re  i t  is logical to  suppose th a t th e re  ex ist 
m ultitudes of phenom ena and  of forces in th e  universe of w hich 
m an’s senses ta k e  no cognizance. In  o th e r words, there  is fo r 
every being  low er th an  m an, a  tran scen d en ta l w orld, th a t is a  w orld 
perceptible to us w hich it  cannot cognize, a n d  to say th a t no such 
world exists in  o u r case also is to  suppose m an as a t p resen t 
developed the  finality  of th e  universe, an d  th a t  our senses ap p re 
hend the  whole of being . A  tran scen d en ta l w orld for m an also is a  
necessary deduction from the  law of evolution, as is also the  deve
lopm ent in us of transcenden tal senses en ab lin g  us to cognize the  
transcenden tal w orld— th is process is, in fac t, the  essence of th e  
very idea of evolution. “ I t  seems unden iab ly  probable th a t  in  
o ther p lanets  b e in g s m ay exist whose th resh o ld  of sensibility  is 
pushed m uch fu r th e r  back, and  who cognize th ings we do not 
and in accordance w ith  th e  law  of evolution it must be supposed  
th a t the  en la rgem en t of m an’s field of perception  will p roceed on 
earth , and facu lties be acquired , no t now ex isting  in him .”

“  Consciousness is a  p roduct of evolution, and , in th e  biological 
process, has em erged  from  constan t an d  painfu l s tru g g le  fo r 
existence; i t  grow s up, therefore , to  its  object, th e  world, only by  
degrees, as a  creep ing  p lan t to  its  support, so also are  we m en, 
as tho h igh est ex isting  p roducts of evolution, yet lim ited by  
our wholo o rgan isa tion  to  re la tions w ith  only  a  fragm ent of th e  
whole of N a tu re ;  th e  transcenden tal w orld  beyond our senses 
rem ains closed to u s .”  “ Biological ex a lta tion  of consciousness 
signifies a  g rad u a l adap ta tion  to  tho as y e t still transcenden tal 
o rder of th in g s ; in  th is  ad ap ta tio n  there  m ust therefore happen



an approxim ation to  the  condition of consciousness of tliose beings 
who belong to th a t tran scen d en ta l o rder of th in g s .” M ysticism 
says thafc man has lost facu lties of powers he once had, the  biologi
cal view of life says he is now by  degrees g e ttin g  them  for tho 
first time. Both views im ply th a t  m an has a  g re a t developm ent 
before him, and Du P re l says they  come to th e  sam e th in g — “ in tho 
one case we have to  gain , in  th e  o thor reg a in .”  Phis regain , accord
ing  to the Secret D octrine, is a  regain  plus som ething more, and 
in so fa r it is biological. (The gain , accord ing  to biology, is limited 
to the  developm ent of physical b ra in , accord ing  to  th e  S. D. is a 
gain  in  the  psychic an d  even sp iritua l “  b ra in s .” )

A ll n a tu re  shows harm ony  betw een s tru c tu re  of life forms, 
instinctive tendencies an d  v ita l relations. I n  a ll th ree  respects 
ex isting  anim als occupy a  m iddle sta tion  possessing form s, tenden
cies an d  relations th a t  be long  to  the  past, and  a re  becom ing obso
le te  an d  vanish ing , an d  o thers th a t  belong to th e  n ex t stage  and 
a re  in  germ  and  developing. M an is no exception to th is  rule. 
“ T he abnorm al functions of hum an consciousness claim  thereforo 
th e  same re g a rd  as th e ir  cou n terp art, th e  ru d im en tary  organs.” 
M an’s psychic faculties, only in germ  now, a re  biologically prophetic, 
like organs form ing  in  th e  em bryo. “  The six th  sense of the  trans- 
cendental m an of th e  fu tu re  could only be such as we already 
possess as tran scen d en ta l b e in g s ; ifc is one and  the  same world in 
w hich we are  as tran scen d en ta l beings, and to  w hich fche futuro 
m an will be ad o p ted ....T h erefo re  in th e  faculties of som nam bulists 
lie no t only veiled ind ications of our Subject, b u t also of fche futuro 
ea rth ly  life-form , an d — as fa r  as th is  m ay be elsew here already 
realized— of th e  in h ab itan ts  of o ther s ta rs .” “ Now since this 
o ther w orld, to  w hich as b e ings of sense we a re  no t re la ted , but 
to w hich as S ub jec ts ,we belong, m ust be th o u g h t as likewise in 
its  n a tu re  m ateria l, th e  like bein g  tru e  also of our Subject, tlio 
transcenden ta l psychological faculties lose th e ir  m iraculous charac
te r  and  receive a  n a tu ra l one ............ Ifc is fche application  of th is falso
scale of our know n n a tu ra l law s to  th e  transcen d en ta l w orld which 
suggests th a t hackneyed  ph rase  of rationalism , th a t  th e  phe
nom ena of som nam bulism  co n trad ic t th e  law s of na tu re . They 
contrad ict only the  law s of th e  sensuous half of the  w orld, b u t in 
their n a tu re  are  ju s t as conform able to  law as th e  fall of a  stone.” 
They are  “  m iracles” only in  th e  sense given to th a t  word by A ugus
tine, who sa id : “ A  m iracle does no t happen  in contradiction 
to  nature, b u t in  contrad ic tion  to  w hat we know  of n a tu re .” 
“  Removal into the  tran scen d en ta l w orld can only be th o u g h t of in 
th e  monistic sense as th e  d isplacem ent of th e  th resho ld  of our 
consciousness an d  self-consciousness, w hereby w h a t was form erly 
an  unconsciousness rapport w ith  n a tu re  becom es a  conscious one...
........W ere our five senses to  be suddenly tak en  aw ay, and  senses
of an  entirely different k in d  g iven to us, th o u g h  stan d in g  on the 
sam e spot, we should believe ourselves in h ab itan ts  of ano ther s ta r.” 

In  th e  transcendental consciousness th e  p leasures and  pains of tho 
personal ego (the ord inary  self) a re  reg a rd ed  objectively, and  with 
indifference. This indifference of the  in n er self fo r tho pleasures 
and  pains of the outer seems to  ex tend  to the  whole of life, Tho

Subject enjoys th e  fru its  of th e  earth ly  life w ithout troub ling  itself. 
If we reg a rd  th is life as a k ind  of prescrip tion  which the transcenden
tal S ub jec t adm in isters to itself, the  differences betw een the  the is
tic and  p an the istic  system s d isappear, and  “  th e  com plaints of m an 
against n a tu re , w hich no philosophical system  can seriously con tend  
to be groundless, a re  silenced.” The fac t is th a t as Schopcnhauer 
said, i t  is an e rro r fco suppose we ex ist in o rd er to  be happy, we a re  
here to suffer in o rd e r fco learn, an d  thafc our consciousness m ay be 
raised in te llec tually  and Aesthetically as well as morally. The van ity  

i of our ea rth ly  s triv in g s shows th a t life on e a rth  is only a m eans to 
an e n d ; so also of civilizations, w hich blossom only to perish, th e  end 
is a transcen d en ta l one— to fit us for a h ig h e r form  of phenom enal 
life. I f  th is w ere n o t th e  case, life would have no m eaning. P rogress 
merely objective, is an  u tte rly  w asteful affair, the product only 
being considered, and  th e  producer sacrificed to ifc; thafc fche indivi
duals co n trib u tin g  to  th e  progress of th e  w orld should no t them 
selves be p ro g ressin g  subjectively is con tra ry  to the economy of 
nature. E v ery th in g  we do has two results, one in the  objective 
world, the o th er in ourselves. W e are  m achines which in tu rn in g  out 
products th e reb y  becom e b e tte r  able to tu rn  ou t larger products.

“ The m ystical phenom ena e ith e r denote a  h igher life-form  
which will one day ex a lt the  race on ea rth , or, all naturo  being  
conceived as a ris ing  scale, wo m ay suppose th a t such forms aro 
already to be found  on o ther s ta r s ; lastly , our own ind iv idual 
fu tu re  m ay be signified in the  abnorm al facu lties.”  Tlie au tho r adds 
th a t all th ree  suppositions are  com patible ; (as, in fact, is proved 
by the ir am algam ation  in th e  S ecret D octrine or W isdom Religion.) 
Du Prel also says th a t  “ th is d irection of the  biological process would 
be the  inev itab le  one, if, as is alw ays conceivable, the  theo ry  of 
transm igration  of souls has a germ  of tru th  ;” which shows th a t  he 
is not quite  sound upon the  doctrine of re -in ca rn a tio n ! The evil in  
the world, w hich th e  s tru g g le  for existence brings w ith ifc, is in its 
results optim istic; for th is s tru g g le  advances the  biological elevation 
of life-form s and  of th e ir  consciousness, and advances individual 
developm ent in tellectually  and m orally. In  a sim ilar way, upon 
a w ider scale, periods of m aterialism  and  egoism have an educational 
value for th e  race.

“ W hen by little  and little  intellectual labor has been converted 
into ta len t, and m oral conquest into good dispositions, then is tho  
earth , th ro u g h  a valo of tea rs indeed, y e t not a purposeless one; then  
can the  common u n d ers tan d in g  apprehend  the  value of the stru g g le  
of th is life, in which alone ch aracter can be developed and  form ed ; 
then is m ateria l w elfare— the single aim  of m aterialists— only tho 
means, though , tru ly , no t unessential m eans, to a far h igher aim .”
“ T hrough our whole life is p ro trac ted  the  strife  betw een our earth ly  
phenom enal form  and  our tru e  transcenden tal be in g ...T h e  actions, 
ethically valuab le  from  th e  stand-poin t of the  Subject, a re  w orthless 
and un in tellig ib le  from  th a t of phenom enal egoism. N ay, life itself, 
from the  s tand -po in t of earth ly  consciousness a  vale of tears, is from  
the standpo in t of transcenden tal consciousness a valuable possession, 
not in sp ite  of suffering, b u t on account of i t .” R. H .

(To be continued J



VED AN TIIA  V A R T U IK A M .

(Continued fron tpage  181 of Vol. X .)

J J A J A  YOG , the easier m ode of conquering  m ind, will now be 
J -V  explained. F irs t, exam ine your body by  th e  above pro
cesses. Forego A garni1 and  Sanchita2 and  be free  from  all disease. 
H ave patience to m ed itate  upon God alw ays. T his k in d  of wise 
Yogi who lib e ra tes  his tongue  an d  causes it  to en te r  th e  place called 
Thrikuta th rough  Sushum na5 road  can th ereb y  easily re ta in  or curb 
his b rea th  in  D harana . T he said Yogi m aste rin g  Dharana and 
Sam adhi in  a short tim e from  Agnachakram, slowly an d  patiently  
crosses th e  sphere of moon, goes beyond Nada,, Bindu, and  Kala, 
steps over Dhruvapada, know s th a t Brahmarandhram  or th a t 
cen tra l hollow p a r t in  th e  sku ll is th e  door of Rechaka o r exhala
tion  ; and  dwells in the  thousand-petalled -lo tus-like  Sahasrarachak- 
ram  (probably M edula ob longata). Therefore,

One rising  above M uladharam  conquers E a rth  Element,
„ „ Sw adishtana  ,, W a te r ,,

,, Manipuralca „ F ire  „
„ „ Anahata „ V ayu or W ind  „
,, „  Visudtha ,, A kasa  „
„ „ Agneya  „  M anas „
„  „  Ghandramandala or sphere of moon, becomes

Guruswami, the  dw eller in  Sahasrarachakram. I t  requires 24 years’ 
tra in in g  to  a tta in  th is  s tag e  of Paramesicaratlucam  by  m eans of 
p erfec t devotion. E ig h t k inds of Siddhis or resu lts, consisting of 
Panchakshari-japam  connected  w ith Adhara  (perhaps M uladhara  ?) 
w ill be gained  then . T h u s by  p ractice  th e  Y ogi w ill be able to 
w ander freely  in th e  a ir  w ith  b irds, to live e ternally , to  reach  God, 
to  possess e igh t k inds of w onderful powers, viz., Anim a, Mahima, 
&c., to  pun ish  or forgive, to know  a t once th e  past, the  present, 
an d  th e  fu tu re , to deceive th e  all deceiving tim e, to conqucr it, to 
see as v ividly as in the  h an d -m irro r th e  affairs o f  all beings every
w here, to know ev ery th in g , and  thus to acquire the  wealth of 
Sarshnithwa.

T hen the  Sishya said :— “ This R ata  Yoga is indeed  wonderful 
and  pow erful. B u t who is able to p rac tice  it as ju s t described? 
Even by m astering  th is  Y og  one acquires, you said, Sarshnithwa 
b u t not Videhakivalya. B u t th en  it  seems som ew hat difficult to 
pursue the course p rescribed  w ithou t go ing  astray . Therefore I 
beg  you to im p art to  m e th e  teach ing  of th e  o th e r Y og called 
R a ja  Y og”

1. “ W hat is A gam i K arm a ?
“  T he doing of tho v irtuous o r  v icious ac tions w ith  th e  p hysica l by  a  sane person 

a f te r  a tta in in g  the  know ledge of d istinc tion  betw een  r ig h t  an d  w rong , is called 
A gam i K arm a.” ( Vide Sri S an k arao h ary a’s  Tatwa Bodhy vorse 3 4 ).

2. “ W liat is Sadchita K arm a ?
** T h a t w hich  nerves as a seed fo r conn tless b ir th s , w hich w as collocled  in fo r

m er birthB, and  which will be b o m  now , is  to  bo know n as Sanch ita  K arm a.” (Ib id , 
verse 35).

3. P rofessor Cowell identifies Sushum na  w ith  th o  coronal a r te ry  w hich P andit
R am a P rasad  K osyapa, M. a., F . T. S», identifies i t  w ith  trachea* (M arch 18S8
Theosophist, p«, 371).

The G uru, much pleased with the  in te lligen t question of tho 
Sishya, replied :— “ H ata Yog and  Raja Yog are  intertw ined and 
in terdependent. Each helps tho o ther. Each is necessary to the  
other. R aja  Yog n a tu ra lly  follows H ata Yog and is a m a tte r  of no 
difficulty w hatever. A fte r  conquering  b rea th  by means of Kum bha- 
ham (or s to ring  b rea th ) R aja  Yog m ay be prac tised .”

The S ishya again  s a id :— “ Inasm uch as 24 years’ p rac tice  of 
Hata Yog u ltim ately  leads to R aja  Yog, i t  does not seem to be tho 
best Yog. Now please explain  th a t  R aja Yog, which you say 
results a fte r conquering  b re a th .”

The G uru rep lied  :— “ R aja  Yog is so called because it is the  R aja  
or sovereign of all Yogas. This R aja Yog m ust be practised  only 
after learn ing  M antra Yog, w hich occupies Mandalastanam  and 
which is a lready  fully  described. A nd  its Yoga Mudra is Syam - 
bhavi Mudra.

A fter g a in in g  th is M udra and  know ing  the  three Lalcshyams one 
must p ractise , th a t Lakshyam  alone which leads him to the  goal. 
Hence the im portance of know ing th e  th ree  Lahsliyams, viz.,

T hree Lakshyam s. A n t ^ r l a h i h y a m ,  (2) B a h i r l a L s h y a m ,  and
(o) M adhyalakshyam .

(1) The Antharlakshyam  is of several k inds,AntharlaJcshyam. - ' [ . , ,, ., , . j? p >
or winch the  th re e  chief ones are as follows —■

(i) One sees first a  l ig h t like a  flash of lig h tn in g  passing from  
Muladharam  to Brahm arandhram . W hen  closely and a tten tiv e ly  
observed, th a t lig h t g rad u a lly  fills up all s p a c e ; and covers up, and  
causes, one to  fo rg e t ev ery th in g  an d  leaves a  mass of undefined 
light.

The overcom ing of th a t l ig h t is the  sole practical proof of for
ge ttin g  th a t one lig h t and  of recogn ising  A dw aya  Bralima.

(ii) T h a t w hich ap p ears  like th e  m oon-ligh t ru sh in g  from M ula
dharam  to  Bra lunar andhraAii, and  w hich, w hen followed carefully , 
will u ltim ately  lead  to the  know ledge of Adwaya, Brahma.

(iii) A nd th a t wliich enables one to see in the centre of the  two 
eyebrows the disc of fire, in its cen tre  th e  disc of sun, in its 
centre the  disc of m oon, and  in its cen tre  a  b rillian t lam p ligh t, 
while each subsequen t conception wipes off th e  rem em brance of 
the preced ing  one.

Bahirlakshyam.. (2.) Bahirlakshyanu

A t a d istance of 2 inches from  the  tip  of the  nose there  in the  
blue Akas Tat warn.

brow n Vayu do.
red  Tejas (fire) do*
green  Jala  (water) do. 
yellow P rith iw i (earth) do;

A fte r  passing  in  o rder, in deep contem plation , one a fte r ano ther 
of those 5 tatwam s w ith in  12 inches distance from the tip  of th e  
nose, th ere  flashes sudden ly  th e  6 th  tatwam  of Chidakasam w hich 
envelopes thc  observer as well as ev e ry th in g  with its Chitkala. 
The steady contem plator of th is Chitkala  sees no th ing  bu t one mass

Do, 4 do.
Do. 6 do.
Do. 10 do.
Do; 12 do.



of lig h t which is Adwaya Brahma. T his is w h at is called 
Bahirlakshyam.

Madhydlakshyam. (3). L astly , M adhyalakshyam.

F o ree ttin g  the processes of Anthar  and  Bahirlakshyams, and 
un iting  the desiring Chittam  an d  de lib era tin g  Buddhi an d  renounc
in g  the w orkings of th e  in te rn a l an d  ex te rn a l senses, ho ld ing  fast 
to  the infinite lig h t o r Jotirm ayakasam  which flashes in his O n Ham 
crossing over the  percep tib le  w orld, and  rem ain ing  cognizant of 
no th ing  b u t one lig h t w hich is A dw aya Brahm a. This is

^ T h e  jR a j^ F o g ' form ed of these th ree  Lalcshyams is spoken of 
d ifferently  by  d ifferen t schools. The aforesaid  th re e  Lakshyams 
are  p racticab le  a f te r  m aste rin g  Kumbhakam.”

B. P . N a r a s i m m i .u i ,  F. T. S.
(To be continued.)

T H E  K I L L I N G  O F  D E S I R E .

I T cannot be too o ften  rep ea ted  th a t th e  “ D esire” which is to 
be “  k illed ,” is personal and  selfish desire. T h a t is to say, the 

lesson to  b e  lea rn ed  is to  cease to desire th ings, even good things, 
aye even th e  b es t th in g s, because we th in k  th e  h av ing  of them  is 
desirable fo r  our own happiness and  w elfare, in stead  of desiring 
them , because they  aro good and  lovely and p erfec t in and  of 
them selves. L e t i t  also be borne in m ind th a t desire  negative as 
well as desire positive req u ires  to be uprooted. F o r  instance : it is 
an evil th in g  to desire w ealth , because of the  pleasuro  whicli its 
possession m ay confer upon us; b u t i t  is a  no less evil th in g  to desire 
to  be free  from  w ealth , i. e., to  be poor, because of th e  troubles 
and  responsibilities w hich stew ardsh ip  involves. T he s ta te  of mind 
to be aim ed a t  is th a t  in  w hich th e re  shall be no desire e ither for 
w ealth  or fo r poverty , to  w hich bo th  shall be equally  indifferent, 
equally welcome, an d  abandoned  w ith  equal e a se ; w hile either 
contrives, enjoyed calm ly an d  equally , as th e  sunshine an d  fresh 
breeze are  e n jo y e d ; and  th e  d ep artu re  of e ith e r borne  w ith  the 
same philosophic tra n q u illity  as a re  changes of w ea th er by the

W1How suprem ely difficult i t  is to  reach  th is s ta te  of m ind, only 
those who attem pt th e  ta sk  know. The o rd inary  m an  finds his 
s tre n g th  taxed to th e  u tm ost m erely  to re fra in  from  overt indul
gence of desire ; b u t to roo t ou t desire itself from  h is h e a r t!— 
Few  very  few, seriously m ako th e  a t te m p t ; to  m any th e  idea 
never so much as o c c u rs ; b u t th is  way, and  no o ther, lies tho 
P a th  of L ife. (So avoid repetition  ; m ay th e  w rite r  ven tu re  
to  re fe r th e  reader to  th e  th ird  artic le  in  th e  Theosophist 
for la s t N ovem ber ?) A nd  to  m ost of us th e  difficulty is enhanced 
by the  fac t th a t we have to continue liv ing  in th e  w orld, surround
ed  by every possible exciting  cause of desire, an d  am ongst men

whose whole soul is consumed by th is K rishna , this false th irst. 
Often enough we a re  tem pted  to sigh for some calm re tre a t w here 
the syren voices could no t reach u s ; b u t such a seclusion would bo 
worse than  useless un til the  lesson had  been learned, as otherw ise 
the em bers m igh t glow  deep down u n d ern ea th  the ashes, all un fe lt 
and unsuspected, u n til some sudden g u s t should suddenly fan  
them  into flame aga in . G ran ted  th a t  th e  w orld of experience is 
the h ard est school in w hich the teach ings of the  H igher W isdom  
can be studied, it  is nevertheless th e  only one in which th e  early  
stages of th a t s tu d y  can be p ro se c u te d ; and  this, not from any 
a rb itra ry  a rran g em en t of th ings, b u t from  th e ir  very nature . Only 
tho tem pted  can lea rn  to a b s ta in ; only by  s tru g g lin g  can s tren g th  
be g a in ed ; only by  successfully res is tin g  th e  actuality of evil can 
security  from its  poten tia lity  bo secured. A s one who is him self 
steeped to tho very  lips in this life and  dea th  struggle , I  would 
fain aid those who are  in like case, by su g g estin g  ideas which have 
proved helpful to me.

In  the  first place, i t  is h igh ly  desirab le  th a t we should nofc 
m isunderstand  certa in  teach ings on th is sub jec t which have been 
set fo rth  by the  h ighest au thority . I  re fe r  to the re ite ra ted  sta te 
m ents th a t it  is useless to  abstain  from  m anifestations of desire, so 
long as desire itse lf lu rk s in  the h eart. T his is perfectly  true , b u t 
it is m ost im p o rtan t th a t th e  point of view  from which it is said 
should be carefully  borne  in mind. I t  is  useless, absolutely speak
in g ;  b u t no t re la tive ly . T h a t is to  say, it  is useless, reg a rd ed  
as an e n d ; and  to re s t satisfied w ith  such m ere ex ternal 
repression w ould be to  rep ea t th e  old folly of cleaning tho
outside of the  cup, w hile th e  inside is full of all filthiness. This, 
though  self-evident, is so a p t to be fo rg o tten  practically , th a t
stern  and em phatic rebuke  of the  e rro r  is very necessary.
B ut the  lim itations of hum an speech m ake it impossible to
convey th is s te rn  an d  em phatic rebuke in pointed  and  forcible 
words, w ithout ap p earin g  to a careless read e r to imply w hat waa 
never for a  m om ent m eant by th e  teacher. To say th a t 
repression of ou tw ard  m anifestation  is of no avail if one stopped 
there , is by  no m eans to say th a t such repression is a lto g e th e r 
useless, or even th a t  it  is of little  value. A s a m atter of fac t, ifc 
is all im portan t in  its place, nam ely, a t th e  commencement of the  
s t ru g g le ; and  th e  v ery  first th in g  th a t th e  asp iran t has to do is 
so to control his bodily  o rgans as to suppress all outw ard signs of 
anger, envy, covetousness, sensuality , sloth, im patience, an d  the  
rest.

The o ther side of th e  question has been  so em phasized in theo
sophical lite ra tu re , th a t  I  th in k  i t  wTell to dwell upon th is. I t  is 
not difficult to  see in w hat w ay m ere ex ternal repression will be 
helpful, always provided, of course, th a t i t  is distinctly  reg a rd ed  
all th e  tim e as b u t th e  stepp ing  stone to a  h igher a tta inm en t. 
W ere  one, indeed, to absta in  outw ardly  from  fea r m erely of phy
sical or social consequences or o ther like low m otive, while cherish
ing  inw ard ly  fche lusfcs and  passions from  g iv in g  venfc to which 
only cow ardice re stra in ed  him, it is p re tty  certa in  thafc his absten
tion w ould do him  h arm  ra th e r  fchan good, throw ing back th a



poison into his blood, as it w ere, to b reak  out w ith  redoub le!
v i o l e n c e  i n  some subsequent incarnation . . f

B u t he who aspires to  p erfec t p u rity  will find th a t  suppression 
. 1  fru its of desire will go some considerable way tow ard  w eaken- 
w  Z  v l m r  of the  roo t itselt. W o know  t h . t  ,n. 
m atters disuse is follow ed b y  m ore o r less of d is a b ili ty , t  
muscles th a t are  no t em ployed loose th e ir s tre n g th  and  elasticity 
T d  so is it also w ith  th e  soul. “  As below, so above. I t  may 
seem a M e  th in g  to keep th e  lips tig h tly  closed, to re fra in  from 
I v  w ord or sign of desire, w hen  th e  h e a rt is h e r cel y convulsed 
w ith w ild long ing  w hich th e  w ill is pow erless to q u e ll; b u t 1 el. - 
T o  v 1 is a verv  g re a t th in g  indeed . I t  is the  first step  gained 
nnd o ften  th a t  is ha tf th e  b a ttle . W hen  h ab its  of rig id  self-control 
have been  firm ly estab lished , th en  undiv ided  a tten tio n  can be 
triven stilling  th e  storm  w ith in . In s tead  of be ing  d istrac ted  
b e t w e e n  th e  effort to  ap p ear calm  and  th e  effort to rem ain  ca m, 
th e  whole force of one’s en e rg y  can be d irec ted  tow ards th e  la tte i. 
T he fire is localised, so to  speak , and  th u s  can be tn e  m ore easily 
_nf urider A nd besides a ll th is , we a d d  to  th e  sum  of h ^ i a n  
h a rd in ess  we escape from  p lan tin g  thorns in our b ro th e r s path , by 
S T k e e p i n g  our passion to  ourselves, an d  consum ing our own 
sm oke Do no t fea r to behave as if you w ere b e tte r  th a n  you 
^ a l ly  are, so long as you desire and  strive to th e  utm ost to be what
vnn nnncar. T h is is no t hypocrisy.

BulTof course th e  a sp iran t cannot rest here, as has been filrea< y 
said  I n  P a u l’s words, he m ust “  go on unto  perfec tion .”  H aving 
succeeded in -m astering  th e  ex te rna l signs of desire, he proceeds t 

l „-;Hi tlie  snake in h is h ea rt. H av in g  carried  th e  out- 
w o X  he lays siege to th e  citadel. A nd now for the first tim e he- 
realises th e  m agnitude  of th e  ta sk  he h a s  un d ertak en , and  often 
enough he will feel sick and  fa in t w ith  despair. B u t le t him 
rem em ber th e  wise w ords of G eorge F ox  th e  Q uaker all 
d iscouragem ent is of th e  dev il,”  in w hich th e re  is enshrined  an 
e te rn a l tru th . W h a tev er hum bles, is g o o d ; w h a tev e r discourages, 
is b ad . The revelation  of our w eakness and  of th e  enem y s strength  
should  m ake ns m odest an d  p a tien t, b u t no t fa in t-h ea rted .

A ddressing  oneself, th en , seriously to  th is g ig an tic  task  i t  ’m 
s o o n  be discovered th a t a  sim ple b u t v e r y  effectual m ethod of 
w eakening th e  pow er of desire over us, is  to  ignore it, to  busy  the 
m ind w ith  other concerns. M any, if no t all, ot our tem ptations are 
s tren g th en ed  ra th e r  th a n  w eakened  by  d irec t opposition, except 
th a t  of the  h ig h er k in d , to be noticed p resen tly . I h e  m eie  fixing 
of th e  m ind upon th e  sub jec t, even tho u g h  w ith  th e  in ten tion  of 
subdu ing  it, renders th a t  sub jec t more d i s t i n c t  and  palpable  to the 
m ind . W ho has no t observed  th a t  very  often  th e  b e s t w ay to  deal

^ p T 3 .  those low er L tm c te ,  nor allow t h a r  restless w b sp e r-

ings to d istu rb  your calm . Think of o th e r th in g s ; of h igher, if 
possible; bu t a t any ra te  of o ther. I f  you have succeeded in rep ress
ing evory o u tw ard  sign  of desire, b u t still feel a hungry , gnaw ing  
craving w ithin, try  the  elfect of absorb ing  the  a tten tion  in some 
detail of the  daily  w ork. T hink  abou t business, plans, en g ag e 
m ents, a r ra n g e m e n ts ; an d  p resen tly  you will be surprised to find 
th a t the tum ult w hich you are  not stro n g  enough as yet to allay  
by d irec t effort, neg lected , has died aw ay of itself. C erta in ly  
this is no t th e  nob lest no r the  su rest m ethod of v ic to ry ; b u t it  
is often the  only one w ith in  the  reach  of the  beginner, and is not 
to be despised. I t  is b e tte r  to w alk  alone th an  by the aid  of 
chairs and  ta b le s ; b u t the  child who is ju s t  learn ing  to take  his 
first steps, is he to be b lam ed o r contem ned for helping himself by 
chairs and tab les ?

A b e tte r , su rer, b u t m ore difficult m ethod of k illing  desire is 
indicated  in th e  follow ing ex trac t from  a  p riv a te  le tte r w ritten  by 
our honoured  P re s id e n t Col. O lcott to a friend  :—

“ To conquer y ou r passions you m ust ever strive to realise your
self as a  com plex b e in g  whose h ig h es t princip le  is the absolute 
Lord, Saviour, S eer an d  T eacher of th e  low er ones. W hen evil 
thoughts and  influences assert them selves, do no t try  to fight them  
on their own level, b u t rise to the  h ig h e r one, nnd as a conscious 
spirit look down upon th e  strife  of passion and  ignorance as an  
angel may be fancied  to look down upon the  arena where beasts 
and b ru ta l m en are  figh ting . By p ractice  you will acquire a self- 
control you now do no t dream  of.” N oble words ! The advice 
here given is no t exactly  th e  same as th a t contained in th e  last 
p arag rap h . T h a t w as, change th e  object of th o u g h t; th is is, 
change the  cen tre  of consciousness; an d  th e  second is as m uch 
more difficult th an  the  first as it  is m ore efficacious. Tho form er 
plan is to kill D esire by  ig n o rin g  it, w hilst still rem aining w ithin 
its s p h e re ; the  la tte r , to  rise above th a t sphere  a ltogether. I t  is 
a process which canno t be explained  in w ords; bu t m ust 
be g rasped  if a t all by  th e  in tu itions. B u t this much m ay be 
said, and it will b r in g  me to th e  last rem ark  I  have to offer 
in the earlie r s tages a t  any  ra te  i t  can only be accomplished by a 
violent w rench, a sp ring ing -up , a h ard  climb. In  time and by p rac 
tice, as the  P resid en t says, th is  sh ifting  of the  centre of conscious
ness will become easier ; b u t a t first it can only bo brought abou t 
by a  suprem e effort. I t  ia possible, a lthough  ordinary languago  
fails to describe bo th  th o  action and the m ethod of perform ing  
it, for th e  soul to rise  up in  godlike m ajesty  and face the horde 
of dark  desires, an d  b y  an exercise of suprem est and  in tensest 
will, to b last them  in to  nothingness.

E ffo rt!— A h me ! an d  how can one m ake it ? One feels so u tte rly  
powerless and  nerveless, only barely  able to m ain tain  one’s footing, 
all unable to m ake a  superhum an  exertion . I t  is as if the clim ber 
had reached a  po in t w here he stands on a narrow  ledge of rock 
which scarcely affords foot-hold, c lu tch ing  a t  a  h igher ledge, wdiich 
his fingers can  ju s t touch and  no m o re ; and it is required of him to 
draw  him self up to th a t  h igher ledge by sheer muscular force ! 
Ilow  can he m ake the  effort, when it  seems as much as he can do



to keep himself from falling  ? Well ! he m ust m ake ifc, somehow ; 
or else he must fall m iserably to the bottom  of th e  cliff again. 
Rem ain where ho is he can n o t; he m ust climb h ig h er, or fall lower. 
A nd  no one can tell him  how th a t effort is to be m ade ; th a t is 
w hat each one lias to find out for himself. All th a t  o thers can say 
to encourage him is, th a t  i t  can be m ade, th a t  those who have 
clim bed the  self same cliff before him have d ared  and  done it.

Y e s ! the k illing  of D esire is s te rn  w ork. Only by trav a il and 
agony of soul can th e  E go shake off th e  chains of illusion, and 
free itself from  the  hundred-headed  serp en t of selfishness. But 
a t the sum m it of th a t cliff lie th e  fa ir bow ers of e te rn a l peace, 
and the effort and  agony are a small price  to pay fo r th e  en fran
chisem ent of the  H ig h er Self. N or is the  s t r u g g l e d  terrib le 
loneliness w hat it appears to be. U nseen eyes of u tte re s t sym pa
th y  note  every s tru g g le ; unseen ears catch  every  sigh, every 
g a sp ; unseen hands are  stre tch ed  tow ards him . H e is helped by 
all th e  asp iration  which th rills  the hearts  of those who are  s tru g 
g lin g  w ith h im ; he is aided by  the  m igh ty  ru sh in g  sweep of the 
gu lf-stream  of Cosmic Love ; the  whole “ G od-w ard” tren d  of the 
universe is 0 1 1  his side, the  m igh t of the  In fin ite  is w ith  him.

E r n e s t  H a w t h o r n ,  F . T. S.

A  U N IV E R S A L  R E L IG IO N .

[T he fo llow ing is th e  conclud ing  po rtion  of an a rtic le  by Russell Webb in a late 
issue of The Universal Republic  of P o rtlau d , O regon, U. S. A. I t  is very in te r
e s tin g  as show ing th a t  In d ia  is n o t tho only coun try  a t  p re se n t “ in search  of a 
new  re lig ion ."  The w r ite r  how ever does no t ap p ea r to  fu lly  u nderstood  that 
w h a t is com m only called  “ E so te ric  B uddhism ” in th e  U n ited  S ta te s  is n o th in g  else 
th a n  T heosophy . N e ith e r  does he  seem to  know  th a t Col. O lco tt’s B uddhist 
C atechism  is n o t in ten d ed  to teach  The Wisdom 'Religion, w hich is the  tru e  esoterio 
B udh ism  of p reved ic  days, and  in rea lity , therefo re , equally  eso te ric  H induism . 
Colonel O lco tt’s B uddhist C atechism  was in tended , like h is ca tech ism s of other 
E aste rn  re lig io n s , to give in  p la in  E nglish  a  m ore co rrec t acco u n t of the  true 
do c trin e  of tho  religion in question  th an  before ex isted . T h a t th e  Buddhist 
C atech ism  has been so popu lar, and  has been a lread y  tra n s la te d  in to  16 or 17 
languages, is due to th e  fac t th a t  even tho  exo teric  B uddhism  th e re in  presented 
is fe lt by m any to be b e tte r  sp ir itu a l food th au  w hat they  h ad  been  rece iv in g  before. 
The e th ics  of B uddhism  and  th e  A dw aita  Philosophy  of th e  H indus have, 
respectively , th e  closest resem blance  of ex is tin g  system s of E th ic s  or Philosophy 
to  the teach in g s of th e  W isdom R elig ion .— Ed.']

I T is unnecessary in th is article to  a ttem p t to describe the  bene
fits th a t would resu lt from  th e  estab lishm ent in the  U nited 

S tates of a U niversal R elig ion for the  m asses, consisting of the 
simple tru th , shorn of all th e  dogm as and  e rro rs of th e  modern 
form s of exoteric w orship. The in troduction  of such a relig ion, as a 
popular form of belief, w ould indeed be a g ran d  strid e  tow ard  the 
regeneration of the  whole w orld. T h a t the  tim e has come for such 
a  m ovement is plainly ap p a ren t to those who can read  the signs 
of the  times. Am erica is ripe for it, and  it only needs th e  earnest 
efforts of a few brave, self-sacrificing souls, who will s tand  firmly 
by  th e ir  convictions, to b rin g  it to a successful issue.

“  B u t,” asks some one, “ w hat shall th is re lig ion  be called— ifc 
m ust have a name Vy I t  shall be called “ B uddh ism ,” and  should

be Buddhism , p u re  and  sim ple. N ot, however, the Buddhism  
of today, as it  is know n to th e  masses of th e  E ast and looked upon 
by those in th e  W est who have received th e ir ideas of ifc from  
C hristian m issionaries, an d  o thers who know little or no th ing  of 
its tru e  principles, bufc th e  pu re  B uddhism  taugh t by th e  Blessed 
G autam a, and  free  from  all th e  g ross an d  degrad ing  M aterialism  
which has grow n upon it  fo r m ore th a n  tw o thousand y e a r s ; thafc 
Buddhism  w hich is n e ith e r m ore or less th a n  the One T ru th  ta u g h t 
not only by th e  reg en e ra ted  P rin ce  S id d arth a , bu t by Jesus of 
N azareth , M ahom et, Confucius, Z oroaster, P y thagoras, and m any 
others, who th ro u g h  th e ir  purifcy an d  holiness have been raised  to  
communion w ith  God.

A gain  I  h ea r some one s a y : “  W h y  nofc call ifc f C h ris tian ity / 
and build  upon th e  foundation  already  la id  in  the U nited  S tates ?”  
This question came to  m y m ind rep ea ted ly  a fte r I  began  to th in k  
of the  system atic in troduc tion  of B uddhism  into the  U nited  S ta tes 
and it  has been answ ered  m ost sa tisfac to rily  to me.

B u t before I  rep ly , le t it  be understood  thafc I  wrifce now only 
for those who know  w hat tru e  B uddhism  is, who u n derstand  ita 
relation to tru e  C hristian ity , and  who a re  followers of th e  truth^ 
no m atte r in w hat form  or u nder whafc nam e i t  may be know n.

One of th e  m any  objections to th e  use of the  w orld  “ C hristi
an ity ” as th e  nam e of th e  U niversal R elig ion  is, th a t it  is claim ed 
by and  stands fo r fifty different sec ts ,1 no t one of w hich rep resen ts  
the  tru e  teach ings of Jesus. T he R om an Catholic C hurch, w hich 
is no th ing  m ore no r less th a n  a  com bination of exoteric B uddhism  
and  Paganism , an d  w hich, cen turies ago, buried  the  principles of 
Je su s’ teach ings u n d e r a  m ountain  of g rossest M aterialism , con
siders th a t i t  has th e  only genuine r ig h t to  the  title  of “  C hristi- 
an ity ,” and  th a t all o thers who lay  claim  to i t  are  frauds an d  impos
tors. Then we have in A m erica a  sect w hich is a step n ea re r tho  
tru th  th an  any  o th er P ro te s ta n t organization , and which calls itse lf 
the  iC C hristian” C hurch. M em bers of o th e r churches, who object 
to being  classed am ong th e  heathen  by  im plication, call i t  tho 
“ Cam bellite” C hurch, m uch to th e  ev ident d isgust and annoyance 
of its m em bers. A ll the  o ther fo rty -e ig h t sects and societies claim  
to be followers of C hrist, and  hence consider th a t they ough t, in a  
general way, to  be called C hristians. Those of them  who are  truo  
C hristians are  ju s t  as tru ly  B uddhists, fo r w hen they are p rom pted  
by th e  H oly S p irit i t  is th e  One L ig h t of T ru th , call it B uddha or 
Christ, as you deem  b e s t ; in  such a  case th e  name is of no conse
quence w hatever.

A nother objection— w hich, how ever, can be fully apprecia ted  
only by  those w ell advanced  in  sp iritua l know ledge— is, th a t tho 
h isto ry  of Jesus, as we now have it, is practically  the  w ork of tho  
ignoran t, g enera lly  unreliable, and  no t alw ays honest, “  A ncient 
F a th e rs  of the  C hurch ,”  w ith  num erous am endm ents, revisions and  
a lterations of various sorts m ade under the influence of b igo try  and  
fanaticism . The life of Jesu s from  twelve years  of age to th ir ty  is 
as a  sealed book to th e  w orld a t  large, an d  were it b u t known tho

1. There aro said to bo over 300.Christian sects.—Ed.



conclusions of tlie m odern Bible h istorians and com m entators would 
appear absurd  indeed to everybody. 1 do not h e s ita te  to declare 
m y firm belief in the D ivinity  of Jesu s of N azare th , b u t i t  w as no 
tho d ivinity  understood by  th e  C hristians of to -day , and  differed 
only in degree from  th e  d iv in ity  of Moses, Jo h n  th e  B aptist, 
B uddha, and o ther pu re  and  holy m en whose fee t have been  w ashed
in the blood of the  lam b.  ̂ #

C hristianity  is founded npon an  im practicable idea, o r senes ot 
ideas, d raw n from  a lite ra l an d  m ateria l transla tion  and  acceptation 
of the new testam ent. AVhen one has so fa r  advanced  sp iiitua lly  
as to be able to re a d  u n d e rs ta n d in g ^  th is  book, o r collection of 
books, he a t  once sees tho  e rro r in to  which C hristian ity  has fallen, 
and  realizes how u tte rly  fu tile  i t  is to  expect to  lead  m en in to  the 
L ig h t b y  m eans of th e  p a th s  m arked  out as tho  conclusions draw n 
by th e  C hristian  churches. V icarious atonem ent is th e  fundam en
ta l p rinc ip le  of C hristian ity  ; ta k e  th a t away an d  th e  whole fabric 
fa lls to  th e  g round . T here  is no th in g  in  the  life of Jesus, as in te r
p re te d  b y  th e  churches, th a t  rises above the  p lane of common hum a
n ity , o r is calcu lated  to  excite adm iration  or encourage em ulation, 
nn less th e  crucifixion is ad m itted  as a historical fact, and  th en  one 
is bound  in  aw ful reverence before  such a g ran d  and  unpreceden ted  
exam ple of sublim e courage, self-abnegation  and  self-sacrifice. The 
blood a tonem ent m ust be accepted  as a lite ra l h istorical tru th  in 
o rder to  g ive s tre n g th  of purpose and  ch arac ter to  C hristianity , 
fo r if you elim inate i t  th e  life of Jesus is le ft en tire ly  w ithou t a 
m otive. T he evidence th a t  such a  te rrib le  event ever actually  
occurred  is too u n certa in  to  be accepted as a  foundation for a 
re lig ious belief in  these  days w hen m an w ants proof for every th ing  
he hears an d  sees. I  refer, of course, to the  life of Jesus know n 
as such to th e  churches, and  n o t to his real life of w hich th ey  aro 
densely ig n o ran t.

On th e  o th e r h an d  the  life of B uddha, as know n to the  w orld, or 
to  those w ho know  an y th in g  a t a ll of it, has a  pe rfec tly  defined 
purpose, w hich it  requ ires no c redu lity  and only an o rd inary  in tel
lect to com prehend. T here is no fea tu re  of i t  th a t  requ ires any 
belief in  th e  superna tu ra l, no r th e  acceptation  of any  theory  calcu
la ted  to  v io late  th e  common sense of any in te llig en t, th o u g h tfu l 
m an or wom an. I ts  p rincip les a re  stric tly  in line w ith  th e  develop
m ents of m odern science— as fa r  as th e  la tte r  goes— and  it presents 
to  the tru th -seek er a  p e rfec t m odel for his own life. I t  does not 
relieve him  of personal responsib ility  for his own th o u g h ts  and 
actions, by  te llin g  him  th a t  B u d d h a’s sacrifice and  d ea th  more 
th a n  2,500 years ago  m ade i t  possible for m ankind  to be saved 
to-day  by m erely believ ing  in  those events as facts, su p p o rtin g  tho 
chu rch , and paying  th e  p re a c h e r ; bu t, on th e  con trary , i t  teaches 
him  th a t  he is a free  ag en t, an d  shows him a line of life in  th is 
world th a t  he must follow in  o rd er to  gain life everlasting  beyond 
th e  circle of m aterial th in g s ; m oreover it teaches him  clearly  th a t 
his personal efforts alone can save him, and not those of any other 
m an who lives now or who has lived a t any tim e in  th e  past. J t  
fixes the  responsibility of life upon every m em ber of the  vast body 
of m ankind, and  explains fu lly  an d  convincingly all those mys

teries and  incongruities of hum an existence th a t under exoteric 
C hristian theories, ap p ea r as evidence of the  fallibility, in justice 
and w eakness of the  anthropom orphic deity  of th a t creed.

B uddhism  m ay be m ade the  U niversal Religion, and  when it is 
properly  and  gen era lly  understood, it will a ttra c t to its  following 
all those L ibera l th in k e rs  in the  U nited  S ta tes who have tu rn ed  
away from  the  churches and  th e ir  creeds in  an anxious, long ing  
search for sp iritu a l tru th , and  have g rouped  themselves into socie
ties of various k inds, upon platform s of principles whicli seem, 
partia lly  a t least, to  m eet the  ferven t desires of their souls. Theo
sophists, C hristian  Scientists, Occultists, Esotericists, Spiritualists 
and the  num erous o th e r organizations of a  sim ilar character, could 
very  consisten tly  assem ble under th e  b an n e r of B uddhism  and  
form a body capable of accom plishing sp iritua l wonders.

Tho m asses requ ire  a  relig ious system  of some k ind  th a t can bo 
readily  understood, and  th a t will accom plish more for th e ir  sp iritual 
w elfare th a n  C hristian ity  is now doing, and  therefore those who 
have advanced beyond th e  point w here they  feel the need of such a, 
system, should be w illing and  anxious to assist in establishing ono 
by w hich th e ir  less-favored b re th ren  m ay find the ir way speedily 
into the  L ig h t. B uddhism  has already  found a  home in  the  h ea rts  
of m any A m ericans, who have found in i t  a  degree of peace and  joy 
and hope never dream ed of before, and  all th a t  seems necessary is 
an organized  effort to  form  societies in various p arts  of the  country  
for the  system atic s tu d y  an d  practice of th e  doctrines of B uddha, as 
ta u g h t in the  new  B u d d h is t Catechism  so ab ly  edited  by Col. H . S. 
Olccfct, and  those w orks, w hich are  now com paratively p len ty  in tho  
U nited  S tates, and  whicli reflect only the  tru e  teachings of our Lord. 
W ho will be the  first A m erican B uddhist w ith  sufficient courage and  
stam ina to s tan d  up boldly  fo r the  tru th , and  take  the  first step fo r 
the em ancipation of his fellow-men from  the  thraldom  of religious 
superstition  and  darkness ? W ill any one stre tch  out his hand  in  
fra te rn a l love to his w andering  b ro th er and  tenderly  gu ide him into 
the p a th  th a t leads—

“  U n to  N irv a n a  w h e re  th e  a lien ee  livcfl.’1

A N C IE N T  A R Y A N  E D U C A TIO N .

(From the Southern S tar , of Tanjore.)

ON  the  evening  of th e  28th ultim o a  lecture was delivered by 
D ewan B ah ad u r R ag u n a th a  Row, to a large and  educated 

audience who h ad  assem bled in the  hall of the local V eeraraghava 
P illay’s H igh  School. The Dewan B ahadur ascended the  dais 
am idst deafen ing  cheers. Two young students of tho school 
recited S an sk rit slokas in p ra ise  of the  Dewan B ahadur and his in
estim able v irtues. A n o th er little  couple recited  Tamil verses ad ap t
ed to th e  E nglish  a ir also in praise of the  gentlem an. The lecturer 
of the  evening, a f te r  rec itin g  a short p ray er in Knglish to tho 
Suprem e B eing on beha lf of himself and his b re th ren , began to



address the audience almost, in tlie follow ing term s : “ My dear
b re th ren  :— My friend, the  M anager of th is in stitu tion , lias requested 
m e to explain to you the  an c ien t system  of education  am ong the 
A ryan , the presen t condition of m odern education, an d  m y views 
as to how it should be. T he ta sk  is a  H ercu lean  one, an d  I  pray 
to  the  A lm ighty th a t he should  equip me w ith  s tre n g th  enough to 
do justice to the  subject th a t  I  have undertaken . O ur A ryan  fore
fa thers paid  g re a t re g a rd  to  education, and  they  looked upon edu
cation as every th ing . The system  of caste was no t th en  w hat it is 
a t  p resen t rep resen ted  to  be bo th  by  its friends and  enem ies.

T here  w ere only two divisions of castes for educational purposes 
►—th e  educatab le  and  th e  non-educatab le, an d  th e  th ree  superior 
c lassesbelonged to  th e  educatab le  class—V ipras, K sh a try as, andVy- 
shyas. A ll in ferior sections of th e  com m unity form ed one caste and 
th e y  belong  to  th e  non-educatab le  class. A ccording to  M anu, edu
ca tio n  was an  indispensable qualification for an  A ryan . The mini
m um  age for the  Y ip ra  to  b eg in  education was his 8 th  year, for the 
K sh a tr ia  and  for th e  Y shya h is 12th year. T his lim itation  of age 
w as fixed in  consideration of th e  physical developm ent of the  boy 
w ho our fo re fa thers th o u g h t should no t p resen t th e  m eagre and 
half-fam ished  appearance of m odern m atricu la tes, w ho a re  hardly 
ab le  to  w alk  a mile. O ur fo re fa thers th erefo re  fixed th e  age for 
education  from  8 to  16 years, m ak in g  th ereb y  am ple allowance to 
th e  physical developm ent an d  in  consideration of th e  m ental and 
m oral capacities of the  body. A ccording to  our Sm rities th e  30th 
y ea r w as th e  age in  w hich an  A ryan  was allowed to  becom e a house
holder, and. i t  w as also ru led  th a t  he should no t becom e a house
ho ld er u n til he is capable of earn ing  for him self an d  his partner 
in  life, and  nobody should m arry  un til he is able to earn . So, gentle
m en, you see the  wisdom th a t  has pervaded  the  educational system 
of our fo re fa thers .”

H e  th en  proceeded to  say  th a t  in  ancien t days education  of a 
boy w as le f t solely to  th e  d iscretion  of a  Guroo w ho was totally 
confided in . Confidence beg e ts  confidence, and  th e  G uroo and the 
pu p il m utually  confided in  each o ther, un like  m any of th e  modern 
school teachers and  pupils. The m odern G overnm ent educational 
system  aim s a t  s tra in in g  a ll in tellects to a  un ique level, bnt 
am ong th e  ancients no such perilous steps w ere taken , as there 
were no g ran ts-in -a id  system s or educational inspecting  agencies
then.

The ancients h ad  no sw eeping ru les an d  regu la tions to  conlorra 
to, and educating  a  pup il w as thorough ly  d iscre tionary  w ith the 
Guroo, who a fte r a  sh o rt tr ia l  understood th e  capacity  of his pupil 
a n d  directed h is energies accordingly .

The L ecturer observed in  th is connection th a t  i t  w as difficult 
to  find in these days such teachers and  pupils. The m odern  teacher 
does not know an y th in g  of liis pupil, y e t i t  is an  unfortunate 
fac t th a t he is held  responsible for m any objectionable points in 
th e  conduct of the studen t.

The Dewan B ahadur fu r th e r  on observed th a t in these days (in 
th e  words of Goldsmith) it  has become th e  fashion to measure 
every th ing  by commercial s tandards, and  education  for its own

sake, and  in the  tru e  and  nobler sense^of fcthe word, had now 
become a ra rity .

H e said th a t it  was a  fu tile  a ttem p t, in the  m odern educational 
system, to s tra in  an in te llec t to im bibe a p a rticu la r s tudy  for which 
it is u tte r ly  incapable  by  na tu re . A nd  even if such im possible 
th ings be a ttem p ted  as th a t  of send ing  an  ass over such a bridge, he 
said, it  will ye t be an  ass even on the  o ther side of the bridge. Tho 
secret of real education , he th o u g h t, consisted in h ittin g  on w hat 
p a rticu la r education  is b est su ited  to w hat particu lar boy. A n  
in te llec t th a t has a  n a tu ra l c rav ing  for M athem atics should not be 
forced to  undergo  a  course in B otany.

H e said he p re fe rred  a  fa iled  M. A . or a failed B. A. to  a pass
ed M. A. or a passed B . A ., fo r in  th e  case of th e  form er th e re  has 
been a  n a tu ra l an d  ap p ro p ria te  cu ltu re  m ade, and in the  la tte r  
case education has been  forced, som ething like w hat happens in 
the hot-house production  in  E ng land .

The V edas h ad  a lread y  fixed the  ru les of education am ong tho 
A ryans; th ey  h ad  la id  down, th a t  there  should be th ree d istinct kinds 
of education, i. e., as to  how th e  soul a tta in s  to  God, as to how soul 
communes w ith  soul, an d  th e  rela tions of th e  soul to the m aterial 
world, or to use th e  m odern  E ng lish  phraseology, a know ledge of 
the  D ivine, th e  m etaphysical and  th e  physical worlds. H e th en  
ex patia ted  upon th e  m erits  of the  V edas and  called it a Divine R e
velation, m ost exhaustive in  its n a tu re  and  containing Divine Laws 
for the  guide o f tlie  A ryans. H e said  th a t D ivine Law was superior 
to every  o th e r Law , an d  hum an law, unless it  conform ed to it, was 
not w orth  being  recognized. H e th en  read  an  ex trac t from some 
valuable w ork in w hich it  was proved very  ably th a t the  D ivine 
Law was m ost foreseeing  an d  w orthy  of all hum an veneration ancl 
consideration. H e said th a t, according to th e  Vedas, 22 years was 
the  m axim um  period fo r th e  education  of th e  h ighest class of A ryans, 
w hereas the  m odern  educational B. A . course and M. A. course 
comprised, b u t 11 or 13 y ea rs’ studies. H e  then  m ade a  few 
harm less jokes a t  th e  expense of law yers and  doctors, and  said 
th a t the  H indu  Law  as la id  down in  th e  S h aste rsw as much m isun
derstood an d  m isin te rp re ted  by  th e  E uropean  judges and law yers.

A fte r  h av ing  d ila ted  a  little  m ore upon the  wisdom th a t pervad
ed every  provision m ade in th e  A ryan  Code of Laws, he proceeded 
to  po in t ou t w hat th e  p re sen t educational policy of Governm ent 
was, and  how it should be. H e said, of course, with the m odesty 
characteristic  of a  g re a t m an, th a t he was no expert in educational 
m atters, and  also th a t lie w ould g lad ly  subm it his views on educa
tion to th e  criticism  of experts . A ccord ing  to his opinion all 
B ritish  In d ian  subjects should receive education free of cost in  re tu rn  
for th e  ta x  they  pay, up  to  a  certa in  genera l s tandard  from w hich 
they  can conveniently  b ran ch  off to any special study they  please. 
This is w hat is now te rm ed  th e  system  of bi-furcation . A fter a  
p re tty  thorough  g en era l educational s tan d ard  has been atta ined , 
lie said, the  b i-furcation  should begin, and as for the special study ifc 
is very  reasonable th a t the  people should pay  for it themselves.

H e said he had  a lread y  published his views on the public ex 
am inations, and  m ain tained  th a t no general or technical educational



test should be directly connectcd w ith the  Public  Service. As to tlio 
general standard  of education th a t every A ryan  o u g h t to aim at 
possessing, a knowledge of four languages was essential. 1. Sanskrit
2. Languago of the Rulers, i. e., E nglish , 3. H is own vernacular*
4. The vernacular of his country . O nr youths somehow, he said* 
m ust m anage to g e t a know ledge of these, and, if th ey  could afford 
it, make a professional study  also. In  th is connection he referred  
in ra th e r glow ing term s to  th e  w ork of the  T anjore  M ahrattee 
Association, w hich was doing its  best to revive th e  b eau tifu l but 
the dying language  of M ahra ttee . H e said th a t th e  p re sen t modern 
educational tendency  was a  dangerous one, and  he fe lt th a t  thero 
will certa in ly  be a re-action in th e  course of a decade. H e  said if 
he should live sufficiently long he would certain ly  re tu rn  to  Tanjoro 
to tell h is audience the  resu lts of th is  re-action an d  th e  improved 
views on educational m atters . A fte r hav ing  exhorted  his audience 
to give some practical effect to h is advice, he resum ed his sea t amidst 
deafen ing  cheers ; and it  is th e  public opinion of T an jo re  th a t it 
is ra re  to  find am ong native gentlem en of Dewan B ah ad u r Ragu- 
na th a  R ow ’s stam p, one who is a t once so w ell-g ifted , so vastly- 
experienced an d  so m uch possessed of the pow ers of impressive 
eloquence.

T H E  “ T H IR D , O BJECT”

M O N S IE U R  H orace P elle tier, a conseiller d ’arrondissem ent in 
F ran ce , who con tribu tes very  in te restin g  a rtic les to tho 

Revue Spirite, Chaine Magnetique,&c., detailing  various experim ents 
in the reg ion  of psycho-pliysics, says th a t  he has been  led  to tlio 
conclusion th a t “  m agnetism , hypnotism , hum an po larity , and  sp irit
ism, touch  each o ther so closely th a t they  m ay be considered as 
one and  th e  sam e science.”  These are  all h igh ly  in te re s tin g  sub
jects, an d  constitu te  a field of leg itim ate  research  fo r Theosophists, 
being, in fac t, included in  th e  T h ird  O bject of the  Society. I t  i.s 
true  th a t of la te  years very  little  prom inence has been g iven  to this 
th ird  object, and  th a t it  has now, r ig h tly  or w rongly, been connect
ed in the m inds of m any of th e  Fellow s w ith the newly established, 
and as ye t som ew hat nebulous “  Esoteric D ivision.” B u t it must 
be rem em bered th a t th is  th ird  object has been p u t in  th e  shade, 
not on account of its  un im portance to Theosophists, b u t because a 
tendency sprang  up in certa in  q u a rte rs  to  neg lec t th e  first two 
objects, in fervent devotion to  the  th ird . The re su lt of fo rge t
tin g  the  th ird  object has been th a t, on th e  one hand , experim ents 
in the  direction of the  unknow n forces in n a tu re  a n d  psychic 
powers of man have been le ft to Psychic Research Societies, and to 
Committees of investigation composed of erudite  ignoram uses, whoso 
chief aim  has been to h u n t up phenom ena w hich will su p p o rt p re
conceived theories, generally of a  narrow  and  m ateria listic  na tu re  ; 
and, on the other hand, no a ttem p t has been m ade b y  S an sk ritis ts  
or othor learned brothers to  b rin g  to the  know ledge o f th e  Fellows 
of the Society the theories and practices of the ancicn t A ryans in

these m ost in te resting  points. W hy  should no t the B ranches spend 
a little  tim e occasionally in the  discussion of psychic phenom ena, 
and even in p ractical experim ents in th a t direction  ? I t  would be a 
change, and  therefo re  relief, a f te r  tho moro serious business of tho 
m eetings. All such investiga tions necessarily  require  isolation, 
and a re  best ca rried  on by  one or a  few persons a t the ir hom es ; 
but if th e  m em bers of the B ranches took an in te re s t in the  resu lts, 
it w ould g rea tly  encourage any  Fellow s who undertook e ith e r 
system atic experim ent, or o rig ina l research  in to  the w ritings 
of th e  ancien ts on th e  sub jec t. One cau tion  is necessary, 
how ever; nam ely, th a t  no investigations of th e  kind o ugh t 
to be  un d ertak en  in any  o th e r th an  th e  philosophical sp ir it;  
that is to  say, th ey  should be tak en  up  an d  pursued w ith 
a desire for know ledge, an d  no t w ith  th e  hope of developing 
“ pow ers.” Such, u n fo rtu n a te ly , is the  in n a te  selfishness of tho 
average m an, th a t h e  finds i t  difficult to ta k e  up the  study  of 
psychic phenom ena w ith  an y  o th e r th an  th e  la tte r  object, and  
soon a  jealousy of le ttin g  o th e r people know  w h a t he has found  
out, o r w hat he is doing, m an ifests itself, an d  he ends by  p rac ti
cally w ith d raw ing  from  th e  w ork and  life of th e  Society, an d  
spends his tim e in u tte rly  w orth less a ttem p ts  to  p ro ject his a s tra l 
body, o r to see th ro u g h  th e  w all w h at his n ex t door neighbour has 
got fo r d inner. T here  a re  ind iv iduals and  cliques of th is k ind  in 
the Theosophical Society, and  as fa r  as th a t  goes they  do no harm  
to any  one b u t th em se lv es; th e y  p u t on a  m ysterious air, as if 
they w ere th e  possessors of trem endous occult know ledge, and  
other Fellow s h a rd ly  know  w h e th e r to  lau g h  a t  them , or re g a rd  
them w ith  aw e; unhappily , how ever, they  seldom  tak e  the sligh test 
interest in  the  e th ical o r philosophic aspects of Theosophy, an d  
are little  b e tte r  th an  a  dead  w eigh t in  th e  Society. The fau lt is 
perhaps no t a lto g e th e r the irs , fo r a  g re a t m any of th e  Fellows 
have gone to the  o ther ex trem e and  profess a  lo fty  contem pt for 
such studies, declaring  th a t it  is only the  e th ica l and  philosophi
cal aspects of Theosophy th a t  a re  valuable, an d  app aren tly  believ
ing th a t  it  is infinitely  more theosophical to hopelessly m uddle tho 
minds of a  room full of people w ith  a  profound and  original essay 
on K arm a, th an  to in te re s t them  in the  s tudy  of the w onderful 
unknow n forces in n a tu ro  and  in  m an him self. I f  the  study  of 
tho la tte r  were looked upon moro k ind ly  and  m ore in te lligen tly  by  
the b u lk  of the  Fellows, it  is qu ite  possible th a t those who now 
make a  p riv a te  speciality  of i t  m ig h t come ou t of the ir shells, and  
hy m ix ing  in te llec tually  w ith  th e  o thers th ey  m igh t bo th  teach  
and learn , and  a  benefit all round  w ould be th e  result.

F o r instance, w hy should no t some B ro ther w hen he goes to 
a ttend  a B ranch  m eeting  p u t an  eg g  or two in his pocket, tak in g  
care, in  the  in te rests  of science, no t to sit on them  during  the  
evening, and  before th e  m eeting  ad journs verify  th e  h igh ly  in te r
esting experim ent of M. P e lle tie r in  hum an “  po larity .” T h a t 
gentlem an discovered th a t the  sm all end of an  eg g  is positive, and 
the large  end negative, and  th a t by  holding an eg g  pointed against 
the forehead  of the  subject, so th a t the small end  touches it in the  
middle, ju st a t the roots of the  hair, sleep will be produced. This



sleep will be deep in proportion  to  the  susceptib ility  of th e  subject, 
and  it may become very  p ro found  indeed. M. P e lle tie r says that 
more than  once an accident has happened  to people who sought to 
repea t this experim ent, w hich used som etim es to befal dabblers 
in  magic in the  good old tim es ; nam ely, th ey  rem em bered  how to 
p u t the subject to sleep, and  th e n  found th a t  th ey  had  entirely 
forgotten  how to aw aken him  aga in . S h ak in g  and  p inch ing  aro 
u tterly  useless in  such cases, even pepper in  th e  nose an d  eyes 
produces no effect, th e  sub jec t sleeps calm ly on, som etim es “  pre
senting all the  appearance  of a  corpse.” To undo th e  sleep all that 
is needed is to apply  the  o th er end  of th e  egg, th e  b ig  end, to  the 
same spot, an d  in  a  sho rt tim e th e  spell is dissolved, an d  the  subject 
awakes, an d  p robab ly  asks w h a t on ea rth  everybody is s ta ring  at 
him  for. I t  w ould be in su lting  th e  in telligence of th e  read e r to 
en large upon the  im m ense b rood  of experim ents th a t  m ight be 
hatched  ou t of th is one little  eg g . W ould  different k inds of eggs 
produce d ifferent resu lts  ? M ust th e  egg  be perfec tly  fresh ? 
W ould  th e  subject, a f te r  several trea tm en ts  (ovations?) spon
taneously  pass in to  th e  “ w ak in g  s ta te ,” in  o ther w ords, exhibit 
som nam bulic lucid ity  ? W o u ld  th e  continued application  of the 
small end of th e  eg g  to  th e  fo rehead  produce ac tual d ea th  ? I t  is 
f r ig h tfu l to  w h at a  te rrib le  w eapon of destruction  w e m ay have 
been boiling  unconcernedly  fo r b re a k fa s t! A gain , if th e  pow er lies 
in th e  egg , and  n o t in  th e  h a n d  or will of th e  operato r, any one 
could easily p u t h im self to sleep b y  th a t m e a n s ; an d  if th e  effect 
of th e  continued  application  w ould be fa ta l, w hat an  easy way of 
com m itting suicide it  w ould be. In  all seriousness, if M. Pelletier's 
experim ents prove on verification to be founded on fact, he has unde
n iab ly  discovered a  g re a t m edical agent, for th e re  is no th in g  better 
for any  form  of disease th a n  sleep, and  th e  sleep produced by 
agencies sim ilar to  th is one is n o t only perfec tly  innoxious, bu t of 
the  m ost beneficent k in d : in  fact, if any  read e r of th is  article 
finds, w hen he tries the  experim ent, th a t he has fo rg o tten  how to 
w ake his subject, he has only g o t to le t him  sleep it  out, and  in a 
certain , or uncertain , num ber of m inutes or hours he w ill awake 
of his own accord. I t  is ig n o ra n t an d  vio lent a ttem p ts  to  awake 
a  deep sleeper th a t a re  dangerous, and  no t th e  sleep itself, whether 
th is be n a tu ra l or artificial.

H ere  is ano ther of M. P e lle tie r’s curious experim en ts in  what 
he calls “  hum an p o larity .”  A  young  woman of th e  v illage  where 
he lived, who d id  sewing in  h is fam ily, was curious to  see whether 
th a t apparently  harm less an d  dom estic vegetab le , th e  carro t, really 
had  such strange occult pow ers as she has h eard  M. Pelletier 
ta lk  a b o u t; so one day she offered herself as a  sub jec t for experi
m ent. H e placed h e r in  a  ch a ir w ith  h er fee t on th e  g ro u n d  and 
applied  the positive pole of a  ca rro t to th e  little  toe of h e r positive 
foot. “  A t the end of five m in u tes ,” he w rites in  the  Revue Spirite, 
“ h e r foot was glued to  th e  floor, and  th e  leg  w as completely 
d e a d ; and  notw ithstand ing  trem endous efforts on h e r p a rt to 
move h e r leg  and raise h er foot, she was unab le  to do so. Strange 
to  say, th e  effect spread to th e  up p er p a r t  of h e r body, as far as 
the arm pit, and  her arm  becam e num b and  alm ost paralysed. I

then changed  thc pole of the  carro t (pressing the o ther end on her 
toe), and  in th ree  m inu tes she was com pletely libera ted— her foot 
became loose as if by enchan tm ent, and her leg  recovered its sensi
b ility .” T he sequel of th e  story  is sad ; the  young woman con
cluded th a t  i t  could no t be  th e  ca rro t th a t  produced such a strange  
effect, for h ad  she no t hand lod  carro ts, and  even swallowed them , 
hundreds of tim es w ith  im punity  ? So she concluded the  Devil 
m ust have g o t into th e  ca rro t a t the  request of M onsieur P e lle tie r ; 
and h er priest, to whom she to ld  the  story, confirmed h e r suspicions ; 
so no t only did she re fuse  to  go to the  house again  for any p u r
pose, b u t she p rev en ted  o thers from  doing  so, by spreading  tho 
a larm ing  news th a t h e r la te  em ployer was in league w ith Satan. 
W ho know s b u t the  Theosophist of th e  n ea r fu tu re  m ay not be 
able w hen supper is over to “ e g g ” the  ch ildren  to sleep, “  carro t” 
his m other-in-law  to th e  floor, and  then  take  his wife in peace and 
comfort to the th e a tre  !

M. P e lle tie r also m akes curious experim ents with his “  sensi
tives” of a d ifferen t k ind . H ere  is one of them . H e takes 
a small tab le  (“  g u erid o n ,” ) and  in the  m iddle he lays a wooden 
penholder (the hand le , in  th is case, being  m ade of rosewood 
and the  end of brass) ; a t  a  h e ig h t of two inches above th is pen
holder he g e ts  his sensitives to hold th e ir  hands. “  A fte r about a  
couple of m inutes th e  penho lder moves an  e ig h th  of an inch or so, a f te r  
which it  stays qu iet fo r a  couple of m inutes more, and  then  m oves 
about th e  sam e d istance an d  stays qu iet again . A ll of a sudden it  
begins to move quickly, an d  runs round  th e  top of the  tab le  as if i t  
were m ad .” A  little  pine-w ood box, abou t th ree  inches long and  an 
inch and a ha lf wride an d  deep, trea ted  in the  same way, takes th ree  
m inutes to move, and  only moves a frac tion  of an inch a t a time, 
never ru n n in g  abou t like th e  penholder. “ I concluded from these 
facts,” says the experim enter, “  th a t it is perfectly  tru e  th a t  some 
persons are  endow ed, in d ifferent degrees, w ith th e  faculty  of 
m aking  inanim ate objects move a t  a distance, w ithout contact. F o r 
me, a t least, th a t  is a dem onstra ted  fac t.”

Of course th is sim ple experim ent belongs to the region of 
<( psychic fo rce ,” which m odern science is not unw illing to allow 
m ay possibly exist, a t  least it does not seriously deny th a t somo 
force m ay ex ist w hich produces the  effects now a ttrib u ted  to th e  
so-called psychic force, b u t w ith  which new force m odern science 
has no t y e t tim e to occupy itself, since the  microscope is every  
day b rin g in g  to lig h t new  anim alcula) whose habits have to 
be closely observed, so th a t  th ey  m ay be correctly classified 
and  app rop ria te ly  nam ed. I f  one stum bles upon a good sensitive, 
very  s tran g e  phenom ena indeed m ay possibly crop u p — curious 
happenings w hich quite  ju stify  M. Pelle tier in saying th a t the  line 
of dem arcation  betw een th e  phenom ena of polarity  and  of sp iritua l
ism is very  indefinite. H e  him self found th a t a f te r  a certain  
num ber of tim es of try in g  the  experim ent of m aking  a ligh t article 
move upon a table, it becam e unnecessary for his sensitives to hold 
th e ir  hands over the  object to be moved ; they  had only to sit round 
th e  tab le , w ithout even p ay ing  atten tion  to the  object in view, and  
p resen tly  the  penholder or o ther article began  to move as before ;



and  he candidly confesses th a t  i t  seems to  h im  thafc his investiga
tions have taken him into, if no t over, th e  b o rd e rlan d  th a t  separates 
th e  phenomena of po larity  an d  psychic force from  those of 
u spiritism .”

The following experim ents look v ery  like  sp iritua lis tic  pheno
mena or ill-regulated  m agic. T hey  w ere tr ie d  w ith  a  la rg e  peacock’s 
feather and two o rd inary  c o rk s : “ M y four sensitives,” he says, 
“ a;re sitting  round the  little  tab le , an d  in the  m iddle of i t  I  place the
fe a th e r....... whicli soon beg ins to  m ove by th e  influence of the
psychic force em anating  from  th e  bodies of my sub jec ts . I  say to 
the  fea ther, e T u rn  round !’ an d  it  ro ta tes. I  say, * D ance !’ and ifc 
moves as if i t  w ished to do so, and  m akes unsuccesful efforts to 
raise itself from  th e  table, as a  person m ig h t try  in  v a in  to  dance 
who h ad  leaden  soles to  his shoes th a t w ould no t le t h im  raise  his 
feet. T hen  I  say to m y fea th er, ( M arch 1’ an d  ifc does so, and 
reaches th e  edge of the  table. I  say, ‘ Ju m p  over th e  edge !’ I t  does
BO, and  falls on th e  f lo o r ...... P resen tly  I  p re ten d  to  be a n g ry  with
it  and  say severely, c I  don’t  w an t to  have a n y th in g  m ore to do 
w ith  y o u ; be off !’ an d  th e  fe a th e r  beg in s  to  run , jum ps over the 
edge of th e  tab le , and d isappears. T hen  I  tak e  th e  tw o corks, and 
place them  beside each o th e r in  th e  m iddle of th e  tab le . W hen I 
consider th ey  have become sufficiently sa tu ra ted  w ith  th e  fluid, I 
o rder them  to  separa te  and  go each to  its own side. W ith  perfect 
docility  th ey  separa te  and  go to opposite sides of th e  tab le . Then 
I  say. ‘ Go to g e th e r aga in  an d  em brace each o th e r /  an d  they 
approach  each o ther and  touch  as if th ey  w ere k issing . I  then 
te ll them  to  sep ara te  again  and  go each to his side of th e  table, 
and  jum p off. M y o rd er is executed  to  th e  le tte r .”

A no ther experim ent w hich w ould be easily tr ie d  is w hat M. 
P e lle tie r calls “ the  M andeb .”  H e w rites in  th e  Revue Spirite  of 
the  1st D ecem ber l a s t : “  1 am  m ak ing  ju s t now experim ents with 
the  M andeb, w hich said M andeb dates back  fo rty  cen tu ries. Tho 
operation of th e  M andeb was perfo rm ed  m any a  tim e by  th e  famous 
Cagliostro, who was in itia ted  in to  th e  m ystery  th e reo f a t  Cairo in 
E g y p t by  th e  A rabs. The M andeb was certa in ly  know n before the 
days of Moses, and  th e  m agicians of P h arao h ’s cou rt v e ry  probably 
practised  it. The following is th e  operation . I  cover a  tab le  with 
a white cloth, and  I  place a  g lass w ate r-b o ttle  fu ll of w a te r  in the 
middle of th e  tab le . B ehind th e  w ate r-bo ttle  I  p u t a  lig h ted  can
dle, and I  say to  the  person try in g  th e  experim ent, w ho is seated 
in front of th e  w ater-bo ttle  : ( Look fixedly a t  th e  flame of the 
candle, th rough  the  w a te r ;  concen tra te  all your th o u g h ts  upon 
th a t flame.’ I  then place my two hands on the  head  of th e  subject, 
who a t the end of a couple of m inutes feels his h ead  working. 
T hen  I  ask him if he sees such or such object. H e re p lie s : ‘ I 
th in k  I  see som ething th a t  resem bles w hat you describe.’ A few 
m inutes afterw ards I  beg in  again  : 1 Do you see it  d is tinc tly  now V 
‘ P erfec tly ,’ replies my su b je c t; and  he describes in  d e ta il all he 
Bees, and which I  wish him  to see, fo r I  alw ays speak  in  an im
perative tone. He is u n d er th e  influence of a tru e  ‘ suggestion.’ 
T hus have I  shown my subjects people both  dead an d  liv in g ; or 
perhaps a table beautifully spread , w ith silver service, m agnificent

chandeliers, epergnes of flowers and  fru it, delicious and  recherchS 
dishes. P assing  from  som eth ing  g ran d  an d  g ay  to som ething 
extrem ely m elancholy, I  m ake them  see a g rea t H all all hung  
with black, w ith  a tab le  in th e  m iddle coverd by a g re a t  b lack  
velvet cloth wifch silver fringes. U pon fche tab le  are placed silver 
candlesticks, a  skull, an  open book, a  dagger wifch a  silver 
handle, a  fcumbler con ta in ing  blood m ixed w ith wine. Beside 
the tab le  stands an  old m an w ith  a  long w hite beard, w earing  a  
square-shaped cap. On benches near the  walls sit persons dressed 
in b lack, w ith  pale  faces h av in g  a funereal expression. The 
subjects see theso p ic tu res w hich I suggest, w ith  perfect conviction 
of th e ir  actuality . T heir im ag ination  being  struck , it  rep resen ts 
to them  pure ly  fan tastic  ob jects as be ing  realities and  palpable 
th ings. They are aston ished  a t seeing such ex trao rd inary  th ings in a  
simple bo ttle  of w ater. To cause these phantom s to  disappear I  
have only to ru b  th e  sub jec ts’ forehead  for a  m inute or tw o , and  
then, to  th e ir  g re a t su rp rise , every th ing  vanishes, and  th ey  see 
noth ing  m ore th a n  a  g lass bo ttle  fu ll of w ater, a  ligh ted  candle and  
a w hite tab le  cover.”

I t  is no t very  c lear w h eth er th e  opera to r actually  tells h is 
subjects w hat to see, or m erely  p ic tu res it clearly  in his own m ind 
and w ills  i t  in to  th e  su b jec t’s head . In  the  form er case th e  M andeb 
is only a nam e fo r an  hypnotic  effect th a t can  be produced w ithou t 
placing  th e  hands on th e  su b jec t’s head, an d  which has been know n 
and publicly  exh ib ited  fo r th e  la s t th ir ty  years in  E n g lan d  and  
A m erica under th e  nam e of “ Electro-biology” ; and  th a t the  M andeb 
has elem ents of electro-biology in  it  is seen b y  M. P e lle tie r very  
clearly. In  a  la te r  com m unication to the  sam e journal he says : 
“ People can be p u t to sleep by m eans of th e  M andeb, which is for 
the O rientals w hat B raid ism  is fo r us (B raid w as a famous p rac ti
tioner of e lec tro -b io logy .)...I  say  to  m y su b je c t: ‘ Look in ten tly  
at th e  flame and  concen trate  you r a tten tion  on it.’ H e obeys w ith  
docility, and  I  w atch  him , s ittin g  in  fro n t of h im ; in a few m inutes 
he feels a  tin g lin g  in  h is e y e s : little  by  little  th is increases, and  
he shu ts his eyelids. I  leave him  in th a t  condition for five or six  
m inutes, a f te r  w hich I  p inch  him  w ithout his feeling it  or aw aking. 
I  m ake him  b rea th e  am m onia, i t  does no t affect him. To aw ake 
him I  blow suddenly  on his eyes.”

W h e th e r the  effects be  p roduced  by “  Suggestion”  o r b y  
“ T elep a th y ”— by  te llin g  th e  sub jec t w hat to see, or w illing him  to  
see i t— the details of the  p ic tu res a re  filled in by the subject him self, 
and it  w ould bo very  in te re s tin g  to  p u t two or more subjects u n d er 
the influence a t the sam e tim o an d  notice how fa r  their descrip tions 
of w hat th ey  saw differed. T his phenom enon, which it is th e  fashion 
now to  call “  S u g g e s tio n /’ shades g radually  aw ay in to  tru e  
clairvoyance in a good sub ject. The operator having , apparen tly , 
only to  im press th e  sub jec t’s m ind w ith  the firm conviction th a t ha 
sees such a  person, o r such a  place, and  th e  m ind, by  some occulfc 
power, actually  does see th e  person or the place as he or it  happens 
to be a t  th a t  p a rticu la r m om ent. T he sub jec t’s thought, as it  were, 
goes to  w here the  object really  is, and  a cu rren t set up between th e  
d istan t thou g h t and  tho su b jec t’s b rain  conveys inform ation to the



la tte r  in the  shape of a vision of th e  person or place as they  then 
really are.

The experim ents of M. P e lle tie r also show th a t  th is  effect of 
g radual lucidity  can be produced by  m eans of th e  M andeb. He 
describes one experim ent thus : “ I  m ade one of my subjects nam ed 
Porcheron look in ten tly  a t the  flame of the  candle th ro u g h  th e  bottle 
of water, and  then  I  p u t my hands on his head. I  asked  him  : ‘ Do 
you see M adam e X  V M adam e X  is a neighbour whose house is 
not visible from  th a t  in  w hich I  opera te . ‘ W h a t is M adam e X 
doing V I  asked  Porcheron  as soon as he had  rep lied  affirm atively 
to my first question. ‘ She is sw eeping in  fro n t of h e r  house*, ho 
answ ered. I  im m ediately sen t m y servan t to find ou t if th is  was 
the case. She re tu rn ed  in  a  couple of m inutes, to  say  tha t 
M adam e X  w as actually  sw eeping in  fro n t of h e r  house a t the 
m om ent P o rcheron  looked in  the  w a te r bo ttle , and  was ju s t en tering  
her house as she (the servant) cam e up. I  rubbed  P o rcheron ’s 
forehead to  p u t him  in  his n a tu ra l condition, and  I  took two 
other subjects in  his p lace. One of them  saw h is fa th e r  with 
an um brella  in  his hand , on th e  road  to Blois, tw o miles 
away : th e  o ther saw his coachm an cu rry in g  his horse in  his yard. 
The la tte r  experim en t was verified a t  once, and  fo u n d  to be per
fectly  correct. The fo rm er w as found  equally  tru e  on th e  following 
day, w hen tho  fa th e r  re tu rn e d .”  Of course these m ig h t possibly 
have been  h ap p y  guesses, and  i t  w ould not be difficult fo r any 
experim en ter h ere  to  m ake m ore satisfac to ry  tests. M. P elle tier 
him self does n o t know  w hat to th in k  of h is experim ents. H e  says, 
“ I  confess th a t  fo r m y p a r t, n o tw ith stan d in g  th e  success I  have 
had, I  can  h a rd ly  believe th a t  th e  fac ts are  real. M y ideas are 
upset, an d  I  don’t  know  w h a t to  th in k . A ll I  can say is th a t  my 
subjects a re  no t jokers, b u t people of good fa ith ; an d  w hen they 
find th e  t r u th  of w h a t th ey  see in th e  w a te r bo ttle  verified, th ey  are 
even m ore aston ished  and  stupified th an  I  am m yself.”

Of course any  such experim ents as those above m entioned  should 
be u n d e rta k e n  in  a sp irit of serious enquiry , an d  no t as a  mere 
p as tim e ; an d  those who a tte m p t them  should, if possible, make 
them selves acquain ted  w ith  w hat has been done in  th e  sam e lines 
already b y  others, and  w ith  w h a t has been w ritten  on those sub
jects by anc ien t au thors.

H . P .,  F . T. S.
[If ]  any of th e  B ranches ta k e  th e  h in t given by ou r esteom ed c o n tr ib u to r  II. F., 

they  are  requested  to  send  a  no te  of th e ir  proceodinga to  th e  Theosophist.— E d . ]

Mr. C A IN E , M. P ., O N  R E L IG IO N  I N  IN D IA .

M R. W . S. C A IN E , m. p., who lately  v isited  Ind ia , is quoted 
a t len g th  on th e  sub ject of Mission work by th e  H indu  

of M arch 11th. M r. Caine ia a  good churchm an himself, b u t he is 
te rrib ly  severe upon th e  m issionaries. A s we have no desire to 
h u rt th e  feelings of th is body of (we believe) well meaning b u t some
w hat ig n o ran t and  very  m uch m istaken men, we refer any reader 
in te rested  in th e  m a tte r  to th e  Hindu  itse lf for details of th e ir  
shortcom ings. In  reference  to th e  a ttitu d e  of the  Congress to
w ards C hristian ity , M r. C aine’s opinion does no t agree w ith  th a t 
of th e  R ev. M r. S la te r, who seem s to hope th a t  the  Congres will do 
m uch for th e  m issionaries. M r. Caine, as reported , says :—

“ I  have  n a tu ra lly  fe lt  m uch  in te re s t and  curiosity  w ith  regard  to  th e  a tti tu d e  of 
th is n ew  N atio n a l P a r ty  to w ard s C h ris tia n ity , and  I  have endeavoured to  discover 
w h a t is th e  b e n t of th e  m ind  of th e  A nglicised  In d ian  tow ards re lig ion  g enera lly . 
I t  is q u ite  c lear th ey  a re  n o t in  any  w ay  a ttra c te d  tow ard s C hristian ity , a lthough  
th ey  have abandoned  a ll belief in  th e  p o ly th e istic  fa ith  of th e ir  fa th e rs . They do 
no t finally  se p a ra te  them se lves from  ou tw ard  observances— the ties  of caste  are  too 
stro n g  fo r  t h a t ; b u t w hen th ey  do, th ey  jo in  th e  B rahm o or tho A ry a  Somaj, o r 
becom e theosoph ists. I t  is a  m elancholy  fac t th a t, a lth o u g h  th e  pow erfu l and  
w ea lth y  m issionary  o rgan isa tio n  of In d ia  has borne so la rg e  a  share in  th e  W estern  
education  of th e  n a tiv es , th e  n u m b er of y oung  m en educa ted  by them  w ho becomo 
C hristians is an  alm ost im p ercep tib le  frac tio u . The w ork  which m issionaries are  
doing in tho  w ay of education  is beyond all p raiso  view ed as education  w ork  sim ply ; 
bu t so f a r  as tu rn in g  th e  yo u n g  m en th e y  educate  in to  livo C hristians is concerned,
th e ir  fa ilu re  is com plete  and  u n m is ta k a b le ........... E d u cated  In d ia  is ‘ looking fo r a
re lig io n ,’ b u t tu rn s  its  back ou C h ris t an d  H is teach ing , as  p resen ted  to  i t  by th e  
m iss io n ary .”

M r. Caine th in k s  th a t  i t  is in  th e  ra n k s  of th e  Salvation 
A rm y th a t  we m ust now look fo r devotion such as was found in 
C hristian  m issions in  fo rm er genera tions. “ M en like these ,” 
he says, “  a re  M ajor T u ck er and  th e  Salvation A rm y, whom 
alm ost every  m issionary in In d ia  unites in abusing  and  deprecia t
in g .”  H e  ap p aren tly  fo rg e ts  th a t  i t  is “ only hum an n a tu re ” to  
look w ith  a  very  unloving eye upon poachers ! M r. Caine says th a t 
w hile a  m arried  m issionary costs £400 a year, (about th e  to ta l cost 
of th e  Theosophical Society’s H ead-quarters,) £350 of which go to  
th e  su p p o rt of his wife and  fam ily, th e  Salvationists livo on 
exceedingly  little . “  The m an who has won my respec t and  
esteem  th e  m ost of any m issionary, I  have ever y e t m et in In d ia  
was a  Salvation  A rm y C ap ta in  living w ith  another com panion 
in ono sm all u p p er room a t  A hm edabad. Ho was a  d en tis t 
from B risto l, w ho th rew  up £300 a  year and  good p rospects to  
tram p  In d ia  b a re  foot, p reach ing  tho Gospel. H is cost to  the  
Society w hich sends him  o u t is exactly  7s. 8d. per m onth , for he 
lives on vegetab les and  rice .” A l l  h o n o r  t o  s u c h  d e v o t e d  m e n ,
IN THE RANKS OP WHATEVER FAITH THEY ARE FOUND, S a y  W e T heO S O - 
phists, an d  th e re  a re  some m en of th a t kind to  be m et w ith  in  every 
religion, otherw ise no re lig ion  w ould live a  day, for th ey  are its  
h ea rt an d  soul. T hey a re  no t its  brains, how ever, and  it  is there  
th a t M r. Caine falls in to  an e rro r  which used to  be much commoner 
than  it is now, and  which leads him to an apparen tly  ridiculous 
conclusion. I t  used to be th o u g h t, and it is still largely believed in 
the  E ast, th a t if a  m an dresses in rags, h a lf  starves him self, and



does not caro a pin about his friends an d  relations, th e  doctrine  he 
preaches m ust be the  tru e  one. Now th e  fac t th a t  peoplo of this 
k ind are to be found p reach ing  every  k ind  of doctrine, from  never- 
ending Hell up to u ltim ate  H app iness for all, caused a suspicion, as 
soon as logic began to  be stud ied , th a t  self-sacrifice on the  p a r t  of 
the  missionary is no proof of th e  soundness of his doctrine, since 
equally self-sacrificing m en p reach  opposite and  contrad ictory  
doctrines—one devotee calling  b lack  w hat an o th e r sw ears is 
white. A  sm all acquain tance w ith  tho n a tu re  of tho  hum an 
mind confirm ed th is  suspicion, b y  b rin g in g  clearly  to  lig h t tho 
fact th a t w h a t self-sacrifice rea lly  proves is th e  bona-jides and 
generosity of th e  m issionary ; b u t  th a t  th e re  is absolutely  no 
m ental or logical connection betw een  th e  tru th  of th e  m issionary 's 
belief an d  his fa ith  in  th a t belief ; th a t, in  fact, i t  is th e  pow er th a t 
lies in a  “ fixed id ea” th a t is th e  m otor to self-sacrifice, and  th a t  the 
“ fixed idea” is equally  pow erful as a m otor, w hether its  n a tu re  be 
rational or irra tiona l. I t  is, indeed , w hen th e  fixed idea  is irra
tional th a t i t  frequen tly  has th e  g re a te s t p o w e r; n o th ing  is more 
irra tional th an  th e  belief in  a  cruel, jealous an d  u n ju s t Deity, 
and no m ore pow erful or nobler m otive to  self-sacrifice ever existed 
than  th e  desire to  save one’s fellow  c rea tu res  from  fa lling  under 
such a  D eity ’s d ispleasure. Now M r. Caine adopts th is  som ewhat 
an tiquated  fallacy— th a t w hat a m an says m ust be a  tru e  sta tem en t 
because he is w ell in ten tioned— for h e  says :—

“ Whafc C h ris tia n ity  w an ts  in  In d ia  is m en  w ho are  w illing  * to  leave house , w ife, 
b re th ren , p a ren ts , an d  ch ild ren , fo r th e  k ingdom  of God’s sake,* an d  til l  th e y  come 
forw ard  in  sufficient num b ers, I  fea r  In d ia  w ill n o t be converted  to  C h ris tia n ity .”

In  o th e r words M r. Caine’s conclusion is th a t  if th e  presen t 
system  of m issionary  w ork w ere rep laced  by one in  w hich there  
were self-sacrificing enthusiasm , In d ia  would soon be C h ris tian ized ; 
for, as he declares, (m th e re  never was a  hea th en  nation  m ore rip e  for 
C hristianity  th a n  In d ia .” A nd  y e t, as we have seen, he says th a t 
“ educated In d ia  is ‘ looking for a  re lig io n / b u t tu rn s  its  back  on 
Christ and  H is teach ing  as p resen ted  to  him  by  th e  m issionaries 
and again he says th a t  when H indus leave orthodoxy th ey  “  a re  not 
in any way a ttra c te d  tow ards C h ristian ity ,” b u t “ join th e  Brahm o 
or the A rya  Sam aj, or become Theosophists.”  Now alth o u g h  Mr. 
Caine suffers from  a “ fixed idea,”  w hich m ust necessarily  b ias his rea
soning, for he says of him self th a t  he “ believes th a t  C hrist and  C hristi
anity m ust eventually  drive ou t all th e  o lder religions of th e  w orld,” 
still he is a m an of rem arkab le  in te lligence  and  b re a d th  of view , as 
even those who d isagree w ith  his conclusions w illingly adm it, and 
he m ust therefore be cred ited  w ith  being  fa r  too shrew d an observer 
of Indian  affairs, no t to  know th a t  th e  reason w hy those “ h ea th en ” 
who are so “ ripe for C hris tian ity ” do no t em brace it, is not because 
the missionaries stick to th e  good th ings of life in stead  of living 
on 7s. 6dy a month, for the  “ h e a th en ’s own Sannyasis can double 
discount any Christian m issionary th a t  ever lived in  con tem pt of 
m aterial enjoyments, b u t because th e  m ain doctrines of C hristian ity  
“  as presen ted  to them  by th e  m issionaries”  ap p ear to those heathen  
to be irrational and revolting. M r. Caine says th a t  th e  C hurch  to 
which he belongs contributed £430 la st y ea r to th© B ap tis t Mis-

Bionary Society, and  he te lls us th a t he “ should like to seo 
th a t £430 w ithdraw n from  the  B ap tis t M issionary Society ,” and 
em ployed to send “ fivo or six  earnest, devoted young follows” to  
preach to  th e  G onds. S u re ly  M r. Caine does not th in k  th a t a 
doctrine w hich seems irra tio n a l and  revolting  when p reached  in a  
lukew arm  w ay would ap p ear any th e  m ore acceptable if p resen ted  
w ith en thusiasm . W h a t, th en , can be th e  real m eaning of his 
B trictures on th e  m issionaries and  of th e  fa therly  advice he gives 
them  ? H e  v irtua lly  te lls them , “  You are  too expensive; you don’t  
know how to  p resen t C hris tian ity  to  I n d ia ; you had  b e tte r  go 
home an d  send  out some cheaper, younger, b rig h te r, less selfish 
and m ore en thusiastic  k in d  of persons, who will no t fail as you 
have done, in  th e  easy w ork of converting  a  people who are ripe 
for C h ris tian ity .”  W e m ay conclude th a t  he cannot m ean th a t the 
new com ers w ould succeed b e tte r  th a n  th e ir  predecessors, only 
because th ey  w ere m ore em phatic  and  energetic  in th e ir p resen tation  
of doctrines w hich, he confesses, tho  heathen  do not seem to tako 
to in th e  least. W h a t can be his rea l m eaning ? I t  is p la in  enough 
th a t his w ords can have only one in te rp re ta tio n . T hey  sligh tly  
veil h is re a l op in io n ; and  th a t  opinion can be no o th e r th a n  th a t 
the C hristian ity  w hich o ugh t to  be p resen ted  to  th e  people of 
In d ia  is th e  real re lig ion  of Jesu s  of N azare th , and  no t th e  
mass of absurd ities, con trad ictions and  superstitions w hich pass 
w ith th e  C hurches fo r C h ristian ity . I f  th a t be, as it seems to be, M r. 
Caine’s rea l m eaning, i t  becom es clear w hy he believes th a t  the  
first s tep  tow ards ch ristian ising  In d ia  is to send hom e the  mis
sionaries. B u t w here are  th e  “  ea rn est devoted young m en” to  be 
found to  tak e  th e  place of th e  p resen t generation  of m issionaries, 
and p reach  th e  relig ion of Je su s  ? “ N eo-C hristian ity”  is in its  
infancy, an d  th e re  is “ hom e consum ption” for all th a t  th e  W est 
a t p resen t produces. I t  is ju s t  such m en as M r. Caine w ants 
for In d ia , who are  now a t a  prem ium  in E ng land  and A m erica, 
men w ho have scraped  aw ay th e  ecclesiastical dross of centuries 
from th e  p u re  and  beau tifu l religion of Jesus, and are  now p resen t
ing  i t  to  dazzled b u t enchan ted  eyes of congregations little  accus
tom ed to  such ligh t. I f  M r. Caine can find such men, men who 
would have th e  sm allest chance of christian izing  Ind ia , or even 
of ob ta in ing  a  p a tie n t h ea rin g  for C hristian ity  from  educated  
H indus, le t him  send them  here  to  A dyar. W e will welcom e 
them  here, and  help them  all we can, because they belong to us. 
They a re  sim ply C hristian  T heosophists, and  nothing th a t  they  
could call them selves w ould m ake them  other th an  C hristian  Theoso
phists, any  m ore th an  could th e  cu t or colour of their clothes. B u t wo 
differ from  M r. Caine in th in k in g  th a t  In d ia  would ever becom e Neo- 
C hristian . I f  i t  had  no t its  own h igh ly  philosophical religion th a t 
m igh t possibly be th e  case, even in  spite  of the  prejudices evoked 
in th e  H indu  m ind by a  nam e associated  w ith doctrinces so an tip a
th e tica l to it. The fact, how ever, is th a t the H indu  religion purified  
is equal in  its  ethics to  th e  C hristian  religion purified , and fa r 
superior to i t  in  its philosophy ; no t th a t  N eo-C hristian ity  has a  
false philosophy, b u t th a t  i t  has none of its  own ; for Jesu s waa 
pro-em inently  a  teacher of ethics, and N eo-C hristianty has to



Rupplement w hat is left of his philosophical teach ing  by borrow ing 
elsewhere, one of tho largest of its  c red ito rs being  th e  very  religion 
which Mr. Caine th inks it can so easily supp lan t. F o r these  reasons 
it does not seem th a t even the  p u re s t and  b es t N eo-C hristian ity  has 
the  smallest chance of becom ing in nam e or in  rea lity  th e  religion 
of India, b u t if its  m issionaries came to  th is  coun try  w© w ould wel
come them  as our B ro thers and  fellow -laborers. W e w ould quietly 
continue our w ork of u rg ing  on th e  H indus th e  necessity  of purify
ing  th e ir  H induism , and  our N eo-C hristian  b ro th e rs  w ould find 
th e ir hands fu ll in  doing th e  same good w ork for th e  C h ristian  Com
m unity of In d ia , European and  N a tiv e ,— nam ely, te ach in g  it to 
purify  its  C hristian ity .

O n e  o p  t h e  S t a f f .

“  B R IT IS H  S E C T IO N  T. S ”t

U N D E R  th e  h ead ing  of “ C orrespondence,” an a rtic le  occurs in 
Lucifer of F eb ru ary , w hich beg ins like  an  e d ito r ia l : “ Our 

a tten tion  has been  called, &c.,” ends like  a com m unication from  the 
B ritish  Section : “  W e aw ait his (the P re s id e n t’s) decision ,”  bears 
no k in d  of s ig n a tu re , and is en titled  “  B ritish  Section T. S .”

The artic le  re fe rs  to th e  supposed fac t th a t  the  fram ers of the 
t Revised R ules in  estab lish ing  th e  vo lun tary  system  had  “  by an 
ex trao rd in a ry  o versigh t” overlooked th e  fac t th a t th e  P residen t 

(had , while in  London, endorsed the  ru les of th e  B ritish  Section, 
which au tho rized  th e  im position of a ta x  of 5s. a y ear on all mem
bers of th e  B ritish  Section. This question of Fees an d  D ues will 
soon, in  all p robab ility , come before the  G eneral Council again , and 
the  Section in  th e  R evised R ules re fe rr in g  th ere to  has now been 
suspended. I t  m ay, however, be sta ted  here  for the  inform ation of 
those concerned, th a t there  was no “ overs ig h t” on th e  p a r t  of the 
P residen t o r o thers a t the  Convention, b u t there  was a  slight 
difficulty in  d e te rm in ing  the  in ten tio n  of th e  R ules of the  B ritish  
Section, tw o of w hich are in  ap p a ren t contrad iction . The in ten
tion of th e  C onvention was to m ake it  un law ful for any  Section to 
render nu ll th e  free  adm ission of Fellow s in to  th e  Society, by 
locally im posing a  ta x  for adm ission in to  th e  Theosophical Society, 
or for rem ain ing  in  it. The C onvention h ad  no in ten tion  of in ter
fering w ith any  tax  im posed by  the  m em bers of a Section on them 
selves. On th e  con trary , one of the  first principles of free  govern
m ent being th a t  rep resen ta tion  and  tax a tio n  should go together, 
th e  Convention supposed th a t  the  Council of th e  B ritish  Section, 
composed of rep resen ta tives of th e  B ranches, would determ ine the 
am ount which th e  B ranches and  Fellow s in  B ranches in  th e  Sec
tion should pay for th e ir own sup p o rt an d  as a  contribu tion  to 
H ead-quarters and m ake th a t paym ent ob ligato ry . T his is per
fectly  fair, for any Fellow ob jec ting  th e re to  can becom e a  Fellow 
a t  large, of the  Theosophical Society, since B ritish  Section Rule 2 
s ta tes  th a t “ For all purposes of organization , the  Section shall 
consist of all Branches of the  Theosophical Society w ithin the

above lim its ,” no m ention b e ing  m ade of any una ttach ed  Fellow s, 
who, by  im plication, are  thus excluded from th e  B ritish  Section, a t 
least as fa r  as “  purposes of o rgan iza tion” are  concerned. W h ere 
as if th e  G eneral Council h ad  pow er a rb itra rily  (that is to say, w ith
out represen tation) to tax  Fellow s un a ttach ed  to a B ranch , such 
Fellows, if for any reason th ey  d id  not respond to the  im post, 
would have no o th er course th a n  to resign from the  Society, if, 
indeed, th e  non-paym ent of the  y ea rly  fees d id  not of itself con
stitu te  a  fo rfe itu re  of th e ir  Fellow ship . Those being the g rou n d s 
upon w hich the  Convention w ent, it  becamo necessary to determ ine 
w hat claim  thc  B ritish  Section m ade under its  Rules w ith reg a rd  
to taxa tion , and  w hat r ig h ts  those R ules conferred  upon its Council. 
If  th e  R ules gave tho Council thc  r ig h t of tax in g  ali Fellows of 
the Theosophical Society resid en t w ith in  the te rrito ria l lim its of th e  
Section, it is ev iden t th a t the  R evised Rules would necessarily conflict 
with some Rules of the  B ritish  Section, and  these ru les would be of 
equal necessity  ab ro g a ted  by th e  clause to th a t effect in the  Revised 
Rules. I f , on the  o ther hand , tlie Rules of the B ritish  Section 
con ferred  a r ig h t on the  Council of tax in g  only such residen ts  of 
the B ritish  Section as signified th e ir  w illingness to be taxed , th e  
abolition of com pulsory paym ents would in no w ay conflict w ith  th e  
Rules of th e  B ritish  Section, and  no ru le of th a t  Section w ould be  
ab ro g a ted  by  th e  aforesaid clause in the  Revised Rules. A ll th is 
was as clear as d ay ligh t. The p o in t for th e  Convention to determ ine 
was th e  m eaning  a ttach ed  by  th e  fram ers of the R ules of th e  
B ritish  Section  to the  te rm  m em bers of th e  B ritish  Section,”  
whom it claim ed to tax . D id it  m ean all Fellows of the Theosophical 
Society residen t w ithin the  te rr ito ria l lim its of the Section, or only 
such Fellow s as by  some vo lu n ta ry  ac t signified the ir assent to bo 
taxed  ? In  o ther words ; w ere Fellow s of the  Society and  M em bers 
of the  Section synonym ous ? The first R ule of the  Section ru n s as 
follows :—-

“ T he B ritish  Section of tlie Theosophical shall consist of all 
Fellow s of th e  Theosophical Society residen t in the  United K ingdom  
of G rea t B rita in  and Ire lan d .”

This seems perfectly  conclusive, u n til Rule G is reached , w hich 
says :—

“ No person shall be considered a m em ber of tho Section whose 
nam e is no t on the  list of the  G eneral S ecre ta ry .”

Theso two rules com bined s ta te  v ery  clearly th a t the  m ere fac t 
of residence constitu tes m em bership , b u t shall not “ be considered” 
as co n stitu tin g  m em bership unless a  fu rth e r act is perform ed. 
The B ritish  delegate  was unab le  to  explain the  very  a p p a re n t 
contrad iction . The P residen t w hen appealed to said th a t  when in 
London the  intention of thoso Rules somehow seemed clear to him, 
bu t he could not und ertak e  to say now w hat they  m eant. T here 
is no ru le  m aking  it ob ligatory  on Fellow s to  reg is te r ; it is merely- 
s ta ted  in the Rules th a t the G eneral S ecretary  shall keep a reg iste r 
of all m em bers of the Section : b u t since no one whose nam e is 
not a lread y  there in  ia “ considerod a m em ber of the Section,” the



G eneral S ecre ta ry ’s du ty  w ould seem to be m erely to keep  tbo 
book open for such en tries as a re  fu rn ished  h im ; and  i t  would 
Beemalso th a t the  onus of converting  m em bers of the  B ritish  Section 
not considered such in to  m em bers considered such, does no t lio 
w ith the G eneral S ecre ta ry , for th a t  is ind icated  by  a  provision in 
the  Rules to th e  effect th a t  S ecre ta ries of B ranches a re  to  “ fur- 
alish him ” w ith tho nam es and  addresses of th e ir  m em bers, which 
clearly im plies passiv ity  on his p a rt.

U nder these  circum stances th e  C onvention concluded th a t Rule G 
was in tended  to  be a  qualify ing  a d ju n c t to  1, and  th a t  th e  two 
should be “  re a d  to g e th e r,”  and  ta k e n  as m eaning  :—

“  The B ritish  Section of th e  Theosophical Society shall consist 
o f all Fellow s of th e  Theosophical Society  resid en t in  the  U nited  
K ingdom  of G rea t B rita in  and  Ire lan d , whose nam es a re  on th e  list 
o f the  G eneral S ec re ta ry .”

T he C onvention fu r th e r  concluded th a t  since it  is n o t m ade obli
g a to ry  fo r Fellow s re s id en t w ith in  th e  te rr ito ria l lim its of th e  Section 
to  reg is te r, and  since no obligation  is im posed on th e  G eneral Secre
ta ry  to  re g is te r  m em bers who do n o t fu rn ish  him  w ith  th e ir  names, 
th e  B ritish  Section, as understood  an d  provided  for by  its  Rules, 
was a  v o lu n ta ry  association of such Fellowrs in th e  Section as 
“  fu rn ish ed ” th e  G eneral S ecre ta ry  e ith e r  d irec tly  or th rough  
B ranch  S ecre ta ries  w ith  th e ir  nam es an d  addresses fo r e n try  in 
a  list com prising  such Fellow s of th e  Theosophical Society as the 
Council of th e  Section  c< considered”  m em bers thereof, and  therefore 
claim ed th e  r ig h t  to  assess for tax a tio n  u n d er its  R ules.

I t  is p e rfec tly  ev id en t th a t  from  tho  stand -po in t of th e  Theo- 
Bophical Society, th e re  m ust un d er th e  ex is tin g  R ules of th e  B ritish  
Section be recogn ised  two classes of Fellow s in th a t Section : Mem
bers actual of th e  Section, b u t no t “  considered” such by  the  Council 
of the  Section, an d  m em bers of the  Section considered such by the 
Council. A n d  i t  is equally  ev iden t th a t  i t  is only to  the  la tte r 
class of Fellow s th a t  th e  R ules of th e  B ritish  Section app ly . I t  is 
nlso ev iden t th a t  u n til i t  is m ade a  condition of Fellow ship in the 
Society th a t  a ll Fellow s shall re g is te r  in  th e  lis ts  of General 
Secretaries, th e  Theosophical Society canno t refuse to  recognize 
an  u n reg is te red  Fellow  as a  Fellow  in  good standing .

In  abolishing en tran ce  fees an d  annua l dues, therefo re , tlio 
Convention d id  n o t in  any  w ay in te rfe re  w ith  th e  r ig h t of taxation  
claimed u n d er its  own R ules by  th e  B ritish  Section. N o Fellow 
resident in  th e  lim its of th e  Section can be m ade to  re g is te r  by 
an y  existing ru le  of th e  Theosophical Society or of the  B ritish  Section 
itself. A ny such reg is te r is, therefo re , sim ply a  book of record 
belonging to the Section, and  no en try  in  i t  can by  any possibility 
be held  as creating  obligations on th e  p a r t  of any  Fellow  w ho does 
no t vo lun tarily  perm it h is nam e to be en te red  th ere in .

The m oral of the whole th in g  is th a t  th e  sooner th e  B ritish  
Section revises its rules th e  b e tte r. T hey  should bo m ade to apply 
to the w hole B ritish  Section as recognized by  th e  Theosophical 
Socioty itself; and  all such d istinctions as “ considered” andunconsi-

dered m em bers of tho Section should  be abolished. Now th a t the 
question of fees and  dues to be levied by Sections for th e ir  own use 
in the nam e of the  Theosophical Society will probably soon again  come 
before th e  G eneral Council, an  opportun ity  will occur for tho 
British Section to  consider th e  whole question of m em bership  iu  
the Section from  a broader and  m ore ra tional point of view th a u  
that taken  by tho  d ra fte rs  of th e  ex isting  Rules of the Section.

I t. I I .

D IA B O L IS M .

f*  m H E  D evil” is still the only explanation  which th e  pious of 
J L  any  b ran ch  of C hristian ity  have to  reso rt to  in  cases 

of psychic d istu rbance . The devil is looked upon as th e  greafc 
enemy of m an, an d  th e  u n fo rtu n a te  psychics who are a  p rey  to any  
kind of abnorm al influence, a re  cred ited  by  th e  uneducated  in all 
ages w ith  w ilful in tercourse  w ith  th a t  enem y. They a re  looked 
upon, in  fac t, as tra ito rs  to  th e ir  race, and  m eet w ith  no m ercy 
accordingly. A t th e  p resen t day  th e  claws of th e  churches a re  
clipped, and  th e  tig er, know ing  its pow erlessness, p u rrs  an d  sm iles; 
but hum an  n a tu re  does no t change  in th e  course of tw o h u ndred  
years, a n d  th e  superstition  w hich tw o centuries ago sh u t oufc 
reason, m ercy, justice, every  sen tim en t th a t  m en call hum an, from  
the h ea rts  of those who a ttr ib u te d  psychic phenom ena to th e  devil 
would m ost ce rta in ly  produce th e  sam e effects now had  i t  a  chance. 
Tho follow ing e x tra c t from  a  le t te r  recen tly  w ritten  b y  G eneral 
Butler, th e  d istingu ished  A m erican  soldier, law yer and  politician, to  
Capt. B lack  of Chicago, an d  quo ted  in  B uchanan’s in te restin g  
Journal o f Man  fo r J a n u a ry  1889, shows how psychics w ere trea ted  
when th e  churches had  th e ir  claw s in ta c t :—>

“ I t  is less th a n  tw o cen tu ries since seven m en of h ig h est s tan d 
ing, a  m ajo rity  of whom w ere rev e ren d  gentlem en, clergym en, as 
good an d  pious m en as ever lived, as exem plary  in every  relation  
of life as i t  w as possible for m en to  be, sa t in a  so-called court of 
justice, each m orn ing  session w hereof was opened w ith p ra y e r to  
the divine source of all know ledge, grace, and  power, to d irec t th a  
actions of h is servan ts as the  ju d g es of th a t c o u rt,1 and in  th a t  cou rt 
were a rra ig n e d  day a fte r  day , poor, m iserable, broken dow n 
superstitious women and  ch ildren , upon tho accusation th a t  th ey  
had com m erced w ith tho devil, an d  used his power as a  m eans of
spite upon th e ir  ne ighbours........T he  deluded creatures som etim es
pleaded gu ilty , som etim es n o t gu ilty , * b u t in  e ith e r event
they w ere found  gu ilty , an d  ex ecu ted ....... Beyond all thia th a t
court enforced, w orse th a n  th e  to rtu re s  of the  Inquisition , d readfu l

1. [H e re  G enera l B u tle r  is d is tin c tly  w rong . The p ray er w as addressod  to Jehovah , 
tlio tr ib a l God of tho  Jew s, au d  th o ir  ac tio n  w as based upon h is com m and not to suffer 
a witch to live . I t  ia easy  enough  to  do th e  b idding of a  m urder-lov ing  ty a n t, 
w hether m o rta l o r G od, and  afc tho sam e tim e  to  call h im  “  m ercifu l,’* “ graciono,”  o r 
w hat n o t ; b u t th o  w retched  fla tte ry  dgea a o t  h im  o th e r  th an  he  is • n o r
service o th e r  th a n  infam ous,—£ d .]



w rongs upon a prisoner in o rder to  accom plish his conviction. 
Giles Corey was an old m an, e ig h ty  years of age. Ho had a 
d augh ter some fo rty  years of age, sim ple-m inded, not ablo to earn 
h e r own living, and  a sm all farm , a  piece of land  w ith  a houso 
thereon, which ho hoped to leave to his d au g h te r  a t his then 
im pending death . Giles was accused of b e in g  a w izard. H is lifo 
had  been blam eless in  ev e ry th ing  excep t his supposed commerco 
w ith, the d§vil. U pon ex-parte testim ony he was ind ic ted  for his 
too g rea t in tim acy, and  sen t to th e  b a r  to  be tr ied  fo r h is life. 
Giles knew  th a t  if he p leaded not g u ilty  he w as sure to be convict
ed, because th a t  w as th e  doom of th e  an a rch is ts  of his day  ; and 
if he p leaded  g u ilty , he w ould b e  sen tenced  to  d ea th , and  in 
either case th e  fa rm  w'ould be  fo rfeited  to  th e  k ing . B u t if ho 
d id  no t p lead  a t  all— such w as th e  law — th e n ‘he could no t ba 
tried  a t  all, and his p ro p erty  could no t be forfeited  to th e  king, 
an d  tak en  from  his d au g h te r . So Giles stood m ute, and  p u t th e  court 
a t  defiance. A n d  th en  th a t court of pious clergym en reso rted  to 
a  m ethod to  m ake him  p lead  w hich h a d  n o t been p rac tised  in 
E n g lan d  for tw o h u n d red  years, an d  n ev er h ere  [in  A m erica]. 
P o o r Giles w as taken , laid  on th e  g ro u n d  by  th e  side of th e  court 
house, on his back , w ith  th e  flashing sun  b u rn in g  in his e}res, and 
a  single cup of w a te r from  th e  d itch  of th e  ja il, w ith  a c ru st of 
b read , w as g iven  him  once in  tw en ty -fo u r hours, and  wreights 
w ere p laced  upon his body u n til life  w as crushed  out of him , but 
no t th e  fa th e r’s love for his child. H e  died, b u t no t u n til his 
p a rch ed  tongue p ro tru d e d  from  th e  old m an ’s fevered  m outh, 
t t  was th ru s t back  by th e  chief ju stice  w ith  his cane. T he cherish
ed  d au g h te r in h e rite d .”

I f  th e  c lergy  a re  m ore hum ane now, i t  is because th ey  a re  illo
gical. I t  is tlie  g ro w th  of the  com m ercial and  scientific sp irit tha t 
has ab a ted  th e  te r ro r  insp ired  by  relig ion , w hich te r ro r  i t  was 
th a t  deprived  these  “  pious”  and  h ig h ly  respectab le  c lergym en of 
th e ir  hum an n a tu re  and m ade them  dem ons. B u t th e  reason why 
th is te rro r has d im inished is because people have som ething 
else to th in k  about. The hideous p ic tu re  has becom e dimmed, 
b u t i t  has  never been effaced, an d  m ig h t be resto red  a t  any 
moment. U ntil quite la te ly  the  w orld has reg a rd ed  those persecutors 
of witches as a pack of fools— good, m isgu ided  m en whose zeal in 
tho service of Jeh o v ah  led them  to apply  to im aginary  evils 
methods p roper to  rea l ones. I n  fac t tlie  w orld, the  clergy  includ
ed, believed th a t  th e  persecutors w ere m istaken  in th e ir  facts,— 
no t in the ir law, nor in  the  justice  of th e  punishm ent inflicted, had 
th e  facts been rea l instead  of im ag inary . L ate ly , how ever, theso 
good and pious persecu to rs have been  v ind ica ted  from  th e  charge 
of such dire stu p id ity  as used to  be b ro u g h t aga in st them . Tho 
ac tu a l occurrence of th e  phenom ena w hich w ere supposed to be 
produced by w itches by  the  help of th e  devil, a re  certified to by 
millions under o ther nam es, an d  are  a t  th e  p resen t m om ent being 
critically  studied  by some of th e  forem ost m en of scienco in Europo 
and  A m erica. These m en of science of course do no t a ttrib u te  
the  phenom ena to the  devil. T hey call them  diseases, and givo 
them  scientific names, and  are looking for a physical exp lanation  of

them . This they  aro not likely to  find, bu t even if they invented  
an hypothesis on m ateria listic  lines sufficiently plausible to satisfy 
them selves, th a t  explanation  would have absolutely no valuo for 
minds theologically  polarized ; and  all th a t their investigations will 
have done, as fa r as pious C hristians go, is to prove th a t the  p rede
cessors of ou r p resen t c lergy  w ere no t m istaken in th e ir  facts. 
The c lergy  of today  will not, and  canno t logically, believe in a 
physical exp lanation  for psychic facts, and  Theosophists are  th e  
last persons to blam e them , b u t since th e  clergy have no o th er 
explanation  th a n  “ th e  D evil” to  offer, i t  follows th a t  they  m ust 
fall back  upon th a t one. So th e  re su lt of scientific research will be 
to reh ab ilita te  the  devil in th e  eyes of th e  pious and  re in sta te  him 
again  in  th e  h ea rts  of th e  fa ith fu l. I t  is no t a p leasan t th in g  to  
contem plate, b u t it is quite w ith in  th e  bounds of possibility , th a t 
the c lergy , as soon as th ey  realize  th e  fac t th a t m odern science 
confirms th e  ac tua lity  of phenom ena w hich they  a ttr ib u te  to the ir 
theological S atan , may s tir  up the  te rro rs  and  the passions of th e  rabble, 
as superstitious and  ig n o ran t in these  th ings as them selves, and  
endeavour to in au g u ra te  a new  w itch  panic  in the nam e of Jehovah . 
Theosophy is rea lly  th e  only sa feg u ard  aga inst an o u tb u rs t of 
pious fanaticism . I t  explains th e  phenom ena and shows w hy they  
are  dangerous, and  i t  also g ives in structions how to  control or 
com bat them , and  how to cure the  un fo rtu n a tes  who are th e ir  victim s. 
A ccording to  Theosophy th e  c le rgy  are  n ea re r the tru th  th an  tho 
m ateria lists, in  th a t th ey  a ttr ib u te  th e  phenom ena to  o ther th an  
m ateria l c a u se s ; b u t the  m a teria lis ts  a re  n ea re r the tru th  th an  tho 
clergy, in th a t  th ey  re g a rd  th e  possession of abnorm al pow ers as a 
m isfortune ra th e r  th an  a sin— a disease in fact, bu t a  disease fa r  
more of a psychic and  sp iritu a l th a n  of physical n a tu re . Surely  
we T heosophists m ay call upon th e  C hristian  clergy in  th e  nam e of 
hum anity  and  reason to p u t th e ir  p ious te rro r  of the devil aside and  
calm ly stu d y  the  phenom ena th a t  th ey  foolishly suppose to be tho 
work of th e  Evil One. Some of them  do th is already, b u t theso 
m en’s voices would be drow ned in th e  fran tic  excitem ent of a 
panic such as m ig h t be caused by th e  verification of th e  facts un 
accom panied by an explanation  m ore p lausible than  the Theological 
one of “ th e  D evil.”

A  P a r s o n ’s  S o n ,
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u  LES VRAIES BASES DE LA PHILOSOPIUe” *

T h is  Is a short compendium of the various philosophical systems, from 
the earliest recorded down to the present day, followed by three essay a 
by the author, Mons. B, Faug, which occupy four-fifths of the book 
proper—340 pages—there being an Appendix, of nearly half tha t length. 
The three Essays trea t respectively of c‘ The Origin of the Celestial 
Bodies and of tho N atural Sciences,” <c The Three Kinds of Intelligence 
in Man, and the Origin of Particular Mental Faculties,” and “ Ought 
Man to be Abandoned to liis own Guidance, or Ought he to Submit 
Himself to a Religious Dogma.” In the Appendix the author applies 
the system he haa elaborated in the Essays to the facts of our life and 
history, showing how these are explained thereby, and how his ideas 
wonld improve the world if carried into practice.

The author bases his philosophy upon the doctrines of Reincarnation 
and K arm a; differing, however, from Theosophists in that the latter 
believe in repeated reincarnation on this planet. On page 312 he says 

“ When a man has drawu his last breath, let us pay him the respect 
due to him, but let us remember th a t this body is never resuscitated, be
cause it returns to the earth  to be reunited with it. Of the individual 
there remains only the good and the evil thut he has done, and the 
inexorable law th a t says to him : 1 W hat you do, will be done to you,’ and 
■which determines the condition in which the individual will bo re-formed 
[reconstitute]. Every time a child is born on earth it is a re-formation. 
B ut where will each of us be re-born ? Will it be upon one of the habit
able planets of our solar system, or upon a planet revolving round somo 
other sun P No one knows.”

Mons. Faug does not accept—or rather, he seems to know nothing 
about—the Theosophical doctrino of the progressive development of tha 
whole universe and every thing it contains, and tha t there m ust arrive a 
time when man will have come of age upon this planet, although afc 
present very few may be sufficiently strong and wise to do without 
the curb and the whip. And looking afc this earth  as a kind of prepa
ratory school through which successive generations of human Egos pass 
on their way to a University in another planet, with the unpleasant 
alternative of being sent back to a Kindergarden somewhere else, and 
believing also thafc the curriculum  here will remain always about the 
same, he does not advocate self-guidance, bnt says [p. 305] :—

“ I t  is of urgent importance to put a curb upon this false emancipation 
of man, based on the hypothesis that the human being is on the road to 
perfection. To upset that fallacy one must remember th a t the father 
and mother alone have it in their power to modify the germ of the facul
ties of their progeny, bu t in a retrograde as well as in an ascending 
direction ; and also to recognize the fact tha t a religious creed ia indis- 
pensible to society. As for that creed, it is not necessary to invent a 
new one, we have only to select from among the precepts in tho systems 
which have been described here, and add to them the progress which 
science has made.”

I t  is only by comparison th a t anything can be estim ated; and by 
placing the idea entertained by even so advanced and original a thinker 
as our author, of the nature of the source from which we can draw the

* L e s  V ra ie 8  B a se h  d«  l a  P h i l o s o p u ie ,  p e r  ii ,  Faug. Trgtiiemv edition, P a r is .  E . 
D e u tu , P&lais E o y a l. 8  m o . pp . 488,

knowledge of our duty and our destiny, beside the idea of tlie same thing 
formulated by Theosophy, the grandeur and completeness of the latter ia 
B een . Theosophy teaches that there is bu t one truth, since things cannot 
exist in more than one way at once ; and that it is absurd to fancy thafc 
we can determine what that tru th  shall be in matters about which we 
have no d a ta ; but ifc also teaches th a t although we here on earth are 
limited by our faculties and experiences to a very little fraction of the 
whole tru th  about things, there are Beings higher in the scale who per- 
cieve moro and understand more than  we do ; and Beings above these 
again whose wisdom is still greater, and so on until the imagination re
fuses to picture further the grand ascending Hierarchy. Theosophy also 
pays th a t those among these beings who are near enough to us in tho 
scale to be ablo to come into touch w ith man, are our instructors, our 
guides, our very selves in a certain sense, and that ifc is from such high 
beings, who like ourselves are ever going upward, that mankind receives 
at certain cyclic periods, the tru th s which it has then grown large 
enough to tako in. These tru ths become the precious tru st of the 
most advanced and wisest of the race, for to the vulgar they would bo 
incomprehensible. Gradually, as the world becomes mentally and 
morally ready for them, these tru ths are given out by their custodians, 
but i t  i3 as much the sacred duty of these custodians to withhold a 
kuowledge thereof until mankind has grown intellectually and spiri
tually able to appreciate i t ,  as it  is their solemn trust to preserve ifc 
inviolate. These custodians of the knowledge one day to be the common 
property of the race, are the Sages or Adepts, of whose mysterious 
existence all ages and all peoples have whispered.

Compare w ith this idea the notion th a t the destinies of hum anity 
are leffc in fche hands of the Doctors of Philosophy and Theology, and 
how small the latter seems ! The author tells us how the religion thafc 
is to satisfy the yearnings of the hum an soul is to be made up ; this is his 
receipt :—

“ In  order to unite men in common philosophical views, it  is necessary 
that their inspirations should tend towards .he same end. To bring 
about this result it is most necessary to institute an Assembly of moder
ately minded men for the purpose of drawing up a code of philosophy 
upon irrefutable data. We would not undertake to prevent any ono 
thinking and writing as he liked, for th a t would be illogical: every ono 
has the right to express his philosophic thoughts, bufc these ought not to 
he considered true or established until they they are accepted and control
led by tho high Assembly I  have described.”

I t  would be as easy for an assembly of chemists to lay down the laws 
of fermentation according to their own ideas of how ferments ought to 
behave, and have them obeyed, as for a collection of professors to mako 
the world accept its dicta in the realm of thought. Were any such 
intellectual tyranny established, men would soon begin to sigh for tho 
Inquisition once more, which at all events had something behind it osten
sibly higher than the Academy.

SHEYKH HASSAN, THE SPIRITUALIST. BY S. A. HILLAM .*

T his little work purports to give the reader an idea of the “ ftohanee” 
or spiritual power, “ The ’Ilm E ’Rohaneo is the knowledge and 
possession of spiritual power, by which the person endowed with it is 
able to see and to understand some of the mysteries of the unseen world. 
He is also able, by its power, to have a real and personal conimunica-

*  London. (W, II. Allen & Co. J888, Sm, 8yo. pp. 223.



tion with tho spirits in this existing though hiddpn world, such spirits 
who are created beings and who have a real individual existence, spirits 
both pood and eviJ, and who are entirely distinct from the souls of 
departed human beings.” “ The Rohanee, or The Spiritual, is in no 
way connected with the art called E ’Sehr, magic or witchcraft, which 
is of an evil form, and is, in many cases, a pretended power ; bat which 
certain people claim to have, and for sordid purposes profess to use 
in order to heal the sick, to find treasures, or to raise the spirits of the 
departed.” “ The ’Ilm , or knowledge, of the Rohanee is composed of 
two divisions. The Ilwee, or the Heavenly ; the Suflee or the Earthly. 
The Ilwee confers the privilege of personal communication with those 
angels and good spirits who have the care of human beings, both living 
and departed, entrusted to them.” “ The Suflee, or Earthly, gives tho 
power of a personal communication with, aud a certain amount of 
control over, some of those evil spirits who, through rebellion, have 
separated themselves from the good angels.” These evil spirits are the 
possessors of certain mysterious knowledge which is only to be had from 
them, and which the aspirant to the heavenly knowledge m ust first 
obtain, by conquering these evil spirits one after the other by the power 
of his will, and the use of magical formulae. The author is supposed 
to fall in with a student of the Rohanee, who has conquered eight of 
the evil spirits and has only the two most powerful still to subdue, and 
he is permitted to accompany him to a lonely spot near an old ruin, 
where he sees all sorts of horrible forms tha t are called up by the joint 
effect of will power and incantations. The end of the poor student is 
tbat he fails to keep sufficiently cool, the demons disappear, and some 
robbers come up and murder him. The tale is exceedingly well written 
and interesting, and gives an excellent idea of the way in which spiritual 
knowledge and powers may be acquired according to writers of fiction, 
—who never seem to be able to distinguish the right hand from the left 
hand in the m atter of “ paths,” and who never seem to be able to 
understand that the powers the chela has to fight against and subdue are 
not materialized, even to a single sense, but attack us on another and 
deeper plane of our being. And yet these same writers would laugh at 
any one who fancied tha t in order to fall in love it was necessary to lmve 
a visit from a fa t little naked boy with a bow and arrows, who would 
introduce himself as Cupid.

The scene of the story is laid near Damascus, in Syria. Time, the 
present day.

THE OLD NEW WORLD. BY SYLVESTER BAXTER, ( f . T. S .)

T his pamphlet, issued by the Salem Press, Salem., Mass, is a reprint 
of articles from the Boston Herald. I t  describes the arch a)0 logical dis
coveries made in Arizona by an expedition equipped for the purpose by 
a Mrs. Mary Hemenway and commanded by Mr. Frank Hamilton Cush
ing of Zuni Indian fame. Theso ruins of a teeming civilization, which 
was disappearing when America was discovered, are guessed by tho 
authorities on such matters to be “ 1,000 or 2,000 years old.” Tbo 
people lived in valleys, surrounded by desert country, and there cities 
were grouped in sevens, and contained about 100,000 inhabitants. 
Thero were numbers of such cities close to each other, and the lifo was 
communal, under the government of priesthood which had esoteric 
knowledge and brotherhoods- These people are put down by archreologists 
as belonging to the stone age, although we are told they knew how to

^n(1 fas(ilion, f,hem iuto ornaments by means of a blow pipe. 
fhnf7 to ! fve Peered human sacrifices to the spirit of tho earthquakes
brick aTd S 7 T  theJ? ‘ ^  buiR im“ e b0“^  of sun-dHed ^ nn|’Q the whole country was covered by a network of irrigating
canals so perfectly constructed, th a t the engineers who are now a t work
at a similar system of irrigation, in order to bring these ouce fertile
from3th!senold n ° r  f ult;™ tioD’ conff 3 thafc they learn with advantage trom these old people of the supposed "  stone-age” The pamphlet is verv
interesting, showing, as it does, th a t tho same, now almost vanished
Civilization extended right down to  P e ru  in S o u th  America.

SIGNS OF THE TIMES.
From thestandpoint of a Scientist, by Prof. Elliott Coues, m d Tho 

Keligio-Philosophical Publishing House of Chicago has issued in a neat
S  ThkTdH ab'°Ve leCt“?  d®livered by Prof. Coues at Chicago lasfc
• 5- j  J j  address is a rem arkably able and fearless plea for the unDre-
f e M W  h mysterious phenomena and occult teachings. The very 
fact tha t such an address was delivered by aprominenfc Fellow of the 
Theosophical Society a t tbe first Methodist Church of Chicago under 
the auspices of W estern Society for Psychical Research is ?n ;?KVlf 
q«.te as remarkable a “ Sign o /th e  T i m i ” J th"
brought forward. The address was originally published in the Reliqio- 
istlc3 Thin' h-a>{ an?,.haS.becn larof,|y reprinted both by Spiritual-

uows, for he dedicated ono of his “ B iogen  Series” to “ The Theosophi 
cal Society, uniting Asia, Australia, America, Enrope in bonds of 
w i t h i n  B rotlie>'hood.” B ut this inaouracy is insignificant compared 
with the misleading statement that “ nothing is hidden” from the T heoso
phical Society. No such ndiculons claim has ever been pnt, forward bv 
any one authorized to speak on behalf of the TheosophicalSociety If  tho 
statement is intended for a joke, it is a stupid oue.

M A GAZINES.

7 V,Ii':Ct7 Tl; ~ T l10 No- for I,V,,rllilry was received lato this month by tbo 

thoughtful and practical article, by J . Campbell Ver P la n c k /  ( t  1 ,

‘P = ;  * S’ ESsbss 
• a - b " “ )- (8)

1 UK P ath for February begins with The Signinq nf a Pledqc a criti 
cal article, or commentary, apparently on tho pledge proposed’ bv thJ 
Esoteric Division in Loudon, aud which lias little  interest IW hL  i

p cc ge on I) ab c lause * , a u d  a g a in  “  ou pygo * of th c  # # * a g re a t



tr u th  is sta ted , & e .” A s in  e v e ry th in g  else thafc J a s p e r  N iem an n  writes,, 
th e re  are  m any good th o u g h ts  in  th e  a rtic le , b u t th e  r e a d e r  ought, to 

h av e th e  m ysterious p led g e  before h im , in  o rd e r  to  a p p re c ia te  th e ir  
applicab ility .

The Press and Occultism n o tices in s ta n c e s  of th e  £»-adua)ly in c re a sin g  
in te re s t ta k e n  by th e  A m e ric a n  n ew sp ap ers in O ccn ltism .

In  Spiritual Gifts and tlieir Attainment, “  D ies N o n ” exp resses d o u b t 
w h eth er th e  A postle  w as c o rre c t in sp e a k in g  of s p ir itu a l “  g if ts ,,T as th e  
pow ers he a llu d es to  a re  d ev elo p m en ts o r fr u its . T h e  w rite r  say s :—

“ T a k in g  th is  v iew  of th e  m ea n in g  ol (h e  w o rd , I  th in k  m ost T heoso
p h is ts  w ill be re a d y  to  a d m it thafc th e  p h ra se  ‘ S p ir itu a l g if ts ’ is a m is
n om er. T h e re  a re  a n d  can be 110 g if ts  fo r m au  to  receive. W h a te v e r  
th e  s tu d e n t of th e  h ig h e r  life  is, h e  is, as th e  r e s u lt  of h is  p a s t lab o rs. 
W h a te v e r  h e  m ay becom e in th e  fu tu re  w ill be d u e  to  h is  ow n efforts. 
H e  m ay develope h is  la te n t  fa c u ltie s  a n d  in  tim e becom e an  ad e p t, o r  
h e  m ay  d r i f t  a lo n g  tb e  c u rr e n ts  of life 'w ith o u t a im  o r effort, till he 
finally  sin k s in to  obliv io n , l i i s  d e stin y  is in  h is  ow n h a n d s, a n d  is in  
no w ay d ep e n d e n t u p o n  ‘ g if ts .’ B e a rin g  in  m in d , h o w ever, th e  m an i
fo ld  n a tu re  of m an , th e  su b je c t m ay be looked a t  fro m  a n o th e r  p o in t of 
v ie w ....E v e ry  a sp ira tio n  of th e  sonl fo r sp iritu a l th in g s , ev ery  resolve 
of th e  m a n  to  lead  a  p u re r  life, every  h elp in g  o u t-s tre tc h e d  h a n d  to a 
w e a k e r b ro th e r , ev ery  d esire  fo r th e  t r u th ,  all h u n g e rin g  a n d  th irs t in g  
a f te r  rig h te o u sn e ss  :— th ese  an d  lik e  y e a rn in g s  and  s tr iv in g s  of th e  soul 
h a v e  tirs t of all com e from  above, from  th e  D iv in e  w ith in . In  ib is  sense 
th e y  m a y  be called  g if ts — g ifts  from  th e  h ig h e r  n a tu r e  to th e  low er, from  
th e  s p ir itu a l to  th e  h u m an . A u d  th is  ac tio n  of th e  above, u p o n  th e  
below , is seen in  th o se  h u m an e  a tt r ib u te s  o r q u a litie s , or v ir tu e s — w h at
e v e r one m ay be p leased  to  call th e m — w hich  P a u l in  a n o th e r  placo 

e n u m e ra te s  as th e  ‘ f r u its  of th e  s p ir it ,— love, joy , p eace, long su fferin g , 
g e n tle n e ss , goodness, fa ith , m eekness, te m p e ra n c e .*  Dies Non recoin* 
m e n d s w lm t one m ay  call practical emotionalism. H e  says :—

“ E v e ry  im p u lse  fro m  above, ev ery  p ro m p tin g  of th e  D iv in e  w ith in , 
sh o u ld  m eet a t  once w ith  a h e a rty  w elcom e an d  response. I f  yo u  feel 
as if so m e th in g  u rg e d  yo u  to v is it som e sick  or afflicted n e ig h b o u r or 
fr ie n d , obey th e  su g g e s tio n  w ith o u t delay . I f  th e  w ish  to  tu r n  o v e r a  
new  leaf com es in to  th e  low er consciousness, d o n ’t  w a it ti ll  n e x t N ew  
Y e a r’s befo re  ac tu a lly  tu r n in g  it o v e r;  tu r n  i t  now . I f  som o p a th e tic  
s to ry  of su fferin g  has m oved you, ac t 011 th e  em o tio n  w h ile  y o u r cheeks 
are  s till  w et w ith te a rs . I n  sh o rt, p u t y o u rs e lf  a t  once iu  liu e  w ith  th e  
D ivino w ays, in h arm o n y  w ith  th e  D iv in e  law s.”

“ R o d rig u e s  U n d ia u o ”  in  Occult Powers and their Acquirements, te lls  
th c  re a d e r  th a t  if  he ru n s  a f te r  “ p o w ers” fo r th e  snko of gain o r show - 
off he w ill come to  g rie f , an d  th a t  if  he s its  w a itin g  fo r a n  a d e p t to  
com e from  th e  clo u d s to  g ive h im  lessons in m a g ic , he m ay w a it till 
doom sday. E a c h  m a n  m u s t develope h im self an d  h is ow n p ow ers ; in  
su p p o rt of w h ich  p ro p o sitio n  tb e  w rite r q u o te s  th e  fo llo w in g  w ords, 
“  of one of those v e ry  a d e p ts  th e y  (th o s e  w ho s i t  w a itin g ) w ish to m eet.”

“ T h e  educing of th e  fa c u lty  of h e a rin g  o c c u lt so u n d s w ould n o t be afc 
a ll th e  easy m atter y o u  im a g in e . I t  w as n e v e r d one to  an y  of us, for 
th e  iro n  ru le  is th a t  w h a t pow ers one g e ts  he  must himself acquire, an d  
w hen a cq u ired  and re a d y  fo r use, th e  pow ers lie d u m b  a n d  d o rm a n t in  
th e ir  p o te n tia lity  lik e  th e  w heels in  a  m u sic  b o x , an d  only  th e n  is it
easy to  w in d  th e  k ey  an d  s ta r t  th e m ........Y e t e v e ry  earn estly -d isp o sed
m an  may acq u ire  su ch  pow ers p ra c tic a lly ;  th a t  is, th e  fin a lity  of it. 
T h e re  a re  no m ore d is tin c tio n s of persons in th is  th a n  th e ro  a re  «as to  
w hom  the su n  sh a ll shine upon, o r a ir  give v ita lity  to . T h e re  are  th©

pow ers of a ll n a tu re  before you ; take what y w  cun. All the in fo rm atio n  
th e  w riter g iv es as to how th e  pow eis are  to be developed, co n sist in 
the h in t th a t  t in y  a rc  to be educed  from  o u r “ in n er b ein g ,” whicli to  som o 
readers will p e rh a p s  seem a  lam e an d  im p o te n t conclusion fo r an  at tielo 
w ith so am b itio u s  a  title ;  b u t “ R o d rig u e s  U nd ian o ” ev id e n tly  kn o w s 
m ore t h an  he d eem s i t  expedient, to m a k e  public.

Meditation and Action by “ P ilg r im ” deals chiefly w ith  L in rc n c o  
O lip h an t a n d  in c id e n ta lly  w ith M r. K eely . W hile  cred itin g  O lip h a n t 
w ith a  r a r e  a n d  v alu ab le  c o u rag e  in th e  fo rm atio n  an d  expression c f  
ideas, th e  w rite r  does n o t th in k  th a t  his in tu itio u  was very  tru s tw o rth y , 

l i e  s a y s :—

<c I t  seem s to  us g e n e ra lly  th a t ,  w hile  th e  learned  and  ab le  a u th o r  h as 
received sh re d s  an d  fra g m e n ts  of tra n s c e n d e n ta l tru th  from  th e  A stra l 
W orld , th e  k n o w led g e  of th e  p rim a ry  fa c t is w an tin g , w hich  w ould have 
been cap ab le  of d is c r im in a tin g  b etw e e n  th e  teac h in g s and  of w eld in g  
them  all in to  one hom ogeneous w hole — we m ean th e  d o c trin e  of 
lie-in  ca rn a tio n  an d  th e  law  of K a rm a , fa c ts  w hich are reco g n ised  a s  the 
basis of a ll th e  g re a t O rie n ta l re lig io n s, an d  w hich  it  is th e  sham e a n d  
loss a lik e  of C h ris ten d o m  and of Islam  to  h ave g e n era lly  ig n o red , th o u g h  
traces of th e  tr u th  a re  still to be found iu  th e  sc rip tu re s  of th e  form er, 
and th o u g h  it  is secre tly  ack n o w led g ed  by th e  m ystical fo llo w ers of th o  
la t te r .” T h e  a rtic le  is n o t finished in th e  F e b ru a ry  N u m b er.

Letters that have Helped Ale, N u m b e rs  IV  and  V, like a la rg e  p ro p o rtio n  
of tho a rtic le s  in th e  I ’a.th, a re  of an in tim a te , in tro sp ectiv e  n a tu re , chiefly 
su ited  fo r a perso n  w ho is n o t only so m e w h a t ad v an ced  as a  s tu d e n t bufc 
also n a tu ra lly  v e ry  4< q u ie tis tic .” “ Z ” sa y s , “ A lo n g  th e  p a th  of th e  tru o  
s tu d e n t is sadn ess, b u t also th e re  is g re a t  jo y  an d  hope. S ad n ess cornea 
from  a m ore ju s t  a p p re c ia tio n  of th e  d ifficu lties in one’s w ay, a n d  of th o  
great, w ick ed n ess of th e  in d iv id u a l a n d  collective  h e a rt of m an. B u t  look 
a t  th e  g re a t fo u n ta in  of hope an d  of jo y  in  th e  co n sid era tio n  thafc th e  
B ro th ers e x is t, th a t  T hey  w ere  m ere m e n  too ; T hey  h a d  to  fig h t th o  
fight; T h e y  tr iu m p h e d , an d  T h e y  w o rk  fo r th o se  left a fte r  T h em . T h e n  
beyond T h e m  ‘ a rc  th e  F a th e r s ,’ th a t  is, th e  s p irits  of c ju s t  m en m ad e  
p e rfe c t,’ those W ho lived an d  w o rk ed  fo r  h u m a n ity  ages ago, an d  W h o  
are now o n t of o a r  sp h ere, b u t W h o  n e v e rth e le s s  still influence us in th a t  
T h e ir  s p ir itn a l forces flow dow n upon th is  e a rth  fo r all p u re  souls. 
T h e ir im m e d ia te  influence is fe lt by M asters , and  by us th ro u g h  th o  
lat te r  ”

I n  Stray Memoranda “ U rb a n ” g iv es th o  re a d e r some c‘ s tra y  jo t t in g s ” 
left b eh in d  him  by a  “ M a s te r’s m essen g er.” Theso “ jo t t in g s ” aro  
chiefly d ire c te d  a g a in s t thoso w ho believe th a t  m aterialized  form s a p p e a r
in g  a t  seances a re  really  th o se  of th e  p e rso n s th ey  p ersonate. T h e  o n ly  
p erson, liv in g  iu th e  w orld, w ho p ro b ab ly  k n ow s a n y th in g  definite a b o u t 
th e  A d e p ts’ th e o rie s  co n c e rn in g  th e  m a te ria liz e d  form s is M adam o 
B la v a tsk y , a n d  sh e  is p a rtic u la r ly  re t ic e n t 011 th e  su b jec t. In  Isis 
Unveiled sev era l d is tin c t sources a re  m en tio n e d  from  w hich th e  s p ir itu a l
istic p h e n o m e n a  m ay come, a n d  The Secret Doctrine ad d s s t il l  a n o th e r , 
nam ely, th e  N irm a n a k a y a s. T h a t  th e  m a te ria liz e d  form s a re  always tho  
shells o r “ a s tra l  co rp se s’' of d e fu n c t h u m a n  beings is v ery  fa r  fro n t 
sa tisfa c to rily  p ro v ed , o r even a u th o r ita tiv e ly  asserted . B a t  even if th is  
w ere th c  case, i t  c e r ta in ly  seem s to  be a  so m e w h a t rash s ta te m e n t a b o u t 
m odern  sp iritu a lis m  to  say  of th o se  “ sh e lls” th a t “ th is  u n sa v o ry  
re m a in d e r is w o rsh ip p ed  by th e  m e d iu m -liu n te r,” or, a g ain , thafc “ su c h  
sp iritu a lis ts  as believe th u s  a re  c o n se c ra tin g  corp ses and  m ak in g  Gods o f  
ih e  dem ons of th e  a i r .” W ith  a  few ra re  ex cep tio n s, chiefly o c c u rr in g  
in the in fan cy  of sp iritu a lism , such as th a t  of a  com m u n ity  a t  G en ev a in



3 861, the so-called spirits have never been “ worshipped,” nor “ mado 
Gods.” Tbey are still regarded by many spiritualists as the personalities 
of the deceased father, m other, friend or stranger, and are frequently 
treated with ridiculous deference, bu t to say tha t they are worshipped 
as Gods is not in accordance with facts, and is likely to give rise to the 
accusation of ignorance, especially as the w riter himself indulges in such 
carious “ jottings’* as the following, which for apparent fancifulness, it 
would not be easy to match even in the “ communications’* found in tho 
JBanner of Light.

“ Where cities are ‘ destined* to be built, whole armies of celestial 
beings build an imaginary city and try to include men to erect the objec
tive structures there ; and the founding of a city is an occasion of joy or 
deep sorrow for those who can see the nature of its builders.’*

The location of cities depends generally upon a good harbour, a navi
gable river, a line of railway, a fertile back country, the neighbourhood 
of mines, and a hundred other obvious considerations, and it is rather 
hard  to see where the <c armies of celestial beings’* could come in, unless 
in  determining the choice between two or more equally available sites.

General Theosophical Centres is a sensible article, defending the Head
quarters at Adyar, and the sectional and local head-quarters, against the 
somewhat absurd charge of inutility.

Answers to Correspondents, Reflections, Tea-table l\\lk3 &c., make up 
the balance of the Magazine.

R e c e i v e d — Le Lotus, L'Initiation, L ’Aurore, Die Sphinx, Revue Spirite, 
&c.,also Nos. 17 and 18 of the T. P, S. pamphlets, which will, if possible, 
be noticed in the next Theosophist.

A CKiTICJSM.

S tr ,—I do not know whether you will admit a le tter from one who does 
not belong to your Society, and who calls himself a Christian. Still I 
am a reader oi the Theosophist, and that may find me grace.

May I criticise your Magazine a little ? Thank you. Then here goes.
I t  seems to me that you are unfair to the Christian religion, and doubly 

nnfair to tho Christian clergy in heathen lands, or, as you make a point 
of contemptuously calling them, the “ missionaries.** I t  seems to mo 
th a t you are ready to make the broadest allowance for H indu super
stitions, and Buddhist superstitions, and Parsee superstitions, and Maho- 
medan superstitions, and to condone, if not defend, absurd and even 
harm ful practices arising therefrom ; whilo you blaze away indiscri
minately afc everything Christian—even at ideas and sentiments which 
have become incorporated with every better thought and higher aspiration 
of thoso who have been educated to call upon the name of God “ through 
Jesus Christ our Lord.” That seems to mo hardly fair. W hat do yoa 
think yourself ?

I t  seems to mo that you are a physician who needs to take his own 
medicine, if for 1 1 0  other reason than to prove its eflicacy ; for have you 
not got the very same disease that you pretend to cure ?

Let me explain. There is not a more fruitful cause of lamentation 
for you (and judging by your extracts from them, for Lucifer and the 
Path also) than the want of “ spirituality’* among Christians. You 
Theosophists say repeatedly that Christians cannot, will not, compre
hend that K rishna, Buddha and Christ mean the same th ing—“ express 
the same spiritual idea. The inability to perceive this simple fact, you 
say, demonstrates the absence of spirituality in Christians. B ut torn  
the proposition round and it becomes quite a different thing ! Buddha 
and Krishna mean the same as Christ, but Christ does not mean the 
same as K rishna and Buddha. If  these three names signify the same 
thing being only three different ways of expressing the same spiritual 
idea why do you not allow Christians to say te Christ** as freely as you 
allow H indus to say “ K rishna,’* or Buddhists to say “ Buddha” ? If  
the  ̂ missionaries are so unspiritual as not to perceive tha t Buddha or 
Krishna is the same as Christ, what do you think of your own “ sp irit
uality” when you are unable to perceive tha t Christ is the same as Buddha 
or Krishna ?

Then about the Christian clergy. You seem to think tha t you are 
bringing a frightful accusation against them when you say that they go 
into the Church as a profession, and look upon their professional 
avocations as a means of livelihood like any other. W hy, every one 
knows that. They have got to have food, clothes and lodgings Tor 
themselves and families. No one denies, or could deny, tha t praying 
and preaching are the clergyman’s “ trade ,’* if you choose to pu t it tlmt 
way. Prayers and sermons are the work he turns o u t ; but if he is a 
good workman, is ho not worthy of his hire P

Again, you accuse the clergy of the enormity of teaching w hat they 
have learned in schools and colleges.” W hat else are they to teach ? 
Would you have them set about to invent it all themselves? Do you 
not know that tlie vast majority of them would, under those circum
stances, be dumb, and that the balance would talk nonsense't Not 
because they are clergymen, but because they are human beings. The 
priests of every religion would be in the same predicament in similar 
circumstances ; and for that very reason you seem to me unfair iu 
singling out the Christian clergy for your arrows. W hat do you think 
yourself ?

You show prejudice also, I  think, in magnifying any offence commit
ted by a Christian clergyman. I  read the other day that some Buddhist 
priests had been caught forging notes of Rs. 10. This may or may not be 
true, and yon were no doubt right to be discreetly silent about i t ; but had 
the most untrustw orthy of newspapers stated tha t a number of Chris
tian clergymen had been discovered a t the same nefarious work, w hat a 
cry out you would have made ! W hat proof it would have been thafc 
Christianity is synonymous with all that is vile ! Mind you, I  don’t say 
th a t the clergy of any Church should not be blamed for their offences. 
I only contend th a t you ought in fairness to baste tho goose with 
the same sauco as you would baste the gander. Don’t you think so 
yourself ?

A ClIRISTIAN.
Calcutta.

" [Wo Phall e n d e a v o u r  to  ro p ly  s a t i s f a c to r i ly  to  th o  abovo  c r itic ism  in  onr n n x t 
138U0. In  th o  m e a n  tim o  w o th a n k  o u r  c o rro s p o n d o u t fo r  h is  le t te r ,  an d  boo- him  to  
boJieve th a t  a n y  u n fa irn e s s  o r fa v o u r it is m  on o u r  p a r t  is  n o t in te n tio n a l.—



S ir,—Edward Everett; Hale, reviewing “ Robert Elsemere*' in the North 
American lleview, says th a t “ the extraordinary modification in the reli
gious ideas of to-day as compared with tho narrowness and bigotry of a 
quarter of a century ago, is due to the translation of tho Ante-Nicene 
.Fathers.” “ The fact tha t theso things exist in English now, while for
merly they were buried in Greek and Latin, is one of the reasons why 
the young theologians of the * Established’ Church now read them a 
great deal more easily than  they did.” This reading has opened the 
eyes of the younger clergy to the facts of the early history of Christi
anity ; and they see tha t it was not as haa been represented by ecclesi
astical history ; tha t modern Christianity is, in fact, a “ manufactured 
article,” and that the early Christians would hardly be called Christian 
a t all now; although, by a strange paradox, the Christianity of those.times 
is now said to have been comparatively pure and unadulterated.

- ! ; Ib is probable th a t no open attacks on Christianity by its enemies 
'could have accomplished the change in the younger theologians which 
is visible to-day, and which, under the uppellation of Broad Churchism 
and other names, is disintegrating the old orthodox ideas, and producing a 
“ Neo-Christianity,” th a t our grandfathers would not have recognized 
as Christianity at all. This shows the wonderful effect that may be 
produced by simply bringing ideas within the roach of thinking minds, 
and it should be a very valuable lesson to Theosophists in d e te rm in in g  
the direction which efforts of propaganda should take. The Theosophical 
Society would confer a great and lasting benefit on the world if it 
•would busy itself with the translation of valuable Hindu and Bud
dhist works on philosophy and religion. There is far more demand for 
th a t kind of literature, especially in the West, thau for auy other that the 
Theosophical Society could produce.

Y o u rs resp ectfu lly ,

• S t u d e n t .

[O ar corresponden t, w ho m odestly  calls h im self “ S tu d e n t,” bufc whose rea l name,
: w ere we a t  lib e rty  to  give ifc, w ould  in s ta n tly  com m and th e  re sp ec tfu l a tten tio n  of all 
o u r readers, ouly voices, w e a re  sure, th e  se n tim en ts  of a la rg e  p roportion  of the 
Fellow s of- fche Society . V aluab le  tra n s la tio n s  could bo m ado un d er the auspices of 
th e  Society by co m p e ten t scholars, u n d e r th e  d irec tio n  of th e  learned  Bashiachariu, 
P a n d it of th e  A d y ar O rien ta l L ib ra ry , an d  would be u n d e rtak en  w ith o u t delay  wero 
th e re  fu n d s to  pay fo r th e  w o 'k . The S ociety  is do ing  its  b es t all the  tim e  to  make 

.b rick s w ith o u t straw . T he e th ica l p a r t of its  labours is, to  som e ex ten t, indepen
d en t of a  p ecu n ia ry  fo u n d a tio n , hut th e  tran s la tio n  aud publication  of valuable 
ancien t tex ts  is ab so lu te ly  d ep en d en t on th e  possession  of th e  necessary  money to 
lnive tho w ork done.— Ed.]

MANU ON M A RRIAGE.

D e a r  S i r  a n d  B r o t h e r , —Among my notes I find the following, taken 
from that interesting work “ The Uurmau,” by S i iw a y  Y o e , and pub
lished by Macmillan iu 1882. The passage occurs on page 64, Vol. I, and 
the context shows that the author did not intend to stato his own opinion 
about Manu, but the belief current in Burmah. W ill you kindly inform 
me whether this rendering of the Laws of Manu is correct, as in tbat

case it seems to me that the ideas and practices of antiquity must have 
been nearer to those advocated by Capt. Banon than to the modern 
Hindu observances. i

“ According to the Laws of Mann there are three ways in which a 
marriage can be brought about : —

“ 1. When the parents of the couple give them to one another.
“ 2. W hen th e y  come together through the good offices of a go- 

between, called an Oung Bwe.
“ 3. ’ W hen they arrange tho m atter between themselves/*

t . Yours fraternally,
! , S o p h i e  D .

[The sam e difficulty  of d e te rm in in g  w lia t is re a lly  o rdered  by th e  sc rip tu res, 
which has long  ex is ted  iu th e  W est, is b eg in n in g  a p p a ren tly  to be fe lt by H indus. 
In C hristian  co u n tr ie s  th e  c le rg y  t i ie d  as long  as possible to  oblige advancing  know 
ledge and  develop ing  civ ilization  to  con fo im  to  th e i r  stock  in te rp re ta tio n  of th e  
Bible. N o t b e in g  ab le  to  keep ou t tho  ris in g  tid e  w ith  th e ir  theo log ical p itch fo rk s  
they have receded  from  th e ir  fo rm er position , an d  th e ir  abandoned  castles of sand  
are now being  w ashed  aw ay by th e  w aves. A s soon as th e  clergy realized  th e  fac t th a t  
when th e ir  B ible a n d  th e  m oral sense and  in te lligence  of laym en cam e in to  conflict, 
it was so m uch th e  w orse fo r  th e  B ible, th ey  b eg an  to  shew  as m uch eagerness to  
bring th e ir  in te rp re ta tio n  of holy w rit infco co n fo rm ity  w ith  progressive ideas, aa 
they had  fo rm erly  exh ib ited  in  try in g  to  m ake hu m an  progress conform  to  th e ir  
in terp retation  of ho ly  w rit, 'l’he sam e causes p ro d u ce  th e  same effects, and  h um an  
nature is a like  all over th e  w orld ; an d  ju s t  as w e a re  now freq u e n tly  to ld  by  
Christian bib lical sc ho lars th a t  th e  L ord  d id  n o t re a lly  m ean w hat th e ir  fo re fa th e rs  
fancied he m ean t, so no dou b t th e  lead ing  lig h ts  of I l in d u  orthodoxy will by and  by 
discover th a t  th e  re a l m ean ing  of th e ir  S c rip tu re s  is q u ite  in accord w ith  th e  h ig h er 
moral sense and  g ro w in g  sp ir itu a lity  of m odern  refo rm ers. As to th e  Law  of M anu 
quoted by o u r co rre sp o n d en t, p e rh ap s  som e of o u r  le a rn e d  b ro th ers  can en lig h ten  
us.—E d .]

B U D D H ISTS IN  R U S S IA .

S ir  :—The following interesting account of a Buddhist Community in 
Kussia appeared in tbe AVva, a Russian magazine, a few years ago, and 
1 think it may interest your readers. No later information about tho 
interesting people it tells of is, however, given.

“ I t was in the seventeenth century that in Russia, on both sides of the 
River Volga, there was noticed a strange nation, dark-skinned, with small 
black eyes, long black hair, huge ears and flat noses, who turned out to 
be Buddhists—a religious sect a thousand years more ancient than 
Christianity, and whose adherents count themselves at about two hun
dred millions.

“ They believo in a H igher Being, who cannot ho represented by statues 
or in any other form whatsoever, and in other minor Deities ; also in 
the re-incarnation and evolution of all created things.

“ Their Dalai-Lama is living iu Tibet, in the town of Lhassa, and is 
supposed to appear continually in fresh human bodies, and to represent 
Sakya Mouni the Lord Buddha himself. This religion, which to us 
appears to bo founded on materialism framed into fairy-tales, contains 
nevertheless many sound moral principles, and exercises a good influence 
ou its followers, as they have proved to be honest without cruelty or 
slander and faithful to their word. Thc punishments promised in their 
books to criminals are of extreme severity.

“ When first they came to their preseut abode tbey were divided only 
infco two castes, au upper and a lower; but by-and-by there appeared a 
third one between these—tho priests,—which recruits from both tho 
abovo named castes, and in their turn fall into four different classes :—tho



High Priest or Sacrificer; the common p rie s t; the helper; nnd the musi
cians and singers. Their temples belong to the class of architecture met 
with in China and Japan. Inside they contain a number of idols, 
among which the Dalai Lama takes a prominent place. He is in bronze 
and holds a cup in his hand. Then follow a quantity of others, whose 
names are unknown even to the priests themselves. When they assemble 
for prayers [in Tibetan language] they sit in rows, read some holy book 
with an accompaniment of very unmelodious sounds of their instruments, 
shells and hautboys being among the number. W hile reading they 
continually tnrn a cylinder hung on a rope called “  Wheel of the Law,” 
thus taking Lord Buddha’s words literally. They also have a similar 
praying cylinder in their houses, aud to save themselves the trouble of 
turning it, they hang it out in the wind, taking it for granted that the 
motion thus imparted to it performs the same function, and has the same 
good result for them.’*

Yours truly,
S. C. R.
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w u  nfrfcr w  •<?«?: i. ""V.

THERE IS  NO RELIGION HIGHER THAN TRUTH,

[F a m iJ t/  motto of the Maharajahs of Benares.]

T H E  “  T H E O S O P H IS T ” A N D  C H R ISTIA N ITY*

I N our last Number wo printed a letter signed “ A  Christian,51 
which contained a criticism to which an answer was promised# 

1'hat promise we shall now endeavour to keep*
Although ostensibly a criticism on the Theosophist, otir corres* 

pondent does not coniine his strictures to this Magazine* Tho 
u you /’ with which he begins, becomes “ you Theosophists** in tho 
body of his letter, and he brings Lucifer and The Path  into Court 
by naming them specifically*

We object to being saddled with the responsibility of the short*» 
comings of others, and we refuse to be forced into the position of 
defender or champion of Theosophists in general ,• and since an  
attempt to discriminate between the cases in Which our correspond 
dent uses the pronoun “  you” in a particular sense, and those in  
which he employs it in a general one, would result in a fragmentary 
answer to his criticisms, we shall reply chiefly in general terms to  
his accusation that the Theosophist is unjust to Christianity* and  
unfair to the Christian clergy in India,— a course which is all tho  
more allowable on account of the comparatively trivial character1 
of the instances he mentions. “  A  Christian” was perhaps afraid of 
being offensive by putting his grievances too strongly, but it m ay 
he safely said that any Theosophist with sufficient imagination to  
put himself for the time being m tho Christian stand-point, could 
easily draw up an imaginary bill of indictment much more formid* 
able than that formulated by “ A  Christian.”

Had our correspondent, however* made his criticism twenty times 
as strong, had ho embodied in it accusations of all the deadly sing, 
our reply* to be at all satisfactory, could hardly havo been other


