
would understand the flavour as something due to seasoning or sauce, 
and the glory to be a mere effulgence or wide extended fame. But it 
was necessary to direct tbeir minds to the fact that there is more of man 
than mere body, and therefore such books as Esoteric Buddhism , Zanoni 
and others came before them. And in Mr. Sinnett’s book some division 
had to be adopted that Western minds could grasp until they were ablo 
to go higher. But for my part I  have never understood that 
his book was gospel tru th . Tho great basis of our Society 
would be undermined by any such doctrino, just as much a3 
his own progress would be retarded did he fancy tha t the views ex
pressed by him were his own invention. In his w'ork he has been care
ful to show that his teachers hold tha t a comprehension of numbers is 
coincident with a development of certain inner senses or principles in 
man ; and as he says that our u fifth principle’9 is only in germ, it m ust 
follow under the law of correspondences,—that it is impossible for tlie 
present man to grasp an equation, relating to these higher states, which 
includes more than five terms. The result then is that when we deal 
w ith these matters we will have to use the unknown quantity #, and 
leave every one who deals intellectually with the problem to his own 
manner of placing the different terms. Those who investigate the sub
ject, however, by means of the inner guide, will discover upon attem pt
ing to convey their experiences to their intellect-using fellows, that it is 
nofc possiblo to put their hearers into complete possession of the infor
mation gained in that way. But even if both of these classes in the 
W est are left to their own devices, many decades will pass away, and 
many false as well as ridiculous systems will arise, grow up and disap
pear, before the whole tru th  will be known. B nt if tha t object of our 
Society which calls for a demonstration of the value of the ancient 
Aryan philosophy and psychology is sedulously pursued, we may hope 
for an earlier dawn of a better day. Who then are to be foremost iti 
th is?  Our brothers who now possess Hindu bodies! They are within 
reach ofthe material, they are now in bodies that have grown on Indian 
soil, they aro charged with a debt to the great sages of tho past. Let 
them faithfully translate those books into English, explaining the terms 
as nearly as possible in every case, and not go on with mere translitera
tions of words that do not exist for the West. Thus the power and 
energy of the W est will be wedded to the metaphysics and spiritual 
inheritance of the East, while both will be saved from a greater dark
ness. If this is not done, the day will come when the H indu of to-day 
will find that he has failed to help his W estern brothers who were 
in reality once themselves Hindus. Mr. Subba Row can very easily— 
owing to his mastery of English—enlighten us all by giving us better 
translations, or if his time will not allow that, by inducing many 
Brahmans in India by whom he is held in high esteem, to act upon sug
gestion of his in that direction.

W i l l i a m  Q .  J u d g e ,

«if

T H E  T H E O S O P H I S T .

V ol. V II I . N o. 96.— S e p t e m b e r  1887.

THERE IS NO RELIGION HIGHER THAN TRUTH. 

[Family motto of the Maharajahs of Benares.]

B U D D H I S M  I N  J A P A N .

T H E  sources of inform ation in  E nglish  about B uddhism  in Ja p a n  
are  very  scanty. A lm ost the  only details available have to  

be gleaned  from  M r. B unyiu N anjio’s little  book en titled  “ A  S hort 
H isto ry  of the  Twelve Japanese  B uddh ist Sects/* ail ab rid g ed  
transla tion  from  Jap an ese  M SS., and i t  is upon th is au tho rity  thafc 
th e  p resen t w rite r relies fo r his inform ation, and as th e  book ia 
published in  Tokyo, Jap an , m any of our readers m ay no t be ablo 
to  come across it.

T he first in troduction  of Buddhism  in to  China took place in  67 
A . D. w hen two In d ian  priests, K asyapa M atanga and  C hiku H o
ran , arrived  a t th e  Chinese capital b ea rin g  w ith them  an  im age o£ 
th e  L ord  B uddha and  some sacred books. In  la te r tim es some four
teen  sects were developed, now included in  the two g rea t divisions 
of th e  Blue-robe sect and  th e  Yellow-robe sect, the  la tte r  including 
Lam aism .

N o t un til nearly  five hu n d red  years a fte r China, in  552 A. D ., 
d id  Ja p a n  become acquain ted  w ith  th e  doctrine of B uddha. In  
th a t  year the  K ing  of K udara , one of th e  th ree  divisions of Corea, 
p resen ted  th e  Japanese  E m peror w ith an  im age ol B uddha and 
some sacred books. The teachers of th e  Japanese w ere priests 
from  Corea and  China and  some of the  Japanese  also w ent to China 
to  study  th e  doctrine.

Of the  tw elve p rincipal sects of Jap an ese  B uddhists, the first is 
called the  K u-Sha-Shii or A bhidharm a-K osa-Sastra  sect, tak ing  its  
nam e from  the  p rincipal book of the School. This book was com
posed in  In d ia  b y  V asubandhu, who lived about nine cen tu ries 
a fte r  B uddha. This sastra  was tran s la ted  into Chinese first in  563 
A . D .,. ?lnd secondly in 654 A. D. In  658 A. D. two Jap an ese  
p riests w ent to China and  re tu rned , b ring ing  with them  th e  tran s
lation,



T h e  lead in g  object of th is sas tra , th e  foundation of th e  K u-S ha- 
S h li sect, is the  driv ing  aw ay th e  id ea  of self (Atm a) in order to  
reach  n irvana. To enable m en to  do this, the  vo taries of th is sect 
h av e  a rran g ed  all th in g s u n d er seventy-five categories called dhar- 
m as, of which seventy-tw o a re  sa id  to  be com pounded or m ateria l 
an d  th re e  im m aterial.

T he seventy-tw o com pounded th in g s  are divided into four classes. 
(1.) E leven rupas or form s : eye> ear, nose, tongue, body (tho 

five ind riyas o r organs of sense), form , sound, smell, taste , touch  
a n d  av ig n ap ti-ru p a  or u n ap p a ren t form . This last is said to  bo 
form less, y e t called form  because its  n a tu re  has some reference to  
speech  and  action b u t no t to th o u g h t. Every action, good or bad , 
is followed by som ething w ith in  th e  actor, w hich som ething ia 
neverthe less qu ite  u n apparen t. T his is av ignapti-rupa.

(2.) C h itta , m ind, also called  M anas, and Y ignana  or know 
ledge. Of th is  th e re  are  said  to  be  six kinds, know ledge by th e  
eye, ear, nose, tongue, body an d  m anas or mind. This la s t is also 
ca lled  znanoraja or m ind-king, u  because i t  th inks of every  ob ject 
w hich  appears before it, ju s t  as a  m onarch has the  suprem e con
tro l of every k in d  of affairs th o u g h  th e  m ind or th o u g h t is itself 
b u t  one of th e  seventy-five d h arm as.”

(3.) C haitta-dharm as or m en ta l qualities. Of these  th e re  are  
fo rty -s ix , grouped  under six heads; ' * ’

(a.) 'M aha-bhum ika-dharm as or 'q u a litie s  of g re a t g round .’ 
O f th e se  there  are  ten  : percep tion , nam o, in tention , touching , de
s ire /  in telligence (m ati), m em ory, a tten tion , de term ination  (adhi- 
m oksha) and  self-concentration  (sam adhi). !
: (6.) r K usala-m ahabhum ika-dharm as o r c qualities! bf g re a t g round  
of g o o d n e ss / There are  ten  of th ese  w hich always acobm pany tho  
m ind  w hen i t  is good ; calm ness of m ind, carefulness* confidence, 
equanim ity , shatiie, bashfulriess, absence bf covetousness, absence of 
an g e r, n o t hu rting , and effort. Two m ore—wish and  dislike— are
Sometimes added, b u t they  a re  here  om itted as th e y  do riot ex ist 
a t  th e  sam e m om ent; , ’
■ (c.)' K llesa-m ahabhum ika-dharm as or *' qualities of g re a t g ro u n d  
of p a s s io n s / These are six in  n u m b e r : ignorance, carelessness, indo-> 
lence, unbelief, idleness and  arrogance.

' (d.) ''A kusala-m ahabhum ika-dH arm as ' or ' r qualities of g re a t 
g ro u n d  of bad n ess/ Of these  th e re  are  two, always p re s e n t 'in  
b a d  m inds : absence of sham e an d  absence of bashfulness.

(e.) U pak lesa-bhum ika-dharm as or ‘ qualities of g ro u n d  of 
secondary  passions/ These a re  called ‘ secondary / because th ey  
a re  n o t all p resen t in  th e  m ind a t  th e  same tim e.’ T here are  ten  of 
th e m : an g er, hypocrisy, selfishness, envy> vexation, h u rtin g , 
entnify , deceit) dishonesty and  van ity . r * ’'
• (fi)’ > - A niyata^bhum ika^dharm as or f qualities of u ncerta in  g ro u n d / 
T h e re  a r e ‘e igh t of th e s e :  reflection, investigation)’ repen tance, 
som nolence, greediness, anger, p rid e  and doubt. • ! • : *

• T h e  fo rty-six  ju s t enum erated  a re  m ental qualities.
(4.) C hitta-viprayukta-£am skar& s or c conceptions separa ted  

from  th e  m in d / These aro fou rteen  in  num ber : a tta in m en t, non- 
a tta in m en t, commonness or th a t  w hich m akes liv ing beings equal,

nafnelessnoss x< the sta te  of one born  in the A sam gnika heaven, 
w here his m iiid and m ental facu lties re s t during a hundred  g rea t 
ICalpas,” a tta inm en t of nam elcssness by the venerable men, 
a tta in m en t of destruction  by the heretics, life, b irth , existence, 
decay, non-etern ity , name, word, le tte r.

T here are  thus seventy-tw o com pounded th ings, all of which 
belong to thc  five skandhas or collections.

The th ree  following are  the A snm skH ta-dharinas or im m aterial 
th ings. T hey are pratcsam khya-n irodha or conscious cessation of 
existence, apratesam kliya-nirodha or Unconscious cessation of 
existence, and  akasa or space.

The list of seventy-tw o compounded th ings includes all th ings 
th a t  proceed from a cause. This cause is karm a.” From  it sp ring  
all th ings save space (akasa) and n irv an a  (nirodha). Since m ore
over the last two im m aterial th ings— akasa and  apratesam kliya- 
n irodha are  only capable of being understood by th e  enligh tened , 
and  are incom prehensible to "  the wisdom not free from  f ra il ty / ' 
th e  ob ject of life is th e  conscious cessation of existence, and  
th rough  it  deliverance from  misery and  freedom  from  the  action 
of karm a is to be obtained. Thero are, according to th is  doctrine, 
th ree  “ vehicles which help to destroy doubt and m ako the  tru th  
understood .”  Of these the Sravakas m editate  on th e  cause and  
effect of every th ing , and, “ if acute in  understand ing  become free 
from  confusion a fte r th ree  b irths,” th e  P ra ty ek ab u d d h as m editate  
on the  tw elve chains of causation and  strive to realise  the  non
e te rn ity  of th e  world as they gaze on falling leaves and  flowers. 
They m ay become enlightened a fte r  four b ir th s ;  finally, tho  
B odhisattw as p ractise  the  six perfections and become B uddhas 
a fte r  countless kalpas. The six perfections ai*e : perfec t p rac tice  
of alm s-giving, m orality, patience, energy , m editation,-and wisdom.

This system , w hich traces all pains an d  sorrow^ to the  operation  
of karm a, and  provides a way for th e ir  extinction a t th e  expense, 
apparen tly , of individuality , rem inds us of the  S ankhya system  as  
genera lly  understood.

The Second is called the Jo-jitsu-stu  o r Satya-siddbi-sastra sect. 
This sa s tra  was the  composition of H arivarm an , a  disciple of 
K u m arila -bha tta , w ritten  about nine cen turies a fte r B uddha. The 
w ork was tran sla ted  into Chinese ab o u t 410 A. D. and  the  sect 
seems to have flourished in  China abo u t G30 A. D. I t  was in tro 
duced abou t th is tim e into Japan , b u t is now said to be alm ost 
ex tin c t. T he ‘ Book of the  Perfection  of th e  T ru th ’ contains 
selections from  and explanations of th e  trite  m eaning of th e  T rip i- 
ta k a  or T hree B askets of the H in ay an a  doctrine p reached  by 
B uddha.  ̂ The author, H arivarm an, has tried  to collect all th a t 
was best in  th e  H inayana schools. One doctrine teaches th a t tho  
idea of self is a delusive one and  th a t  it  should bo destroyed 
by m ed ita tin g  on the  unreality  of A tm a  and on th e  unreality  
of th in g s or dharm as—the too k inds of em ptiness. A no ther 
doctrine says th a t the atm a or self is unreal, b u t the  dharm as or 
th in g s a re  real. B ut the  doctrine of H arivarm an  shows th a t both  
p ast and fu tu re  are  w ithout reality , an d  the presen t alone is real. 
Y et th e  p resen t changes w ith each m om ent and the  p resen t sta te



of th in g s seentfa to us to exist. T his ap p aren t existence th ey  call 
“ tem porariness c o n tin u ed /5 th e re  is also tlie  "  tem porariness 
b ro u g h t abont by causes” and  th e  “ tem porariness of com parison,”  To 
rea lize  th a t all living th ings m ay be b ro u g h t under one of these  th ree  
k in d s of tem porariness is called th e  “ em ptiness of be ing  or self.”  
Those who do not understand  th ese  suffer the  m isery of tran sm ig ra 
tion, b u t those who u n d erstan d  an d  m editate on them  will have 
all th e ir  passions cured. H ere  again  atm a and dharm a have to be 
destroyed  in order th a t n irv an a  m ay be atta ined .

The th ird  is th e  Ris-shu or Y in ay a  sect. I t  was founded  about 
650 A  D. by  a Chinese p ries t who was well versed in  th e  T rip itak a  
an d  a  s tr ic t follower of the  Y in ay a  or discipline.

T he orig in  of th e  V inaya w as th e  institu tion  by B u d d h a  of a  
fre sh  ru le  of discipline w henever occasion showed i t  to  be w anted. 
A f te r  B uddha’s en trance into n irv an a  several versions of th e  Y inaya 
becam e cu rren t am ong his disciples. The Chinese followed the  
Y in ay a  of th e  D harm agupta school and  th e  Japanese im ported  th e  
d o c trin e  from  China.

T he foundation  of th is doctrine  is th a t  wisdom of m editation  is 
p ro d u ced  by  keep ing  the  m oral p recep ts. I ts  votaries say th e re  
a re  th re e  doctrinal divisions : (1) th e  school of T rue D harm a, by 
w hich  R upa or form  is considered the  substance of Sila or m orality  ;
(2) th e  school of Tem porary N am e, th e  D h arm agup ta  school, by  
w h ich  th e  substance of Sila is considered to be n e ith e r form nor 
th o u g h t ; (3) th e  school of Com plete Doctrine “ by  w hich the  
tem p o rary  vehicle, such as th e  H in ay an a , is de term inately  u n d er
stood  as the  m eans to approach th e  tru e  p a th .” T his is th e  te ach 
in g  of th e  Y inaya sect in Ja p a n .

T h is school has also d iv ided th e  whole doctrine of B uddha  in to  
th re e  p a rts  : (1) The doctrine of th e  em ptiness of n a tu re , which 
includes all th e  H inayana teach in g . (2) The doctrine of th e  
em ptiness of form, which includes all th e  more obvious teach ings 
of th e  M ahay ana. (3) The doc trine  of the  completion of th e  only 
know ledge, wliich includes all th e  deeper teach ings of th e  
M ahayana. These divisions have  reference to the  doctrines of 
m ed ita tio n  and  wisdom, inc lud ing  th e  m orality  ta u g h t by  B uddha 
d u r in g  h is whole life.

T h e  n ex t sect described b y  M r. Bunyiii N anjio  is th e  Hosso- 
Bhu o r D harm a L akshana sect, i. e., the  sect or school th a t  studies 
th e  n a tu re  of D harm as or th in g s  (i . e ,, the  yoga school).

T h is doctrine is founded on th e  w orks of In d ian  B uddhists, 
tra n s la te d  in to  Chinese an d  in tro d u ced  in to  Ja p a n  betw een  653 
A . D . and  712 A. D.

A ccord ing  to  the teach ing  of th is  sect th e  whole of B uddhist 
p reach in g s are  divided in to  th re e  periods, viz., existence, em pti
ness and  th e  middle path . In  th e  first period people erroneously 
believed  in  th e  real existence of th e ir  own atm a or self and  were 
hence liable to  the  pains of re incarnation . F o r such m en’s 
salvation  B u d d h a  tau g h t th a t  every  liv ing  being  was un real, b u t 
th a t  the  dharm as or th ings w ere real.

In  th e  second period, a lth o u g h  people believed in  th e  un reality  
of self, th ey  y e t held to th e  rea lity  of th ings. To coun terac t th is

e rro r B uddha  ta u g h t th a t  th e  idea of th e  real existence of things 
was illusory, b u t m en still believed in  “ the real em ptiness of all 
th in g s .” To b rin g  such persons to  th e  know ledge of the  tru th  
B uddha finally ta u g h t the  m iddle p a th —n eith er existence nor 
em ptiness. A ccording to th is doctrine “ invented n a tu re  (parikal- 
p ita -lak sh an a)is  un real,” b u t (< subservient n a tu re” (para lau tra-lak - 
shana) and  u com pleted n a tu re” (parinishpanna-laksliana) are  bo th  
real. I t  is said how ever th a t  these th ree divisions p re sen t th e  
tru th  as applicable to  m en of d ifferent stages of sp iritua l recep
tiv ity .

T his school teaches th a t  there  aro  five groups of a  h u n d red  
D harm as, “ m ind-k ings,” m ental qualities, th ings having form, th in g s 
sep ara ted  from  the  m ind, im m aterial th ings. B ut though these five 
g roups are  enum erated  th e re  is in  reality  nothing bu t m ind (chitta) 
only. T here  a re  e ig h t m ind-kings: eye-knowledge, ear-know ledge, 
nose-know ledge, tongue-know ledge, body-know ledge, m ind-know- 
ledge, soiled-m ind-know ledge, and receptacle  (like) know ledge. 
T his las t has th ree  aspects : active, passive, and as being th e  
o b jec t of fa lse  belief. “ In  the ac tive  sense, i t  hold the  seeds 
of all th in g s .”

“ In  th e  passive, i t  continues, w hile receiv ing th e  influence 
of all th ings. A s to  th e  th ird  m eaning, it  is tak en  as the  
inner self or soul by beings. I t  is called the p rincipal know ledge 
because i t  holds th e  seeds of all th ings, which are  produced from  it  
accordingly. The first seven kinds of know ledge depend on th e  
eigh th . T he seventh  takes the ‘ division of seeing’ or perception  
of tho e ig h th  as its  object. The first five k inds tak e  a p a r t  of th e  
m ateria l w orld w ith in  * th e  division of form ing’ or im agination  of 
th e  e ig h th  as th e ir  object. For th e  six th , m ind-know ledge, all 
th in g s a re  its  ob jects.”

“ T h ings which suffer constant changes of b ir th  and death , or 
p roduction  and  destruction , appear according to causes and  com
b ination  of c ircum stances; b u t the a b s tra c t reason (mind) of th e  
tru e  n a tu re  of th in g s itself is perm anen t and no t ap p aren t only. 
B u t, if  th e re  is no reason, no com pounded th in g s ever come to 
exist. I n  o th e r words, if th ere  is the  reason of production and  des
truction , th en  th in g s appear. T herefore  asam skrita-dharm as or 
€ im m ateria l th in g s’ are  those on w hich sanskrita-dharm as or 
f com pounded th in g s’ depend .”  Or, as P lato  said, “ ideas rule tho  
world/*

 ̂ Besides th e  e ig h t m ind-kings, th ere  a re  fifty-one m ental qu an ti
ties, eleven * th in g s th a t have fo rm / tw enty-four € th ings sep ara t
ed from  th e  m ind, and six ( im m aterial th in g s / These to g e th er 
m ake up th e  hundred  D harm as, also d ivided into the  two D harm as 
of m a tte r and  reason and  all said to  be contained in  th e  f only 
m in d /

The sect teaches th a t  there are five divisions of th e  doctrine of 
m editation .

(1.) The know ledge of re jecting  u n tru th  and  preserv ing  tru th . 
B y th is  we learn  to  re jec t “ inven ted  n a tu re ”  as em ptiness, and to  
p reserve th e  “ subserv ien t” and “ com pleted natu res” as real.



(2.) T he know ledge of re jec tin g  confusion an d  p reserv in g  
p u rity . T h is teaches concentration  and  fixity of purpose an d  th e  
necessity  of avoiding vacillation. ■

(3.) The know ledge of p u ttin g  away the  end and  a rriv in g  a t  
th e  beg inn ing . To do th is  we m ust p u t away percep tion  and  
im agination  and  arrive a t th e ir beg inn ing , the f division of under
s ta n d in g / 1 1 ! .

(4.) T he know ledge of; concealing inferiority  a n d  show ing 
superio rity , - T his teaches us to subord inate  m ental qualities to  th e  
m ind  itself.

(5.) T he know ledge of re jec tin g  form s and u n d e rs tan d in g  th e  
n a tu re . By th is  we are able to  a rriv e  a t { the  ab strac t re a s o n th a t  
is in  n a tu re — th e  self-existing* n a tu ra l, pure m ind.’ . •

By p u rsu in g  th is  course th e  disciple destroys th e  two obstacles 
of passions and  cognisable th in g s  and  obtaining th e  four k inds of 
w isdom, a rriyes a t the  h igh est step  of bliss—paran irvana. _

The Son-ron-$hu or T hen  .S as tra  sect (the M adhyam ika school) 
is so called because founded on th re e  books; the  M adhyam aka- 
sa s tra  or m iddle Book, th e  J3ata-sastra or H undred  Books, and  th e  
D w adasa-N ikaya sastra  or Book of Twelve Gates. S in c ^  these 
th ree  exp lain  thoroughly  th e  teach in g  of B uddha’s whole life, th e  
sect is also called the “ Sect of the  teach ings of B uddha’s whole life. 
T h is sect was in troduced in to  J a p a n  from  China in  625 A . I), by  
th e  p rie s t E -kuan  who cam e from  Corea. ( y

The. followers of the Soii-ron-shu divide the whole of B uddha s 
teach in g  in to  two m ain divisions* viz*, tru e  by general consent, and  
abso lu te  tru th - 1 These two divisions w ere in tended  for two classes 
of hearers, th6  astikas) those w ho believed in th e ' existence of 
ev e ry th iiig  ; find t h e : nastikas> th o se . who: believed in  th e  em pti
ness o t every th ing . ^

B u t when, B uddha en te red  n irv an a  his teachings w ere m is
understood  an d  the  two classes, a s tik as  and  nastikas, again  came to  
th e  fro n t, an d  to remove th e ir  e rro rs  these th ree  sastras  w ere 
w ritten . The doctrine is th u s  sum m arized :

‘ <( T he  tru th  is nothing b u t th e  s ta te  when th o u g h t comes to an  
end. T he r ig h t m editation is to  perceive th is tru th . H e  who has 
o b ta in ed  th is m editation is called B uddha.”  , ,

T he  K e-gon-shu or avatam sh k a-su tra  sect. T here  are  said  to  
b e  six d ifferent sects of th is  su tra . The first two sects a  have been  
k e p t b y  th e  power of th e  D liaram  or ‘ holding’ of the  g re a t B uddhist 
attiras, an d  not w ritten  down upon  palm -leaves. T he th ird  and  
fo u rth  a re  secretly preserved  m  th e  * dragon palace* un d er the  sea, 
an d  n o t k e p t by the  m en qf Jam b u d w ip a  (this w orld ).1 Thd fifth  
is said  to  have  been tran sm itted  in  Ind ia , and the  six th , th e  a b rid g 
ed  te x t, h as  been tran s la ted  in to  Chinese. The ‘ constan t T ie t 
w hich is no t to be w ritten  doWn is'& iid to be th a t w hich innum er
ab le B u d d h as.a re  constantly  p reach in g  th roughou t th e  th ree  figeS 
of ex istence, past, present^ and  fu tu re . The one th o u g h t of Sakhya 
M uni is n o th in g  b u t th e  tru th . T his tru th  fills up  all th e  ten  
d irec tions th ro ughou t the  th ree  sta tes  of existence. T he one 
th o u g h t th a t  is no t separa ted  from  th e  tru th  also fills 'up  the  sam e 
sphere* *: W hile  rem aining, in  th is  one thou g h t, S akbya  M um

preaches his doctrine, so much so th a t all things in the  ten d irec
tions th ro u g h o u t th e  th ree  states of existence do preach a t the 
sam e tim e. E ven  one Buddha does so. How m uch more all 
B uddhas constantly  do the sa m e ! So, th e re  is no m eans to collect 
th e ir  p reachings com pletely.”

This perfect su tra  was preached by B uddha in the  second work 
a fte r his en ligh tenm ent, aiid it may be said to bo tlie germ  of all his 
teach ings and to include them  all. H ence it  is called th e  “  S u tra  of 
B ud d h a’s g a rlan d  of g rea t largeness.”

I t  is divided in to  five doctrines. T he first, for those of w eak 
in tellect, called th e  doctrine of f smallnefes/ explains the four tru th s  
and  the  twelve chains of causation. T he second, called tho ( beo-in- 
n in g /  is of two k inds— emptiness and form . Th6 first is in tended  
to  destroy the  false idea of the existence of things (dharm as), th e  
second enjoins th e  prac tice  of his discipline as a means of a tta in in g  
B uddhahood. T he th ird  doctrine is called th e  f end.’ I t  speaks of th e  
causation from  th e  T athaga tu -garbha  (T a ttag a ta ’s womb) b u t no t 
of the  B h u ta - ta tta ta  for ‘ true  suchness’ o r tru th . I t  asserts th a t  
a l l  can become B uddhas bu t not th a t  m en are  of five different 
k inds in  th e ir  na tu re . The fourth doctrine, ' suddenness,’ “ teaches 
th a t  w hen a  th o u g h t does not rise, it  is called  B uddha. The naturo  
or tru th  is no t to be explained in words. I f  a  false th o u g h t be 
cu t off, th en  th e  tru e  n a tu re  appears, th e  sta te  of w hich is called 
B uddha. T herefore in  th is doctrine th e re  is ne ith er division nor 
ran k . A t the  one th o u g h t of his g rea t understand ing , one becomes 
B uddha in  th e  p resen t body as quickly as an im age appears in a  
m irro r.”  The fifth  doctrine is ‘ Completeness.’ I t  is so called be
cause one and  m any are m utually joined, free  and w ithout obstacles, 
com pleting th e  fo u rth  doctrine by show ing the  absolute freedom  
from  all im pedim ent of the B uddha s ta te . I t  is fu rth e r said th a t “ all 
th e  v irtues of th e  s ta te  of B uddha are  no t to be shown w ithout 
tliis doctrine. I t  says th a t one destruction  is equal to th a t  of All.
So, if one cu t off one portion of the  passions, he is said to  cu t off 
all. I t  also says th a t  one practice is equal to th a t of all. So, if ono 
practises one p rac tice  he is said to accom plish all. A gain  it says 
th a t one th o u g h t equals im m easurable kalpas. Therefore, one 
passes over th e  th re e  A sam khya or countless kalpas w ith in  one 
th o u g h t, and  becom es Buddha. Thus, in the  f doctrinal division of 
p rac tice  and  a rran g em en t,’ it  speaks of th e  a tta inm ent of B uddha
hood a fte r passing  th ree  different b irth s . But, in the  ' division of 
com pletion and  c ircu la tion / it asserts th a t  when one first raises his 
th o u g h t tow ards th6 perfec t know ledge, he a t once becomes full v 
en ligh tened .”  '

The Ten^-dai-sliu or the sect founded on M ount Tendai in C hina 
encourages all m en to practise according to  the ir ability ,the doctrines 
of € com pletion and  suddenness.5 “  T he ob ject of th e  doctrine is 
to  m ake m en g e t an  excellent u n d erstan d in g , practise the  good 
discipline, and  a tta in  to  the g rea t fru it of enligh tenm ent.” T hree 
a re  doctrinal divisions. (1) Moral p recep t of completion and sud
denness. (2) T he action of m editation. (3) The action of vairo- 
kana. (4) The transm ission of tho law of B uddhiharm a. T here  aro 
also th ree  precepts,



(1). T he S am bhara S ilu  o r ( P re c e p t of good b eh av io u r/ T his 
p recep t destroys every  evil, and  w hen, by prac tising  ifc, a  m an haa 
p u t an  end  to  passion and  ignorance, he a tta in s  the  s ta te  of D har- 
m a-K aya or sp iritua l body  of B u ddha , This is called th e  v irtu e  of 
destruction .

(2). T he p recep t of collecting or holding good deeds, w hich 
enjoins th e  p rac tice  of good w orks. This is called th e  v irtu e  of 
wisdom.

(3). T he p recep t of benevolence tow ards beings. This is called 
th e  v irtu e  of benevolence.

A ll th in g s  a re  contained in  th ese  th ree  and  B uddha p rac tised  
them  all so th a t  he is possessed of perfectly  good qualities. T h ere 
fore i t  is said  th a t  “  if  beings receive the precep ts of B uddha, 
they  a t th e  sam e tim e en te r th e  s ta te  of B uddhahood.”  N ex t, m e
d ita tio n  is enjo ined in  order to u n d e rs tan d  the principle of com ple
tion  an d  suddenness. T hird ly , th e  action of va irokana is B aid  to  be 
“  th e  doctrine  of th e  h ighest y an a  or vehicle of the  yoga or union. 
Those who p rac tise  th e  g re a t do c trin e  of secrecy of the  form  or 
reason, p e rfec t the  S iddhi oî  success.”  “  I f  they  u n d erstan d  th e  
m ean ing  of th e  secrecy of b o th  th e  form  and  reason, rind reach  
th e  s ta te  of enlightenm ent, a t  th e  stag e  of agreem ent of reason and  
w isdom , th e y  a re  quite ce rta in  to  a tta in  to  B uddhahood in  th is  
p re sen t life .” F ourth ly , th e  la s t doctrine “  requires only one 
th o u g h t and  th ree  rules. Those w ho begin  th is  p ractice have to  
e n te r  a t once th e  sp iritua l w orld, a n d  cultivate th e ir m ind, w ishing 
to  ob ta in  th e  h ighest active pow er of wisdom.”

T he Shin-gon-shu or T rue W o rd  (M antra) sect. The doctrine of 
th is  sec t is said to be “  a  g re a t secre t law ” teaching “  th a t we can 
a tta in  to  th e  sta te  of th e  G rea t E nligh tened , th a t is, th e  sta te  of 
'B u d d h a /  w hile in th e  p resen t physica l body” . . .“  if we follow th e  
th ree  g re a t secret laws reg a rd in g  body, speech and th o u g h t.”

A ccord ing  to  th is sect all th e  doctrines of B uddha m ay be classi
fied in  tw o ways. F irs t, as th e  ten  stages of thought, w hen th e  
doctrines are  considered consecutively, and secondly, as tw o 
doctrines, h idden  an d  a p p a r e n t ; a  division cu ttin g  th e  first 
classification across th e  m iddle. T he apparen t doctrine includes 
a ll4th e  law s p reached  by  S ak h y a  M uni, and those delivered when 
B u d d h a  w as in th e  D harm a-kaya o r spiritual body are  called th e  
h id d en  doctrine. I t  is in  fac t th e  secret doctrine of B uddha. 
T he te n  stages of th o u g h t a re  th e  though t of beings in  th e  ten  
d ifferen t progressive stages.

(1) T he ( d ifferen t-b irth -ram -sheep-thought’ belongs to  th e  
n a rak as  o r dwellers in  hell, th e  p re ta s  or departed  sp irits  and  th e  
low er anim als. This stage  is ta k e n  to  apply to men who are  w ithou t 
d iscernm en t, th e  slaves of ap p e tite  an d  so resem bling beasts.

(2) T he ( stupid-boy-holding-fasting-thought* is th e  ch a rac te r
istic  o f m ankind . I t  com pares th e  ignorance of common people to 
th e  s ta te  of m ind of a  s tup id  boy. The fasting  is recom m ended 
to  keep  th e  body and speech from  disorder. F o r th e  m em bers of 
th e  sec t th is  is th e  firsfc stage  of m editation  in  w hich th e  th ree  
secrets are  perform ed. I t  includes th e  five cardinal v irtues, th e  fivo 
relationsh ips pf Confucianism an d  th e  five p recep ts of B uddhism ,

(.;)) The ' in fan t-boy-w ithout-fear-thought’ is th e  characteristic  
of tlie heavenly  sta te . H ere the ign o ran t are com pared to au 
in fan t. To the  Shin-gon-shii this is tlie s ta te  of g rad u a l advance 
m  his p ractice  of th e  th ree  secrets. Ifc includes “ th e  opinions of 
B rahm inism  and th e  ten  precepts of Buddhism .”
 ̂ (4) The ' only-collection-without-self-thought* is tho ch a rac te r

istic  of sravakas or hearers. There is no real self w ithin a  hum an 
being. The T rip itak a  of the  H inayana is included in th is stage .

(?). ^ h e  f extracting-action-cause-seed-fchought/ is tho charac
teristic^ of the  P ratyekabuddhas or € singly en lig h ten ed / I le ro  
( action* m eans passion, ‘ cause’ means tho twelve causes, and  ( seed’ 
m eans av idya o r darkness. From th is  seed comes passion, and  
action follows w ith  the  twelve causes as a connecting link. Tho 
P ra ty ek ab u d d h as contem plate tho causes of th ings and  becomo 
enligh tened . A t th is stage the Shin-gon-shu is in th e  sta te  of 
m editation in w hich “ any object is contem plated as having no 
na tu re , like an  im age in  a mirror or the  reflection of the  moon iu  
w ater.”

(). The '  o ther-re lation-great-vehicle-thought’ is th a t by  which 
hav ing  understood  thafc there is no th ing  b u t though t, ono a tta in s  
an  unlim ited sto re  of compassion, and  tran sfe rs  beings to tho  
o th er shore of N irv an a .

 ̂7. T he ‘ understanding-thought-w ithout-production-thought*
gives th e  know ledge th a t the  im pure th o u g h t of passion itse lf is 
orig inally  pure. I t  is the  knowledge of th e  Masonic A cacia. In  
th is  stage tho Shin-gon-shu is in the s ta te  of freedom  of th o u g h t 
m  Y oga or union.
 ̂ 8. 1 lie one-patli-w ithout-doing-thought’ is th e  e one s^ liness*

m  the  T en-dai sect.
# 9. The f ex trem e-w itllou t-self-nature-tllought, is the  ch a rac te r
istic  of the  K egon sect.

10. Tlie f secret-h idden-grave-adornm ent-though t’ is tho  
ch aracteristic  of the  h idden doctrine. W h en  th e  p rac tise r reaches 
th is  stage “ he understands the source and  bottom  of his own 
though t, and  know s the  secret of becom ing B uddha while in  
tlm  presen t body .” This is called th e  tru e  m eaning of show ing

T he circle or M andala of nino assem blies, contain ing  1061 
w orthies in  all, is too complicated to bo described here, it  seems 
to  be a sort of sum m ary of all beings on the planes abovo tho 
physical.

l h e  th ree  secrets are the threo actions of body, speech and  
th o u g h t. These are  originally even and  equal. Body is equal to 
speech, and speech is equal to thought. T hey  all exist everyw here 
in  the  D harm a-dhatu  or element of th in g s, and  are called tho 
th ree  secrets even and equal to all B uddhas. Speaking briefly of 
th e  f°rm  of th e  D harm a-dhatu , the  a p p a ren t form of all th ings is 
th a t  ot the  five e lem en ts; and ifc is fche secre t of body. This form  
or body produces sound, and it is the  secre t of speech. This form 
has the  power, and it is the secret of th o u g h t. These th ree  secrets 
exist in th ings both anim ate and inanim ate. Therefore if tlio 
wind blows trees, if wave* beat agaiust rocks and a man moves his



lim bs, speaks, o t keeps silence, all a rc  in tlie  th ree  secrets. Bufc 
th ese  s ta te s  are  understood by B uddha  alone and are  no t approach
ed  b y  an  ord inary  m an, hence th ey  a re  called secrets. B u d d h a  
ta u g h t  us th e  ru les of M udras o r seals and  M antras or tru e  w ords, 
e tc ., in o rder to  cause ig n o ran t people to un ite  w ith th e  s ta te  of 
B uddha. T his is th e  m eaning  of union (Y oga).”

T he a tta in m en t | of B uddhahood by  one in  th e  p resen t body ia 
explained  in  th re e  ways. F ir s t  i t  is said th a t  tho  trn e  form  of 
body an d  th o u g h t of all liv ing  beings is the M andala  or circle, 
l ’he body is th e  reason of th e  five elem ents, and  th o u g h t is tho  
reaso n ' of th e  s ix th  elem ent. T h u s reason and wisdom a re  o rig i
nally  com plete in  all living beings. T his is called a tta in m en t by 
tho  p resen t body  com pleted in  reason .

T he second w ay is “ to  m ake th o  originally  com pleted  M an
dala  o r circle opened and  m an ifested  by the  power of ‘ ad d in g  an d  
ho ld ing ’ of th e  th re e  secrets.”

T he th ird  w ay “  is to reach  th e  o rig in  of one’s own th o u g h t, ob tain  
th e  M andala, a n d  a tta in  to  th e  final s ta te  of perfect en lig h ten 
m ent, a fte r  com pleting th e  p rac tice  of the  th ree  secrets.”  E xcep t 
th a t  th e re  is no m ention of any Logos th is way resem bles th e  p a th  
po in ted  ou t by  K rishna in  th e  B hagavad  Gita. I t  is said th a t  
th ese  th re e  ways are rea lly  one and  the  same and  only differ iu  
explanation*

T he Jo-do-shu or pure land  sect teaches th a t to  reach  B uddha
hood th e  th re e  tra in in g s m u st be p ractised—h ig h er m orality , 
h ig h er th o u g h t, and  h igher lea rn in g . The pure land is th e  W est
e rn  w orld w here B uddha A m itabha dwells. I t  is perfectly  pure  and  
sinless. T herefore  i t  is called th e  P u re  Land. Those who desire 
to  go th ith e r  will certain ly  be b o rn  th ere , b u t not o thers. This 
w orld  (Saha) on th e  con tra ry  is th e  effect of the actions of all 
beings, so th a t  m en are born  in  i t  even against th e ir own wishes. 
I t  is  called th e  p a th  of pa in  an d  we should not allow ourselves to  
becom e a ttach ed  to it. Those w ho have doubts will no t be born  in  
th e  P u re  L and .

T he Zen-shu or contem plative sect takes its nam e from a  sh o rt
ened  form  of th e  S an sk rit w ord D hyana or contem plation. I ta  
v o taries endeavour to  know  th e  h idden  doctrine of B uddha th a t  
can n o t be  u tte red . In  sho rt, i t  is the  tru th  m ade ap p a ren t by
one’s own though t.

T h e  Shin-shu or tru e  sect o r tru e  sect of th e  P u re  L and , 
teaches its  followers th a t  the o b jec t of life is to be born  in the  P u re  
L an d  of A m itabha. I ts  foundation  is th e  O riginal P ray e r of A m i
ta b h a  B u d d h a  “  I f  any of liv ing  beings of the ten  regions, who 
havo believed in  me w ith  tru e  th o u g h ts , and desire to be born  in 
m y coun try , and  have even to  te n  tim es repeated  th e  th o u g h t (of 
m y nam e), should not be bo rn  th e re , th en  may I  no t ob tain  th e  
p e rfec t know ledge.”

T he creed  of th is  sect is expla ined  as “  the  believ ing  th o u g h t 
w hich follows th e  O riginal P ra y e r  and  is in  correspondence w ith  
th e  wisdom  of B uddha. T his is th e  sam e fcs th e  th ree-fo ld  fa ith  
enum erated  in  th e  O riginal P ra y e r, viz., the  tru e  th o u g h t, tlio 
belief, and  th o  desire to be born  in  th e  P u re  L and .”  lh e s e  th ree

are  one. W o find our own h earts  full of evil desires and passions, 
and  th a t our own pow er is insufficient to enable us to reach 
N irvana, hence we should believo in  tho vicarious power of tlio 
O riginal P ray er. W ith  such fa ith  p ractice  will follow spontane
ously.”  This sect re jec ts  all ascetic observances and  o ther ex tran e 
ous m eans of g race, and  allows its  priests to m arry. M oreover thero  
a re  no spells or superstitious observances of omens am ong tho 
votaries of th is  sect. They consider th a t  their principles can bo 
p ractised  in  w hatever w alk of life a m an may be engaged, in fac t 
they  try  to live as m en iu th e  w orld b u t  not of the world.

T he N ichi-ren-shu sect is founded on w hat aro called tho T hreo 
g re a t secret Law s or D octrines w hich include all the ru les 
of Buddhism .

The th ree  laws a re  th e  chief ob jec t of worship, th e  title  of tho 
S u tra , and the  place for learning.

“ The chief o b jec t of worship is th e  g rea t M andala of the  ten  
different worlds 'which is the  body of th e  original B uddha. I l is  
sp iritual body (D harm a-kaya) consists of the  five elem ents of tho  
D harm a-dhatu  of ten  regions. Tho five skandhas or collections of 
the  D harm a-dhatu , form  the “ body of com pensation' (Sam bhogakaya) 
of th is B uddha. The six organs of sense of all beings of th e  ten  
regions a re  th e  form  of the  ‘ body capable of transformation* 
(N irm anakaya) of th is  B uddha. T h e  th ree  actions (of bod}’', 
speech and  th ough t) and  the fo u r dignified postures (going, 
rem aining, s ittin g , lying) of all beings are his actions. Tho 
wisdom and v irtue  of all sages and wise men of every region and  
the  en ligh tenm en t of all B uddhas are  the  supernatural powers o£ 
th is  B uddha. A ll countries of every  region are his dw elling 
place. H e is free  from  b irth  and d ea th , even a fte r passing th ro u g h  
im m easurable kalpas. He is the  B u d d h a  of perm anency, w ith 
ou t beginning  o r end. This B uddha is called Sakhya M uni, who 
tru ly  accom plished his sta te  of B uddha in  very rem ote tim es, or 
th e  ‘ orig inal B uddha  of th ree  bodies th a t  do no th ing .' ”

The title  of the  S u tra  is form ed of five characters th a t contain 
“ the essence of th e  whole S u tra  as well as of th e  holy teach ings 
of B uddha’s whole life, the  principle of all th ings, the  tru th  of e te r
n ity , and  the  secre t im portance of B ud d h a 's  original s ta te  and of 
th e  v irtue  of his enlightenm ent. I t  is quite beyond the reach of 
explanation and reasoning, except in so fa r  as one may say th a t i t  
is inexplicable and  inconceivable. I t  is simply to be believed in, 
and  not to be understood a t all.”

T b e ‘ place for receiv ing instruction  in Sila or moral p recep ts ' 
is explained as follows : “  To keep th e  Sila is the m ost im portan t 
m a tte r of all tho divisions of B uddha 's doctrine, w hether of tho 
g re a t o r small vehicle, w hether of th e  truo  or of the  tem porary. 
T herefore there  is in th e  orig inal doctrine the first true Sila w hich 
is held by B uddha perm anen tly .” The place where the Sila is k ep t 
and  held  is th e  “ F u re  L and  of the  calm  L ig h t.”

“ In  sho rt 0110 should rem em ber th a t  his own body is tho o rig i
nal B uddha, th o u g h t is the  good law, and the dwelling-place is 
the  P ure  L and  of constantly  calm L ig h t. Thero he should dwell 
in  the D harm a-dhatu  or ‘ sp iritual s ta to 7 of his own though t.”



The ske tch  of which the  above is a sum m ary does not go very  fu lly  
in to  tho  details of th e  tenets of the tw elve sects. # I t  is confessedly an  
im perfec t w ork, p rep ared  under various disadvantages, and tho  
ed ito r M r. B unyiu  N anjio  tells us th a t he hopes to b rin g  ou t a 
m ore im p o rtan t w ork on the  same subject. A t th e  sam e tim e wo 
are  than k fu l for even th e  little  we have got and the  ed itor deserves 
g r e a t  cred it fo r w hat he has done. I t  may in te rest somo of our 
read ers  to  know  th a t  M r. B unyiu  N anjio  inform ed us, in  rep ly  to 
a  question, th a t  th e re  was form erly a  sect called Y am abusi in  J a p a n , 
b u t i t  is believed  th a t none of its  vo taries now rem ain.

M a u r ic e  F k e d a l .
....... * . * ■ /_____________•

A  S E L F - L E V I T A T E D  L A M A  *

T H E  T h eo so p h ist  of A ugust 1882 contains an account, tran sla ted  
from  th e  T a tw a b o d h in i P a t r ik a  of M arch 1847, of the  self

lev ita tio n  of a  D ekkan  Y ogi nam ed Sishal. The orig inal a rtic le  
w as illu s tra ted  w ith  an en g rav in g  w hich represen ted  tlie  ascetic 
in  th e  a c t of lev ita tion , “ only h is r ig h t hand touching a deer-skin , 
ro lled  u p  in  th e  form of a  tu b e , an d  attached  to  a  brazen rod, 
w hich  w as firm ly stuck  in to  a  b o ard  restin g  upon four legs.” I  
am  n o t sure, b u t i t  seems to me I  have  heard  th a t th is Y ogi h ad  
been  subsequently  declared  an  im postor. The brazen  rod firm ly 
fixed in  a  p lank , and  th e  ro lled  deer-skin , which m ay have con
cealed  a  stou t steel arm  th a t  could be connected w ith a  suspensory 
ja c k e t h idden  under the  m an 's robe, is a t  all events suspiciously like 
th e  v e ry  appara tus w ith  w hich our m odern “ Queen of th e  A ir” is 
Buspended in  the  perform ances of our m odern conjurors. I  am in a  
position  to  te ll a  m ore w onderful sto ry  than  th a t— one of a v e ri
tab le  self-levitation th a t  was free of all questionable concom itants.

F o r  some weeks p as t th e re  w as stopping  in my house a L am a 
from  T ibe t, a  tru e  ascetic who daily  prac tised  his Y oga and  spen t 
hours, som etim es several days to g e th e r, in  m editative seclusion in  
th e  room  I  h ad  assigned him. A t these  times n e ither I  nor any  
m em ber of m y fam ily, except one se rvan t, was allowed access to  
him . I  h ad  found him  one m orning  a t  my door begg ing  his food, 
a f te r  th e  custom of B uddhist re lig ious m endicants, and  lik ing  h is 
appearance , asked him to come in, an d  gave him food and lodging. 
M y first favorable im pression w as confirmed by his subsequent 
good hab its , and I  becam e tho rough ly  satisfied as to his b lam eless
ness a n d  sp iritua lity  of life. H e  spoke only T ibetan , and  our 
in te rcou rse  h ad  to be carried  on m ainly  by  signs. T he phenom e
non in  question  occurred on th e  very  first day of his visit, u n d er 
th e  follow ing circum stances. I  h ad  ju s t  taken  him  into tho  houso 
an d  o rdered  food to be given him , w hen my m ilkm an, a B hootaneso 
who spoke th e  T ibetan language, happened  to call. T hrough h im  
as in te rp re te r , I  asked  th e  L am a if he possessed any sid d h is,  or 
psychic pow ers. H e enquired  w hat phenom enon I  should liko to  
w itness. I  rep lied  th a t i t  would be  very  instructive if I  could seo

* Tho w riter o f th is article is personally known to us as a gentlem an of unim 
peachable veracity, em ployed man officc of trust under tho Government of Bengal. 
— II. S . ,0 .

him  rise into th e  air. H e asked for a  p riv a te  room, called me in  
alone, shu t the  door, and drew th e  cu rta ins before the  window. 
Then  stripp ing  off his clothing to tlie  languti, or breech-clout, ho 
took his seat upon an asana, or small board , th a t I  had placed for 
liim. Crossing his legs upon the  th ighs, close to the  body— tho 
usual posture of padm dsana, in Y oga— lie b rought the  thum b of 
each hand  into con tac t w ith the first jo in t of the  ring-finger and, 
liis hands again st th e  abdomen, sat erect, tu rned  his eyes upw ard , 
and  rem ained for a while motionless. H is next action was to w ork 
his body w ith  a  w riggling  motion, a t  the  same tim e d raw ing  
several very deep b rea ths. A fter the th ird  or fourth inhalation  ho 
seem ed to re ta in  th e  b rea th  in his lungs, and for a half hour was 
as motionless as a  sta tue  of bronze. T hen  a succession of nervous 
shiveriiigs ran  th rough  his body, la s tin g  perhaps th ree  m inutes, 
a fte r which he resum ed his state of im m obility for another half 
h o u r : his eyes all th e  while fixed as a t first. H is skin was frco 
from  persp ira tion  and  all signs of exhaustion ; his chest did no t 
rise and fall in th e  n a tu ra l way of one b rea th in g  ; his body did no t 
seem stiffened b u t re ta ined  its norm al suppleness. I  did no t 
touch him, so I  am  unable to testify as to his bodily tem perature  or 
ra te  of pulse-beat. T here was no sigh no r sound from him. S ud
denly he, still re ta in in g  his sitting  posture, rose perpendicularly  into 
th e  air to the  h e ig h t of, I  should say, two cub its—one yard , and then  
floated, w ithout a trem or or motion of a single muscle, like a cork in  
still w ater. H is expression of face was placid  in the  extrem e, th a t of a  
ra p t devotee, as described by eye-witnesses in the  biographical m e
m oirs of saints. A fte r  I  had regarded him in am azem ent for a t least a  
couple of m inutes, I  th ough t to myself th a t  th a t was quite enough 
to  satisfy my curiosity , and I  hoped he w ould not give himself any 
m ore trouble on my account. A t once, as though  my th ough t h ad  
been read , he gen tly  descended to his place on the  asana. H o 
then  em ptied his lungs by three or four s tro n g  expirations, opened 
his eyes, stood up as easily and na tu ra lly  as though  he had  dono 
n o th ing  ex trao rd inary , and  laughed upon noticing m y signs of 
bew ilderm ent. W hen  he had resum ed his clothing, the  m ilkm an 
was called in and  the  Lam a bade him  tell me th a t th is sort of 
“ common-place S iddhi”  could be perform ed by  even Lam a-pupils 
in  his G uru 's m onastery  who were no t v e ry  fa r advanced !

I  g o t some fac ts from him in reg ard  to  the  daily routine in his 
m onastery. The m onks rise, take refreshm ent, and  are  ready for 
w ork before sunrise ,• then  study relig ious books until called for 
th e  principal m eal, ju s t  before noon. T hose who practise Yoga do 
no t touch m eat, as i t  in terferes with sp iritua l developm ent. A fte r 
th is  moro study  un til 5 p. m. when those who are  sufficiently ad 
vanced in years p ractice  y o g a ; after w hich to bed. Boys of e igh t 
years m ay be adm itted , bu t none younger. From  their entranco 
un til they  arrive a t th e ir  tw entieth  y ear th e ir  a tten tion  is wholly 
given to study, th e  learning of religious cerem onies, and duties in 
an d  about th e  m onastery. A fter th is age the m aster takes them  
in  hand  for Y oga practice, which includes prandyam  (tra in ing  of 
th e  breath), the  various dsa.na (bodily postures), levitation, etc.—  
m uch the samo as our Ind ian  E a th i Yoga , In  the m onastery to



•whicih th is L am a belongs—tlie  L ind ra-povrang  L am asery, near 
L ’hassa— th ere  are  th irteen  p e rfec t adepts, am ong whom are some 
who rise to the  h e ig h t of 15 fee t from  the  g round  in  the ir self-levi
ta tions. T his L am a’s nam e is Jam y an  S h irap  ; he is 36 years old, 
and  en te red  th e  goom pa— m onastery— at 10 years of age. H is 
com plexion is fa ir, his body well proportioned and  ath le tic , his 
health  excellent, tem peram ent b r ig h t and  cheerful, and  hab its  very  
abstem ious. H e  says there  is one Lam a in his m onastery who is 
108 years old and  who is still p rac tis in g  Y oga ! Some of th e  Lam as 
a re  able to  re ta in  the ir b rea th  from  sunrise to sunset. W hen  I  
to ld  h im  th a t  out of the 5,000 B uddh ist p riests of Ceylon th e re  was 
no t & sing le  one> so fa r as I  h ad  learned, who could lev ita te  his 
body, he m anifested the u tm ost astonishm ent and  asked w hat sort 
of m onastic ru les they p ractised .

Y our readers may recollect the  story  told by F a th e r  H ue, the  
J e su it  m issionary to T ibet (quoted  in  I s is  U n veiled , Yol. ii, pago 
604) about the  Superior of a L am asery  going in th e  a stra l body to 
confer w ith his G uru, who resided  a t  another m onastery d is tan t 
from  his' own. W ith  th is in  m ind  I  asked our L am a if such a 
tilin g  was know n to him as possible. H e replied th a t w henever 
any  L am a-adept desired to converse w ith  ano ther a t any distance, 
he m erely th rew  himself in to  th e  in te rio r condition, and  would a t 
Once see and  be able to ta lk  w ith  th e  o th er adept as easily as if 
th ey  w ere sea ted  beside each o th e r upoli the same m at.

S r e e n a t h  C h a t t e r j e e .

■ P o s ts c rip t.— I  was fo rtuna te  enough  to see th e  L am a Jam yan  
S h irap  tw ice d u rin g  my recen t v isit to D arjiling . H e personally  
confirmed to me; th ro u g h  Tashi, a  T ibetan  m erchant resid ing  afc 
tlia t s ta tion  who acted  as in te rp re te r , all the  particu lars g iven by 
S rina th  B abu in  th e  above n a rra tiv e , and my own im pressions of 
him  tally  w ith  m y friend*s. A t m y u rgen t request, and  a fte r 
sa tisfy ing  him  th a t  my m otive was no t idle curiosity, he oblig ing ly  
showed me a  portion  of his Y oga p ractice . I  have seen o th er Y ogis 
do the ir a sans, b u t none to equal th is  Lam a in the  v ita l energy  of 
h is exercises. S ittin g  in  p a d m a s a n a  he would instan taneously  
unfo ld  his legs from  th e ir crossed position and  sp ring  upw ard  to 
th e  h e ig h t of a  yard , and  th en  w ith  his legs recrossed le t him self 
d rop  to th e  ground w ith full force, and  im m ediately the  fee t would 
be crossed upon thfc th ighs as before. This fea t of ag ility  he 
rep ea ted  seven tim es successively a t in tervals, vary ing  the  perfo rm 
ance w ith  a  num ber of o ther th in g s  equally strik ing . I t  was his 
in ten tio n  to  have shown ine th e  fe a t of self-levitation, b u t th e  day 
of ou r in terv iew  happened to be E k d d a s i , th e  l l t h  day of th e  moon 
and  a  close fast, and he did no t have  th e  s tren g th  to do more th an  
w h a t he w as k in d  enough to show tne. I t  is evident from  w h at he 
Said— w hich w as moreover confirm ed by  th e  personal testim ony of 
th e . in te rp re te r— th a t  there  are  a  la rg e  num ber of Lam as in  th e  
m onasteries of T ib e t who are  able to  exh ib it the  psychical pheno
m ena peculiar to  Y oga, and th a t, M r. Edw in A rnold and  h is n ih i
listic S inhalese priest-gossip to  th e  contrary  no tw ithstand ing , 
th e re  is no lack  of those h ig h er proficients commonly called 
" a d e p ts .” H . S. O.

o m . :

K A I V A L Y A N A V A N I T A
i

O f  S k i  T h a n d a v a u a y a  S w a m y g a l .  . ,

P A R T  I I .  '

“  E ven th o u g h  the  phenom enal productions of Isw a ra 1
I • becam e dissolved a t the  time of th e  P ra lay a ,2 who have ever 

g o t rid  of conditioned existence (m erely by  reason of th a t dissolu
tion) ?3 B ut, on th e  o th er hand, (there  are instances of persons) 
w ho,—while even desa , Icala, deha , an d  so o n ,4 continuing to  
exist, b u t mohavn alone w hich is J iv a -lc a r y a 5 dying aw;ay, have 
purely  by  (the pow er of) th a t K now ledge6 become w ith  life 7 wise 
em ancipated ones. H ence m ohani and  o ther passions th a t enslave 
and  condition8 (th e  soul) are  the productions of J iv as  and  not afc 
all of the L ord  of J iv a s .9

58. ft Now u n d e rs tan d  how the  sublim e occult science, express
in g  itself in  sym bolical language, has  distinguished betw een J iv a  
and  Isw a ra : ‘ T here  is a  tree called th e  A sw ath a10 and  on ifc 
dwell two ra re  b ird s. One b ird  th e re  w hich is loved (by all) will 
e a t th e  fru it of th a t tre e  and  enjoy it, saying I t  is  d e lic io u s , I t  i s  
d e lic io u s ; b u t th e  o th e r b ird  there  th a t  is p raised  (by all) will 
never ea t (the fru it thereof, b u t will only be a sp ec ta to r)/

1. Isw ara—K arya.
2 . A t the tim e of the last Brahma-Kalpa. D uring th is period all the fire 

elem ents and their m odifications and com binations becam e absorbed in 
Brahm.

3. Surely none have obtained liberation.
4 . i. e Space, tim e, body, and so on, w h ich  are the productions of Isw ara  

•—which have their origin  in  Iswara.
5 i e  th e  work of the J iva. Moham, w h ich  is one of the passions, is used  

by m etonym y to denote all the passions. T h is word also m eans infatuation, 
ignorance or delusion; -

6. “ W hich  springs up on the death of M 6ham, & c . i s  understood after
K nowledge. . . ,
■ 7 i  e even during their life-time. All activities of the Jiva ceasing, bufc 

prana or life alone remaining or life still animating their bodies.
8 . The word in  the text is  P d sa m , i. e., th a t which binds or conditions. Ifc 

is  derived from P asu , another name for Jiva, and is the sam e as the ‘ Ja g a t  
of the Vedanta Philosophy. The purport of th is stanza is th is : l h e  grow th  
and concretion of the passions, snch as lust, Ac., is the work of Jivas and nofc 
of Iswara. B andlia or condition results from  the existence and growth or 
the passions and M ukti from  their destruction.

9 . i. e., Iswara.
10. Tho Ficus religiosa or the Arasu tree. The Commentator says thafc 

th is is the M aya tree standing topsy-turvy, and its fruits are the sensual 
objects or Vishayas. The bird that eats the fru it is Jiva, and the other that 
docs not cat is Iswara,



59. “ T h e  fools th a t th ink  and say thafc all tho sixfold h a tre d 1 
orig inating  from  th is J iv a  is not the  work of th is one (namely, J iva) 
b u t th a t  i t  em anates from th a t Isw ara— (these fools I  say) will 
surely  reach  the  in fernal reg ions.2 B u t only the  wise one3 who 
holds th a t all th e  six foes o rig inating  from  th is J iv a  a re— except 
th a t they  a re  purely  the productions of th is one (namely, J iv a )—- 
not a t  all p roduced  by th a t Isw ara, (he alone I  say) will certa in ly  
a tta in  to th e  spotless libera tion .4

60. “ I f  th o u  dost ask :5 ‘ 0 ,  iny good tru e  L ord  ! if the  
divine L ord  (namely, Isw ara) is com m on6 to all, why th en  does H e 
cause some to  prosper and why does H e frown on some (o thers)7 V 
(H ear m y rep ly :)  Ju s t as a fa th e r  (smiles and  frow ns, accord
in g  as th ey  behave well or ill) on his children , whose soft p lea 
sa n t im perfect ta lk  and society he g rea tly  en joys,8 so he will 
p lease an d  g ra tify  the  good and  will be in a burn ing  passion w ith  
th e  w icked and punish them . B ut know  th a t even H is p un ish 
m en t dealt out w ith the  ob ject of m ak ing  (Jivas) tread  on th e  good, 
p a th  of the sciences is pure g ra c e .9

1. The six h u rtfu l propensities or th e  six in ternal foes. Th fey are  
(1) Kama, or the general longing for all objects. (2) Krodha, i. e., anger or 
hatred . This is the passion th a t springs up withiii one’s breast against those 
th a t stand in the  way and thw art one’s desires or actually do or th ink  of 
doing in jury  to  the  objects one has already acquired. (3) Loblia, i. e., m iser-, 
liness, avarice or cupidity. This is the  m ental Vritti th a t prevents a m an 
from helping others who are needy w ith w hat he has acquired. (4) Moha, i. e.t 
sensuality or extrem e attachm ent to the  th ings possessed. (5.) Mada, i. e.t 
pride or haughtiness th a t comes or developes w ith  the acquisition of w ealth. 
(6) Matsarya, i. e., envy or malice. This is the pfiin felt ahd m alignity  
conceived a t th e  s igh t of another’s excellence and happiness.

2. F or they  will never try  to extirpate th e  passions, they will not endea
vour to free them selves from them . R endered literally  the sentence will 
r e a d : “ These fools will have a  downward course.” They will never im prove 
in  spirituality . They will become more and more m aterial, till a t las t they , 
will lose sight altogether of the sp irit in  them  and enter the  s ta te  called 
A vitchi.

3. I n  the previous sentence the  plural * fools’ is used, while here the 
singular. The m aster thereby intends to  show th a t a wise person is a rare  
being in  the world.

4. i. e., W ill ultim ately a tta in  to  M ukta. F or he, know ing th a t the.

Eassions are the productions of the  Jiva, w hich can therefore undo w hat i t  
as itself done, will make efforts to shake off the shackles of passion. Thia 

w ill th en  elevate his soul and cause him  to investigate the original cause, of 
all th ings and  to  recognize his self w hich is in  fact liberation.

5. H ere  as elsewhere the m aster reads the question th a t forms in  tho 
m ind of th e  disciple before he actually  expresses it  in words, and thus p rac ti
cally shows him  th a t Gnanis possess such powers. W e may rem em ber th a t 
in  stanza 40 of P a r t  II , the chela was asked, “ How is i t  th a t  the  Gndni 
does no t possess th e  power of reading o ther m en’s minds, &c. P”

6. i. €., Im partia l. Vide stanza 55 of P a r t  I I ,  where the m aster says, “ In  
the  universe, th e  creation of Isw ara is general or c o m m o n i. e., H e does 
no t m ake onef th in g  better or worse th an  another.

7. W hy is it  th a t  so many inequalities are observed among m ankind  in 
th is  world P W hy are  some happy and some miserable P

8. i. e.t W hom  he loves dearly in  his heart.
9. A nd it is not thtvf H e punishes them  out of hatred  or malice against 

individuals.

61. “  0  tliou my son th a t h ast cu t off tlie fetters of S am sara !1
Tho K alpaka tre e ,2 fire and w ater— these three—will respectively 
chase away th e  poverty , cold and th irs t of those only th a t have.reach
ed them  and  will thus p ro tect them . Sim ilarly Isw ara will show 
grace to and favour those who have approached H im ; but wi 
never be propitious to  thoso th a t have rem oved them selves ta r  
away from Him . Now thou wilt reflect and  understand  tor. thy- 
se lf4 whose faults such fau lts a re .5 ' 1 ’

62. “ H ear one th in g ,8 0  my son ! Those who, w alking in  
th e  scientific p a th  Isw ara  has shown in  order to benefit hum anity, 
a fte r having first said (th a t nothing can be accomplished but) by 
hum an efforts,8 and  following close a fte r  th e  virtuous or badhus,

, 1.. i. e., worldly or physical affinity. , . . ^
2 This is the name of one of the five m iraculous trees in Swarga or 

In d ra ’s Paradise. They yield whatever is desired. Sometimes this single 
Word is used to denote all tho five species. A m ong initiates the five trees aro
sy m b o lic a l fo r  th e  five p o w e rs  a c q u ire d  b y  Y o g a .

3. The use of the tense here m ust be noted. The m a s te r  explains away 
the inequalities observed even in births, such as the cases of those th a t are 
born w ith physical, m ental, &c., defects, in  advantageous or disadvantageous 
circumstances, and so on. H e implies the existence of previous b irths and 
says th a t one is born in  good or bad circumstances according as one s actions 
in the previous life w:ere good or bad. Isw ara is good, just, and im partial. 
H e does not love one individual more than  another, or one nation more than  
another. H e only rew ards us according to our deserts. We are ourselves 
the cause of the inequalities. Christians generally deny the Law  of K arm a 
as we A ryans understand  it, and a plurality of physical existences for an indi
vidual. They are therefore qu ite  unable to satisfactorily solve the problem 
of inequality fceen everyw here w ithout m aking God a capricious, whimsical 
partia l Being. T heir ever-ready answer to such questions is Ihese are all 
the inscrutable ways of G od; hum an reason cannot sit in judgm ent over Hu* 
acts ” B ut surely reason, being a function of the soul and not of the bddy, 
a n d  th e  soul be in g  th e  b re a th  of God a s  w e  re ad  in  Genesis, can  de te rm ino  
His. acts ; in  other words H is acts m ust be amenable to the act of H is own
b re a th ,  n a m e ly , R e a so n .

4 The m aster, i t  m u s t  be observed, docs not say, ‘‘ Thou milst believe 
w hatever I  say. Thou m ust th ink  as I th in k .” He points out the way and 
asks him  to th in k  for him self and draw  his own conclusions. ^

5. i. e., who are responsible for those faults or defects.
6. The Comm entator renders th is as “ H ear my promise, 0  my son !"
7 “ Of the seven kinds of living beings, viz., devas, men, beasts, birds, rep

tiles a q u a t i c  creatures, and immoveable things, m an alone is mentioned, becauso 
he being of Misfa-Jcarma and therefore experiencing both sulcha (pleasure) 
and Aukka,(pain), is capable of distinguishing the two states ; while devas aro 
of PiDiya-lmrma and are heirs to  enjoym ents purely ; and the lower five kinds 
are  df Papa-harma and fitted for only dulclca. Men, experiencing th6 two 
states, will estim ate the ir sta te  a t its true value and make efforts to get rid  
of the ir conditioned existence. Hence it  is said  thafc ‘ Isw ara has shown tho 
path  for the benefit of m an.” *

8. W alking, following, forsaking, becoming wise, re linqu ish ing  and ob*. 
ta in ing  are acts th a t cannot be performed w ithout humafa efforts Wi tho ub 
these acts liberation cannot be obtained. So Iswara, has said in the Y edas 
th a t by hum an efforts alone M ukti m ust be got. H e has shown the way and 
we m ust walk in it.

0. We m u st  associate w ith  holy Sadhus whose influence will tell on ri^ 
T heir pure m agnetism  will incite in us pure virtuous thoughts and subdue 
our carnal nature.



and  forsak ing  all evil propensities o r V asan a ,1 and becom ing en
dowed w ith  d iscrim inating  in te llec t,2 and  relinquishing the  May si 
th a t has come in to  existence (th rough m ental delusion), and  s ta n d 
in g  firm (w ithout going in the  w ay of the  M anas),3— have a t  las t 
ob tained  Gn&nam,— (I say th e  S an jita  K arm a, th e  cause of) th e ir  
b ir th s  will die aw ay. This is th e  real t r u th .4
* 63. “ I f  thou  dost ask ‘ How is this  Gnanam to be obtained V ( I
reply.*) I t  w ill come and reach us by incessant investiga tion .5 I f  
again  thou  dost question ( W h a t is the  natu re  of th a t investigation  V 
( I s a y : )  T he afore-m entioned investigation is the  in q u iry : W ho 
an d  w hat is th is I  in the body consisting  of M anas, and so on f 6 
w hich is C hit ? which is J a d a  ? w hat is the  natu re  of the  bond (or 
B andha) in  w hich these tw o 7 u n ite  together as one ? W h a t is 
L ibera tion  ?

64. “ I f  thou dost th in k  and  say : * The perfection* obtained  
th ro u g h  th e  perform ance of good m eritorious acts in p ast in ca rn a 
tions will surely genera te  Gnanam ; if so, why th is investi
gation  V W e shall explain (it to  thee). L isten now ! I f  such 
good m eritorious8 deeds are m ade over to Isw ara  (w ithout re fe r
r in g  them  to self), im purity  will pass away and  the purification (of 
th e  heart) will ensue. T hen th e  M anas will investiga te  and  
a tta in  to Gnanam. U nderstand  th is .”

65. “ T he w onderfu lK arm as9 th a t  yield devotion,10 dispassion ,11 
celestial abodes,12 psychical pow ers of Anim a  and  so on, auste re

1. This will naturally follow the previous act and its mention will appear 
to be superfluous. But it is not so. Even though our association with Sad- 
hus will exert on us a good influence, still if our active will does not co
operate it will be no use. When, as may sometimes happen, we are out 
of their sight, our evil tendencies will slowly peep out and assert themselves 
if we ourselves do not by a strong effort subdue tnem.

2. i. e., becoming intelligent.
3. One of the Commentators explains this as “ standing forth as Kutasta 

or Sakshi.”
4. This sentence in Tamil conveys also the idea of “ I swear to it.” The 

purport of this stanza is: “ By the Jiva obtaining by his own effort 
divine grace and then enquiring the conclusion of the Yedanta Philosophy 
through the Guru, knowledge will accrue, ignorance will depart, Gndnam will 
Bpring up, and conditioned existence will pass away.”

5. i. e., not carrying on investigation by fits and starts. W e must always 
be on the alert.

6. i. e., Sukshma, Karana, and Sthula dehas.
7. viz., Chit and Jada. Ego and non-ego.
* Punya-paripdham or moral merit, ripening or maturity.
8. The m as te r  uses these  epithetB to show that one must do only virtuous 

apts and make them over to Iswara w ith o u t re fe rr in g  them to self, and not 
sinful deeds. Unfortunately there are not a few ap p aren tly  lea rn ed  in the 
Shastras who hold that sins may be wilfully committed and still Mukta 
will ensue if only they are made over to Iswara.

The purport of this stanza is that virtuous deeds will not bring about 
Gndnam directly. They will only purify the heart. But on this account we 
must not refrain from doing good; for purification of the heart must neces
sarily precede investigation if the latter is to be of any service. Investigation 
by the mind of the nature of the universe is the direct means of obtaining 
wisdom.

9. Works, rituals and ceremonies.
10. Bhakti.
11. Vairngya, i. c self-abnegation, self-denial,
12. JDevach&nic states.

m edita tion ,1 Y o g a ,2 D h y an ,3 Sarupa-M ukti,4—is it impossible 
(for Karm as possessing such powers) to  y ield  also Gndnam  w here 
m erely m ental delusion has to be expelled ?5 W herefore th en  is 
investigation , 0  holy divine M aster V* '

66. “  I f  it  is required  to recognize persons th a t have disguised 
them selves (for th e  s ta g e ) ,6 hear O son ! W ithou t minutely ex
am ining and understand ing  th e ir  concealed na tu re , qualities, and 
o th e r d istinguish ing  m a rk s ,7 even th ough  thou dost run about, 
jum p, stand  topsy-turvy, ascend a h ig h  pole and dance, and 
do m any o ther such w orks,8 thou canst no t certainly find out and  
know  th e ir true  character.

67. “ In  the  sam e way,— save th a t th a t Gndnam  also of which 
th e  Y edas speak in  h in tin g  term s9 capable of revealing the  
(Sw arupa of) B rahm  will come solely th ro u g h  investigation,— even 
though  (a person) reads and  learns by h e a r t th e  S ru tis  and (other) 
sciences,10 perform s charities, such as d istribu ting  cooked food (to 
th e  poor g ra tu itously , &c.) and penances, (recites) m antras, 
(observes) th e  prescribed  r ite s ,11 (does) Y ag n as12 and w hatever 
o th e r th ings ever so m uch,— (the know ledge of) one know ing 
one’s self will never accrue by these.”

68. “  0  spotless, divine M aster ! Only when th e  shining m irro r  
(of copper) is cleansed w ith  the hand so as to drive off the  filth, 
(its  stain) will depart. E xcept thus, who in th e  world has ever 
cleansed and  polished it  by means of th e  clear b rig h t in tellect V  3 
In  a  sim ilar way, w ithout washing off the  filth called ignorance by

I. Tapa, nishta, i. e., contemplation accompanied with penance. The 
Commentator takes this as two separate words and interprets them as 
Tapas, i. e., the doing of penance with the object of securing one’s desires or 
Kamya-Tapas, and Nishta, which is Nishkdmaya Tapas or penance without 
desires.
. 2. The two kinds of Yoga are meant.

3. Contemplation of Murthis or of the Divine Being investing it with forma*
4. The bliss of being converted into the very form of the deity worshipped 

in Dhyan. This is inferior to Saynjaya-MuMi.
5. Can they not expel ignorance ? What wonder that you sav that Kar

inas possessing such virtue cannot endow one with wisdom, which act is 
nothing but the expulsion of simple ignorance !

This question, seemingly proceeding from the disciple, is inserted to show 
how much more powerful Karma-bandha must be in ordinary men, when even 
such an advanced Chela felt some reluctance to disbelieve the inefficacy of 
Karmas to give Molcsha and found difficulty in freeing himfielf from mentally 
adhering to the fascinations of works.

6. Where they assume the tone, language, marks, costume and all other 
peculiarities of the historic or dramatic personages whose part they play.

7. i. e., by associating and constantly moving intimately with them.
8. Karmas. The Master here refers to the many practices of hata-yoga.
9 . By Lalcshana, or by giving some of the attributes of Brahm which can

not be completely expressed in words.
10. As many so called Vedantis presume.
II. i. e., Acnaras.
12. Sacrifices; oblations.
13. Buddhi, i. e.f Reason or intelligence. “ A  metallic mirror that has be

come rusty will not become clear unless physical labour is spent on it. So 
I  think ignorance will not be got rid of and Gndnam shine forth unless vir
tuous deeds and meritorious rites aud ceremonies be performed. When this 
is so, how can ignorance pass away by G'tianam which is only an idea 
formed in the mind ?”



ritiials and  ceremonies, how can it  pass away sim ply th ro u g h  
Gn&nam conceived in  the  m ind ? G raciously tell me th is .”

:69. ■ Sin th e  (copper)1 m irror, 0  my son ! the  ru s t2 is real stain , 
because i t  is n a tu ra l (to copper). B u t the  b lack hue in the  crysta l 
lias : not g ro w n 3 there  n a tu ra lly ; i t  is only dropa.4 T herefore if 
we w an t to g e t rid  of the sta in  of the  (copper) m irror, p rac tica l 
physical w ork is necessary. B u t to see th a t the  dark  colour in th e  
crystal is m erely  aropa, the m ind alone will suffice.

70. • “ J u s t  so here.; (The appearance of) these th ree  (qualities), 
nam ely, A sat, Jada, and D ukka  in S achch idananda5 (Brahm  or 
A tm a), is th e  illusion brough t about by M aya th a t stays (in B rahm  
like Ghalana or the  p roperty  of motion in the  air). E xcep t th is, 
th ey  are  no t a t all inheren t realities. K arm as (i . e., ritu a ls  and  
ceremonies) will not counteract th e  ignom inious ignorance, b u t will 
ra th e r  befriend  i t . 6 B ut the pure  exalted  Gnanam  alone is th e  
fire th a t burns up the  ignorance w hich is (of the  form of) K arm as.

71. “  H e who has forgotten  th e  th ings he has p laced some
w here in the house, though he m ay weep for a hundred  years, 
(will never recover them  sim ply by th e  ac t of weeping). T hey will 
reach  him only when he recollects them  by reflecting (on th e  
circum stances under which they  have been lost). So here  though  
exalted rituals and  cerem onies are  perform ed for a h u n d red  
Yugam s,n can th is  stainless A tm a  be discovered unless we see and  
recognize i t  by  our intelligence w hich destroys the dam aging  
w retched  self-oblivion ?8 No ; i t  can never be found ou t.”

1; In ancient days metallic mirrors were more common than crystal ones. 
The disciple derives his analogy, for his opinion, from the metallic copper 
mirror which has ever to be clcaned in order that it may reflect images 
properly; while the Master establishes his theory by taking the crystalline 
mirror .and pointing out that the copper mirror to which rust is natural can
not be compared to Atma, to which the three Stains or malams are not in
herent. 1

2< The verdigris that is formed in copper.

. 3. The passage, if literally rendered, would be “ In the crystal, the black 
hue has not darkened there naturally/5

4. i.e., adventitious or fictitious. It is only an extraneous growth or 
addition. Com. “ The piij)il thinks that impurity and ignorance are one 
and the same thing, and therefore holds that Karma or physical work alone 
is sufficient to destroy ihe two. But th£ Master says that they are different, 
and that impurity is removed by Karma and ignorance by investigation or 
discriminating knowledge. The growth of the feeling of exhaustion in 
action bf frierit and demerit, i. ci, to feel that they are useless and to re
nounce them after having performed them long, is the removal of impurity ; 
while the passing away of the fal&e notion of taking a thing for what it ia 
not, i. e., of considering the eg6 to be non-ego is the removal of ignorance.’,

“ To purify the heart meritorious deeds are necessary ; and these must be 
performed many times. But to drive out the illusion of the mind, decisive 
investigation once is sufficient.”

5. i. e., Sat (being), Chit (intelligence) and Ananda (bliss). Through Agna- 
nam or ignorance, Sat appears as Asatf Chit as Jada, and Ananda as Dukka.
t 6. i , e.f Chianam, and not Karmaj is the direct opposite of ignorance.

. 7. Ages.

’ 8. ' It is by one’s self that one forgets one’s self. Hence it is by one’s self 
thkt one must ffecOllecfc one’s self. Kituals and ceremonies are quite unne
cessary.

72. “ 0  bountifu l M aster ! why do tlie same Vedas, tb a t declare 
(in the  Gm ina-kanda) th a t wisdom alone is w hat affords bKss, lay 
down in the  K arm a-kiinda th a t by good, bad and m ixed (K arm a 
respectively) will be borne Demis, trees  and lower animals, an d  
m en ; and  th a t the  perform ance of du ties (in^accordance w ith) tlie 
ru les prescribed  for each caste is by itse lf bliss ?1 Graciously te I
m e  t h e  r e a s o n  fo r  su c h  a n  e n a c t m e n t .” 2

73. “ L ike th e  m ercifu l m other who, feeling anxiety  for the, 
child  th a t has become ill owing to its ea tin g  mud daily8 and keep- 
in g  strong  b itte r  m edicines concealed (in one hand  behind  h e r 
b ack ), holds out sw eet-m eats (in the o th e r hand) before (the child 
in  order to allure i t  to h e r)4 and calls it, the  open tex t (of the  
Yedas) will say ‘ P erform  th e  duties of the  household !’ perform  
rite s  and  sacrifices ! th is  is very good P6 B ut th e ir intention is 
qu ite  different. Those who have a longing  for S w arg a6 do not and 
cannot understand  th a t  tru th .

74. “ I t  is only n a tu ra l to  Jivas to  enjoy and em brace w hatever 
is seen as capable of g iv ing  en joym ent.7 W ill th e  A gam as* then

1. i. e., will yield bliss.
2. The Yedas declare in the Karma-k&nda that the performance of cere

monies alone will procure bliss, and in the section on Gnanam, that Gnanam 
alone will afford bliss. But you have said that by rituals and ceremonies 
Moksham cannot be obtained. Why then do the Yedas say so P Which of tho 
two statements am I to determine to be true P

3. Children in this country have a peculiar taste for mud, ashes, &c., and by 
eatirlg them bring on themselves disease.

4. So that it may not run away from her.
5. “ In order to bring men within their power. The period of eating mud 

is childhood. So the period of desiring sense-objects is the period of igno
rance. The disease brought on by eating mud is jaundice* &c. So the disease 
brought on by longing for sense-objects is incarnate existences. Like exhi
biting sweet-meats is hold ing  out the pleasures of Devachanic states. Like 
the medicine that can cure jaundice, &c., is Gnanam that can cure births, lhe 
human mother showing the sweet-meats to the child is the mere word ; while 
her concealing the medicine in order to administer it to the child when it comes 
within her power by the hopes held out, is the real intention, So the Yedic 
m o th e r  holding forth the pleasures of Swarga is this mere word; but that, 
everything must be renounced is the real intention. If the medicine be first 
shown, the child will run away and will not come to her and be cured. So if Gn£- 
nam, the Yedic medicine, be first shown, people will wander away for it pre- 
cribes a certain diet, viz., renouncement, and they will not place themselves 
within the power of the Yedas and obtain eternal bliss. J nst as the child that 
appears to find pleasure in eating mud that does it harm cannot know the 
intention of the mother, namely, that medicine must be taken for the disease 
already brought on, and that the practice of mud-eating in future must be 
givkn up, so people who indulge in isensual pleasured cannot Understand the 
real intention of the Yedas, namely, that Gnanam must be obtained for des
troying Karma developed hitherto, and that craving for Worldly objects must 

cease.”
' 6. i. e.t the pleasures of Devachanic states.
7. This may also be rendered “ It is only natural to Jivas abounding in 

enjoyments to enjoy and embrace whatever they 6ee.” It is only by the 
mind externalizing, that the Jiva has sprung up. If the mind do not take 
cognizance of phenomena or the outward world, there can be no Jiva. Hence 
the Master’s statement that it is natural to Jivas to enjoy and embrace 
whatever is seen. Just as a restive horse must be left to its own way, though 
not completely, before it is brought to a perfect stand-still, so the Yedas
tak iD g into considera tion  the tendency  of the Jiva, leave him  ap p aren tly  to



ordain w hat is qu ite  n a tu ra l?  Do they  not know so m uch?1 Surely  
no one need o rder : ‘ 0  crow, grow black ! 0  fire, burn  ! 0  M argosa, 
ta s te  b i t t e r ! O thou  sw ift wind, move !’

75. “ ( I f  thou  dost wish for to d d y 2 and flesh, perform  sacri
f ic e s ;3 if th y  m ind  indulge in sexual passion, cohabit w ith th y  
w edded  w ife /4 (Thus say the  Vedas) know ing th a t, if told so, 
th is  (Jiva) w ill not touch all th e  rest. T hus tho general tenour of 
th e  Y edas is tow ards re jecting . T heir real in tention  is (th a t th e  
J iv a  should) renounce all. B u t if thou dost ask  ( W h at is th is  law  
en jo in ing  (on us those acts, I  tell thee ;) I t  is only a relative ru le 6 
an d  not a t  all absolute law.

76. “ B ehold, th e  S ru ti th a t has first said, 4 T ake toddy  and  
flesh’6 th en  declares c smell them  P N otice th e  rule th a t says c desire 
sexual union only w ith the  ob ject of bege ttin g  a  s o n /7 N otice th e re  
is n o t th e  least dispraise to the Sanyasi who has renounced even 
th is  and  to th e  N aish tigavan  !8 K now ing and  reflecting on all 
th is , thou shalt abandon all a ttachm ents to  K arm as and  ob ta in  
A n an d a  (by G nanam ).”

77. “  The m ethod— namely, th a t K atinas  (or works) and  igno
ra n c e 9 which is (of the  form of) th e  phenom enal universe are  bo th  
a llies— can be adm itted . B ut, 0  D ivine M aster ! if it  is tru e  th a t  
th a t  ignorance w hich is (of th e  form of) m an y 10 and  G nanam  (which 
is One) are foes,11 is it  possible also for th is  ig n o ran ce12 to associate

have his own way, nevertheless exercising all the while some check over 
him by prescribing rules for his conduct before ordering him to renounce 
everything completely. This is their device to redeem the Jiva to their own 
way.

* Divine sciences. Holy scriptures.

1. i. e., so much as to refrain from ordering Jivas to do what they 
naturally do. Is their ignorance so great ?

2. Including all intoxicating liquors.

- 3. And then drink toddy and eat animal food.

4. First marry a wife and embrace her. Do all thefce only if thy mind 
desire them; otherwise refrain from them. But have no indiscriminate inter
course with the other sex and take no toddy or flesh always and ever.

The Karma-kanda contains the divine device to make men free them
selves gradually from all attachments to worldly objects.

5. Purva-niyama or a rule that is not absolute and for all and every 
body.

6. That is quite sufficient. Do not drink toddy or eat flesh.

7. And not with the object of merely gratifying sexual appetite. The 
Vedas say first ‘ Do this, do that, generally in order to bring the Jiva within 
their power/ They next declare, ‘ Do not do bo actually, but only smell them, 
& c in order that the Jiva may free himself from attachment.

8. t. e., w ho, th o u g h  m arried , has ren o u n ced  a ll d esire  fo r b e g e ttin g  a 
so n  a n d  th e re fo re  o f sexual U n i o n . .

9. i. e.y a Brahmachari or one who observes the vows of celibacy. One 
who being a fcelibate devoteB his timfc to divino study. The Vedas speak 
very highly of these two. '

10. t. e., Agninam. .

11. i. e.j which exhibits the universe as many different things.

12. As you have said in the last sentence of stanza 70.

itself w ith spotless G nanam  like th e  spot in  the m oon1 and to call 
fo r these creations ?” 2

78. "  Jyoti-gndnam 3 is of two k inds, namely, Swarupa-gnd- 
n a ra4 and  Vritti-gndnam .6 Swarupa-gnanam  itself will appear 
as Vritti-gndnam — it is in  fac t no o th er than  th a t, 0  my son !° 
Sw arupa-gndnam  is not the foe of ignorance ;7 thou hast seen th a t 
in S ush u p ti.8 Vritti-gndnam  will consum e the igno rance9 th a t ia 
in  Sw arupa-gnanam .

79. “ B ut if thou dost ask : ( if th a t  m m o Swarupa-gndnam  
w hich in  Sushupti is incapable of consum ing the bellow s,9 namely,

1. Just as there is always a hdlangam or dark spot in the disk of the pure 
bright moon.

2. The disciple says: “ I think it is not possible for two foes to work 
together in harmony. Yet such is apparently the case. It is through 
ignorance or agnanam that the phenomenal universe has come into existence, 
and even in that ignorance there is intelligence or consciousness which per
ceives. If there be pure ignorance, we should not cognize the world, for can 
a blind man see and distinguish objects P Nor should we see anything but 
self if there be mere intelligence. Hence my inference is that in our 
ordinary cognition of the universe, these two, namely, ignorance and 
intelligence, go together. Therefore these two cannot in my humble opinion 
be foes. But you have been telling me that Gnanam or consciousness 
is the direct enemy of ignorance. I therefore ask you if it is possible for 
two opponents to make common cause with each other and work together 
in union,”

3. This literally means effulgent wisdom. It is the splendour or the 
Light of the Logos.

4. Sivarti'pa means form or resemblance. Hence the term means thafc 
which is like wisdom but which is not the actual wisdom. This is tho 
ordinary consciousness that we possess. It is only a reflection or resem
blance of the Absolute Wisdom. When the Light of the Logos pierces and 
penetrates through the curtain-like MaJa or ignorance, the mere brightness 
on the other side of the curtain is this Swarupa-Gndnam. It is in fact the 
irradiance of light on the other side of the screen.

5. Vritti here is the mental or intellectual Vritti. Hence the Gnanam 
that springs up by bringing into play the intellectual faculties—that is by 
investigation. It is the Gnanam springing up in Samadhi. It is also known 
by the name of Vichara-Gn&nam.

6. This very Swarupa-gnanam developes into Vritti-gnanam. It is 
therefore nothing but that. It is only a dim reflection of the true light. 
It has no independent existence.

7. In Sushupti or profound sleep, there is ignorance, for we are then
conscious of nothing. Still consciousness runs through that state, for thera 
is no gap when we awake. W e  thus see in actual experience that ignorance 
and Swarupa-gnanam are compatible. The influence of ignorance is in and 
with Swarupa-gnanam. ., ^

8. But Vritti-gnanam which is a development of Swarupa-gnanam 
through investigation is the power that destroys ignorance. It burns up the 
curtain and we are then face to face with our Self—the Divine Light.

The Master’s reply is this: “ Our ordinary consciousness is Swarupa- 
gnanam which is pot a foe of ignorance, as we have seen, in sleep. Ignorance 
will therefore unite with Swarupa-gnanam and call forth the external world. 
But Vritti-gnanam is Swarupa-gnanam concentrated. It will consume 
ignorance. When I said in stanza 70 of this part that * Gnanam-is the fire 
that consumes ignorance,’ I meant Vritti or Samddhi Gnanam.’*

9. i. e., the bellows-natured Maya. The Commentator says : “ The bel
lows take in and give out air—respire. That which performs a similar act is 
the body. Thinking that that body is I is ignorance. This ignorance is 
Maya. This Maya is agndnam. Hence; hello we-natured Maya.”



M aya—hoW ! should i t  now as Vritii-gndnarri1 consume it V (I 
shall explain i t  by  m eans of a simile. L isten .) Ju s t  as the  sun, 
th a t spreads on th e  whole world the d iverg ing  h ea t-ray s,2 has 
c a u g h t3 in the  su n -s to n e / and converting him self into fire or agni 
cbnsumed (everything), so thou w ilt understand  th a t the (Swarupar 
gnanam  will become) Vritti-gn& nam  in;< Sam adhi and  will by it 
consume ignorance.” 6 f

80. (e 0  graoious L o r d ! do no t all actions perform ed w ith  
th e  th ree  classes of o rg an s6 belong to th e  ca tegory  of K arm a  
o r w orks ? Is  no t also Vritti-gndnam  the  effect produced by th e  
in tellec tual faculties V  H ence will i t  not be becom ing if you say 
th a t  the  K arm a  (called now V ritti-gndnam ) w hich is capable (of 
p roducing  an effect) will destroy ignorance ?8 G raciously explaiii 
th ere fo re  the  excellence on account of which it  has been called 
par-excellence by  the incom parable nam e of m ajestic Gnanam .”

81. “  Though Vritti-gndnam  is indeed an action of th e  in te l
lectual facu lties,9 yet, 0  my Son ! (it is quite d istinc t from w hat is 
commonly known as K arm a  or work). W e have seen everyw here 
in  the  world th a t  th e  children of th e  very  same m other hate each 
o th er am ong them selves (and figh ting  k ill each o th e r) .10 K arm as 
a re  th e  tantras (i. e inventions or . devices) of m an passing ego-

1. i. e., how should that same powerless Swarupa-gnanam become convert
ed into the powerful Yritti-gnanam aiid then'btirnup ignorance? for you 
have said in stanza 78 that ‘ Swarupa-gnanam itself is Yritti-gnanam ; it is 
no other/

2. The sun possesses heat-rays and spreads them on the world ; and the 
heat-rays, so long as they are diffused, are unable to burn anything.

3. This use of the tense indicates that ifc ivas shown to the pupil experi
mentally some time ago, or that the Master knows that he has a knowledge of 
this fact by the study of optics elsewhere before cdmihg to him.

4. The Sarya-kanta or burning riiirror.
5. Swarupa-gndnam without being able by itself to consume ignorance does 

so when it collects rays together to d. focal point by the mental lens during 
Samadhi iii solitude. The fofcus of the lenS falls dn the curtain of Maya or 
ignorance which, is therefore consumed. In front of the True Light is the 
curtain called Maya. Oh the other sid6 of this curtain is the twilight bright
ness (Jiva) owing to the irradiation of the true light through Maya. The 
mental lens, the face of which.is generally outWard, collects the light, and as 
the focus falls externally the Jiva perceives the world aiid burns with passion 
to come by objects of sense. If therefore the mind is turned inward, the 
focus will fall on the curtain May^i, arid the rays collecting these will burn it 
up. There will then be ho hindrance to our directly perceiving the Logos 
that shines forth in splendour—our true pelf.. .

6. Viz., the mind as the source of thought; £h6 mouth as forming 1 words,
and the body ak producing action. ’ ‘ 1 >

7. i . c., AMaKkarana-Karya. ! " " ’ ;
8. Com: “ Though Samad,hi, i^ ifc nbt ail action performed with theso 

organs and by their concord ?,1s not the performing of a thing with an organ 
called action P Is not this YHtti-gnanam the effect bf dntahlcarana P It is 
surely therefore an act P Why cah it not therefore be cdlled directly Icarma t  
W hy should it be called by that great name of Ghanaiii P”

9. i. c.y Antdhharana-Vritlu
10. Children born of the same mother aro riot alike in all respects. Differ

ences arise among them arid qilarrels ensue ending. sometimes in murder. 
So Yritti-gnanam and Karmas are born of the same mother, Mind, still 
Yritti-gnanam is inimical to Karmas and kills them, . ^

t is ra .1 B ut Gnanam , full of m ean ing ,2 is not a t all the  invention of 
m an like them  (i. e,y K arm as)} b u t i t  is the  device of th e  Suprem e 
B e in g .3

82. “ The said K arm as  can and  m ay be perform ed or re jec ted  
o r modified. B ut no t so th a t  g re a t Gn&nam. Dhyanam  and  
Vivdka-gndnam 4 are  qu ite  different. This J iv a ’s fancying ono 
th in g  as another is Dhy&nam. I t  is K alpita-yogam . The facer 
to-face-seen Gnanam  alone is real. Do not confound (one th in g  
w ith  another) in thy  passionate love (of Karmas),

83. ' “ W h a t is in tu itively  known is Gnanam. Im agining and
reflecting  on w hat has been heard is Bhavanfi-yoga.5 T hat which 
lias been heard  from  w hat seers have said will be fo rg o tte n ; 6bufc 
whafc has been (intuitively) seen will never be forgotten. The 
substance actually  seen is r e a l ; th ings im agined are false. Know 
th a t  th a t  which, sw elling w ith rage th e  very  m om ent i t  sees igno
rance , kills it, is only G nanam  and not a t all K arm a. 1 '

1. Or of man who is Kartha or agent. “ The insertion of the qualifying 
clause implies that the Supreme Being is ahartha or non-agent. Thinking 
upadhi to be I is Jcartativa or agency. Thinking that intelligence is I is 
akartaiwa. The mind standing in the form of upadhi and doing a thing is 
Karma. Its standing as Intelligence and doing a thing is Gn£nam.”

2. Implying thafc Karmas are meaningless. The form of the word ren
dered ‘ full of meaning’ is in fche texfc Varutta. Considering thafc V  has 
appeared by fche co-absence of two words beginning wifch a, I have taken tho 
real word to be aruttha or artha which means ‘ having meaning,’ ‘ substantial/
‘ golden’, 1 profitable.’ However Varuttha by itself is a full word meaning 
difficult.

3. Com: “ Yastu-tantra. Whafc transcends all description is vastu. By 
tantra is meant the gradual unfolding of Chit-jyoto. By continuous sama
dhi the Chit-jy6te will first appear as the twinkling, faint, phosphorescent light 
of the glow-worm in utter darkness—then as the flame of a lamp—then as the 
several regularly increasing phases of the moon—then as the light at sun
rise—then as the light of mid-day—then as innumerable suns—then as 
upadhi—free effulgence. This is vastu-tantra or divine device.”

4*. Yiveka Gnanam and true Gnanam are both the same. Ifc literally 
means fche Gnanam which is intelligence. Com : “ Viewing Devadafcta as 
himself— L in his real form or nature—and nofc as a domestic man, or king 
or sanyiisi, is face-fco-face-seen Gnanam. From the statement that Dhy^nam 
is illusive yoga or Kalpifca-yoga, understand that Yiveka-gn&na is real yoga» 
which is to be found in an adivoAti”

5. i . e., Meditation in which the Sivarupa of Brahm is merely imagined in 
the mind bufc nofc actually perceived. This is whafc in the previous stanza 
the Master called Kalpita-yoga. It is this sort of idea that many so-called 
Yedanfcis possess. They get hold of a few philosophical words, such as Brahm, 
Pragna, mithya, &c., imagine in their minds that they are Brahm and every
thing is mithya withoufc realizing thafc idea, and afc once claim to bo Gnanis or 
Mahatmas. This, the Master says, is not Gnanam.

6. i. c., What is imagined in fche mind by hearing what sages say or have 
said regarding the phenomenal universe and the Absolute Spirit will pass 
out of our memory. Ifc will nofc be lasting. Those who mentally imagine 
they are the everlasting Logos and tho universe is mithya and do nofc intui
tively know ifc will nofc stand firm. When any danger seems to threaten them, 
the idea of their being the Absolute will vanish in a moment. The story of 
such a self-styled Yedanti or Gndni and the mad elephant is familiar to every 
Indian student. But unfortunately many are such men in the world who, ia 
their vain notion, nofc only dupe themselves bufc do injury to thousands who 
ignorantly surround them by teaching this false doctrine.

7. i. ci., Dhyanam which is a karma. It may lead to Gnanam which is tho 
thing that destroys agndnam.



84. r< Do not ob jec t then  in this way : <I f  Dhyan  th a t (ultim ately) 
y ields the  M ukti of (shining fo rth  as) AIT is itse lf unreal, th en  
th is very  A ll-M ukti m ust also bo u n re a l ; ’1 b u t listen thou  (to 
•what I  say). W h en  he who has heard  of th e  form  (of Brahm ) 
m ed ita tes on i t ,2 th a t  form is surely no t real (to h im ); b u t w hen 
h e  becomes th a t form  itself, tho form  fcebn then  w ith  the  (spiritual) 
eye will be real. ’ -*v * ' ' m
' 85. “ I f  thou  dost ask ‘ how has the  u n rea l3 D hydnam  acquired  
th e  v irtue  o f ; yield ing th e  real A ll-M ukti V (hear m e:) Th& 
dhyaham  itse lf of each and every one will becom e b ir th s .4 I f  
(persons) m edita te  with a longing fo r bodily existence, they  will,
O m y S o n ! tak e  the bodies m edita ted  on. B u t if they  m edita te  
on tb e  A bsolute Being to the  effect th a t th e  continuous succession 
of b ir th s  m ay cease, they  will become the  S w aru p a .5 T his is 
t ru th .  \ ‘

86. “ Say n o t : e 0  M aster, you th a t  have assum ed the  hum an 
b o d y  ! I f  those th a t m edita te  on th e  form of B rahm  become them 
selves Brahm , w hy then  is investigation  ? W herefore  is G nanam  V 
fo r  B rahm -D hyanam  is only Parolcsha, 6 then th a t self-same Parole- 
s h a 7 becomes Aparoksha.*  Now th is Aparoksha  alone which is 
th e  same as) G nanam  spring ing  ou t of s teady  investiga tion  is 
M ukti. Know th is is the  decision.

87. “ I f  thou. dost say, ‘ if in the all-full Sw arupa, nam ely,M ukti, 9#

1. The Master raises this objection himself. Dhyanam is Kdrana or cause
and mukti is Iidrifa or effect. If the cause is unreal the effect also must be 
unreal- •

To refute the common opinion that Dhyanam itsolf is mukti, the Master 
characterizes it as mithya.

2. “ The form called forth by the imagination from the description heard 
is, so long as it remains a fancied form, fictitious—has no real solid existence 
to him. But when he becomes thafc form itself, not even the least doubt will 
Bpring.up in his mind.”

3. The word in the test is ‘ Jada.’ By this is meant that Dhyanam itself 
is not the ultimate reality ; it is only a means to reach the consummate state. 
YVlien Gnanam is obtained, Dhyanam falls into the back-ground.

4. ' i. c., The thoughts of any individual, or in other words the kind of will 
force devoloped, will determine the kind of existence for that individual in 
the future. Dhydnam here means the mentally dwelling on anything. So 
long as-a man considers the external, world as different from his self, he will 
try to come by and enjoy the various objects of the world. He will mentally 
dwell on them. This will develope desire and unsatisfied desires ; these, to be 
ĝratified and exhausted, will give hirii births.

5. The Absolute Being.
9. The disciple says, “ Then Dhyanam possessed the power of giving tho 

highest of all states of existence. It by itself is quite sufficient. Why do 
yon say that investigation and Gnanam are necessary p”

7. t. c., It is simply the ascertainment in the mind of the form of Brahm 
on mere faith. Ifc is nofc actual realization. This is only an intellectual 
comprehension cf the One Reality and is a firsfc step towards obtaining union 
jwith Brahm after severest trials.

. 8. i. e., This theoretical knowledge developes itself, by continuous practice, 
iuto intuitive knowledge. Aparoksha means direcfc consciousness or know
ledge of the identity,of the soul with the universal spirit. It is this that 
jgives moknha.

9. Becoming the all-full swarupa is itself Mukti. Hcnce Swarupa and 
Mukti are used synonymously,

\r itti-g n a n a m  also unites and exists as something d is tin c t,1 how 
th en  can th e  self-experience of undividedness result V (I shall tell 
t h e e ; h ea r :) The pow der of the  w ater-clearing n u t,2 th a t has 
sep ara ted  the  m ind (by p recip ita tion) from , the (turbid) w ater in  
th e  ja r , does itself perish w ith  the  m ind. So Vritti-gn&nam also, 
opposing and killing ignorance, will itse lf die away w ith i t .3

88. “ I f  thou dost ask  f how does th is  consummate tru th  exist,
as self-experience, in M u k ta s ? '4 (L isten  to m e:) They will bo 
happy  like the  anxiety-free sole m onarch of the  whole spheroidal 
w o rld 5 and  also like the  in fa n t.0 B o th  bondage* (bandha) an d  
M ukti will be be fo rg o tte n .7 They will laugh  if various persons

1. i. e.t “ If self-experience and Vritti-gnanam go together—if there should
reside vritti-gnanam or the consciousness thafc we are knowing Brahm sido 
by side wifch our intuition—there is  ̂duality. This must be so, for the 
conscious portion, so to say, of our igneranfc consciousness becomes, as 
explained by you some fcime ago, vrifcti-gnanam and destroys the ignorance 
resident in our ordinary consciousness. Ignorance therefore is gone while 
vritti-gnanam remains. There cannot therefore be the consciousness of 
undividedness or what is called Adwaita.” |

2 . Com : “ If, from thafc intelligence or consciousness which, investigating 
all the tatioas, proceeds declaring of each ‘ ifc is nofc the self, it is not the self’— 
if from this intelligence, the tatwas thus negatived be different, then Brahm 
too may be different. Bufc it ife nob the case. Now what docs partake of 
the nature of thefchree differences of Sujati, Vijdti and Sugata is the tatwas ; 
what does nofc, is Brahm. Wliafc has stood forth as both of that nature and 
this nature is intelligence or consciousness. Hence intelligence ifcSelf ia 
Brahm and all; and as nothing is apart from consciousness, intelligence alono 
is real. Bufc as this (pupil) had nofc yefc attained to this he asks questions 
like this.”

3 .  Com : “ As it is fche self that has known non-ego to be ego first and then 
ego to be ego, we see that intelligence itself is agnanam and gnanam. 
Hence, when agnanam that has sprung up through self dies kway by gnanam, 
that has sprung up through the same self, gn&nam is not different from self! 
Therefore tbe Master has replied by Bimile thafc gninam-desfcroying igno
rance or agn&nam will itself perish.”

4. ^Literally : How does this Truth remain among Muktas as aniilhdva or 
experience ? i. e how do they feel or experience in themselves this truth p

5. Com: i. e., “ Just as there is no rival of the sole monarch of the wholo
world, so there are no differences of Sujati, Vijdti and Sugata to Mahatmas.” 
Sujati difference is tho difference in the same kind, as for instance the dif* 
ference between one tree and another. ■ *

Vijdti difference is the difference in things unlike as between, a tree and 
a stone.

Sugata difference is the difference in a thing itself, as for instance in a tree 
on which are leaves, buds, flowers, unripe and ripe fruits, &c.

6. Wliich is devoid of the quality of distinguishing things as good and 
bad, &c.

7. In the consummate state where there is only absolute knowledge, the
relative ideas of bondage and liberation will nofc exist. They know thafc the 
atma which is fche real man or self has never been in bondage ; therefore there 
iB no mukti either. Only when there has been bondage for some time, we can 
epeak of mukti afterwards. The Commentator says : “ By agnanam results 
bandha and by gnanam, mukti. This is the established mode' of expression. 
But to Mahatmas where is tho difference of gn«inam P As these two, agnanam, 
and gnAnam, do not exisfc aparfc from self, every difference is resolved into 
forgetfulness. Henco the Master says they will laugh when people Bay thefift 
exist, i. e., they will laugh at their ignorance.” , •



Bay tlia t  tliey e x is t,1 for who will no t laugh  a t those th a t say th a t  
a  g n a t has  swallowed down th e  A kds  and then sp it i t  out again  ?2

89, “ The sterile-w om an’s son and the  m an-in-the-post, ado rn 
in g  th e  tu f t  of h a ir  on the  head  and discussing3 th e  price of th e  
conch-silver in  th e  g litte r in g  G andarva-city ,4 qu arre lled ,5 in  th e  
m eanw hile th e  rope-serpen t b itin g  them , bo th  of them  died and  
becam e demons.® H e who has understood th is  Vivalcdra7 will 
n ev er feel bew ildered .8

1. For it implies that Atma was once under bondage and then became 
liberated, while really it is always absolute.

2. Com: “ What is here called akds is Gnana-akas or chidakas. The gnat 
stands for those who regard non-ego as the ego. In the infinite ahds, can a 
gnat be regarded as the least atom of an atom p When it is said that such a 
gnat has swallowed down the &kas and then spit it out, how amazing ! So 
those who, except by mere word of mouth, have not actually seen or heard 
of (the Atma, will say that bandha and mukti exist). Eut do these exist 
apart from that Parama-.\kas P Surely not. Is it not then a wonder to say 
that they have swallowed down and then spit out that Parama-akas P Hence 
this metaphor. Devouring Gnana-akas is mukti and spitting it out is bandha. 
W ho  will believe this P Who will accept this P Even idiots will not accej b 
this as possible P”

“ Purport: Mahatmas forget bandha and mukti. As the differences of 
gender, number and person have no existence apart from Chidakas, this could 
be admitted. Is it not only when they really exist that they could not be 
forgotten? This will be understood when one investigates one's self.” Com.

3. In order to possess it each as his own.
4. The imaginary city seen in death-agony. Tlie castle in the air.
5. Each asserted his claims to it and quarrelled.
6. Some books give a different reading after 4 quarrelled.’ It is as fol

lows : “ iand stabbing (each other) with the hare’s horn and becoming exhaust
ed (with the loss of blood), both of them died and became demons.” This, I 
think, suits the context better than the other ; for it is more in harmony with 
the nature of two fighting men, intent on mutual destruction, to take hold of 
stabbing instruments to kill each other than to trust to the fortuitous circum
stance of a serpent appearing on the scene to despatch them.

7. The procedure of the story.
8. i .  e., Will not regard the world, &c., as real and be infatuated—will 

never go mad after external objects.
Com : “ The barren-woman and the post are real; the son and the man aro 

unreal. So Pragna is real. The others, namely, the tatwas, such as the delm 
and so on are unreal. These are the shadow of Pragna. Adorning, discuss
ing, quarrelling, dying, becoming, all these are actions. Similarly ‘ he came/
* he went,’ ‘ he saw,’ ‘ he heard,’ ‘ he thought,’ ‘ he forgot,’ £ he knew/ ‘ he knew 
not*— all these are also actions. If the subject of the first mentioned group 
of verbs be real, these actions may be real. If the subject of tho second group 
of verbs be real, these actions may be real. These can never be ; hence the 
master has given the explanation in this kind of metaphor......

The purport is that he who has cleared up Ghitta-bhranU (mental de
lusion) and JagaUbhranti (world hallucination) will never be perplexed.........

The objective consciousness or gncpti-spnmppa—which as avantara (in 
mid-space, as it were, i. e., suddenly and causelessly) has appeared like tho 
smallest change of state in one’s self which, without the least change of tho 
limitations of time, space and thing, shines forth as the pure absolute subjec
tive gnepti or consciousness—is the sterile woman’s son. The privation of 
the thought of all-fulness is the man in the post. Ignorance of this priva
tion is the sky-lotus {i. e.j the imaginary flower growing in empty 
space.) Its multiplying into number, gender and person is the adorn
ing. Finding everything to be mithya on the growth of a feeling of 
exhaustion in it, is the Gandarva-city. Inquiring * who and what am I P’ is 
the discussing of the price of the conch-silver. The perishing of the notion 
of being connected with upadhi is the quarrelling. The Vritti-gnanam thafc

•̂ 0* {t I f  w hat is called M aya is fa lse ,1 then  all k inds (of th ings) 
born  of i t  are surely false for are  th e  b irth  and  c a s te 3 of children 
o th e r th a n  (those of) th e  m other ?

W ith o u t considering the  splendid Sw arga and (base) hell, good 
and  e v i l /  thou shalt ever rem ain as th e  pure, S a t , Chit. A nanda , 
a ll-fu ll Sw arupa.” 6

T. M. S u n d r a m  P i l l a i ,  b .  a .

T H E  B H A G A V A D  G I T A  A N D  T H E  M I C R O C O S M I C  

P R I N C I P L E S .

M R. T. SU B B A  K O W  has throw n a new lig h t on the  study  of 
th e  B hagavad G ita by the very learned lectures delivered by 

him  a t  the  last ann iversary  of the Society. The publication of theso 
in  th e  Theosoph ist  has afforded th e  opportunity  to  num erous 
stu d en ts  of philosophy to have som ething like a  clear in troduction 
to  some of the  teach ings of the V edanta. Thero are several 
po in ts how ever w hich need some fu rth e r elucidation before they  
becom e quite  explicable to the reader, and as these difficulties 
have been  fe lt by  a la rge  num ber of Theosophists and  non-Theo- 
sophists, I  shall try  to s ta te  some of them  as shortly  ns possible in 
th e  hope th a t  M r. S ubba Row will be good enough to add  some 
m ore inform ation and  thus make his notes as useful and in struc
tive  as possible.

M r. S ubba Row says :— “ Now creation or evolution commenced 
by  th e  in tellectual energy  of the Logos.” Is  th e  in te lle c tu a l energy  
th e  sam e as the  L ig h t  o f  the Logos ? A gain , “ W h a t sp rings up in tho 
Logos a t first is sim ply an image, a conception of w h a t it  is to  bo 
in the  cosmos.”  ’W hence springs th is  image.?

The four princip les of the  whole of th e  infinite cosmos are  said  
to  b e—

1. The m anifested  solar system in all its princip les and  to ta lity  
co nstitu ting  th e  S t h u la  s a r ir a .

springs up thereon is the rope-serpent. Its burning (the ignorance or 
avidya) is the biting. The perishing of gncpti-spurippa or objective 
consciousnes and the privation of the thought of All-fullness, is the dying of 
both. The ending of bandha and muldi as Kalpita or illusion, i. e.y the passing 
away of these relative ideas is their becoming demons.”

1. This stands for the sloka “ ya maya, sd maya,” i. c., that which is not, 
is maya,

2. Com : “ Though Jaga, Jiva, Faram, appear as realities, why in investi
gation does everything resolve itself into consciousness or intelligence P As 
it does so, what doubt is there to characterize everything as Malpita, (i. e.t 
illusion or modification) of consciousness P As it is illusion, it can be called 
the production of Maya. Owing toj this certainty, the master has said, ‘ all 
kinds born of it are false,’ and to exemplify it has given the relation between
the mother and her children......So as long as we sav that the phenomenal
world is foreign to consciousness* it will be called the production or effect 
of Maya.” • , (

3. i. e.f Descent, race. ' :
4. i. e., Social states, right or privilege.
5. For in investigation not a single thing is seen as foreign to intelli

gence.

A bsolut^ n°^ en êr^ n *eas  ̂ thy being the Swarupa or tho



2. T he ligh t of tlio Logos, th e  Sukshm a sarira.
3. T he Logos whicli is th e  ono germ  from which tho whole 

cosmos springs, and w hich contains the iiiiage of tho  universe,, 
s tan d s  in  th e  position of th e  K arana sarira.

4. P arab rahm . , ■,
T he four principles of th e  m anifested  cosmos are  enum erated  aa

^ l .^ V is h ic a n a r a .  or the  basis of th e  objective world.
2. H iranya garbha o r the  basis of th e  astral w o r ld .............
3. Eshwara  or ra th e r  S u tra tm a .
4. P a rab rah m . ......................... f
I t  is  said th a t  reg a rd in g  th is  4 th  principle dvfferenc,

opinion have sp rung  up, and  as for th is  principle we o n g h t to bavc
as w e have for the  cosmos, som e p articu la r en tity  ou t of wlncti 
th e  o th e r th ree  principles s ta r t  in to  existence and  w hich e x i.t  
in  it ,  and  by reason of it, we o ugh t no doubt to  accept , th e  
A vuaklam  or M ulaprakriti of th e  S ankhyas as this 4 th  princip le.
“  Y ou m ust conceive w ithout m y go ing  th rough  the  who e process, 
of evolution th a t  ou t of these th ree  princip les h a v n ^ a s  tho ir Hm- 
dation  M ulaprakriti, the  whole m anifested  so a r 
various ob jects in it has s ta r te d  in to  being . IVow ™
is said  to  be "  veil o f Parabrahmam  considered from the  objective 
s tan d p o in t of th e  Logos.”  A nd  yet, in th e  above passages, i t  .a 
sa id  to  be the  foundation ou t of w hich th e  th ree  first princip les of 
th e  m anifestedso larsystem , in c ln d in g th e
P a ra b ra h m  would be the p roper 4 th  princip le  and not' *
o u t of which th e  Logos does n o t and  cannot arise. These passages
the re fo re  require  to be explained.

“  B y th e  tim e we reach  man th is  ono lig h t (the lig h t of t | ie 
gos) becom es d ifferen tia ted  in to  certa in  m onads and hence indivi
d u a lity  is fixed.” '

T he term  “ hum an m onad” has no t y e t been properly  explained, 
an d  a  g re a t deal of confusion th erefo re  arises in  speaking  about it 
a n d  in  reference to  th e  four princip les th a t  have been enumerated m  
the notes, a  clear conception of th e  hum an m onad is necessaiy .

T h e  four principles in m an a re  said  to be
1. T he physical body.
2 Sukshm a sarira. . , - i t
3 K a ra n a  sarira, w hich can  only bo conceived as a  centre of 

Vr a q n a , - a  cen tre  of fo rce  or energy  in to  w hich th e  3rd  pr.ncip  o
S u tra tm a )  of th e  cosmos w as d ifferen tia ted  by reason oi  ̂tho  

la m e  im pulse which has b ro u g h t abou t t h e d ^ e r e n t i a t o n  of all 
th e se  cosmic principles, an d  « now th e  question is, w h at is i t  th a t  
completes th is  trin ity  and m akes it  a  q u a te rnary  < .

4 . "  Of course th is lig h t of th e  Logos. * A gain  i t  is sa id .
"  In  th e  opinion of th e  V fedantists and m  the  opinion o i K rishna  

also  m an  is a  qu a te rn ary . H o has first the  physical body o r 
S th u la  sarira  ; 2ndly, th e  a stra l body o r ;Sukshma sarira  ; th ir‘ 7*
Boat of h is h ig h e r ind iv iduality , th e  K arana sarira  ; an d  fourth ly  
a n d  lastly , his a£m at.” . __________ _

#  P a g e  3 0 9 , V o l ,  V I I I .

t
t  P a g o  3X0.

Js th e  hum an atm a  then  tlie  lig h t of the  Logos ? The word 
atm a  is used several tim es in th e  lectures, and  it seems th a t the  
term  atm a  is applied to the Logos. W liat does the  word “ atm a)y 
m ean in reference to tho four-fold classification ?

T he word hum an soul is also used in several places, and it is 
no t c lear w hat is m eant by the  w ord “ soul” as applied  to the fou r
fold classification of m an.

“ Tho Sukshm a sarira  or the  astra l body is sim ply said to be 
th e  sea t of the  lower natu re  of m an. His auim al passions and  
em otions, and those ordinary thoughts which are generally  connect
ed w ith  th e  physical w ants of man, may no doubt com m unicate 
them selves to  th e  astra l man, bu t h igher than th is they  do not go.”

“ T he K arana sarira  is w hat passes as the real ego w hich 
subsists th rough  incarnation  a fte r incarnation, add ing  in each 
incarnation  som ething to its fund of experiences and evolving a  
h ig h e r ind iv iduality  as the resu ltan t of the  whole process of 
assim ilation. I t  is for this th a t the  Karan a sarira  is called the 
Ego of m an, and  in  certa in  systems of philosophy it  is called tho 

J i v a ”“ I t  m ust be clearly  borne in m ind th a t th is K arana sarira  is 
p rim arily  th e  resu lt of the  action of the lig h t of the  Logos, 
w hich is its life and  energy, and which is fu rth e r its source of con
sciousness on th a t  plane of M ulaprakriti, w hich we have called 
JSutratma and  which is its physical basis.”

The w ord Sutra tm a  has been applied to E shw ara or the  Logos. 
W h a t th en  is m eant by th e  plane of M ulaprakriti called Su tra tm a  ? 
The Logos is certa in ly  not a plane of M ulaprakriti.

In  re jec tin g  the sep tenary  classification and adop ting  th e  fourfold 
classification, it has been said th a t th is la tte r  classification divides 
m an in to  so m any entities as are capable of hav ing  separate  ex
istences, and  these four principles are  fu rth er associated w ith  four 
Upadhis.

Now w hat are the  four Upadhis of th e  four princip les m entioned 
above ?

The two princip les, Karana sarira  and Sukhshm a sarira , are  
in  no w ay more intellig ib le than ,the 3rd, 4th, 5th and 6th principles 
of th e  sep tenary  classification. The description g iven  of these 
tw o will have to be considerably amplified and b ro u g h t home to th e  
m ind of th e  o rd inary  reader before th e  existence of these princip les 
as separa te  entities is recognized. U nder w hat princip le are  th e  
hum an  m ind, the  will, the emotions, passions, desires, intu itions,
i . c., to be classified, and  by w hat m eans or in w hat way are  these  
two princip les to be known as separately  existing en tities in m an ? 
A gain , as to  th e  4 th  principle called th e  L ight of the  Logos, does i t  
sim ply show itself as the  Karana sarira , or besides acting  as th e  
K arana sarira  does it  separately ac t as a  4 th  principle, and  w hat 
function  does it then  fulfil and how is it  to be recognized? A  ccording 
to th is  classification the  Logos does no t form one of the  hum an 
principles, b u t is som ething h igher tow ards which th e  hum an 
m onad m ust ultim ately go. In  the  cosmic principles as well as in 
those of tho  solar system  the Logos form s the 3rd principle, while 
in m^n th e  Logoa forma no principle a t all. The doctrino of



correspondence shifts here a  g re a t deal. The Logos, w hich is 
th e  3rd  in the  cosmos, become som ething beyond th e  4 th  in m an. 
Som e explanation  as to th is  difference is necessary.

R eg ard in g  th e  Logos it  is said  th a t  “ it  is a cen tre  of energy , bufc 
th a t  such cen tres of energy  are  innum erable in  the  bosom  of P a ra 
brahm , an d  th e re  m ay even be differences even in  th is  one cen tre  
of energy .”  <e M aha V ishnu is a  rep resen ta tive  of the  Logos, bufc 
ifc m ust nofc be in ferred  th a t  th e re  is one Logos in th e  cosmos or 
even th a t  b u t one form  of Logos is possible in the  cosmos.” . . M aha 
V ishnu  seem s to  be a  D hyan  Chohan th a t first ap p eared  on th is 
p la n e t w hen hum an evolution commenced d u rin g  th is  K a lp a .”  
O w ing to th e re  being innum erable Logoi in  the cosmog, th e  Logos is 
sa id  to  be considered in  the  a b s trac t.

A s th e  doctrine of th e  Logbs is th e  very basis of th e  teach in g s 
of th e  B hagavad  Gita, and  as alm ost every reader of th e  “  N o tes” 
h as  been S tartled by hearing  of innum erable Logoi, a good deal of 
exp lanation  is necessary to m ake th is  portion of th e  teach in g  as 
c lear as possible. W h a t are  these innum erable Logoi and  w hat re la 
tion  do they  b ear to  each o th e r ?. A re  they the same as th e  D hyan  
C hohans as th e  h in t Regarding M aha V ishnu Would lead  one to 
suppose ?

In  th e  in troducto ry  lecture*  to  th e  B hagavad  G ita, M r. S ubba 
R ow  says, “  K rishna  m ay be th e  Logos, b u t only a  p a rticu la r form  
of it. T he num ber 18 is to rep resen t th is particu la r form .” K rish 
n a  is th e  7th principle in  m an, and  his g if t of his s is te r in m ar
r ia g e  to A rju n a  typifies th e  un ion  betw een the  Gth and  th e  5 th . 
W h a t is m eant by the  fo rm  of th e  Logos ? A gain , in  th is , M r. 
S u b b a  Row speaks of th6  Logos as the  7th or h ig h est p rincip le  
in  m an j while in his four-fo ld  classification th e  Logos has no 
p lace. A gain , w hat w ould be m ean t in terras of th e  four-fold 
classification by  th e  w ords “ th e  union betw een th e  Gth and  th e  
5 th  ?”

In  h is rev iew t of th e  “ V irg in  of the  W orld ,”  it  is said  th a t Osi
ris  is no t th e  Logos, bufc som eth ing  h ig h er th an  th e  Logos. Thd 
Logos itse lf has a  soul and  a  sp ir it as every th ing  else w hich is 
m an ifested , and  there  is n o th in g  unreasonable in supposing  thafc 
O siris or B uddha m ay rep resen t th e  soul of the  Logos.”

W h a t is m eant by say ing  th a t  th e  Logos has a  soul an d  a  spirit* 
an d  if  fche Logos is th e  very  firs t em anation from  P a ra b ra h m , 
how  is O siris h igher th an  th e  Logos ?

In  an o th e r p lacef M r. S ubba Row says : W hen  V ideha K aiva- 
lyam  (th e  union of th e  disem bodied m onad w ith  th e  absolute P a 
rab rahm ) is reached  by  any  m onad, th e  sum to ta l of its  K arm a 
goes to  enrich  the universal m ind, w herein  lie th e  arche types of all 
thafc is, w as, or will be. I n  th e  “ N o tes” the  union of th e  m onad 
w ith  th e  Logos is spoken of* I& th e  V ideha K aivalyam  th e  sam e 
as th e  un ion  w ith the Logos, o r is i t  d ifferent ? W h a t ag a in  is 
th e  un iv ersa l m ind ? F rom  th e  w ords used above th e  un iversa l 
m ind  seem s to  correspond w ith  th e  LogoSi

*  V o l .  V I I ,  p a g e  2 8 5 .
f  P a g e  156 , V o l. V I I .
j  Observations on a letter addressed to tho Fellows of tho London Lodgd#

f° Ur-foll! d e i f i c a t io n  is am ply sufficient all p ractical purposes, and th a t th rm  id o rw k  neienfc

o n e  t h e  s e ™ .  m a in  „  X ,

t h e  - j a w s  ?,a/for
t h e  o H  , „ d  h e  " " ‘ " T
w o u ld  g i v e  r i s e  l o  s u c h  »  c o n t r o v e r s y / '  i j ,  “
m ere w aste of tim e afc presen t to explain fho ™!i g  ’ r I.t1WlH ba

and  tacitly  allowed the  readers of th e
he agreed  in th e  tru th  of the sep tenary  c f a s s i f i c a t K w  f  
h itherto  been given out. The year before lasfc M r S „w ' J  has 
an in troducto ry  lecture  on tho B hagavad  G ita and in / w T *  P ™

« Z T e ^ t v3,;' IttS S ,  XXVh ™ * k s

t e r e t e *
sep tenary  classification, and no reasons were e  ven fo, t i l ” 
whafc seem ed a  hostile a ttitude. tak in g  up

H ad  he in th e  in troductory  lectnre to tlm n t,„  i r r ,  
som ew hat as f o l lo w s : - "  In  exp a " n ? J  {f,« said
B hagavad  G ita, I  shall not adopt U . ^ s e p I L . ^ v d S  r  ^  
man, which has h itherto  been put forw ard as th a tc h ^ M  r  1  
no t y e t been properly  explained as hav ing
have th e  seven principles been accurately  defined I  J l l  
adopt and explain to you hereafter the  V edantic four f n h l . 
fi cation, which is fa r  more scientific and  practical. I  m u r h f T n  
you here thafc there  is another and a  real seven fcilrl i r  .■
K h i c i  i ,  f i t t e d  t o  b e  t h e  U *  o f  .  p e r f e c t  w . t e m  o f  “ ‘ 1° ?
shall try  and explain th a t septenary classification *iknC °

M a s s # * * ^ x s s s z z g -

such calm rem arks, coupled w ith a promise to explain rlnnrU  
versy. “  ’ W° uld have 8aved a  8™ at deal of useless con tro l

k ind , th e  in tu itions of numerous studen ts of philosonhv led i i

n d X P° S u £ fcR here,  - P ^ - ^ c l a s s i & l m l w W e "a n a  M r. bub b a  Row has a t last confirmed th a t l>eliPf W „

l l .n." Z  f T l “ ° t a ‘  "PO „ t h e . m p o ' i t w S
the theory o£ these pnncples ought to be an accepted truth!
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In  the  sam e m anner wq m ust w ith all due deference say th a t 
we do not as y e t clearly understan d  w hat Mr. S ubba Ilow  
m eans by his four microcosmic princip les. T here seems to be a 
B rahm inical Logos and B uddhistic  Logos, and there  are innum er
able Logoi, and  so forth . All th e  sta tem ents, puzzle the m ind ; 
no t because we cannot com prehend w h at is said, b u t because sho rt 
sta tem ents are m ade here and  th e re  and  no explanation  is g iven  
of them .

M r. S ubba Row is very much m istaken  when he says th a t “ it 
would be a m ere w aste of tim e a t  p resen t to explain th e  real seven
fold classification.and th a t there  is no t the  slightest chance of his being  
h ea rd .”  E very  tiling  th a t Mr. S ubba Row has h ith erto  w ritten  
has been read  and  studied  w ith  care  by almost all the  educated  
Theosophists, and however m uch he m ay differ upon certain  points 
of esoteric philosophy from M adam e B lavatsky and o th er w riters oil 
th e  same subject, w hatever m ore he has to say will very read ily  and  
th an k fu lly  be received by all lea rn ed  Theosophists. H ypotheses, 
theories and  tru th s  are not stud ied  and  accepted because they em anate  
from  A. or B, b u t on th e ir  own in trin sic  m erits, and th is is ju s t tho 
tim e w hen M r. S ubba Row will find many readers and  hearers. 
T he le tte r  of M r. W . Q. Ju d g e  in  th e  A ugust num ber of th e  
Theosophist will show th a t even in  th e  far W est he is not likely 
to  be m isunderstood, neither will he be here.

Since M r. Subba Row has boldly po in ted  out the  defects of th e  
sep ten ary  classification as given ou t a t present, and he also asserts 
th a t  a  four-fold and  also a sep ten ary  classification on a different 
basis are  th e  tru e  classifications recognized  in B rahm inical occult
ism, and  th a t  he know s them , it  will be a g rea t p ity  to refuse fu r
th e r  explanation . T he grounds on w hich Mr. Subba Row tries to 
keep silence have, as I  have said before, no existence. l i e  will 
have num erous hearers fa ir and im p artia l, and now th a t th e  differ
ence has been proclaim ed in som ew hat large language, all unne
cessary  d isagreem ents could only be ended by Mr. S ubba Row ’s 
clearly  explain ing  his four princip les as well as the  real seven
fold princip les of w hich he is aw are. There is clearly no o th e r 
way ou t of the  difficulty. N a v r o j i  D o r a b j i  K h a n d a l v a l a .

O E C U S ; O R  P A S T  A N D  F U T U R E *

I t  was alm ost m idnight.
I  w a s  s i t t i n g  i n  t h e  p a r l o u r  o f  a  q u a i n t  o l d  i v y - c l a d  h o u s e ,  o v e r  

w h o s e  h i g h - g a b l e d ,  r e d - t i l e d  r o o f  r o s e  t h e  t o w e r  o f  a  c h u r c h ,  t h e  
B id e  o f  w h i c h  f o r m e d  t h e  w a l l  o f  t h e  r o o m  i n  w h i c h  I  s a t .

I  h a d  b e e n  r e a d i n g ,  b u t  h a d  c l o s e d  m y  b o o k ,  a n d  n o w  s a t  o n  a
l o w  c h a i r  b e f o r e  t h e  f i r e , . g a z i n g  i n t o  t h e  r e d  e m b e r s ,  m y  h e a d  
r e s t i n g  o n  o n e  h a n d .

T he house was s t i l l ; no sound w as heard  bu t the  fa in t, low peal 
of th e  o rg an  for some m idn igh t vig il.

The lam p had  burned low, and th e  room was only ligh ted  by th e  
fa in t glow of th e  fire on th e  oak ceiling. O utside a pale moon
Rhone fitfully th rough  d riftin g  vapours.

# From  the “ Dublin University R eview/'

little  g a rd en  wifch |ow ify -d rap ed  wall^ b ^ "  d ° " tTranI !nto » 
churchyard  w ith tom bstones g le lm in g  w h i te T th P  !• ' f 7  tho  
a  g au n t bare  chestnu t stre tch in g  its J0n° bu l moonhS '!*, and 
tlie n ight. 5 S  Mack arm s up mfc0

I  was g az in g  into tlio fire, listen ing  to tl,» *

a s  r t e r  a

w ere clasped to g e th e r convulsively [’ then J i i Bkeloto" hnnda
■ .va, pallid, iaoiatc, and S b l y " 1> 10 f““  <
th e  eyes seemed to peer from the <r,-Lh i , 1,1 p ren t p a in ; 
of a d ea th ’s head  • tlio h-nV f„ ir  r°und  sockets liko the eye?
dull and lifclcSr ’ “""'S >™xd Mill aud

' v S & ' & s S S F f l X  -
and  looked a t  me beseechingly. ess,on of intense suppliCation>

issued from th e  parchedH ps Wmd m oanin& am ong the  trees,

ton S ^ : t e  I  ‘ 0
it  a little . I  have been wanclerincr n jna7 be able to enduro 
escape from it ; but ib always pressed in on m™/ ,TmC" 7 , Gnger to
O listen, l is te n ; if I  can only tell it once it wH? t o ° verwh&1,» »>«- 

H ere  she stopped and seemed to A ”• be 80 te r»'We.’
hands clasped over her eyes. She s L & le re d  BtrenS t]'> h"
mem ory w ere haun ting  her T he onU  i ^  Some d re^ f u l
d istan t pealing  of the w gan 'ns some v, WaS the  fainfc »nd
As I  gazed  on th e  agoni ed fr e Rl 0 -Chant k> ■
to sp eak : ^ sh e  a£ aiQ g a th e red  s tre n g th

alasYalag *" O
know how long ago • bu t the firqf- H*’ laVr6 never m e- I do nofe 
if stunned  on some hard, cold, rocky flo” ^  1 WaR >y i" g  ™
around me, and a deep terrible m 7  •' aI1 was darkness

' I gradually b.eat Z L I Z ^ T '7 ,  T
sound broke in upon th e  stillness like •, A }egu larly  recurring- 
from a  fissuro of ro c k ; it fell on me w i  PP' ”f  o f w ater
tlnck , like drops of blood. Glehms of K in t n f  'CS' C0,d nntf

t w T " ^ o n “ '  ° ^  dee^

<lays, or m in n to s ^ T l /^ f s V a r k  ^cold ’a n d T 7  ’I8* 6' been‘ or
‘ W h 7  l°f the, r a te r  kePfc foi‘ ever fa lling  “  r ° Ck; 0nJ* tha

While lying thus in dull stupor of m m  T ~ i n
dim rugged  walls and roof, as of some JlooL g  i 7  P0rcci™ J
ou t of the  darkness. I was Ivinrr on f?  corr,dori looming'

sl™,che(l i„t„



sides, and the  roof were w et and  slimy, and from  tbe  slim e th e  
fa in t phosphoric lig h t now and  th e n  g leam ed, m aking  th e  deso late  
p ic tu re  gradually  visible to me, little  by little.
, ‘ A t  last I  arose, and lean ing  ag a in st th e  d ripp ing  wall fo r 

su pport I  tried  to collect m y s tre n g th .
'  I  was cold, cold to  the very  soul.
1 A fte r a  tim e I  w ent forw ard a  little  way along th e  passage, 

feeling my way in the  m urky darkness. W hen m y hand  touched  
th e  slime on th e  dank  wall, a dull gleam  of lurid  lig h t shone out. 
I  roamed on and on, ever in the  samo darkness, and  h ea rin g  only 
th e  d rip  of th e  falling  w ater. T h e  a ir  was heavy and  laden w ith 
a  dam p, close, charnel vapour.

‘ The sharp  pain  on my brow rem ained  ever pressing  on m e ; a t  
la s t I  knew  i t  was there  because I  had  forgotten , 0  I  had  fo rg o tten  
— forgo tten— forgo tten ’. ..

H ere  she broke off, bury ing  h e r  face  in  h e r hands, and  now an d  
th en  to rn  w ith a convulsive sob.

T he o rgan  had  ce a se d ; th e  moon w as clouded over; n o th in g  w as 
h ea rd  b u t th e  w ind m oaning in th e  church  tow er. The lam p w ent 
o u t ; th e  red  em bers in th e  fire still cast a  fitful ligh t on th e  ceiling  
an d  walls.

H e r  sobbing ceased, and she  seem ed again  p rep arin g  to speak  ;
CI  w en t on and  on, try in g  to  rem em ber, th e  pain  still p ressing  

on m e. G radually  I  becam e too  w eary even to t r y ; I  could only 
g ro p e  m y w ay along the w inding, never-end ing  passages, s lipp ing  
on th e  dam p uneven floor. I  once s t a r t e d ; I  heard  some sound, 
n o t now the  d ripp ing  w ater. I  h ea rd  a  sh a rp  cry , as of pain , and  
hoarse lau g h te r. O joy ! I  shall be  n o  m ore alone. I  ran  to w ard s 
th e  sound, te a rin g  m yself upon th e  ja g g e d  rocks, and slipp ing  and  
stum bling  on th e  broken  p a th . I  cam e n e a re r ;  th e  sh rieks and  
lau g h te r  g rew  m ore distinct. I  ra n  on . Afc last I  th o u g h t I  w as 
ju s t abou t to reach  th e  voices, w hen  I  fell sharply  ag a iu st a  wall 
o f rock, b a rrin g  m y w a y ; th e  w ay was closed, th e  passage w as 
ended , there  was no outlet. B oth  voices now changed  to m ocking 
la u g h te r , hoarse  and  cruel, w hich g radua lly  receded and  d ied  out 
in  th e  distance.

I  fell, fa in tin g  in  agony on th e  floor> and  lay for a long  tim e  
s ilen t, unable  even to weep. A t la s t I arose, hopelessly, w ea rily ,- 
a n d  slowly re traced  my steps* T he passage was endless, and  from  
i t  on every  side b ranches of o th e r  passages, s tre tc h in g  in to  
th e  d a rk n e s s /

S he continued speaking. H ith e r to  I  h ad  been w a tch ing  h e r  
face in te n t ly ; I  now m oved my eyes to  a carved crest in  th e  old 
oak  m antelp iece before me, on w hich  I  k ep t them  fixed w hile h e r  
s to ry  continued.

H e r  figu re  seem ed g radually  an d  im perceptib ly  to  c h a n g e ; w h a t 
h a d  been  before  hard  and an g u la r , softened into beautifu l curves 
th e  voice g rew  rich  and s tro n g , an d  swelled in to  a  full s tra in  of 
silvery  m elody, though , oddly enough, I  seem ed unable  to u n d e r
s ta n d  wh&t she w as saying* H e r  face  gained  colour an d  l i g h t ; 
th e  eyes, form erly  dull and  sunken  in  th e ir  hollow sockets, g rew  
clear and  b rig h t, and  from  th e ir d a rk  and  liquid dep ths a  w orld

a beautiful b r Z r t S 'T ,™  tofTf ° *
to grow soft and  flowing. ’ 6 3tlfT’ seem ed

m any, whore she was travelling  w i th \ e S v a l \V m o th e r

elastic fir-needles w hich carpetted  th e  forest, and to breath  tho

m o m e S T i  •°V°Ur b j  the P ine9‘ H e r stooped for I
T T - n  -q / ,ck  UP  some curious fir-co n e ; w hile stooping she fe lt 
a  chill d read  c reep ing  over her, she knew  n o t w h y /s h e  sm nerf 
paralysed  and  r.g id , unable to move o r  speak.

ROw  b j . a  s u P rie m e  effort, s h e  r a i s e d  h e r s e l f ,  a n d  looking „ „
v J . “ ' s t r e s s  a l r e a d y  s o m e  d i s t a n c e  fr o m  h e r ,  m o v in g  t f  i f  £  

o b e d i e n c e  t o  s o m e  in e x o r a b l e  p o w e r  w h i c h  d r a g g e d  h e r  on A 
t e r r ib l e  d a r k  f i g u r e  w e n t  b e fo r o  h e r — b la c k  in d e f in i t e  h n  :i i 
h e r  m is t r e s s  s e e m e d  t o  c la s p  h e r  h a n d s  b e f o r e  h er e v e s in  H I ? 
u n a b le  t o  c r y  o u t  o r  t o  s t o p ! J  “  aS on7>

rrrL ĥ n aid 8t°?-d r° ° ted  t0 the PPnt> A c h in g  her young m istress 
g rad u a lly  reced ing  am ong the pines, d rag g ed  on by th is te r r ih S  
inexorable power. W hen  she was a t k s t  b s t  to s ig h tf th e  maTd feU

s s $ r ’ * nd w”
W hen she recovered  consciousness, she was in a raging delirium  

offo v e i-.w lu eh  lasted  upw ards of a m onth ; a t last recovering R?,« 
toId w hat has been re la ted  of her m istress’s d i ^ J Z T c ? '  N o 
trace  of her was ever found either by th e  search party  th a t night 
and  th e  nex t day, o r afterw ards. I  had  in stitu ted  inquiries for h e r
h e r  f i t ? . ° p e ’ b u t  h a d  n e v e r  f o u n d  e v e n  t h e  s l i g h t e s t  c lu e  t o

thi« iTP8netrable Te'lof the mystery hung over it While
M  n n "  rUShed °Ver me’ the “ elodious vole! so like that 
eionate stndn̂ n°Wn B° W ’ ^  « « * . . *  to pour out it  ̂

galnTfixX1 aUhl’oak darling™ a7 I V t V Z u T ^ ’ ■ ^

» / d  g a z e d  f u l H n S X t 17 t0 W a rd S  ^  ° U t s t r e t c h e d

O  h o r r o r  ! w h a t  d r e a d f u l  t r a n s f o r m a t io n  W as t h i s  !



No sooner did I  look h er full in tho face than  the beau tifu l 
form  changed a t once iuto the  d readfu l and agonised figure I liad 
seen a t firs t; the  rich brown complexion and glossy curls changed  
iu to  th e  dreadfu l pale and  liv id  face and dank colourless m asses 
of hair.

Tbe dark  brow n eyes lost th e ir  brilliancy, and becam e once moro 
dull and  cavernous. Even the  soft cream y w hite of the robe be
cam e again  h a rd , dull and  rig id . The dreadful m oaning voice 
seem ed tp resum e the  tale of woe ju s t w here it had broken off :

‘ I  trav e rsed  several of th e  o th er passages, bu t all w ere th e  
sam e— black , d ripp ing , endless. I  w andered on in dreadfu l lone
liness : purposeless, despairing . W henever I sank down exhausted , 
th e  fearfu l echo in my head— “ F o rgo tten , forgotten, fo rg o tten ” —- 
g rew  ever louder and  more aw fu l; a t last seemed about to crush 
an d  overwhelm  rae, till I  s ta rted  up in agony and ran  on and on, 
try in g  to escape from  it, and ru sh in g  m adly against the p ro tru d in g  
rocks. I t  seem ed a vast dark  netw ork  of infinite corridors lead ing  
now here, and  steeped  in im penetrab le n ig h t;  the loneliness was 
te rrib le , and w eighed down on my very  so u l; I  could not th ink , I 
could only fe e l ; I  cried out in  te rro r, b u t the  hollow echoing of 
m y voice was more terrib le  th an  th e  silence, broken only by the  
e te rn a l drip , d rip , of the w ater. Once again , when trav ers in g  a 
long passage w hich seemed to be alone and  had no branches from 
it, I .h e a rd  w hispering voices ju s t before m e ; I rushed on to w here 
th ey  w ere ; im m ediately they  receded into the walls and becam e 
silen t. A fte r w aiting  for some tim e I  w en t back to where I had  
h ea rd  them  first. They w ere again  a u d ib le ; I hastened forw ard 
as before, only to lose them  again  as th ey  shrank  into the  walls. 
In  my agony I  tried  to knock m yself aga inst the  walls— to force 
m yself th rough  the  rock a fte r th e  m ysterious whispers. A ll was 
in  v a in ; I, was unable even to stu n  m yself; I  only felt my d readfu l 
te rro r  more keenly. A t last I  re tre a ted  a few steps, and  crouched 
down against th e  wall, try in g  to press my hea ft into silence th a t  1 
m ig h t overhear th e  whispers. I  heard  them  approach ; I fe lt them  
come nearer. Oh ! if I can only overhear— they are Speaking th e  
w ords of fate. I f  I  can overhear, I  shall rem em ber and  be 
released . Oh ! alas ! alas ! th ey  speak  too low ! Oh ! speak  
lo u d e r!  louder ! I  have fo rg o tte n ! Oh ! I  have fo rg o tten !

She ended w ith a b itte r  cry of p en t up sorrow and  agony, and  
h e r  whole fram e seemed to be convulsed w ith h ea rt-ren d in g  sobs.

1 A s she had  been speaking , I  h ad  g radually  re laxed  my fixed 
gaze  on h e r fa c e ; I  felt unable to  speak or rise, b u t again  iny 
eyes slowly re tu rn ed  to th e ir  form er position, fixed 6ii the  oak 
m antelp iece. " ; 1 ’ ’’ ' ; i

'A s  m y eyes gradually  left lier, th e  subtle  transform ation  ag a in  
took  place.

T he beautifu l g irl was again  s ittin g  there , as she had  often sa t 
beside m e ,>in th e  long summer, evenings, ta lk in g  over h er hopes> 
an d  pleasures, and plans, or re la tin g  some beautiful legend  w hich 
.she had  lea rned  from the  superstitious peasantry , 'H er hands 
w ere folded in h e r lap, ju s t as she used to fold them , w hen b e 
g in n in g  a ta le . * I ’ll tell you a beautifu l story  I heard  of the Rose-

M aiden, who was a beautiful p rincess.’ For we were collecting 
to g e th e r a series of stories of the old folk-lore.

The whole scene came back with such vivid reality , bu t all the  
while a dread  chilly doub t paralyzed my heart.

I  felt th a t some te rrib le  doom was hang ing  over h er ; w hat I  
knew  not. I  felt stunned . The scene grew  dark  and ind istinct.

1 was recalled to consciousness by a groan a t my side. On 
looking round, th a t o ther terrib le figure was s itting  as befo re ; she 
had grow n calmer, and  seemed about to speak—

r A t last, to rtu red  beyond endurance, I  left the  dreadful w his
pers, though I knew  th ey  were my only h o p e ; I knew th a t thoy  
only could quench th e  fierce cry in my b ra in — ‘forgotten , fo rgo tten , 
forgotten  P—and release me from my pain. I w andered as before,' 
th ro u g h  d ark , d rip p in g  passages, till a t  last I  could go no fu rther!
I  sank down u tte rly  worn out and e x h a u s te d ; even the fierce voice 
could not rouse m e ; th e  w ater d ripped  on me and around me, 
every  falling drop caused a m om entary flash of phosphoric ligh t ; 
a  new horror m enaced m e ; the walls seem ed to approach, to  
descend, to lower, ready  to fall on m e ; they  come n e a re r ! they  
fall ! Oh ! horro r !

‘ I am crushed, overwhelm ed, suffocated.
‘ W hen my stunned , crushed mind began  again  to be conscious, 

a  fain t, steady lig h t seemed to approach. I t  came nearer, g ra 
dually expanding  and  grow ing more defined ; in it I saw a 'shape 
slowly becom ing visible ; it grew clearer, and seemed to be a figure 
s ittin g  read in g  by a fire. I t  gradually  came closer, till I  could 
alm ost touch it. I t  was YOU ; I knew  somehow th a t you m igh t 
be able to m ake me rem em ber, and  th en  I  would no longer be 
alone and desolate.

‘ B u t you would not look round a t me ; and a t last I  grew  alm ost 
hopeless, full of fear th a t you would n ev er look round a t all. A t 
la s t you did, and I  to ld  you all, and I  can now endure it be tter.

‘ B ut you cannot speak  to m e ; Oh ! you can never answer me ; 
you cannot m ake me rem em ber; all is useless, and I  have fo r
g o tten  for ever. Oh ! I ara lo s t ! I  ara l o s t ! I  am lo s t !------ *

W hile speak ing  she had gradually  grow n fa in te r and more dis
ta n t, till a t last she d isappeared, u tte r in g  one piercing shriek, so 
full of h eart-ren d in g  sorrow th a t th e  sudden shock stunned me, 
and  I  fell senseless ! *

W hile in  th is d ream  I  saw the figure sink  back and  fall on the  
rocky  floor, w here she had described herself as lying. One or 
twtf lu rid  gleam s showed me her eyes, g radually  c lo s in g ; then  all 
w as dark .

* * * * *
I t  m ust have been some hours la te r  w hen I  again opened my 

eyes, and  found m yself lying before the  fireplace, w hich was filled 
now w ith grey , cold ashes, whilo th e  fa in t g rey  daw n stole in a t  
th e  windows, th e  only sound which b roke the stillness beiug tho 
caw ing of the aw akening rooks in the  old church tower.

C. J , ; F . T. S.



M O R A L  S A Y I N G S  F R O M  T E E  M A H A B H A R A T A ,

I T behoveth theo not to g rieve for w hat is to b e ; who by wisdom 
is able to tu rn  the course of destiny  ?

N o one can q u it th e  p a th  m arked  out by  Providence. Tim e is 
th e  root of all th is— existence an d  non-existence* p leasure an d  
pain .

Time creates beings, tim e destroys crea tu res . Tim e burns all 
c rea tu res , and  tim e ex tingu ishes th e  tire.

Tim e b rings abou t all conditions in  the  th ree  worlds, bo th  puro  
an d  im pure. Tim e cuts off all and  anew creates beings.

Time w akes when all sleep, for tim e is h a rd  to overcome. E v e r 
unchecked  tim e moves am ong all c rea tu res .— A dhiparva , i. 24(3- 
250.

A  w itness who, questioned on m atte rs  w ithin his know ledgo, 
is g u ilty  of m isrepresen tation , afflicts bo th  his ancestors and  
descendan ts even to  th e  seventh  g en era tion .

H e who, know ing the whole tru th  abou t a m atter, does not, when 
asked , reveal it, is undoubted ly  sta in ed  w ith th a t guilt.*—A d hipar- 
va, vii. 3 ,4 .

Thou beholdest flaws in o thers th o u g h  no la rg e r th an  m ustard - 
se e d s ; th ine  own defects thou dost no t see though  as large as B ilva- 
fru it.— A dhiparva , lxxiv. 82, 83.

A n ugly person th in k s him self handsom er th an  o thers un til he 
sees h is own face in a  m irror. W hen  he sees his own deform ed 
face in  a m irror, he perceives the  difference betw een him self and  
o th e r men.

H e who is really  handsom e despises nobody, H e who speaks 
evil continually  becomes a revilet-.

A  fool having heard  the w ords— good and, bad—of men convers
ing , chooses ou t the  evil speech, ju s t  a$ a  pig does d irt.

B u t a  wise m an hav ing  heard  th e  w ords—igood and  b ad — of 
m en conversing, chooses oiit th e  good sayings, as th e  hamsd does 
th e  m ilk from  the  w ater.

I t  pains a  good m an to speak  evil of o thers, bu t a  w icked m ail 
d e lig h ts  in slander.

T he good find pleasure in  reverencing  th e  aged, b u t th e  fool ia 
p leased  when he has reviled  th e  v irtuous.

Good m en find happiness in  ig n o rin g  faults, fools in  seek ing  
them .

T he w icked ever speak eVil of the  good, b u t th e  good never 
in ju re  the  w icked even w hen th ey  them selves are  in ju red .

W h a t m ore ridiculous th in g  is th e re  in th e  world than  a w icked 
m an saying th a t  the  good are  them selves w icked ?

Even th e  godless are afra id  of m en fallen  away froni t r u th  a n d  
goodness, as of ang ry  poisonous s n a k e s ; w h it  then  m ust th e  r ig h 
teous feel ?— A dhiparva, lxxiv. 87— 96.

D esire is never satisfied .bu t increased  by in d u lg e n t ,  &s fire is 
by  b a tte r .

T he e a rth  filled w ith g6rfls, gold, ca ttle , women—-all these a ra  
no t enough to satisfy  one m an’s desires.

Only when ho commits no sin aga in st any c rea tu re  anyw here, 
by deed or th o u g h t or word, he becomes united  w ith B rahm .

W hen  one fears n o th ing  and is fearfed by none, when one desirea 
no th ing  and hates nothing, ono becomes un ited  w ith  B rahm ,-—t 
A dh iparva , Ixxv. 50— 5 3 .

Know th a t he who patien tly  endures the evil speech of othera 
conquers all tilings.

H e who holds in check his rising anger as (the d river does') a 
horse, him th e  wise call a (good) chario teer and not him  who 
slackens the  reins.

Know th a t he who calm ly drives back  his rising  an g er conquera 
all things.

H e is called a man who casts off his rising  an g er as a snake doea 
its  w orn-out skin.

H e who controls his w rath , who patien tly  endures evil speak ing , 
who, provoked, is no t angry, certainly acquires the  four objects of 
life (righteousness, possessions, fulfilment of wishes, salvation). Of 
him who sacrifices unw eariedly m onth by m onth for a hundred  
years, and him who is never a n g r y ,  h 0 who is w ithout anger is tho  
superior of the  two. Thoughtless boys and g irls  not know ing 
r ig h t and w rong may quarrel, the wise man never im itates them . 
— A dhiparva, lxxix. I— 7.

E S O T E R IC  S T U D IE S .
I I .

Dimensions o f Space.

I  T is said th a t each round evolves a new dim ension of space. I  
_ am as convinced as any one can be, of the u tte r  uselessness of 

a ttem p tin g  to conjec tu re  w hat the nex t unknow n dim ension m ay 
signify, let alone th e  o th e r s ; bu t the case a lters  when the ob ject is 
to account, or endeavour to account, for an acceptance of thafc 
teaching.

T hree dim ensions have successively developed since the  firsfc 
ripp le of our hum an wave, which has already doubled the greafc 
M anw antaric cape or tu rn in g  point. The second was a p ro jection  
from  or on to th e  firs t, and the th ird  from or on to the second. 
T h a t  is to say, th e  properties of leng th , b read th  and  h e igh t wero 
conceived by m ind from  without, as m a tte r  infolded, the la t te r ’s 
developm ent being  tow ards the cen tre . The fo u r th  dim ension, 
w hich is to be, cannot follow the same rule ; because concretion 
h av in g  a tta ined  its maximum, as reg ard s  th is M am vantara’s con
ditions, the  unknow n properties m ust be w ith in . H e ig h t an d  
d ep th  are generally  convertible term s, b u t they  wero nofc so, 
apparen tly , for St. Paul says : “ th a t y e ........m ay be strong  to ap p re 
hend  with all the  sa in ts  (i. e., initiated, ?) w hat is the  b read th  and  
leng th  and h e igh t and dep th” (Kph. iii. 17— 19). I t  is from its 
dep th  th a t m ind expands outw ard. A  certa in  depth  should u n 
fold the  fourth  dim ension ; the la tte r , th a t  is to say, a deeper 
dep th , the  fifth, which, still fa r th e r  in, yields the sixth. The 
depth  would reveal all six dim ensions, being itself the seventh . 
In  m atter, as we know it, th ere  is no “  d ep th ” for u s ;  how fa r  
soever we pene tra te , surface is the only m anifestation. S urface ia 
tho ternary , depth the quaternary .

G



T he fou rth  dim ension will be m anifest, we are  told, before th e  
end  of th is round, which still w ants th ree  rings, and  nearly  one 
half, for completion ; w hereas th e  seventh dim ension obtains only 
on th e  e re  of m an securing  th e  enviable ep ith e t of “ p e rfec t.” 
Now, we know th a t  s tag e  can never be realized on th e  earth . I t  
is from th e  seventh  p lan e t th a t  th e  trium phant Egos b id  ad ieu  to  
th e  whole chain for aye and  for good, as “ P e rfec t M an.”

T his throw s a flood of lig h t upon the  sub jec t w hen connected 
w ith  th e  fac t th a t, before th e  p resen t fou rth  round , m an of th is  
M anw an tara  h ad  no t developed the  conditions of life w ith in  our 
experience. D uring  th e  first round  man was, in one sense, a  
one-dim ensional b e in g ; pend ing  th e  second, two dim ensional ; 
th ro u g h  th e  th ird , th ree-d im ensional,—  a sta te  w hich continues to 
p revail, b u t eventually will develop in to  th e  four-dim ensional. ̂  A  
one, or even two-dim ensional being  is to our m ind alm ost u n th in k 
able. I t  becomes less so, if we tak e  it as only one side pf th e  
aspect. Those beings, in  d ifferent degrees, were still conscious of 
th e  p ast existence from  w hich they  w ere em erging, and  objectivized 
ce rta in  stages of sp iritual or, m ore correctly , astra l life, w hilst they  
w ere only beg inn ing  to objectivize “ m a tte r ,” as we call it, w hich 
is th e  sum to ta l of our ob jectiv ity .

To m y m ind the  p roperties of m a tte r w hich unfold our concep
tion  of space, are in tim ately  connected w ith  th e  globes of the p lan e t
a ry  chain, of w hich I  subjoin  a  d iagram .

E a r th

T he firs t  dimension, I  would suggest, evolved w hen man began  
h is  M anw antaric journey  on p lan e t A , du rin g  th e  rings o f its  
ascending a rc ; slightly  increased  on p lan e t B, a t the  corresponding  
p e r io d ; was a little  m ore developed on M ars, and  so fo rth  all 
th ro u g h  th e  chain back  again  to  A  w hen th e  second round  
com m enced. T hen th e  so-called one dim ensional being, on 
reach in g  B, evolved th e  second dim ension, w hich was fa rth e r  
developed all round from  sphere to sphere, till, u n d er th e  n ex t 
round , th e  th ird  dim ension w as evolved on M ars, and  is a t p resen t 
(fully developed) on E a r th  for th e  second tim e, having  probably  
b een  of little  account a t its first conception here. H ence our 
p la n e t is the  righ tfu l evolver of the fo u r th  d im ension ; M ercury, of 
th e  f i f t h ; C, of th e  six th— w hilst th e  seventh dim ension is th e  
exclusive p rerogative  of p lan e t D , an d  will never be m anifest on 
any  o th e r sphere  of the  chain.

T his m eans, as I  tak e  it, th a t th e  p roperties of m a tte r w hich, 
com bined w ith the  developm ent of m ind, lead  to  dim ensional 
conceptions, w ere all po ten tia l in A , and  are  ac tua l in our p lane

a lb e it partly  unm anifested , th e ir  full m anifestation being conse
q u en t on m ind’s fu tu re  developm ents; and  th a t d u ring  the  ascend
in g  arc  of the  M anw antara , which has already begun, m atte r will 
assum e aspects heretofore unknow n to th e  hum an wave in  
progress.

The esoteric form ula of fire— the only one w hich has been given 
of th e  elem ents—may, like a glade in th e  forest, he lp  us on o u r 
way, not to a conception, bu t to the rationale, of such changes. 
The enunciation th a t  the  immense com plexity of sensuous nature ' 
proceeds from m ere a ltera tions in the com bination of five elem ents 
(corresponding to as m any subtler ones, them selves caused by tlie 
d ifferent values of com bined motion in one substance) should be the  
m ore readily  accepted in view of the disclosures of m odern chem is
try , especially its organic branch , which shows th a t its im m ediate 
princip les never exceed four, the g rouping  of which is tho why and 
w herefore of organized m atte r in all its  diversity . Aye moro, 
w hat is the law governing isomeric phenom ena w hereby substances 
contain ing the  sam e elem ents in like proportions show different 
p roperties ?

“ There are more things in  Heaven and E arth , Horatio,
Than are dreamt o f in  our Philosophy .”

E ven if we w ere possessed of the form ula of each of the o th e r 
p anchak ritas, it would not help us to any precise idea of th e  
phases of m a tte r as a medium of ex istence; \vhilst one suffices to  
g a th e r  the  fac t of th e ir  constant variety in  despite of cyclic repeti
tions, and consequently of the  infinite modes w hich m atter is 
em pow ered to assume. I f  we follow the , or ra th e r  a, logical h is
to ry  of these changes in a single elem ent, we become convinced 
th a t life in general m ust have corresponding phases.

T he universal bias of evolution is re la tive  progress. The plane 
common to our so lar system  is und ifferen tia ted  A kas or a s tra l 
lig h t, being a d ifferentiation  of M aha-akas or e ther. S tric tly  
speaking , an ethereal medium is out of the  question, w hatever 
m ig h t be the  progress of our p lanetary  ch a in ; i t  can only involve- 
a  more or less. The differentiated  elem ent from  which the  chain 
evolved m ay be p u t down as E th e r+  astra l ligh t, th e  la tte r  being 
th e  base. The new  signification of the  th ree  in ferio r principles 
consequen t on th e  first life-im pulse referab le  to p lanet A, would 
h av e  its im m ediate course or power in th e  second fac to r (astral' 
l ig h t) . I  shall symbolize the five subtile elem ents or tanm atras, 
by  le tte rs  based on th e ir respective outcome, as follows: E  (ether) „

I  (astral ligh t, igneous principle), A  (prin. of air), Aq. (prin. of 
water), and T. (prin . of earth). D uring  th e  descent I  involves E r 
an d  evolves A, Aq, T, the process being  reversed on the ascent;, 
m  o ther words, I  being the  base, transla tion  of dynam ic increase 
o r decrease w ith reg a rd  to the  o ther principles is determ ined by 
th e  arc of evolution.

The esoteric form ula of F ire  is :
E 2 F  A 2 A q 2 T*



• T he num ber of com ponents, six teen, corresponds w ith tho four 
rounds and  four rings. T his form ula is said to rep resen t the  p re 
sen t constitu tion  of fire. S tric tly  speaking, it no longer answ ers ta  
th e  e lem ent’s h ighest s tag e  of m aterialisation , which was that- of 
i ts  fo u rth  “ sub-descent” corresponding  to the A tlan tean  age. O ur 
fire is in its  fifth sub-m anifestation  of the ring . B u t from the 
stan d p o in t 1 am about to take , th e  difference would be trifling , 
an d  need not be taken  in to  acco u n t; inasm uch as it is none of my 
pu rpose  to  seek for fa c ts — this wonld be presum ption ,— b u t to  
d raw  certa in  inferences from  th e  d a ta  given. I  shall therefo re  
a d o p t th a t  form ula as ind icative of th e  m axim um  density  of fire 
d u rin g  th is  M anw antara. B ut, in  order to eschew fractious, le t i t  
s ta n d  a s—•

£]120 J 4  8 0  ^1 2 0  A q <20 T 120

T h is  corresponds, as fa r  as fire is concerned, w ith  th e  e a r th ’s 
m a te ria l pole. L e t th e  form ula of p lanet A ’s e thereal pole, or 
field of evolution, be E 4 4 0 I 52 0, it does not follow it is so, bu t th is  
is  of no consequence in th e  prem ises.

On th is basis I  have w orked out the  subjoined table showing, ex- 
hypothesi, the  form ula of the  igneous elem ent on each globe of the  
chain  a t  its  m axim um  of density . The second column would cor
respond  w ith m axim um  of obscuration ; the  last column, w ith th a t 
o f th e  p lanet’s fu tu re  p rogress.

T h e  P l a n e t a r y  C h a i n .

The M anwantara.

P l a n e t s  o f  fche 
C h a i n .

E t h e r e a l  P o le  
(b e fo ro  1 s t  
R o u n d .)

F o r m u l a  o f  F i r e  c o r r e s p o n d in g  to  
M a te r i a l  P o le — (M id d le  o f  4 t h  

R o u n d .)

L e v e l o f  P r o -  
g r e a a  ( a f t e r  
7 th  R o u n d .)

E . I . E . I . A . A q . T . E . I .

A . 4 1 0 5 2 0 3 6 0 5 5 5 17 15 13 4 8 0 4 8 0
B . 3  GO 6 0 0 2 8 0 5 3 0 5 8 58 3 4 4 0 0 5 6 0

M a r s . 2 8 0 6 8 0 2 0 0 5 0 5 85 85 8 5 3 2 0 6 4 0
E a r t h . 2 0 0 7 6 0 12 0 4 8 0 1 2 0 1 2 0 1 2 0 2 4 0 7 2 0

M e r c u r y . 3 2 0 6 4 0 2 4 0 4 9 5 7 5 7 5 75 3 6 0 600
C . 4 0 0 5 6 0 3 2 0 5 2 0 52 3 4 3 4 4 4 0 6 2 0
D . 4 8 0 4 6 0 4 0 0 5 4 5 7 5 3 5 2 0 4 4 0

T h u s A ’s m aterial pole E 360 (5 5 5 + 1 7 + 1 5 + 1 3 )  I 600 answ ers to 
B ’s e therea l pole, or o therw ise to  its  a s tra l field ; B ’s m ateria l 
po le  to  Mars* e thereal pole, and  th e  la t te r ’s low er s ta te  to th e  
E a r th ’s e thereal pole— th e re  being  a constan t p ro g ress  of “ a s tra l-  
ism ” to  th e  detrim en t of “ e therea lism .” E ’s loss a t each step  
dow nw ard  is 80 e q u iv a le n ts ; and  its  profit on th e  upw ard  or 
e th e re a l arc  is in  th e  sam e ra tio  (though proba,bly th e  real ra tio  
is  alw ays variab le). I f  th e re  w ere no b reak  we should have  
th e  circle and  no p ro g ress; there fo re  120 equivalen ts are  p u t 
dow n to  E ’s profit on th e  ascent from E a r th  to M ercury .

T he correspondency betw een M ercury and M ars, C and B, and  
I) and  A, cannot be sym m etrical, for the same re a so n ; and progress 
by the  spiral m ust needs be expressed in the  ris ing  arc. H ence 
M ercury’s field of evolution commands th a t of M ars by 40 equiva
len ts E 32 0P 40, w hich points out M ars’ u ltim ate  progress 
M ercury’s m aterial pole E 2 4 0 (495 +  75 +  75 +  7 5 = )  p 2 o 8qilare8 
w ith  th e  E a r th ’s M anw antaric level of progress. C ’s m ate
ria l pole corresponds w ith  M ercury’s ethereal pole, w hilst its  
own h ig h er pole tallies w ith B ’s level of progress. D’s m aterial pole 
answ ers to C’s field of evolution, and its ethereal pole to A ’s final 
p rogress. ])\s progress (which m arks th a t of the  chain) shows 
th e  elem ent to be TVth more ethereal, or less d ifferentiated , th an  
a t  the  outset of the M anw antara.

T he th ree  following Tables, based on th e  Same assum ption as 
tiie  lorm er, re ie r  exclusively to the ea rth .

T h e  M a n w a n t a r a .

Field o f Evolution  E 2 00 F « < \

R o u n d s ,

F i r s t  . . .
Second
T h i r d . . .
F o u r t h
F i f t h . . .
S i x th . . .
S e v o n th

F o r m u la  o f  F i r e .  
(M id d le  o f  e a c h  R o u n d .)

E . I . A . A q . T .

1 8 0 7 0 5 3 5 2 5 15
1 6 0 6 5 5 5 5 55 3 5
1 4 0 5 9 5 7 5 75 7 5
1 2 0 4 8 0 1 2 0 1 2 0 1 2 0
1 8 0 5 8 5 65 65 6 5
2 0 0 6 4 5 4 5 3 5 3 5
2 2 0 6 9 5 2 5 15 5

L e v e l  o f  P r o g r e s s  : E  2 4 0  I  7 20 .

T h e  F o u r t h  H o u n d .  

R ound’s field*. E 140 I 820.

F i r s t  . . .  
S e c o n d  
T h i r d . . .  
F o u r t h  
F i f t h  . . .  
S ix th  . . .  
S o v e n th

R in g s . F o r m u la  o f  F i r e .  
(M id d le  o f  e a c h  R in g .)

E . I . A . A q . T .

1 3 5 7 2 0 4 5 3 5 2 5
1 3 0 6 5 5 6 5 6 5 45
1 2 5 5 8 0 85 8 5 8 5
1 2 0 4 8 0 1 2 0 1 2 0 1 20
1 6 5 5 7 0 7 5 7 5 7 5
1 7 0 6 4 5 5 5 4 5 4 5
1 7 5 7 1 0 3 5 25 15

L o v o l o f  Propprp«(B 1 * y r  8 o



T i t e  F o u r t h  R i n g  ( o f  4 t h  R d . )  

The R in g ’s fie ld  : E 125 I 836.

Formula of Firo. 
(Middle of each llace.)

■ » ■ < E. I . A . A q . T.

First; ... • •• 123 687 6 0 5 0 4 0
Second ... ... 12*2 6 1 8 8 0 8 0 6 0
Third... . 121 5 39 1 0 0 1 0 0 1 0 0
Fourth ... ... 1 2 0 4 8 0 1 2 0 1 2 0 1 2 0
Fifth .. ... ... ••• 161 5 2 9 9 0 9 0 9 0
Sixth... ... ••• 102 608 7 0 6 0 6 0
Seventh ... ... ■ 1 6 3 677 5 0 40 3 0

Level of Progress : E 1 B I r ® 3.

A s seen by the  tables, the  esoteric form ula (which, as express
in g  fire’s h ighest m ateriality , is doubtless subject to m odification), 
would in tim ate  th a t there  is an  equilibrium  betw een the  four 
elem ents E , A, Aq. and T, th a t is exclusive to the cu lm inating  point, 
a  s ta te  (peculiar to th e  E arth ) g radually  developed and as 
g radua lly  departed  from by inversion. No two formulae are  alike ; 
how ever fa r  the  problem w ere w orked  out, even if carried  on to 
th e  o th e r p lanets, th a t could n ev er occur, for as the base would 
alw ays be different every com bination m ust differ from  any o ther. 
R epetition  im plied by sp iral curves can never g ive iden tica l 
aspects.

T he conclusion is : T h a t th e  s ta te s  of m atter differ in every 
globe of the  chain, and  m ost essentially  on the two arcs ; th a t  every 
o rder of life m ust pa rtak e  of such v a r ia tio n s ; and th a t d u rin g  the  
ascending  arc m a tte r is bound to  unfold  properties w hich have 
never h ith erto  been m anifested  in th e  course of th is M anw antara . 
W h a t is th e re  incredible, then , in th e  assertion th a t new conceptions 
of space are  to be likewise developed in the  progress of ages ? In  
th is  even t, if the  th ree  know n dim ensions have been revealed  
w ithou t, d u rin g  the involution of th e  ethereal elem ent, which has 
no t only reached its m axim um , b u t is now receding from  i t ; m ust 
no t those new properties unfold them selves w ith in , as th a t  elem ent 
evolves its  powers while the  lum p o r heap (large or sm all, it is all 
th e  same) opens, d isin tegra tes, an d  yields its  secrets to  th e  
exp an d in g  m ind ?

Y jsconde  de F ig a n iere , F ,  T . S .

R O S IC R U C IA N  L E T T E R S .
(Translated from  the German.)

I V .

The Secret Doctrine.
r i l H E  F oundation  upon which the  whole of the S ecre t D octrine 
~L is based, and from which a know ledge of the deepest m yste
ries of th e  universe resu lts, is so sim ple, th a t its m eaning  may be 
g rasped  by a child, b u t on account of its simplicity it is universally  
re jec ted  and  not understood by those who crave for com plexity and 
illusions. “ Love God above all and thy neighbour like thyself.” 
A  practical know ledge of this tru th  is all th a t is required  to en te r 
th e  tem ple w here one may a tta in  divine wisdom.

W e cannot know th e  cause of all good unless we approach it • 
we cannot approach  it unless we love it and are by our love a ttrac 
ted  to it. W e cannot love it unless we feel it and wo cannot feel 
it unless it exists in ourselves. To love th e  good we m ust be good 
ourse lves; to love good above all, the  sense of tru th , ju stice  and 
harm ony m ust surpass and absorb every  other fee lin g ; wo 
m ust cease to live in the sphere of self, which is the sphere of evil 
and live in th e  divine elem ent in hum anity  as a w hole; we m ust 
love th a t w hich is divine in hum anity  as much as th a t which il* 
divine w ithin our own selves. I f  th is suprem e sta te  is arrived  at! 
in which we can en tire ly  forget our own anim al or intellectual 
selves, and  become one w ith God by our love to God, then will 
th e re  be no secrets in heaven or upon the earth , w hich will be 
inaccessible to us.

W h a t is th e  know ledge of God, b u t th e  knowledge of good and  
evil ? God is th e  cause of all good, an d  good is the  cause of evil. 
Evil is the  reaction  of good, in th e  sam e sense as darkness is the  
reaction of lig h t. The divine fire from  which the  lig h t issues 
causes no d a rkness, h u t the  ligh t w hich rad iates from  th e  fiery 
cen tre could no t become m anifest w ithou t the presence of d a rk 
ness, no r w ould th e  darkness be known- w ithout the  presence of 
ligh t.

T here are  consequently  two princip les, the  principle of good and 
th e  principle of evil, bo th  sp ring ing  o u t of one root, in wliich 
th e re  is however no evil, b u t only inconceivable absolute good. 
M an is a p roduct of th e  m anifestation of th e  principle of good and 
can only be happy in g o o d ; because each being is only happy, if 
i t  lives in th e  elem ent to w hich its  n a tu re  belongs. Those who 
are  born in good will be happy in good, those who are born by 
evil will desire nothing else b u t evil. Those who are  born in tho 
ligh t, will seek for ligh t, those who belong  to darkness will seek 
th e  darkness. M an, being a  child of th e  ligh t, will not be happy  
as long as th e re  exists a shadow of darkness in his na tu re . M an 
whose fundam enta l principle is good will no t find peace as long as 
th e re  exists w ith in  him  a  spark  of evil.

E ach m an’s soul resem bles a  g ard en , in which an alm ost infi
n ite  num ber of various seeds are contained. These are seeds from  
which wholesome and beautiful p lan ts m ay grow, while o thers will 
produce such as aro deformed and evil. The fire from which



those p lan ts receive the  w arm th  necessary for grow th, is th e  will. 
I f  the  will is good, it will develop th e  beautifu l p lants, if it^ is 
evil, i t  will cause the  grow th  of those which are  deform ed. T he 
m ain ob ject of m an’s existence' upon this ea rth  is th e  purification  
of th e  will from  all im purities and its cultivation until it becom es 
a  strong  sp iritual power. The only way to cultivate  the  will is by  
action, an d  th e  w ay to purify it is th a t  all our actions should bo 
good, un til good action becomes a  m a tte r of hab it, w hen all desiro  
for evil will cease to ex ist in th e  will.

W h a t would it  benefit yon, if you knew  in tellectually  the  m ys
te rie s  of th e  T rin ity  and could ta lk  learnod about the  a ttr ib u te s  of 
th e  Logos, if th e  fire of divine lovo were not k ind led  upon tho  
a lta r  of your h ea rt, and  the  L ig h t of the C hrist did not shine in 
your tem p le?  Y our intellect, b e re ft of the lifegiving sp irit, will 
fade and  perish and  you will perish  with it, unless the  flame of 
sp iritua l love in your h ea rt bu rns in the  ligh t of e ternal conscious
ness. I f  you do no t possess love for the  good, it will be b e tte r  
for you th a t  you should rem ain ig n o ran t, because you will sin igno
ran tly  and  no t be responsible for your acts ; b u t those who know  
th e  tru th  and  re jec t it on accoun t of their evil will, are th e  ones 
who will suffer, for they  are com m itting  the “  unpardonable sin, 
consciously and  know ingly, th e  sin ag a in st th e  holy spiritual tru th . 
H e ia th e  tru e  Rosicrucian or Theosophist, whose h e a r t is 
b u rn in g  in th e  fire of divine lovo for the good ; its lig h t will 
illum inate  his m ind and cause him  to have good though ts and to  
perform  good acts. H e will req u ire  no m ortal teach er to teach  
him  the  tru th , for he will be p en e tra te d  by the sp irit of wisdom , 
w hich will be his teach er;'
■ C om pared w ith  th e  excellence of th is divine wisdom all w orldly 

scientific a tta inm en ts and a rts  a re  w orthless and  m erely child  s- 
play. T he possession of w orldly wisdom has no p e rm an en t 
v a lu e - b u t  th e  possession of d iv ine  wisdom is im perishable  an d  
e te rn a l. T h ere  can be no d iv ine wisdom w ithout divine love, 
fo r  wisdom is the  union of sp iritua l know ledge and sp iritu a l love 
resu ltin g  in spiritual.pow er. H e who does not know divine love, 
does no t know God, for God is th e  foun tain  and  fiery cen tre  oE 
love. T herefore i t  is said, th a t  though  we understood  all 
m ysteries and  all know ledge an d  d id  good w orks, b u t possess
ed  no divine love, i t  would avail us n o th in g ; for we can  only
becom e im m ortal th ro u g h  love.

W h a t is love ? A universal pow er, proceeding from  th e  cen tre  
from  w hich the  universe has been evolved. • In  th e  elem ental an d  
anim al k ingdom  it acts as th e  b lin d  force of a ttrac tio n , in th e  
vegetable kingdom  it obtains th e  ru d im en ts 'o f  instinc ts , w hich 
a re  fully developed in the  anim al k ingdom , in the  hum an k ingdom  
it  becom es passion, which, if a c tin g  in the  direction .tow ards its  
(eternal foun tain  will lif t m an up  to  a  divine s ta te ^ b u t it p e rv e rt
ed i t  will ca rry  him to destruction . In  the  spiritual k ingdom — th a t  
is to say, in  reg en era ted  m an— love becomes a  sp iritua l, conscious 
and  liv ing  power. To th e  m ajo rity  of men in our p resen t civili
zation  love is m erely asentiment, and th e  tru e  divine and pow erful 
love is alm ost unknow n am ong m ankind . T h a t superficial sen ti

m ent which men call love is a  w eak, com paratively powerles* 
sem i-anim al e le m e n t; y e t strong  enough  to gu ide and  m islead 
m ankind. W e m ay choose to “ love” a  th in g  or not to love it, b u t 
Buch a superficial love does not p en e tra te  beyond th e  superficial 
fitrata of th e  soul of th e  object loved. The possession of divine 
love is not a m a tte r of choice, bu t a g if t  of th e  indw elling  s p i r i t ; 
i t  is a  p roduct of our own spiritual evolution, and  only those 
can possess i t  who have grow n into th a t state. No one can possibly 
know w hat th is d ivine and spiritual love is, except he who has a t ta in 
ed th a t s ta te ; b u t he who has a tta ined  it  knows th a t it is an all-pene
tra tin g  pow er, com ing from the  cen tre  of the  h ea rt and  pene
tra tin g  to th e  cen tre  of the beloved, calling  into life the  correspond
in g  germ s of love contained therein . L e t th is sp iritual Love— if 
you so prefer, le t i t  be called spiritual W ill, spiritual Life, sp iritua l 
L ight, it is all th is  and  still m ore; for all sp iritual powers sp ring  
from  one e te rna l cen tre , and ultim ately  culm inate again  in ono 
pow er like the  po in t of a  many-sided pyram id. This one point, one 
pow er, one cen tre , one light, one life, one All is called God, th a  
cause of all good, a lthough this word is m erely a  term  which has no 
m eaning  for those who do not possess it, and  who cannot conceive 
of it, because they  n e ith er feel nor know God in th e ir own hearts .

How can we a tta in  th is spiritual pow er of love, good will, ligh t, 
o r e ternal life ? W e cannot love a th in g  unless we k now tlia t it is 
g o o d ; we cannot know w hether a  th in g  is good or evil unless we 
ieel i t ;  we cannot feel a th ing  unless we approach i t ;  we will not 
approach  a th in g  unless we love it, and th u s  we should for ever move 
m  a vicious circle and never approach th e  e ternal tru th , if it w ere 
no t for the  continual influence of th e  sp iritu a l Sun of T ru th , which 
sends his rays to th e  centre of the hum an heart, and by a ttra c tin g  
it  unconsciously and  instinctively transfo rm s the  c ircu lar m ovem ent 
in to  a  spiral, th u s  d raw ing  by the influence of the  "  L igh t of G race” 
men tow ards th a t cen tre , even ag a in st th e ir  own inclination.
, . . th a t  th e  inclination of m an tow ards evil is s tronger th a n
his inclination tow ards good, and th is is undoubtedly  tru e ;  because 
in the  p resen t s ta te  of m an’s evolution h is  anim al activ ities an d  
tendencies are  y e t very  strong, while his h igher and more sp iritual 
princip les have n o t y e t been sufficiently developed to  be self- 
conscious and strong. B u t while m an’s anim al inclinations a re  
s tro n g er than his own sp iritual powers, th e  e ternal divine lig h t, 
w hich a ttrac ts  him tow ard th e  centre is fa r  more pow erful, and  
unless man resists the  power of d iv ine love by p re fe rrin g  th e  
a ttrac tio n  of evil, he will be continually  and even unconsciously 
a ttra c te d  tow ards the  cen tre  of love. T herefore  m an, a lthough 
being in a  certa in  aspect a helpless victim  of invisible powers, is yefc 
to  th e  ex ten t he uses his reason a  com paratively  free a g e n t : bufc 
he cannot be fully free, until his reason is perfect, and  his reason 
can on y become perfec t if i t  is in unison and  harm ony with divino 
(universal) Reason. M an can therefore only become fu l ly  free, bv 
obedience to the Law.

1 here can be only One Suprem e R eason, One Suprem e Law, O ne 
Suprem e W isdom , in o ther words One G o d ; for the  term  “  God”  
m eans the  cu lm inating  point of all pow ers, sp iritual as well as phy-



meal powers, w hich ex ist in the  U n iv e rse ; i t  m eans the One Cen
tre , from  w hich all th ings, all activ ities, all a ttrib u tes , faculties, 
functions and princip les have ta k e n  tlie ir origin, and in w hich they  
fell will u ltim ately  tind th e ir  culm ination. Only as long as m an 
ac ts  in harm ony w ith the universal law can he hope to succeed ; 
because th£ universally  acknow ledged theory  of the  survival of 
th e  fittest) th e  absolute tru th  th a t  fche strong  is s tronger th an  th a  
weak, is as tru e  in  th e  realm  of sp irit as in the  realm  of M echanics- 
A  drop of w ater cannot by its  own efforts swim aga inst the  cu r
re n t in which it  exists, and  w hat is one individual man w ith  all 
h is  vanity  and  pretension  to know ledge, b u t a drop in the  un iver
sal ocean of life ?

To be able to obey the  law, m an m ust learn  to know i t ; b u t 
Where else cotild he expect to learn  th e  pure and u n ad u lte ra ted  
law> except in th e  study  of n a tu re  in her sp iritual and  m ateria l, 
th a t  is to say— in  h er in te rna l and  ex ternal aspects ? T here  is 
only One Book, w hich the  occultist needs to study, and in w hich 
th e  w hole‘o f ’ the  Secret Doctrine, w ith all the  m ysteries, such as 
a re  know n only to  th e  In itia tes , is contained. I t  is a book w hich 
h as  never been spoiled by falsifications, m istranslations, pious 
frau d s’ and  m is in te rp re ta tio n s ; it  can be had  by everybody ab 
every  place and  be obtained w ithou t any expense. I t  is w ritten  
in  a  language which can be understood by everybody, no m a tte r to  
w h a t nationality  he m ay belong. T he title  of th is book is My 
m eaning  : The Macrocosm and the Microcosm of N ature , hound 
together in  one volume. To be able to read tliis book correctly , i t  
should be read  ; no t m erely w ith  the  eye of the In tellect, b u t also 
w ith  th e  eye of th e  S p irit. I f  its pages are illum inated m erely by 
th e  cold m obh-shine of the b ra in , they  will seem to be dead and  
We shall learn  only th a t  w hich is p rin ted  upon th e ir su rfa c e ; b u t 
if  the  'divine lig h t of love, coining from the centre of the  h ea rt, 
illum inates those pages, they  will beg in  to live, and the  seven seals 
with! which some of the chap ters a re  sealed will drop away, and  veil 
a f te r  veil be rem oved, un til we know th e  divine m ysteries, contained  
in  th e  sanctuary  of na tu re , i
■ W ith o u t th is divine lig h t'o f  love it is useless to a tte m p t to  

p e n e tra te  int(J th e  darkness, w here in  th e  deepest m ysteries are  
contained . Those who study  n a tu re  m erely in the ex ternal lig h t 
of th£ senses will know  of h e r n o th in g  b u t h e r ex ternal m ask ; 
in  Tain th ey  will ask to bo shown th e  m ysteries, \Vhich can only 
b e  seen in  th e  lig h t of th e  s p i r i t ; fo r th e  lig h t of the  sp irit sh in e th  
e te rna lly  in to 1 darkness, b u t the  darkness coraprehendeth  it not.

W here  could we expect to .find th is  lig h t of the sp irit, except 
w ith in  our own selves ? M an can know  no th ing  w hatever excep t 
th a t  which exists w ith in  himself* H e cannot even see, h ear o r 
perceive any ex ternal th ing , he can only see the im ages and feel th e  
sensation , w hich ex ternal th in g s  m ay produce in his conscious
ness. A ll th e re  is of m an, except his e ternal form , is an epitom e, an  
im age, a  co u n te rp a rt of th e  U niverse. M an is the  M icrocosm of 
n a tu re , and  in him  is contained— eith e r germ inally  or in  a m ore or 
less developed s ta te —all th a t is contained  in  natu re . In  him  ia 
contained G od and C h rist and the H o ly  Ghost. In  him is contained

the  T rin ity , the  elem ents of the m ineral, vegetable, anim al and sp iri
tua l kingdom s ; in him  is contained H eaven, Hell and P urgatory , in 
him  is contained ev ery th ing  ; because he is an im age of G o d /a n d  
G oa is the cause of every th ing  th a t exists, and th e re  exists nothing* 
w hich is not a m anifestation of God, and which therefore  may nob 
in one aspect bo said to be God or the  substance of God.

The whole of the U niverse and every th ing  contained there in  ia 
th e  ex ternal m anifestation  of th a t in ternal Cause or Powor, w hich 
men call “ God.” To study  the ex ternal m anifestations of th a t  
pow er we m ust study  the impressions which they produce w ith in  
ourselves. W e can know  nothing w hatever except th a t w hich 
exists w ithin ourselves and therefore even the  study of ex te rn a l 
n a tu re  is nothing^ and  can be no th ing  else bu t a study of self, or* 
in o ther words, oL th e  in ternal sensations, which ex ternal causes 
have produced w ith in  ourselves. M an cannot by any possibility  
positively know any tiling  whatever, except w hat he sees, feels 
or perceives w ithin h im self; all his so-called knowledge abou t 
external th ings, is m ere speculation and  assum ption, and a t beat 
only relative tru th .

Jf man cannot possibly know an y th in g  about external th ings, 
except th e  sensations which they produce w ithin himself, how 
then  could he possibly know anyth ing  about in ternal th ings except 
th e ir  m anifestations in his own in te rio r ? Those who seek for nn 
ex te rn a l God, while they deny the God in tho ir hearts, will seek 
for him in v a in ; those who profess to w orship an unknown k in g  
of creation, while they  sm other the new -born k in g  in tho cradle in  
th e ir  own hearts , w orship a mere illusion. I f  we desire to know  
God and to obtain  D ivine Wisdom, we m ust study the  activ ity  of 
th e  D ivine p rincip le  w ithin our own hearts, listen to its voice 
w ith  the ea r of the  in tellect and read  its  w ritings by the ligh t of 
its  divine lo v e ; for th e  only God, of which man can possibly know 
an y th in g  is his own personal God, being  one and identical with tho 
God of the  U niverse. In  other w ords, it is the  universal God, 
en te ring  in to  relation  w ith man in  m an, a tta in in g  personality  
th rough  th e  in strum en ta lity  of the  organism  which we call m an ; 
and  thus God becom es man, and m an is transform ed into a God, 
and  thus man becomes a God when he a tta in s  perfec t knowledge 
of his own D ivine self^ or in o ther w ords, when God has becotna 
self-conscious and a tta in ed  self-knowledge in m an.

T here can therefo re  be no Divine W isdom  w ithont the Know
ledge of one's own Divino self, and  ho who has found his Divino 
self has become wise. L et not our scientific and theological 
speculators be vain enough to suppose th a t  they have found th e ir  
own D ivine s6lf. I f  thoy had found i t  they  Would be in possession 
of D ivine powers, which men call “  S u p ern a tu ra l,”  because th ey  
have becom e alm ost unknown am ong m ankind. I f  men had found 
th e ir  own D ivine selves, they would need  no more preachers o r 
D octors, no books and  no othor instructions than  th e ir  own D ivine 
self j b u t the  wisdom which our lea rned  people possess is not front 
God, b u t from  books and from fallible ex ternal sources. T h a t 
sense of tho hgo, which men feel in them selves, and  which thoy  
call tho ir own “ s e l f"  is uot the D iviue self, b u t some anim al or



intellectual self, in  w h ich  th e ir consciousness is centred, and of 
w h ich  E g o s  or selves a great m any species e xist in  each in d iv id u a l 
man. These selves w ill a ll p erish  and must disappear; before the 
D iv in e  S elf, w hich is un iversal and om nipresent, can come into 
existence in  man. M en do not know  th eir own anim al and seini-i 
an im al selves, else they would be horrified at th e ir appearance; 
T h e  names of m any men’s p rin cip a l am bition, are envy or gredd, 
fashion or money, etc. These are the powers or gods, w h ich  
govern men and women, to w h ich  men clin g , w hich they hug and 
caress, and w hich they im agine to be their own selves.* These 
selves or egos assume in  each m an’s soul a form  w hich corres
ponds to th eir character, for each character corresponds to or 
produces a form . B u t these selves are illusive . T h e y have no life- 
of th eir own, bu t feed on the life -p rin cip le  of m a n ; they liv e  by hia 
w ill and perish w ith the life  of the body or soon after. T h a t w h ich  
alone is  im m ortal in  man, w hich has alw ays existed and w hich w ill 
fo re ve r exist is the D iv in e  S p irit, and only those elements in  m an 
w h ich  are perfect and pure, and w hich have become un ited w ith 
the s p ir it  w ill continue to liv e  in  and through him . . '

T h is  d ivine self does not experience the sense of separation or 
separateness, w hich governs the low er selves, it  is as u n ive rsa l aa 
space, it  makes no distin ctio n between itse lf and any other hum an 
bein g, it  sees itse lf and recognizes itse lf in  a ll other beings, it  
liv e s  and feels in  others, but it  does not die w ith  others, for bein g  
a lre a d y  perfect it  requires no more transform ations. T h is  is thd 
G od or B rahm , whom only he can know  who has become divine* t 
the C h r is t  who can never be understood b y the A n t ic h r is t  who 
ca rrie s  upon his forehead the sign of th© B e a st, m eaning, Intellect^ 
u a lity  w ithout S p iritu a lity , or know ledge w ithout d ivin e  love; 
T h is  God can be know n only th ro ugh  the pow er of the true F a i t h > 
w h ich  means s p iritu a l know ledge, p enetrating  to the fie ry centre 
o f love e xistin g  w ith in  one’ s own heart. T h is  is the centre of , 
L o ve  and L ife  and L ig h t, the fo untain  of a ll p o w e rs; in  it  are 
contained all the germ s and m ysteries, Bource of d ivine revelation ; 
a n d  if  you find the lig h t w hich radiates from  that centre, you w ill 
need no furth er inform ation, for you * w ill have found eternal life  
a n d  absolute truth.  ̂ #

T h e  great m istake made in  our in te lle ctu a l age is that men believe 
th a t th ey can a rriv e  at the know ledge of the tru th  b y  mere in? 
te llectual, scientific, philosophical or theological speculation arid 
re aso n in g  alone. T h is  is e n tire ly  w rong, fo r although a know ledge 
o f the o ccult theory should proceed the p ractice, nevertheless if  
th e tru th  of a th ing  is not confirm ed, exp erien ced and realized b y  
p ra ctic e , a mere know ledge of the th e o ry -a v a ils  nothing; W h a t 
w ill  it  serve a man, if  he g lib ly  ta lk s about love and repeats p a r
ro t-lik e  w hat he has heard, if  he does not feel the divine poWer of lo re  
in  h is  h eart ? * W h a t w ill it  help a m an to ta lk  in  a learned m anner 
about wisdom, ,as long as he him self is not wise ? * N o one cart 
become a good artist, m usician, sold ier or statesm an b y  the m ere 
re a d in g  of b o o k s; power is not obtained by nftere speculation, b u t 
re q u ire s practice. To obtain a know ledge of godd, wo must th in k  
an d  act good, to experience, wisdom  we m ust be wise. A  ldvo

w hich finds no expression in acts g ain s no strength, a ch a rity  
w hich only exists in  our im agination w ill forever rem ain im ag inary 
unless it  ib expressed in  acts. W herever an action exists, a reaction 
is  sure to follow. Therefore the perform ance of good acts w ill 
strengthen the love fo r the good, and where such a love exists it  
w ill manifest itself in  good acts.

H e  who acts e vil because he does not know how to act good is to 
be pitied, but he who know s how to act good and is in te llec tually  
convinced that he should act good, and who yet acts evil, is dam n
able. I t  is therefore dangerous for men to receive instruction in 
regard to the h ig h er life , as long as th e ir w ill is e v i l ; because after 
th ey once know how to discrim inate between good and evil thoy 
become still more responsible if  they p refer the e vil path. Theso 
letters would therefore n ever have been w ritten, i f  ifc were not to bo 
hoped, that at least some of the readers w ill not m erely grasp th e ir 
contents intellectually, but w ill enter the p ractical way, the door to 
w hich is the know ledge of self, which ultim ately leads to the union 
w-ith God, but whose first p ractical outcome is the recognition of 
the p rin cip le  of the U n iv e rs a l B ro th erh o o d  o f  H u m a n it y .

F . H .

T H E  K A B B A L A  A N D  T H E  M I C R O C O S M .

A S  a constant reader of tlie T h eo soph ist  I  have been struck w ith 
the fact that, w ith the exception of the translator of the 

U npublished W rit in g s  of E lip h as L e v i, none of our W estern mem
bers have contributed an yth in g  about the K ab b ala. B u t a very lim i
ted num ber of Europeans are able to read Eastern w ritin g s in the 
o rig in al la n g u a g e s ; and translations made by men, who, however 
profound th e ir scholarship, were not versed in  the occult and 
philosophical systems expounded, are of little use to a man who 
seeks to u n ra ve l the mysteries. N e a rly  every European 
gentlem an can read L a t in ; and the language of the K a b b a la  
V e n u d a ta  of Rosenroth— one of the best com pilations now extant—  
is fo r the most p art d e lig h tfu lly  sim ple, being not u n lik e  the p ara
phrases w hich appear in  the m argins of some of the older editions 
o f the classics. A  few  H ebrew  w ords are scattered through 
the b o o k ; but they are mostly names of Sephiroth, planes 
ot matter, and p rin cip le s in  the Kosm os and man. The L a tin  
equivalents are g en e rally  given, and w ith the aid of a H ebrew  
alphabet they w ill soon become readily recognisable. M any stu
dents have been deterred from  entering upon the stud y of Kabbala, 
b y Je w ish  R abb is and C h ristian  clerics, who almost in v a ria b ly  
pooh pooh i t : it  is so m uch easier to smile a smile of superiority a n il 
say M y  dear S ir, there is  nothing in it, and if  there is it  belongs 
to w itch craft and so rcery,’ than to spend long years in th e  study 
o f a care fu lly  veiled system of m ysticism . I t  has been said that a  
m an m ust not expect to understand an y occult system by m ere 
intellectual p o w e r; bu t that, i f  he assiduously studies it  patient
ly  and in ten tly fo r a. considerable period of time, and proves 
h im self w orthy m other respects, I t - o r  the powers connected

n  ^  ” ? ^ Cy ^ h ic h  wi11 e fa a b ,e  h im  t o  c o m p r e -hend a ll that ho has read and meditated upon, T h is  should be a



eufficient inducem ent to  any  one who is thorough ly  in earnest an d
n o t a  m ere  d ile ttan te  in  theosop y. Btu(j ent  of K abbala , o r 't o

I  do no t profess to be m ore the Seph iro th , any m ore
u n d e rs tan d  th e  n a tu re . ^n,‘i dr gt^ en t 0f V ed an ta  understands th eth a n  the ^ e r a g e  u m n .t ia  ed s tu d e n t^ o t^ ^ ^ .^  ^  ^  Y l3 h n u .

n a tu re  of the  g re a t D evatas an  ^  j  can sa fely say
. N evertheless I  see th a t  th e r  g  ^ dded considerably to  my
th a t  my lim ited study• o f t h ^ ^ ^ f ^ C r e a d  th e  Old and New  
id eas  on sp iritua l mafcte[ * ui t ly t h a n lu s e d to  do. F o r in stance  
T estam en ts “ uch m ore 1 * 3 f  ̂ „ i o ug n 0rSonal God of a  p a rticu la r 
Jehovah  n o  lo n g er appear ] P ^  ^  p a rab rah m  ic L ig h t
race  b u t a  divine T e trag ram , ft . longer' p ic tu re  th a
LS'an ultimate goal of tor th.
w ives and  concubines &f So b u t I  know  them  to bo
g ra tifica tion  .of a k in g s  C£!:11}^ ?d eo t like tlie  shepherdesses of 
th e  sahtis or pow ers of a  of U riah  th e  H ittite
K rish n a . E ven D avid is acqa ^ J  ^  g epllira  M alchuth ,
a n d  his wife, fo r D avid  is t  «torv So also 111 the
an d  a  m ystery r e sts  concealed b e e ^  ^  ^  th an  an e th ical
New T estam ent th e  p arab les o . t  th  stud en t of sp m -
sign ificance; for they  convey inf o r a t i o n  t o ^  ^  ^  ^

uTe5ar»c"®™ » not always m accordance -.th the

f  ' A K J W B S
Git. lectures, lately confuted by M , ^  ^
g r e a t e s t  p r a c t i c a l  u s  . l u c i d l y  d e m o n s t r a t e d  a n d  t h e
f i c a t i o n  w h ic h  h e  h a s  s o  a b ly  a n d  l u c i m y  »  ^  .n  t h e
four-fold classification w hich is the  one y t the  idea

treatises o£ the H ^ t t e ^ t i n t  oHhl VUnta and «,» 
th a t  th e  system s d o t b e d m t l i e  g  ^  apparen tly  they  are
K ab b a la  have a t  least a c o m  endeavour to  give some
u p t o  a  certa in  po in t th e  ™ - /  - cipi based for th e  m ost
id ea  of t h e  K a b b a lis tio  d iv i ion of prm m p ^  q{ Cordova.
p a r t  On a  trea tise  on t  e so (  ̂ eeIi th e  words soiil and  sp irit,
A s m uch Confusion h a s  arisen  ^ hi h  js f0r  th e  m ost p a rt a  
I  shall keep to the  w o rd ^ At ’ d _ th e  microcosmic vehicle of
g e n e ra l te rm  for th e  sp iritua l m ona ^  . .I t  is used m
f p i r i t - m a t t e r ,  e n e r g i s e d  b y  t h e  ^ k j r d  A tm a  ( s e l f ) ,  t h o u g h  

s o m e t h i n g  t h e  s a m e  se U )  t h e  d i v i n e  r o o t  o f  t h e
b o t h  iw o r d s  m a y  b e  u s e d  t ° r  t h e  g  u s e d  i n  a  r e s t r i c t e d

th e  -causal

fo u r sp iritua l elem entst-G eduliah,Jtlae M alchuthr th e  elem ent
elem ent fire, Tiphereth> th e  elemen , tanmatras of S an sk rit
e a r th , I  believe th em  to  c o r r e s ^ n d  w ith  tn c j^  ^  ^

w r i t e r s — t h e  s u b t i l e '  e l e m e n b . f  a l l  o c c u l t  c h e m i s t r y ,  b u t  t h i s
M ahabhuta ,— a n d  t o  b e  t h e  T h ere  i s  a n  a p p a r e n t  d i s -

&  elements, the Vedantist . „nter.

g enera lly  alluding to the  pancha-tanm atra  or five subtile  elem ents, 
w hereas the B uddhists, K abbalists and G reek philosophers confine 
them selves to four. T he probable explanation is th a t th e  first is as 
i t  were the  root from  which the  four issue fo rth  w hen m anifesta
tion  beg ins., These elem ents ex ist in d ifferent degrees of 
density  on th e  four p lanes of existence w hich a re  called the 
four w orlds—A ziluth , th e  world of em anation, B riah , th e  world 
of creation , Jez irah , the  world of Form ation and A siah, the  world 
of Fabrica tion . E ach  of these four worlds is sub-divided in to  four, 
an d  then  we read  of the  A zilu th  (or Abia) of A ziluth, th e  B riah  of 
A zilu th , the  Jez irah  of A zilu th  and the A siah of A z ilu th ; and  
sim ilarly in the case of th e  o ther th ree . H ow ever the  prim ary  
divisions will be sufficient for our presen t purpose. A zilu th  is the  
w orld  of em anation from  Ensoph, or P arab rah m . The nine 
S eph iro th  belong to th is plane, and taken  to ge ther constitu te the  
unm ahifested  form  of m an containing every th ing  in the ab strac t. 
B riah  (we learn  from th e  glossary of llosenro th ’s book) is the i( w orld 
of separa te  m inds {inentiiwn) 9 and of sublim e animas, which in the  
h ighest M ansions and  Palaces of P arad ise  enjoy th e  m ost benevo
len t vision of God.”  I t  is the h ighest plane of Upadhi, or m aterial 
vehicle, and corresponds to the  Sephirothic G rade M alchuth, th e  
K ingdom . I t  thus corresponds w ith th e  D evachanic world, 
th e  Eswara or Sutra tm a  plane. Jez irah  is th e  “  world of the  
angels, to  whom is com m itted the care and nu tritio n  of c rea
tu res below.” B ut little  is said abou t it, J^et th a t  little  suffices 
to  show its correspondence w ith the  astra l w orld or the  plane of 
a n tu r ik sh a m ; and lastly  A siah is the  world in w hich we ‘ live and  
move and  have our being .’ H ere we are  upon te r ra  firma, which 
we m ay leave to the  Biologists, B otanists, G eologists, Physicists 

.a n d  Chem ists, who are  m aking  such rap id  strides in m astering  its  
secrets.

T he following passage throw s considerable lig h t on th e  natu re  of 
th e  fonf worlds and  th e ir  relation to one a n o th e r* :—

From  ont of these (t.he seven kings who had fallen and been broken np) 
was then made EkXo)  ̂ [either selection or secretion, or separation or election, 
or by w hatever other name it may be called :] so tha t w liat was contained in 
them  th a t was good and fitting and pertaining to the E m anative S js tem  as
cended th ith e r. And, in like manner, w hat pertained to tbe Creative S jstem , 
ascended to the Creative S js tem  : the like occurred in the case of the Form a
tive S ystem ; so also with the Factive Sjstem* [These four system s or worlds aro 
no th ing  else than the four orders of m anifested Divinity* the ligh t being even 
m ore aud more dim inished according to tlie various gradations of the divine 
presence, e. g. in, the Bush, in Sinai in the A rk, and in the U niverse Exod. iii, 
v. 2; JExod. i, v. 18.; Levit. xxvi, v. 12 ; Acts xxvi, 17. For b j  Aziluth, or the Sjr- 
tem  or W orld of Em anation, is m eant the Divine itself (ipsvmi T& 0<?‘ov), not in 
itself absolutely w hat ia called by the K abbalists Ensoph, or the Infinite, 
b u t as Bhadowed forth under the scheme of th e  Divino -Names, or N um era
tions, or Persons, and reduced by C hrist into th e  compendium of the Trinity . 
By Briah, or the W orld of Creation, or ra th e r of extraposition, is m eant th e  
D ivine Presence and communion, as the Nwea or ab stract minds (Neschama) 
enjoy the same, tha t is to say, those who are in the  highest and are not subject 
to  the flesh. B j  Jezirah or the World of Form ation, is m eant the same com
m union of d iv in itj, or its scene and economy or dispensation as exhibited by

# Tide T bactatus de E evolu t io n ib u s  A nimar um  : Fart I., Cap. I., S. 2.



the Hierarchies of Angela, whose theatre is more amply set forth in the 
Apocalypse of John. And lastly, by Asiah, or the System of Fabrication and 
Faction (iroiqmutu) is understood the Diviue Presence still more modified iu 
this material system, and most especially in the Church.

T h e  A n im a  m ay be said  to be the im m ortal park of man created 
and form ed out of t h e 1 fo u r sp iritu a l elements. I t  id superior 
to the angels, who are only coeval w ith the kosm ic knanwantara. 
I t  is  composed of three part& or p rincip les, N ephesch, R uach  and 
N escham ah. T h e astral body, Psyche, is  not considered by 
K a b b a lists  to be a p a rt of the A n im a  for it  is  subject to decay. 
H a b b i Moses gives the fo llow ing  account of the place whence the 
three e m a n a t e * '

To explain the first point bf the propositions concerning the place of the 
Anima  we find much in the utterances of Rabbi Schimeon Jochaides. For 
Neschamah, or the form of man (Forma hominis), is divided into three parts, 
which are Nephesch, Ruach and Neschamah; and Nephesch is the vehicle of 
Iiuach, as Ruach is the vehicle of Neschamah. Bnt the emanation of all 
three is from the higher Sephiroth, which are the roots of all roots. But 
they differ in their emanation; because Neschamah emanates from Binah, 
as is shown in Job xxxii, 8—and the spirit of Schddaif giveth him intelligence. 
But Ruach emanates from Tiphereth ; and just as Tiphereth is the throne 
and habitation of Binah, so Ruach is the throne and habitation of Neschamah. 
But Nephesch emanates from Malchuth, whence Nephesch is the throne 
and habitation of Tiphereth. Accordingly Rabbi Schimeon Jochaides 
expounds their emanation in these words (Solar f. 11. d ): “ Oh, disciples,
all correspond with the grades, which are established on6 above another, 
Nepesch, Ruach, and Neschamah, grade above grade: firBt Nephesch, 
which is the lowest grade, as is said elsewhere, then Ruach, which rests 
over Nephesch and has subsisting above itself Neschamah, the grade above 
all, as is proved elsewhere. That Nephesch is the Nephesch of David (con
cerning which vide II Samuel, v. 8 i. e.t Malchuth)', for whom it is established 
that Nephesch should receive (an influx) from that river which trickles down 
and flows forth. Ruach is established above it, and Nephesch is not able to 
subsist except through Ruach, that Ruach which is situated between fire, 
and water, (namely Tiphereth, which is between Gebhurah and Gedulah); 
and from that Ruach this Nephesch obtains nutriment. But Ruach subsists 
through the state of the Other and higher grade, which is Neschamah. Whence 
Nephesch, Ruach and Neschamah are sustained in such a manner, that whei\ 
Ruach has participated, then also Nephesch may participate, and all are one 
and adhere to each other, Nephesch to Ruach and Ruach to Neschamah, 
and all are one.” And the meaning of these things is that Neschamah is 
Binah, Ruach Tiphereth, and Nephesch Malchuth. And thus it is expound
ed in the TikJcunam in these words—(Proverbs, xx, 27). The spirit of man is 
ths candle of the Lord, searching all the inward parts of the belly—Ner ( a 
lamp or candle/ denotes Nephesch-Ruach, which are an emanation from 
Schechinah and from the middle column comprehending six numerations; 
but the Neschamah of man is an emanation from the highest mother, as in 
the passage, And behold by the virtrn of the Blessed those three virtues are con- 
nected in a most firm and valid knot, each according to his grade having func
tions according to his service and his work.......

T h e  abovG quotation is  v e ry  suggestive to any one who is  
Acquainted w ith  the g en e ral outlines of the Se p h iro th ic tree. F o r  
those readers who are unacquainted w ith the w ords and names used, 
I  w ill endeavour to g ive  a sh ort exp lanation of Bome of them. B u t

. » Tractatut de Anima: Cap. I : Vide Kabbala Denudata, Vol. I, p. 103.
 ̂ t  Bchadai—tcha (who ie) dai (enough) ie translated in tho Bible the Almighty. It 

is a name of the Sephira Binah, the supernal mother, the first " He” of the Tetra- 
gram (JHVH). Binah means Prudence or Practical Intellect; at least that is her 
first cognomen^ , . ( : •»

I  cannot vouch for th e  accuracy o f  my in te rp re ta tio n s ; for I  am 
b u t feeling iny way in an in trica te  m aze of m ysticism , and am fa r 
from the a tta in m en t of th e  sp iritual ear, eye, and  understand ing , 
which give confidence, know ledge, certa in ty . One of my reasons 
foi* w riting  is, th a t o thers who are  sim ilarly engaged  m ay do like
wise,* so th a t we m ay com pare notes and m utually  assist ono 
another.

T he Latin equivalent of N escham ah is mens, m ind, ideation , the  
pow er of the h ighest ab strac t though t, which belongs to the  Logos, 
i t  is said bf God, th a t he th ough t th e  Kosmos, creation  being 
tlie  necessary outcom e of his thought. Nescham ah is spoken of as 
th e  Forma ho minis, th e  form of m an. The word form , as hero 
used, does not im ply m atter. K rishna, speaking from the  s ta n d 
po in t of the Logos, says th a t he is Swarujm  (his own form  or 
im age). A  sculptor m igh t conceive an ideal m an, com plete in all 
his parts , and even m ake th is — I use th e  w ord in its  
P laton ic  sense, a phantom  o f the m ind ,— change its pose, express 
em otions in its countenance and gestures, and, if he possessed suffi
cient power of im agm ation,even hold converse w ith him. This imago 
would be an ab s trac t reality , though no t a concrete one. Some idea 
o f the position of N escham ah m ay be conceived by considering 
i t  as an <Xcu\ov of G od; b u t it is said th a t N escham ah is born from 
B inah (P ractical In telligence), th e  supernal m other, the  first 
“ H e” .of th e  T e tragram  JH V H , and she is generally  spoken of 
as th e  fem ale pow er or Salcti of W isdom  (Chochmah, or J a h , tho 
“ Jo d ” of th e  T etragram ). So N escham ah m aybe considered to 
be form ed out of tho  subtile m ateria l of th e  h ig h est ab strac t 
intellection, w hich belongs to a  sta te  of being  wliich is beyond 
our p resen t pow ers of com prehension.

T he L atin  equivalent of R uach is sjriritus, b rea th . I t  is w ritten  
(Genesis ii. 7), A n d  the Lord God form ed m an o f the dust o f the 
ground, aud breathed into his nostrils the breath o f l i f e ; and m an  

.became a living soul. This te x t has no reference to th e  physical 
A darn, for he was no t ye t fabricated . T he dust of the  e a rth  refers 
to  the sp iritua l elem ent earth , M alchuth (the K ingdom , M ulaprakri
t i )—-from wliich his N ephesch was form ed. B inah is th e  m outh of 
G od from  w hich the  b rea th  issued fo rth , and th e  b rea th  is T ipher- 
etli, th e  sp iritual Sun of life and wisdom, the  divine energy, 
whicH passes down th ro u g h  the six g rad es which form  the  middle 
colum n of the  Sephiroth  from  top to bottom , and unites tho 
r ig h t an d  le ft columns, Jach in  and  Boaz. T iphere th  is the  V an 
of th e  T etrag ram , which, in  the  H ebrew  character, is a th in  
p erpend icu lar line, suggesting the  idea  of energy upw ards and 
dow nw ards: -Ruacli is the T iphereth  of the  individual soul.
; The L a tin  equivalent of N ephesch is anima, soul. N ephesch, as 
J  hope to  show fu rth e r on, corresponds with- t h e K arana Sarira. 
•of th e  V edan ta , the  causal body, the  vehicle of the immortal p a rt 
of m an, which, illum ined by the  L ig h t of the  Logos, forms the truo 
sp iritua l Ego. ;Some confusion bf term s has, however, arisen, and  
has g iven rise tq endless controversy among the  F a th e r s ; for 
th e re .is  also a vital N ephesch (Nephesch Chajim), which is shared  
alike by men, anim als and vegetables. By the union of T iphereth
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'a n d  M alchuth (the lower m other, or the  womb of B inah) is form ed 
th e  g re a t androgyne pow er Schechinah, w hich is (we are  told in 
'th e  A ugust Theosophist, p . 705) ' t h e  e ternal model of th e  p erfec t
ed  m icrocosm / Now th e  Logos is said  to  m anifest as seven 
“ 'Rays, complete in  them selves. I t  is fu r th e r  said th a t  an ind iv i

d u a l  m onad belongs to one o r o th e r of these rays, and  is destined , 
if  i t  does no t go astray  and  become assim ilated by  some inferio r 
pow er, ultim ately  to approach  th e  Logos of th a t  ray  to  w hich it  

•belongs. So th e  N ephesch, R uach and N escham ah of th e  ind iv i
dual correspond w ith  th e  vehicle of the Logos, th e  L ig h t of th e  
Logos (conveying th e  im age to  th e  vehicle, and  im pressing  it upon 

'th e  e therea l m a tte r of w hich i t  is composed), and  th e  form  of tho  
Logos of its  own p a rticu la r ray —-the im m ortal ty p e  un to  w hich i t  
should evolute.

T he riv e r typifies th e  sp iritua l influx from  th e  Logos w hich  is 
'received  by Schechinah and  d istribu ted  to  th e  souls of men by h e r 
'officers o r servants, M etatron  and  Sandalphon, the  two lower 
'C herubim , often spoken of in  th e  K abbala  as th e  Boys. In itia te s  
'receive th e ir  influx from  S chechinah  w ithout th e  in terven tion  of 
th e  Boys.

^  Ner, a lam p or candelabrum , generally  denotes Schechinah, see
in g  th a t th e  seven h igher S eph iro th , or so m any channels, flow in to  
h er, or in so fa r as she receives an  influx from  Chochm ah (W isdom)

,th ro u g h  Chesed (M ercy). F o r th is  reason th e  candlestick  stood 
f tow ards th e  m eridian, by w hich Chochm ah and  B inah  are  m eant. 
In  th e  T ikkunim , how ever, th e  lam p is called M etatron , th e  small 
vessel holding th e  w ick Schechinah, th e  oil th e  influx from  Jesod , 
and  th e  lig h t T ip h ere th  (Yide G lossary to K ab . Den. p. 542.) 
E uach-N ephesch  corresponds w ith  Schechinah, as R uach  corres
ponds w ith  T iphere th  and  N ephesch  w ith  M alchu th .

To re tu rn  to  the  analysis of N ephesch  and  its  vehicle, we find 
th e  following (T ractatus de A nim a, Cap. IX . p. 144):—

Nephesch radically dwells in the vital spirit, -which is a psychic thing
*[?. e., it belongs to the astral body], such as is found in brutes...... ; whence
some call it [the vital spirit] the Nephesch of brutes, because to the bruteg 
also it gives vital force.’ But it understands nothing, but is merely a smoky 

. vapour dwelling in the cavity of tho heart and dispersed throughout the 
whole body. This is the vitality produced by the subtilization of matter to the 
plane of the figure of man [£. e., astral body], as appears in the case of those 
men who are brought forth into existence through the study of the book of 
Jezirah. And since this vital spirit is a habitation for Nephesch, it is neces
sary for it to be like that very Nephesch produced from the emanation 
through the concentration (per intentionem) above mentioned : its interior 
members are therefore beautifully arranged as is explained above. Hence 
for this life there is need that it be extended and drawn out to the likeness of 
the image which is in the body. And since that Nephesch is in a measure 
tenuous ; hence it has need of a certain something also tenuous, with which 
to be invested : this is the tenuous blood, detained in the arteries of the heart, 
which are the vital arteries having a pulse. And since that is propelled out 
of this life into the veins, if the bones and sinews were not firmly knit 
together, it clearly could not subsist and wonld easily be injured. Hence 
there is a further need of a structure of bones, which are, as it were, bridges, 
over and on which those veins can be carried forward. And since those 
bones are hard and uneven, there is need of the flesh with which they are 
padded. Hence at length that human form like to the supernal, within which 
lie the veins of the liver, in themselves as it were dead and destined for no

other end than the irrigation of this fleshly garden. Hence that vital spirit 
always remains in man, even in the time of sleep, when his Nephesch is 
borne away from the man to render an account in the presence of its creator. 
Then in tlie interior that vital spirit preserves tho human economy. And as 
that vital spirit is tlie vehicle of the grade Nephesch, so Nephesch is tho 
vehicle of Ruach and Ruach of Neschamah : and all of them through Zoic, 
[the image, or etSuXov in Azilutli] the image described above. These things 
being proved no one will wonder how the anima which is tenuous and spiritual 
can be united with the body, which is dense and materialized.”

Tho above quotation  m akes clear the  equation of N ephesch to  
K arana Sarira , which is spoken of in S anskrit w ritings as dw elling 
in  th e  lotus of th e  heart. The Lotus of the  h ea rt is tho fou rth  
chakram  (analiatam ),— one of the special centres of the developed 
as tra l m an, and  th e  po in t of equilibrium  of Sushum na  reg u la tin g  
th e  v ita l forces. I t  thu s  appears th a t w hat is called the  v ita l 
sp irit is an aspect of the  astra l body, Psyche, a term  som ewhat 
loosely used, and  not unfrequently  synonymous w ith N esphech, of 
w hich it  is the  vehicle. Psyche is described in the  Tractatus 
L ibri Druschim  as th e  lig h t w ith in  the  body, w hich has its  
sea t in  the  liver, [th e  locality of the  Swadhistanam  chakram, 
w liich is connected w ith the Vishvaiiara agni], and the  ligh t ou t
side th e  body and going around th e  body. The astra l body is also 
som etim es spoken of as a vas, or vessel. The following description 
(see G lossary, K ab. Den. Vol. I, p. 478-9.— Vasa) will show th a t th e  
K abbalistic  theory  of Fas, or vehicle, is no t unlike th a t  of V edan- 
tis ts  concerning Upadhi.

1. It is the notion of diminished light within which is contained another
more excellent light. Such Vasa do not occur in the cylindraceous azilnthican 
(world), because that was not produced from contraction. Hence the essence 
of a rectilinear man is more noble than the notion of a sphere, which arose 
from contraction.........

2. The principle therefore of the constitution and existence of Vasa ia 
Zimzum , or the contraction of primasval light. And because this light is said 
to contain another light, it is called its Vas ; and its attributes are extreme 
tenuosity and transparency.

3. Furthermore the nature of a Fas is this. An even light is everywhere ; 
but since it cannot all enter the interior of the Vas on account of its too greafc 
copiosity, a certain part of it remains outside and is spoken of as going 
around (lux amhiens). The internal light therefore shines within and pene
trates even to the middle of the thickness of its side from the interior. So 
the light going around also penetrates this very vas from without, and ifc 
also penetrates through the external half of the thickness of its side.

The g re a te r  p a rt of th e  above refers to the  n a tu re  of a vas in 
genera l, b u t specially to K arana Sarira , as th e  vas of the  L ight of 
th e  Logos. The last passage of th e  th ird  section however seems 
to  re fe r to th e  physical body as th e  vas of the  astral. The lig h t 
w ith in  the  body—w hich is said elsew here to form circles, I should 
tak e  to be the astral vortices and cu rren ts w ith in  the body w ith 
th e ir  special forces, while in th e  “ L ig h t go ing  round,” we cannofc 
fail to recognise our old friend  th e  A ura , which is so popular in 
th e  Theosophical Society.

H av ing  s ta rted  for the unknow n God, the  g rea t F irs t Cause, and, 
m ade th e  descent into m atte r down to  the  blood, flesh and bones 
of the  gross body, which it  is our presen t lot to inhabit, 1 will 
now proceed to recapitu la te  the  various principles passed in re 
view, w ith w hat I  believe to be th e ir  synonyms in tho S ansk rit



term inology adop ted  by  Mr. S ubba  Row in his B hagavad G ita 
lectures.

F irs t we have Eusoph,—To N O N ,— existing  outside space and 
and  tim e, unknow able and un th inkab le  to a u g h t except himself. 
O n.the com m encem ent of m anifestation the L igh t of D ivineW isdom , 
D a a th  (M ahachaitanyam ) em anates from  him, m anifested th rough  
th e  T e trag ram  or Eswara  (JO D -V A V -H E), and  descending as 
T ip h ere th  fertilises the  womb of na tu re , M alchuth, or M ulapra
kr iti.

N e x t we have th e  four elem ents, and th e  four planes of th e ir  
existence : nam ely, (1) A ziluth, th e  world of em anation, w here is 
no differentiation , all th ings ex isting  as eUw\a or m ental im ages 
m ade of th e  h ighest m ind -stu ff; (2) B riah, the  world of creation, 
(Sn tra tm a  p lane and Suvarloha), in  which th ere  are upadhis  of 
m ost tenuous and subtile p rim eval m atter, though they  are  devoid 
of form  ; (3) Jez irah  (Antariksham  p lane and Bhuvarlolca) the  world 
of form ation, said in one passage to  be formed of the  four orders 
of th e  angelic hosts, or elem entals. T he com m ander of th e  celestial 
arm ies and  lord  of the  astra l w orld is M etatron, th e  L eg a te  of 
Schechm a; (4) A siah (Bhulolca) th e  w orld of fabrication , th e  p lane 
of gross m atter.

L astly , we havo considered th e  th ree  p a rts  of th e  A nim a . 
N escham ah, th e  h ighest m ind an d  th e  p a tte rn  of th e  p e r
fect m an, is not, p roperly  speak ing , a p a r t even of a  m an’s 
soul. F o r i t  is th e  Logos of th e  ra y  to  which th e  m an belongs, 
and  i t  never descends in to  him  unless i t  be on those ra re  occasions 
w hen i t  descends as an A v a ta r as described in the  B hagavad  G ita 
lectures. R uach , th e  sp irit (D aiviprakriti) is th e  real Jiva  or E go, 
w hich passes down and  im presses th e  im age of th e  type  upon 
N ephesch, th e  soul (Karana S a rira ), th e  vehicle of the  tr in ity  com
posing im m ortal m an. W e have also seen th a t N ephesch, h av ing  
thus become th e  Ego on th e  B ria th ic  or Sn tra tm a  p lane, passes 
down to energise its vas, the  Psyche, Sukshm a Sarira , or a s tra l body, 
on the  Jez ira th ic  plane, im pressing th e  reflected lig h t of th e  Logos 
upon it, and g iv ing  it  some resem blance to th e  N escham ic ty p e ;  
an d  finally the  P syche in its  tu rn  energises its  own vas th e  p h y 
sical body or sthula sarira , w hich is ra re ly  m entioned by kabbalists, 
unless i t  be to symbolise some h ig h e r princip le accord ing  to  th e  
law  of correspondence, i as above so below.*

H av in g  now given th e  genera l outlines of th e  A nim a , and  its  
com ponent p arts  and th e  seats of th e ir  m anifestation  in  term s 
th a t  a re  m ore fam iliar to a la rg e  num ber of the  readers of the  
T heosophist th an  the K abbalistic  ones, I  hope to  go on to g ive an  
account of som e of the theories propounded  in  the  T ra c ta te  of 
R abb i Moses of Cordova, on th e  reason  of th e  soul’s descent in to  
m atte r, its  garm en ts, its sin and  c u ttin g  off, its  guard ians an d  th e ir  
influence upon i t  and  other sim ilar questions.

M o n t a g u e  R. L a z a r u s ,  

(To be continued.)

m c q u j s s .

T h e  R i g  V e d a  S a n h i t a  w i t h  B h a s h y a .

Mr. Tookaram Tatya has issued the following prospectus of hia 
intended publication. We hope that all those of oar readers who earo 
for the ancient Aryan religion, will use their utmost efforts to support 
this undertaking.

“ This work is the basis of the Hindu Religion. There ia no book 
older than this on the face of the earth. This, therefore, is the only 
basis on which to found inquiries into the creation and primitive history 
of man. This, the first of books, contains an exposition of the first 
principles of what nre known as the philosophy of nature and the philo
s o p h y  of the soul. This book therefore has necessarily met, in every 
way, with the approval of men of learning. Moreover, it is in the eyes 
of the Hindu as holy as God Himself. The Society for the publication 
of philosophical works, proposes gradually to publish correct editions of 
the Sanhitas of this and the other three Vedas both with and without 
their Bhashyas, the Brahmanas, the Upanishadas, the Arrmyakas, the 
Pratishakhyas, the Sutras, the N iruktas, the Shikshas, the Jyotisha, 
the Chhandas, the Nighantas and the Ashtadhyayi of Panini, together 
with its Bhashya, after collating and comparing many different editions 
with the help of able and eminent scholars. But this undertaking, 
which requires large funds, cannot be completed without the generous 
aid of the native Princes, Chiefs and other wealthy and learned people. 
In  the full hope tbat generous patronage will be extended to this lau
dable enterprise taken in hand, we intend to publish first of all the 
Sanhita of the R ig Veda, with the Bhashya of Sayanacharya, and a 
copious index. There has been no Indian Edition of this book. Tho 
edition published in England, under Government patronage, is in
complete and not free from errors, and besides this, it is now out of 
print. I t  was published in six parts, the price of the whole being £  12, 
but now it cannot be had for Rs, 300. To supply the want and placo 
this work, of great importance, within the easy reach of people, we pro
pose publishing this work, with explanatory notes where necessary, in 
teight parts in book form, royal octavo, on good paper and in beautiful 
type. I t  is a voluminous work, but we hope to finish it in three years. 
Each part will contain about 900 pages. The parts will be issued with 
coloured wrappers that subscribers may get them bound in any way they 
please. They will be sent to the subscribers as soon as they are ready., 
I t  is proposed to issue the 1st part by the end of December. This, 
however, depends npon the patronage extended to us.”

Rupees 40 is the subscription price if paid before December*

S o l a r  B io l o g y . *

T h e  method of the author, who had passed many years of his life 
in mystical study, is to begin by finding from the date of birth what: 
sign a person is born under. This will give his main characteristics.

*  “ S o la r  B io lo g y  : a  s c ie n t i f i c  m e th o d  o f  d e l in e a t in g 1 c h a r a c te r ,  d ia g n o s in g  d is e a s e ,  
d e t e r m i n i n g  m e n ta l ,  p h y s ic a l  a n d  b u s in e s s  q u a l i f i c a t io n s ,  c o n ju g a l  a d a p t a b i l i t y ,  e t c . ,  
f r o m  d a t e  o f  b i r t h ” . B y  H i r a m  E . B u t lo r ,  B o s to n ,  E s o te r i c  p u b l i s h i n g  C o m p a n y .  
P r i c e  5  d o l l a r s .



Next be finds tlie position of the moon and planets at time of birth, 
from these he obtains seven other conditions, and from the whole result 
the character is read. Elaborate tables are given to indicate the posi
tions from the years 1820 to 1899, and detailed explanations are given 
of the significance of the planetary positions. The system is extremely 
simple and dispenses with all intricate calculation. I t  must be noticed 
that the intention of the author is to give a system of character reading 
only and not a system enabling one to prophesy events, &o.

The first part of the book is devoted to philosophical exposition, tho 
main underlying idea being the unity and harmony of tho universe. 
Mr. Butler, following the ancients, compares the solar fluid to a great 
man with the twelve signs representing his different parts. Thus it 
appears that, if each human being belongs to one of the twelve cate
gories represented by the zodiacal signs, humanity, as a whole, is a 
united harmony. This great fact of our nature is practically forgotten 
by most of us in whom the sense of separateness is not killed out. 
Mr. Butler touches upon several of the canses of the want of harmony 
in daily life and suggests means of improvement. His system of deli
neating character is specially directed to removing one of the greatest 
causes of trouble—lives mis-spent in unsuitable occupation and pursuits. 
B ut while pointing out the faculties and limitations of individuals as 
determined by the signs and planets, Mr. Butler is careful to insist 
on the sovereignty of the human will and the power of any man who 
chooses to make strenuous efforts, to overcome natural disabilities and 
disadvantages.

On the solar fluid our author says, “ Tho solar fluid is an ethereal 
atmosphere or Fca of fluidic element pervasive of, and limited by, our 
solar system; the sun being a reciprocal centre for the interchange of 
forces, while this ethereal atmosphere or sea, forms a natural and neces
sary medium for the transmission of the ir motions and potencies from 
planet to planet, and also holds in solution the primal and basic ele
ments of all possible life and thought to be evolved within the confines 
of our solar system. These thought and life forces have a gravity or 
attraction towards the respective planets in a degree proportioned to 
the quality or function of the planet and the adaptability of the forces 
to find expression therein. Thus each planet is a progressive electro- 
vital or mental battery of a specific kind, receiving and em itting tho 
elements of life and thought formation, varied in kind and degree by 
their ever-changing positions from departm ent to department of tho 
zodiac, so tha t whatever may be the position of a planet, its own nature, 
together with the polarity or added qualities derived from its position, 
are impressed upon fche worlds of our system through the pervasive, 
delicate, and perfect conductivity of the solar ether or fluid. Thereforo 
w ith a knowledge of the quality and function of the respective planets, 
we are enabled to determine to what part of a child’s nature these quali
ties will be transmitted by ascertaining through what sign of tho zodiac 
a planet was passing a t the time of the child’s birth.”

We are afraid that Mr. B utler’s system of astrology will not recom
mend itself in this country, where every one has his own horoscope ela
borately drawn out, and where also the price of the book is too high for 
the majority of readers, but there is much to interest, any one of a m ysti
cal turn of thought in this work, and we trust it will be largely read in 
the West, and we believe it will do good in awakening many to a senso of 
the spiritual unseen.

T h e  E s o t e r i c . *

W e  havo received  tho  first num ber of th is  m agazine ed ited  by th o  
a u th o r  of “ S o la r B io logy ,” Ifc is devoted  “ to such  sub jec ts  of th o u g h t 
as w ill be best ad ap ted  to  prom ote the  h ig h es t m en ta l and in te rio r 
u n fo ldm en t of its  read ers  ; endeavouring  a t  all tim es to  im p a rt a  know 
ledge and call fo r th  a rea liza tion  of th e  ob jec t of c rea tio n , an d  m an 's  
m ission and possible a tta in m en ts  on e a r th .”

The thought that runs through this first number is tbe dawn of a new 
cyclet and an appeal to men to set their houses in order and to work 
hard to hasten tlie approach of the better day that is to come, by correct
ing all thafc is wrong within themselves, and by doing all that lies in 
their power to help their fellow-men to attain spiritual advancement. 
We wish th e “ Esoteric” all success.

C u r io u s  P h e n o m e n a .

A f e w  days ago I had occasion to visit Darjeeling* where I  called on 
nn old friend of mine, Babu Srinath Chatterjee, of the P. W. Department. 
After tho first complimentary greetings my friend told me that his son, 
a boy about 14 years old, had fractured his righ t arm by a fall. A 
doctor was sent for and the arm bandaged as usual.

I t  happened that a Lama from Thibet was then residing at tho Balm’s 
house. On hearing of the accident, the Lama volunteered to cure tho 
boy by occult means. My curious friend allowed him to do so.

The Lama then ordered some firo and put the blade of a large knifo 
into it till it was red-hot. He then took tho knifo out of tho fire, and 
began to lick it with his tongue with as much non-chalance as a child 
licks a piece of sugarcandy ! After doing this for some time ho began 
to blow from his month on the fractured arm. He repeated this for 
three days without any injury to his tongue.

I have nofc heard how the boy is doing. Even if he be cured, I  cannot 
attribute the cure wholly to the Lama’s treatment, as a doctor too 
attended on tho boy. W hat I  was astonished to see was the Lama coolly 
licking tho red-hot blade of the knife repeatedly, without any injury to 
his tongue. I  leavo it to the professors of occult science to explain how 
he did it. I  only narrate the fact as I  saw it. Besides myself, there 
wero present Babu Parbati Charan Roy, Deputy Magistrate, Babu 
C hutterdhur Ghoot, agent of the Burdwan Raj Estate, and Babu Srinath 
Chatterjee.

Yours truly,
P a s u p a t i  N .  C h a t t e r j e e .

N o t e .— I t  ip s a id  t h a t  A lb e r t u s  M a g n u s ,  a f t e r  t r i a l  b y  o r d e a l  o f  f ire  h a d  b o o n  
a b o l is h e d ,  p u b l i s h e d  th o  s e c r e t  o f  t h e  a r t  o f  h a n d l in g  a n d  w a lk i n g  o n  h o t  i r o n ,  w h ic h  
m e r e ly  c o n s i s te d  i n  r u b b in g  th e  h a n d s  a n d  f e e t  w i t h  c e r t a i n  c o m p o s i t io n s .  T h o  
“  B ook  o f  D a y s ”  (V o l. i i ,  p n g e  2 7 8 ) s a y s  :—

“  O n e  R ic h a r d s o n ,  a n  E n g l i s h m a n ,  a s to n i s h e d  t h e  g r e a t e r  p a r t  o f  E u r o p o  b y  I n s  
t r i c k s  w i th  firo  j a n d ,  t h o u g h  a  m e r e  ju g g l e r ,  a c q u i r e d  a  s o r t  o f  s e m i- s c ie n t i f ic  p o n i-  
t i o n ,  b y  a  n o t i c e  o f  h i s  f e a t s  in  th o  J o u r n a l  d e s  S c a v a n s  f o r  1 6 8 0 . E v e ly n  s a w  t h i a  
m a n ,  a n d  g iv e s  t h e  f o l l o w i n g  a c c o u n t  o f  h is  p e r f o r m a n c e s .  H a v in g  c a l le d  u p o n  
L a d y  S u th e r l a n d ,  h e  s a y s  : ‘ S h e  m a d e  m o  s t a y  f o r  d in n e r ,  a n d  s e n d  f o r  R ic h a r d s o n ,  
t h o  f a m o u s  f i r e - e a te r .  H e  d e v o u r e d  b r im s t o n e  o n  g lo w in g  c o a ls  b e fo ro  u s , c h e w in g  
a n d  s w a l lo w in g  th e m  ; h e  m e l te d  a  b o e r -g la s s ,  a n d  e a t  ifc q u i t e  u p  ; th e n  t a k i n g  a  
l iv o  c o a l o n  h is  t o n g u e ,  h e  p u t  o n  i t  a  r a w  o y s t e r ,  t h e  c o a l  w a s  b lo w n  w i th  b e l lo w ? ,

* Boston Esoteric Publishing Company, Price 1 dollar 50 cents, per year.



t i l l  i t  f la m e d  a n d  f lp n rk le d  in  h is  m o n t h ,  a n d  s o  r r m a i n e d  t i l l  th o  o y s t e r  g a p e d  a n d  
w a s  q u i t e  b o i le d .  T h e n  h e  m e l t e d  p i t c h  a n d  w a x  t o g e t h e r  w i th  s u lp h u r ,  w h ic h  h o  
d r a n k  d o w n  a s  i t  f la m e d , I  s a w  i t  f la m in g  in  h is  m o u t h  a  g o o d  w h i le  ; h o  a ls o  to o k  
u p  a  t h i c k  p ie c e  o f  i r o n ,  s u c h  a s  l a u n d r e s s e s  u se  to  p u t  in  t h e i r  s m o o fc liin g -b o x e s , 
“w h e n  i t  w a s  f ie ry  ho t,, h e  h o ld  i t  b e tw e e n  h is  t e e th ,  t h e n  in  h is  h a n d ,  a n d  th re w ' i t  
a b o u t  l ik e  a  s to n G ; b u t  t h i s ,  I  o b s e r v e d ,  h e  c a r e d  n o t  t o  h o ld  v e r y  lo n g . ’

“  A  S ig n o r a  J o s e p h in e  G i r a d e l l i a  a t t r a c t e d  m o s t  f a s h io n a b le  m e t r o p o l i t a n  a u d i 
e n c e s  i n  th e  c^arly p a r t  o f  t h e  p r e s e n t  c e n t u r y ,  b y  h e r  f e a t s  w i th  f i r e ,  S h o  s to o d  
w i th  h e r  n a k e d  f e e t  o n  a  p l a t e  o f  r e d - h o t  i r o n ,  a n d  s u b s e q u e n t l y  d r e w  th o  s a m e  
p l a t e  o v e r  h e r  h a i r  a n d  to n s ru e ,’*

N o  d o u b t  m a n y  m o r e  i n s t a n c e s  c o u ld  b e  a d d u c e d .  T h e  a b o v e  a ro  q u o te d  to  s h o w  
t h a t  t r i c k e r y  is  p o s s ib lo  in  s i m i l a r  c a s e s .— K d t

B o o k s .

R. writes asking for lists of books on fche identity of tlie individual and 
universal soul. In Sanskrit he should begin with the ten Upanishads, tho 
Brahma Sutras and the Bhagavad Gita, together with nil Sankai acharya’s 
works. In modern science he will find the lectures of Tyndall, Huxley 
and Helmholtz useful, also Clifford’s essays and the “ Unseen Universe” , 
but we would remind R. thnt the modern scientist does not as a rule, 
occupy himself with the proof or disproof of the operations of ihe soul.

. - C l a s s i f i c a t i o n  o f  P r i n c i p l e s ,

I t  seems a pity that the time and energies of our brothers should be 
employed in a fruitless weighing of opposition technologies.

The Septenary Division has performed many valuable services, and 
has been the means of imparting much useful instruction to many of ns. 
I t  has no doubt, from its complex and elaborate character, been tho 
subject of certain misconceptions.

Very well.
The Quaternary Division has been of greafc value to many, and has 

enabled many valuable conceptions to be formed. I t  has, however, owing 
to its unfamiliarity to certain minds, been the cause of some confusion : 
again, very well. Let us do all we can to absorb all that is good in 
both classiiications. Thereseems little doubt that the evolution of the truo 
theosophy is a slow and gradual process, and that, before its perfection 
is reached, many stepping stones m ust be used and set aside.

Let ns then turn our efforts fco fche evolution of the true theosophy a rd  
cease to apply them to anything which will not aid this evolution.

C h a r l e s  J o h n s t o n ,  F . T. S*
D u b l i n ,  June 1887.

T h e  B e a n  o f  P y t h a g o r a s .

S i n c e  writing on tho vexed question if beans are lawful food, I  find 
on consulting Baron Muller’s work on Australian Vegetation thnt he calls 
“ the bean of Pythagoras” Nelnmbo nucifera, and Lind ley in his wrork 
“ The Vegetable Kingdom” says, the “ Egyptian bean of Pythagoras was 
derived from Nelumbium speciosum —Now ifc is not difficult to conceive 
th a t Pythagoras may have forbidden his chelas to eafc of fche fruifc of the 
Sacred Lofcus. Lindley recognises fche flower as tha t u Mythic Lotus”, 
which so often occurs on “ The monuments of Egypt and India” Ifc cer
tainly would appear tha t the sage was more likely to forbid his disciples 
to  destroy a sacred flower for the sake of its seeds, than fco forbid 
them  fco e a t  b e a n s—a common and apparently harmless food.

wH. R . M or g a n , F . T. S.,
M ajor General.
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