
of the Society’s avowed objects, ia naturally small. So, while 
this may be a chief attraction to a few, others do not even 
consider it, but like to see the Society founding Sanskrit and 
other schools, writing and publishing magazines and books, 
and doing other useful works. It has its exoteric and its esoteric 
activities, and few members are occupied with both. It cannob 
supply a Guru, nor devote time to taking any one through a 
course of occult instruction, nor adopt his sons after the ancient 
custom (as the Pounders have frequently been begged to do), 
nor supply him gratis with books, nor forward his correspond
ence to the Mahatmas. No such expectation should be entertain
ed, for we have no more right now to expect favours that 
we have not yet deserved than had our ancestor, who never 
dared to hope for any reward or favour that he had not won 
the right to, by years of useful devotion and determined self-evolu
tion. But those who join the Society should do so because ifc 
gives the chance to help humanity, to gain happiness by assisting 
to enlighten, raise and stimulate the moral nature of our fellow-men, 
to make the Aryan name once more the glorious synonym of every 
moral and spiritual excellence, and to show an age that is suffering 
■from vicious tendencies and unhappy under stifled intuitions that, 
in the bygone times, our common ancestors knew every psychical 
power latent in man, the development of which gives Wisdom and 
ensures Happiness. :

Persons willing to aid in establishing Societies of Hindu youth 
for the revival of Aryan Morals should address P. N. Muthusawmi,
F. T. S. Teppakulam, Trichinopoly, President of Sanmarga Sablia;

All business letters must be addressed to the Secretary of the 
Theosophical Society, Adyar, Madras; and all upon other execu
tive business to the President.

i 1 f
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THERE IS NO RELIGION HIGHER THAN TRUTH.

[F am ily  motto o f  tht M aharajahs o f Ben  ore*.]

T R A V E S T IE D  T E A C H IN G S .
V. \

S eth , the Replacer.

T HE God-idea owes its position in the Hebrew scriptures to a 
misapprehension of the meaning of the word Elohim, by whicli 

the evolutional forces of nature had been designated ; and to the 
identification of these, through it, with the personating spirit 
Jehovah, who in this way acquired the character of a personal
Creator. . . .

The Christ-idea, which gained its place in the Hebrew scriptures 
through a similar misapprehension, and has in consequence been 
preserved therein and handed down thereby in a more or less 
oracular and occulted form, is in reality a transitional aspect of 
the God-idea.

When the Jehovistic teachers took possession of the Elohistic 
teachings, and, adapting them to a preconceived point of view, 
made them the basis of their own doctrines, their action was greatly 
facilitated by the multiple sense attributable to certain of the word- 
signs or ideograms they were dealing with.

At the very outset of their investigations and on the threshold 
of their inquiries they were attracted by the opening word of th© 
Elohistic Kosmogony, B rasith .

This they saw could be read in many ways.
Four of these ways attracted their attention. On these they 

dwelt, and from these they derived their attributed interpretations.
They found that this word-sign could be read B 'rasith , “  in the 

b e g in n in g B r a s i th , "to create a v e s t u r e B r  (a)-A sith , “ to  
create A s i t ha nd  B  (a) r-A sith , “ the son, Asith."

This they thereupon regarded as an oracular word, as a word 
intended to be interpreted through all of these several senses; and



it is owing to the frequent occurrence of such words in these scrip
tures that they have acquired the character of oracles and the 
attributive designation “ Oracles of God.”

In the exposition of this primary oracle the Jehovistic teachers 
saw a full statem ent of t le ir  own fundamental doctrine that”  tW  

' V r P - t o *  ° f  «*» M  u n lr t a t e . !

h a v e  arrived n,<? +1 ecom.e when tlie appointed time shouldiiave arm ed, as the promised Restorer of mankind.
and m ad T fta  ." 1?  “f !  t le  Ch™*-«<» introduced into
M r ip to S  1,18 »  f te  Hebrew

the vesture u n d w ^ c r e a t e T b y t 'T O S n - t l lu f . lS 5‘not’eren”!

natuie, acting m succession through a series of progressively 
advancing matrices were gradually producing an organic vesture

tL y constitu?ed th J f ,  ’ a3. \ ma“ er of course found that
accL ed a s « starting point of the Kosmogony they had 
accepted as giving a detailed account of his creative ictivitv-

the spirit and man, and to rescue f r o m w p  ' ^ ‘TTl  
who proved themselves worthy of such rescuf P P 1
Jehovah ( J ^  have a fluidic character.
pretation, and tiierefore rendered “the i?tg  10 S '  ' “i f  Ved, 
enstent) calls l,imsel£ deie ( « I am’- l f e  l i ?  l . l f  3 w '" ’! ? '  
name is abridged into Je (Jah). ' l4); and later *hl3
s p i r i t u i l l y - S e d  ^ n ! ’ diSappears iQ S e th ,  the second type of

Bat the passage of Asith into Seth has some very significant
associations,

Seth was the replacer of Abel.
His mother said on his birth, when so naming him, “  God hath 

appointed (renewed unto) me another seed, instead of Abel whom 
Cain slew.” She was penitent now, and, recognizing the spiri
tual type of the second Abel, called his name Seth, not merely 
because she believed him to be a God-given seed—the God-given 
Replacer—but as a proof of her own repentance and an effort to 
undo, as far as might be, the evil she had done.

In her impenitence, on the birth of Cain she had exclaimed 
“  Where is the retribution (Sath) of Jehovah ?”

That retribution found her out when her first-born slew hia 
brother.

Realizing this on her repentance, she now makes restitution 
(S a tk ) to Jehovah, so to say, in the name S eth , which she gives to 
the Replacer, hoping in this way to placate his wrath and thus 
revoke and appease the S a th , she had invoked at the birth of Cain.

This word S ath , with which Eve had tauntingly provoked and 
defied Jehovah on the birth of Cain, is put into the mouth of 
Jehovah in regard to Cain when, addressing him (Gen. iv. 7) ho 
said—not u If thou doesfc well, shalt thou not be accepted ? And if 
thou doest not well, sin coucheth at the door: and unto thee shall 
be its desire, and thou shalt rule over him,” according to the revis
ed Anglican version, but— i( If thou shouldst amend, will there nofc 
be S a tk  ? (will there nofc be a restoration of my regard ?) Bufc 
shouldst thou nofc amend, sin lurketh afc fche door. And unto 
thee is its desire, and thou wilt be subdued by it,” as the idiom 
requires. Iu this warning utterance the meaning of S a th  passes 
from retribution to restoration.

The idea of redemption is not yet included in the expected and 
lioped-for replacement, and as the official duty of the Replacer. 
Ifc is only after the Egyptian bondage, when the possibility of 
redeeming slaves by purchase has been learnt, thafc this idea finds 
place in the scheme of salvation.

The first promise in regard to the Replacer is that he is to be 
a rescuer or saviour—a rescuer from the bonds imposed by 
seducing spirit. Under this aspect of the Adamic Replacer, is ifc 
without significance fchafc in Gen. iv. 4, 5, (where it is said thafc 
Jehovah “ had respect” unto Abel and to his offering, but that 
unto Cain and to his offering he had nofc respect) the biliteral 
roofc of fche proper name Jesus is used ? Is ifc nofc rather here and 
in this regard that the origin of this name is found ? Ifc cannofc 
have been otherwise than suggestive to find it imputed to Jehovah 
thafc he Jesus’d Abel and his offering, bufc thafc Cain and his 
offering he did nofc Jesus.

On the birth of Seth, Eve’s frame of mind is completely changed. 
She no longer challenges the retribution of Jehovah. So far is she 
from doing this that she humbly calls the newly-born babe Seth, 
as the seed appointed by God to replace Abel, the spiritual, who- 
was slain by liis brother. Thus she transfers to God the glory 
she had, in her impenitence, triumphantly appropriated to herself,



nnd acknowledges that; the retribution she lmd challenged on the 
birth of her first-born had come through the hand of Cain.

Seth, aa the replacer of Abel, was the renewer of the type of the 
man, to be manifested as the Jehovist.

But the non-spiritual man, the Elohist, looked upon the spiritual 
man, the Jehovist, as a corrupted man, a man who in passing 
under the dominion of spirit had surrendered his natural being to 
the control of its deadliest enemy, and in so doing had depraved 
his nature and abandoned the true end of his existence.

Under this, the Elohistic view, it can hardly be considered strange 
that Seth, the spiritual man, should, according to the Elohist, have 
been the father of Enosh, “  the corrupt man”—the more so that 
Enosh could also be treated as the spiritually developed mau, 
which was what the Jehovist held him to be—for Enosh  signifies 
the corrupting influence of developing spirit. And it is still less 
surprising to find that under this corrupting influence, or in the 
time of Enosh, men began to invoke the name of Jehovah. Both 
the Elohist and the Jehovist agree in this, for it is the Elohist, as 
endorsed by the Jehovist, who is speaking now.

Eve believed that Seth was the promised Asith.
In the genealogy of the descendants of Adam, which inmediately 

follows (Gen. v.) from the pen of the Elohist, the direct line ia 
carried through Seth.

But Seth was not the first-born of Eve, not even in the spirit— 
for Abel had preceded him—though he stands at the head of the 
spiritual line.

Hence the genealogy which passes through Seth is not a genea
logy of the first-born in the flesh but of the leaders in the spirit.

It would appear, therefore, that the genealogy of the descendants 
of Seth is rather a commemorative list of the promoters of the 
progressive advance of spiritual doctrine and of the line followed 
in tlieir doctrinal development, just as the genealogy of the descen
dants of Cain formulates the course of the evolution of early 
civilization.

Beginning with Adam and ending with Noah, there are ten 
generations of named individuals. Why were these individuals 
specially regarded amongst their unnamed and unnumbered but 
numberless brethren and sisters, unless because theirs was the 
spiritualizing lineage ?

Hence, though each name doubtless primarily represented an 
individual who may have had temporal as well as spiritual head
ship, and whose attributed age may represent the reputed years of 
his life, it is far more probable that each name in succession, while 
designating a,n historical ruler as a traditional developer of doctrine, 
embodied in its meaning the special modification of doctrine intro
duced by its bearer, while the reputed duration of life, even if denot
ing the continued sway of a given dynasty, more properly indicated

it. perio during which the predominating doctrine prevailed, until 
submitted to further modifications which merged it in its sup
planting successor. ° r

Under this view, the names of these leaders of the spiritualizers 
of man, rightly interpreted, would give a doctrinal history of the 
earlier races of mankind.

But this spiritualizing was, according to the Elohist, a corrupt
ing process, aud even the Jehovist admits that it was accompanied 
bv a terrible corruption of morals—a corruption so terrible that 
nothing short of the blotting out of the entire human race by a 
universal deluge could overcome it.

Noah, the last of the ten generations of the Adamic genealogy, 
and the connecting link between the prediluvian and the post
diluvian era, was, with his family, alone preserved, that the order 
of nature might be maintained.

With him man was to take a new departure. But even so, 
spirit having been unaffected by the deluge, the old leaven still 
remained aud soon recommenced its intoxicating and corrupting 
work. The true Replacer was yet to come.

H enry  P ratt, M . D .

E S O T E R IC  B U D D H IS M  A N D  I T S  C O S M O G O N Y .*

“ Mysticism is a manifestation of thc Unconscious [Absolute Spirit], to which 
we owe the thought*, feelings, and desires which, a t certain times, occupy tho field 
of our consciousness.”— Eduard von Hartmann.

‘4 Science ia antagonistic to the superstitions Jthat pass under the name of reli
gion. but not to the essential religion which these superstitions merely hide."— 
Herbert iSpencer.

“ True Science and true Religion are twin-sisters.”—T. H. H uxlcy%

H  m W O  things,” said Immanuel Kant, “  fill the mind with awe 
—the starry heavens above me and the moral sense in me.” 

An awful problem is that tacitly propounded by the first of these 
witnesses to the mystery of being. From ages whose relics are 
but briefly noted in the geological memoirs of this planet, from 
nations almost shrouded from our view by the gathering mists of 
an unrecorded past, comes the cry of the philosopher seeking to 
unravel the “ Wherefore ?” of existence. System has been reared 
on system by titanic thinkers ; the pendulum of human thought 
has oscillated from extreme to extreme; and to-day, as if in 
mockery of our efforts and aspirations, Agnosticism alone remains 
the creed of science. But, despite rebuff after rebuff, the mind of 
man disdains to submit to the alleged inevitability of nescience. 
It believes that truth is to be found somewhere, though possibly the 
limitations of our ideality necessitate its presentation in the "form 
of symbol. In the silence of orthodox philosophy it is, therefore, 
incumbent on the mystic to contribute his quota to the solution of 
the vexata qncestio, What is the purpose of the universe ? He is 
unable to believe, as Mr. Herbert Spencer suggests, that the idea of 
purpose has no loam  s ta n d i when postulated aa immanent in the

* Kepriuted from the Secular ifc view.



“  nature of tilings in themselves,” iu tliat Unknown and Unknow
able Reality of which tlie sensuous universe is but a mental sym
bol. He ventures to affirm, on the contrary, tliat such a position 
is only tenable on the Atheistic hypothesis, and in support of 
his claim points to the utterances of leading exponents of negative 
thought, who, like Eduard von Hartmann, vehemently reject the 
assumption. It is, however, a question of some interest, as will be 
subsequently shown, whether au identity of argument character
ising many phases of “ Agnostic” and Atheistic speculation is not 
frequently veiled by a dubious terminology in the latter in defer
ence to popular opinion.

The universe being an actuality of experience—whether we 
regard it from the extreme standpoints of Realism or subjective 
Idealism—the questions of the How and Why of its origin at once 
obtrude themselves on the consideration of the philosophic mind. 
Despite, however, the progress made in the direction of an 
enlightened tolerance within recent years, a complete impartiality 
in discussions of this nature is rarely attainable. The ideal dis
putant who can honestly say with Emerson, Ci I covet truth/7 and 
who is, if necessary, prepared to waive the opinions of a lifetime in 
pursuit of this end, will, too often, be conspicuous by his absence. 
In this connection it is to be noted that, unpopular—and, in our 
opinion, unphilosophical—as Atheism continues to remain, the 
honest partisan of this extreme system is as fully entitled to our 
respect as is his most resolute opponent. For how trilling a matter, 
after all, is an error of judgment on a purely speculative subject ! 
Have we any infallible tribunal of reason before which to 
arraign a fellow-thinker on the great problems of life and jnind ? 
Our most cherished opinions are, mainly, the mental resultant of 
environmental influences affecting innate tendencies of thought. 
The clash of sects, the bigtory of rival religionists, and even the 
vindictiveness of hostile metaphysicians, are, fundamentally, 
mere incidents of environment. Reason, therefore, dictates that, in 
all cases relating to speculative inquiry, it is our duty to constitute 
the mind the balance of a pair of scales for weighing argumentative 
probabilities. Absolute toleration of opinion is the only rational policy 
open to controversialists in general, because the very possibility of 
opposition undermines the foundation of dogmatism. What a 
commentary, indeed, on intolerance is the fact that equally sincere 
and intellectual men m the different countries of Europe catego
rically assert mutually-exclusive tenets ! The Mohammedan bigot, 
again, fiercely inveighs against the Giaour; but his arbitrary view 
is a mere fungoid growth induced by environment. Had he been 
born a Giaour, he would have thought otherwise !

It is, consequently, apparent that, diametrically opposed to 
popular opinion as Atheism remains, its vindication is to besought 
in a readiness on the part of its advocates to respond to all the 
challenges of controversy. This trial of strength has never been 
evaded by its recognised opponents. To judge, however, from 
the denunciations of this system penned by certain prejudiced 
writers, its “ criminality” seems to be in the fact that it has ven
tured to broach what is, without doubt, a perfectly open question—*

viz., the true philosophical interpretation of the Cosmic Process. 
Truth, however, invites discussion, and thrives by the survival of 
the fittest among contending ideas. Every impartial thinker will 
allow that the man who is “ ready to give a reason for the hope 
that is in him’* is far better entitled to our homage than the dog
matic assertor who is not. It is incumbent on us, as the late Pro
fessor Clifford consistently maintained, to examine everything 
presented for our intellectual acceptance. Surely in the mart of 
knowledge we must exercise caution in selecting the wares prof
fered by the scientist or ecclesiastic. Our sole responsibility for 
our convictions lies in the regard we pay to the requirements of an 
impartial logic. Legitimate belief is the child of Reflection, not of 
Will. Accepting this position as incontrovertible, the writer may 
now glance over the conclusions of modern philosophy before 
introducing to notice the “ explanation” arrived at by Eastern 
Mystics, as to the origin and aim of the tremendous forces around 
us. “  The savant says, How ? the thinker, Why ?” declares Victor 
Hugo. Is there a cosmogony in existence which deals satisfactorily 
with these two essential problems ?

TH E ATHEISTIC ARGUMENT.

Briefly stated, the Atheistic position resolves itself into the dogma 
that the twin-existences, “ Matter—Force,” constitute the only 
ultimate reality. Matter and force (=  matter in motion) are 
inseparable, indestructible, and eternal. The existing universe is 
but a passing phase in an endless series of redistributions of 
matter and motion—the aggregation of diffused cosmic matter 
into nebulae, the consequent segregation of planets from central 
nuclei, the life-cycle of each sun and its planetary children, and 
the final dissipation of cosmic matter into the nebulosity of the 
primaeval fire-mist, whether predicated of isolated systems or the 
cosmos as a grand totality, merely exemplifying a page in the 
eternal history of things. Consciousness in all its modes is a 
resultant of molecular complexity, the “  activity of certain parts 
or tissues of the brain,” as Buchner remarks (“ Force and Matter,” 
p. 319). God is necessarily non-existent; “ if we could imagine 
a thinking universal spirit, it can only be on the basis of a universal 
brain nourished with oxygenated blood” (Ibid, p. 401). In fine, 
matter, animated by motion, is All-in-All. Its so-called “ laws” 
are as eternal and necessary as itself. “  Natural law,” says 
Moleschott, “  is the most stringent expression of necessity.”

Starting from the scientific “  law” of the persistence of force 
and the indestructibility of matter in  tim e, the Atheist is compel
led to infer its validity throughout a past etern ity . Buchner, the 
most powerful and consistent writer of this school, devotes no less 
than eighty-four pages of his famous work to the consideration of 
tln$ question. What he rightly regards as an indisputably- 
estaHished fact, under existing cosmic conditions, he assumes as 
immanent in the “ ultimate nature of things,” and at this point 
passes into the realm of pure assumption. This, however, is a 
subject for subsequent comment.

The insuperable difficulty, to most minds, of assenting, even as 
a working hypothesis, to the extreme Materialistic doctrine is tho



conception of a self-subsistent, mechanical substratum, void of all 
r a i ^ m  d 'e t r e ,  as the basis and ultimate of tilings. The notion that 
a blind, extended substance is to be regarded as the fun s et origo 
of Being, though frequently expressing the conclusions of the mail 
of science, is rarely championed by the metaphysician or philoso
pher. A universe ever evolving aud dissolving myriad solar 
systems without end or aim—in ceaseless activity, as barren as it 
is without final purpose; eternally the same under its varied 
phases, but realised as existent by no percipient save during 
the ephemeral evolution of its “ bye-product,” consciousness, 
on some stray planet; a mechanism ever grinding on with 
automatic iudifferentism:—this universe is a phantasm of the 
mind, which no clear thinker can harbour for an instant. It is 
true that the inconceivability of self-existence, as applicable to an 
ultimate “ matter,0 holds equally valid of the ultimates of Theistic, 
Agnostic, and Pantheistic thinkers; but, while these latter postulate 
some unknown x, or absolute spirit, as the basis of all being, and 
discard all question of a “ material” first cause, Atheism attempts 
to raise the veil of Isis by positing an unconscious matter as the 
“ Great Unknown”—an existence inferior by many a degree to the 
mind, its mode, which contemplates i t !

But, if Atheism presents us with the idea of a mechanical 
universe, as abortive, as it is without raison d ’etre , it fails also to 
offer any remotely plausible explanation of the mystery of consci
ousness. Though not directly relevant to the present discussion, 
the question as to the genesis of consciousness has an implication 
too important to be overlooked—viz., the necessity of tracing 
mental manifestations to a source which, whatever ifc is, is not 
matter. If, as asserted, mind is to be considered as a mere 
“ resultant of molecular change,” we are unable to account for 
that depth of subjectivity which its most exalted pursuits involve. 
It has been repeatedly shown, in the first place, that the passage 
from the physics of the brain to the phenomena of consciousness 
is unthinkable; that the terms, “ consciousness” and “ matter,” 
are expressive of things so utterly contrasted as to render all 
attempts to correlate the former with modes of motion necessarily 
futile. In the second place, it amounts to a contradiction in terms 
to suppose tbat the motion of those molecules which, according to 
our most eminent physicists, are “ unintelligent,” and “ indifferent” 
as to their combinations, is transformed into the intelligent, pur
posive, and concentrated thought of the poet or philosopher. It is 

•equally inconceivable how an “ automatically-evolved” product of 
brain process, mind, is able to meditate on the eschatology of the 
self-same molecules postulated as its creators; more especially as 
the corollary of such a proposition is to the effect that, to bring 
about this consummation, the molecules in question must be regard̂  

Ŝ1/ Ilterested in their own motions—a conception which Dr. 
lyndall and Du Bois Reymond altogether repudiate. It is diffi
cult, alho, to picture to ourselves a “ conscious automaton”—the 
ideal man of modern science—brooding over the problems connect- 
?*. " lt 1 !t^own origin, mentality, and the genesis of the planet it 
in its. A o mure orgauic automaton, ia the case of which the mind

necessarily occupies thc position of a helpless spectator, can exhibit 
the spontaneity and freedom of ideation which characterise tho 
exercise of the reflective faculty. The alleged ability of a nervous 
apparatus to “ cerebrate” out thoughts regarding tho problems 
of philosophy lands us in the materialistic dilemma : Molecules 
think ; but molecules are strictly non-intelligent! To sum up this 
line of argument:—If mind is not immanent in matter, it cannot bo 
evolved by mere nervous complexity. A fountain gives forth only 
what it contains. An unin telligent basis cannot n n in te lligen tly  
produce intelligence, any more than the combination of two or more 
chemical elements can give rise to a compound in which something 
more than the constituent factors are present. If, to evade this 
conclusion, we endow matter with unconscious intelligence, Atheism 
is discarded in favour of a form of Pantheism.

Passing over for the present the unique mystery of self-con*  
sciousness, it is noticeable that the rigidity of ideation implied by 
the doctrine of human automatism is negatived by our subjective 
experience. It is a fact resting on the broadest possible inductive 
basis that we possess—a power within “ constitutional limits” to 
mould our tendencies of thought and control our actions. For 
instance, our ideas exhibit no unbroken flow automatically deter
mined by the laws of association. Whole trains of them are fre
quently shifted to a latency below the field of consciousness, as 
exemplified in those cases of “ thought control” in whicli the eradi
cation of some moral taint is attempted. Nothing is clearer than 
that the physiological automatism of our Huxleys, Vogts, and 
bpencers is an essential feature of all theories which correlate 
consciousness with nervous motion. It is, however, precisely in 
this quarter that the breach in the wall of negative psychology 
is to be sought. The doctrine is absolutely inconsistent with 
that “ subjective liberty to think” with which we are directly 
conversant, and the reality of which is invariably assumed 
by negative thinkers in their demand for an im p a r tia l h earin g . 
Surely, again, just as clearly as the ability displayed in self- 
analysis by negative psychologists proves the reality of a “ self” 
or “ ego” competent to review its own mental states, the Mate
rialistic doctrine of mind, by constituting us automata, destroys 
its own basis and lands us in universal scepticism. Who is 
to take it as a matter of faith that the molecules constitut
ing the hemispherical ganglia of one organic machine will alone 
“ evolve” the correct interpretation of phenomena ? Different 
automata will “ cerebrate” differently, of necessity. It is, however 
true that some Materialists contrive to evade this difficulty by 
regarding consciousness as both a product of and sovereign over 
matter ! Mind is, to them, both the resultant and cause of mole
cular motion ; e. g ., we are told by the leading exponent of Materi
alistic Atheism, Dr. Louis Buchner, that the “ human will is not 
absolutely bound”—a statement obviously at variance with the 
same writer’s previous designation of consciousness as a “ mode 
of motion.” In strenuously asserting as he does that wc possess 
liberty within definite limits, and asssailing the fundamental 
position of the Necessarian school, Dr. Buchner is inconsistent
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with himself on a vital point of his philosophy. If consci
ousness, as he indirectly admits (and theoretically denies !), 
is proved to regulate nervous motion, we must look to a source 
beyond matter to account for its manifestations. Instances such 
as the above are of not unfrequent occurrence in negative writings, 
and can scarcely be said to advance the cause championed in these. 
Attempts to “ explain” consciousness are necessarily infertile, if 
the CEdipus who seeks to solve the riddle presented by the sphinx,
Mother Nature, is himself a congeries only of “ modes of motions” 
transformed into thought with automatic rigidity. We shall have 
occasion to revert at length to this point at a later stage. For the 
present it is sufficient to state that the inability of Atheism to offer ^
any plausible explanation of the presence of the subjective factor A
in our constitution is such as to deprive it of all locus stan d i as a 
philosophy.

Regarded from the purely scientific standpoint, Atheism can 
give us no reason why the mass of matter in the cosmos is what it 
is, and neither more nor less (a blind mechanical substratum obvi
ously being unable to fix its own quantity)* ; it cannot tell us the 
“  whence ?” of motion in its protean forms, but evades the diffi
culty by making it co-eternal with matter; it does not explain w hy g
the primaeval fire-mist aggregated into nebulas, and nebulae crys- 
tallised into solar systems with their transcendent beauty and 
harmony; nor w hy protyle—the primal homogeneous world-stuff 
of Professor Crookes, corresponding to protoplasm in biology—split 
up into the seventy odd “  elements” of chemistry; nor why the 
genesis of consciousness, which, as John Stuart Mill remarked, is 
as radically opposed to matter as the N. is to the S. pole, ever took 
place at all, much less how it rose into the intensity of self-realisa- 
tion; it can give no account of the reason, order, and beauty 
which everywhere prevail; and, in denying design in that evolu
tionary impulse which has resulted in so wondrous a harvest of 
organic forms, it cannot exclude from our view the constitution of 
the environment itself, the plasticity of species, and the “ spontane
ous” (in a universe of matter, force, and necessity!) variations offer
ing a field only to the operations of “ natural selection/’ It is 
unable to deny that the “ progress of things upward” is, for the 
present, at least, fixed by an unalterable destiny. It avers an 
absolute ignorance as to the whole drift and raison d ’etre of the 
vast cosmic process—of the travail of a universe iu labour. Is 
there a purposiveness in the mighty effort of Nature, or is the 
grand panorama of evolution a resultant of blind laws existing 
from eternity, with no inherent aim, and ever evolving and dissolv
ing solar systems with a persistency as ceaseless as it is futile ? Ifc 
is, on the contrary, as urged even by the pessimist, Von Hartmann, 
impossible to explain the rationality displayed in the world-process 
consistently with the mere mechanical causality of the Atheistic 
hypothesis. Somewhere there is a mighty Power behind the veil— 
a mysterious Presence which is tho life and soul of the harmony 
around us.̂  But the veil which hides the features of the Great 
Unknown is not lifted by the apostles of modern Theism.

* An argument lirst broached by the Bishop of Carlisle.

THE THEISTIC ARGUMENT.

Scant recognition though the doctrine of a Personal God receives 
in modern plniosophy—psychologically untenable as the conception 
is declared to be, the true Theosophist never forgets that a very 
laro-e number of sincere persons rstill regard it as a most sacred 
mental heirloom. When, therefore, compelled to oppose the 
Theistic hypothesis as apparently incompatible with ascertained 
data we do so with a reverent reluctance to assail a belief so 
firmly implanted by national heredity in the minds ofxour fellow- 
tliinkers. The question, however, as Mr. Herbert Spencer admir
ably observes, resolves itself into a choice, not between a Per
sonal Creator and something lower, but between a Personal Creator 
and something higher. It" ia not a dispute as to the existence 
or non-existence of a great First Cause, but as to the degree of 
majesty we should attach to so lofty an abstraction. We lose 
nothing in freeing our ideal from the imperfections and blemishes 
with which ancestral imagery has surrounded it. On the contrary, 
by discarding all such errors, we perceive the sun of truth more 
clearly through the cloudrack of ignorance which must ever 
canopy the proudest summits of human speculation. In what, 
then, are we to look for the “ something higher,  ̂ when once the 
determination to repudiate conservative religionism has been 
arrived at ? Some consider the culmination of the “ religious 
idea” to have been arrived at in the <c Unknowable of current 
Agnosticism; others, again, in the sublime Ultimate of German 
Pantheism. I venture to maintain that neither of these latter is 

, distinguished by the breadth of basis and the comprehensive 
symmetry which characterise the grand conception of the Esoteric 
philosophy.

Dismissing as an anachronism the anthropomorphic imagery of 
pre.-scientific eras and the degrading attributes assigned from 
time to time to the “ First Cause,” the writer will only offer some 
incidental observations on that spiritualised form of the doctrine 
accepted by the riper metaphysics of modern ecclesiasticism. 
“ God is a spirit” was the watchword of the founder of Chris
tianity—an expression which must be held to denote a purely 
subjective being or essence. This subjective being is endowed 
with the attributes of thought, volition, and emotion. He is dis
tinct from and independent of the universe declared to be his 
handiwork. He is necessarily changeless, infinite and omniscient.

Now, thought, volition, and emotion are attributes of Mind. 
Mind resolves itself, in the light of psychological analysis, into a 
series of successive states strung together on the continuity of an 
“ Ego” or “ Self.” If God thinks or wills, there must arise a 
succession of states in the Divine mind. How, then, in the first 
place, can changelessness be predicated of such a being ? As a 
purely subjective entity—an “ infinite m in d”—it is obvious that 
tins ascription of changelessness is referrable to the nature of his 
subjectivity alone. But the latter, being of the order of mind, is 
conceivable only as constituted of a seriality of states, and must, 
hence, be considered as illustrative of the feature of change which 
their sequences imply. Moreover, a consciousness, to be infinite,



ought eternally to mirror in itself all ita own states in one unbro
ken aggregate. Once centred on one aspect of itself, to the 
temporary exclusion of other aspects from the immediate field of 
mental vision—a process essential to all ideation of the nature 
which we term the “ activity of mind”—i'„ becomes finite. Again, 
the existence of objects—the universe of an alleged “ creation”— 
externally to their “ Creator” renders the use of the adjective 
“ infinite” unjustifiable from another point of view. We aro 
compelled to take into consideration the objective universe postu
lated as “ creation” by theological Realism. If not identified with 
its Creator, but held to be a distinct reality called into being by an 
almighty f ia t , something evidently now exists which is not God, 
despite the infinity and omnipresence imputed to Him ! Further
more, did objects, when “ created,” add to the sum-total of being ? 
If so, God, previously to their “ creation,” was not infinite (unless 
we accept the Pantheistic doctrine that Nature is the manifested 
essence of the Absolute). Did he “ mould” the universe out of 
pre-existing material ? Once more, then, he is improperly termed 
“ infinite,” with the independent co-existence of the “ rough 
material” of creation to disprove the assertion. Mind is, in addi
tion, impotent to create; it perceives and reasons on perceptions 
alone. To crown all, the doctrine of an Infinite Personality is 
controverted by the bare fact that our own self-conscious person
alities exist. It is not contended by Theists that the egoity of a 
criminal is embraced in the egoity of G od. * The corollary of such 
an admission would, indeed, be too obvious. But, if not, how can 
the latter be said to embrace the sum-total of being ?

How, also, it has been asked, could the Divine mind have 
possessed intelligence before the existence of objects ? Intelli
gence, as we know it, is the product of dualism. Mind operates 
by the establishment of relations between ideas—these latter built 
up primarily out of sensations : that is to say, in the absence of 
sense impressions set up by objective stimuli, mental states cannot 
exist, and, consequently, thought is impossible. It is not main
tained that an objective basis exists co-eternally with a creator, as 
such a contention refutes itself.

We are, therefore, not unfairly entitled to characterise the 
imputation of intelligence to a Personal God prior to the creation 
oyer which he is supposed to preside as absolutely untenable. 
Knowledge, as predicated of m ind—for we have yet to analyse 
the conception that absolute wisdom  is at the base and foundation 
of being, as held by Esoteric thinkers against Agnostic and 
Atheistic philosophy—involves the dualism of subject and object. 
Objective stimuli not existing before creation, the intelligence 
located in a “ supreme m in d ” is a dream of theology.

So far wide of the truth, however, is the allegation that God 
created the visible universe, that it is we ourselves, as individuals, 
who create it. This is deducible from the premises of modern 
me Ŝcs ail(̂  Ps3TĈ°̂ °o7̂  which declare the so-called “ external 
^ 0 1  c to bo the subjective creation of the senses.-* “ Man,” as

M10 Pkunom enal world is th e  objective phase of o u r  o w n  e n o i tu .  “ T he senses
^ lIT,lts illusion” (Kant), Mature.„lt%w the continuous illusion of tho 

scusei ^Schopenhauer), -

' even Protagoras said, anticipating the matured verdict of philosophy 
nianv a century, “ is the standard of all that exists ; all that 
is perceived by him exists; that which is perceived by no man 
does not exist.” We are, indeed, forced to admit the objec
tive reality of an unknown cause, to which we refer our 
sensations ;* but it is an almost demonstrable certainty that the 
phenomenal universe has its only existence in the consciousness 
of percipient beings. “ Consciousness,” wrote the late Mr. G. H. 
Lewes, “ is no mirror of the world; it gives no faithful reflection 
of things as they are per s e : it only gives a faithful report of its 
own modifications, as excited by external things” (“ Biographical 
History of Philosophy,” Vol. i., p. 369). Our notions of objects are 
all manufactured for us by the senses. Matter, Motion, and, 
possib ly , even Space and Time, are but symbols in consciousness 
of unknown realities behind the veil. If this is the case, the God- 
idea, in common with all others formulated by man, possesses no 
essentially objective validity. It may be a mere phantom conjured 
up by the “ empirical reason;” it may well, indeed, shadow forth 
a mighty mystery, finding constant expression in human conscious
ness0 as the religious instinct; but, as a stereotyped concept, 
elaborated as it is in terms of phenomenal experience, it has 110 
possible basis of reality. Finality in religious thought is never 
attainable. Yeil after veil may be raised; but there will always 
remain—

“ Veil after veil behind.”

Man, who thinks in terms of empirical data, is unable to trans- 
scend his limitations and grasp the absolute truth in this particular 
instance. The Absolute and Unconditioned is beyond his in te l
lectu al grasp, not only on account of the relativity of his know
ledge, but because the discrimination between objects of conscious
ness, which constitutes a necessary feature of that same know
ledge, must, in this case, be dispensed with—the desired object, as 
all-in-all, "excluding all possibility of contrast with another.t The 
believer in a Personal Grod creates an ideal out of his own nature* 
He projects his subjectivity into Space, and worships a spiritual
ised counterpart of himself in the hypothetical being enthroned as 
Ruler of Creation. The history of the attributes ascribed to God 
in the course of religious evolution will bear out this statement, 
the loftiness of the conceptions varying with the mental and 
moral status of the nation or individual harbouring them.

The idea of Universal Evolution has, of recent years, rendered 
the working hypothesis of “ creation” superfluous—irrespective 
of the fact "that the latter is, in any case, only conceivable of 
Noumena ; tho world of sense lacking an objective reality. Hence

* In Kant's wonu"“"^i indescribable something...... of whose ontological exist-
ence wo nre made aware by its phenomenal projections or effects ... consci- 
ousness.” Occultism, however, invests it with the capacity of differentiation.

+ Cf llaim onides: “ If you givo attributes to a thing, you define this thing; and 
deSmn'a- a thing means to bring it under some head, to compare .t wuh something 
like it .= God is sole of his kind. Determine him, circumscribe him. and you bring 
him down to the modes and categories of created things.”



all disputes as to possible “ reconciliations” of the Mosaic cos
mogony with science are, strictly speaking, anachronistic—the 
Realistic fallacy of the independent existence of the sensuous 
universe finding no place in the highest modern philosophy. As 
to phenomena in general, it is an axiom with the scientist that, 
in every quarter, we discern the reign of immutable law. While 
the village preacher is imploring the Deity to appear in the form 
of Jupiter Pluvius, the meteorologist is collating the facts and 
drawing the generalisations whicli render his zeal unnecessary. 
William of Prussia invokes the aid of the Almighty to further 
the cause of the Fatherland in 1870; but Moltke and military 
organisation win the day. "Providence is on the side of the 
strongest battalions,” remarked Frederick the Great. History, 
with its tearful pages of misery and horror, proceeds in unbroken 
continuity with the Past. “ God does nothing,” bitterly urged 
Thomas Carlyle. John Stuart Mill was forced into the conclusion 
that (granting His existence) he could not be both all-good and 
omnipotent. Would not a being embracing these attributes in 
their completeness have selected a less cruel and tortuous method 
o t organic evolution than that revealed by biology ? Or, to cite 
Dr. Mansel, “ The representation of God after the highest human 
morality.........is not sufficient.........to account.......... for all phe
nomena..........[e’<7*L permission of moral evil, the adversity of
the good, the prosperity of the wicked, the crimes of the guilty 
involving the sufferings of the innocent, the tardy appearance and 
partial distribution of moral and religious knowledge in this world.” 
G-autama Buddha maintained that, had the universe been created 
by Iswara (a Personal Deity), evil would have been impossible, as 
also suffering and misery; while philosophical Atheism would not 
have arisen, owing to an unquestionable primary revelation.

If, despite the above objections, it is urged by Theists that the 
doctrine of a personal creator must, in any case, claim our respect 
as an exalted working-hypothesis as to the origin of things, the 
obvious answer is that religion would suffer if founded on such an 
ideal basis. The worship of a working-hypothesis is hardly one of 
a nature to evoke enthusiasm or sincerity. Far more powerful is 
the contention: “ We are conscious of an awful presence. Can we 
not base our belief in a personal God in that indeterminate intui
tion of a presence pervading all things—an intuition which seems 
to saturate thought ?” There is  an omnipresent something.* But
it is impersonal; it is an influence we vaguely realise, °but the
exact nature of which we are perhaps unable to formulate in terms 
of experience.  ̂ The poor Red Indian in mute reverence before the 
“ Great Spirit” is less deeply awed by a sense of the mystery in

Ifc is one thing to create or evolve (even unconsciously) a mental ima^e of
oursc ves which we vainly attempt to magnify to infinity ;...... it is another to discern
^i«„‘ii!nOT!uL-niC Un au- ust Presence other than the human through a break in tho 

“ p  usually veil him from our eyes, ( “ Q uarterly Review,” July, 1871).
in tellect re?liaecl is tho “ Omnipresent Spirit of the Pantheist,” of which
Henco the re^nrdcd ^  direct, though finite, m anifestations.
proves tho^eaHMfn  ̂ J^cobi and others, to the effect thafc the reality of thought
quite that of anv 'F °r an lte * irsc Cause. The Esoteric Buddhist doctrine is not 

y European system yet formulated, as will be subsequently apparent.

which we “ live, move, and have our being” than the scientist or 
philosopher, who, unable to wrest from Nature her secret, bows 
his head before the transcendent sublimity of the “ Unknowable.”

E. D. Fawcett.
(To be continued.)

N A T U R E ’S  F IN E R  F O R C E S .
II.

Continued fro m  page 104.

T HE theory of the ta tw as is so interesting that it is worth while 
to leave for a time the human body and take a trip into 

the universe. It will be interesting to trace, according to this 
theory, the development of man, and this investigation will, at the 
same time, lead to a better understanding of man himself.

The ta tw a s , as we have seen, are the modifications of sw ara. Re
garding sw ara  we find in our book : “ In the swara are the Vedas
and the sastras, and in the sw ara is music. All the world is in the 
s w a r a ; sw ara  is the spirit itself.” The proper translation of the 
word sw ara  is the current o f  the life wave. It is that wavy motion 
w’hich is the cause of the evolution of cosmic undifferentiated mat
ter into the differentiated universe, and the involution of this into 
the primary state of non-differentiation, and so on, in and out, for 
ever and ever. From whence does this motion come ? This motion 
is the spirit itself. The word atm a  used in the book, itself carries 
the idea of eternal motion, coming as it does from the root a t 
eternal motion; and, it may be significantly remarked, that the 
root a t is connected with, is in fact simply another form of, the 
roots ah  breath, and as being. All these roots have for their ori
gin the sound produced by the breath of animals. In the book 
under consideration, the technical symbol for inspiration is ha and 
for expiration sa . It is easy to see how these symbols are con
nected with the roots as and ah. The current of the life-wave 
spoken of above is technically called H ansachara, that is the motion 
of ha and sa.

This primeval current of the life-wave is then the same which 
assumes in man the form of the inspiratory and expiratory motion 
of the lungs, and this is the all-pervading source of the evolution 
and involution of the universe.

The book goes on : “ It is the swara that has given form to the 
f ir s t  acczcmulations o f  the divisions of the universe; the sw ara  
causes evolution and involution; the swara is God himself, or more 
properly the Great Poicer (Maheshwara). The sw ara  is the mani
festation of the impression on matter of that power which in man 
is known to us as the power which knows itself. It is to be under
stood that the action of this power never ceases. It is ever at 
w'ork, and evolution and involution are the very necessity of its 
unchangeable existence.”

The sw ara , as I have already said, has two different states—the 
one is known in the animal creation as the sun-breath, and 
the other is known as the moon-breath. We shall, however,



in the present stage of evolution designate them as positive and 
negative respectively. The two states make up, of course, one 
entire current of the life-wave, and the current comes back to the 
same point whence it started. The period of this current is 
known as the day and night of Brahma. The positive or evolutionary 
period is known a3 the day of Brahma or the Kalpa; the negative 
or involutionary portion is known as the night of Brahma, tho 
M aha •pralaya or Vikalpa. These nights and days follow eacli 
other without any break.

When the process of evolution began, this sw ar a, this great 
power, threw itself into the form of A kasd, and thence respectively 
one after the other into the forms of Vayu  lair), A gni (fire), A pas  
(water), and P r ith iv i (earth). It does the same when it enters 
the involutionary process.

To understand its action we must first examine the five modi
fications of sw ara. They are different kinds of vibrations. Tho 
auditory vibrations correspond to A kasa  ; the tangible vibrations 
correspond to V a y u ; the visual vibrations correspond to A g i i i ; 
the gustatory vibrations correspond to  A pas; the olfactory vibrations 
correspond to P r ith iv i. The reasons for the adjectives I have 
bestowed upon these five kinds of vibrations will be seen further 
on. I shall first try to define the nature of these vibrations. The 
algebraical symbols for these five kinds of vibrations are respec
tively H (which means a cypher), P (the first letter of p a va n a  a 
synonym of V ayu), R (which means fire), V (the first letter of 
v a r i, water, a synonym of A p a s), L (earth). I may have occasion 
to use the symbols. The A kasa  ta tw a  (H) is said to move by fits 
and starts (sankram a). This means that the vibrations of this 
ta tw a  take place in the direction of its motion. The particles which 
are subjected to this motion return to their places along the path of 
their motion; it is not a motion of translation. The length of 
this vibration is one finger’s breadth. The shape is spherical, 
which, represented on a plane, will make something like the ear. 
These vibrations produce in man the sensation of sound.

The Tejas ta tw a  (R) moves u pw ards from the direction of the 
wave, i .  e., in a direction at right angles to the wave. The range 
of this upward motion is four fingers’ breadth.* It causes the 
phenomenon of expansion, and the sensation of sight. The shape 
of the R vibrations is said to be triangular.

A

/t
C B

The u pw ard  motion CA causes expansion, the motion AB gives 
ie orwtiid impulse; along BC the particle returns to thc same or 

symmetrical position.

existence aioue° rcmcmborcii lJuu Ikmrca hold good ou the plane of humau

The V ayu ta tw a  (P) moves in curves. This causes what is called 
shivering motion. Tlie range of its vibrations is eight fingers’ 
b r e a d th . The P vibrations produce the sensations of touch ; they 
may produce both cold and heat. The shape of the P vibrations 
is said to be spiral.

The A pas ta tw a  (Y) moves downwards or rather inwards. Thia 
direction is the reverse of the motion of the T ejas ta tw a . It causes 
the motion of contraction. The range of the V vibrations is sixteen 
fingers’ breadth. The shape of these vibrations is said to be semi- 
lunar above or below the line of the wave. These vibrations 
cause taste.

The P rith iv i ta tw a  (L) moves in the middle. The direction of 
this ta tw a  is a combination of the directions of A g n i and V a yu . 
The shape of the vibrations thus becomes a quadrangle. The1 
range of these vibrations is twelve fingers’ breadth. These vibra
tions cause smell.

We have spoken of these five modifications of the great Power 
as if they caused the five sensuous sensations separately. Certain 
m in im a  of each however, enter into the composition of all of 
these, and thus each of these ta tw as has a colour, a taste, a smell, 
a peculiar sound, and a peculiar touch.

Thus, H has all colours, taste, touch, taste, smell confused.
P is blue in colour, acid in taste, cold to the touch,has spiral 

motion and light sound.
R is red in colour, hot in taste, very hot to touch, has rotatory 

motion and light sound.
V is astringent in taste, white in colour, Has rapid motion, is 

heavier in sound than L, and cold to the touch.
L has yellow colour, a sweet taste, slow motion, heavy sound, 

slight heat.
The periods taken by these five forces have the following ratios;

5 0 . • i U l  • 2_0 .
v. • k. • p . • h . •

The order of their motion is respectively P, R, L, Y, H. H comes 
between the positive and negative currents, and my teacher tells 
ine that H comes after every ta tw a , and that each ta tw a  takes its 
start from the same elementary state. H, for example, moves in
this way,



This is tlie primary state, and succeeded by every ta tw a  and 
Bucceeds every ta tw a . This is at first thrown into spirals. This 
ifl the V ayu  ta tw a .

The second time it is thrown into the triangular form of the Tejas 
ta tw a . The third in order is the P rith iv i, and tlie fifth the A p a s  
ta tw a . The action of these forces on the infinite expanse of undiffer
entiated matter, has brought into existence the innumerable sun3 

which adorn our heavens, as well as the planets which revolve 
round these suns, and the moons which belong to these planets.

When in the beginning of the present day of Brahma the 
V ayu ta tw a  came into action (I shall presently try to give the 
period of its reign), that part of the heavens which is occupied bv 
the following lunar mansions took form, and the stars contained 
m these mansions assumed individuality.

1. VishdJcd; 2 . U ttar aph a lgu n i : 3. E a s ta ; 4 . C h itra ; 5 . P a n -  
n a rv a su ; 6 . A s h w in i; 7. M rigsh irsha .

During the course of the Tejas ta tw a  : 1. B h a ra n i; 2 . K riltilca  ; 
3. P u sh y  a ; 4. M agha ; 5. P u r v a p h a lg u n i; 6 . P u rvd b h d d ra p a d a ;

During the course of the A p a s ta tw a  : 1. Purvdxliddha; 2  Shleshd >
3. M u la; 4. A r d r d ;  5. S atabh isa ; 6 . U tta rd b h a d ra p a d a; 7. R evate.

During the course of the P r ith iv i ta tw a: 1 . B h anish ta  ; 2 . J yesh ta ;
3. A n un radh a ; 4. Sravana  ; 5. A b h ig it; 6 . U tta rd sh a d h a; 7 . R ohinL

Before going further in this direction, it will be necessary to cal
culate the periods and sub-divisions of those periods during which 
each ta tw a  may be said to have the mastery. I cite Manu for the 
divisions of time.

18 nimesa (twinklings of the eye) make one K d sh ttd .
30 Ka ... ... Make 1 Kala.
30 Ka ... ... ... 1 Muhurta 48 m.
30 M .............. ... 1 Day and night =  24 hrs.
30 D and N ... ... 1 Month (Day and N. of the Pitris)
12 Months ... ... 1 year (Day and N. of the Devas).
12,000 years of the Devas^ — 1 C h aturyugi (four yugas.) Satya- 

or fyuga, Kaliyuga, Tretayuga, Dwa-
obO x  12,000 Solar years. J parayuga)

.............. * Daivayuga.
-  1 DayofBmhrnn.

I’ann v  S'n  .............. * Night of Brahma.
> Y. of Brahma ... 1 Day of Brahma.

... 1 Night of Brahma.

Here we see in the first place that the nights all through this. 
division are sacred to the negative current, the lunar breath, and 
the days to the positive current, the solar breath. It is also to 
be noted that the six months of a year when the sun remains in 
the northern hemisphere constitute a day, and when he travels 
through the southern hemisphere, a night. Similarly the black 
and the bright fortnight of a month. During each of these 
period the ta tw ic  current travels on. Each of these ta tw as pervades 
one place for the same time. Some time is taken by the sandhis, the 
joining points of two ta tw a s . Thus during the day of Brahma each 
ta tw a  takes about 200 yugas of Brahma, and 200 yugas are divided 
among five sandhis, thus making the period of alcasd. Coming lower 
down, during the sway of Brahma, each ta tw a  takes 28,800,000 
years, and each san dh i about 5,720,000 years. Lower still, each 
year takes about 20 days and some hours for each ta tw a . Similarly 
coining further and further down, we have in human life the 
duration of half m u hu rta  for each ta tw a  at a time, the period of 
alcasd being completed in the sandhis. Similarly the duration 
of the positive and negative breath in human life is about 2̂  
muhurta,s. This equals two hours, which is nearly what was 
given before, the two or three minutes being omitted in these vast 
calculations. It may be interesting and instructive to remark 
tliat in the scale of life we go yet lower down, and do not make a 
pause at man. There are forms of life (even in man himself) 
whose period of existence is fulfilled in one nim esha, the positive 
and negative currents both being completed in that short space. 
The divisions of time may yet be carried further, until beginning 
with Infinity, we end in Infinity itself. The tail of the serpent 
finds its place in its own mouth.

The current of these ta tw as passes on in a circle. This means 
that the whole limitless expanse of infinite matter is not subjected 
to one force at once. The current of each ta tw a  agitates one 
portion, and as it vacates its place by onward advancement, its 
place is taken by its successor; or, we may understand it in 
another way. Let us take these ta tw as, pervading the whole 
expanse of matter one at a time, the other succeeding it in the 
sphere of infinity. We shall then for clearness have to give different 
names to these ta tw as  in their superior and inferior capacities. 
Thus, Brahmic ta tw as are those ta tw a s  which run their courses 
during the days and nights of Brahma. We may call them 
B . T., and the different modification, BL ; BY; BR ; BP ; BH. 
The duration of each of these ta tw as is, as we have seen, 
the 200 yugas* of Brahma, The other, and one grade lower, class 
of ta t was are the ta tw a s  of Brahm a. We shall call them Br. T.; 
and Br. V., Br. L., etc. This takes about 24,800,000 solar years. 
Thus we see that during the course of one B. T. many courses of 
the fine Br. TVs take place.

* One clay and  n ig h t of B rah m a 
O ne m o n th  ...
O ne y e a r  ... ...
O ne y u g a  ...
2U0 yugaa ...

=  360 x 288,000,000 ... Solar years.
=  360 x 8,640,000,000 ... Solar y ea rs .
=  360 x 103,680,000,000... Solar years. 
=  360 x 41,472,000,000,000 (?) Solar years. 
=  300 x 8,294,400,000,000,000 Solar years.



The breath  of Brahma ever moves on according to the same laws. 
This alone is the meaning of its unchangeability. This breath is 
the source of the life and death, in their appointed times, of innu
merable universes similar to the one of which we form a part. 
Each universe is a B rah m a . Leaving others we shall now take 
up our own progenitor. As this breath  of God set P ra k r it i in 
motion, it was with the beginning of B. P. thrown into curves. This 
motion was followed by the motion of the A g n i ta tw a , this by that 
of the P r ith iv i, and finally by that of the A pas ta tw a . The curvy 
motion of the Vayu ta tw a  was the beginning of form ation , which 
may also be named consolidation. After this first step in consolida
tion , these curves join their ends, and form a sort of spherical 
triangles. These are the vibrations of the A gn i ta tw a . These 
glide very easily into spherical quadrangles, and these into hemis
pheres of the shape of a half moon. This is the final stage of con
traction, and when this ta tw a  has run its course, one centre of 
development has come into existence. It is of the very nature of 
the A/pas ta tw a , to move inwards, towards one common centre. 
This is in fact contraction.

This centre of development, holding in check, in revolution round 
itself, that form of P r a k r it i which has now come into existence, is 
called B ra h m a . This form of matter is as yet, it will be under
stood, only subtile. It will, however, be also understood that this 
subtility is only 2nd grade. The No. 1 subtile matter was that 
which was the vehicle of Brahmic swara. The Brahmic subtile 
Inatter has not ceased to exist. That remains in the same state 
for ever and ever, giving immediate life and death, to B rahm a, and 
through him to all living beings.

Imitating its original, this centre of the one universal existence, 
ihis Brahma, has two sides, the positive and negative, the light and 
dark, the maie and female. These two sides are correlative and 
complements of each other.

We have two grades of subtile matter. The second grade of 
subtile matter, which fills up one whole B rahm anda  or universe, 
gives birth to innumerable other beings. These are known as the 
D evas, which are nothing more nor less than as many suns. It is 
by the same process of consolidation that this further state of 
inatter comes into existence. These suns are not the creation of 
one and the same time. They begin to develope at different times, 
and take, according to the circumstances of their beginning, differ
ent times to finish, so as to give birth to other beings. Some 
begin during the course of the Vayu ta tw a , others during that of 
the T ejas ta tw a , and so on during the courses of the L. and the 
v. And even during these at different times. Thus in many of 
these the A p a s ta tw a  may prevail in different degrees. The qualities 
of our sun are the best known to us, he being the immediate 
source of our own existence.

The ken of present humanity reaches up to this stage. As regards
however further developments of matter, this stage is also that of
(sukshm a) subtue matter. This then is the third stage of subtile matter. °

In the fourth stage of development we come to what may be 
called sensuous matter, that is the gross matter which we divide 
into solids and liquids and gases.

By the same process of consolidation which we have noticed 
above, this solar matter (the third grade of subtile matter which 
has the sun for its centre—the S u rya  m an dala) is thrown into the 
form of planetary matter. This matter is nearest to the physical 
ken of men and is therefore called gross. During the creative 
process, the sun himself of course represents the positive side of 
the life current. Wherever the sun is present under certain 
conditions, the force of life works on under certain conditions to be 
investigated further. Its absence under certain conditions repre
sents the negative side. This negative side of planetary existence 
is embodied in the moons, which move round these planets. It 
will however not be forgotten that the original source of life is 
the sun himself.

The planets known to us have come into existence at different 
times, and one or other ta tw a  prevails in the nature of each, 
according to the course of the ta tw as during which that planetary 
centre began to take form.

Each of these planets influences the life of the other planets 
which constitute the solar system. As far as this earth of ours is 
concerned, the following planets represent the different ta tw a s . 

Mars (Mangala) represents the Tejas ta tw a .
Mercury (Budha) ... ... ... A p a s  „
Jupiter (Vrihaspati) ... ... V ayu  - „
Yenus (Sukra)
Saturn (Sani)

Tbe sun, as has been said, represents the positive, and the moon 
the negative side of terrestrial existence.

We have at this point of evolution our earth, with the positive 
and negative or the solar and lunar currents of life passing in it, 
by way, as it were, of superposition on that life which has already
come into existence. This doctrine of superposition may require
explanation. Terrestrial life has come into existence by the 
influence of the sun ; but the influence of the sun has not ceased to 
exist after terrestrial life has come into existence. This continued 
influence after the formation of the earth is what I mean by 
superposed influence.

These superposed currents go to make what is called organic 
life. The positive current gives existence to the right side of the 
human body, the negative to the left. And not only to those of 
the human body, but to those of the vegetable and animal king
doms as well.

By the same process of graded consolidation which we have 
noticed above, the mineral world comes into existence, and here at 
this stage, we have the elements of the chemist. Next to this again 
is the scale of vegetable existence. Then we have animal exist
ence, the last of which is man.

With all animals the immediate source of humanity is the 
vegetable kingdoms, then the mineral, then the sun, then B rah m a , 
and finally Brahma. But man, besides all these things, is preceded



by lower animals too. I shall in future call the B rahm a , the Brah
ma, and the sun, the three higher principles. Earth-life with all 
its modifications, mineral, vegetable, animal, is manufactured by the 
influence of these three principles. That fourth principle which 
gives shape to minerals may be called the mineral life-principle.

This in process of time becomes the vegetable life-principle, and 
this again the animal life-principle. This animal life-principle 
finally evolves into the human life-principle. With the change 
of the life-principle, corresponding change is made in the shape 
of the substantial mutter in which this principle works. Imme
diately before the advent of man on earth, we have thus a bein'* 
composed of the following bodies. °

1. The body of substantial matter, called also the gross body, 
the A n n am aya  Icosha.

2. The life-principle, the P ran am aya  Icosha.
8. The solar principle, the M anam aya Icosha.
4 . The Brahmaic principle, the Vignanam aya Icosha.
5. The Brahmic principle, the A n dudam aya Icosha.
For easier understanding, principle No. 2 may be divided into 

three, (2a.) mineral, (26) vegetable, (2c) animal. This is however not 
necessary. It is simpler to say that this animal principle has not 
lost its mineral and vegetable affinities; it goes on constantly 
drawing into it these related principles in various forms.

All these five principles are made up of the five taticu,s* in various 
degrees of subtlety, the finer governing and moulding the actions 
of the grosser.

In very low animals the three higher principles are almost 
entirely latent; but the solar principle begins to show itself as the 
scale ascends. In the highest of the irrational scale, it is only so 
much evolved, under the constant influence of the sun, as to be a 
sort of help in the fulfilment of what now begin to be called 
animal tendencies. In my next I shall attempt a short sketch of 
these principles.

E a m a  P r a s a d .
(To be continued.)

T B E  G O L D E N  R A T IO -.*
I t s  U s e  i n  A n c ie n t  E g y p t ia n  A r c h it e c t u r e  a n d  it s

P s y c h o l o g ic a l  S ig n if ic a n c e .

I N the first number of this journal (S ph in x) Carl du Prel has 
drawn attention to the connection of the proportion of the 

golden ratio to psychology aud mysticism, and shown that the 
appearance of that proportion in the human body and in works of 
human art. and technique refer to a twofold identity, viz. :

. ̂ t h o  identity of the formative principle of our organism 
with that of our mechanism (I would rather say, of o'ur art 
products).

2. lo  the identity of this common formative principle with the 
unconscious one in the human spirit.

T rausla tcd  from  S p h i n x ,  D ecem ber 1£87.

The relation thus expressed by Du Prel of the golden ratio with 
the unconscious aud with the organizing principle in man, is, 
according to the conviction of the writer of the present article, 
on the whole valid ; but for those who have not more deeply 
occupied themselves with the manifestations of that proportion in 
nature and art, this connection will not be clear without further 
explanation. An attempt will be made in this article to set forth 
this connection, aud the architecture of the ancient Sphinx-land— 
Egypt—will furnish the material, for the buildings of that land 
are the oldest examples of the “ unconscious” application of the 
golden ratio in art.

It is precisely the “ unconscious” application of this proportion 
that is of interest for psychology, for this points to a psychological 
law and the identity of the unconscious and conscious psychological 
principles.

But before we go on to point out the unconscious application of 
the golden ratio in Egyptian architecture, a few remarks may be 
made on the signification of the unconscious psychical principle in 
art.

That it is especially in the domain of artistic activity and artistic 
enjoyment that the unconscious conformity to reason plays an im
portant part, is already generally recognized. One of the greatest 
living scientific authorities, Helmholtz, the physiologist, has repeat
edly enunciated this truth in his lecture on the physiological reason 
of musical harmony (delivered at Bonn, 1857). He says, among 
other things, that mathematics and music, in spite of their opposi
tion in other ways, are inherently connected, “ as if they would 
indicate the hidden consequence which runs through all actions 
of our mind, and which, even in the manifestations of artistic 
genius, suggests to us the expressions of a secretly working 
conformity to reason.” Helmholtz says further, at the end of his lec
ture : “./Esthetics seek the essence of the beautiful in its unconscious 
conformity to reason.” The physiologist whom we have named has 
specially indicated the working of the unconscious conformity to 
reason in the domain of the musical art. Among all arts architec
ture has the closest relationship with music. Fergusson says on this 
point, with reference to the great temple at Karnak ; “ Here or 
nowhere does the soul comprehend, how and why architecture 
can and ought to be called masic in stone.”

It would not be difficult to show mathematically the aptness of 
this dictum of Fergusson’s by reference to the above-named and 
other temples, and that by pointing out that just those simple 
numerical relations which govern musical harmony, prevail like
wise in the arrangements of the columns of the Egyptian temples, 
especially in those of Karnak. But as the detailed proof would 
demand too much space and would, moreover, lead us away from 
our proper theme, a short explanation may suffice for the present. 
In music the fullest concord is the fifth, in which the number of 
the vibrations of the two tones of this interval are to one another as
2 : 3. This same numerical relation also occurs very frequently, 
and in many gradations, in the arrangement of the columns of 
Egyptian temples. The most simple case of this relation is given



in one of tlio smaller temples of Karnak.* In a hall of this temple 
there are 2 x 3  coiumns, viz., 2 side by side in the breadth and
3 in a row in the length. This hall opens into a smaller one 
with 4 columns. Thus the number of columns in the smaller hall 
is to that in greater as 4 : 6 =  2 : 3. In the temple of Ombos two 
halls follow one another, of which the first, the larger, has 15, and 
the second, the smaller, 10 columns. The relation is again as 2 : 3, 
but in such a manner that each term of the relation occurs five times. 
In the great hall of columns of the great temple at Karnak, there 
are in all 134 columns, which are so arranged that 12 rows, viz., 
6 on either side, which traverse the whole length of the hall, have 
each 9̂  columns, giving 108 for both sides. Then come 2 rows of 
6 and 3 of 7 columns each, but these last four rows do not extend 
throughout the whole length. These shorter rows take up the 
middle of the hall, the longer ones are in the side wings. In the 
longer rows we again find the relation 2 : 3, but so that each term 
of the relation is taken three times; for in the direction of tho 
breadth 6 follow on each side, and in the direction of the length, 
9 columns follow one another. Moreover, since the rows with few
est columns have 6 each, but those which have the most columns 
have 9 each, we again find the relation 6 : 9 =  2 : 3. Other nume
rical relations are indeed to be found in the arrangement of the 
columns of Egyptian temples, but most of these are again iden
tical with the numerical relations of musical concords. In tho 
great hall at Karnak, for instance, we find the relation 3 : 4, 
which is the fourth in music, occurring in such a manner that 
the two terms are raised to the second power, giving the relation 
9 : J 6; for along the length of the hall, in the side columns, there are 
12 rows of 9 each, but along the breadth 16 columns, in all, follow 
one another in one row.

For the reasons already stated, I shall not now further follow 
out the arithmetic-musical conformity to law of the Egyptian 
temples, but will only remark generally, that that law of musical 
harmony, according to which those tone relations which can be 
expressed by small figures are in accord and thus are of importance, 
also holds good, in an analogous manner, in most Egyptian temples 
with regard to the numerical relations of the arrangement of the 
columns ; for even when we find the absolute number of the columns 
is very large, the terms of numerical relations governingthe arrange
ment of the columns are small, and in most cases identical with the 
numerical relations of musical concords. Of this identity the 
Egyptians could indeed have known nothing, as the musical 
b o  lOIt ; ^  ^m6 temP̂ es were was absolutely un-

Combined, in Egyptian temples, with the above briefly indicat- 
eu arithmetical conformity to law, is also a geometrical one, which

+ Tr?rIce^ ^  *n ^ eP8ius Abt. 1. Bl. 74. 
sort o /L m p ri n<it follow* The Egyptian temple was, or ought to hare been, a 
claim that th* sJ’noPs'3 of th? cnifc to wh.ich ;t was dedicated. The Hindus 
well aa bv nunihn*11110 w C*n expressed in terms of musical intervals, etc., aa 

d° We ^  Egyptian initiates had not this

last, however, follows another law, namely, the law of the golden 
ratio, the actual though unconscious following of which in Egyptian 
temples will now be set forth by a few examples. But before I 
make special reference to the proportions of the temple of Karnak, 
a few general remarks touching the ground-plans of Egyptian 
temples will not be out of place.

In the first place we have to distinguish between two principal 
types of ground-plan. The characteristic of the one type is that 
the whole space enclosed by the temple walls is in the form of a 
rectangle, which only seldom—in smaller temples—is a square (or 
nearly a square), but in by far the majority of cases is a long 
rectangle. The peculiarity of tho other type is that, in the long 
axis or depth of the ground-plan, several rectangular spaces, 
differing in breadth and length, follow one another, the broadest 
of these being invariably the space next the entrance. In the 
ground-plans of the first type, the space enclosed by the walls 
remains the same breadth throughout the whole length; only 
the pylons at the entrance sometimes overstepping on either side 
the boundary line of the space enclosed by the walls.

This first type, however, includes two forms, which specifically 
differ as to their proportion and their relation to the golden ratio. 
This difference may be thus mathematically formulated. Let L be 
the longer side of the rectangle and B or b the smaller side. Let 
L be divided into two parts according to the golden ratio, and let 
v i be the smaller and M the greater part. The first modification 
of the first type is then characterised by the formula B =  L — m, 
the second modification by the formula b =  L — M. Or, in words, 
if tho longer side be divided according to the golden ratio, we g e t  
the breadth or smaller side for the first type by subtracting the 
minor and for the second by subtracting the major.
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The temples at Karnak gives examples of both these forms of 
ground-plan, the larger one being an example of that according 
to the formula B =  L — m. The following will serve as proof : 

The hall of columns mentioned above has an entrance hall of 
even more colossal proportions than the hall itself. Both spaces 
taken together, including the massive pylons and walls, have a total 
length of 175 metres. Dividing this length according to the gol
den ratio, and subtracting the minor, we get 108*15 metres 
for the major. If the breadth corresponds with the formula



B =  L — m, the breadth must be exactly or very nearly 108’15m. 
The actual measurement of the breadth, including the walls, is 
lOSm. which does not differ materially from 108* 15m.

We obtain almost the same relation, if we compare the inner 
extension of these two spaces, the entrance hall and the hall of 
columns, in the direction of the depth. The depth of the entrance 
hall is S4*75m. Dividing this according to the golden ratio, we 
obtain 52*375m. for the major, and the depth of the hall of 
columns measures but little less, namely, 52m. We may say here 
that the entrance hall alone occupies a much greater area than the 
whole of Cologne Cathedral (about 8,559 square metres).

Further, we also find the other form of ground-plan, represented 
by the formula b =  L — M, represented in the ground-plans of two 
temples at Karnak. One of these temples is so built on to the 
pronaos of the great temple, that the wall of the pronaos is broken 
through on one side and the temple built on to it stretches some 
distance into the pronaos. This temple has an inner length of 
55’865nu According to the formula &=L—M, the breadth is 21*34m. 
And this is the measurement of the inner width. The same formula 
is also applicable to the temple of Chons (Chensu) at Karnak. 
The inner length measures 65m. By the formula b — L — M, 
we get 24’828m. for the breadth. The measurement gives 
only 24*5m., but the difference is relatively small. Before going 
on to the other type of ground-plan in which spaces of different 
breadths follow one another along the length, it may be remarked 
that the C elia or sanctuary, including the walls, generally follows 
the plan according to the formula B =  L — m .

The second principal type of Egyptian temple plans, has the 
peculiarity that the whole area included in the temple consists of 
rectangles of different breadths which follow one another along the 
length of the edifice, and of these the first, the space next the 
entrance, is the broadest. This type is found in the great temple at 
Dendera and the temple of Ombos; in the first two, and in the 
second three, rectangular divisions of different breadth follow one 
another along the length of the building. The proportion of the 
golden ratio is most beautifully carried out in the temple of Ombos, 
and in such a manner that the plan follows the two formulae, 
B =  L — m and b =  L — M. If, taking the inner space, we compare 
the greatest breadth, which is at the entrance, with the whole length 
of the inner space of all three divisions, then breadth and length 
answer to the formula, B =  L — ra. When, however, the inner 
breadth of the farthest part of the plan, which is at once the long
est and narrowest, is compared with the total length, the formula 
& =  L— M, is found to hold good. These relations may again be 
expressed in the following form: If the whole inner length be 
divided according to the golden ratio, the greater part is equal to 
the greater, and the smaller to the smaller inner breadth. Thus 
the relation of breadth to length is expressed proportionally in a 
double manner.

The total length of the temple of Ombos* is 51*8m. Dividing 
according to the golden ratio we get 32*012m. for the major and

* Lepaiua, Denkmiiler, Abt, 1, BI, 102,

19*788m. for the minor. The inner breadth of the hall before the 
hypostyle is exactly 32m., and the inner breadth of the third 
and narrowest part of the temple measures 19*75m. The first 
dimension differs from the major of the length by only 12mm., 
and the latter differs from the minor by only 38mm.; and again 
these two breadths have the same relation to one another as the 
two parts of the golden ratio. In the temple of Chons at Karnak, 
the subtraction of the dimension of the breadth, which is not to be 
found in the plan of the temple itself, is carried out in the two pylon 
buildings belonging to this temple. The temple had, before its 
entrance, two pylon buildings of different breadths, separated by an 
alley of sphinxes; the breadth of the greater, at the beginning of 
the alley of sphinxes, is to the breadth of the smaller, at the entrance 
of the temple, as the major is to the minor.

These examples might be multiplied, bnt we now have to show 
that, in the Egyptian temples, the proportion we have pointed out 
could not be the result of mathematical knowledge and construc
tion of the golden ratio. The ancient Egyptians could only have 
openly and knowingly applied the proportion of the golden ratio 
in their buildings if the mathematical construction of this propor
tion was then known. That such was not the case, there aie 
many strong reasons, above all the following: Euclid of Alexandria 
(about 300 B. C.), in whose geometry it can be proved that tho 
golden ratio first appears, proves the correctness of the same by the 
application of the pythagorean theorem, and in his construction the 
proof depends wholly on this theorem. From this it at least fol
lows that the construction of the golden ratio cannot have been 
known before the discovery of the pythagorean theorem. But 
those Egyptian buildings in which the proportion frequently appear, 
are about a thousand years older than Pythagoras and the theorem 
discovered by him.* There is indeed another construction of the 
golden ratio whicli does not need the pythagorean theorem; but 
this is of even later date than that with which Pythagoras is 
asociated.

A second reason against the theory that the ancient Egyptians 
were already acquainted with the proportion in question in its 
mathematical aspect and properties, may be taken from the 
geometrical figures found on Egyptian monuments  ̂and works ot 
art. Dr. Cantort remarks on those figures in which the circle 
appears : “  Circles divided by diameters into equal arcs frequently 
occur. Chariot-wheels especially, since Ramses II, have almost 
invariably six spokes. A division of the circle into ten equal 
parts by five diameters, or into five parts by five radii, has not, 
though sought for, come under our notice !”  ̂The last-mention
ed facts, the absence of circles divided into o or 10 equal parts, 
o-oes to sho’v that the ancient Egyptians were not acquainted with 
the golden ratio in its mathematical aspect; for m order to divida

* True but even so, can ifc be proved thafc Pythagoras was the original discoverer ? 
Considerin'1’ thafc these mathematical ratios and geometrical lignrcs go the very 
roots of occnlt knowledge in all ages, might not Egyptian initiates havo known all 
about them ?—Ed.

+ H is to ry  of M athem atics 1, 59.



a circle mathematically into 5 or 10 parts, a knowledge of tho 
golden ratio is necessary. If this knowledge was wanting, it is 
very evident why this circle division is wanting also, which pre
supposes this ratio.

A mathematician who has specially occupied himself with tho 
history of mathematics—we do not mean Cantor—wrote to me on 
this point as follows : “  I believe that we may speak of an instinc
tive application of the golden ratio by this nation (i. e., the 
Egyptian), for it is an aesthetic-architectonic basal rule. But that, 
even in the time of Pythagoras, all means were wanting for the 
geometrical demonstration of the ratio, is equally indisputable.”

In the cited historical facts referred to, there are three points of 
psychological importance. The first is the chronological priority 
of the unconscious application of the golden ratio, before the con
scious mathematical construction; the second is the striking fre
quency of the occurrence of that proportion in Egyptian temples; 
the third is the essential identity of the architecturally expressed 
proportion with the mathematical.

The psychological importance of the priority of the unconscious 
application before the conscious construction of this proportion, con
sists in this, that this fact is connected with a universal law of 
psychological development, namely, the law that man, especially in 
his works and productions, often and for a long time follows uncon
sciously certain laws and only later clearly recognises by scientific 
investigation the laws at first unconsciously followed. Besides the 
golden ratio the above-mentioned laws of musical harmony belong 
here. The golden ratio is in so far a new confirmation of the law 
of psychological progress from the unknown to the known.

The second important psychological point in the occurrence of 
the golden ratio is its frequency. It must here be remarked that, 
in order not to take up too much space, only a very few of the 
examples of its appearance that might be adduced from Egyptian 
temples have been brought forward. From this frequency, we may, 
however, in any case, conclude that the aesthetic sense of the Egyp
tians was not wholly indifferent in respect to this proportion. 
For as the golden ratio is only a special case of the innumerable 
possible proportions, the probability, if we suppose complete 
indifference thereto, that just this proportion should appear, would 
be inexplicable. This conclusion also holds good if we are to sup
pose that the Egyptians consciously and with an object, applied 
the golden ratio, for in that case they would have consciously 
chosen out this proportion, and consequently would not have been 
indifferent thereto. In any case, whether this frequent application 
were conscious or unconscious, it is a proof of a special inclination 
of the aesthetic sense, expressed in architecture, towards this pro
portion. Whether this inclination deserves the name of law may 
be left unsettled for the present. If so, we should need a wide 
expansion of the idea of law.”

The third important psychological point is the identity of the 
proportion unconsciously exhibited by Egyptian architecture with 
the mathematical proportion. This identity is connected with a 
more universal fact, namely, that there is a dose relationship

between art and mathematics. This relation has been pointed out 
by Helmholtz, in the above-mentioned lecture, with respect to 
music. Another specialist, Hauck, the mathematician, has taken 
the relation of mathematics to art and science as the subject of a 
lecture in which he specially dwells on the union of the mathematical 
with the artistic spirit in the architect Schinkel. It is well known 
that in Leonardo da Vinci the mathematical spirit was united with 
the genius of the painter. Besides this we meet with this union 
of mathematics and art as far back as in the person and school of 
Pythagoras, whose favourite occupations were mathematics and 
music as well as philosophy. The common elements which bring 
about this bond between mathematics and art are plainly forms 
and proportions, with which the mathematician as well as the 
artist has to do, only in different ways, inasmuch as the mathe
matician raises the forms and proportions created unconsciously 
by the artist into scientific relation and consciousness.

From this inner connection between mathematics and art, espe
cially in music and architecture, it follows, in the first place, that 
mathematical and artistic activity are two different manifestations 
of one and the same psychic principle, of one and the same soul. 
But since, as we have seen, the soul begins by unconsciously pro
ducing the proportion of the golden ratio in its artistic activity, 
whereas the mathematical mind constructs the same proportion 
with full consciousness, there follows, from the identity of the 
mathematical and artistic principles, the identity of the principle 
of conscious and unconscious symmetrical activity. The principle 
which, consciously in mathematics, and unconsciously in archit ecture, 
manifests itself in the golden ratio, is evidently one and the same. 
Thus the golden ratio appears in two different forms of manifesta
tion, the mathematical and artistic, from one and the same source, 
which is the human soul.

Since this proportion also occurs in the human body and its 
limbs, as has been already shown by Zeising, and lately by Boche- 
nek, a painter in Berlin, the question arises whether this third 
manifestation of the golden ratio, which, to distinguish it from the 
others, we may call the organic, is to be traced to the same source 
as the mathematical and the artistic; or, in other words, the ques
tion is, whether the propoi'tions of the human body are also derived 
from the soul.

In answer to this question we may first remark that, if the iden
tity of the soul with the organizing principle may, from the other 
data, be taken to be proved, the answer to the above question is 
settled, for if the same soul which manifests itself in science and 
art, is also the organizing principle of the body, it follows that the 
proportions of the body are the work of this soul. But if this identity 
between the soul and the organizing principle be not taken for 
granted, but must first be proved, the question is whether the pro
portions of the body, and especially those of the golden ratio, may 
serve as grounds for proving this identity. My view of the question 
thus formulated is this : The proportions of the human body and 
especially of the golden ratio, do not in themselves furnish a suffi
cient ground of proof of the identity of the soul with the organizing



principle of the body; but we are able to show, from the facts of 
experience, that the formative activity of the soul which manifests 
itself externally in art, does not stop at these external productions; 
but rather that, besides this externally directed formative activity of 
the soul, there is another immanent one accompanying it, which last 
is directed partly on the soul and partly on the body. It is a well- 
known fact that the mental and social life, the intellectual and moral 
character of a man, reveal themselves in his countenance and im
print thereon a type which is the reflection of the soul. Alban 
Stolẑ  has aptly set forth this truth in his book u Spanisches” (p. 
359) in a description of the portrait of Newton, when he says : 
u He (Newton) is represented with long white hair, and his coun
tenance is full of the finest mind, it is inspired by noble science 
and the fear of God.” From this we see that the soul, through 
the mental and moral work which, during earthly life, it does in 
the body, exerts what we may call an idealising influence on the 
body, and hence we may trace back an influence which the soul 
must have exerted on the formation of the body when this latter 
was first formed in the mother’s womb. If the soul has any 
influence on the body already formed, it must likewise have influ
ence on the body that is to be.

Moreover we have before shown that the human soul uncon
sciously exhibits mathematical proportions in art, and that this 
unconscious mathematics precedes the conscious in point of time. 
There are, however, grounds for supposing that this unconscious 
mathematical activity in art is preceded by a still earlier one 
which takes place at the time of embryonic development* As 
mathematics in art occur earlier than in science, mathematics in 
nature are again earlier than in art. But the human soul is a 
principle of science, art and nature; in the first instance it is 
a nature principle, and only in the second and third a principle 
of works of art and science. We have already seen that the 
soul, as far as it is a principle of art and science, produces pro
portions, especially that of the golden ratio. Why should we 
resist the postulate that the soul, as nature principle, likewise 
manifests itself in proportions and especially in this porportion. 
If this postulate be admitted, then all three forms of the mani
festation of this proportion, in the human body, in human art and 
in human science, are traceable to one and the same source—to the 
workings of the human soul.

X a v e r  P F E IF E R .

S A N S K R I T  L I T E R A T U R E *

I  AM not going to weary you this morning with a long and dry 
enumeration of the names of books and their writers, all I 

wish to do is to offer a few somewhat disjointed remarks on some 
points that have to be borne in mind in any general consideration 
of Sanskrit Literature as a whole.

The first thing that strikes us about Sahskrit Literature is that, 
whatever else it may be, it is above all things religious and philoso
phical. In any case, it is this aspect which is of the greatest import
ance to the individual man, for surely none will dispute that, of all 
things worth knowing, the right way to think and the right way to 
act are the most precious. What we all want to know is the true end 
of our existence and the path by which that end may be reached. 
To enable us to understand the teachings of the Sanskrit scriptures 
on these points, it will be a great help if we examine for a moment 
the point of view of the Sanskrit writers. In all of them we find one 
leading idea—the illusory nature of ordinary mundane existence. 
This is, of course, a merely negative proposition, and taken alone, 
does not necessarily lead to any positive beneficial results. But 
the scriptures tell us more than this. Viewing earthly life with 
its troubles and changes as a sort of bondage, they all insist that 
it is possible to gain mohsha, release from this bondage. This 
release is to be effected by union with the supreme, and, in the able 
lectures on Bhagavad Gita, delivered in this place last year by Mr. 
Subba Row, the general theory is set forth so ably that I need not 
go into it here. It is enough for my present purpose to note that 
the possibility of attaining mohsha implies the possibility of the 
progressive development of human beings into something that we 
can only characterize as altogether divine. For, in the first 
place, all the books tell us that before a man attains mohsha, he 
must be firmly established in virtue and absolutely indifferent to 
all earthly attractions, the great factor that brings about re-birth 
being an attraction to the things of earth. In the second place, 
between the ordinary state of human consciousness and that 
represented by mohsha, there are a number of grades or intermediate 
states of consciousness indicated, and those who attain these 
higher grades are always said to thereby become possessed of 
faculties, powers and knowledge transcending those at the com
mand of men on the ordinary earth plane. The important point 
here is that unless we concede this possibility of development—a 
development that stretches into regions whose immensity baffles 
thought—the teachings of the sastras become little better than a 
farrago of meaningless speculation.

In the theory of human existence there is further necessarily 
involved a theory of the universe—of all that is. It is in their 
teachings regarding the theory of the universe that the great diffi
culties of the Sanskrit scriptures really begin. We are treated to 
a dazzling pantheon of deities who rise rank above rank to incon
ceivable heights. Worlds upon worlds are passed in review, all 
kinds of transcendent powers are described, space is filled with

* Head before th© 1S87 Convention of the Theosophical Society, by the Secretary.



strange beings of every possible form and exercising every species 
of function. And, to our normal experience, one and all of these 
are complete strangers. Yet we find tliat there is a certain very 
definite order prevailing among all tliis almost infinite multitude. 
The orders of superhuman beings are kept distinct, all have their 
work to do, their special part to play in the great economy.

Now what does all this really mean ? Are we to suppose, with 
some modem writers, that the gods are but personations of every
day natural phenomena—such as night, day, dawn and the like, 
or heavenly bodies—the sun, stars, and planets ? And are all the 
heroes of mythology, such as Rama and Krishna, mere deifications 
of some great men who were the Ramses and Napoleons of their 
day and generation ? And is the whole structure merely the effect 
of ages of speculation about the unknowable, interesting to us 
solely as a mighty example of the vagaries of human minds unen
lightened by the scientific discoveries of the last few years ?

If we are to answer these questions in the affirmative, then, it 
seems to me that, for us, the cosmogony and mythology of the 
sa s tra s  is only interesting as a sort of spectacular extravaganza, 
the study of which is a kind of intellectual luxury, useful mainly 
as a mine in which we may perchance discover the origin of some 
still existing ideas and customs for which we are unable to find an 
explanation elsewhere.

But we may look for another explanation, and examine the 
claims of the books themselves. To begin with, they are looked 
upon as sacred, the result of divine inspiration in their writers. 
The writers were, at least, the men most looked up to in their 
time, and the survival of their works through long centuries down 
to the present day, is in itself a proof of the reverence in which 
both author and work were and are held. Moreover these very 
writers, in their philosophical works, give proof that they were 
possessed of mental powers distinctly above the average, while yet 
accepting, apparently in all good faith, those very teachings and 
traditions which to some appear so absurd.

Now what do we know about these authors ? We must go back 
to the hypothesis already laid down of the possibility of human 
development—a hypothesis which is further applied to the uni
verse as a whole,—and we must further note that we ourselves only 
represent an intermediate stage of that development—neither the 
highest nor the lowest, and of course this development must have 
been going on from the very beginning of things. If this view be 
a true one, it would seem to follow that, when we consider the 
inequalities in men, as we know them, at any given stage of the 
world's history there must be somewhere in existence men above 
the ordinary human plane of development. Such men, with their 
increased powers of perception and intelligence, would, in some 
sort, be able to take a kind of bird’s-eye view of things in general, 
and naturally their notions of the universe would be wider and more 
to-reaching than those of their less advanced fellowmen. This hypo
thesis of the existence of such highly gifted men, goes to the very 
root of the teachings of the scriptures in every age and country. An
o d writer has said that “  the gods, even the high gods, were once

men.” If you compare this saying with what was said in the 
Bhagavad Gita lectures about the Logos and a man’s union there
with, it will be plain that what are called “  the immortal gods ” 
were themselves once men, and we might even go a step further 
and say that unless there are men, there can be no gods. “ If thou 
wilt, thou also mayest be god” was whispered into the ear of tho 
ancient initiate, and here is the true destiny of man in a nut-shell. 
This is the central point on which all the teaching of the sa s t7-cis 
hinges.

If we concede that the authors of the sastras possessed the supe
rior intelligence claimed for them, although we may be thereby 
led to pay more attention to what they have said, we at the same 
time have to acknowledge that we are unable to criticize the 
accuracy of their description until we ourselves arrive at that 
plane of consciousness from which their survey was taken. Thus, 
for the grounds of our belief or disbelief in what has been written, 
we are forced to fall back upon the probabilities of the case.

Those who are supposed to have travelled along the road that 
leads to immortality, have left behind them many instructions for 
those who would follow in the same way. In all these instructions 
we find the highest morality is inculcated, we find, in fact, that true 
progress involves as a preliminary the fulfilment of the law of 
righteousness. Thus the probability is that the instructions were 
written rather to help than to hinder others, with intent to teach 
and not to deceive. Again, if the destiny both of man and tho 
universe is progressive development, and if there is, as is always 
implied in the sastras, a certain unity subsisting between all 
things that are, it is evidently to the interest of each, considered as a 
part, to aid the progress of those other fragments that help to make 
up the great whole. While working for his own salvation the 
initiate is, directly or indirectly, working for that of all men. All 
we can know of right or wrong, of morality or immorality, after 
all comes to this one thing: that right or morality is simply 
action in accordance with the great law that governs the uni
verse, and wrong or immorality is action in opposition to that 
law. And that law is a law of progress towards higher things. 
If then we have some ground for believing it probable that the 
great ones of the earth will not willingly deceive us, we may be 
inclined to trust them to have at least done the best they could, 
but inasmuch as they saw “  with other eyes than ours,” it may not 
have always been so easy to convey to others the truth as i t  appear
ed to them  by the aid of words alone.

Supposing then that we adopt this hypothesis, we may conclude 
tliat the authors of the sastras endeavoured to convey to their 
hearers a picture of the universe as it is, or, at least, as they believed 
it to be. We have already seen that their picture contains things 
that utterly transcend our ordinary human experience, and it is this 
part of their teaching, lying outside every-day experience, which 
is meant when we talk about occultism.

We may indeed say that the recognition of the existence of what 
is called occultism is absolutely necessary to a full understanding 
of the sastras. From first to last we find mention made of powers



and beings that are found in the domain of what is called occult
ism and not elsewhere; and outside occultism no attempt has ever 
been made to fully account for these things in any way that seems 
to accord with the manner in which we find them spoken of.

Now what do we mean by the word occultism ? At the present 
day a good deal of nonsense is being talked in the name of occult
ism, and many people are inclined to imagine it applies mainly, if 
not solely, to the production of what are vulgarly called miracles.

The word occult simply means hidden, and occultism includes all 
those things that are to be known, but which are for the time being 
hidden from the majority of ns. The reason they are hidden from 
us is simply because our senses and mind are not fine enough to 
perceive them, just as we know that the ear, for instance, is defi
nitely limited as to the range of vibrations it is able to perceive. 
Occultism, in its full meaning, includes a knowledge of the universe 
and all its laws and all its parts. As conceived by the occultist, 
the universe is a mighty whole composed of an infinite number and 
variety of parts all organically connected one with another and 
subject to definite laws. With some of these parts, those which 
enter the field of our sensuous perception, we are familiar, but the 
occultist believes that the things we see are but a few of the links 
in an almost infinite series, no part of which is entirely disconnect
ed from the rest, and which, beginning with the grain of sand, 
stretches upwards to the boundless and inconceivable P arabrah m .

Even to the dullest of us there must surely be something very 
inspiriting and soul-stirring in the contemplation of this glorious 
vista of immeasurable progress, this limitless ocean of boundless 
knowledge, for inasmuch as each one of us is an integral part of 
the g r e a t  a l l ,  there is within each a spark of the divine light 
which seems to cry aloud for the removal of its encircling veils, 
that it may shine more brightly, “ even unto the perfect day.” 
But, since by the very terms of our hypothesis, these glories are 
hidden from our view and are beyond our present mental horizon, 
our natural caution and doubt, children of an existence fraught with 
repeated disappointment and disillusion, inevitably prompt the 
question: Is it all true ? Can these things be ? With the best 
intentions in the world, may not our teachers be themselves 
deceived ? Where did they get all their knowledge from ?

Here again we are compelled to resort to hypothesis and proba
bility.

The favourite way of accounting for the genesis of human 
knowledge and human progress in general, is to assume that in 
all cases man started as a mere savage, and, beginning by the sim
ple observation of such facts as came under his notice, gradually 
reasoned from the data thus acquired and formed theories to 
account for the observed phenomena. That is, in brief, the received 
scientific explanation of the growth of knowledge and civilization. 
Its principal difficulty is that we never seem to find any savages 
who developed into civilized beings, unless some other already 
civilized beings came and showed them how to begin. The origi
nal genesis of mind I shall not attempt to discuss, if only for tho 
reason that I am myself ignorant of its details. All we are con

cerned with at present is the knowledge embodied m the sastras. 
Those sastras do not support the modern scientific theory I havo 
iust noticed. What they say is thafc when the human race began 
its course on this earth, one at least of the immortals was entrusted 
with the task of teaching tho first men. Of the mmd-born sons 
of Manu, those who did not procreate became the teachers ot man
kind, and formed the first occult lodge.

If our other suppositions are correct, there must, at the time ot 
the creation of men, have been a certain accumulation of know
ledge, which knowledge was in the hands of some beings then 
existing Now is it not at least probable that some means would 
be taken to make use of that knowledge, and by communicating 
it to the new beings who would act upon and make use ot it, pro
vide for its expansion and increase ?

In all the traditions of all the peoples there always seems to ba 
mention made of some person or persons who were the original 
teachers of the race, and this tradition is so universal that it cannot 
be lightly set aside. It gains weight moreover the moment we 
reject the notion thafc this earth with all its belongings was the 
result of a fresh creation out of nothing, and recognize it as one 
of an infinite connected series, as we must do if we grant tha
existence of unity in Parabrahm .

But what was the nature of this teaching, if such there was . 
For it must have allowed some scope for future progress, all diffi
culties cannot have been removed at a single stroke, since in all wo 
see and all we know, triumph over opposing obstacle is the con
stant condition of anything we recognise as true progress. JNow 
all science, both ancient and modern, very strongly emphasizes 
the fact that the universe and all things in it are governed by 
definite laws. No one recognises this more clearly than tho 
true occultist, and it is the greatest mistake possible to imagine 
that there is anything vague in occultism. In that domain tho 
operation of law is probably much plainer than on the ordinary
plane of current science, for it professes to account in a regular,
rational manner, for all those things that are otherwise inex
plicable. If we are able to bring all the operations of the 
universe within the bounds of certain definite laws, it does 
not seem unreasonable to suppose that all these are but varying 
expressions of some single law, or at least of a very small connect
ed set of laws which, taken together, may be said to constitute a 
sort of formula of cosmic progress. Now the oceultisfcsthems 
tell us that there are a few general concept.ions-le^thanascoro
_which are sufficient in themselves to account for all phenomena,
whatever, and these form what we may call the germ of occult 
science, and are the real secrets of occultism Whether such a 
state of things is likely or not, must be left to mdividualjudgment 
but supposing this to be the fact, is it not probable that the first 
great teachers taught mankind either these conceptions themselves 
or, what is more likely, put men in the way of finding out t̂hese 
ideas for themselves by setting their minds to work in certain pre
scribed directions ? Supposing this to be true, and that provision 
was mado in somo way (as for instance by the obligation of each



initiate to hand his knowledge on to its successor) to perpetuate 
these truths, we can understand first, why there was a teacher afc 
all, and next, why he needed to appear only once at the beginning 
of a cycle, and further, how room was left for the operations of 
individual intelligence. Further, this theory does not conflict 
with what we know of nature’s laws in general. In the first place 
it obviates anything like waste—the waste of the results of acquir
ed experience,—and in the second it is an economical method of 
operation, all it implies being the striking, as it were, of a key
note, after which the other vibrations and combinations of vibra
tions would follow as a matter of course.

Such, in broad outline, is the statement of the case for the 
authenticity of the sastras in general. It must be further remarked, 
however, that what has been said leads us to the hypothesis of the 
existence of what we may term the universal mind, the great 
storehouse and centre of all intelligence whatever. And here, I 
think, we shall find the key to the solution of the disputed ques
tions regarding intelligent creation and what may be called 
mechanical evolution. As we are unable to conceive the possibility
o i  creation ont of nothing—a theory distinctly negatived in the 
sa s tra s  themselves,—many persons insist on dismissing the idea of 
any creation whatever as inconceivable. On the other hand, we 
certainly do find that intelligence of some kind or other seems 
to be all-pervading. All that is said in sacred books about the 
beginnings of things implies intelligent action on the part of the 
demiurge, and in all mystical writings the plan of the universe is 
frequently referred to. The truth seems to lie between the two 
theories, if we leave, as we must at present, the origin of things 
out of the question. What we find is an endless chain of universes, 
at the beginning of any one of which there seems to spring into 
manifestation, at the commencement of the first life-impulse, on 
the one hand material already impressed with potentiality through 
its previous manifestations, and, on the other hand, intelligence 
acquired through former experience, which guides the operations of 
cosmic force and fashions the universe that is to be. That intelli
gence we find focussed, as it were, in certain centres whence 
it radiates its influence upon the material, and those centres are 
what we mean when we speak of gods, and their action it is that 
we call creation.

With regard to occultism we may here remark that it is of two 
kinds—theoretical and practical. Theoretical occultism concerns 
itself with the knowledge of forces and their laws, practical 
occultism is the actual manipulation of those forces at the will of 
the operator. Inasmuch as man has within him, however latent 
the potentiality of divinity, he must, by himself, be able without 
extraneous aid to manipulate any of the forces of nature if he only 
knows how to do so. Of course I am here speaking of the perfected 
man. Now the reason why occult secrets are so well guarded by 
those who possess them, is that a knowledge of some of them will 
enable an ordinary man to manipulate certain forces. When a 
man acquires this power he also incurs additional temptation, just 
as a poor man who suddenly becomes rich finds.. with his altered

situation, that his power for evil is equally increased with his power 
for good. The manipulation of any given force may obviously be 
applied to either good or bad ends according to the intention of 
the operator. In our present life, the claims of our personality are 
so strong that, to many, the object of life is simply to increase and 
strengthen that personality at whatever cost to others. Therefore 
until a man has conquered his own personality—his own lower 
nature—he has no right to be entrusted with knowledge which 
may be the means of causing harm to others. Another reason is that 
at the same time as he harms others he also harms himself. In the 
long run the black magician is sure to come to a bad end ; when 
work for self-advancement does not include work for the advance
ment of all, it can never be permanent. All that is done in opposi
tion to the great law which makes for universal good, whether the 
injured persons be ourselves or others, must be broken np eventu
ally. Change is universal and nothing can remain eternally fixed ; 
but change is of two kinds, change for the better and change for 
the worse. On the one hand, we may attain an immortal existence of 
ever increasing progress, on the other, we may hurl ourselves against 
the inexorable laws of the universe, and finally become broken 
into fragments that must be ground up and worked over again. .

In the highest branches of practical occultism, the adept is him
self the sole instrument required for performing whatever ope
ration he may choose; but there is also a vast literature in Sanskrit 
relating to what we may call occult operations in which the aid 
of instruments and materials is required. These adjuncts.are 
necessary when the operator is not sufficiently advanced to do 
without them, and they concern, for the most part, the lower orders 
of powers. A knowledge of these is liable to prove a dangerous 
pitfall to the student, for but little exertion on his own part seems 
to be required to produce astonishing results. One who practises 
these operations frequently, will rarely escape falling a victim to 
the forces he evokes.

In this connection we may mention rituals. In all sacred 
scriptures, especially Sanskrit, a large place is given to directions 
for the performance of certain rituals, and the injunctions about 
following them to the letter are very strict. All rituals whatever 
belong to occultism. They are all intended to produce some 
definite effect on the performer, and these effects are produced 
by the introduction into his life or circumstances of some 
element which, it is supposed, does not already exist therein. 
Broadly speaking, the object of ritual is to invoke some influ
ence from a supersensual plane of existence and cause it to 
act on the ordinary life of the devotee. The theory of ritual 
is that by carrying out a certain set of operations, these effects 
will be produced. To give the actual origin of all the differ
ent details of any given ritual would be difficult, if not impos
sible ; but, viewing rituals as a whole, we may say that a ritual is a 
device, by setting up certain combinations of energies, human, 
animal and material, to form a centre of attraction which will draw 
within its influence the particular power or powers the evocation of 
which the ritual was designed to bring about. As every power



th a t  can possibly bo evoked in tliis way has ita own definite law s 
an d  lim its, i t  is plain th a t m istakes will a lte r or nullify  th e  effect 
of a ritu a l, ju s t as much as th e  omission of a constituen t e lem ent 
will ren d e r impossible the form ation of a given chem ical com pound.

W h en  we consider th e  infinite varie ty  of possible com binations 
of th e  m ultitudinous powers of th e  cosmos, it is h ard ly  to be expect
ed  th a t  a  com plete account of every one of them  exists. I t  ia 
p robab le  indeed  th a t ages upon ages will elapse before the  com bi
n a tions of th e  factors a lread y  know n will be exhausted .

I n  S ansk rit we have, how ever, th e  m ost com plete body of occult 
l i te ra tu re  now available. M any books on occultism  have no doubt 
d isappeared , b u t I  have been  to ld  th a t th e  pub lished  S an sk rit 
w orks alone contain enough inform ation for all p rac tica l purposes 
fo r any  one who knows how to m ake use of them . I t  m ay also 
b e  a d d ed  th a t, from  w h a t we read  in th e  sastras, i t  w ould seem 
th a t ,  in  form er tim es, a know ledge of occultism — to an ex ten t th a t  
of course depended  on th e  capac ity  of each ind iv idual— was, com
p a ra tiv e ly  speaking , very  w idely spread. I t  seem s as if a t  least 
th e  low er degrees of in itia tio n  m ig h t alm ost be said  to have form ed 
p a r t  of a  liberal education in  ancien t days. I  believe we m ay trace  
th e  decline of occult know ledge in  In d ia  from  th e  days of th e  
g re a t  w ar, to  th e  fac t th a t ce rta in  abuses of occult pow ers were 
th e n  com m itted . In  ad d itio n  to  th is , as th e  p resen t cycle p ro 
g ressed , those who really  understood  th e  deeper m ean ing  of th e  
r itu a ls , an d  w ere acquain ted  w ith th e  m ethods of p rac tica l occult
ism , had  g re a te r  difficulties in  finding ap t pupils, an d  so tho  
know ledge in  g re a t p a r t  d ied  out, and  its  few rem ain ing  custo
d ian s g radually  w ithdrew  them selves m ore an d  m ore from  th e  
h a u n ts  of m en, or a t least took pains to conceal th e  fac t th a t  th ey  
possessed any  special know ledge of these m ysterious sub jec ts . 
O ccultism  seems indeed to  have  form ed the  basis of ancien t society, 
an d  th e  b est m inds w ere occupied, no t in  a m ad s tru g g le  fo r 
m ateria l possessions and a  constan t endeavour to  find happiness in  
th e  gratification  of the  desire  fo r sensation, b u t in  th e  investi
g a tio n  of n a tu re ’s h idden  law s, in  teachiug  th e ir  fellowm en d iv ine 
tru th s , and  in  so o rdering  th e ir  lives and conduct as to fit them 
selves fo r th e  h ig h er p a rts  in  th e  g re a t dram a of existence.

T h e re  seem s to be a t th e  p resen t tim e a  g re a t w ave of renew ed 
in te re s t in  all th ings usually  called su perna tu ra l passing  over th e  
w orld , an d  i t  m ay be th a t  we a re  on the  verge  of a new cycle in  
w hich  search  a fte r  the  h ig h er tru th s  will be th e  ru le ra th e r  th an  
th e  exception. B u t in  th is  transition  tim e, if such i t  be, i t  be
hoves all of us who are in te re s ted  in these m ysteries to bew are, lest, 
by  ta lk in g  or ac tin g  ex travagan tly  about them , w e m ay im peril 
th e ir  recognition  by  ou r fellow-men, and so re ta rd  ra th e r  th a n  
h as ten  th e  com ing of a b r ig h te r  day.

Tho kernel of S ansk rit lite ra tu re  is th e  Y eda. I  am  no t now 
concerned  w ith  a discussion as to  w hether th e  V edas a re  really  
a s they  are  claimed to be, th e  oldest books in th e  world. W h at is 
m ore to  th e  purpose is tho  fact th a t, w hatever th e ir  a<?e, th ey

° r  a P P e n d a g e s ,  t h e  l a r g e s t  a n d  m o s t  i m p o r 
t a n t  c o l l e c t i o n  o f  s a c r e d  w o r k s  n o w  a v a i l a b l e .

W e all know  in w hat extrem e reverence they  have been, and are 
held, and  th e  cave w hich has been taken  to  perserve th e ir  tex ts  
in tact. E n igm atica l as the  Sanhita , even w ith  the  com m entary of 
Sayana C harva m ost rem ain  for m ost of us, we may briefly say th a t  
th e  reason for th e  reg a rd  in which they  are held is said to be th e  
fact they  claim  to  be  th e  m ost com plete e x ta n t revelation of w hat 
M r. S ubba Row has called “ The Logos.” B ut, in order to  under
stand  th e ir  m ean ing  fully, they  m ust be read  “ w ithin as well as 
w ithout.” By th is  I  do no t m ean th a t they  are m erely symbolical, b u t 
th a t they  a re  said  to  be a sort of g igan tic  cryptogram  revealing, 
w hen p roperly  in te rp re ted , th e  h ig h er m ysteries of nature. A ll I  
can te ll you ab o u t th e  key to th a t cryptogram  is, th a t it  is alm ost 
im possible to  discover i t  unless some one communicates it  to  the  
studen t, because its  signs constantly  change. N o t only, I  am told, 
does a  p a r tic u la r  w ord bear a  second m eaning quite d ifferent to  
th a t  g iven  in  th e  d ictionary, b u t th a t w ord will m ean a  dozen 
o th e r equally  d ifferen t th ings in  different p a rts  of the  sam e book. 
T he a rran g em en t of th e  hym ns has also to bo taken  into consider
ation, as well as th e  num ber of tim es which a  particu lar w ord 
is rep ea ted . W h en  the  key was lost, th e  reverence rem ained, 
and  now th e re  a re  hundreds of Brahm ins who th in k  the whole aim  
of existence is fulfilled in  g e ttin g  the V edas by heart, w ithout th e  
least re g a rd  to  any  ra tional in terp re ta tion  of them .

I t  is said  th a t  our p resen t recension was m ade by Vyasa, about 
th e  b eg in n in g  of th e  p resen t K ali Y uga. H e is also said to have 
w ritten  th e  M ahabhara ta  about the  same tim e. This work is also 
looked upon b y  m any occultists as a perfec t treasure-house of 
occult lore. T he sam e sage is said to have w ritten  th e  B rahm a 
S u tras, and  i t  is fu rth e r sta ted  th a t he was a g rea t adept, p a r t  
of whose m ission on earth  i t  was to  close one literary  cycle and 
open ano ther. T h e  trad itio n  is th a t each cycle is provided w ith 
th e  necessary  sacred books for its  instruction . E ith e r new 
ones a re  constructed  or old ones are re-arranged , and, w here neces
sary , added  to, th e  la tte r  being  the  case w ith  the  Vedas. In  th is 
way a silen t w itness to the  tru th  is always available for those who 
a re  w orthy  to  receive its  instruction.

I t  m ay  fu r th e r  be added th a t, fo r these our days, th ree  g rea t 
m en specially stan d  out as guides to h ig h er know ledge: V yasa, 
K rish n a  an d  S an k a ra  Chary a.

T he first la id  th e  lite rary  foundation, th e  second showed fo rth  
th e  tru th  in  h is life, and  th e  th ird , especially by his com m entaries, 
added  certa in  elucidations to the already existing  works. I  m ay 
say th a t  th e re  is said to be a certain  occult connection betw een 
these  th re e  g re a t  adepts, th e  connection tu rn in g  on the  fa c t th a t 
th ey  all th ree  belonged to the  same type of adeptship, each of the  
seven rish is  rep resen tin g  a different type. I  believe there  is reason 
to  th in k  th a t  th e  influence of th is type, which has already played 
a  g rea t p a r t  in  these la te r times, is not ye t wholly exhausted.

To u n d e rs tan d  th e  m ythological p a r t of the  Sanskrit w ritings, 
we m ust, of course, find out its esoteric m eaning. In  o ther w ords 
we m ust find ou t th e  deep tru th s  presen ted  to  us under th e  guise 
of stories abou t gods, hum an beings, animals and monsters. All



beings e n d o w e d  witli intelligence may be divided into two m ain 
classes. F irs t, m en, inc lud ing  the  divine beings who have onco 
been  m en, and those lower beings who will in  tim e becom e m en 
in  some o th e r system  of evolution, and secondly, all those various 
beings c a l l e d  devas and elem entals. The form er are, or may becom e, 
im m ortal, because they , an d  they  alone, are able to unite them selves 
w ith  th e ir  Logoi, th e  la tte r  can only live un til th e  end of th e  day  
of B rahm a and  m ust d ie as individuals w hen the  pralaya  or 
n ig h t of B rahm a begins. Ptoughly speaking, all m ythology 
deals  w ith  one of two th in g s : e ither i t  rep resen ts  m an’s p a th  
tow ards im m orta lity , its  dangers and various stages, or i t  rep re 
sen ts  natu re-fo rces, and  th e ir  powers and correlations. F o r some 
reason  o r o ther, i t  seems th a t  the g rea t forces of na tu re , in  th e ir  
hio-her m anifesta tions, seem  each to be synthesized into a sort of 
ind iv iduality , w hich ind iv iduality  is endowed w ith  a certa in  in te lli
g en ce  of its  own. They can hard ly  be said to  have form , yet, 
w hen  th ey  m anifest them selves to th e  adept, th ey  do seem to take 
on a certa in  form . I t  is said  th a t th is form is nofc necessarily th e  
sam e, m any can assum e any  shape a t will, b u t in  m ost cases th e re  
seem s to  be some one form  w hich is more often  used th a n  any  
o ther, an d  is specially characteristic  of th e  p a rticu la r pow er in  
question . W h a t the  ancien ts  understood by rea l science was th e  
know ledge of occultism  an d  th e  powers and  forces there in  reveal- 
ed . T he old sages m ade m any discoveries of n a tu re  powers and  
th e ir  correlations, and some of th e  resu lts of th e ir  labours have 
been  recorded . T he reason w hy these records are  m isunderstood 
a n d  looked upon as m ere fables, is thafc th e  term inology th ey  
a d o p ted  has  been  fo rgo tten . 1

One of th e  m ost im p o rtan t aids to m odern scientific research  is 
th e  accu ra te  system  of term inology w ith  w hich every science is 
now  endow ed, rep resen ting , as i t  does in  each case, a system  of 
classification based on n a tu ra l law and  scientific principle. U se
fu l as o u r p re sen t term inology is, however, m any of the  term s in  
use are  som ew hat a rb itra ry , and to the  un in itia ted , even a t th e  
p re se n t day, do nofc convey m uch more m eaning  th an  th e  well- 
know n x, y , and  z of algebraical calculations. I f  all our explanatory  
trea tises  w ere to  d isappear, we should find considerable diffi
cu lty  in  re-co n stru c tin g  th e  sciences from  th e  technical term s 
em ployed there in . T he old sages who recorded  th e ir  scientific 
observations in  S an sk rit, endeavoured to p u t them  in  a  form  
thafc w ould enable the m ore clear sigh ted , fo r whom alone such 
records w ere m ade, to read  them  w ithout o th e r help th an  thafc 
a ifo rded  by  th e  term s them selves. T h ink ing  th a t  hum an n a tu re  
w as like ly  to  rem ain  m uch the same in all s tages of the  w orld’s 
h isto ry , they  w rote th e ir  scientific treatises not in  term s of x  and y, 
b u t of m en and  women. So in th is way a m ythology m ay be, in  its  
rea l m eaning, a g rea t scientific treatise. Technical term s indeed  
th ey  used in plenty , nor, as we have said above, did the w ords 
alw ays m ean th e  same th in g . V ishnu, for instance, is used for I am  
a fra id  to say how m any different beings, S arasw ati has nearly  a  
h u n d red  d ifferent m eanings, and  the case is sim ilar w ith th e  o th er 
de ities  or th e  H indu pantheon .

F rom  w hat has been said  already, it would ap p ear as if  th e  p a th  
to real know ledge, w hen once found, was a com paratively  s tra ig h t, 
if no t an  easy one, b u t when we come to exam ine th e  sastras, 
we find th a t they  contain  th e  teach ings of m ore th an  one school of 
th o u g h t. I t  is said th a t  in the  wide sea of w hat is called H in 
duism , one m ay find th e  tenets of almost every re lig ion  or sect thafc 
has yefc appeared . I t  is a m istake to ta lk  abou t H indu ism  as if 
i t  rep resen ted  a single system  of religious th o u g h t, because th e  
tru th  is, i t  contains a v ast congeries of religious se c ts ; one mighfc 
ju s t as well ta lk  abou t A ryan  philosophy as rep re sen tin g  
a  single school, o r m odern science as if  i t  inc luded  th a t  
b ran ch  of i t  only w hich is called acoustics. I t  is useless to  
speculate over w hat m ig h t have been th e  effect to  m an k in d  
if th ey  had , from  th e  beginning, s ta rte d  w ith  some one . 
single religious system . W h a t b itte rness and  s trife  w ould 
have been  spared, w h at a saving th ere  w ould have been  of 
m ental energy  ! No sect, no m issionary padres, no ren eg ad es— only 
two classes, the  believers and the unbelievers—no riv a lry  am ong th e  
gods of th e  nations, m erely un ited  effort to keep down unbelief as 
m uch as possible ! Only ifc is possible th a t such a s ta te  of th in g s  
w ould no t have been a  particu larly  h ea lthy  one fo r the  hum an  
m ind. I f  we rem ove th e  elem ent of doubt, th e  m ind is a p t to  fly 
to th e  opposite pole of blind credulity , and  i t  m ay be th a t  th e  
re su lt of th e  prevalence of a single ind ispu tab le  relig ious system  
w ould have been to transform  the collective m ind of h um an ity  
in to  a  huge m em orising m achine— a g igantic  receiver ab le to con
ta in , b u t no t to  w ork up and transm ute. I f  we exam ine in to  th e  
causes w hich led  to th e  foundation of sects, we shall have to trace  
them , in  th e  first instance, to  th e  seven types of adep tsh ip  
a lread y  m entioned. B u t even more th an  th is , th e  solution is to be 
found in  th e  fac t th a t  the whole field of tru th  is so im m ense an d  
its  details so num erous, th a t th e  hum an m ind is only ab le  to  ta k e  
in  p a r t  of it  a t a  tim e. You will find, if you look closely, th a t  th e  
difference betw een th e  sects is th a t each p itches upon a  different 
side of th e  tru th  w hich i t  takes as its cen tre , m ak ing  all else 
subo rd in a te  th e re to . The root of m ost m istakes in  relig ious 
th o u g h t lies in  fa ilu re  to recognize th e  difference betw een  
fundam enta l princip les and side issues. A gain , d ifferent views 
of th e  tru th  are  specially applicable to d ifferent cycles and  
circum stances. W e find th a t every nation  and  every  civiliza
tion  has its  own peculiar set of characteristics, w hich m anifest 
them selves in th e  religion, institu tions, lite ra tu re , a rt, custom s, 
etc,, of th a t nation  or civilization. A s one civilisation succeeds 
ano ther, each will be found to possess some ch aracteristic  no t pos
sessed by  its predecessor, each seems to have certa in  lim its beyond 
w hich i t  is unable to pass, and when these are reached  th e  decline 
begins. W e m igh t say th a t each civilisation seems to be like the  
u tm ost expansion of a certain  form ula peculiar to th a t civilisation.

In  S an sk rit lite ra tu re  one of the g rea t difficulties is the fixing 
of th e  chronology. The system of m ark ing  tim e by coun ting  th e  
years from  the  accession of some particu lar k ing , w ithout a t th e  
sam e tim e m aking  clear the chronological relation of th a t k in g 's



re ign  to  previous re ig n s and  events, lias g iven  rise to  m uch 
confusion in  In d ian , as i t  has done in  E g y p tia n  h isto ry . T his 
genera l absence of a continuous chronological reco rd  m akes i t  
difficult to prove an y th in g  about th e  d a tes  a t  w hich th e  books 
w ere w ritten . A n o th e r difficulty is caused by  th e  custom  of a t t r i 
b u tin g  books to  some g re a t au th o r of es tab lish ed  rep u ta tio n  
ra th e r  th an  th e  rea l w rite r, so th a t to  be to ld , fo r instance , in  th e  
colophon of a  philosophical trea tise , th a t  i t  w as w ritten  by  S ri 
S an k arach ary a , is no t of itself th e  least p roof th a t  th e  rea l S an k a
rach a ry a  ever had  an y th in g  to do w ith  it. A t th e  b est of tim es 
th e re  is o ften  considerable difficulty in  fix ing  th e  ex ac t y ea r in  
w hich any  even t took place, and  w ithout some continuous record , 
such as th a t  of th e  O lym piads, one of th e  ch ief sources of E u ropean  

. chronology, i t  m ay be w ell-nigh im possible. T h e  earliest da te  con
sidered  as fixed by E uropean  au tho rities  is ab o u t 900 B . C., th e  
d a te  of an  eclipse reco rded  on a B abylonian  ta b le t. I  believe th a t, 
in  course of tim e, i t  will be possible, w ith  th e  help  of inscrip tions 
an d  fam ily records, to  construct In d ian  h is to ry  m ore fu lly  th a n  h as  
been  done as y e t. T his, how ever, only app lies to  com paratively  
m odern  t im e s ; fo r m ore ancien t ones, I  w ould sug g est a  carefu l 
exam ination  an d  verification of all astronom ical d a ta , p a rticu la rly  
an y  sta tem en t of th e  n a tu re  of horoscopes, such  as those g iven  in  
R am ayana an d  M ahabhara ta . I t  is said  th a t  a  B rahm in  of S o u th e rn  
In d ia , who d ied  no t long ago, spen t some tw elve years in v erify in g  
these  horoscopes, w ork ing  out th e  calcu la tions b y  m odern as weU 
as ancien t m ethods, and  th a t  he was h im self su rp rised  to find how  
accu ra tely  th e  g iv en  positions of th e  p lan e ts  coincided w ith  
trad itio n  an d  w h a t w as s ta ted  in  th e  books. U n fo rtu n a te ly  th is  
m an ’s m an u sc rip t c an n o t now be found. T h is  is  very  m uch to  be 
re g re tte d , as i t  m ay be a  very  long tim e be fo re  a  second person  is 
found able an d  w illing to  devote tim e to  th is  ta sk . U nless, how 
ever, these astronom ical d a ta  are  m ethod ica lly  h u n te d  up  an d  v e ri
fied, i t  will no t be found  easy to base th e  claim s fo r th e  a n ti
qu ity  of th e  sastras on a  really  solid fo u n d a tio n .

C A L C U L A T IO N  E X T R A O R D IN A R Y .

P A N D IT  N aray an  M artan d  S u k h atin e , who has g iven  exh ib i
tions in  various p a r ts  of In d ia , seem s to  be one of the  g re a te s t 

in tellec tual p rodig ies of th e  age.
T he follow ing are th e  feats he offers to  perform , to  w hich is 

added  a lis t of testim onials :
Calculation of (1) The square roo t of th e  sq u are  of a  num ber of

4 te rm s ; (2) Cube root of th e  cube of 3 te rm s ; (3) F o u rth  root 
o t the 4 th  pow er of 2 te rm s ; (4) F if th  roo t of th e  5 th  pow er of 2 
A/n-f-’  ̂ Square  0f 4  term s ; (6) F o u r th  pow er of 2 term s • (7)
A ddition  of squares of num bers from  1 to  20 : (8) A dd ition  of 
cubes of num bers from 1 to  2 0 ; (9) M ultip lica tion  of anv 5 figures
oo o*o-- 4 figures dow nw ards; (10) M ultip lica tion  of 2, 49.99,
1 V-Tm « ° r  any  er Sum w hich he sha11 g ^ e  b v  any n u m b er of
i ~ r ,  (11 D ay and  m onth  of “ 7  o n ;  of th e  la s t 50
years according to  th e  H in d u  C alendar b e in g  g iven , th e  correspond

ing  E ng lish  da te  will be g iv e n ; (12) D ate an d  m onth  of any  one 
of th e  la s t 200 years accord ing  to E nglish  C alen d ar be in g  given, 
corresponding  day of th e  w eek will be g iv e n ; (13) D ivision of 6 
or 8 figures by 3 fig u re s ; (14) In te re s t sim ple on any su m ; (15) 
A ny equation  w ith  in teg ra l values of x and  y. A ll these will be 
done w hile (16) p lay in g  a t  cards, and  (17) h o ld in g  conversation  
on various topics, an d  while (18) solving severa l curious problem s.

N . B .— T h e ca lcu la tio n s are o v er  by th e  tim e  th e  p la y in g  co m es to  an  en d .

P a n d it N aray an  holds testim onials from  th e  follow ing m ost 
d istingu ished  persons :

L o r d  R e a y ,  G overnor o f B om b ay , (A u g u s t  1887.)
G. W . A n s o n , E s q ., P r iv a te  S ecre ta ry  to  th e  L ieu t.-G o v e rn o r , A lla h a b a d . 

(18th  M arch  1872.)
J . G r i f f i t h ,  E sq ., P rin c ip a l, Q u een ’s C ollege, B e n a r es, (2 9 th  J a n u a r y  1872.)
P . S . M e l l v i l l ,  E s q ., A g e n t  to  th e  G overnor-G eneral, B a ro d a , (23rd  F eb ru a ry  

1876.)
T h o .  S. T a it , E s q ., P r in c ip a l H ig h  School, B aroda , (1 7 th  J a n u a r y  1879.)
S c h n e id e r ,  E s q ., P o lit ic a l A g e n t , K holapur, (5 th  N o v e m b e r  1879.)
W . A . E a s t , E s q ., D h o o lia , (2 1 st  D ecem b er 1879.)
R a g e n d r a  L a l a  M i t r a ,  E s q ., C alcu tta , (18th  M arch  1 8 8 1 .)  ̂
M a j o r  W a l l e r , A g . J t . A r . o f S a n g ly , (8th  S ep te m b er  1885.)
C o l o n e l  B a r t o n , P o lit ic a l A g e n t , B h aw n agu r, (1 0 th  M a rch  1882.)
W . W o r d s w o r t h ,  E s q .,  P r in c ip a l E lp h in sto n e  C o lleg e , (25th  J a n u a ry  1883.)
J . T .  H a t h o r n t h w a i t e ,  E s q ., P ro fesso r  o f M a th em a tic s , &c., (25 th  J a n u a ry  

1883.)
C h a s . C a r t e r ,  C o l ., M adras, (3rd  F eb ru ary  1884.)
J . W . M a j o r ,  L ieut.- C o l., M adras (3rd F eb ru a ry  1884.)
T h e  o th er  w itn e sses  w ere  M a j o r  M a c k e n z ie , M a j o r  S a w y e r  an d  D r . F o x .

T he N a g p u r B ranch  Theosophical Society send  th e  following 
accoun t of an actual perform ance w hich took p lace a t N a g p u r:

P roceed ings com m enced by  th e  Theosophical B ro ther, M r. 
C. S hreenivas Rao, N aidu  G aru, consecutively read in g , once for 
all, th e  following p ap e r of questions to  th e  P u n d i t : —

1. F in d  th e  sq u are root o f 1106704.
2 . F in d  th e  cube root of 29503629.
3. F in d  th e  fourth  root o f 96059601.
4 . F in d  th e  fifth  root o f  1419857.
5. F in d  th e  sq u are o f 1009.
6. F in d  th e  fo u r th  p ow er of 29.
7. A d d itio n  o f sq u ares o f N o s . from  5 to  14 b oth  te r m s in c lu s iv e .
8. A d d itio n  of cu b es o f N o s . from  8 to  13 b oth  te r m s in c lu s iv e .
9. M u ltip ly  78847 b y  8803.

10. M u ltip ly  249939999975 b y  100100101.
*11 . G iv e  th e  E n g lish  year , m onth  and  d a te  c o rre sp o n d in g  to  t lie  8th  

M agh a of th e  in crea s in g  M oon of th e  y e a r  1752 of S a liv a h a n a . 
*12 . G iv e  th e  w eek  d a y  corresp on d ing  to  th e  1 0 th  A u g u s t  1832.

13. D iv id e  28894545 b y  123.
14. F in d  th e  sim p le  in te r e st  on  8576 for 16 y ea rs a t  3 p er cen t.
15. 6# —  7y  =  4 2 ; 7.e —  %  =  75.

W h en  the  P u n d it h ad  tak en  in to  his h e a d  th e  questions thus 
read  to liim, i . e., w hen the read ing  of the  question  p ap er was over, 
M r. E x tra  A ssistan t Commissioner R ainbhaji R ao began  to play 
cards w ith  the P u n d it.

W hile  p lay ing  cards, certain  m em bers of th e  m eeting  w ent 
on conversing w ith the  P u n d it, and  fu rth e r  proposed  to th e  P u n d it

* N. J3.— These two questions were proposed by th e  P re s id e n t him self.



v a rio u s  questions, including  questions in  A rithm etic , which involv
ed  operations of addition , su b trac tion , &c. A ll these v iv a  voce 
questions w ere im m ediately answ ered by  th e  P u n d it in  th o  m idst 
of the card -p lay ing .

T he card -p lay ing  was over in ab o u t half-an-hour, th e  P a n d it  
w inning  th e  gam e (as he is ever said  to  do.)

T he P u n d it th en  delivered  consecutively, th e  follow ing 
co rrec t answ ers to 14 of th e  15 questions contained in  th e  p ap e r 
of questions th a t h ad  been read  to  h im  before th e  com m encem ent 
of the card -p lay ing  :—

Q uestion . A n sw er .
1. 1052.
2. 309.
o. 99.
4. 17.
5. 1018081.
6. 707281.
7. 985.
8. 7497.
9. 694090141.

10. 25025025247497407475.
1 1 . 2 1 st  J a n u a r y  1831.
12 . F r id a y .
13. 234915 .
14. 4116*.

T he m issing  of th e  answ er to  th e  la s t of th e  15 q u estions 
proposed, w as, however, more than compensated fo r , by  th e  P u n d it  
th e n  and  th e re  extem porising  a  fea t still m ore w onderful th an  any  
th a t  h a d  been  till th en  announced. T h is fe a t consisted  in  th e  
P u n d it’s p o in tin g  out, in  a  pack  of 40  o r 50 cards, th e  p a r tic u la r  
ca rd  w hich I  h a d  m entally  selected. T h e  like card-identification 
"was m ade by  th e  P und it in  respect of th e  m ental selections of some 
o th ers  also of th e  assem bled friends. “  A sh tadasa-A vad-hanam ” 
o r sim ultaneous a tten tio n  to e igh teen  difficult m ental opera tions, 
w as thus com pletely achieved.

T E E  A N G E L  P E A C O C K  
C h a p t e r  I.

The Grreat Ceremony.

T H E  valley of Sheikh Ali, w here s tan d s th e  tom b of th e  g re a t 
sain t, w as filled w ith  devotees who had  como g re a t dis

tances across th e  deserts to  w orsh ip  a t  his shrine.
This valley  lies in  a rem ote p rovince of P ers ia , w here no E u ro 

pean  h ad  as ye t pen e tra ted . A n d  a bold m an m ust he be w ho 
cam e hibher un invited  on th is  g re a t n ig h t of the  cerem ony—  
w h eth er E uropean , P ers ian  or T u rk , if n o t of th a t  fa ith  in w hich 
S he ikh  Ali was canonized.
 ̂ F o r days th e  pilgrim s h ad  been  g a th e r in g  to th e  valley ; paus- 
ln o> before they  entered  it, to b a th e  in  th e  m ountain  stream s an d  
to  ^ ^ sh th e ir  clothes free from  trav e l sta ins. F o r none, from  tho 
rich  fam ilies of the w andering  trib es  of th e  hills of ancien t A dia- 

Cne ’ °  u P00res  ̂ v illagers of M osul, would en ter the  sacred  
T ey w ithout complete purification* T he w hite robes of the  m ost

poverty -stricken  w ere w hite  indeed, before th ey  passed th rough  
th e  narrow  in le t to  th e  precip itous ravine w here th e  m ystic rites 
of th e ir  fa ith  were to be celebrated .

T he evening of th e  g re a t celebration was now closing in  ; and  
th e  assem blage, w hich consisted of some five thousand  persons, 
l i t  torches, w hich th ey  ca rried  w ith  them  h ith e r  and  th ith e r  as they  
w andered  th ro u g h  th e  forest. These innum erable  m oving flames, 
g lim m ering  am ong th e  trees, and  reflected in  th e  stream s and th e  
sacred  fountains, p roduced  a  m ost ex trao rd in a ry  and  m agical 
effect. I t  m ade th e  h e a r t  of a  newcom er leap  w ith in  him , as he  
en te red  by  th e  narro w  passage  to  th e  valley and  paused  suddenly  
to  look round  in am azem ent a t th e  m arvellous scene before him . 
T here  was a buzz and  hum  of hum an voices all th ro u g h  th e  valley, 
b u t  suddenly th is  ceased and  th e  thousands of voices rose upon 
th e  still n ig h t air, u n ited  in  a chan t so m ajestic  and  p athetic  th a t  
i t  sen t a th rill of awe th ro u g h  th e  veins of th e  new  listener.

H e  was a E u ro p e a n ; an  Englishm an. A  sta lw art, sunburned  
traveller, w ith keen  b r ig h t  eyes and  long b ea rd  th a t w aved across 
his b road  chest. I t  was easy to  see a t a glance th a t  th is  m an h a d  
faced  every adven tu re  w hich can come to  th e  adventurous. H o 
h a d  grow n accustom ed to  P ersia , the  land  of adven tu re  and  m ystery , 
w here a E uropean  feels th a t  he has stepped  into th e  strange  days of 
th e  A rab ian  n igh ts, an d  knows not from  ho u r to  hour w hat h is 
fa te  m ay be. V ernon  w as h ab itu a ted  to all this, and s ta rted  upon 
a  ride  across the  desert, w ith  no companion b u t his Persian  se rvan t, 
as indifferently as he w ould have und ertak en  a railw ay journey in  
E urope. H e had  p e n e tra ted  m ost of the  m ysteries held sacred in  
th e  cities and in  th e  tem ples of the various religions of the  fasc inating  
country  he was in. I t  would have seemed as th ough  no s ta rtlin g  
emotion, no am azem ent of th e  soul, was now possible to him. A n d  
yet, as th a t  s tran g e  ch an t broke the quiet a ir of the  solemn n ig h t, a  
fever seemed to  rag e  w ith in  him , a passion of excitem ent; he 
leaned  forw ard on his h o rse’s neck, and sw ayed like a  m an in tox i
cated . H e clasped h is fingers t ig h t in th e  horse’s m ane, so t ig h t, 
th a t  th e  horse s ta rted , an d  trem b led ; for i t  was a  fine A rabian , a n d  
th ough  tired  out by a  forced m arch, th e  nerves in  its  beautifu l body  
w ere as keenly sensitive as ever. F o r m any a  long day he h a d  
carried  his m aster and  had  learned  to love h im ; b u t he had n ev er 
fe lt him  succumb to such a sweep of emotion as th is before.

V ernon  him self h ad  no room left in his m ind to w onder a t his own 
ex c item en t; if he h ad , he m igh t no t have reg a rd ed  it as s tran g e , 
passionate though  i t  was. F o r he was b e tte r  able th an  any less 
experienced trav e lle r w ould be, to ju d g e  of th e  power of th e  
m ysterious spell u n d er w hich he had  so suddenly entered.

This chant, so sw eet, so ry thm ical and  so unearth ly , had  n ev er 
before been heard  by  any  European ears. V ernon knew  th is  well ; 
and  felt as if he stood upon an  unknow n shore, gazing  upon an  
unknow n sea. A nd  as th e  sweet melody th rilled  him  through  a n d  
th rough, he realised th a t  he m ust stand  firm or the sea m ight w ash  
him  away in  its g re a t s t r e n g th ; the m adness of the devotee m ig h t 
obscure even his soul. F o r he was in a position unknown, u n tried  
to any of his kin or his like before.



M any softly  played flutes accom panied tb e  harm ony of th e  innu
m erable v o ices ; and  a t in tervals th e  clash of cym bals an d  tam 
bourines b roke  in upon it. N ow and  then  th e  voices rose only from  
th e  tomb itself, w here the p ries ts  and  priestesses led th e  c h a n t ; and  
th en  aga in  i t  w ould be tak en  up, in perfec t harm ony, by  th e  th o u 
sands of unseen  devotees who th ronged  th e  precip itous sides of th e  
ravine.

I t  was th e  song of the  Y ezidis, th e  devil-w orshippers of P ersia .
No re lig ion  in  the  world is more exclusive, more m ysterious in  

its  rites , m ore absolutely a  v eritab le  p a r t  of th e  life of its  
devotee.  ̂A  Y ezidi will invariab ly  p re fe r death  or to r tu re  to  th e  
renunc ia tion  of his faith , how ever com pletely he m ay be a t th e  
m ercy  of his co n q u ero r; and  no Y ezidi would dream  of revealing  
an y  of th e  pecu lia r doctrines w hich he holds, b u t p reserves them  
sacred  a t  any  cost to himself.

T h a t an  E nglishm an should dare to en te r th e  valley of Sheikh 
A li on th e  n ig h t of th e  g re a t cerem ony was a s tra n g e  th in g  
indeed . B u t Y ernon  came b ea rin g  his credentials. T he Y ezidis 
a re  v ery  m ark ed  in  th e ir  q u a litie s ; th e  m ost heroic an d  w arlike 
of m en, and th e  m ost revengeful w here th e y  have been  in ju red , 
th e y  a re  capab le  of g rea t g ra titu d e  w here th ey  have received k in d 
ness.  ̂V ernon  h ad  accidentally  been of some considerable service 
to  th e ir  po litical c h ie f ; and  consequently  a  p riest had  been  sen t to  
M osul to  c a r ry  him  an inv ita tion  to th e  g re a t cerem ony. N a sr Bey 
knew  well th a t ,  in  th e  oppressed condition of his race , he  could 
offer no p re sen t to  the  E ng lishm an  w orthy of his a c c e p ta n c e ; and  
h ad  th e re fo re  induced  Sheikh  A li, th e  h ig h  p riest, to  send  th is  
ex tra o rd in a ry  and  unpreceden ted  inv ita tion . F o r N a s r  Bey, who 
w as a  keen  an d  in te lligen t m an, knew  well th a t  to  w itness th is  
scene w ould be a  p riv ilege p rized  beyond any  o th e r by  th e  
E uropean  trav e lle r.

V ernon , on his side, knew  well th a t  he would w itness th e  cere
monies only as th e  m ost absolute ou tsider, unless h is w it and  in
g en u ity  could compass any th in g  fu rth e r. B u t be th a t  how it  
m igh t, i t  w as w orth while to have ridden , alm ost w ith o u t re st or 
food, from  M osul— it was w orth  while to  have trav e lled  from  the  
o th e r side of th e  w orld— only to h e a r th is  s tran g e  b a rb a ric  harm ony 
th a t  now m ade him  feel as though  some stro n g  in to x ica tin g  wine 
weLe. n^ n g,lin g  w ith  his blood and  filling his b ra in  w ith  phantasies.

H is P e rs ian  se rvan t was behind him, unable  to e n te r  th ro u g h  
th e  narrow  w ay, which was blocked up by  V ernon 's restless horse ; 
and  m  fro n t was the  p riest who had  tak en  th e  inv ita tion  and  led  
th e  v isito r to  th e  sacred valley. The p rie s t had  p au sed  also to  
listen  to th e  ch an t, and to m ingle his voice w ith  th e  o thers. B u t 
now th a t  i t  d ied slowly aw ay he tu rn ed  to V ernon and  u r^ e d  him  
to  com m ence th e  descent. V ernon guessed  th a t  th e  m an, who 
tW  a  Pnesfc o f . th e  second order, desired  to finish his

Poss^ ^  o rder to re tu rn  to his risrht place in  
follnwprMr Ser\*?es the tom b. H e therefo re  roused him self and 
wero p n n m ?U1i down m to the  valley. On every side th e  p ilgrim s
r e s t L - n S en f % r rpetS T r e s Pread’ w hich m arked  th e  several 

°  e m any families. A m ong tlie crowd the  F ak irs

w ere m oving, d ressed  in  th e ir  coarse brow n clo th  robes, ca rry in g  
lig h ts  and  each b e a rin g  a  pot of oil and  a  bund le  of cotton w icks. 
T hey w ere busied  in  trim m ing  and filling lam ps in  every direction.

A lready th e  walls of th e  tomb and th e  cou rt-y ard  su rrounding  i t  
w ere b rillian tly  illum inated , and  now the  p ries ts  were clim bing th e  
rav ine and  lig h tin g  lam ps on the sides of th e  b lack  m ountain and  
am ong th e  d is ta n t tree s . A s they w ent th ro u g h  th e  people ca rry 
ing  th e ir  to rches w hich  h ad  been lit w ith in  th e  sacred precincts of 
th e  tom b, th e  p ilg rim s g a th e red  round them  to seize an opportu
n ity  of touch ing  th e  flame. They leaned  tow ards i t  and  passed 
th e ir  r ig h t h an d  th ro u g h  the flame ; th en  th e  h an d  was passed over 
th e  r ig h t eye-brow  an d  pressed to the  lips. V ernon  looked about 
him  a t th is  ex trao rd in a ry  scene, w ith  a  w onder w hich grew  m o
m ently  stronger. C ertain ly  it  was one to  affect th e  im agination 
profoundly . M any of th e  men were dressed  in  rich  colours, w ith  
tu rb an d s  of g re a t b eau ty  wound abou t th e ir  h e a d s ; th e  women 
w ith  them  wore r ich  silk  an taris, and  th e ir  long  dark  hair lay  
in  p la its  upon th e ir  shoulders, th ick ly  tw isted  w ith  the  gayest 
of th e  w ild flowers of th e  m ountain. These wom en wore g’old and  
silver coins upon th e ir  foreheads, in  such m asses th a t the brow 
w as alm ost en tire ly  h id d e n ; and strange  b a rb a ric  necklaces, th ick  
ropes of stones b ea rin g  inscriptions of coins, or of coloured beads. 
T hese  w ere th e  trib e s  of the  nom ad K ochers; m ingled w ith th em  
w ere th e  strong , u p r ig h t people of the  Sin ja r , carry ing  them selves 
m ajestically , and w earing  white robes th a t  added  to  th e  d ign ity  of 
th e ir  appearance . In fin ite ly  varied  w ere th e  faces and  dresses on 
w hich th e  lig h ts  flashed and  g leam ed ; and  th e  absorbed and  eager 
expression  of those  who crow ded round  th e  lig h t-b earin g  p riests  
h ad  an  in tense  fascination  fo r V ernon. H e  could no t gaze enough 
on th is  b rillian t fan ta s tic  scene, set so s tran g e ly  against the  deep 
d arkness of th e  m ountain  and the fo re s t; an d  it  was w ith  a feeling  
of re g re t th a t he found  he had  arrived  a t th e  ca rp e t of N asr Bey, 
who rose im m ediately  to receive him . T his m ean t th a t  he could 
no longer be a  m ere on-looker, an  absorbed  spectator, b u t th a t 
he  must- p lay  a p a r t  in  th e  scene and  p lay  i t  very  carefully. N asr 
B ey  h ad  conveyed to  him  a h in t th a t  m any of th e  Sheikhs 
an d  Chiefs of th e  tribes m ight be g re a tly  opposed to th e  
presence of a s tra n g e r  am ong them  ; and  th a t  i t  would need con
siderab le  care on V ernon’s p a rt to m ake N a sr B ey’s friendship and  
in v ita tio n  a  sufficient protection  for him . A ll th is  V ernon clearly 
understood  ; and  he h ad  come w ith his life in  his hand , as it were ; 
d e term ined  to re tu rn  safely, if p o ssib le ; and  determ ined  also to 
d iscover as m uch as w as in any way p rac ticab le  of th e  m ysteries 
an d  secret doctrine of th is  ex traord inary  people.

N asr Bey was no t of an a ttrac tive  or p leasan t appearance. H is 
face was scarred  w ith  wounds received in  b a ttles  w ith  the K urds 
an d  T urks, and  h is eyes had  the  fierce g leam  in them  of the born  
desperado ; his dress and carriage were d istinctively  those of th e  
w arrio r chief. B u t nevertheless, though  N a sr Bey was little  cal
cu la ted  in  m anner o r appearance to insp ire  confidence, he was 
h igh ly  beloved and  respected  by the whole sect of Yezidis. T heir 
life had  long been one of w arfare, of constan t strugg les against



opnression an d  tyranny. T hey  w ere reg a rd ed  w ith such h a tre d  
bv" those m ore pow erful th a n  them selves, th a t  th ey  h ad  lite ra lly  
been  m assacred  by successive P ashas, while th e  irre g u la r  troops of 
B ed er K h an  Bey were allowed periodically  to  h u n t them  as though  
th e y  w ere w ild beasts. T h e ir ch ild ren  w ere carried  and  sold 
as s lav es ; an d  in  many a  harem  of sou thern  T urkey  the  Y ezidi 
m aid  g rew  up in  h er s tren g th  and beau ty , the  slave of a  h a te d  m as
te r .  F o r  th e  Y ezidis never fo rg e t th e ir  creed  or th e ir  own peo
p le  ; an d  even the  children, sold in to  slavery, held  fa s t to  th e ir  
fa ith , an d  in  some m ysterious m anner, w hich defied all detection, 
succeeded  in  holding com m unication w ith  th e ir  p ries ts . U n d er 
such  d ire  an d  b itte r  oppression th e  people h ad  becom e fierce and  
w arlik e  to  th e  last degree ; an d  such a w arrio r as N a sr Bey waa 
th e  ch ief m ost certa in  to be re sp ec ted  by them .

T h e  ca rp e t of the  chief w as sp read  close to  th e  w alls of th e  
to m b , a t  th e  side of the sacred  fountain . A  circle of th e  o ther 
m en of w e ig h t am ong th e  Y ezidis, heads of trib es , sa t on th e ir  
c a rp e ts  ro u n d  th is  fo u n ta in ; an d  V ernon  found  h im self a t once 
th e  cen tre  of a ttrac tio n  to a  num ber of fierce an d  suspicious eyes. 
B u t N a s r  B ey  tu rn ed  and spoke two or th ree  w ords to  th ese  others 
b efo re  he  even g ree ted  V ernon  ; and  his b rie f announcem ent of 
th e  a rr iv a l of a  welcome v isito r whom th ey  had  been  p rep a red  to  
ex p ec t w as received by th em  in  a  silence w hich V ernon  was 
u n ab le  to  in te rp re t as e ither favourab le  or unfavourable . B u t he 
w as n o t uneasy. H is claim on th e  hosp ita lity  of th ese  chiefs was 
th a t  recen tly , by  a stroke of good  fo rtune , he h ad  been  enabled  to 
rescu e  th e  young dau g h ter of N a sr B ey from  slavery  th ro u g h  the 
in tercessio n  of th e  B ritish V ice-Consulate. T rue  h e r p rice  had  to 
b e  paid , b u t th is  was w illingly u n d e rtak en  b y  th e  Y ezidis. W ith 
o u t th e  acc id en ta l assistance g iven  by  V ernon, she w ould have 
b een  im m ediately  sold by th e  K u rd ish  chief who h ad  sto len  h e r into 
a  d is ta n t h arem  from whence she w ould never have  been  rescued. 
S uch  a service was deeply ap p rec ia ted  by  the Y ezidis, and  they 
w ere disposed to  look upon V ernon  w ith  a  k indliness w hich h ith e rto  
th e y  h ad  n ev er en terta ined  tow ards a  E u ropean , T his was shown 
b y  th e  qu ietness w ith  which they  accepted  his presence in  th e ir  m idst 
a t  such an  h o u r ; b u t V ernon, g lan c in g  round  from  face to  face, saw 
th a t  th is  k indliness was m erely  ten ta tiv e . N evertheless V ernon 
m ade h im self easy. H e knew  very  well th a t  N a sr  B ey;s g ra titu d e  
w as no s lig h t t h in g ; and he re lied  upon th is  an d  his own discre
tio n  to  ca rry  h im  safely th ro u g h  his s tran g e  adven tu re .

N asr B ey g ree ted  him  w ith  all th e  courtesy  possible ; inv ited  him  
to  sea t h im self beside him un til h is own carpets  w ere sp read . H e 
gave some o rders to the people abou t him , and  they  im m ediately  w ent 
to  assist V ernon’s servant in  his p rep ara tio n s for cam ping. A  con
v en ien t spot h ad  been reserved  fo r th e  sp read ing  of h is c a rp e t;  
a n d  w hen th is  was done a m essage was b ro u g h t to say th a t  the 
F a k irs  w ished to serve the  s tra n g e  trav e lle r w ith  a  feast from  the  
sac red  k itchen . V ernon was very  m uch su rp rised  a t  receiv ing  th is 
ho sp ita lity  from  the priests them selves ; b u t he  rem em bered  th a t 
N a sr  Bey, w ithout the countenance of th e  h ig h  p riest, could not 
have  inv ited  him at all. In  fac t, th e  h ig h  p riest, Sheikh Ali, waa

th e  actual host on th is  ex trao rd inary  occasion. G uessing th is , V e r
non accepted th e  offer as a  m a tte r  of course, an d  rose im m ediately  
to  re tire  to his own carpet. H e w as in  g re a t need  of food, th o u g h  
his keen excitem ent h ad  m ade him  fo rg e t th e  f a c t ; an d  he w as 
o-ladto find his ca rp e t sp read  in  a  she lte red  place, b en ea th  a g ig a n 
tic  tree , an d  on i t  p la tte rs  of boiled  rice , ro a s t m eat, and  fru it. 
Some special d ishes a rriv ed  la te r, w hich  w ere sen t b y  the  wife 
of th e  h ig h -p r ie s t ; and  V ernon  saw  th a t  so fa r  as th e  p r ie s t
hood itself w as concerned, he was to  b e  t r e a te d  w ith  all honour 
an d  consideration. I t  w as no t till la te r  th a t  he  lea rn ed  thafc 
th e  child  he h a d  helped  to  rescue w as, th ro u g h  h e r  m o ther, 
a  priestess by  h e re d i ty ; an d  th a t  he th e re fo re  h a d  an  even g re a te r  
claim  upon th e  k indness of th e  p rie s th o o d  th a n  upon N a sr B ey 
him self.

T he n ig h t h ad  now com pletely fa l le n ; as th e  tw ilig h t h a d  v an 
ished, th e  scene h a d  g row n m ore an im ated  an d  b rillian t. B eforo 
V ernon h ad  satisfied his hunger, he ag a in  fo rg o t i t ; for th e re  rose 
from  w ith in  th e  tom b th e  voices of th e  p rie s ts  an d  p riestesses in  
a  new m elody, m ore w eird , m ore fa sc in a tin g  th a n  th a t  w h ich  ho  
h ad  h ea rd  before. V ery  slow, v ery  m easu red  an d  solem n w ero 
th e  first notes th a t  fell on h is e a r ; y e t he recogn ised  m  them  a  
w ildness and  a ris in g  su rge  of excitem ent w hich filled h im  w ith  a  
w onder of expectation .

N asr Bey rose an d  approached  V ernon , w ho h a d  s ta r te d  to h is  
feet.

“ I t  is the  song of th e  G reat A ngel’* h e  said  in  a low voice. Ifc 
will cease, and th e n  rise  again . I  will ta k e  you to th e  tom b beforo  
th en , for w hen n e x t i t  is sung  you shall see th e  dance of th e  devo
tees.^

V ernon  stood b en ea th  th e  shade of th e  g re a t  tre e  an d  la id  h is  
hand  upon its  ro u g h  b a rk . Y es, i t  w as re a l ;  he w as no t d ream 
ing . Y et th e  s tran g e  song w hich cam e from  th e  tom b filled h im  
w ith  a  sense of u n rea lity  such as he h a d  n ev e r experienced  in  an y  
n ig h tm are  or vision seen in  delirium .

M a b e l  C o l l i n s .

(To be continued.)



J v C D i^ iu r , .

T H E  K A B B A L A H  U N V E I L E D .*

T h e  Sage Epictetus, in the days of Nero, was wont to satirise tfi9 
aesthetic Roman youth who grew long hair and donned the robe of the 
philosopher before he had acquired the first principles of philosophy. A t 
Athens, about four and a half centuries earlier, Socrates, in his defence, 
employed his remorseless logic against the fashionable pseudo-philoso
phers of the day, to prove tha t he was wiser than they, in th a t he was 
well aware that he knew nothing, whereas they were ignorant even of 
their own ignorance. Many more instances might be adduced to show 
th a t every great civilisation produces, together with the flowers of the 
age, a crop of pseudo-philosophers, pseudo-mages, pseudo-all-sorts-of 
things, whose works are, as it  were, impermanent bye-products in the 
evolution of knowledge. B ut at no period of the world’s history havo 
these gentry had such golden opportunities as in this nineteenth century, 
when the facilities of the printing press enable them to issue their lucu
brations a thousand copies at a time, and the wide spread of what ia 
known as higher education has prepared a large area for their reception.

W e have before ns a book by one Mr. S. L. MacGregor M athers, enti
tled  “ The Kabbalah Unveiled.” I t  is dedicated to Anua Kingsford, 
M. D., and Edward Maitland, for whose work, as honest labourers in the 
cause of tru th , however we may differ from them in the conclusions we 
have arrived at, we entertain a sincere and respectful appreciation. The 
question arises in our mind, what is meant by the term ‘ Unveiling’

. as applied to occultism ? In  the Bible it is said th a t at the time of the 
crucifixion the veil of the temple was rent in twain from the top to the 
bottom, and herein, we take ifc, fche final initiation is indicated when the 
last veil of fche godhead is removed and the In itiate sees his Logos face 
to face. Setting aside, however, this high aspect of unveiling the Logos, 
which is impossible in a book, it is only reasonable to expect of an author 
who claims to unveil a system of occultism, thafc he should extract the 
philosophy of that sjstem  and express it in such a manner, th a t a reader, 
who starts with some general acquaintance with the subject, may, with 
a  due amount of study, acquire a theoretical knowledge of that system. 
W hether Mr. Mathers has satisfied this requirement will be seen as we 
proceed in the examination of his book.

In  his preface the author tells us :
“ B efore  f in a lly  p resen tin g  to  th e  p u b lic  th e  first E n g lis h  tra n sla tio n  o f th r ee  

of th e  m o st im p ortan t book s o f th e  “ Z o h a r /’ a  fe w  a d d itio n a l rem ark s are  
n e c e ssa r y . T h ese  th ree  b o o k s are so c lo se ly  co n n ec ted  in  se n se  as to be  
p r a c t ic a lly  in sep arab le, th e  la s t  tw o  fo rm in g  co n se c u tiv e  d ev e lo p m en ts of th e  
first. B u t , as to  lau n ch  th e  u n p rep ared  reader on  th e se  a b str u se  Q a b a listic  
w r it in g s  w ith o u t som e p rep a ra to ry  exp lan ation  of th e  te n e ts  o f th e  Q abalab , 
w o u ld  be s im p ly  to  h o p eless ly  b ew ild er  him , I  h a v e  w r it te n  a  lo n g  an d  fu ll  
In tr o d u c tio n , in  w h ich  I  h a v e  en d ea v o u red  to ex p la in  th o r o u g h ly  th e  p r in c i
p a l d ogm as of th e  “ Z ohar,” a n d  have fu rth er  ad d ed  ex p la n a to r y  n o tes to th o  
a c tu a l te x t for th e  b etter e lu c id a tio n  of d ifficu lt p a ssa g e s . T h erefore  I  w ou ld  
a d v ise  th e  reader first to c a r e fu lly  s tu d y  th e  In tr o d u c tio n , a n d  th e n  to  read  
the three  books of the  “ Z o h a r” in  th e  order in  w h ic h  th e y  s ta n d .”

** To explain thoroughly the principal dogmas of the Zohar” to the 
general pubhc is no light task to undertake. For the three books 
which Mr. Mathers has dealfc with, the “ Siphra Dtzenioutha,” tho

* fo llo w iTn "  b o o k a  o f  t h e  Z o h a r  : (1 ) T h o  B o o k  o f  C o n c e a le d  M y s -
in t o  P r , t i - o f r r Kat0<f r A s s c m b ,y  J (3 ) T h o  L e s s e r  H o ly  A s s e m b ly ,  t r a n s *  U tu l into B a alish , b y  S. L. M acG regor b la th ers . L ondon ; Georgy JRedwaVj 1887.

61 Idra Rabba” and the C( Id ra  Znta,” belong to the technical department 
of occultism, and were never iuteuded to be understood by any bufc 
practical occultists, and for their purposes a translation would not be of 
much use, as the system depeuds to a great extent on a numerical system 
which ifc would be well nigli impossible to reproduce in another language* 
To prevent misunderstanding, we may state thafc by a practical occultist 
we do not mean a mediumistie person through whom a few trumpery 
physical phenomena may be produced by some power, nor what is called 
a clairvoyant, nor yet a mesmerist, nor even a person who can invoke a 
spook or an elemental, and fondly believes he gets oufc of his body and 
wanders through fche realms of space in an aereal form. Bub we mean 
the man who has approached the Logos, been connected with ifc through 
initiation, and spends his time iu a manner which it would be as hope
less for a non-initiate to comprehend as for an ox to understand the 
delights of literature. On these books of the Zohar learned men in  
Europe have racked their brains for many generations in the vain 
attem pt to discover the key to their mysteries, Templars, Rosicrucians, 
Illuminati and Masons, the last of the long list who is worthy of note 
being Eliphas Levi (Abbe Constant). Scholar though he was and brilliant 
writer, his works testify to the fact, that, after a life-long study, he 
totally failed to grasp the higher truths of the Kabbalah, and drifted 
hopelessly through the great sea of astral light. I t  is not the w riter’s 
intention fco claim for himself a knowledge which he denies to others ; 
bufc, having been for some time himself a labourer in the field, he con
siders it his righ t to test the claims of those who profess to knosv.

We will now pass on to the Introduction by Mr. S. Liddell MacGregor 
Mathers, which fche unprepared reader is to carefully study before being 
launched upon the abstruse Kabbalistic writings. Addressing himself to 
the English people, the author says (page 2):

“ I  sa y  fe a r le s s ly  to  th e  fa n a tic s  and  b ig o ts  of th e  p resent d a y : Y o u  h a v e  
ca s t  dow n th e  S u b lim e  a n d  In f in ite  O ne from  H is  throne, and  in  H is  stea d  h a v e  
p la ced  th e  d em o n  o f u n b a la n ced  fo r c e ;  y o u  h av e  su b stitu ted  a  d e ity  o f  
d isord er an d  of je a lo u sy  fo r  a G od of order and  o f lo v e ; you  h a v e  p erv erted  
th e  te a c h in g s  o f th e  cru cified  O ne. T herefore , a t th e  presen t tim e, an  E n g lis h  
tra n sla tio n  o f  th e  Q ab alah  is  a lm o st a  n ecess ity , for th e  Z ohar has n ev er  
b efore b een  tr a n s la te d  in to  th e  la n g u a g e  of th is  cou n try , nor, as far  as I  am  
aw are, in to  a n y  m o d ern  E u ro p ea n  vernacu lar.”

If the ‘ unprepared reader’ be a devout member of one of the churches 
of Christendom, we fear his feelings will receive a shock from this little 
display of rhetorical fireworks which will be calculated to upset th a t 
calm and serene state of mind which is so necessary for the investiga
tion of the mysteries of religion. Even supposing that fche Christianity 
of the present day is such as the author describes it, we fail to see how 
the translation of a book, which must be incomprehensible to all bufc the 
very few, whom we need nofc consider, since they have passed beyond 
all formal religion, can possibly work the miracle of a transformation 
from * a deity of disorder aud jealousy’ to ‘ a God of order and love.’

For fche history of the Kabbalah Mr. Mathers falls back upon Dr. 
Ginsburg and quotes from his essay. The following is a specimen (page 7):

“  T h e Q ab alah  w a s first ta u g h t  by G od h im se lf  to a se lec t com p any o f  
a n g e ls , w h o  fo rm ed  a th e o so p h ie  school in  P arad ise. A fter  the E all th e  a n g e ls  
m o st g r a c io u s ly  co m m u n ica ted  th is  h ea v en ly  doctrine to th e  d iso b ed ien t  
c h ild  of earth , to  fu r n ish  th e  protop lasts w ith  th e  m eans of retu rn in g  lo th e ir  
p rist in e  n o b ility  an d  f e l ic i ty . F rom  A dam  it  p assed  over to N oah , and  th e n  
to  A b rah am , th e  ;ric*u. ot‘ G od, w ho em igrated  w ith  it to  E g -p t , w here th e  
p a tr ia rch  a llow ed  a p ortion  o i th is  m ysteriou s d octrin e to ooze" out. I t  w a s  
iu  th is  w ay  th a t  th e  E g y p tia n s  obtained  som e know ledge oi it aud  the  o th er  
E a ste rn  n a tio n s  cou ld  in trodu ce it into the ir  philosophical sy s te m s ........”



Yo sliaJos of Hermes Trismegistus and the mighty ones of Egypt, 
was it then from the droppings of a wandering Hebrew tha t your hiero
phants were enabled to build up their m ighty systems, some few 
outward emblems of which remain to this day in the Pyram ids, 
Sphinxes and Obelisks of th a t sacred land?  W as it from these 
crumbs of Kabbalistic lore, after they had been consumed by the 
Egyptians, that the Maha Rishis of Asia obtained their wisdom, and tha t 
the works of Yyasa and Sankara were composed ? Moreover this is sup
posed to have taken place during the last 5,000 years, for Mr. Mathers 
shows (on page 12) from the numerical value of the word Berashith, 
which occurs in the beginning of the book of Genesis, th a t the number of 
years between the creation of the world and the birth  of Christ was 3,910, 
which about takes us back to the commencement of the Kali Yug, leaving 
out of count those yugas which are supposod to have preceded^ it. The 
idea of God holding forth on the Kabbalah to a select angelic party, who 
graciously communicated it to the naughty Adam, who gave it  to Noah, 
from whom it passed on to Abraham, any one who has read the trans
lations of some of the sacred books of the East will appreciate a t its true 
value. Like the man with the apple cart, when all his apples rolled 
down to the bottom of the hill, words fail us to do justice to the occasion.

On page 7 the author treats us to a disquisition upon Gematria, a kind 
of cypher which is also used in some of the Sanskrit theosophic works. 
Mr. Mathers says:

Gematria is a metathesis of the Greek word Grammateia. I t  is based on 
the relative numerical values of words, as I  have before remarked. Words of 
similar numerical values are considered to be explanatory of each other, and 
this theory is also extended to phrases. Thus the letter Shin, Sh, is 300, and 
is equivalent to the number obtained by adding up the numerical values of the 
letters of the words RYCh ALHIM, Ruach Elohim , the spirit of Elohim; 
and it is therefore a symbol of the spirit of Elohim. For R =  200, Y =  6 
Ch =  8, A =  1, L =  30, H = 5 , I  =  10, M =  40; total =  300.”

Now in an Alphabetical Table which he gives, the author assigns to 
final M the numerical value of 600, which would make the total numeri- 
rical value of Ruach Elohim  860, in which case it  would not equate 
w ith Shin . Which is incorrect, Mr. Mathers* Table of numbers or his 
instance of Gematria ? e are inclined to th ink  th a t the table is wrong, 
for in our Hebrew alphabet the number 600 is not assigned to final M,’ 
and in many instances of Gematria, which are given in Rosenrotli’s 
Kabbala Denudata, the number 40 is assigned to it. Furtherm ore in  
the glossary of the above-mentioned work under the letter Shin  (page 
694), we find “ In  Sohar it refers to the three Fathers with allusion to 
the three Vans; Nezach, Hod and Jesod, which are the appendices of 
those letters, being however included.” Seeing th a t the letter Vau does 
stand for Ruach in Kabbalistic symbology, and th a t the 3 Vaus are the
3 Fathers, the same, we presume, as are alluded to in the “  Sephir Jetzir- 
ra h ” or “ Book of Creation,” and tha t we read in Genesis, “ In  the 
beginning Elohim created,” Elohim being here used for the seven Logoi 
who combined for the purpose of creation, it is quite possible th a t the 
cttei Shin  might stand for Ruach Elohim , but the student who tried to 

nx that meaning on to it wherever he found it, would occupy his valuable 
ime in discovering mares’ nests. The author continues :—

lovcfcMha=  W0lds AChD> Achad> unifcy. one, and AHBH, Ahebah,

tbey do; bat there are other words in  Hebrew which mako 
' ’ °i VIs a.uce> GHH, a medicine or cure, and H H G , to bring or

y i , m act, sound, word or thought. B u t we cannot see thafc

love, unity, medicine and sound, though of the same numerical value, 
are explanatory of each other.

Again, the name of the angel MTTRYN, Metatron or Methraton, and the 
name of the Deity ShDI, Shaddai, each make 314, so the one is taken as 
symbolical of the other.”

Now this instance is taken from the glossary of the “ Kabbala D enudata,’’ 
page 528, where we read, “ And concerning him (M etratron) it is said 
that his name is as the name of his Lord, because it is equal in number 
to Shaddai. And he is said to have 70 names, as God has.” Now all 
t.hat this means I  take it is that Metatron represents the power of his 
Master on the lower plane (the astral) ; for he stands in much the same 
relation to Shaddai as the Duke of Cambridge to Queen Victoria, being 
Commander-in-Chief of the heavenly hosts and therefore the representa
tive of his Lord in the field. I  take it, it is only in the sense th a t M r. 
M athers’ servant, who wears Mr, Mathers’ livery, is symbolical of Mr. 
Mathers, that Metatron is symbolical of El Shaddai, and vice versd.

We will now take up one or two instances of Gematria which Mr. 
Mathers gives in foot-notes as explaining the text. On page 174, com
menting on the kings who reigned in Edom (Gen. xxxvi. 31), whom he 
takes as symbolical of unbalanced force, the translator say s:

“ ADYM (Edom) =  1 + 4 + 6 + 40 =  51 =  NA =  Failure. AN also 
=  51, and means pain. Ergo, also unbalanced force, is the source alike of 
failure and pain.”

We say KhLA, a prison or fold =  20 +  30 +  1 =  51. Therefore 
unbalanced force =  failure =  pain =  prison. B ut AK hL (to eat) 
=  51. Ergo, we assert th a t eating is the source of unbalanced force, of 
failure, of pain and of prison. Furthermore AIM, an adjective mean
ing terrible, =  51 (1 +  10 +  40). Ergo, all these things are very 
terrible. Quod non erat demonstrandum.

Again, commenting on the 613 paths proceeding from tbe parting of 
the hair of the Ancient of Days, the translator says :

“ The precepts of the law are said to be 613 in number, which is also 
expressed by Gematria in the words ‘ Moses our Rabbi*; MShH RBINY, 
Mosheh Rabbino =  40 +  300 + 5 + 200 + 2 + 10 + 50 + 6 =  613.”

Now let us take the word Moses alone. MShH =  40 +  300 +  5 =  345. 
B ut we find in the Hebrew dictionary the word RQMH, meaning needle
work, or broidered work of diverse colours, which =  200 +  100 +  40 +  5 
=  345. Also the root ShMH, meaning to rejoice =  300 +  40 +  5 =  345. 
Herein, if we exercise our theosophical intuition, we can find an esoteric 
interpretation for the allegory on the banks of the Nile and the exodus 
of the children of Israel. For what the Egyptian princess found was 
not the embryo-thaumaturge Moses, but her embroidery, which a careless 
handmaid had lost amongst the bull-rushes; and the discovery was a 
source of rejoicing. Also it  was in search of needle-work, which 
many of them have now found in the east of London, tha t the Jews 
went out of Egypt. There is no end to the absurdities which Gematria 
will lead to,- if practised without a proper understanding of its laws. 
Amongst other things we discovered, by following Mr. S. Liddell 
Mac Gregor Mathers’ method, tha t Jehovah =  to be heavy, dull, grievous, 
=  the liver, which organ in the Kabbalah is assigned to Samael, the prince 
of darkness and the father of lies. We fear we have been somewhat prolix 
over this subject of Gematria. B ut if we have exploded it as an infallible 
method of unravelling the mysteries of the Kabbalah, we have at any rate 
discovered a delightful drawing-room game. Assign numbers to the 
letters of the English alphabet—A =  1,B =  2, &c.—then giving a number 
see who can make most words or sentences out of it iu ten minutes, 
and present the winner with a pretty medal.



W e  will now  pass on to Notaricon, a method of abbreviation some

times used in Kabbalistic writings. T h e  most familiar instance that 

occurs to us is A B J A ,  which is m ade to stand for Aziluth, Briah, Jezirah 

and Asian, the four Kabbalistic planes of matter. W e  believe this was 

only u.-̂ ed in the case of familiar words and was ?iot so m uch a cypher 

as a method of abbreviating w riting! In  the volume before us we find it 

described as follows :

“ Notariqon is derived from the Latin word no ta riu s , a short-hand writer. 

O f  Notariqon there are two forms. In the first every letter of a word is taken 

for the initial or abbreviation of another word, so that from the letters of a 

word a sentence may be formed. Thus every letter of the word B llA ShlT h , 

B e m sh ith , the first word in Genesis, is made the initial of a word, and

we obtain...... B esrash ith  R a id  E lo h im  Sheyequebelo Isra e l Torah : ‘ In  the

beginning Elohim saw that Israel would accept the law/ In  this connexion 

1 may give six very interesting specimens of Notariqon formed from this 

same word B R A S h T h  by Solomon Meir Ben Moses, a Jewish Kabbalist who 

embraced the Christian faith in 1665 and took the name of Prosper Rugere. 

These have all a Christian tendency, and by their means Prosper converted 

another Jew  who had previously been bitterly opposed to Christianity. The first

ia...... B e n , R u a ch  A b  Shalosketh-em Yechad T h e m im :  ‘ The Son, the Spirit,

the Father, their Trinity, Perfect Unity/ The second is.......‘ the Son, the

Spirit, the Father, ye shall worship their Trinity.’ The third is.......‘ Y e  shall

worship M y  first-born, M y  first, whose name is Jesus/ The fourth.......6 W h e n

the Master shall come, whose name is Jesus, ye shall worship. The fifth.......

‘ I  will choose a virgin worthy to bring forth Jesus and ye shall call. her

blessed/ The sixth.......* I  will hide myself in cake (baked with) coals, for ye

shall eat Jesus, m y body/ The Qabalistic importance of these sentences as 

bearing upon the doctrines of Christianity can hardly be overrated/*

The Kabbalistic importance of this childishly simple way to parody the 
Bible requires no comment. We have given it as a specimen of the 
methods employed by Mr. M athers in his noble work of hurling down 
the 4 demon of unbalanced force,’ who now rules over Christendom, and 
re-establishing the God of order and love upon his throne. Several equally 
instructive instances are given by him of the wonders th a t can be 
produced by Notariqon out of that ill-used word Berashith. Then we 
find the following :

“ The term 4 Unwritten Qabalah’ is applied to certain knowledge, which is 

never entrusted to writing, but communicated orally. I  may say no more 

on this point, not even whether I  myself have or have not received it/’

Gentle reader, we will leave it to you to judge from what precedes and 
from what follows this announcement, w hether Mr. S. Liddell MacGre
gor Mathers is or is not the repository of these awful secrets.

We will now pass on to some of Mr. M athers’ explanations of Kabba
listic symbolism. Of the balance he says (page 16; :

“ The term balance is applied to tlie two opposite natures in each triad of the 

Sephiroth, their equilibrium forming the third Sephira in each ternary/’

And further (on page 27) :
“ Thus, then, the term balance m ay be said to symbolise the Triune, Trinity 

in Unity, and the Unity represented by the central point of the beam. But, 

again, in the Sephiroth there is a triple Trinity, the upper, lower and mid

dle. Now, these three are represented thus : the supernal, or highest, by the 

Crown, Kether; the middle by the King, and the inferior by the Queen; 
which will be the greatest trinity.”

This question of the Kabbalistic Trinities we do not propose to discuss 
a t  present. The balance, we take it, is’a symbol th a t may be applied to 
any of the seven Logoi, bub is generally used w ith reference to one in 
particular out of the seven. Some further explanation of it is given in 
tbe Introduction to the Book of Sohar, chapter X X IX  (See Kabbala.

Denudata, Yol. I I ,  p. 297), where itsay9 that the Balance symbolises the 
male and female form of the person that came out of the spherical 
numerations. “ Wisdom on this side, Intelligence on that, and tho 
crown above them. Likewise Benignity on this side, Severity on that,
and Beauty below....... ; and so the Balance was constitated, oue scale on
th is side, one on tha t and the tag in the m iddle....” The Crown, W is
dom and Intelligence in tbe above quotation are the Crown of the 
Crown, the Wisdom (Chokmah) of the Crown, and the Intelligence 
(Binah) of the Crown, as is shown in the beginning of the chapter from 
which we have quoted.

W e will now give a specimen of Mr. M athers’ lucubrations on tho 
subject of the Infinite, unknowable, unthinkable Ainsoph, the Hebrew 
equivalent of the H indu Parabrahm. Now it is said by the old Kabba
lists tha t the Ain is not discoverable on account of its too great conceal
m ent, tha t it is all being and conceals all being, and none can under
stand anything about it. And if one asks “ W hat is it ?” The answer is 
<c To NON,” as much as to say, “ About it nothing can be postulated.” 
Of this it is said tha t enqniry may be made from one end of the heavenr 
to the other, but t€T oN O N ” denies all apprehension, all knowability; 
the notion of it cannot be attained by anything except itself. Yet into 
this gulf of the infinite ‘ otherness’ of things, the young Kabbalist of the 
year 1887 of the Christian era like Curtins spurs his steed, and declares 
it  to be “ the negatively existent/’ whatever that may be. Moreover 
he has drawn a pretty diagram of the Ain and its veils to aid our 
comprehension of it, thus setting bouuds to the infinite and unknowable, 
a  far more difficult undertaking than even the squaring of the circle. 
In  the exuberance of his spirits upon the solution of this problem of 
the ages, our author gives vent to the following peroration, which we 
can only describe as a splendid specimen of pseudo-Hegelian jargon :

“ But the negative existence bears hidden in itself, positive life ; for in the 

limitless depths of the abyss of its negativity lies hidden the power of standing 

forth from itself, the power of projecting the scintilla of the thought unto 

the utter ( ? outer), the power of re-involving the syntagma into the inner. 

Thus shrouded and veiled is the absorbed intensity in the centreless whirl 

of the vastness of expansion.”

We have found nothing like tha t in the Hebrew Kabbalah, the Chris
tian  Bible, or the Sacred Books of the East. We are told in the succeed
ing paragraph tha t the connecting link between the negative aud the posi
tive is the possible. So we may inform the reader that in the Kabba
listic system of Mr. S. Liddell MacGregor Mathers the deity has three 
forms or states.

(1). The negatively-existent form or state,
(2). The possibly-existent form or state,
(3). The positively-existent form or state.
“ Thus, then, have I 5” says the author, “ faintly and with all reverence 

endeavoured to shadow forth to the minds of my readers the idea of tho 
Illimitable One.”

We will now pass on to some of the author’s explanations of Kabbalis
tic terminology. Concerning the word Elohim he writes (pages 21, 22):

“ The word Elohim is a plural formed from the feminine singular A L H ,  

jEloh, by adding I M  to the word. But inasmuch as I M  is usually the 

termination of tho masculine plural, and is here added to a feminine noun, 

it gives to the word Elohim the sense of a female potency united to a mascu

line idea, aud therefore capable of producing au offspring. N o w  we hear

much of the Father and the Son, but wc hear nothing of the mother in the 

ordinary religions of the day. But in the Qabalah we litid that the Ancient, 

of Days conforms himself simultaneously into tho Father and the Mother, 

and thus begets the Son. Now  this Mother is Elohim.”



And on page 24 we read :
“ Tlie third Sephira...is a feminine passive potency, called BINH, Binah, the

U n d e r s ta n d in g , who is  co-equal w ith  Chokmah...... I t  is  a lso  c a lle d  AMA,
Ahut, Mother, and AIMA, Ai?na, the great productive Mother, who is eter
nally conjoined with AB, the Father for the maintenance of the universe in
order...... She is the supernal Mother, co-equal with Chokmah, and the great
feminine form of God, the t Elohim, in whose image man and woman are 
created...... ”

Thus we have an androgyne word—“ a female potency united to a 
masculine idea”— fC a feminine passive potency called B in a h /’— which 
is—u the great feminine form of God, the Elohim, in whose image man 
and woman are created.” There seems to be some doubt w hether it ia 
androgyne or feminine, but in the last sentence Mr. Mathers decides 
that it is feminine, ba t creates man and woman in its image. Surely 
there is a contradiction here. Moreover we fail to understand how a 
potency tha t is passive can succeed in creating even a wax doll, much 
less a cosmos ; and also how a power tha t is in the cosmos, and yet does 
not constitute the whole cosmos, can create the cosmos. We adm it thafc 
the name Elohim often stands for Binah. B ut Binah is only a Sephira 
belonging (ia the Kabbalah) to one Logos; so th a t she could not be by 
herself the Elohim, that created the heavens and the earth ; nor could 
anything else except the Elohim in the sense of the seven Logoi, who 
were classed together under this one name by the w riter of Genesis, 
who, inasmuch as he could nofc say th a t Ehjeh or Jehovah created tho 
cosmos, and probably in order to avoid confusing the people by mention 
of a plurality of gods, included them all under the one name Elohim, 
which means god or gods in any sense. “ I, Jehovah, am your Elohim ,” 
indicates thafc there were others. Von Rosenroth says tha t the name 
Elohim must be interpreted according to the context. The powers of 
Judgm ent are called Elohim, but they are not Binah, the supernal 
mother. The gods of the peoples (the false gods who are not the Logos) 
are called Elohim Acherim, the gods of others, as (Ps. xcvi. 5) tc All the 
Elohim of the Gentiles are vain idols.’’ So also we m ight find other 
meanings.

Of the Cherubim of Ezekiel’s Vision and the Apocalypse, Mr. M athers 
says (page 24*):

“ These are represented in the Zodiac by the four signs, Taurus, Leo, Scorpio 
and Aquarius—the bull, lion, eagle, and man: Scorpio, as a good emblem, being 
symbolised by the eagle, as an evil emblem by the scorpion, and as of a mix
ed nature by the snaked

Certainly these four signs of the Zodiac are sometimes classed together, 
but w ithout any reasons being given, or any authority quoted, we cannot 
accept the mere assertion that they represent the four cherubim, 
especially as we have never known the sign Scorpio to be represented by 
the eagle, though the sun when in it is entitled to special honours. 
Even allowing that the cherubim are represented by the signs of the 
Zodiac, we fail to see that we are in any way the wiser, as the author 
does not explain the signs of the Zodiac. I f  we accept Mr, Subba Row’s 
interpretation in the article “ The Twelve Signs of the Zodiac” (vide 
‘‘Five Years of Theosophy,”) the bull represents Pranava; the lion the fivo 
Brahmas,—the five Buddhas representing in their totality the Jivatm a ; 
the scorpion, the universe in thought; and the w ater-bearer, the four
teen lokas. ^ This cannot however be Mr. M athers’ interpretation, as he 
says (page o i)  that the cherubim represent the world of Asiah, or tho 
material plane,—“ Therefore the kerubim represent the powers ol thc let' 

I  / i e tra? ram on matcrial plane.” Again (on page 35), he says, 
ie hidden forms of the soul arc akin to thc cherubim und vin a

tabie facing page 31), he also makes the cherubim an order of angels ia 
the world of Jezirah, or the world of form. Therefore we conclude 
that Mr. Mathers is nofc very clear in his own mind about the signi
ficance of the cherubim, and we would suggest for his consideration tha 
following explanation : viz., that though the symbology of cherubim 
may be applied in many ways, the most general one is, thafc the Bull, 
which is a slow heavy animal, represents the element earth (the term  
element being used in its occult sense); the Man, who is more active and 
walks or runs, fche element water, the astral fluid ; the Lion, which bounds 
along and is a fiery, impetuous brute, and also not unfrequently con
sumes its own offspring, the Fire of Pragna (consciousness); and lastly, the 
Eagle, which soars aloft to unknown heights the Azoth ; and in the mi
crocosm, the Bull, the Sthula Sarira ; the Man, the Sookshma Sarira ; tha 
Lion, the Karana Sarira , and the Eagle, the A tm a , the wheels being the 
vehicles in which the cherubim are acting, the four beasts thus represent
ing the four principles in man. Also we m ight fcake fche figure seated 
over the cherubim to be Shekinah, the Daiviprakriti, the light and 
wisdom and image of fche Logos impressed upon subtile matter.

In  a diagram of the Sephiroth (Plate I I I )  Mr. Mathers divides them  
into three trinities, and Malchuth which he places at tbe bottom of tho 
plate by itself. They are so divided, and the division doubtless has a  
meaning, though we can hardly accept tha t of the author who labels fcha 
firsfc Trinity fche Intellectual World, the second the Moral World, and tho 
th ird  the Material World. This has the startling effect of making tha  
Microprosopas with three of his members moral, and the remaining 
three material, whilst his Bride is located somewhere below the mate
rial world. Moreover the aothor takes this Sephira to be the th ird  
Person of the Christian Trinity—in which m atter we differ from him, 
looking upon it rather as the house ia which the Trinity, the triliteral 
name JH V , resides. So tbat, according to this chart, we have w hat is 
presumed to be the Holy Spirit located somewhere below the Intellectual, 
Moral and Material worlds. On the following page, however, he takes 
the m atter from a different standpoint,and introduces us to the four worlds, 
A ziluth, Briah, Jezirah and Asiah. Of Aziluth we read :

“ N o w  the Sephiroth are also called the "World of Emanations, or the Atzilu- 

fchic world, or architypal world, OV LjM  A T z I L V T h , OlaJmi A tzito th  ; and this 

world gave birth to three other worlds, each containing a repetition of the 

Sephiroth, but in a descending scale o£ brightness.”

W e will pass this without comment and proceed :
“  The second world is the Briatic world, O V L M  H B B J A H ,  Olahm H a -B r ia h ,  

the world of creation, also called K V R S I A ,  E h o rs ia , the throne.  ̂It is an 

immediate emanation from the world of Atzilotli, whose ten Sephiroth are 

reflected herein, and are consequently more limited, though they are still 

of the purest nature, and without any admixture of matter.”

Here wa would pause a moment to ask, how can anything be created 
w ithout any admixture of matter, how can anything be reflected in thafc 
which contains no admixture of matter, and how can the ten be limited, 
though they be without any admixture of m atter ? Being unable to answer 
these questions, we will pass on to the world of Jezirah.

“ The third is the Jetziratic world, O V L M  H I T z I R H ,  Olahm Ha-Yetzirah, 
or world of formation and of a n g e l s ,which proceeds from Briah. and though less 

refined in substance, is still without matter. It is in this angelic world where 

those intelligent and incorporeal beings reside who are wrapped in a luminous 

garment, and who assume a form when they appear unto m an ;'

H ere  a^ain we have difficulties about matter and not-mattor , and wo 

would fain ask. how can anything be less refined without matter, or 

can thero be degrees oi refinement ia spirit without matter ? Further



t v o  s h o u ld  like to know whether the luminous garments of tho angels havo 
any a d m i x t u r e  of matter. We now come to the fourth aud last world :

*• Thc fourth is the Asiatic world, OVLM HOShIH, Olahm Ha-Asiah, tho 
'world of action, called also the world of shells, Olahm Ha-Qliphoth, which is 
this world of matter, mado up of the grosser elements of the other three...... ”

We have a t last found the bottom of this illimitable sea of non-matter, 
a n d  find th a t the matter which composes it is made up of the grosser 
e le m e n t s  of three worlds of non-matter. I f  the author had only read his 
Kabbalah more carefully, he would have made the startling discovery tha t 
there is m atter in some more or less subtile form in all four w orlds; for 
the Kabbalists say that all the four worlds are contained in each of them, 
th a t there is an Aziluth of Aziluth, a Briah of A ziluth, a Jezirah of 
Aziluth, and an Asiah of Aziluth ; an Aziluth of B riah , a Briah of 
Briah, a Jezirah of Briah, and an Asiah of Briah, &c. This is equiva
lent to saying tha t there are four planes, on each of which are found 
emanation, separation, form and m atter, though each plane has its special 
characteristic.

W e now come to the deity, and read (page 30):
. “ The name of the Deity, which we call Jehovah, is in Hebrew a name of 

four letters, IH V H ; and the true pronunciation of it is known to very few, 
I  myself know some score of different mystical pronunciations of ib. The 
true pronunciation is a most secret arcanum, and is a secret of secrets. ‘ He 
who can rightly pronounce it, causeth heaven and earth to tremble, for it is 
a  name which rusheth through the universe.5 ”

Mr. S. Liddell MacGregor Mathers may vociferate twenty millions of 
mystical pronunciations of IH V H  without causing “ heaven and earth to 
trem ble for the ineffable name cannot be w ritten : it is represented in 
geometrical figures; these were converted into numbers by the occultists 
long ago, and for still greater surety and convenience the numbers were 
subsequently converted into letters. So it will be seen that IH V H , though 
it  rightly stands in writing for the deity, is only a glyph of a glyph of a 
glyph of the real name, and no amount of mystical pronunciations of it 
would raise a feather.

The principal thing which tho author tells us concerning the holy 
names Ehjeh and Jehovah (A H IH  and IH V H ) is tha t they both “ con
vey tho idea of existence,” th a t they are glyphs of existence. He docs 
not in his unveiling of the Kabbalah, as far as we can make out, 
disclose any other idea concerning the divine Logos than bare existence. 
Even the metaphysical Hindu in* his ultimate abstraction of the Eswara, 
bays that it  is Sat, Chit, Anandam, existence, consciousness and happiness. 
Bnt, according to Mr. Mathers, when we shall have finally trium phed 
over ali the difficulties of incarnate life, and united ourselves to the 
immortal part of ourselves in Nirvana, we shall have nothing bu t exist
ence, which we have already in common with the jelly-fish and ama?ba ; 
and we shall not have even consciousness and happiness to make that 
existence through all eternity endurable. W hat a dismal prospect of 
futurity is this !

Before leaving these names we m ust call the author to task for a pro
fession of knowledge which he does not seem to possess. In  a note on 
the name IH V H , written 1H V I, he says (page 63) :

“ Yod at the end of the Tetragram denotes the synthesis the circular move
ment by which the end returns to the beginning. In  the secret Qabalistic 
alphabet known as the “ Celestial alphabet,” Yod is represented by three cir
cles at, the angles of an equilateral triangle with the apex uppermost).”

Now we beg to state, and wc havo the authority of Von Rosenroth 
and other Kabbalists lor the statement, that thero are two Jods, Jod

above and Jod below, the latter being contained in thc final H of tho 
Tetragram I H \  H  and sometimes standing for it. u Malchuth is called 
the second Jod ,” says Von Rosenroth. Furthermore wo may rem ark 
that tho sign of the triangle with a circle at each angle in the Hiero
glyphic alphabet, or as Mr. Mathers calls it the <c Celestial alphabet,1' 
has nothing whatever to do with the Tetragram IH V H , but is represent
ed by one of the letters of the Tetragram A H IH . Again in a note, pasa 
(231), he says :

“ For five is H, He, the number of the feminine letter of the Tetragramma

ton, the number also of the Microcosm or Lesser world, the symbol or sigu 
ot which is the Pentagram.”

Here again the author shows that he does not know the hieroglyphic 
alphabet, or he would have told us that the twoIZes represent two totally 
different Hieroglyphs, though both of them are connected with tho 
number five.

Concerning the soul of man the author says, page (134):
“ A n d  4 the mystery of the earthly and mortal man is after the' mystery of 

the supernal and immortal O n e a n d  thus was he created the image of God 

upon earth. In the form of the body is the Tetragram found. The head 

is I, the arms and shoulders are like H, the body is V , and the legs are re

presented by the H final. Therefore, as the outward form of man corresponds 

to the Tetragram, so does the animating soul correspond to the ten supernal 

Sephiroth ; and as these find their ultimate expression in the trinity of the 

crown, king and queen,* so is there a triple division of the soul. Thus, then, 

the tirst is the Neschamah, which is the highest degree of being, correspond

ing to the crown (Kether), and representing the highest triad of the Sephi- 

iroth, called the intellectual world. The second is Ruach, the seat of good 

and evil, corresponding to Tiphereth, the moral world. A n d  the third is 

Nephesch, the animal life and desires, corresponding to Yesod, and tho 

material and sensuous world.”

There are several points in this extract in which wo differ in opinion 
from Mr. Mathers. In  the first place it  is repeatedly stated in tho 
Kabbalah tha t the Adam or man created in the image of God, was 
not that ‘ unfeathered two-leg’d th ing / which our comparative anato
mists call a bimane mammal, genus Homo. I t  is, we take it, tho 
heavenly or immortal part of man tha t corresponds to the T etra
gram, not the part which the worms will some day dine upon. 
Mr. Smith or Mr, Jones may, owing to his Karma, have a hideously dis
torted body, and yet iuside it his soul may bo in the process of being 
worked up in the likeness of JH V H . We do nofc, however, go so far as 
to say that there can be no connexion between the form and appearanco 
of the physical body and its divine prototype, though the latter is, to say 
the least of it, very imperfectly represented by the material body.

We will next consider Neschamah, Ruach and Nephesch. Regarding 
the first it is stated in the above extract, that it is "  the highest degree 
of being” corresponding to the ie crown,” or highest Sephira. B ut in a 
plate on the following page the author places another microcosmic 
principle, Ghiah, in tho archetypal world above and Neschamah in the 
world of creation below it, and makes the latter analogous to tho two 
letters JH  of the Tetragram. He also says that Nephesch corresponds 
with the Sephira Jesod, which is one of the six members of Micropro
sopus and so belongs to the letter Vau. B ut in his plate he makes it 
analogous to the final Ho of the Tetragram JH V H , uarnely, Malchuth, 
which is in accordance with our views on the matter. Jechidah, tho 
highest of the Kubbalistic five principles of tho soal, is entirely

* By th e  Q ueeu Mr. M athers m eans w lia t  yfo should c a l l  tho Kingdom, Basilia  or 
R tgnum .— N. L\



omitted. The terras intellectual, moral and sensuous, used in reference 
to the soul on different planes of existence, give a very false impression, 
and are likely to mislead the reader.

We would suggest the following explanation of the microcosm and its 
analogy with the Tetragram JH V H , as viewed from the standpoint of 
the  Kabbalistic system of philosophy, and we claim the authority of Von 
Rosenroth in support of our view of the question, though he is not so 
lucid as we could wish. (Vide Glossary to Kabbala Denudata, pages 598, 
£99, article N R N C hJ [a notaricon for Nephesch, Ruach, Neschamah, 
Chiah, Jechidah], and page 341, article Chiah.) We may mention tha t 
we have submitted this division to a Brahmin pundit, who recognised 
the five-fold classification of the microcosmic principles adopted by the 
Kabbalists as one which was employed by some of the old Vedantic 
writers.

The Tetragram  JH V H  denotes the manifested Logos, or the Madhy- 
ama form of the Eswara whose Pasyanti form is A H JH  (Ehjeh, or “ I  
am I ”). In its totality it represents and symbolises the Chaitanyam , or 
one life, which is the foundation of the Microcosm. JH V H  is in fact 
the real man, that is the spiritual man, the bodhisatwa of the celestial 
Buddha A H JH , using the term Buddha in its widest sense and not as 
referring to a special Logos.

The spiritual light represented by JH V H  permeates the whole of th© 
Microcosm, and exists in all the three upadhis or vehicles. The letters 
of the Tetragram and the names of the Sephiroth which are represented 
hy  them when applied to the Microcosm are as follows :—

(1) H —Malchuth =  Nephesch.—The light of the Logos working in
the physical body o t  Sthula Sarira : hence also the consci
ousness {pragna) and life (chaitanyam) manifested 
therein.

(2) V—Tiphereth =  Ruach (and the other five Sephiroth included
in the letter V au),—The light in the astral body or 
Sukshma-Sarira.

(3) H —Binah =Nescham ab.—The light in the soul, or Karana Sarira.
(4) J —Chochmah =  Chiah.—The Ego—the real one—the reflec

tion of the Logos itself in Karana Sarira.
(5) Apex of J —Kether or Sephira (The Crown) =  Jechidah.—The

light of the Logos itself in its purity and unaffected by 
the gunas, or material qualities, of the upadhis, or 
vehicles : the real Daiviprakriti, or L ight of the Logos, 
overshadowing the Microcosm and as it wrere surround
ing it.

The real Logos Ehjeh (A H JH ) which has JH V H  for its name, 
and impresses on its radiating light the elements of JH V H  which 
go to work up man in God’s image, is above all these. The great trinity 
of this Logos consists of a crowned Father, a Mother arid a Son, repre
sented by the letters JHV of the triliteral name. W e recommend tbe 
perusal of Mr. Subba Row’s first lecture on Bhagavad G ita in this con
nection, as explaining how the L ight of the Logos falls upon the upa~ 
dins and illuminates them (vide Theos. Feb. 1887.)

We may mention that the God of the Jews and Christians has played 
Jin important part in the destiny of other nations, and th a t temples exist 
in India in its honour, in which it is represented w ith its Sephiroth. 
One of these temples the writer has visited,

° f the Unveiled Kabbalah of Mr. Mathers we read :
All .lOnls arc pre-existent in tho world of emanations, and are in their origi

n a l  * ta te  anaroerynous. but when they descend upon earth they become sepa
r a te  imo mme and tcmale. and inhabit different bodies ; if therefore in tUia-

mortal life the male half encounters the female half, a strong attachment 
s p r in g s  up between them, and hence it is said that in marriage the separated 
halves are again conjoined.”

This is a Rosicrucian heresy which has been revived in recent times. 
I t  arose from a misapprehension of the true doctrine of the spiritual m ar
riage, the soul of a man being considered as the brido of the Christos in 
the final nnion with the Logos. The idea of a soul being split into two 
halves seems ridiculous, when we consider the fact tha t even the phy
sical body of man is androgyne, though the organs of one sex are in 
a rudimentary and undeveloped state. That which is above should cor
respond w ith that which is below, so we have the anomaly of two enti
ties, each having both male and female organs, uniting to form one per
fect androgyne. I t  seems to us tha t the androgyne so formed would 
have a pair of organs too many. W hat we believe to be a frequent 
cause of a strong attachm ent springing up between persons of opposite 
sexes, it  may be after a very short acquaintance, or what is called love 
at first sight, is that they have lived together as husband and wife in one 
or more former incarnations, as is pourtrayed in the story “ The Blossom 
and the F ru it,’* We believe it is not an uncommon thing for people to go 
on incarnating together and marrying each other over and over again.

On page 35 we are told that the trinity of Crown, King and Queen is 
completed by the quaternary of Absolute One, Father and Mother, Son 
and Bride. How a trinity  becomes a quaternary through three persons 
becoming five other persons is to us incomprehensible. The rest 
of the introduction is for the most part taken up with extracts from 
Eliphas Levi and Dr. Jellinek, which do not a t present concern us.

W e have duly weighed the Prolegomena of Mr. Mathers in the 
balance of reason, and found that it is both faulty and utterly inadequate 
to explain the doctrines of the Sohar. We will now pass on to the 
translation. W e warn our non-Latin readers in advance to skip this 
part of our review, and we apologise to those who know Latin for 
inflicting upon them mere details of grammar. However, if a transla
tor imposes upon the public a translation which violates all the elemen
tary  rules of grammar, and thereby stultifies the author, whose fame 
he should enhance, the reviewer would fail' in his duty if he did not 
show up the faults of translation, especially when, as in the present 
case, the text is accessible only to a very few.

In  the Siphra Dtzenioutba, v, 2, “ Before there was a Bilanx 
(balance)*’ is translated “ Before there was equilibrium.’* Now tho 
balance is used as a symbol of the Logos just as a cross, a triangle or a 
square may be used as sym bol; but equilibrium is a state, not a concrete 
thing, so that it cannot be taken as a symbol of anything, and 
the whole meaning of the verse is lost. Besides I  cannot find in the 
dictionary tha t Bilanx  ever has the meaning of equilibrium.

V. 4. Vestimenta honoris paravit et communicavit, (Prepared and 
communicated vestments of honour) is translated “ Appeared and com
municated vestments of honour.” The transitive verb paro (I prepare) 
is confounded with the intransitive pareo ( I  appear). A?ain, v. T)t 
Hac B ilanxpendet irt loco qxdnon est, (This Balance— i. e., the Tetragram 
— hangs in the place which is not), is translated, “ This equilibrium 
hangeth in that region which is negatively existent.”

Also in  v. 7. Libra consistit in corpore ejus, (The scale is in his body), 
we find translated, “ In his form existeth the equilibrium,” A nd in the 
same verse Non adhceret is rendered “ I t  is incomprehensible,” which is, 
to say the least of it, rather overstepping the bounds of free translation*



In v. I I ,  in a description o£ the Cranium of Macroprosopus filled 
w ith crystalline dew, it i3 said Membrana aerea d a ta  est et clausa (Tho 
membrane of a ir—i. e., composed of fche subtileelemenfc air—is transparent 
and closed [without apertures])* is translated “ H 13 skin is of ether, 
clear and congealed.” Ifc is customary iu anatomical parlance fco speak 
of the membranes of the brain, nofc of its skin ; and in translating another 
passage on fche samo subject (Id ra  Rabba, Sect. vii. “ Concerning tho 
Menynx” (or brain membrane of Macroprosopus) Mr. Mathers translates 
it  so. In  cavitate cranii membrana aerea est sapientice snpremce occultatcs, 
quai nullibi aperta est, (In  fche cavity of the cranium thero is an 
aereal membrane (full) of supreme wisdom in occultation, which 
is nowhere open). Mr. M athers, “ In  the hollow of the skull is 
tho aereal membrane of fche supreme hidden wisdom, which is nowhere 
disclosed.'* Occultatus is a term  specially used in astronomy—as Occul- 
tatio stellamm, Pliny,—occultus being the word used in the ordinary 
sense of hidden. Apertus never means “ disclosed.”

V. 12. Pendente* in equilibria (H anging in equilibrium). Mr Mathers 
translates, Floating through balanced equilibrium.’*

V. 23. Eriget is translated u raiseth up," a fu ture tense by a present.
V. 25. Ibidem snbstkerunb ab extra, (Came there from without) is 

translated “  Therein exist from the Outer,”  a past tense by a present; 
and in the same verse, lllisqne proxima sunt judicia quce vocantur 
profanum (and next to them aro the judgments which are called 4 tho 
profane*) is translated, “ And judgments are more consonant to theso 
which aro called profane thus a superlative is translated by a compara
tive, proximo, is given a meaning it never had in any author, and a rela
tive pronoun is made to refer to the wrong antecedent. Quce septem 
itiferiores Basilios emanativce circumdat ad instar serpentis, (W hich sur
rounds the seven lower (grades) of the emanative kingdom—i.e., Aziluth, 
tho world of emanation), is translated “ W hich encompasseth the seveu 
inferior emanations of tho Queen after the manner of a serpent.’* Tho 
translator gives us a note to explain what is meant by “ the seven emana
tions of the Queen,’* though ifc is hardly necessary to say thafc ho 
quotes no authority.

V. 26. Iridignatur (he i3 wrathful) is translated “ He is despised/’ 
Indignor never has thism eaniug, and the sense is made still more certain 
by an explanatory clause, in which it is said thafc Ira  (w rath) is his 
primary attribute.

V. 39. Efficiet ivfl-uxu suo .ut Tetragrammaton scribatur per Jod, 
(literally, He will cause by his influx—i.e., the m arital influx—that tho 
Tetragram be written through Jod—the symbol of creation), is translat
ed, “ Ifc may be formed from his influx, so fchafc the Tetragram  may bo 
w ritten with Yod.’* H erein is shown a noble disregard of voice, mood 
and tense.

The word gradus, which constantly occurs in the Kabbalah in tho sense 
of a Sephirotbic grade, Mr, Mathers always translates by “ P a th ,” which 
makes nonsense ; for the word gradus signifies a step, a position, a 
rung  of a ladder, but never a path. W hen the Kabbalists wanted to 
speak of a path they said semita.

In v. 41. Litera Ue qucc est nota Intelligent ios informatricis et Matris 
superncu (the letter He which is tho symbol of creative Intelligence and 
ot tho supernal Mother) wo find translated “ ...which is the symbol of 
unformed understanding....... ”

V. 40. V'j> illi qui aperit portam , \_Portcs dicuntur gradus per quos inilu- 
en pr  . HU dicuntur claudi quia influent ia alias nimia ab infer iori- 

us non posset cdpi.] (\Yoe to him who opens her gate ! [Those grades

through which the influence passes are callcd g a te s : they are said to be 
shut, because otherwise the influence being too excessive could not bo 
borne by those below.]) The sense of this is inverted by the translator 
who renders it, “ Woe unto him who shall open her gate ! (The gates aro 
said to be paths through which influence rusheth fo r th ; they are said 
to be closed, because, on the other hand, too much influence cannot bo 
taken away from the inferiors.)” This the translator comments on as 
follows:

44 Following out of the symbol of the equilibrium in the Sephiroth, the sin of 
the inferior paths would be the introduction of unbalanced force. Tbe reader 
will at first find a little difficulty in following the reasoning of these last few 
sections, but after reading them over once or twice, their meaning will seem 
clearer to him.”

We fear the little difficulty of understanding how a gate can be a 
path, how a path can sin, how a present tense can be a future* how a 
masculine pronoun can refer to a feminine noun, how non posset capi can 
stand for non potest auferri, a subjunctive for an indicative, &c., will 
bewilder the ratiocinative faculties of the ordinary reader. There is an
4 introduction of unbalanced force’ in Mr. Mathers’ Kabbalistic renderings, 
where we would fain see the equilibrium of the balance.

We will now pass on to the second chapter on page 72. In  a note 
which has no connexion that we can see with the text, Mr. Mathers says :

44 4 In the cranium’ (or skull) Begolgoltha, or in Golgotha. In the New Testa
ment it is worthy of note that Jesus Christ (the Son) is said to be crucified at 
Golgotha (the skull); while here, in the Qabalah, Microprosopus (the Son) as 
the Tetragrammaton, is said to be extended in the form of a cross, thus—

I

-H

—In Golgotha (the skull../*
In the text ifc merely says thafc the letters are extended through the 

whole body of Microprosopus. I t  is unwarrantable to say that they 
are in the form of a cross, unless authority can be quoted in support of 
the assertion. Nowhere in the books of the Kabbalah have we found 
the cross mentioned, though no doubt the four corners of the square, 
which is frequently used, serve the same purpose. The figure of tho 
cross with the four letters of the name inscribed a t its four extremities 
is, we believe, taken from Eliphas Levi, who was by no means particular 
in stating from what source he took his symbols.

In  a note on page 73 we are told thafc, “ The 4 lights or names’ are tho 
ten Sephiroth, and the Divine names associated with them (see Introduc
tion) which are (wifch the exception of the first Sephira) comprehended 
in the Tetragram IH V H ,”

W hy except the first Sephira, when in the introduction one of the few 
true statements the author has made is that the letter Jod represents 
two Sephiroths, tho apex of ifc the Crown (Kether) and the body of ifc Wis
dom (Chocbmah.) If the f i r s t  Sephira wero not poured into the Tetragram, 
everything would soon go iuto obscuration, for it is the life giving-spirit 
or soul of the Tetragram, a.3 tho Tetragram is of every thing manifested.



In  Chapter V, v. 29, we find Quatvor Tieges occurrunt quatuor [_id est, 
q u u t u o r  liters Tetrayrammati innectuntur quatuor Litvris A D N I , quie] ab 
iU is dependent ut uvce in raceme*. (Four kings meet four [thafc is, the four 
le tters of fche Tetragram  are joined to the fonr letters of Adouai, which] 
b a n "  from them as grapes iu a cluster.) This is translated “ Foar kings 
slay  f o u r . . W e  sincerely hope Jehovah and Adonai may never come to 
blows, for the results would be too terrible to contemplate.

In  v. 31 we read Arbor qutv mitiqata est (the tree which was made 
fru itfu l) . "  The tree which is mitigated.” The Roman agriculturists, 
Cicero to wit, talked of mitigatiug their fields and trees, but the Euglish 
generally  use the term  in a figurative sense. “ The four animals whirl 
round  it on their four sides” is suggestive of a donkey rolling on a vil
lage green in the exuberance of its spirits, though the species Asinus has 
anatom ically only two sides. If, however, the four sides belong to tho 
fo u r animals, i t  seems to us thafc the number should be doubled. As how
ever the tex t says 1 On the four sides,’ we are inclined to think thafc the 
fo u r sides of the tree are indicated—as North, South, East and West.

In  v. 42, lucrum is translated “ Spirit.” If  u Filthy Lucre” is to bo 
apotheosised, the world will indeed be transformed. There is soma 
obscurity  abont the passage, bufc we should translate Capitate et lucrum9 
cap ita l and interesfc.

The la tter part of the three books of the Sohar, which Mr. M athers 
h a s  translated, contain fewer mistakes than th a t part which we have 
been criticising. However they contain nob a few mistakes sim ilar to 
those we have quoted. Bufc ifc would be tedious to go through the whole 
book picking out m istranslations: we have given a sufficient number to 
give a true estimate of Mr. Mathers as a translator. He mnrders the 
texfc and writes editorial notes with a smug complacency on fche deepest 
m ysteries in occultism, as if he knew all about fchem and were indeed 
th e  confidant of fche Almighty. Witness his note on page 346 :

“ I n  th e  “ B o o k  o f  C on cealed  M ystery ,” C h. I .  S e c . 31, H V A  a n d  A L H I M  
a r e  sh o w n  to  b e  in terch a n g ea b le , and  th ey  are b o th  fe m in in e . A n d  n o w  w e  
c o m e  to  th e  “ T h ree  M oth ers,” o f th e  Sepher Y e tz ir a h ,” th e  g r e a t  S u p ern a l  
F e m in in e  T r iad , w h ich  is  even  b e fo re  th e  t r i u n e  f a t h e r .  I  m a y  sa y  no  
m o r e  here  ; in  fa ct, I  h a v e  a lm o st revea led  too m u c h .”

Enough of these soi-disants special revealers aud self-styled occultists, 
who, for some unknown reason, are ashamed to take their proper place 
and  do good, useful work i n  the investigation of religion. We totally 
ail to perceive the motive of a man who comes before the public with 

flong mystificatory phrases intended to convey fche idea tha t he is 
th e  possessor of mighty arcana which he may not reveal, as the 
reader is unworthy of his confidence, through the shallowness of his 
k n o w l e d g e  is apparent in every sentence he writes. Let us a t least 
be h o n e s t .  If  we don’t know a thing, let us say we don’t  know ifc, 
instead of trying to hide our ignorance from the reader who will spee
dily  see through the conceit unless he be specially endowed with the 
bum p of credulity. I f  we are not straightforw ard in the quest of 
T ru th , we caunot expect thafc the goddess will reveal herself to our eyes.

N. C. "

S U P P L E M E N T  T O

T H E  T H E O S O P H I S T .

F E B R U A R Y  1 8 8 8 .

THE YEAR’S rHOTOCRAPIIS.
M r. N ic h o la s  h a s  been  u n u su a lly  su c c e ss fu l  th is  t im e w ith  h is  p h otograp h  

o f th e  g r o u p  of D e le g a te s  a t te n d in g  th e  A n n u a l C o n ven tion . T h e  p o rtra its  
— w h ich  in c lu d e  g en tlem en  from  M ad ras, B e n g a l, N . W . P ., C en tra l P r o 
v in c e s , l io m b a y  an d  P u n ja b — are e x tr e m e ly  life -lik e  and  w ill be ch erish cd  in  
fu tu r e  y e a r s  b y  fa m ily  an d  p erso n a l fr ie n d s . A lr e a d y  th e  g ro u p s of p a st  
C o n v e n t io n s  h a v e  a cq u ired  h isto r ic a l v a lu e , A  g en era l, an d  v ery  fine, v ie w  
w a s a lso  ta k e n  o f th e  S o u th  F r o n t  o f th e  H ea d -q u a rters  b u ild in g  in c lu d in g  
th e  C o u n c i l  H a ll an d  A d y a r  L ib rary . C op ies of b oth  p h otos av a ila b le  a t  th e  
u su a l p r i c e — E s . 1 -8-0. A p p ly  to  M an a g er , T h eo so p h is t .

O B I T U A R Y .

O n e o f  th e  sw e e te s t  w om en  w h o m  th e  th e o so p h ica l m o v em e n t has a ttract od  
to  it se lf , h a s  ju s t  com p leted  th e  karm a of h er p resen t b irth  an d  le f t  a  lo v in g  
fa m ily  a n d  a p p rec ia tiv e  fr ien d s to  g r ie v e  o v er  th e ir  loss . On th e  17th o f J a n u 
a r y  u lt. B a i  S a h eb  P r in c ess  H a r is in g h ji, F . T . S ., departed  th is  life . S h e  w as 
a ll th a t  i s  lo v e ly  in  w om an, w ife , m o th er  an d  sis te r . N o  on e in  our S o c ic ty  
lo v e d  it  b e t te r  or m ore r e v e r e n tly  b e liev ed  in  th o se  w hom  w e  k n ow  b u t tlio  
w o r ld  k n o w s  n ot. I t  w as b u t  la s t  y e a r  th a t  sh e  g a v e  us a su m  of m oney  to  
b u ild  w i t h in  th e  S o c ie ty ’s p rem ises a re p lic a  o f th e  fam ed  sto n e  g a tew a y  in 
th e  r u in s  o f  H a m p e e  in  th e  n a m e o f h er  in fa n t  son . I t  w ill now  be h er  ow n  
la s t in g  m o n u m e n t  as w ell.

W e  h a v e  a n o th er  d eath  to  record  a n d  to  d ep lore— th a t o f Carl H e in r ic h  
H a r tm a n n , o f T oow oom ba, Q u een slan d , F o u n d er  and P resid en t o f our flo u r ish in g  
B r a n c h  a t  B r isb a n e . H e  w as a  goo d  m an in  th e  b est  sen se  of th e  w ord — one  
w h o  “ lo v e d  lu s  fe llo w -m en ,” lik e  A b o u  B en  A d h em , and  p u t  h is T h eo so p h y  
in to  h is  e v e r y d a y  life . L a st  yea r , w h en  th e  B r it ish  a u th o r it ie s  w ere th r ea te n e d  
w ith  s e r io u s  d ifficu lties w ith  th e  a b o r ig in e s  o f T h u rsd a y  Is la n d , a n d  th e y  
w o u ld  n o t  l is te n  to  any o th er  w h ite  m an, it  w as he w ho w as se n t  to  u se  h is  
g e n t le  i ^ u e i^ e  in  th e  in te r e sts  o f p eace . T h ey  d id  n o t u n d ersta n d  tho  
m e a n in g - ot th e  w ord  Ih e o s o p liy , b u t th e y  k n ew  th a t C arl H a rtm a n n  h ad  no  
p r e ju d ic e  a g a in s t  e ith er  th e ir  ra ce , colour, or re lig io n .

T H E  L O S  A N G E L E S  T H E O S O P H IC A L  S O C IE T Y .*
« A s 7 7 ,e  ^ e o s o p h is t  soon p u b lish es  its  A n n u a l R eport a ga in , our B r a n c h  co n 

s id e r e d  i t  a d v isa b le  to  send  m  a b r ie f n o tic e  o f th e  sta te  o f  th in g s  h ero  in  tho  
e x trem o  W e s t . - l h e  Los A n g e le s  T h eosop h ica l S o c ie ty  has h eld  ^ i „ r 
m o n th ly  m e e t in g s  d u r in g  th e  y ea r , b e s id e s  sp ccia l and  open m eetin g s  f c ? th e  
p u rp ose  o f  in tr o d u c in g  th e  te a c h in g s  se t  fo rth  in  T heosophy, by  w c lc o m in e  
a ll in t e r e s t e d  o n e s  o u ts id e  o f  th e  im m e d ia te  c irc le  o f m em bers. S om o 0 f th e  
a d d r e ss e s  rea d  a t  th ese  g a th e r in g s  h a v e  been p u b lish ed  a n d  a ro u se d  a„  
in te r e s t  m  m a n y  en lig h ten ed  m in d s o f  ou r p ro g ressiv e  c ity .”

* This Keport was unfortunately received too late for publication last month~.Etf.
9



“ O ur lib rary  lia?? grow n  u n til i t  co m p rises n ea r ly  on e h u n d r ed  S ta n d a rd  
O ccu lt w ork s ; and  m em bersh ip  is a lso  s te a d ily  in crea s in g . O f on r p rin ted  
B ye-la w s I  h av e  forw arded  som e cop ies to  you . W e are h ap p y  to  s ta te  th a t  
th ere  is a g ra d u a l ab a tin g  of th e  lo v e  o f p h en om en a in  our c irc le , an d  as a  
w h ole  th e  su p rem e in cen tiv e  to p ro gress is  th e  sim p le  lo v e  o f tr u th . M u ch  
in d u str io u s  work has been done by in d iv id u a l m em bers in  th e  w a v  o f sp read 
in g  th e o so p h y  b y  lectu res an d  rea d in g s . L os A n g e le s  w ill d o u b tle ss  
becom e a se a t of g rea t learn in g  as it  is  th e  h eart of a li en terp r ise  in  S o u th ern  
C aliforn ia ; and  w e an tic ip a te  th e  e s ta b lish m e n t o f a P h ilo so p h ica l In s t itu t io n  
a t an ear ly  date. T he cu rricu lu m  o f su c h  a sch oo l of P h ilo so p h y  w ou ld  of 
n e c e ss ity  em brace som e of tho sc ien ces  and  la n g u a g es, su p rem ely  th e  S a n sc r it , 
w ith  th e  m ain  and  h ig h e st  o b ject in  v ie w  o f d isse m in a tin g  th e  E so terio  
d o ctr in es as h id den  under th e  v a r io u s m a sq u es o f E x o ter ic  w o rk s. T h is  
m atter  is  as y e t  bu t ad rift u pon  th e  sea  o f fu tu re  p o ss ib ilit ie s , an d  w e p ray  
th a t  all zea lou s T h eosop h ists m a y  co n sid er  an d  aid , a t le a s t  in  th o u g h t , an  
en terp rise  so  p rom isin g  to  th e  p rom otion  of T h eosop h y  in  th e  W e st, or  
w h erever su ch  in st itu t io n s  m ay be e s ta b lish ed . W e d esire  to  forw ard  ou r  
g r e e t in g  to  ail th e  g rea t hearts th a t w ill be g a th e red  a t the A n n u a l C o n v en tio n  
of our P a ren t T h eosop h ica l S o c ie ty , an d  n eed  h ard ly  sa y  th a t  w e lo n g  for th e  
d ay  w h en  our B ranch  m ay  be p erso n a lly  rep resen ted  a t th e  H ea d -q u a rters , 
and  so  by closer  com m union  in te n s ify  th a t  good  fe llo w sh ip  w h ic h  g a v e  th e  
lir st  im p u lse  to our ex isten ce  as a fra te rn ity . T h e officers for th e  y ea r  are, 
D r. C. W . B u sli, P resid en t, Mr. E . H . O w en, V ice-P resid en t, M iss A . w  a g n a ils , 
T reasurer, an d  M iss L ou ise  A . Off, S ecre ta ry .”

W ith  b est  w ish es ,

I  am , fra te rn a lly  y o u rs,
L o u is e  A . O f f .

C H IC A G O .

T lie C h icago  B ranch  h eld  its  A n n u a l M eetin g  on D ecem b er  2nd , 1887, 
and re-e lected  a ll its  officers of la s t  yea r , a d d in g  thereto , in  accord a n ce  w ith  
rev ised  B y e-L aw s, a secon d  V ice -P r esid en t.

D u r in g  th e  year  it s  roll h as in crea sed  b y  th e  a d d itio n  of tw e n ty -fo u r  
m em bers.

^ even  old  m em bers have w ithd raw n, five  for th e  p urpose o f fo r m in g  a new  
B ranch.

T h e m eetin g s  have becom e in c r e a s in g ly  filled  w ith  in te r e st , e sp e c ia lly  
sin ce  th e  b e g in n in g  of th e  A u tu m n  S ess io n . D u r in g  no p rev io u s p eriod  in  
th e  h isto ry  of th e  B ran ch  has su ch  h arm o n y  p reva iled  or su c h  u n ited  z e a l 
been m anifested .

T he co n v ic tio n  seem s to  be s lo w ly  d eep en in g  th a t  th r o u g h  tru e  u n io n  lie s  
th e  path  of tru e progress.

O pen d iscu ssio n  of T heosoph ical q u estio n s h as been  one of th e  m ea n s u sed  
and has proven  a fru itfu l a id  to g ro w th .

S u b jo in ed  is  an ex tract from  th e  R eco r d in g  S e cre ta ry ’s report.
“ Another valuable factor in the improvement made by the members indi

vidually and collectively, has been the interesting and valuable papers contri
buted largely by the Presidont and also by some of the members.

T h e B ra n ch  as a  w hole is  in d eb ted  to  h im  and to  th em  for m u c h  h e lp fu l  
w ork, w h ich  is th e  d irect outcom e of th e  p rin c ip le  ly in g  a t th e  fo u n d a tio n  of  
th e  S o c ie ty — th e  U n iv ersa l B roth erh ood  of m an.

T he m em b ers h a v e  reason to  fe e l en co u ra g ed  and  to  c o n tin u e  th e  w ork  
begun , s in g ly  an d  as a B ranch.”

M . L . B r a in a k d ,

Cor. S ec re ta ry r C. B . T . S .

B E L L A R Y  S A N M A R G H A  S A M A J .

T h e  report sh ow s th a t th is  Sam aj w as sta r ted  on  th e  7th  A p ril lasfc w ith  o n ly  
s e v e n  m em b ers an d  now  num bers tw e n ty -e ig h t. A s  a lread y  rep orted  in  th e  
A u g u s t  T heosoph isi, th e  Sam aj has sta rted  a free  S a n sk r it  school. A  S u n d a y  
m oral c la ss has a lso  been  estab lish ed , and  is  w e ll a tten d ed . T h e S am aj h as p u b 
lish ed  an d  d istr ib u ted  a T e lu g u  tra n sla tio n  of “ A r y a n  V ir tu e s” an d  a lec tu ro  
b y  M r. R . J a g a n n a th ia h  on th e  d esir a b ility  o f r e v iv in g  S a n sk r it  lite ra tu re , 
w h ich  la s t  p u b lic a tio n  w as d istr ib u ted  to th e  d e le g a te s  p resen t a t th e  C o n v en 
tion  of th e  T h eo so p h ica l S o c ie ty . In  h is  rep ort th e  S ecreta ry  sa y s  th a t t h is  
S am aj “ ow es its  e x is te n c e  m a in ly  to  th e  in flu en ce  of th e  T h eosop h ica l S o c ic ty .” 
T h e  Sam aj w as fo u n d ed  m a in ly  by our e n e r g e tic  b rother Mr. R . J a g a n n a th ia h , 
w h o se  w eek ly  S u n d a y  ad d resses have done m u ch  to  keep  up an d  in crea se  thn  
in te r e st  o f th e  m em bers. T h e Sam aj h as b e g u n  w e ll and  is a lrea d y  d o in g  
m u ch  good , w e tr u s t  i t  w ill con tin u e  to  f lo u r ish  an d  in crease  its  u se fu ln ess .

C E Y L O N .

T h e B u d d h ist  F a n c y  B azaar h eld  afc th e  H ead -q u arters o f th e  C olom bo  
T h eosop h ica l S o c ie ty  w as very  su cc ess fu l th is  y ea r . T h e  rece ip ts  are s l ig h t ly  
le s s  th a n  on th e  la s t  occasion , ow in g  to th e  fa c t  th a t  n o  le ss  th a n  four of th e  
m o st e n erg e tic  an d  in d efa tig a b le  a g e n ts  o f th e  S o c ie ty  in  th e N e g o m b o  d is 
tr ic t  h ave p a ssed  aw ay  from  th is  life  d u r in g  th e  year , and  so  th e  g o o d s  
rece iv e d  from  th a t  d is tr ic t  are con sid erab ly  le ss  th a n  u su a l in  q u a n tity . B ug 
ou  th e  o ther  h an d  th e  prom oters are g la d  to  be ab le to  an n ou nce th a t  g o o d s  
w ere rece ived  th is  y ea r  from  several e n tir e ly  n ew  d is tr ic ts , as w e ll as from  
fo re ig n  cou n tr ies, w’h ich  sh o w s th a t the  in te r e s t  in  th e ir  noble cau se  is s te a d ily  
sp read in g . T h e C o m m ittee  hope thafc so m e of th e ir  E uropean  an d  A m e r i
can  brothers and  s is te r s  w ill g iv e  them  th e ir  a ss is ta n c e  tow ard s th e  n e x t  
F an cy  B azaar— n o t so  m u ch  for th e  sak e of th e  in tr in s ic  va lu e of th e  g o o d s  
sen t, as for the  m oral support d erived  from  th e  ex p ressed  sy m p a th y  of d is ta n t  
cou n tr ies.

P R A Y A S C IIIT  A T  B A N G A L O R E .

A t  B an ga lore  a Prayaschifc (penance) has re c e n tly  b een  perform ed to  en ab le  
M r. S. B. K r ish n a sw a in ien g a r , a B rahm in  g en tlem a n  w ho has been to E n g la n d  
to  be ca lled  to  th e  B a r , to g e th er  w ith  h is B ra h m in  se rv a n t, to  be r e -a d m itte d  
in to  caste .

“ T h e p u rificatory  cerem on y w as perform ed  in  a d ou b le ratio  th is  w eek , on  
th e  y o u n g  g en tlem a n  and a lso  on h is  B rah m in  se rv a n t S esh ien g a r  a t  th e  sp a c i
ou s Sum m er G arden  of R a i R ah ad u r A . S r in iv a sa  C harlu, V ic e -P r e s id e n t  
o f  th e  B a n ga lore  C ity  M u n ic ip a lity , in  th e  p resen ce  o f a  la rg e  a ssem b ly  o f  
lea rn ed  an d  h o ly  B rah m in s and  P a n d its , m a n y  o f w hom  w ere d ep u ted  for  
th e  p articu lar  p u rp ose b y  th e  a foresa id  M aha M ah op ad h yaya , an d  of w h om  
som e h a iled  from  th e  rep u ted  S h rin es o f C on jceveram  and  S riran gam , a n d  
som e others w ere r e s id en ts  o f th e  C ity  o f B an ga lore . In  th e  assem b ly , th e  ta ll 
a n d  com m an d in g  figure of S rim an  Pandifc N . B h a sh y a  C harya tow ered  
con sp icu o u sly . T h is  accom p lish ed  scho lar  is  w e ll k n o w n  no le ss  for th e  
lib era lity  and freed om  of h is v iew s th an  for h is  p ro fou n d  learn in g , an d  ca m e  
a ll th e  w ay from  M adras ex p ressly  to  a tten d  th e  in te r e s t in g  cerem on y a n d  
g iv e  it  h is p ow erfu l cou n tenan ce , an d  h is  p resen ce  h as d ou b tless  ad d ed  m u c h  
ecla t and  rea lity  to  th e  p ro ceed in gs .”

Pandifc B h a sh y a  C harya is th e  sam e g en tlem a n  w h o  is  d irector o f th e  A d y a r  
L ib rary , and  i t  is  m a in ly  due to  h is  ex ertio n s thafc th e  cerem ony w as a llo w ed  
to  take place. T h e  final arran gem en ts w ere m ad e d u r in g  fche C on ven tion  o f  
th e  T h eosop h ica l S o c ie ty  afc A d yar. T h is  evenfc m ark s an  epoch  in  In d ia n  
re lig io u s h istory , a s i t  w ill furn ish  an  orth odox  p reced en t for a ll t im e  to  com e.



T H E  “ T H E O S O P H I S T ” M E D A L .

T o sh ow  th e ir  appreciation  of th e  k in d ly  effort of th e  fr ien d s w h o co n tr i
b u te  m atter to  th e  p ages of th is  M aga zin e , th e  E d itors an d  P rop rietors m ake  
th e  fo llo w in g  offer. F or th e  b est  artic le , e ssa y  or sto ry , p u b lish ed  in  th e  
cu rren t V o lu m e , th e y  w ill g iv e  e ith er  a cash  prize  of F if t y  R u p ees , or a G old  
M edal su ita b ly  in scr ib ed  of equal cost. F or th e  secon d  b est, T w e n ty  R u p ees in  
cash , or a S ilv er  M edal of th e  sam e va lu e . T h e  prizes to  be aw arded  by th e  
su b scr ib ers, and m ajority  v o tes to  d ecid e. W ith  th e  c lo s in g  (Septem ber) 
n u m b er  of V o lu m e I X , a  v o tin g -p a p er  w ill be se n t to  ev ery  su b scrib er , 
for  h im  to  fill up and  retu rn  w ith in  se v en  w eek s. T h e  r esu lt  to  be 
a n n ou n ced  in  th e  Theosophist for D ecem b er 1888, and th e  p r izes to  be read y  
for d elivery  at th a t  tim e. T h e E d ito r  reserv es to  h im se lf  fu ll d iscretio n  to  
p u b lish  in  th e  M agazin e  on ly  su ch  lite ra ry  co n tr ib u tio n s as lie  m ay  find  
w orth  p r in tin g . T h e v o te  to  in c lu d e  a ll th e  artic les , e tc ., ap p earin g  in  the  
course of th e  w hole V olu m e, v iz  : from  O ctober 1887 to  S ep tem b er 1888. B y  
ta k in g  th e  vote of th e  actu a l readers o f th e  T heosoph ist a ll p o ss ib ility  of 
favoritism  is avo id ed  and  real d ig n ity  is  g iv e n  to th e  p rize .

H . S . O lc o t t .

A M ’ar, J a n u a ry , 1888.

T H E  A D Y A R  L I B R A R Y  P A N D I T S .

W h a t an yb od y  m ig h t h av e  a n tic ip a ted  is  h a p p e n in g : th e  fu n d s req u ired  
to  su p p ort th e  n eeded  staff of P a n d its  are b e g in n in g  to  com e in . D ew a n  
B a h a d u r  P . S reen evasa  R ow  h a s p led g ed  h im se lf  to  g iv e  R s. 15 per m en sem ,
H . E . D ew a n  B ahadur R . R a g o o n a th  R ow , M in ister  o f In d o re , R s. 10, and  
M r. C. S am b iah  C hetty , of M adras, R s. 5 per m en sem  resp e c tiv e ly . T h is  is th e  
g erm  of th e  one national library of In d ia , and  i t  sh o u ld  h a v e  a sta ff of th e  
m o st em in en t P a n d its , to  w ork  u n d er th e  L ib rary  C om m ittee  on  co p y in g , 
tr a n s la t in g  and  su p er in ten d in g  th e  p u b lic a tio n  of th e  m o st p reciou s am ong  
th e  a n c ien t scrip tu res. F or R s. 20, free  q u arters, an d  th e  cer ta in ty  of co n 
s ta n t  em p loym en t, su ch  learn ed  m en  m ay be had, th o u g h  h ig h er  sa lar ies are  
p a id  b y  G overnm ent. B u t, of course, w e  can  g iv e  no a ssu ra n ce  of p erm a
n e n t  e n g a g em en ts  w ith o u t h a v in g  a su m  in v e ste d  in  G o v ern m en t secu r ities , 
th e  in te rest  on w h ich  w ill y ie ld  a t lea s t  th e  R s. 20 per m en sem . A t  th e  rate of 4  
per cent, su ch  a cap ita l w ou ld  be R s . 6 ,000. A  com fortab le h o u se  for a P a n d it  
can  be b u ilt  for about R s. 1,000, th e  S o c ie ty , of cou rse, g iv in g  th e  grou n d  ren t-  
free. T h ere are a t a lm ost e v e r y  U n iv e r s ity  sch o la rsh ip s, tr a v e llin g  fu n d s, 
m edals, and  other  p rizes , fo u n d ed  in  th e  n am e of in d iv id u a ls , l iv in g  and dead. 
H ow  cou ld  any one do greater hon ou r to  a b eloved  d eceased  r e la tiv e  or to  o n e’s 
ow n  nam e th a n  b y  a tta ch in g  th e  n am e to  a P a n d itsh ip  in  th e  A d y a r  L ib rary , 
w h ich  h as already, a lth o u g h  w ith o u t  p ecu n ia ry  reso u rces , is su e d  severa l 
w o rk s of ack n ow led ged  grea t v a lu e ?  T h e  B om bay T h eo so p h ic a l P u b lica tio n  
F u n d , b e g in n in g  w ith  n o th in g  an d  is s u in g  it s  first b ook — th e  E n g lish  tr a n s
la tio n  of th e  “ S on g  C elestia l”— u n d er th e  p ersonal g u a ra n te e  of M r. T ookaram  
T a ty a , h a s w ith in  three y ears a ccu m u la ted  from  it s  book  sa le s , (th a n k s to  
th a t  b rother’s adm irable m ana g em en t,) abou t R s. 5,000. I n  tim e, th is  F u n d  
w ill p u t th e  L ibrary in  a position  to  p u b lish  w h a tev er  good  b ooks our P a n d its  
m ay prepare and  the  L ibrary C om m ittee  co n sen t to  issu e . T h ere are a t  
le a s t  tw e n ty  E uropean  and A m erica n  m em b ers of our S o c ie ty  w h o  h av e  th e  
litera ry  cu ltu r e  to  appreciate, an d  th e  fu ll  p ecu n iary  a b ility  to  carry  o u t th is  
su g g e s tio n . T h e  w riter w ou ld  fee l p roud  in d eed  if  one of h is  ow n  cou n try m en  
or cou n try -w om en  sh ou ld  be the  first to  a tta ch  h is  or h er  nam e to  a S a n sk r it, 
P a li, or o th er  p an d itsh ip  in  Ind ia . E v e n  w ith o u t  th e  p resen t appeal, our three  
h ig h ly  esteem ed  H in d u  co lleagu es h a v e  com e forw ard  w ith  t lie  k in d ly  offers  
above m en tion ed .

H . S . O.

T H E  D U R B U N G H A  F U N D . ;■ :
T h e  B e h a r  H e r a ld  a n d  I n d ia n  C hron ic le  sa y s  :

“ H . H . th e  M ah arajah  o f D n r b u n g h a  h a s p ro m ised  ft dotm tioh  o f  R s . 
25 ,000 to  th e  T h eo so p h ic a l S o c ie ty . A l l  h on or to  th e  n pb le M ah ara ja h ' for* 
th is  p r in c e ly  lib e r a lity .” r ; • j

F a r -a w a y  m em b ers o f th e  S o c ie ty , to  w h o m  D n rb u n g h a  is  b u t a n am e, tv ill 
b e g la d  to  h av e  th e  fo llo w in g  p a rticu la rs ab o u t bur M em ber o f  Council,, w h ich  
w e ta k e  from  an a r tic le  in  th e  T im e s  (L on d on ) hpon a irecdnt act of h ia  
p r in ce ly  m u n if ic e n c e :—  ' • • t •

“ T h e M ah arajah  o f D u rb u n g h a , in  B e n g a l h a s e s ta b lish ed  a H o sp ita l an d  
D isp e n sa r y  for  fem a le  p a tie n ts  n ear h is  a n cestra l se a t  in' th e  d is tr ic t  o f  
D u rb u n g h a , B ehar , an d  is  e r e c tin g  n ew  q u a rters for ita accom m odation  a t a  
co s t  o f R s. 55,000, in  con n ex io n  w ith  L a d y  D u ffe r in ’s M ed ica l-A id -for-W om ert 
F u n d . T h is  a n n o u n cem en t rea ch ed  E n g la n d  b y  th o  la s t  m a i l ; an d  io  th o se  
w h o  can  rem em b er In d ia  as it  w as som e tw e n ty  or th ir ty  yfcars ago; th is  n o v e l 
form  o f b en efa c tio n  w ill se rv e  a s a  s tr ik in g  rem in d er o f th e  g r e a t so c ia l 
ch a n g es  th a t  h a v e  ta k e n  p la ce  in  th a t  co u n tr y  d u r in g  th e  p eriod  th a t  In d ia  
h as b een  “ T h e  In d ia  o f th e  Q u een .” I t  is  a lso  one of m an y  illu s tr a tio n s  t lia t  
rece n t m a ils  h av e  b ro u g h t hom e o f th e  firm  h o ld  th a t  th e  m ovem en t for m e d i
ca l a id  to  th e  w om en  of In d ia , in a u g u r a ted  b y  th e  C o u n tess o f D u ffer in , a n d  
sp e c ia lly  en co u ra g ed  b y  H er  M a jesty  th e  Q u een , h as takfen on th e  im a g in a tio n  
a n d  sy m p a th ie s  o f th e  P r in c es  an d  peop le o f In d ia . B u t  probab ly  v e r y  few  
p erson s in  th is  cou n try , e v e n  o f th o se  w h o  h a v e  h ad  d e a lin g  w ith  In d ia , w ill 
b e aw are th a t  th is  lib era l and  e n lig h te n e d  g i f t  is  on ly  th e  la te st , and  one o f t h e  
le a s t  con sid erab le  o f a  lo n g  se r ie s  o f p h ila n th r o p ic ,a c ts  on  th e  p art o f th is  
g r e a t  H in d u  nob le, w liic h  h a v e  b een  on  a  sc a le  o f  m a g n ificen ce  h a rd ly  
ev er  eq u a iled .” . © j

T h e  M ah arajah  o f D u rb u n g h a , w h o  is a t  on ce  a  K n ig h t  C om m ander o f  th e  
I n d ia n  E m p ire  an d  a M em ber of th e  V ic e r o y ’s L e g is la tiv e  C ouncil, is  o n e o t  
th e  p rem ier  n ob les o f B r it ish  In d ia . H e  is  th e  head  o f a  p r in ce ly  H in d u  
fa m ily  th a t  b ecam e em in en t u n d er th e  b en ig n  r u le  o f th e  G reat M ogu l, A k b a r , 
and  is  sa id  to  h a v e  rece iv e d  th e  “ R a j” or p r in c ip a lity  o f  D u rb u n g h a  fro m  
th e  fa v o u r  o f th a t  p o ten ta te . T h e  e a r lie s t  " S a n a d ”— or patent? co n ferr in g  th o  
R aj th a t  is  n ow  e x ta n t a t th e  P a la c e  in  D u rb u n g h a  w as g iv e n  b y  th e  M o g u l  
E m p eror F a rru k h sy a r . N o t  m a n y  o f  th e  g rea t h o u ses o f  B e n g a l su r v iv e d  th e  
d isa ster s  o f th e  ea r ly  y ea rs  o f L ord  C o rn w allis’ “ P erm anent. S e t tle m e n t” o f  
th e  rev en u es o f B e n g a l; b u t th e  im m en se  p o ssess io n s  o f th e  Durbungha^  
fa m ily  en ab led  it  to  t id e  ov er  th o se  y ea rs  o f d ifficu lty , and  i t  h as co n se q u en tly  
en jo y ed  th e  fu ll  ben efit o f la ter  years o f p rosp er ity .

H is  H ig h n e ss  cam e o f a g e  in  1879, an d  s in ce  th a t  tim e, as t lie  p u b lish e d  
a cco u n ts of th e  R aj prove, h as exp en d ed  in  v ariou s p h ilan th rop ic  w o rk s  
£  340,000. T h e  T im es  rem in d s th e  B r it ish  p u b lic  th a t  

 ̂ “ T h e  F em a le  H o sp ita l ju s t  opened , w h ich  form s th e  M aharajah’s co n tr ib u 
t io n  to  th e  C o u n tess o f D u ffer in ’s J u b ilee  M em orial, is  th e  th ir d  h o sp ita l 
a ctu a lly  b u ilt  an d  en d ow ed  by h im  on th e  R a j ; b es id es  w h ich  he has c o n str u c te d  
an d  m a in ta in s no few er  th an  23 schools , of w h ich  one is  an “ A n g lo -V ern a cu la r” 
or h ig h er -c la ss  school. H e  a lso  con tr ib u tes la rg e ly  to  th e  co st o f th ree  d is 
pen saries, 23 v illa g e  sch o o ls  or “ p a th sa la s ,” and  fo u r  o th er  schools . H e  has  
opened  150 m ile s  o f n ew  roads, and  p lan ted  20,000 trees on th e se  roads. T h e  
irr ig a tio n  w ork s h e  h as ex ecu ted  in  th e  M on g h y r  d is tr ic t  a lon e h a v e  co st  
about £70 ,000 .

“ B e sid es  th is  noble con trib u tion  to  th e  C ou n tess o f D u ffer in ’s J u b ilee  F u n d , 
th e  M aharajah  has con trib u ted  abou t a  lak h  of ru p ees to o th er  m em orials o f  
H er M a jesty ’s J u b ilee . F or in sta n ce , th e  R aj serv a n ts , P a n d its  and o th er  
d ep en d en ts g o t  m ore th a n  R s. 30,000 d istr ib u ted  am ong  them  to g iv e  th em  a  
jo y fu l rem em b ran ce o f th e  occasion . A n d  w h en  H e r  M a jesty  conferred  on  
him  tlio  K n ig h t  C om m andersh ip  of th e  M ost E m in en t O rder of th e  In d ia n  
E m pire, th e  M aharajah  s loya l g r a titu d e  took  a s im ila r  b en evolen t form  ; h e  
rem itted  o n e-c ig h th  o f th e  y e a r ’s ren ta l to  a ll h is  ten a n ts— a rem iss io n  
a m o u n tin g  to  n early  £30 ,000 , and lik e ly  to  ca u se  g rea t rejo ic in g s in  m a n y  
hundreds o f hom es. A n d  th is  m o st libera l g i f t  cam e on th e  top  o f tw o o f  
th e  m o st ex traord in ary  rem iss ion s of ren t ev e r  g ran ted  by an y  lan d lord  in  
any co u n try  ; for in  1882 the M aharajah  by a strok e of the pen ca n ce lled  a ll



arrears due to him throughout thc principality, amounting to no less a sum 
than £185,253 10s.; and in 1885 he similarly cancelled a large proportion of 
the rents due to him, amounting to £53,079 12s. When asked, as a pious 
Hindoo, to subscribe to the Benares drainage works, he put down a contribu
tion of a lakh of rupees (10*0001.)”

The gift which he has promised the Theosophical Society, and to which liis 
name will be attached, has the double of value being spontaneously offered as 
a mark of his good opinion of the work of fche Society is doing. “ I can seo 
on every hand, he said to the President in the year 1885, “ the beneficial 
effects the Society is having upon the people of India : you need help ; put 
me down for Rs. 1,000 a year.” The annual payments for that and the succeed
ing two years have been paid, and appear in the published accounts of tho 
Society. His present munificent subscription of Rs. 25,000 is, as explained 
in his telegram, (read to the late Convention) to take the place of fche annual 
gift and secure it in perpetuity. Any Society which can have such names 
as his upon the roll of its General Council, is indeed fortunate.  ̂lie is a 
Hindu Prince in heart as well as in rank. Of such men, Dryden said—

‘ His tribe were God Almighty’s gentlemen.’ ”

H . S. O.

CREEDS A N D  CR IM IN ALITY . .

The following cutting from the Tablcts the leading English Roman Catholic 
organ, (?) is very suggestive and might be reprinted with advantage in all 
missionary reports :

“ The official statement as to the moral and material progress of India, which 
has recently been published, supplies a very interesting contribution to tho 
controversy on the missionary question. It appears from these figures thafc 
while we effect a very marked moral deterioration in the natives by convert
ing them to our creed, tbeir natural standard of morality is so high that, 
however much we christianise them, wo cannofc succeed in making them 
altogether as bad as ourselves. The figures representing the proportions of 
criminality in the several classes are as follows:— Europeans, 1 in 274; 
Eurasians, 1 in 509; Native Christians, 1 in 799; Maliomedans, 1 in 856; 
Hindoos, 1 in 1,361 ; and Buddhists, 1 in 3,787. The last item is a magnificent 
tribute to the exalted purity of Buddhism, but the statistics are instructive 
throughout, and enforce with resistless power the conclusion that, as a mere 
matter of social polity, we should do much better if we devoted our super
fluous cash and zeal for a generation or two to the ethical improvement of our 
own countrymen, instead of trying to upset the morality, together with tho 
theology, of people ,who might reasonably send out missions to convert us.”

MR. STU RDY .

Onr valued Brother, Mr. E. T. Sturdy of New Zealand, has reached San 
Francisco on his tour around the world. His observations upon thc progress 
of Theosophy in the United States are mopt cheering.

T H E  T H E O S O P H IS T .
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T H E R E  IS N O  R E L IG IO N  H IG H E R  T H A N  TR U TH .

[ Family motto o f the M aharajahs o f Benares.]

E L E M E N T A R Y  O C C U L T ISM .

O U R  learn ed  b ro th e r P ap u s, of th e  Isis (F rench) B ranch  of th e  
T heosophical Society, has ju s t  published an  “ E lem entary  

T reatise  of O ccult S c ie n c e / '*  in ten d ed  to show  th a t  occult science 
is com posed “  of a  body of doctrines w ith  w ell estab lished  foun
dations,”  an d  th a t  i t  is no t “ th e  collection of v ag u e  reveries w hich 
people im ag ine  its  nam e im plies.”  This w ork  seems, in  a  sm all 
com pass, to  give an excellen t gen era l idea  of w h a t is m ean t by  
occult science, and  as we know  of no single book th a t  answ ers th e  
purpose qu ite  so well, we propose to  offer our read e rs  a  transla tio n  
of p a r t , a t  least, of th is w ork, in se rtin g  a few  notes from  tim e to  
tim e.

I .
A t th e  p re sen t day th e re  is perh ap s too g re a t a  tendency  to con

found science w ith  th e  sciences. The la t te r  a re  as variab le , 
accord ing  to  th e  caprice of m en, as th e  form er is im m utable in  ita 
p rincip les ; w hat was scientific a  cen tu ry  ago, in  physics fo r 
in stance , h a s  now n early  passed  in to  th e  dom ain of fa b le ,t  fo r lea rn 
in g  ab o u t special sub jec ts  constitu tes th e  dom ain of the  sciences,— 
a  dom ain whose ru lers, I  rep ea t, are  ch ang ing  every  in s tan t.

N o one is ig n o ran t th a t  th ese  special sub jec ts are  ju s t those 
tow ards w hich  th e  s tu d y  of m odern  savants is d irec ted , so m uch 
so th a t  w e apply  to  science th e  rea l progress accom plished in  a  
num ber of special b ranches. T he fau lt of th is  conception appears, 
how ever, w hen we try  to  b in d  all to g e th er, to  really  constitu te  
science a  synthesis, th e  to ta l expression of e ternal T ru th .

* Traite E16mentairo de Scienco Occulte. Paria ; G. Carre, 1888. Price 3 fr. 60, 
t  P h lo g is to n  for instance.


