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THE THEOSOPHIST

ON THE WATCH-TOWER

I MUST begin these Notes, as I began those in the last

Bulletin, with grateful thanks to all Lodges of the Theo-
sophical Society, which have sent me messages of confidence
and trust during the last three months, in consequence of the
cruel attacks made on me of stirring up revolution and of being
sympathetic with Germany during the War. Those who have
read these Watch-Tower notes, as well as my other writings
since the outbreak of War in 1914, know the absurd falsity of
such suggestions. But there are many readers in Australia,
New Zealand and America, who have received their copies of
THE THEOSOPHIST with the pages torn out which contained my
appeals to Theosophists all the world over, to rally round the
Allies, as representing the cause of Right and of Freedom.
From the beginning, I regarded the Germans as the tools of
the Dark Powers, warring against the White, and have there-

fore steadily refused to consider it possible that they should
prove triumphant in the end.

*
* @
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2 THE THEOSOPHIST APRIL

I have not been able to understand the policy which
caused the Censor in India to prevent these expressions of my
views from reaching the Dominions and America. They were
sometimes allowed to reach neutral countries, for I had letters
from Sweden accusing me of “ want of brotherliness” for the
view taken of the Central Powers, and reproaching me for
‘“ compromising the neutrality of the Theosophical Society ” by
the attitude I took up. But why the Censor should have
destroyed the pages containing matter against Germany, remains
somewhat of a puzzle. There was at one time a singular
unanimity in accusations made in England and in America,
seeking to represent me as an enemy of the connection between
Britain and India, and I am aware that attempts were
made to entangle me in German intrigues here; but it would be
too far-fetched an idea to suppose that British officers, such
as were the Censors, lent themselves deliberately to help
what in that case would have been a deliberate plot, by
destroying with that object the repeated proof of my attitude
during the War. The destruction must have had some other

motive, and the coincidence must have been accidental.

*
* ¥

All readers of THE THEOSOPHIST must be familiar with the
fact that there exists all over the world a Masonic Obedience,
which admits women on exactly the same terms as men.
Some will remember that in the great Woman Suffrage
Demonstration in London, there was a band of woman Masons,
who aroused much interest. They were not, as was at first
imagined, members of any Adoptive Rite, but belonged to the
Co-Masonic Order, to which both men and women are
admitted, and very many Masons of the purely masculine
Obediences have borne witness to the accuracy and precision
of the rituals used. [ mention Co-Masonry, because many will
be interested to hear that a great-great-granddaughter of the
Hon. Mrs. St. Leger Aldworth, the Lady of the Clock-case,

Google



1919 ON THE WATCH-TOWER 3

thé only woman ever initiated in a purely masculine Lodge
before the last quarter of the nineteenth century, was initiated
a short time ago in the Co-Masonic “ Emulation” Lodge, London.
Thus the world moves on, and in another fifty years it is
quite possible that the ordinary masculine Masonry will no
longer require that a woman should enter its Lodge in a clock-
case in order to be admitted into the Masonic arcanum.
l*i

An extraordinarily interesting experiment is being made
in India just now, bringing down into the political arena a
form of spiritual weapon, hitherto confined to religious and
spiritual work. Its pioneer is the well-known Mr. Gandhi, of
South African fame, and he practically says in the words, if
not in the meaning, of S, Paul: “The weapons of our war-
fare are not carnal, but mighty through God to the pulling
down of strongholds.” He says that this weapon may be
used at all times to resist oppression, and to gain reforms, and
that its use will spiritualise politics, serving as a means of
purification and penance; this view seems to conflict with the
statement made by some of his followers, that “ it is not a politi-
cal weapon,” for it introduces it apparently into the political field
as a general weapon whereby to obtain reforms. He calls it
Satyagraha, ‘“ truth-grasping,” or possibly “ tenacious of truth,”
or “truth-resolve”. The principle underlying the practice
advocated is that Pain may be transmuted into Power. Put in
the pictorial pauranic way, a man by performing tapas may
win a boon from the Gods. The essence of Satyagraha is
tapas, self-inflicted austerity and pain, in the spirit of love,

not of hatred.

*
* ®

Now it is perfectly true that pain can be transmuted into
power by the spiritual man; from the spiritual world the
physical world is guided and trained and uplifted in this very
way. There are Roman Catholic cloistered Orders, whose
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4 THE THEOSOPHIST APRIL

members lead lives of sharp austerity, fasting often and long, to
the verge of exhaustion, steadfastly enduring self-inflicted pain,
and spending most of their time, day and night, in meditation
and prayer. Their object is the bearing part of the world’s
penally of sin, sharing in the vicarious atonement of
Christ, and offering themselves in association with Him. Apart
from the special tenet of their religion that colours the method
of their work, they illustrate the law that pain can be trans-
muted into power. They labour and suffer in secret, but none
who knows the laws of the spiritual world can dare to say that
their sacrifice is ineffectual in the uplifting of the world, nor
can withhold his admiration from the self-sacrificing motive
which lies at the heart of their lives of pain.

h ‘l*i

Mr. Gandhi—Mahatma Gandhi, as he is called here —has
grasped this law. He began, apparently before its wide signi-
ficance had broken on his mind, with the well-known political
method of Passive Resistance. That means, as it has always
meant in history, that a man who cannot conscientiously obey a
law, because it conflicts with some principle, deliberately breaks
it and submits to the penalty attached to its breach. The method
has been largely followed in Britain, and Mr. Gandhi led a
Passive Resistance Crusade in South Africa, and suffered
imprisonment several times with some 2,500 of his followers,
men and women. He is an ascetic, a man of flawless courage
and self-sacrifice, a leader who never sends others into danger,
saying, *“ Go!” but who always says, “Come!”

"*

He has now adopted, under the name of Satyagraha, the
principle that pain can be changed into power. Whether the
recommendation of this method of the Saint and the Yogi
to crowds of ordinary men, plunged in ordinary occupations, is
wise, may well be questioned. No human body could stand
the strain of earning a livelihood and carrying on severe tapas,
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self-mortification—to use the Christian phrase—at the same
time. The daily and prolonged mental concentration necessary
for success in the direction of the acquired power to its object,
is not possible for a man engaged in the ordinary affairs of
life; it demands seclusion. Nor is the ordinary man capable
of perseverance in severe austerity, nor trained in mental
discipline sufficiently for continued concentration. The result
of this unique experiment will therefore be watched with
intense interest.
l“ .

The application of the law, however, as now used against
what is called the Rowlatt Act, has caused a curious change of
method. The Satyagrahi does not directly inflict pain upon
himself, but places himself in a position in which the Govern-
ment inflicts pain on him for breach of alaw. Now the
Rowlatt Bill was so emasculated by the persistent mangling
process carried on by the elected Indian members of the
Supreme Legislative Council, that it has been reduced to an
Act against revolutionary crimes, instead of, as at first, placing
the liberty of every man and woman in India at the mercy of
the Executive. Under these circumstances the old-fashioned
Passive Resister simply says: ‘ There is nothing to break,
and Passive Resistance is therefore impossible.” But the
Satyagrahi is to break other laws, selected for such breach by
a Committee, in order that he may be punished by the author-
itigs, and that this self-invited suffering may set free spiritual
force. Will it do so ? To my mind it is very doubtful whether
it will, however good the motive. For the spiritual world is an
orderly world, and the breaking of laws in our physical world
—not because the conscience feels the law to be broken to be
so bad that obedience to 1t is disobedience to conscience, but
because another person selects them for disobedience—seems to
me to be at once illogical and unspiritual, so that the result
of the action is very doubtful. I am told that “ logic is not
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everything,” but that undoubtedly true statement does not
exalt illogicality to the rank of a virtue, nor even make it
desirable. Society depends on obedience to law ; the worst evil
of bad laws is that they diminish respect for law, and the
wor;t evil of the Rowlatt Act is that it substitutes Executive
force tor law. Hence it seems to me that while the motive of
the true Satyagrahi is spiritual, his action is mistaken ; his
character will improve through his high motive, but his
method, of subjecting his civic conscience to the dictation
of another, is mischievous, and gravely increases the
danger of general lawlessness, already threatening society in
every country, for his example may be appealed to, however
unfairly, by the apostles of violence, as justitying their breaches
of the law. It is this danger which makes some people
condemn resort even to Passive Resistance, with its limited
and carefully considered breaking of a special law, repugnant
to conscience, and a quiet submission to the penalty of the
breach. It is this danger which made me call its use “ the
last weapon of a despairing people ”. Such is the religio-
politico-problem set by Mr. Gandhi to India.
l"l'

A large number of invitations comes to me from various
countries of Europe, and most, of course, from England, asking
me to deliver lectures, make tours, preside at Conferences, and
do the various other things which form part of the life of a public
worker in these strenuous days. This number of THE THEO-
SOPHIST will, in any case, reach England before my arrival, as
I shall not be leaving India until May, at earliest. So I may,
through it, ask all the kind senders of invitations not to press me
to fix dates at present, but to grant me breathing spaces after
reaching England, so that I may be able to classify the claims
upon me and to arrange, if possible, a programme, which shall
not be too rigid, but shall satisfy as many as can be included.

*
LI
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We are losing, about a week hence, two of our very excel-
lent workers—M iss Burdett and Mr. T. L. Crombie. The latter
1s a very reai “assistant Editor” of 7he Commonweal, and
Mr. Wadia and I will miss him sorely. It is not only that he
1s so steady and reliable as a worker, but he has a fine literary
taste and a good judgment. Miss Burdett is the right hand of
the Society for Promoting National Education in all business
matters, and is an ideal business woman in an office. People
who make themselves so exceedingly useful have no excuse
for ever going away and leaving horrible gaps.

e

Moreover the slipping away to “‘ the hills ”’ has begun, and
T.P.H. workers come in to say * good-bye’—an always
unpleasant proceeding. Our Theosophical workers are so
good, so untiring, so unselfish, so ready always to shoulder any
burden that suddenly {falls upon Adyar, that one wonders how
so many good people manage to find their way here. And
visitors who come always speak of the peacefulness of the
atmosphere, for with all the strenuous, unceasing work, there
is always in Adyar a heart of peace.

t‘#

Soon, Mr. and Mrs. C. Jinarajadasa will be flying away
to Australia, to stay for a while with our loved and revered
Mr. Leadbeater. Since early boyhood our Brother Jinarajadasa
has been eclosely in touch with “C.W.L.,” who was first his
tutor and guardian and, since the boy grew into a man, verily
his Elder Brother. With them is going a young Indian of
high promise as a Theosophical worker, who has already
earned his spurs in service to the villagers round Madanapalle,
having, with a little band of young men, built and opened
several schools for both children and adults. He will be
missed, as he has a power of inspiring others ; but the wider
outlook that is acquired in visiting other lands is a gain
to anyone who consecrates his life to India’s service. He
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will, I am sure, return the more useful for his temporary

absence.

*
* &

With younger workers growing up, and with the fine
body of men and women nearing middle age, and well trained
in service, I am beginning to feel that I may soon be allowed
to slip away, and leave the work with its many branches in
hands competent to carry it on and carry it further. So much
initiative and power of work are showing themselves in these
successive ranks of men and women pledged to and apt for
Service, that there is no fear of any gap occurring that cannot
well be filled. And the Labourers are of good quality, and
stand in graded order, following each other, rank after rank,
ready to fulfil their duty.

I*'l

I saw Adyar the other day through the eyes of one who
had not visited it, perhaps for some twenty years, and was
surprised and gladdened as he was motored round from one
part to another, seeing growth and signs of steady work in
every part alike. We, who live here year after year, do not
realise the changes and the expansion in all directions, as
year follows year, and each adds its accumulated contribu-
tions. What will it be like, one wonders, after another
twenty years of growth, another twenty years of ever-enriched
experience, of fuller knowledge and of stronger life ? How far
will those who are now our youngest have carried it forwards ?
—and we shall then be the youngers in our turn, to serve in
larger, deeper, wider ways, and to build on the foundations
that will have been laid for future progress.
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GOD’S LAND

By T. H. MARTYN

N the newly constructed world that is to arise after the
war, what of the land ? In the pre-war days economists
talked much of labour and of capital, of wealth and poverty, of
wages and interest, and very occasionally of land. Yet, for-
gotten or remembered, the fact stands out pre-eminently, that
land is the one producer of wealth, the one primary necessity
of labour, the one remedy for poverty.

The earth is a wonderful magician ; and no fairy queen,
ever conjured by human imagination, wrought miracles with
more ease than does the great mother earth. Drop into her
bosom a grain of wheat, some fruit seed, an acorn or two, and
such other trifles, wave the wand of time over the seasons,

and behold, fields ripe unto the harvest, orchards of fruit-laden
2
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10 THE THEOSOPHIST APRIL

trees, and forests that provide the shelter and comfort of vast
cities, while the fields and the orchards feed those that dwell
in them. Woithout land, labour would be useless. The brick-
layer would have no bricks, the carpenter no wood, the black-
smith no iron, the tailor no cloth, the sailor no ships, and the
soldier no guns. Worse still—if it could be worse —there
would be nothing to eat; no, not even fish, for the land
supports the rivers and the oceans, and bears them on her
channelled surface. Yes! Wealth in whatever form, and all
stored-up wealth, which is capital, are directly produced by
land; and without land is no wealth, no capital.

Most of us have grown up to believe that land is itself a
form of property or wealth, and to act as if that were true.
Land is not wealth, it is the creator of wea/th. Capital again
1s accumulated wealth, wealth being the product of land evolv-
ed by applying labour to it. The longest and most complex
definitions extant—and there are many of them—will not
undermine this simple dogma. Man by his labour can create
wealth and hence capital, and only by contact with the
land ; but he cannot create the land. A wise and beneficent
All-Father, anticipating man’s limitations, has ‘‘ created ” or,
shall we say, prepared for him habitable conditions. He has
provided three factors that are essential—air, water, and earth.
Man is impotent as a creator of either, outside the laboratory.

It does not seem to have occurred to man as yet to divide
up the air, or to fence it off as private property. Now
that aeroplanes have made their appearance, there is some
whisper of national “rights” in air, but happily, up to the present
time, the air has not passed into the hands of private owners.
This is not entirely so with regard to water. The legal code
discusses “ ripatian = rights, by which individuals are given
control of rivers, but the ocean so far has escaped being cut up
as private property. When we come to land, however, the
third factor in the Great Architect’s Estate, things are
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1919 GOD'S LAND 11

different. A wild scramble has happened among mortals for its
possession; what belonged to God and was His property, has
been parcelled out into fields, allotments and city sites;
bought and sold as private property; held unto “ heirs and
assigns in perpetuity,’ and all the rest of it.

It is expressly written in the Western Scriptures: ‘‘ The
earth is the Lord’s and the fullness thereof.” That might have
been true long ago. Nowadays, those who have a grudge against
Providence ask how is it, if God really is beneficent, that He
allows His children to suffer from want even of the simplest
necessaries of life. How is it that a tenth of the population of
the favoured British people must ever live on the verge of star-
vation ? With all reverence it may be claimed that the All-Father
intended and arranged differently, that He has in fact provided
everything necessary to sustain in comfort, if not in compara-
tive opulence, all His children. AIR, WATER, LAND; but
something has gone wrong with the LAND. The earth is the
Lord’s no longer, it belongs now to a landlord, to a squire, a
speculator, a millionaire, a corporation—most of it—and little
bits to the suburban householder.

If the land was intended to be a National asset, a trust to
be held in common for ALL who come down into incarnation,
it seems reasonable to conclude that the basic mischief caused
by its alienation must be remedied before we can have any
reconstruction that is worth talking about. Reform of any
kind without this fundamental reform will be impermanent in
its effects, and the man who owns the land will, sooner or
later, be the sole gainer from 1it. If the foundations of our
house are twisted, no good can result from doing up the house:
the foundatiorns must first be attended to. So with the bigger
house the race occupies as the All-Father's tenants. How is
it possible to get its foundations straightened once more ? In
other words, how are we to get the land back into the Nation’s
control ?
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12 THE THEOSOPHIST APRIL

In this connection two economists of recent times have
indicated remedies : Alfred Russel Wallace, and Henry George.
Their books, entitled Land Nationalisation and Progress and
Poverty respectively, say enough to convince any student, not
weighted with vested interests, that the contentions set out in
them, and briefly indicated in this article, are unassailable.
Each suggests or rather elaborates a remedy.

That of Henry George is a searching one. He claims in
effect that private owners of land have no rights as such, any
more than has a man who buys a horse, or a piece of jewelry
that has been stolen. 1f by any chance the present owner has
“rights,” then he must be mulcted in the public interest.
George’s remedy 1is to ascertain the value of all land, apart
from the buildings or other  improvements " on it, and to tax
that unimproved value, till the Government gets the whole of
it in the form of annual revenue.

Wallace has more sympathy with the existing private
owner, He realises that it is not possible to compensate him
by handing over a cash equivalent, as there would not be
enough money to go round; but he proposes that the Govern-
ment shall resume the ownership of, and pay to the present
owner for the remainder of his life, the inccme he now derives
from his land, and to his immediate offspring or heirs their
proportion of same after he dies, and then to stop. Wallace
reasons that after two or three generations the land would thus
come back to the control of the Government without entailing
suffering on anyone in the process. In neither of these
proposals is the aim that of turning present occupants out, or
prohibiting their use of what had been ¢/ci/- land. Occupation
and ownership are essentially ditferent things.

Henry George's principles have taken deep root in
Australia and New Zealand. In both countries the unimproved
value of all land has been determined, and it forms the basis of
taxation, not only in country districts, but in many of the towns
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and cities. In 1916, the Municipality of the City of Sydney
adopted the unimproved value of land as the basis on which
to levy rates, in place of levying them on buildings and
“improvements”’. The effect has been a marked one, as it no
longer pays to keep valuable city sites idle. Though at present
there are many exemptions, the tendency in the Dependencies
1s to rely more and more on the land to produce revenue, and
after the war it may be found that the one practicable way of
meeting the war-bill is to extend this form of taxation to all
land, doing away with all exemptions.

If the British Government could become the one landlord,
it is easy to see that many of the ills that trouble us would be
much modified. Few people would then retain the use of
land that they could not use to advantage. It would not pay
to do so. If the very wealthy chose to hold large areas, they
would donate to the Government annually a sum equivalent to
the full productive value of the estate occupied. Again, let 1t
he clear that it is the unimproved value of the land that would
be assessed, buildings and improvements remaining the sole
property of the individual, and that the rate charged would be
the value of the land in that vicinity.

Most Western countries have their own banks. A bank
with a Government behind it is regarded as offering perfect
security to depositors. The vaults of such a bank hold in
their safe keeping what is regarded as the country’s reserve
wealth, usually a few tons of gold or silver. The bank is the
centre of exchange ; people take out or pay in of their wealth.
The bank borrows and the bank lends. It is the mainstay of
the community’s credit. That, at any rate, is the tradition;
“superstition ”’ would perhaps be a more correct word to use, for
banks may and do fail, even National Banks, and must be liable
to failure because the true basis of sound credit and stability is
not gold nor is it silver. It is not money. Itis LAND. The
land truly may be described as God’s Bank. Let us see why.
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14 THE THEOSOPHIST APRIL

Already it has been pointed out that the land is—through
labour—the sole producer of wealth, the one primary though
universal lender, as it were. Attention is now drawn to the
equally striking circumstance that land is the one incor-
ruptible storehouse in which wealth must ultimately become
lodged. In other words the wealth produced by the people of
any country over and above their immediate needs goes into
LAND VALUES. To make this clear, let us take an illustration
or two.

A little over half a century ago, a miner in Australia, from
the newly discovered gold-fields, attended an auction sale of
what we call Real-estate, that is, land. Carried away by the
eloquence of the auctioneer, though he had no use for it, the
miner bought a couple of allotments for £560. Soon after, the
buyer left for England, having inherited a title. Soon after
also, a site for a new city was surveyed in the immediate
neighbourhood of the miner’s purchase. The city—known as
Melbourne—grew apace, the roads became streets, houses were
converted into shops, where many people passed; in time the
city became the capital of Australia, palatial buildings were
erected in its main streets; parks and public gardens beauti-
fied it, and trams and trains connected the heart of the city
with wide-spreading suburbs. Meanwhile the miner had
died, there were delays about succession, and his unconsidered
purchase became at first a sort of rubbish tip for neighbours,
and later a site for street hawkers and such like. At length
instructions came to sell the land; it was what estate agents
describe as unimproved, a vacant block, but right in the heart
of the city. The sale realised over £90,000. Who or what
put this value into it, this unearned increment ? The answer
is apparent. The community as a whole was entirely
responsible for every pennyworth of the unearned increment.
The owner clearly had done nothing to contribute towards it.
He had not so much as looked at it!
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We will now look back for a moment to the time when
we can assume that very few people occupied the British
Islands. At that time the cash value of the whole of them
would be negligible; about as much, say, as that of a small
group of coral islands in the Pacific to-day. Population came.
Using the land it accumulated wealth, built villages and towns,
the sites of which became worth scores of sparsely inhabited
islands. From the moment people came, up to the present
time, the buying and selling value of the land has increased
steadily with the population. In 1811 the population of
Britain was in round figures 10,000,000. In 1911 it was
45,000,000. If the value of the bare land had been ascertained
mm 1911, it would be found to have increased literally beyond
the dreams of avarice since 1811, and for no other reason, in
the main, than that the population had increased.

Of course there is no means of ascertaining what these
values were in the British Isles in 1811, nor is there any
reliable way to arrive at them to-day; but actual facts are
available as regards another little lot of islands, which have
been occupied during the last century by the same race. I
refer to Australia and New Zealand. A member of the New
Zealand Parliament recently stated in public that in 1891 the
unimproved value of land in New Zealand was £75,832,465.
In 1914 it was £228,493,376—an increase of £152,660,911. The
{otal population of New Zealand in 1891 was 700,000, and in
1914 it was 1,158,438. _

These New Zealand figures, which are authentic, indicate
that while the population increased 65 per cent, the unimprov-
ed value of the land increased 300 per cent. This may or
may not be a sufficient basis of comparison; but let us for a
moment apply it as if it were, and for that matter it quite
possibly is. If it be assumed that in 1811, when the popula-
tion of Britain is known to have been about 10,000,000, the
unimproved value of all its land amounted to two thousand
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million sterling, then in 1911, at the same rate of increase,
when the population had increased to 45,000,000, the unim-
proved value should approximate to four billion sterling. That
looks excessive ; and it is not necessary to speculate. Even if
the present value totalled only 10,000 million, it would yield a
revenue of 500 millions sterling. Whatever be the true value
of this God-made estate, it certainly is an enormous one, as
most people who pay rents in the big cities must know. In
the city of London some land is said to have changed hands or
to have been valued at no less than £2,000 per square yard.

Sometimes, because agricultural land in places recedes in
value, even in England, the impression is formed that land
values generally are not increasing. Let it never be forgotten
that it is the sites of towns and cities that swallow up the bulk
of the national wealth, not the agricultural lands; and in the
aggregate the values of sites are always increasing as the
population increases.

Well, think of it: the sweat of toiling millions for a
century, turned into a cash equivalent and deposited in God’s
British Bank to the value of millions of sovereigns; and then,
or to be more exact, during the process, handed over to a few
people who happen to own the land. Directly and indirectly
every living soul who has been born in and worked in Great
Britain has contributed to this quota: all have paid in: but
how many have been permitted to draw anything out ?

The discovery of labour-saving machinery was heralded
as a universal boon ; boon 1t has proved to those who own the
land, but not to the toilers who do not; rather has it injured
them, and much of the poverty of to-day is attributed to
machinery, just because it reduces the need for labourers.
Had the Government of Britain owned the land when Watt
discovered his steam engine, and subsequently while all the
advantages arising out of the use of electricity have been
accruing, it could and presumably would have distributed the
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benefits derived from labour-saving machinery over the whole
community ; all classes would have benefited, not one small one
at the expense of others.

Now the advantages are shared, not on a community
basis, but on a land-holding basis. In New Zealand, in 1914,
one-half of the land was owned by 6,148 persons, and it was
they who drew out the half of the yearly increase in values,
not the million of people who were putting the increased value
in. In Britain more than half the total value of the land is
“owned " by a handful of people. In London itself more than
one-half 1s owned by 200 persons or corporations; it is this
moiety who gather the dividends, so patiently deposited by
millions of toilers in God's Bank.

Now is this right? From the standpoint of vested
interests, it is essentially proper, I know ; but is it ethically
sound, is it moral ? Is it just ? Again, is it wise ?

All the facts point to a negative answer to each of these
questions. An ever-growing body of well informed public
opinion condemns the gross callousness which involves
millions of the masses in perpetual and unnecessary poverty,
when it is realised that it is preventible, that it results from
ignoring a self-evident divine plan. One wonders what is to
be the karma of any civilised people that ignores it. From the
expediency point of view it is not wise, and when once we
become enlightened as regards the facts, and see that our pre-
sent system is contrary to and interferes with the carrying out
of a divine plan, we must perforce conclude that it is not right.
Nay we must go further and admit that it is glaringly and
wickedly wrong.

Here, then, the whole question takes on a very personal
aspect. Are the economists right or wrong, when they declare
that the earth literally is the Lord’s : that it belongs to the com-
munity as a whole ? That it should be held as a sacred trust for

the people? That its riches should be used for the benefit of all ?
3
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The setting right of this one fundamental error in our
present system would enable the British Government, with
the revenue of British land in its purse, to clothe, house, and
educate every British-born child, to nurse to health every per-
son afflicted in body or mind, to control and assert its undis-
puted right over all living areas, and to dispense with slums;
to greatly modify unemployment, honourably pension old age,
and have land available for all purposes and uses. Further it
could uphold its laws, protect its people, without borrowing
and possibly without taxation.

Difficulties in the way! Oh yes! There are always dif-
ficulties in restoring right out of wrong, health out of sickness,
or happiness out of sin. These things have to be done, how-
ever, in spite of difficulties. The question is rather: is it
right ? than: is it difficult ? To-day things are recognised to
be out of gear with the body politic, and the thought of social
reconstruction is in the minds not only of economists but of
the people. It would seem positively necessary to settle this
great land question before any attempt is made in other direc-
tions to reconstruct, if success is to attend the effort.

This article has only mentioned Britain and Australia,
but similar causes must have produced similar results in other
parts of the world. What the conditions may be in a country
like India I do not know, but in some parts of the East a wiser
system of land tenure has come down from the past. The
Federated Malay States is an example in point. Of late there
has been a little alienation of land in some of the large towns,
following the evil example of the West; but practically the
whole of the land is still in the control of the Administration,
and as a result the Federated Malay States is one of the very
few countries in the world that has no National Debt. It may
be added also that poverty in the Western sense is hardly
known there. In Russia “land reform ™ in the ignorant
peasant mind means breaking up large estates and dividing
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them among the peasantry. That may be a desirable thing to
do or it may not, but it is a quite different thing to placing all
lands under the control of the Government.

Probably everv one agrees that land should be made avail-
able to small holders who will cultivate it, and under a National
system of administration it would always be possible to cut up
large holdings and make small ones of them as needed. But—
and it is a big “ but,” as well as one for repetition—the matter
of agricultural lands and their administration is but a side issue
in dealing with this important matter, and does not affect the
still more vital fact that the great crime of our existing system:
is, that we are robbing the bulk of the people of the increment
which for the most part accrues to city and town and not so
materially to country and agricultural lands. 7he stored up
wealth that a population creates becomes banked in the closely
populated sites, not in sparsely populated districts.

It has been reasoned with a good deal of force that if the
land ‘were restored to the Nation, far more freedom could be
accorded to individuals than is possible now ; that crime as
well as want could be reduced, and that the present discontent
and clamour against the existing order of things might quite
easily give place, under wise administration, to conditions fair
to all, and which might be relied on to encourage the develop-
ment of the best qualities in citizenship, as well as those
which make for growth of the soul.

Finally, there is every reason to expect that further dis-
coveries will yet he made which will enormously reduce the
need for human labour; if private ownership in land is per-
mitted to continue, the whole benefit of the saving will pass
into the hands of the few holders of the land, and the labourer
be no whit better off. A situation which is unthinkable in
view of the increasing enlightenment of the masses.

T. H. Martyn
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WAR, WOMEN AND WORK

By JoHN BEGG, F.R.I.B.A.

NE of the most important tasks of mankind in these stir-
ring times is to set his mind to thinking truly with re-
spect to the wonderful panorama of events unfolded before him,
and especially to discover, and put in its proper position of
centrality, the link thal connects all the various portions of
that panorama. Take these three: first the great war, second
the feminist movement, and third the labour problem—War,
Women, Work. What is the link connecting these ? Assured-
ly there is one; and equally assuredly, until a man has recog-
nised it, he is in no position to understand any one of them
fully ; and until he understands one and all of them, at least to
the measure of his capacity, he is in no position either to
take advantage of the opportunities of the time in the interests
of his own development, or to be made use of as an instrument
in furthering God’s Plan.

Broadly, I think, there is a fairly general understanding
of the nature of the link, at least, let me say, a broad and
rough appreciation of it. The hour has struck; the call has
gone forth for the sounding of the New Tune. All humanity
has stirred to that call, and those who found themselves with
their movements hampered by the feet of others on their necks
—the ‘“under-dogs’ of humanity—have shown their first
impulse to be one towards freedom. Our late enemies, adher-
ents of the old monarchical system, found the liberty of that
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system, and therefore (or so they argued) of themselves,
restricted and threatened by the world’s trend towards demo-
cracy. Hence the war. Women became’aware of the res-
traints of their position as the chattels of men; hence the
feminist movement. Labour awoke to the sense that it was
under-dog to capital, hence the latest problem.

Let us dig a little deeper and we shall discover even more
of the truth of the position. Why is it that all these sets of
people in particular have been among the under-dogs, and why
should there have been under-dogs at all ? Because, to take
the latter point first, the development of self-consciousness has
hitherto been by the method of separativeness, opposition,
strife; a continual and kaleidoscopically changing mélée on
the principle of “ every one for himself and the devil take the
hindmost ”. These are the hindmost at the moment of calling
“time . This does not show a link, it is true, but rather an
analogy between the three; and here the analogy ends,
as | shall presently show. But before going further, let me
allude to the order in which 1 have placed the three move-
ments—war, women and work. It may truly be said that
the labour movement dates from the French Revolution
or even further back. The German business, again, can
be traced to Frederick the Great; and in its larger sense,
that of the struggle of military imperialism against the
advancing tide of democracy, it may surely be traced fur-
ther back still. The women’s movement was the first of
the three which reached an acute pitch in our own coun-
try in the twentieth century; but it, again, dates from the
days of Mill, if not from the eighteen-thirties and the Brontes.
Altogether I find it hard to say what would be the proper
chronological order of the three, and so have taken that order
in which each has been brought home to the consciousness of
the average Briton, since he awoke to a new world in

August, 1914.
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I have said that the cause of the war was the feeling on
the part of the military caste of Germany that they were
becoming hampered by democracy. With all the trappings of
imperial supremacy, they were in truth no longer ruling, even
in Germany. Money and commerce, in consonance with the
democratic conditions prevailing over the rest of the world,
had practically usurped the leading place, and it was then or
never for the imperialists to assert themselves. So the war
began. [ wish to point out, however, that a double movement
took place. The original under-dogs, the German imperial-
ists, designed their revolt to be one of short duration, a raid
on France, Belgium, Russia and the Balkans, and then, in a
few months, victory, peace-treaties and heavy indemnities.
But, just then, democracy discovered in itself another under-
dog hampered by the former and by fears of worse to follow.
So we had the stirring of a world-wide democracy that turned -
the tables on the Germans, and put them on the defensive. I
must be careful lest I be thought to support the imperial con-
tention of a defensive Germany. In the sense in which that
contention was put forward, it was not true; in another sense
it was true entirely. In the first instance Germany was
certainly the aggressor, but from the moment of the rousing of
the world against her—I might almost say from the entry of
Britain, but will content myself with saying from the issue
of the battle of the Marne—Germany has been on the
defensive in a very real sense. Moreover, from the Fabian
point of view, it was democracy which had unconsciously, but
none the less really, opened the attack, employing, however,
‘““ other means than war .

The women’s suffragist struggle has had a very different
history. While it remained a struggle literally, it seemed to
many like to end in failure, another of the causes doomed to
be ultimately lost. The women won by turning their swords
into pruning-hooks, their banners of revolt into bandages for
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the wounded, their window-smashing energy into the channel
of munition-making! Their campaign, which had included
defiance of law and violence, at once exasperating and ridicule-
inviting, ended in a complete triumph for their cause under
the weapons of love and service. No analogy to ““ Armageddon
here.

The end of the chapter, giving the tale of the labour
struggle, has yet to be written, its history yet to be made.
Like the other two, the movement is inspired by selfishness ;
like the other two, also, it is a struggle for freedom, a
legitimate thing. That it will end for the good of all
concerned, and that soon, we earnestly hope. But that its
end will involve the dramatic triumphs of the other two
struggles we take liberty to doubt. Certainly it is like the
others in being a war of principles, but, unlike them, not of
definitive principles. It is not—or does not appear to have
become yet—like the other two, a “ war to end wars ”’. Rather
it is undertaken just.to get a little more from capital, leaving
labour free and better equipped to continue the struggle later
on. So the analogy is rather between labour and the defeated
German imperialists. WIill they take a leaf out of the women’s
book, and, while the nation is in a giving humour, and its
temper not yet too sorely tried, see if they cannot gain their
ends, as the women have done, by the path of service ? No
doubt labour has been exploited to a disgraceful extent in the
past, and the nation has laid up for itself a corresponding
karma. But labour has got itself into such a tangle, that real
betterment, on the lines on which it has set out to run, seems
impossible. More forcing up the scale of wages and down the
hours of work, more gefting, it is likely to attain ; but what of
a greater quality than getting— that of being and becoming ? Is
it not reducing itself in individual skill and general efficiency,
and in that without which all work is vanity and vexation
of spirit, the possibility of loving the work for its own sake ?
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I see no ultimate outcome to the labour problem—short
of dragging the nation through some, at any rate, of the
horrors of Bolshevism, and so killing the goose that lays the
golden eggs, and much else besides—except the abandonment
of the path of strife for that of service. Our labour friends
will no doubt disclaim the imputation of Bolshevism, but its
points of similarity to their attitude are too many to be ignored.
In particular both are class struggles, and class struggles under
the New Tune must cease forthwith, even if one or other of
the opposing classes has to pass out of existence. Do not let
labour 1insist on completing the analogy that, as I have said,
partly exists between their struggle and the great war. Let
matters not be carried to the point of rousing all who are not of
the so-called “ working class ”’ to oppose them under a threat of
bolshevist tyranny. For the parallel would complete itself
with defeat and disgrace. The ‘ working ” class may be the
only one that strikes, but it is not the only one that works, or
that can combine for a common good. Labour will win, of
course, as it 1s meant to do; but not necessarily these particular
labourers, unless they modify their methods. The time has
come when to strive too greatly for a selfish end, even for a
just and legitimate one, means confusion to the striver, when
Heaven no longer helps those who merely help themselves.
when the meek shall begin to inherit even the earth.

May the end come soon, and may the distractions and
discomforts, that rend the world in a manner second only to
that of war, give place to an order that will let us reap the
benefits of peace in ““ preparing the way of the Lord . Mean-
while above everything let us not help to draw out the agony
by despondency or bitterness. We have kept up our hearts
(more or less) through the war; do not let us lose heart now,
when the good cause has triumphed. Let us be patient,
recognising that a change of direction of the whole world’s
venue cannot, at this stage of our development, be brought
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about without discomfort. I heard it asked the other day if
this must always be so, and if so, why ? Must the “ change of
tune” always mean friction, pain and misery? The best
Answer I could think of was to cite the familiar spectacle
of a child pulling a toy train by a string. All goes well while
he is running straight. Suddenly he decides on a change of
direction, and sets off at an angle. What happens to the train ?
Generally confusion and the capsising of many little coaches
before it settles down on its new course. I was told that there
need have been no confusion if the child had been careful, and
that I was insulting God’s methods by likening them to those
of an impetuous, clumsy child. Well, God, who put it into
the head of the child to change his direction, did not caution
him to be more careful ; and neither, it would appear, does He
with us. Our confusion and sufferings are due to our own
inertia and stubbornness, to our own impetuosity and clumsi-

ness, and are not to be laid to the charge of H1m who ordered
the change. Itis “up to” us!

So far we have seen nothing but an analogy, more or less
complete, between the three great movements. - We set out,
however, to find something more—a veritable link. And now,
perhaps, we are ready to perceive the link. Each of these
movements is a response to a common impulse, the sounding
of what I have called the “ New Tune”. But a straw, a leaf
and a postage-stamp may respond to the same puff of wind,
yet no link be established between them. The link is that the
war, the feminist movement and our present labour difficulties
are all, each in their several ways, manifestations of feminism,
each due to the same forward step on the part of the feminine,
passive or material moiety in our universe, one of those mighty
periodic motions of drawing apart and coming together between
the masculine and feminine, each pair of motions a great
cosmic heart-beat, the diastole-systole of universal life. Further,

that the common impulse to which the three movements we
4
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are considering have responded, the “ New Tune,” has been
once again, as before, a call specially directed to rouse the
feminine or passive, rather than the masculine or active, the
material rather than the spiritual, the ensouled, rather than
the soul.

Let us look at these two propositions: first, that not only
the feminist movement itself, but the other two as well, are
all, in a sense, feminist manifestations ; and, second, that the
order for the fresh advance is always an order for, in a sense,
a feminine advance.

The war was of the nature of a feminine movement because
it was the outcome of the advance of democracy, democracy
being, in turn, the rising to a degree of self-consciousness of
Demos, the erstwhile passive, therefore feminine, ““ common
herd”. I do not say that the war itself was initially a
feminine movement; not, at any rate, the first attack made
by the Central Empires on civilisation, which was merely
the resistance to the already advanced feminine move-
ment of the world’s democracy. But it was not meant by
our unseen Rulers to a very high degree that there should
be a war, any more than it was meant by the rulers of Prussia
that there should be such a war. The repelling of that initial
attack, however, the world-wide uprising to the Allies’
standard of freedom, the great war, in fact, since the battle of
the Marne, can be seen to have been a typically feminine
manifestation.

And labour unrest can also be seen to be a similar mani-
festation, equally typically feminine, when it is considered
that labour represents the physical, the so-called  brute”
force, the body by whose agency the world’s thought is trans-
formed into action, the ve/ic/le by means of which its ideas are
carried forward into the concrete. But because labour
represents the body, the matter, it must not on that account be
supposed that capital represents the soul or spirit. The
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opposition of capital and labour is an entirely artificial one, a
false antithesis appropriate to the world’s unstable equilibrium
on the eve, and in the act, of taking a forward step. Labour
must always be identified with the individuals who exercise
it; it cannot exist apart from them, it ceases when they die.
But capital, which may be laid aside, banked, given away,
dropped into the sea, which can therefore have an existence
quite apart from its temporary holders, and which remains on
their death, must not be so identified, and will not in a future
age of greater stability. The real antithesis to labour is mind,
thought, the idea. The mind of man has temporarily sought
to find its mate, its body, its vehicle, in capital, a glittering
but dead thing, to the humiliation and the oppression alike
of its true mate, body, vehicle—labour. The labour move-
ment is thus, by analogy, the effort of the woman to over-
throw the soulless harlot who stands between her and her
true mate.

The second proposition is one which the mystical sys-
tems have always borne out with regard to the *steps” in
each fresh advance. The soul and the ensouled must work
together, the ensouled at each new stage being pushed forward,
the soul thereafter following it in turn. The traveller can
make no progress apart from the vehicle. It is the vehicle
which makes the forward movement, too often temporarily
unseating the traveller, who must scramble along as best he
can ere he catches up and takes his seat again. An uncom-
fortable mode of travelling, you may well think, tili one has
learned how to keep his seat. Yet it is the mode, it would
appear, that is decreed for us to use. Seated again, the travel-
ler soon finds himself comfortable enough. He even forgets
it is only a vehicle he is in, and not a permanent abode.
Later he forgets that he and the vehicle are not one, and he is
wont to be much disturbed when the latter stirs afresh for

another forward spring. For the effect of his occupancy of
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the vehicle is to wvivify it, to pour into it of his energy that it
may undertake the next advance.

It may here be remarked that this rule, that it is the
passive or feminine which must take the first step in each new
stage of man’s journey, is one that holds quite independently of
whether the race chiefly concerned at the time happens to be
a “feminine” or a ‘“masculine ”’ race. It is a law, from which
there has hitherto been no escape, that man must ““ wait for

2

the waggon ”.

That, therefore, is the link between the three great
movements we have been considering. It is, moreover, the
same link that connects all world-movements worthy of being
called ““ great . In other words, great world-movements have
been wont to be for the betterment of the physical, in order
that a finer and finer vehicle may be provided for the spiri-
tual to occupy at the various stages of its evolutionary progress.
The link is a cosmic one, and refers to the greatest mystery in
the universe—sex in its deepest sense.

Now that we have ‘‘turned the corner,” and as the
process of evolution by opposition gives place to that by
combination, it may be expected that the journey will be
attended by a rapidly decreasing number of discomforts. The
diastole-systole to which I have particularly alluded, is, after
all, comparatively a minor one, such as will gradually cease to
be perceptible during the latter portion of the greater cosmic
heart-beat, as the larger diastole gives place to the larger
systole. The forward movements of the vehicle will no longer
tend to unseat the traveller steadily acquiring more and more
of control. Masculine and feminine will be so reunited that
they can go forward together without the painful process of
recurring separations and reunions. Progress will no longer
be so aptly typified by the jerky action of the pedestrian,
but rather by the smooth and exhilarating motions of
flight.

Google



1919 WAR, WOMEN AND WORK 29

As | said at the beginning, to keep these principles well
before us is the best way to ensure a right understanding of
what is taking place before our eyes, to the end that we may
make the most of our experience towards our own develop-
ment, and perhaps may even have the high honour of being
found fit to be used as instruments in the development of the
Great Plan.

John Begg
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MAYA
By MELINE D’ASBECK

“ILLUSION” they call thee;

Yet thou art Power, Maya!

Thy name with that of Magic is adorned.

Thy month, the month of May, is that of Apparition.
Thou art the great revealer

Without which nought would seem

And therefore nought would be ;

For seeming and being are the tide

Of the Great Ocean beyond all worlds,

The Deep for ever hidden.

Whence rose Maya ?

None can tell.

Invisible as the Great Ocean she.

When Action stirred the Deep,

Passive, she existed.

The world is the Face divine

Gazing from her mirror,

In which It plays.

What is she ?

None can say.

All visions appear and disappear in her,
And she eludeth none,

Yet holdeth none,

Nor does remain, apart from what she seemed to be,
And is no more.
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When is she ?
Never.
For she always is transforming,
Weaving and unweaving
Ephemeral splendours;
Goddess of vanishing dreams.
Therefore she is called Illusion.
Yet, out of her fleeting radiance
The Immortal Being glances.
Her bliss and beauty of a moment
Are flashes of Eternity,
And her minutest little flowering,
A musing of the Infinite.
She evokes Life-Mystery.
Therefore she is Power,

- The Magic of the world.

In Darkness the Drama of Dawn is acted.
The Invisible Being and Maya, His Shadow,
Dance the Cosmic Dance,

Joining and parting,

Circling and designing

Shapes archetypal.

They sing and echo

In voice that none has heard,

The Word of Power,

Soul of all music.

When distance is infinite between them,
A dazzling glamour is cast

By the play of Dark into Dark,

And Maya becomes

The Great Ocean of Change,

The ever-flowing sea of sounds,
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The endless unfolding of wonders,

The myriad host of beings,

Born of distance,

Clad in difference,

Yearning for one another ;

Yet so ineffably partaking of each other’s beauty
That they forget they are apart,

And, drawing near 1n vesture of their doom,
They chant once more the Word that none did hear,
Sounded and echoed in the Abyss,

Before Its Bloom—

The Word of Love.

Its incantation leads the singers through the glamour ;
They fathom with all-seeing. eyes

The infinity of which their form is an expression,
And they enter the World beyond the Dawn,

The world of Love and the world of Death,
Where the rapture of beholding

Sinks into the bliss of merging,

And thy power of evocation, Maya!

Has achieved its aim supreme.

Seeming and Being are the tide
Of the Great Ocean beyond the Light.
Love and Death are the ebb that flows
Back in the Night
Where the shadowy dancers play
And then unite.
Meline d’Asbeck
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FIRST PRINCIPLES OF THEOSOPHY
By C. JINARAJADASA, M.A.
INTRODUCTION

THEOSOPHY is the wisdom arising from the study of the

evolution of life and form. This wisdom already exists,
because the study has been pursued for long ages by properly
equipped investigators into nature’s mysteries. The investi-
gators, who are called the Masters of the Wisdom, are those
human souls who in the evolutionary process have passed be-

yond the stage of man to that next higher, that of the “ Adept ™.
5
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As man is evolved to Adept, he gains knowledge by investi-
gation and experiment. The knowledge so far gained by an
unbroken line of Adepts is Theosophy, the Ancient Wisdom.

As man becomes Adept, he ceases to be merely an item in
the evolutionary process, and appears as a master and director
of that process, under the supervision of a great Consciousness
called in Theosophy the L0GOS. He is enabled, as a co-operator
with the LOGOS, to see Nature from HIS standpoint, and to
some extent survey her not as a creature. but with her
Creator. Such a survey is Theosophy to-day.

These Masters of the Wisdom, the agents of the LOGOS,
direct the evolutionary process in all its phases, each super-
vising His special department in the evolution of life and form.
They form what is known as the Great Hierarchy or the Great
White Brotherhood. They guide the building and unbuilding
of forms on sea and land; they direct the rise and fall
of nations, giving to each just so much of the Ancient
Wisdom as is needed for its welfare, and can be assimilated
by it.

Sometimes that wisdom 1is given indirectly, through
workers in quest of knowledge, by inspiring them, all unseen,
to discoveries; sometimes it is given directly, as a revelation.
Both these ways are observable now in the twentieth century.
Indirectly, the Masters of the Wisdom, who are in charge of
the evolution of all that lives, are giving the Wisdom— the
science of facts—through the invisible guidance and inspiration
of scientific workers; directly, they have given it in a body of
knowledge known by the term Theosophy.

Theosophy is then, in a sense, a revelation, but it is a
revelation of a knowledge to those who have not yet discovered
it, by those who have already done so. It cannot but be a
hypothesis at first to whomsoever it is offered; it can be-
come one’s own personal knowledge only by experiment and
experience.
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In Theosophy to-day, we have not the fullness of knowledge
of all facts. Only a few broad facts and laws have been told
us. sufficient to spur us on to study and discovery; but
innumerable gaps remain to be {illed in. They are being filled
in by individual workers in our midst, but what we have of
knowledge is as a drop in the ocean to what lies undiscovered
or unrevealed. Nevertheless, the little we have is of wonderful
fascination, and reveals new inspiration and beauty everywhere.

Theosophy to-day, in the modern Theosophical literature,
will be found to be concerned mostly with the evolution of
Life. But the knowledge concerning the evolution of Forms,
gathered in every department of modern Science, is equally a
part of the Ancient Wisdom. In both there are gaps to be
filled in, but when both are correctly viewed, each is seen to
supplement the other.

As in every work of science, so too in this exposition of
Theosophy there are bound to be two elements. A writer
will expound what has been accepted as fact by all, or by a
majority of scientific investigators, but at the same time he
may include the result of the work of a few, or of himself only,
that may require corroboration or revision. As he proceeds,
he may unconsciously or through lack of true scientific train-
ing, not separate these two elements. Similarly, while the
leading ideas of this work may be considered ‘“ Theosophical,”
and as a fairly correct exposition of the knowledge revealed by
the Masters of the Wisdom, there will be parts that will not
deserve that dignity. But as Truth is after all a matter of
discovery by each for himself, what others can do is merely to
point out the way. Scientifically established truths, and what
may be but personal and erroneous views, must all be tested by
the same standard.

Though in its fundamental ideas Theosophy is a reve-
lation, yet there is no authority in it to an individual, unless
he himself assents to it. Nevertheless, as a man must be ready
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to stand or fall by the noblest hypothesis of life which his
heart and mind perceive, this work is written to show that
such a hypothesis is found in Theosophy.

THE EVOLUTION OF LIFE AND FORM

There is no better preparation for a clear comprehension
of Theosophy than a broad, general knowledge of modern
science. For science deals with facts, tabulating them and
discovering laws; Theosophy deals with the same facts,
and though they may be tabulated differently, the conclusions
are in the main the same. Where they differ, it is not because
Theosophy questions the facts of the scientist, but simply
because, before coming to conclusions, it takes into account
additional facts which modern science either ignores or has
as yet not discovered. There is but one Science, so long
as facts remain the same; what is strictly scientific is
Theosophical, as what is truly Theosophical is entirely in har-
mony with all the facts, and so in the highest degree scientific.

The greatest achievement of modern science is the con-
ception offered to the thinking mind of the phenomena of
existence as factors in a great process called Evolution. Let
us understand in broad outline what evolution means, accord-
ing to science, and we shall be ready to understand what it
means according to Theosophy.

Let us consider first the great nebula in Orion (Fig. 1).
It 1s a chaotic mass of matter, in an intensely heated condition,
millions and millions of miles in diameter. It is a vague,
cloudy mass, full of energy; but so far as we can see, it is
energy not performing any useful work. What will happen
to this nebula? WIill it continue for ever chaotic, or will it
undergo some change ? The probable change, its next step, we
can construct in imagination as we look at the nebula in Ursa

Major (Fig. 2).
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The nebula now has taken on a spiral motion. It revolves,
and its matter tends to
THE SOLAR SYSTEM aggregate round a nucleus.
In course of time, the
spherical mass will flatten;
as it contracts, ring after
ring of matter will break
off from the cooling central
nucleus. As millions of
years pass, these rings of
matter too will break ; each
will aggregate round some
nucleus, and instead of a
ring we shall have a
planet, retaining the origi-
nal motion of the nebula
and revolving now round
a central sun. Or it may
Fic. 3 be that, without breaking

into rings, the nebula will throw off, as it whirls, outlying parts
of itself, which then condense and become the planets; but in
either process the original chaotic nebula will have become an
orderly solar system, with a central sun and planets circling
round it, like the solar system in which we live (Fig. 3).

What will be the next stage ? By this time, within the
solar system, there will have appeared the lighter chemical
elements. Hydrogen, carbon, nitrogen, oxygen, phosphorus,
calcium, iron, and others, will be there; they will enter into
certain combinations, and then will come the first appearance
of Life. We shall have some of the matter now as protoplasm,
the first form of Life. What, then, will be the next stage ?

This protoplasm too, arranges itself in groups and com-
binations ; it takes the form of organisms, vegetable and
animal. Let us first watch what happens to it as it becomes
vegetable organisms.

Two activities will be noticeable from the beginning in
this living matter : one, that the organism desires to retain its
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life as long as possible, by nutrition; the other, to produce
another organism similar to its own. Under the impulse of
these two instincts, it will evolve; that is, we shall see the
simple organism taking on a complex structure. This process
will continue, stage by stage, till slowly there will arise a
vegetable kingdom on each planet, such as we have on our own
(Fig. 4). Each successive stage will be developed from its

THE VEGETABLE KINGDOM

Fhowers naked-
Willow
Simple Perianth-
Netes
Perianth of Sepals

Lilioceouvs ond free perols. Flowers with petols
Plants, Rose, Geranivm, Joined —Primrose,
Rushes,Rwrns, Buttercups, ete. Meaths, Foxglove, efc.
Grosses, Seckpe.
Orchid's, efe. YEW
PODOCARP  PINES
MONO -
cotvLEDdNS ener,
SEED | PLANTS
WATER HORSE CLUB MOSSES
TRUE FERNS TAILS

FERNS

SPORE|PLANTS

MOSSES

LIVERWORTS

ALGAE

SLIME FUNGI
HETEROCONTAE

STONE WORTS
ALGAL FUN®!
BROWN ALOAE

CONJUGATES
GREEN ALGAE
RED ALOGAE

BACTERIA
DIATOMS

FLAGELLATES

(Unicellular oguatic organisms comb/'niny
onimal and plont characteristics)

FiG. 4

Google



1919 FIRST PRINCIPLES OF THEOSOPHY 39

predecessor ; each will be so organised as to be able better to
prolong its existence and to give rise to offspring. Each will be
more ‘“‘ evolved ”’ than what has gone before. From unicellular
organisms, bacteria, algae and fungi, will be developed spore
plants, able to disseminate offspring in a new way ; later, a better
method of propagation will be evolved, by means of seeds ; later
still, there will come the stage of flowering plants, where the
individual organism, with least expenditure of energy, will retain
its own life, while
THE ANIMAL KINGDOM |at the same time
giving rise to a large
number of offspring.
Stage by stage the
organism increases
in complexity, but
that very complexity
enables it to ““live”
more satisfactorily,
that is, to give rise
to offspring with the
least expenditure of
force, to prolong its
life, and at the same
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time to produce a
type of progeny with
new and greater
potentialities of self-
expression than its
parent.

A similar process
of evolution takes
place with proto-
plasm as it gives rise
to the animal king-

dom. From protozoa, simple unicellular organisms, we have step
by step the various groups of the invertebrate kingdom (Fig. 5).
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From simple unicellular organisms to multicellular organisms
with tissues and a nervous and circulatory system, complexity
increases group after group. Then comes a new step in the
building of organisms, with the sheathing of the central nerve
trunk by vertebrz, and thus we have the vertebrates. From
one order of vertebrates, the reptiles, come the mammals;
among the highest of the mammals appear the primates. Of
this last order of the animal kingdom, the most highly organised
is Man.

The instincts of self-preservation and propagation are seen
in the animal kingdom also. As the structure becomes
more complex, the organism is better fitted to adapt itselt
to the changing environment, better able with less and less
expenditure of force to live and produce similar organisms.
But among the higher vertebrates a new element of life
appears.

If we contemplate life at large in its ascending forms, we see
that in the lowest creatures the energies are wholly absorbed in self-
sustentation and sustentation of the race. Each improvement in
organisation, achieving some economy or other, makes the main-
tenance of life easier; so that the energies evolved from a given
quantity of food, more than suffice to provide for the individual and
for progeny: some unused energy is left. As we rise to the higher
types of creatures having more developed structures, we see that this
surplus energy becomes greater and greater ; and the highest show us
long intervals of cessation from the pursuit of food, during which
there is not an infrequent spontaneous expenditure of unused energy
in that pleasurable activity of the faculties we call play. This general
truth has to be recognised as holding of life in its culminating forms—
of human life as well as of other life. The progress of mankind is,
under one aspect, a means of liberating more and more life from mere
toill and leaving more and more life available for relaxation—for
pleasurable culture, for asthetic gratification, for travels, for games.’

From the chaotic nebula, once upon a time, to man to-day,
thinking, playing and loving—this is the process called Evo-
lution. A chaos has become a cosmos, with orderly events
that the human mind can tabulate as laws; the unstable,
“a-dharma,” has become the stable, ‘“dharma’. We see the

! Herbert Spencer, Life, 1, 477,
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FiG. 6 and say evolution is
a fact. We can only reconstruct the process by observing

different kinds of nebul®, by studying the structures of extinct
and living organisms, by piecing together here a tail with
there a wing. None can say that the universe did not arise
in all its complexity a few thousand years ago, just be-
fore historical tradition begins; and none can say that the
universe will not to-morrow cease to be. But man cannot
be satisfied with taking note only of the few brief moments
of the present which his consciousness can retain; he must
have some conception of nature, postulating a past and a
future. Such a past and a future is propounded, largely from
analogy, in the process called evolution. In a sense, evolution
i1s a hypothesis, but it is the most satisfactory hypothesis so
far in the history of mankind, and one which, when once
accepted, shows evolution everywhere, for all to see.
Fascinating as is the survey of the cosmos in the light of
evolution as taught by modern science, there is nevertheless
one gloomy element in 1it, and thatis the insignificant part

played by the individual in the timeless drama. Nature at
6
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42 THE THEOSOPHIST APRIL

work, “evolving,” lavishly spends her energies, building form
after form. But a terrible spendthrift she seems, producing far
more forms than she provides sustenance for. Time is of no
account, and the individual but of little, only indeed so long as
he lives. During the brief life of the individual, nature smiles
on him, caresses him, as though everything had been planned
for his welfare. But after he has made the move she guides
him to make, after he has given rise to offspring, or has slightly
modified the environment for others by his living, death
comes and he is annihilated. That “I am I,” which impels
us to live, struggle, to seek happiness, ceases to be; for it is
not we who are important, but the type—‘so caretul of the
type she seems, so careless of the single life . Where to-day
is Nineveh, and Babylon, and *‘ the glory that was Greece and
the grandeur that was Rome ™ ?

"Tis all a Chequer-board of Nights and Days
Where Destiny with men for Pieces plays:
Hither and thither moves, and mates, and slays,
And one by one back in the closet lays.

From this aspect, evolution is terrible, a mechanical
process, serene in its omnipotence and ruthlessness. Yet, since
it is a process after all, perhaps to bring in personal
considerations of whether we like it or not may not be
to the point. But as we are men and women, thinking and
desiring, we do bring in the personal element to our concep-
tion of life; and if we look at evolution, the outlook for us as
individuals is not encouraging. We are as bubbles on the sea,
arising from no volition of our own, and we cease to be, follow-
ing developments in a process which we cannot control. We
are ‘“such stuff as dreams are made of, and our little life is
rounded with a sleep .

Is there possible any conception of the evolutionary
process which can show a more encouraging outlook ? It is
that which Theosophy offers in the doctrine of the Evolution
of Life through the evolution of forms.
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As the scientist of to-day examines nature, he notes two
inseparable elements, matter and force; a third, which we
know as life, he considers the effect of the interaction of the
two. In matter he sees the possibilities of life and conscious-
ness, and neither of these two latter is considered by him
capable of an existence independent of matter. In the main this
conception is true; but, according to Theosophy, a modifica-
tion 1s required, which may be stated as follows.

Just as we see no matter without force, and no force
which is not affecting matter, and just as one is not the product
of the other, so, too, there exists a similar relation between life
and matter. They are inseparable, and yet one is not the
product of the other.

In the universe there are types of matter finer than those
recognised by our senses, or ponderable by the most delicate of
instruments. Many forms of energy, too, exist, of which but
a few have as yet been discovered by man. One form of
energy, acting in conjunction with certain types of ultra-
physical matter, is called Life. This life evolves; that is, it is
becoming slowly more and more complex in its manifestation.

The complexity of the life-activities is brought about by
building organisms in such matter as we know by our senses.
(There are other modes of life-activities, but for the moment
we shall confine our attention to their activities which
our senses can perceive.) It is the life that holds chemi-
cal elements for a certain period as a living organism.
While so holding 1it, that life gains a complexity by
means of the experiences received through its receptacle.
That which we see as the death of the organism is the with-
drawal of the life, to exist for a while dissociated from the
lowest forms of matter, though it is still linked to ultra-physi-
cal kinds. In withdrawing from the organism at death, such
experiences as were received through it are retained as new
habits learned by the life, and they are transmuted into new
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capacities of form-building, to be utilised with its next effort
to build a new organism.

If we look at Fig. 7 we shall be able to grasp clearly the
Theosophical conception of the Evolution of Life. When we
consider structures only, we are looking at but one side of
evolution. For behind each structure is a life. Though a
plant dies, the life that makes it live, and propels it to react to
environment, does not die. When a rose withers and dies
and disappears in dust, we know that none of the matter is
destroyed ; every particle of it still exists, for matter cannot
be annihilated. So is it, too, with the life which out of che-
mical elements made a rose. It merely withdraws for a time,
to reappear building another rose. The experiences gained of
sunshine and storm, of the struggle for existence, through the
first rose, will be slowly utilised to build a second rose which
shall be better adapted to live and propagate its kind.

" THE EVOLUTION OF LIFE
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Q ANIMAL GROUP - SOUL
Ve ous - SouL
N MINERAL
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As an individual organism is a unit in a larger group, so
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group-soul, an indestructible reservoir of those life-forces that
are attaining complexity by building vegetable forms. Each
unit of life of that group-soul, as it appears on earth in an
organism, comes to it endowed with the sum total of the
experiences of the past organisms built by the group-soul;
each unit, as it returns at death to the group-soul, contributes
what 1t has gained in power of new ways of reacting to
environment. The same is true of the animal kingdom ; each
species, genus and family has its own compartment in the
general animal group-soul. With man, too, the principle is
the same, except that man has passed the stage of belonging to
a group-soul. Each man is an individual life, and though heis
linked in mystic ways to all his fellows in a Brotherhood of Man,
he treads his own path, carving out his own future. He re-
tains his experiences, gained by him life after life, not sharing
them with others, unless he shares them of his own volition.

There is no such thing as death in nature, in the sense of
a resolution into nothing. The life withdraws into its ultra-
physical environment for a while, retaining as new modes of
form-building the experiences which it has gained. Though
form after form comes and goes, their successive lives are but
the entrances and exits of the same life in the evolutionary
drama. Not a fraction of experience is lost, as not a particle
of matter is destroyed.

Furthermore, this life evolves, as already mentioned.
The method of its evolution is through forms. The aim of a
given part of the group-soul life is to manifest through such
forms as shall dominate, through the greatest adaptability to
environment, all other forms, while at the same time they
shall be capable of the most delicate response to the inner
promptings of the life itself. Each part of a group-soul, each
type of life, each group and class and order, has this aim ; and
hence ensues the fierce warfare of nature. She is “red in
tooth and claw with ravin,” but the struggle for existence is not
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the wasteful thing it seems. Forms are destroyed, but only to
be built up into new forms. The life comes and goes, but step
by step it comes nearer to the form which it seeks. No life is
lost ; the waste is but a seeming, and the struggle is the way
to determine the best forms in an ever-changing environment.

When the fittest forms, for a given environment, have
been evolved, then that particular part of the group-soul pours
its life through them with a fullness and richness, marking an
epoch with its domination; and as the environment again
changes, once more the quest is resumed for the next fitter
forms. So all parts of the group-souls of the vegetable and
animal kingdoms are at war in a struggle for a survival of the
fittest. Yet in that struggle not a single unit of life is annihilat-
ed, and the victory achieved by one type is not for itself, but
for the totality of life which has been seeking that very form
as the best through which to unfold its dormant energies.

Life as it evolves has its stages. First, it builds forms in
ultra-physical matter, and then we name it “elemental ” life.
Then, with the experiences of its past building, it ““ ensouls ™
chemical elements in combination, becoming the mineral
group-soul. Next, it builds protoplasm, ensouls vegetable
forms, and after, at a later period, animal forms. Then we
have the next stage as man, Life now building individuals able
to think and love, capable of self-sacrifice and idealism, for

. striving to be Man, the worm
Mounts through all the spires of form.

And man is not the last link in the chain.

In all this cosmic process from atom to man, there is one
element which must be taken into account, if we are to
understand the process correctly. Though matter evolves from
homogeneous to heterogeneous, from indefinite to definite, from
simple to complex, life does not so evolve. The evolution of
matter 1s a re-arrangement ; the evolution of life is an unlocking
and an unfoldment. In the first cell of living matter, in some
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incomprehensible fashion, are Shakespeare and Beethoven.
Nature may need millions of years to re-arrange the substance,
“ selecting " age after age, till the proper aggregation is found,
and Shakespeare and Beethoven can come from her bosom
to be the protagonists in one scene in her drama. Yet all the
while, throughout the millions of years, the life held them
both mysteriously within itself. The evolution of life is not a
receiving but a giving. For behind the very life itself, as its
heart and soul, is something greater still, a Consciousness.
From His fullness of Power, Love and Beauty, HE gave to
the first speck of life all that HE is. As in one invisible point
may be converged all the rays from the glorious panorama of
a mountain range, so each germ of life is as a focal point of
that illimitable Existence. Within each cell HE resides in
His fullness; under HiS guidance, at the proper time, Shake-
speare and Beethoven step forth, and we call it Evolution.

If the study of the evolution of forms, according to modern
science, has enlarged and adjusted our previous conceptions of
the universe, the study of the evolution of life is more striking
still in its consequences. For new elements of complexity
appear in the life side of evolution, and their consideration
means a new evaluation of the evolutionary process. The first
factor in the complexity is that, within the forms as studied
by the scientist, there are several parallel streams of evolving
life, each mostly independent of the others in its development.

Two of these streams are those of Humanity and of a
parallel stream called the
evolution of Devas or Angels

TYPES OF EVOLUT/ION
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forms of ““ nature-spirits,” or the fairies of tradition, into Angels
or Devas. Another parallel stream, but about which little 1s
known, is the life of cells, with its earlier phases and those
to come. A stream of life through electrons, ions and
chemical elements is also probably distinct. Yet other evolu-
tions exist on our planet, but for lack of sufficient information
they may for the moment be left out of consideration.

The ladder of evolving life through the forms in our midst
is seen in Fig. 9. The life utilises organisms built up of solid,
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liquid and gaseous matter ; but it also uses forms built of more
tenuous matter in a ‘“fourth state’” of radiant matter (called
‘“etheric” by the Theosophist), and also in types of matter
still more rarified, called ‘“astral” and ‘‘ mental” matter.
Ascending from the mineral, six distinct streams will be noted,
converging into Adepts or Perfect Men, and Ariipa Devas or
Higher Angels, and culminating in a type of lofty entities
called Dhyan Chohans. Of the six, only two utilise physical
matter in its finer physical or ““ etheric ” states (first and third
columns in the diagram), and then build forms in astral
matter as “sylphs’. One stream builds organisms living in
water, while three use forms living on land. Only one of
the six streams of life leads into humanity; the other five
pass into the parallel evolution of the Devas.

It must be carefully noted that the evolution of life has
its antecedent phases, its heredity, as it were, sometimes quite
distinct from the heredity of the forms. The fact that mam-
mals and birds have been developed from reptilian forms, only
indicates a common ancestry of bodily form. While seaweeds,
fungi, grasses and mosses have a common physical heredity
from unicellular aquatic organisms, the life nevertheless has
ascended through four separate streams. Similarly, while
birds and mammals have a common physical ancestry, the life
of birds has, for its future, stages in etheric creatures, the
fairies on the surface of the earth, then as fairies in higher
etheric matter and so to astral fairies and Devas; but the life
of mammals passes into the human kingdom.

Before passing from these etheric forms in earth-depths
and in the depths of the sea, it must be pointed out that an
etheric form, composed of ‘ radiant matter,” will pass through
and exist in solid rock, or in the sea, as the air can pass through
a wood-pile or remain among the empty spaces between the
pieces of wood. Even our densest substances are porous to

the etheric types of matter ; and organisms of these latter types
7
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find no difficulty in existing inside the earth or sea, and they
are not affected by the heat and the pressure which would
make life for ordinary physical creatures impossible.

The same general differentiation of life is observable if we
consider humanity alone
TYPES ofF LIFE | 5 10) The stream of
life, which later is to be
humanity, has rudiment-
ary marks of specialisa-
tion, even 1its early phases
of elemental, mineral and
vegetable life; these we

NI, NN M M | begin to note more clearly

MINERAL UIFE when the animal kingdom

1s reached. There are

YEGETABLE LIFE seven fundamental types

I T NIMAL T E i | in this life that is going to

Dbe_ CAT HORSE eeenarmowr | | i be human, with modifica-
|

, IUMI?NITY

tions in each type as it is

Fic. 10. influenced somewhat by
the others. They persist throughout all the kingdoms preced-
ing the human. The life of dogs is distinct from that of cats:
that of the elephant from both. The dog life evolved in forms
of wolves and jackals and other canide, previous to its highest
embodiment in the domesticated dog. Similarly other types
of animal life, like cats, horses, elephants, monkeys, had
their earlier * incarnations” through more savage and pre-
historic forms of the same family. (This subject will be
dealt with more fully in the section on the Evolution of
Animals.)

When we come to study these types as they appear in
humanity, a most fascinating view of mankind opens before
us. It requires but liltle imagination to see the canine life,
on its entrance into humanity, appearing as the devotional
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The classification in Fig. 11 is in no way final ;

it i1s given more by way
of suggestion than as an
absolutely correct clue to
the mystery of tempera-
ments. Seven types are
clearly marked; one is not
better or higher than
another ; they are all need-
ed in the great evolutionary
drama, and each is great as
it contributes to the whole
that development of the
one Divine Life and Con-

HUMANITARIAN

sciousness which has been
arranged for it by the
LoGos.

If we examine devotional souls around us, we shall note
some who go to God direct in their heart and mind, and others
to whom God is vague unless conceived in the form of some
Incarnation or Mediator, such as Jesus or Krishna. There are
also devotional souls who are influenced by the dramatic wave
of life; and then they will covet martyrdom, not out of conceit
or desire for posing, but because a life of devotion is unreal
unless it is continually dramatic. Love of God and the desire
to live the Christ-life in the mind of a Tolsto