
From the above passages and from others in the Bundais, tho 
inference to be drawn is that up to the timo of tho millenium’s coming 
to Libra, the creation had developed to a certain stage when there 
existed in this world two principles (either as one or separate) called 
Gayomard and the Bull, as well as the elements. On the milleriiums 
coming to Libra, they all come under tbe influence of planets : the ele
ments undergo change and the Bull and Gayomard disappear. The 
chaos reigns, but the other influences (i . e.) of the constellations acting, 
order is restored: the cattle proceed from the departed bull and the 
mankind from Gayomard, the creation in its present form is sustained. 
The Aharman could not harm Gayomard for thirty years after the 
arrival of the millenium at Libra, because Saturn, though then at Libra, 
■was counteracted by the good influence of Jupiter (Ahura Mazda) who 
was in Cancer. I t  was only when Saturn came again to Libra and 
Jup iter in Capricorn (period of about 30 common years)* tha t he (j. e.9 
Aharm an or rather Saturn) succeeded.

The first appearance of the word <c Bull” is in the most antique 
writings of the Avesta, which are w rittten in the Gatha dialect. 
Therein the Bull complains to God that he suffers much misery on 
account of oppression prevailing, and th a t therefore a good ruler 
should be given him. The reply given is that the time was such that 
misery was to be everywhere expected and that the epoch was not ripe 
for the appearance of Zoroaster; though he would appear at the proper 
time.

The words “ the only begotten B ull” and “ the three-year old Bull,” 
are also to be found in the Avesta.

Yours faithfully,
D.

*  A f t e r  t h e  m i l l e n i u m ’ s  c o m i n g  t o  L i b r a ,  t h e  t h o u s a n d  y e a r s  b e t w e e n  o n e  s i g n  

a n d  a n o t h e r  a r e ,  f o r  h i s t o r i c a l  p u r p o s e s ,  c o n s i d e r e d  t o  b e  c o m m o n  y e a r s .  T h i s  i a  

c o r r o b o r a t e d  b y  t h e  D a b e s t a n  a n d  t h e  D e s a t i r .  T h e  c y c l e s  p r e c e d e d  b y  t h e  p r e s e n t  

o n e  a r e  s t a t e d  i n  t h o s e  b o o k s  a s  h a v i n g  b e e n  r u l e d  b y  M a h  A b a d  a n d  h i s  f o l l o w e r s .  

I n  t h e  p r e s e n t  c y c l e s ,  t h e  w o r l d  c o m m e n c e s  a n e w  w i t h  G a y o m a r d  a s  t h e  f i r s t  m a n  

a n d  r u l e r .  T h i s  i s  t h e  r e a s o n  w h y  t h e  Z e n d  A v e s t a  m a k e s  n o  m e n t i o n  o f  t h e  M a h -  

A b a d i a n s .  T h e  e r a  o f  G a y o m a r d ,  a c c o r d i n g  t o  t h e  D e s a t i r ,  c o m m e n c e s  w i t h  t h e  

f i r s t  p l a n e t ,  i. e., S a t u r n ,  h i s  o t h e r  f o l l o w e r s  h a v i n g  a s  s i g n e d  t o  t h e m ,  e a c h ,  o n e  o f  

t h e  r e s t  o f  t h e  p l a n e t s ,  o r  r a t h e r  s i g n i f y i n g  t h e r e b y  t h e  p r e d o m i n a t i n g  p e r i o d  o f  

B u c h  p l a n e t s  a s  r e l a t e d  t o  t h e  r e s p e c t i v e  r e l i g i o u s  t e a c h e r s .  T h e  l a s t  p l a n e t  e n d i n g  

w i t h  K a i  K h o s r u ,  t h e  e r a  o f  Z o r o a s t e r  a p p e a r s .  I t  w o u l d ,  I  t h i n k ,  h a v e  b e e n  

c o r r e c t  i f  t h e  D e s a t i r  h a d  a s s i g n e d  t o  e a c h  t e a c h e r  a  s i g n  o f  t h e  Z o d i a c ,  t h o u g h  i n  

e i t h e r  c a s e ,  t h e  m i l l e n i u m  a s s i g n e d  t o  Z o r o a s t e r  i s  t h a t  o f  C a p r i c o r n ,  l e a v i n g  t w o  

o t h e r  s i g n s  f o r  t h e  t w o  f o l l o w e r s  o f  Z o r o a s t e r  t o  c o m p l e t e  t h e  c y c l e .  I  m a y  a d d  

t h a t  1 2 , 0 0 0  d i v i n e  y e a r s  a r e  e q u a l  t o  4 , 3 2 0 , 0 0 0  c o m m o n  y e a r s  w h i c h  a t e  t h e  s u m  

t o t a l  o f  t h e  f o u r  Y u g a s  a n d  a r e  e q u a l  t o  a  M a h a  Y u g a .
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TO I

T H E R E  I S  N O  R E L IG IO N  H IG H E R  T H A N  T R U T H .

[ F t m i Z j /  motto of the Maharajahs of ficnarcs.~\

S T U D IE S  I N  B U D D H IS M .
I I I .

m E E  two w riters whoso book and artic le  wero discussed in tho
1 last paper could hard ly  have fallen into the en tanglem ent of 

misconceptions w hich th e ir  a rgum ents exhibit, if the  way had nofc 
been p repared  for them  by earlier critics of B uddhist doctrine. 
W e have seen how strangely  D r. llliys Davids m is-states th a t doc
trin e  as it bears on th e  existence of th e  soul, in the  course of his 
H ib b ert L ectures. The F rench  wri te r on “ The Religions of In d ia ”— 
A. B a rth — whose work has been published in an English tra n s
l a t io n /h a s  b e e n  keen-sigh ted  enough to perceive th a t the learned  
Pali scholar has failed to appreciate  th e  spirit of the valuable tra n s 
lations we owe to his erudition. M r. B arth  sums up D r. Rhys 
D avids’ account of the B uddhist doctrine as follows The B ud
dhist, s tric tly  speaking , does not revive, bu t another, if I  may say so, 
revives in his stead , and  ifc is to avert from this other, who is to bo 
only the  heir of his K arm an, fche pains of existence, th a t he aspires 
to N irvana. Such, afc any rafcc, is tlie  doctrine of the Pali books
............according to the  opinion of scholars of the  h ighest au thority
who have had  the  opportun ity  of study ing  it in the  country itself.” 
B ut Mr. B arth  goes on :— “ H as th is  doctrine been as explicitly 
form ulated in  th e  doctrine of the  M aster ? W e take  leave to doubt 
this. On the  ono hand  the  Sanscrit) books of tho N orth  appear to 
concede som ething perm anent, an ego passing from one existence fco 
another. On the  o ther band, wo could hardly explain, it serins, bow 
Buddhism , not con ten ted  w ith having  annihilation accepted as tbo  
sovereign good, should have from th e  first rendered its tapje moro 
difficult, still by in th e  end represen ting  fclio pursuit of tliis good 
as a puro act of ch arity .”

#  B y  t h e  R e v .  J .  W o o d ,  p u b l i s e d b y  T r i i b n e r  a n d  C o .  1 8 8 2 ,



U nfortunately  M r. B arth , though  repelled as it were from  tb e  
reductio ad absurdum  of the  fam iliar m istake which Spence H ard y r 
Gogerly, B ijandet, and Rhys D avids, all fall into, prefers a half-w ay 
positiou for him self instead of driving* to a logical conclusion th e  
certa in ty  he feels th a t no g re a t religion could have been founded 
ou the  in to lerab le  basis of such an error. He sa js  a fte r the  pas
sage ju s t quoted  :— “ B ut in no w ay can this vaguely apprehended  
and  feebly postu lated  ego be com pared for instance with th e  
simple and  im perishable soul of th e  Sankhya philosophy.”  On 
w hat g round  does he presum e to say th a t it is vaguely app re
hended  and  feebly postulated ? O ur translators have so fa r only 
dived in to  th e  mass of B uddhist sacred  literature, b ring ing  to th e  
surface for th e  benefit of W estern readers such fragm ents thereof as 
m ay have cau g h t th e ir  fancy, and w ritings yet to be discovered m ay 
p u t th is doctrine about the persistence  of the Ego in plain term s 
in stead  of tak in g  it for g ran ted  as is done in the tex t already  avail
able. B u t why will critics of B uddhism  meanwhile overlook tho 
im p o rtan t consideration which they  recognise from tim e to tim e bu t 
th en  lo rg e t again ,— th a t B uddhism  did not profess to re-construcfc 
relig ious ideas from the beginn ing  b u t to purify and expand  them .
M T he simple and im perishable soul” of the Sankhya philosophy is 
m erely an item  of Brahm inical fa ith  resting  on the  broad found
ation  of the  Vedas, and all th a t  is essential to H indu  th in k in g  
concern ing  God and man m ust be w elded w ith the  B uddhist in te r
p re ta tio n  of N atu re  in order th a t  we may recover the  point of view 
from  which B uddha tau g h t his disciples to reg ard  these ideas. As 
M r. B a rth  justly  rem arks Buddhism  was “ a H indu  phenom enon, 
a  n a tu ra l p roduct so to speak of th e  age and social circle th a t  
w itnessed its b irth ,” and in t h a t ec social circle” it  does not s trik e  
M r. B arth  th a t there  is any doub t abou t the survival of the  soul, 
for he tells us in a m atter of fac t w ay th a t  the pious H indu “ hopes 
to  go to  Swarga , which is the H eaven  of In d ra  and of the  gods in  
g en e ra l.” Going to such or such a place after you are dead seems 
a p la in  and  intelligible process to th e  W estern mind tra in ed  in  
th e  hab its of thought which have assigned not only locality bufc 
physical a ttr ib u tes  to the a fte r s ta te s  of hum anity, b u t in t ru th  
if B uddhism  refers to some of the  complications connected w ith  
th e  destin ies of the soul in a w ay w hich implies th a t all the  possi
b ilities of his progress are not sum m ed up in the notion of “ going 
to”  th is  region or tha t, it  is nofc necessarily  denying any sp iritual 
su rv ival bufc m erely d iscountenancing a grossly m aterial view of 
sp iritu a l life.

W e have seen thafc in d iscussing the  m atte r w ith the  “ house- * 
ho lder” — th e  man who is con ten t to live the o rd inary  life on e a rth  
au d  look fo rw ard  to a norm al h ereafter^—B uddha trea ts  the  theory  
th a t  a good m an will be born  a f te r  death  into some happy s ta te  
“  in heaven ,”  as quite a m atter of course. W ith  this recognition to  
a rg u e  from , we need only com bine th e  theory in question w ith th e  
constafttly  re ite ra ted  B uddhist doctrine  of re-incarnation to a rrive  
a t  an u n derstand ing  quite independen t of any disputable tex ts— as 
to  what m ust have been the  orig inal B uddhist teachings concerning 
th e  p rog ress of the  soul. Ifc is a m istake even w hen we have

an  apparen tly  com plete body of scriptures to deal w ith, to  
deduce the teach ings of any given religion too slavishly from  
tex ts. I t  is doubly a m istake to do this in a case where we have 
to  be con ten t w ith  a fragm en tary  and im perfect body of 
scrip tu res. The inevitable logical deductions from the lead ing  
ten e ts  of a religion may safely be relied upon as having form ed 
p a r t  of its system  of belief in the  days of its original p u rity . 
Thus the  tru th  m anifestly  is th a t the  B uddhist view of the  
soul’s destiny included the  notion of im m ortality w ithout ac
cep ting  tho a ttr ib u te , a t any stage of its progress, of imm utability 
fo r the  soul. The good m an’s Ego is firs t  reborn in a happy state in 
heaven ; bu t u ltim ately  a fte r its claims on spiritual happiness are 
satisfied,— descends again  into earth ly  life. W e need not indeed 
tre a t  th a t view as B uddh ist in any exclusive sense. I t  is the com
mon property  of m ost— probably I  m igh t say of all— H indu forms 
of belief. The nam es given to various states of being may vary 
g rea tly  am ong th e  various sects : d ifferent systems of symbology 
m a y b e  employed to embody the  same underly ing principles—or 
to  embody them  w ith  subtle m etaphysical differences to w hich 
E uropean  th inkers do not, as a rule, a tta ch  m uch im portance, bufc 
th e  idea th a t hum an soul evolution is accomplished by successive 
incarnations in  bodily life, relieved by periodic baths of sp iritua l 
re s t and  peace, is m uch more widely diffused than Buddhism , as I  
have said, bu t is a t all events essentially Buddhistic also. I f  any 
th in g  in any B uddh ist w riting  suggests to the W estern  reader the  
im pression th a t th e  iden tity  of the persisten t Ego is “ feebly postu
la ted ,” th a t is m erely due to the  com plexity of the idea (as com
p ared  to the  elem entary  E uropean conception of "g o in g  to” heaven 
o r hell when you die) and not to its w eakness or poverty. The 
whole m ystery, for exam ple, of individual iden tity  th rough  succes
sive incarnations, unaccom panied by specific memory of m undane 
adven tu res or events, is w rapped up in the  duplex ch arac ter 
of the sours survival— according to B uddhist faith , as adopted  
from  the  H indu  relig ion a t large. Specific memory of the  
tran sito ry  in terests  associated w ith  each physical life is necessari
ly exhausted  in  th e  in te rven ing  period of sp iritual experience. 
I f  any one w’ill look a t the  m a tte r from th e  point of view of scien
tific modes of th ough t, he will see th a t this could not be otherw ise, 
if  we once recognise effects as produced by causes. Tho sp iritual 
existence is necessarily  subjective as to the  forco which p e rp e tu 
ates it. The soul’s in tensity  of feeling concerning thd adventures 
or incidents, or em otions of its last physical life, is plainly the 
energy which on th e  h ig h er planes of na tu re  is transla ted  (relatively) 
in to  spiritual life. As long as th a t energy  continues in operation, 
the  spiritual life continues as a consequence of it.

W hen a soul is ripe for re incarnation  by tho hypothesis ifc has 
ceased fco care for fche circum stances which vibrated  through its lasfc 
personality , in o th er words its last physical existence— the m ask 
i t  lasfc wore on ea rth  has d is in teg ra ted  altogether, and th e  pure 
Ego, u n ta in ted  by specific recollections, b u t including w ithin itself 
th e  same centre of consciousness th a t functioned in it from the 
beg in n in g ,— retu rn s  to ea rth  life under the a ttrac tio n  of those



affinities it has not ye t conquered, or yet desired to conquer. This 
system  of belief is coherent and intelligible, and gives a clue to  all 
th a t has been found em barrassing  in B uddhist rem arks about tlio 
“ new ” -ness of th e  “  person” who is reborn  in  th e  progress of re 
incarnation . Also it  disposes of the  absurd  notion th a t  an im m ense 
relig ion th a t  has been devoutly accepted as a ru le of life by alm ost 
countless m illions, has been carried on w ithout any hypothesis of a 
heaven for good souls to “ go to .” They go to heaven— by tho 
B u ddh ist th eo ry — for as long as they  have earned  th e  r ig h t to be 
th e re  ; or since heaven in the sense of personal bliss tho u g h  it  m ay 
be pro longed , is necessarily by. O riental logic a s ta te  w hich comes 
sooner or la te r  to  an end, there is ano th er a lte rn a tiv e  to be con
sidered . On th e  one side lies reasonable indulgence so fa r  as th a t  
m ay be com patib le with virtue, in  th e  joys of life p lus  sp iritua l 
en joym en t in heaven, and a re tu rn  eventually  to  th e  chequered 
condition  of incarnation ; on the o ther, a s te rn  self-denial in  reg a rd  
to  physical existence,—an u tte r  w ithdraw al from all th o u g h t of 
find ing  enjoym ent in any of its tran sito ry  conditions, a passionate 
concen tra tion  during life on the  idea  of holiness in its  m ost abso
lu te  p u rity ,— aud then a heaven of a  h ig h er k ind, the  very  cha
ra c te r  of which it is hard  for th e  em bodied understand ing  to  g rasp , 
w hich does not come to an e n d ; or ra th e r, for O riental th o u g h t 
never perm its the idea of im m utability , w hich does no t come to an 
end  w ith in  any period covered by  th e  whole series of incarnations 
an d  passages through heaven contem plated  by the  a lternative  p ro 
gram m e.

M odern European com m entators on B uddhism  would have been 
g u a rd e d  from many m isconceptions if they  had  realised th e  theory  
of fu tu re  life w ith its varied possibilities, as thus arising  from  the  
co n tac t of the B uddhist ascetic’s enthusiasm  for n irv an a  w ith  the  
p rev a len t systems of H indu th o u g h t about the  normal fu tu re  life. 
W h en  th e  theory ju s t roughly  sk e tch ed ,—w hich shows us th a t 
norm al fu tu re  as consisting p a rtly  of sp iritua l periods, and  p a rtly  of 
re tu rn s  to  earth ly  incarnations, w as described w ith some am plitude 
of de ta il in  my own book on Esoteric B uddhism , some H indu  critics 
o b jec ted  to ideas, thus the common p ro p erty  of all H indu  religions 
b e in g  specially labelled with th e  title  of Buddhism . A nd  y e t for 
W ant of a  little  contact in th is w ay w ith th e  living faith  of H indus 
in  th e  p resen t day* which would have cast so instructive  a lig h t 
upon  th e ir  ancient w ritings,learned  studen ts have found some of th e  
sim plest problem s of B uddhist te x ts  hopelessly insoluble, and  have 
specu la ted  one in the track  of an o th e r th ro u g h  a weary cycle of lite 
ra tu re  as to  th e  meaning of ap p a ren t contrad ictions in B uddh ist tex ts  
w hich w ould never have given an y  troub le  to an in q u ire r im bued 
With th e  sp ir it of O riental th o u g h t.

L e t us consider for exam ple a  passage from  one of P rofessor 
M ax M uller’s early  w ritings on B uddh ism — to be com pared d irectly  
w ith  his la te r  comments. In  h is artic le  on “ B u d d h a  an d  the  
B u d d h ist P ilg rim s,” published in  1857, he w rites :— “ T his doctrine 
of salvation  has been called p u re  A theism  and  N ihilism , and  it  no 
do u b t was liable to both charges in  its  m etaphysical charac ter, 
an d  in  th a t  form  in which we chiefly know  it. I t  was atheistic

no t because it  denied  th e  existence of such gods as In d ra  and  
B rahm a. B ud d h a  did no t even condescend to deny tho ir ex ist
ence. B u t i t  was a theistic  like th e  Sankhya philosophy w hich 
adm itted  b u t one subjective self, and  considered creation as an 
illusion of th a t  self, im ag ing  itse lf for a while in the  m irro r 
of na tu re . A s th e re  was no rea lity  in creation there could be 110 
real Creator. A ll th a t  seem ed to ex ist was the result of ignorance. 
To rem ove th a t ignorance wras to  rem ove the  cause of all th a t  
seemed to exist. H ow  a religion w hich ta u g h t the  annihilation of 
all existence, of all th o u g h t, of all individuality , and personality, 
as the h ighest objects of all endeavours, could have laid hold of 
the  m inds of m illions of hum an beings, and how, a t th e  samo time, 
by  enforcing th e  du ties of m orality , justice, k indness and self 
sacrifice i t  could have exercised a decided beneficial influence not 
only on th e  natives of In d ia , b u t 011 the  lowest barbarians of 
C entral A sia, is one of the  riddles which no philosophy has ever 
been ablo to  solve. The m orality  which it teaches is no t a 
m orality of expediency and rew ards. V irtue is not enjoined, because 
it  necessarily leads to happiness. No ! v irtue is to be practised , b u t 
happiness is to be shunned, and th e  only rew ard  for v irtue is thafc 
it  subdues th e  passions and thus prepares the  hum an m ind for 
th a t know ledge w hich is to end in complete annihilation.”

W h eth e r we rely  on the perfect coherence of B uddhism  w ith the  
In d ian  doctrines i t  took over en bloc} or on the  tran sla ted  texts, such 
as th a t a lready  quoted  B uddha’s address to th e  householders, ifc 
is tran sp aren tly  p lain  th a t th e  learned  Professor is m istaken all 
th ro u g h  th is passage. There is no riddle in the  m atter. B uddhist 
teach ing  is quite as read y  to recognise a system  of fu tu re  rew ards 
and  punishm ents as inev itab ly  following on conduct in this life, as 
C hristianity  or M ahom edanism  itself. All th a t is trea ted  by B uddha 
as a m atte r of course, and  if he had  had  no th ing  more to say th an  
th a t he would never have been m oved w ith the  necessity of doing 
all he did to teach  th e  world. H is system  of th o u g h t was su p er
added  to th e  elem entary  idea of all religions th a t in a fu tu re  
(relatively) sp iritua l sta te  the  soul will obtain the fru it of its K arm a, 
— the rew ard  or punishm ent due to  its  m erit or dem erit. I t  was 
superadded  to th e  o ther idea by  no m eans elem entary, b u t perfectly  
fam iliar to  all th e  people he had  to deal w ith, viz., th a t besides 
reap ing  th e  fru its  of its K arm a in th e  subjective sta te  of heavenly 
rest, th e  soul would com plete th e  harvest in its  nex t phase of 
physical life, and  the  g rea t point he had to em phasise was this : 
th a t fo r hum an ity  th e re  was a p a th  which would enable it to 
achieve a h ig h e r evolution th an  th a t  which m erely led th rough 
alternative  s ta tes of heavenly bliss and physical existence (w ith 
all its d raw backs). T here was a  m eans of escape from tho law  
which drew  souls back  into in c a rn a tio n ; a way of g e tting  rid , 
once for all, of th e  sorrows incidental to fleshly  existence. T h a t 
way led th rough  the extinction  of Karm a  which clothed the soul w ith  
th e  affinities draw ing it back into re-incarnation , up to the  suprem e 
condition of holiness called N irvana, in  which the selfishness, tho  
egotism , the delusive sense of separateness which k ep t down hum a
n ity  to the  conventional level would bo “  blown out.” N ot th a t th e



h ig h e r spiritual consciousness would disappear, the  appe tite  for 
separate  physical existence would d isappear in the sublim e glories 
of th a t spiritual consciousness fully aw akened a t last.

I t  is a strange  destiny for such a doctrine to have been drow ned 
in the  ludicrously m isdirected criticism  of the  W estern  scholars, 
who have tak en  an in terest in B uddhism  since the era of wliat may 
be called its re-discovery in m odern tim es by Mr. Brian Hodgson. 
B u t th e  m istake once fairly set on foot has been tossed from  w riter 
to  w riter. M r. Spence H ardy ven tu res to sum the m a tte r up as 
fo llo w s: u  i  rom  the absence of a superior motive to obedi
ence, B uddhism  becomes a system  of selfishness. The principle set 
fo rth  in th e  vicarious endurances of the  Bodhisat is fo rgo tten . 
I t  is th e  v a s t scheme of profits and  losses reduced to reg u la r 
o rder. T he acquirem ent of m erit by the B uddhist is as m ercenary 
an  ac t as th e  toils of the m erchan t to  secure the  possession 
of w ea lth ...T h e  disciple of B uddha is no t tau g h t to abhor crim e 
because of its exceeding sinfulness, b u t because its com m union 
will be to him a persona! in jury . T here  is no moral pollution in 
sin  ; it is m erely a  calamity to be deprecatcd  or a m isfortune to be 
sh u n n ed ......I  he B uddhist can discover no perm anent rest, no e te r
n ity  of peace in any world, and he therefore  concludes th a t th e re  
can  be no deliverance from change and sorrow bu t by the  cessation 
i’rom existence ” 

t I t  is sim ply confusion of th o u g h t in the  critic ’s m ind w hich leads 
h im  to suppose tho Buddhist doctrine fa lling  short of th a t  which 
i t  really  goes beyond. Not m erely by Buddhism  bu t by all the  
severely  m etaphysical codes of O riental belief im m utability  of con
sciousness in e tern ity  is put aside as un th inkable . B ut phrases 
m erely  rep u d ia tin g  th a t intellectual e rro r a re— by persons who do 
n o t stop to discover the nature of the e rro r— taken  as rep u d ia tin g  
th e  surv ival of th e  soul after death . The B uddhist is really tak in g  
fo r g ra n te d , as a m atter of course, th e  survival th rough millions of 
ag es  ! I f  he had only realised this, if he had only stopped to th in k  
th e  m a tte r  out, surely Professor M ax M uller could never have 
launched  him self on th a t un fo rtu n a te  in terp re ta tion  of the B u d 
d h is t creed  w hich led him on from  one grievous m isconception to 
an o th e r.

In  th e  artic le  ju s t quoted he goes on :— “ A nd w hat was the * 
o b je c t of all th is  asceticism ? Sim ply to gu ide each ind iv idual 
tow ard s th a t  p a th  which would finally b rin g  him  to N irvana, to 
u t te r  ex tinction  or annihilation.”

A n d  in  reference to the stages of m edita tion  preceding B u d d h a’s 
d e a th , lie says :—

“  W e m u s tso a r  still h igher, and though we may feel g iddy  and  dis
gusted , we m ust set out the trag ed y  un til the  curtain falls. A fte r 
th e  four stages of m editation are passed, th e  B uddha (and every  
b eing  is to becom e a Buddha) en ters  in to  the infinity of sp a c e ; 
th en  into th e  infinity of in te lligence ; and  thence he passes into 
th e  region of no th ing . B ut even th e re  there  is no rest. T here  
is still som ething le ft—the idea of th e  no th ing  in which he rejoices.
I  h a t also m ust be destroyed, and  it is destroyed iu the  fou rth  and 
la s t  region, w here there  is no t even th e  idea of a  no th ing  left,

and w here there  is com plete rest undisturbed by no th ing  or w hat ia 
not n o th in g ........Such religion we should say was m ade for a m ad
house.”

I t  was m ade instead  for a nation of m etaphysicians. No a tte m p t 
to rep resen t in language the  passage of an individual conscious
ness th rough such exalted  spiritual sta tes as may lead a t hist to 
freedom  of all desire for separate  existence,— a maya or delusion of 
the  physical plane,— could be productive of a view of things Jikely 
to be found com fortable by intense th inkers in a keenly m ateria l
istic age. B ut to a ttr ib u te  an a theistic  and nihilistic character, 
whence m aterialism  in the  extrem e degree to a system  of though t 
so highly  sp iritual as to fly over th e  heads of its accusers, is to 
illustra te  in a curious fashion th e  epigram m atic theory th a t 
extrem es meet.

In  a le tte r to the  Times, dated  A pril 24th, 1857, Professor Max 
M iiller com bats a criticism  on his view of N irvana p u t forward by 
M r. F rancis B arham , and  refers to his own effort in the articles on 
th e  B uddhist pilgrim s to show th a t N irvana m eant “ u tte r anni
h ilation .” H e says, “  every S ansk rit scholar knows th a t N irvana
m eans blowing out and  not ab so rp tio n ....... I t  is doubtful w hether
the  term  N irvana was coined by B u d d h a -----I t  is explained in the
A m ara K osha as hav ing  the m eaning of ' blowing out applied to a 
fire and to a sage’ . ..th e  only g round on w hich we may stand if 
we wish to defend th e  founder of Buddhism  against the charges of 
N ihilism  and A theism  is th is—th a t as some of the  B uddhists 
adm it one of the  B askets was ra th e r th e  work of his pupils and no t 
of B uddha himself. This distinction betw een the authentic words 
bf B uddha and the  canonical books in  general is m entioned m ore
th an  once............B uddha himself, though  perhaps not a nihilist, was
certa in ly  an atheist. H e does not deny distinctly e ither the ex ist
ence of gods or th a t of God ; b u t he ignores th e  form er, and he is 
ignoran t of the  la tte r. Therefore, if N irvana in his m ind was not y e t 
com plete annihilation, still less could it  have been absorption into a 
divine essence. I t  was no th ing  bu t selfishness in tlie m etaphysical 
sense of the  w ord—a relapse into th a t being which is nothing b u t 
itse lf .. .A t the presen t mom ent the g rea t m ajority  of B uddhists would 
be probably quite incapable of understand ing  the  abstrac t nonsense 
of th e ir  ancient m asters. The view taken  of N irvana  in China, 
M ongolia and  T a rta ry  m ay probably be as gross as th a t which 
m ost of the  M ahom edans form of th e ir  paradise. B ut in the his
to ry  of religion, th e  h istorian  m ust go back to the  earliest and 
most original docum ents th a t are to be obtained. Thus only may 
he hope to u n d erstand  the  la te r developm ents which, whether for 
good or evil, every form  of faith  has had  to undergo .”

In  view of all th a t  has gone before there  is no need to ta k e  
every such passage as th is to pieces and repeat the explanations 
which cover all th e  ground. B ut it is in teresting  to group a few 
such passages to ge ther in order to show how the same two or th ree  
m istakes are responsible for the tone of savage depreciation in 
which so m any of its critics in Europe have dealt w ith th e  
B uddhist faith , th e  beautifu l sp irituality  of which they have thus 
a lto g e th er missed.



In  the artic le  on Buddhism  in his "  Chips from & Germ an W ork - 
shop” — this p ap er bearing  date 1862, M ax M uller adheres to th e  
view a lready  expressed of N irvana. H e say s :— “ Difficult as 
it  seems to  us to  conceive it, B uddha adm its no real cause 
of this unreal world. H e denies the  existence not only of a  
creato r, b u t of any absolute being . A ccording to the  m eta
physical ten e ts , if not of Buddha himself, a t least of his sect, th e re  
is no rea lity  anyw here neither in the  past nor in the fu tu re . T rue  
w isdom  consists in perceiving th e  no thingness of all th ings and  
in desire to become nothing, to be blown out, to en ter into N irvana. 
E m ancipation  is obtained by to ta l extinction  not by absorption  « 
in  B rahm an, or by the recovery of the  soul’s true  estate. I f  to be 
ia m isery, no t to be m ust be felicity, and th is felicity is th e  h ig h est 
rew ard w hich B uddha prom ised to  his disciples.”

I t  is quite possible th a t the rew ard  he prom ised them  would be 
no rew ard  a t all, for a g rea t m any h ighly  g ifted  and in te l
lec tual men im m ersed in  m odern civilisation. G reat advance
m ent along some lines of progress is occasionally purchased  by a  
re ta rd a tio n  of progress along o ther lines. B ut w hether the  alm ost 
appalling  holiness and  forgetfu lness of self involved in the idea  
of N irvana is a ttrac tiv e  to us or not, we need not commit th e  m is
tak e  of supposing— as in th e  o ther case—th a t  it  falls short of th a t  
w hich it over-shoots. W h atev er was th e  na tu re  of the  felicity  
th a t B uddha offered to those of his disciples inclined to tread , “ th e  
P a th ” w ith him , i t  was som ething they  were assum ed to p refer on 
th e  face of th in g s to  im m easurable periods of selfish heavenly  
bliss in terspersed  w ith the  in tense existence of physical life. I f  
B uddha bad said :—T here is no th ing  to be go t anyhow a fte r  
d ea th  bu t a condition in w hich consciousness of self as a separa te  
en tity  d isappears, then  his m odern critics m igh t have had  reason 
in  arguing ,— from  th e  point of view of th e ir  own aspirations,— 
th a t  this was a gloomy and com fortless creed. B ut as his address 
to  the householders, and the  fac t th a t his system  was built upon 
e x i s t i n g  beliefs am ong o ther plain evidences will show, he really saw 
in  effect :— there is som ething b e tte r  to strive  for than  the heaven 
th a t  awaits all good men. T here  is u tte r  holiness which is the  
absorption of consciousness in the  Suprem e consciousness, the  su r
ren d e r of the sense of separateness. L et those who like the  keen  
sense of separate existence be good, and they  will be happy. L et those 
w ho can understand  spiritual exaltation  follow me. T he world a t  
la rg e  around him in B uddha’s day ,— as is clear from  the  fac t th a t 
they  believed in him  and took him  as th e ir  Lord, w hether th ey  
tr ie d  to im ita te  his life or m erely adm ired it and  consoled th em 
selves w ith  th e  lower hope of ea rn in g  rew ard ,— understood him  
fully .

A tten tio n  m ay here  be given for a m om ent to a suggestive pas
sage concern ing  th e  na tu re  of the union w ith B rahm a, to w hich 
B uddhism  asp ires, is to be found in a conversation betw een B uddha 
an d  V ase tth a  (vide Dr. R hys D avids’ H ib b ert Lectures) as to  
w hich is th e  r ig h t p a th  of hoiiness. By circuitous questioning th e  
teach er b rings ou t th e  idea th a t  it  is nonsense to  im agine m en 
s till ard en t in  th e ir  a ttach m en t to w orldly possessions and liable to

n n g c r and  passions, can a fte r death  find a concord arid likeness 
betw een them selves an d  B rahm a,— B rahm a being free from an g er 
nnd  m alice—sinless, and  having self m astery. The cultivation of 
sim ilar qualities in him self is the tru e  path  of holiness for every 
m an w hen he tread s i t :— “ U prightness is his delight) and he sees 
d an g e r in the  least of those th ings he should avoid) he adopts and  
tra in s  him self in the  p recep ts, he encompasses him self with holiness, 
in  word and  deed, he sustains his life by  means th a t  are quite pure, 
good is his conduct, g u a rd ed  the door of his se n ses ; mindful and 
self possessed he is a lto g e th er h ap p y ...:,.T h en  in sooth jV asettha, 
th a t  such a m an— who is k ind, and full of love and pure in mind 
a n d  m aster of him self— th a t  lie a fte r death  w hen the  body is dis* 
solved should become un ited  with B rahm a—such a  condition o£ 
th in g s  is every  way possible.” — (H ib b ert L ectu res,'p . 69).

A  couple of passages from  Mr. Spence H ard y ’s “ M anual of 
B uddhism ”  will w arn  the  reader from  going to th a t source for 
en ligh tenm en t concerning the  real doctrines of B uddha. “ In  th e  
B rahm a J a ta  S u tra  (Rev* D. J .  G-ogerly) we have an  account of 
six ty-tw o heterodox sects.”  These include persons who suppose—■ 
alm ost any specific hypothesis th a t can be im agined about a fu tu re  
life. B uddha declares them  all erroneous, u  so th a t according to  
him  there  is no s ta te  of fu tu re  existence, e ither conscious or uncon
scious, m aterial o r im m aterial, m iserable-or happy, and yet death  is 
no t annihilation . W e ex is t and  we do not exist, we die and we do 
ho t die. These appear to be contradictions, bu t we shall afterw ards 
lea rn  th a t th e  seem ing discrepancy arises from th e  com plexity o£ 
th e  system . There will be a fu ture sta te , biit not of the  individuality  
th a t  now exists, and  though death is th e  dissolution of th a t w hich 
now exists, it  is not th e  annihilation of a  po ten tia lity  inheren t in  
th a t  existence.”

To Mr. H ardy  th is is all bew ildering nonsense, and  yet its easy 
paradoxes will surely be plain in th e ir  m eaning to  any ono who 
will look a t them  in the  lig h t of the  considerations advanced in 
these  pages,

A v  I \  S i n n e t t .

P R A C T IC A L  T H E O S O P H Y  
~I N  th e  absence of any  well-defined theosophie creed or dogma* 

theosophie princip les iii the  form of generalisations only hav* 
in g  been given out, th ere  has been no end of m isapprehension and. 
m isapplication of these principles. T he resulting  erro rs have been 
ch arg ed  to  theosophy and  odium has no t infrequently  a ttached  
to  the  very  name. I t  would be very easy to show th a t such mtisfc 
necessarily  have! been th e  resu lt from th e  very n a tu re  of the casei 
an d  th a t all these m isapprehensions a re  the fau lt of individuals 
alone. Ind iv iduals differ widely bo th  intrinsically  and extrihsi* 
cally , and  a  specific Statem ent th a t would apply exactly to  ono 
ind iv idual case m igh t nb t fit anbther in a  million. 1

I t  has been repeated ly  sta ted  th a t the  only theosophie Fchool* 
m aster is man’s own h ig h er nature, th a t his intelligence and con* 
Esciuusncss, illum ined by conscience, m ust enable him to f e d  his way,



W liat a recen t w rite r in tlie Theosophist says about tlie desirab ility  
of a teacher or M aster, is doubtless true , and the  desire for th is has 
been th e  one cry  w hich has come up frdm  thousands of seekers all 
over th e  land , bu t, alas ! the cry has been in Vain, and  we have w it
nessed th e  re su lt in  the  flocking to  o th er societies which prom ised 
ju s t  these teachers or teachings. T he Theosophical Society has 
b ea ten  th e  cover, while others have bagged  the  gam e. This would 
b e  of no consequence w hatever if the  best resu lts for these seek ing  
souls w ere th e reb y  atta ined , b u t when delusion and  cerem onial 
m agic  aro th e  inevitable results, we m ay not a ltogether sh irk  th e  
responsib ility  of thus arousing th e  sp irit of enquiry. The la s t 
s ta te  of such seekers is worse than  th e  first. The tim e is a t h an d  
w hen  our would-be leaders m ust come down from  the  clouds, fo r 
every  professed theosophist will be  held to s tric t account. T ru e , 
a n  all-sufficient body of the doctrine has been set forth , and if one 
b u t  catches the sp irit of the movement, he m ay easily g a in  a clue 
to  th e  labyrin th  th a t will in no case lead him astray  into p itfa lls  
a n d  dangers. The rea l ethics of theosophy apply to m an , no t m an 
in  In d ia  or Europe, or Am erica alone, b u t to m an everyw here, and  
a t  all times, and under every condition, and  here is ju s t th e  reason 
w hy more specific instructions cannot be g iven. The doctrine per  
se, is set forth , th e  application, m u st be m ade by the  individual, 
an d  if th e  doctrine be nofc capable of such varied  application, i t  
can n o t be universally  true.

A  la rge  p a r t of w hat has been w ritten  applies to those favoured  
ind iv iduals who have m eans for leisure, and opportun ity  to devote 
to  w ork e ith er personal or otherw ise, who “  un tram m elled” by  
w ife or children or w orldly obligations, feel free to m ake 
theosophy the  business of th e ir  lives. I t  has th u s happened thafc 
o thers not thus free to choose, and  feeling the  s tin g  of in justice, 
bo rn  it  is tru e  of selfishness, and  fortified by the  aforesaid  m ore 
fo rtu n a te  exam ples, have m ade th e  fata l m istake of seeking to  
ignore or g e t rid  of the ir obligations ra th e r  th a n  to d ischarge 
them , im agining th a t  th e rea fte r they  would find an “ open 
sesam e” to the tem ple of the gods. I  said, a  la rg e  p a r t  of whafc 
h a s  been w ritten, b u t th is refers less to  the  te x t th an  the com m en
ta ry , less to the doctrines originally given out, th a n  to the  app lica
tio n s and  annotations.

L e t ifc be clearly shown th a t theosophy has a p rac tica l app lica
tio n  to th e  family, to the home circle, to husband  and wife, to  
ev ery  an d  every-day relation in  life and  its  following will b e  
in creased  tenfold. L et it  be clearly  shown th a t  no husband can  
p ro g ress  in , or even en ter the P a th  by ig no ring  or deserting  h is 
w ife and  ch ildren , b u t on the con trary , th a t  they  m ay and  oughfc 
to  be his com panions afc every step , and  th a t  no th ing  so unifies a  
household, as one genuine theosophic life there in , and  theosophy 
w ill beg in  to  be understood, and  as i t  is understood  it  will be  
espoused and  exemplified. I t  w as undoubted ly  necessary in  th e  
p re se n t low sp iritu a l condition of th e  world, to  po in t ou t tho tra n s 
c e n d e n t ' h e ig h ts  a tta in ab le  by  th e  soul who w ills  and  dares. 
N o th in g  else w ould arouse the sleeping God w ithin us, b u t w hen 
i t  wa3 added , thafc nofc ono in a million could reach  th is h e ig h t,

i t  was hum an n a tu re  to try, or else to deny its possibility. This 
explains th e  grow ing tendency  to deny the  existence of the M asters, 
aud  as th is denial is supposed to take all authority from the Theoso
phical Society’s m ovem ent, progress in many places is in abeyance.

T he idea  of T ruth is th e  only au thority , and the  coherence of 
tru th s  as evidence thereof, unfortunately  has not ye t taken posses
sion of th e  body theosophic, though th is one principle was nailed 
to the  m ast a t the publication of the first num ber of the  Theosophist> 
an d  floats there  still. I t  is possible th a t one m ay starve his body 
in to  submission, and  becom e clairvoyant by gazing  a t a  spot on tho 
wall, and by fleeing to th e  desert avoid tem ptation , and if he can 
avoid insanity  and im becility, ga ther vibrations by the  out-breathed 
w ord, bu t place w ithin his reach  a half-clothed voluptuous woman, 
an d  he will doubtless learn  more of ts magic” in an hour than  tho 
w ilderness has ta u g h t him in  forty years, and his rdle will be th a t 
of slave, ra th e r  th an  m aster, for in th e  hour of trium ph  he "  shall 
surely  die.”  “ E lephan ts and  cows ea t g rass,” and hundreds of men 
an d  women are continent from  apathy, or lack of opportunity . A  
real adep t is one, it  is said, whom every  woman desires, ye t none 
possess, and on the  h ig h er p lane men are  as women, and women 
as men. Our ancient b ro thers called the  process by which th is h igher 
p lane  is reached, “ A lchem y,” or the  “ G reat W ork ,” converting 
th e  baser m etals into gold. H e who is incapable of lust, is in 
capable of power, ye t he who m istakes lust for love is a beast. H e 
who converts lust into love, is thus fa r  an adept, for he knows th e  
e lix ir of life. The m an or the woman who is the centre of 
hom e and children, need not envy the recluse, for any  real progress 
of which he or she is in trinsically  capable is open now and here, 
as well, nay  often b e tte r  than  there . These are  the  n a tu ra l 
an d  necessary conditions, else they had not been. Im agine an 
“ ad ep t” sigh ing  for o th e r conditions w ith w hich he mighfc 
exercise his power ! H e is an  adept, who seizes on th e  commonest 
th in g s nearest a t hand, and  transform s them  into beauty  and bless
ing . The world is his, and  he is helped infinitely if he can m ake 
th e  cen tre  of th a t world a happy home. H ere le t him  will, and do, 
an d  dare, le t him learn  patience, self-control, unselfishness, and 
above all the power of love. As he conquers him self, he shall 
lea rn  to know himself. T he voices of wife and child when he goes 
o u t in to  the world, shall m ake his own voice seem a symphony, 
an d  sorrow and  pain  shall flee a t his approach. There is truo 
m agic in happiness, w hen based on in te lligen t knowledge, and 
unselfish endeavour. H e who despises th is m agic, is capable of 
no o ther. H e who trium phs here, is capable of all. One by ono 
th e  veils are  lifted , and th e  faith fu l disciple reads in the hall of 
tru th  th e  lessons of wisdom. H e w alks with no uncertain step . 
T h a t which he needs comes a t th e  appointed time) though lie 
pauses not for its coming. H o may hear no voice of M aster till h e  
u tte rs  no p la in t of slave, y e t he knows in  whom he has tru sted  and  
he  cannot be p u t to sham e. H e is th e  tru e  clairaudient who listens 
to  and  obeys th e  voice of God in his own soul. H e is th e  tru e  
seer who walks by th e  lig h t of an enlightened consciousness—th© 
h ig h es t intuition. H artj,



H A -K H O S H E C A II :

A  vision o f the In fin ite .

IT was n ight. I  was alone. The w aters of th e  A tlantic, spark ling  
w ith  phosphorescent ligh t, rem inded me of the restless cu rren t 

of life. The deep v au lt of th e  s ta rlit heavens, which the  w aters 
fitfully  reflected, in to  w hich they  m elted  a t the line of th e  horizon, 
sugg ested  th e  unknow n, to w hich life is hurry ing . I  gazed from 
th e  one to  th e  o ther, and  as I  gazed  I  could not help w ondering 
how  th e  tem poral, of which no more fitting  type could be found, 
h a d  been d raw n from  th e  e ternal, w hich in so many of its aspects 
i t  resem bled, and  to  which it  seem ed to  be re tu rn ing . A nd as I  
so gazed , so w ondered, I  seem ed to pass from  the  finite to the  
infin ite.

A nd  now, floating in the  dep ths of space as I  had b u t ju s t 
b een  on th e  dim inutive w orld from  which I  had  been lifted, the 
so lu tion  of th e  problem  of creation appeared  to be w ithin my 
g r a s p ; th e  m eaning of life about to unfold itself to me.

I  had  been a d ream er from my y o u th ; a d ream er who in liis 
d ream s had  sought to discover th e  links w hich bound the m aterial 
to  th e  im m ateria l; a  dream er who ta u g h t th a t  the  natu ra l body 
o f m an was b u t the vesture of a sp iritua l being  endowed w ith a  
liv ing , th a t  is an undying, soul, had sought to fathom  these m ixed 
re la tio n s and learn  why the sp irit of m an had  been clothed in a 
b o d y ; why to these a soul had been added. A nd how this body, 
s p ir i t  and  soul, ac ting  and reacting  on each o ther in the  uses of a 
p e rish ab le  life, were to produce a being  fitted  for an im perishable 
s ta te  in a  h igher sphere of existence.

I n  these  my dream s creation had  always presen ted  itself as a 
fu n c tio n ; th e  use of life as the process by w hich th a t function 
w as carried  on. B ut to test th is view, to give it  fehape and sub 
s tan ce , a  w ider horizon th an  has been subm itted  to m an, in th e  
sp h e re  on which his life is passed, was necessary.

C reation  to be understood m ust be viewed from  a distance, so 
to  say  an d  as a  whole, in order th a t  th e  full m eaning of the  evo
lu tio n  whose outcome is the n a tu ra l world, of w hich m an forms a  
p a r t ,  m ay be tak en  in. I t  m ust be seen in  all its w orkings. A nd , 
to  be  so seen, th e  see-er m ust be lifted  out of and  placed above 
th e  finite relations of tem poral action.

F lo a tin g  in  the  infinite—in infinite space— I  seemed to be so 
p laced .

I  w as alone. Absolutely alone, as fa r as m y senses could d is
cover. L e ft to discern by my unaided  pow ers w hatever I  m igh t 
beho ld .

A t  first I  was in complete darkness ; a  darkness caused by th e  
in fin ite  d ep th  of tran sp aren t space—of a  transparency  th ro u g h  
Which vision could penetra te  in every  d irection, b u t w ithout find
in g  w h a t i t  soug h t because looking th ro u g h  th e  same, even as one 
sees  th ro u g h  glass unconscious of its  presence, and  th u s the greafc 
lesson  w as im pressed on m y understan d in g , th a t, in Peeking 16 
scan  th e  infinite, I 'w as  search ing  for th e  lim its of th e  boundless, 
a n d  in  th is  way I  discovered th a t th e  infinite cannot reveal itse lf

to th e  finite w ithout en te rin g  in to  finite relations or assum ing 
sensible cognizable forms.

R eflecting on this lesson I  perceived th a t it was the  necessary , 
th e  substan tia l foundation  of all knowledge ; and th a t, seen 
th ro u g h  th is  foundation, darkness was som ething more th an  th e  
m ere deprivation  of lig h t— th a t  it  was a  w ant of power in th e  
fin ite  to com prehend th e  infinite.

W hile  y e t pondering  on th is  lesson I  saw the  apparen t darkness 
of tra n sp a re n t space becom e lum inous, not luminous in itself, for 
in  i t  was no change, b u t lum inous to  my powers of vision, as these 
becam e gradually  h ab itu a ted  to  th a t which they  w ere beholding—■ 
lum inous even as the  sea w hen it spark les w ith  a phosphorescent 
lig h t.

A s I  reg ard ed  th is lum inosity it seemed to  resolve itself into 
flash ing  ligh ts , d a rtin g  in  every direction.

P resen tly  I  perceived th a t  these ligh ts  were m oving in a certain 
o rderly  way.

T hen I  d istinguished  these  o rderly  m oving flashing ligh ts as 
lum inous bodies c ircu la ting  in space ; and thus finally realized 
th a t  I  was surveying  a  v as t circu lating  system , w hich was nofc 
w ithout its analogies to th e  circulation th a t goes on in natu ra l bodies.

E xam in ing  th is  c ircu lation  more closely, I  discovered th a t, 
num erous as w ere th e  lum inous bodies, non-lum inous bodies, 
Vastly more num erous th o u g h  sm aller, were circu lating  round and  
w ith  th e s e ; some of them  hav ing  y e t sm aller non-lum inous bodies 
c ircu la ting  round  them selves. A nd then  I  perceived  th a t while 
some of the  lum inous bodies, w ith  th e ir  non-lum inous companions, 
w ere c ircu la ting  round  o th e r lum inous bodies, and  these round 
o thers, th e  whole c ircu lation  was tak in g  place w ith  reference to, 
an d  w as controlled by, a  cen tra l luminous body apparen tly  a t r e s t : 
th o u g h  w hether th is re s t was absolute o r m erely re la tive  I had no 
m eans of determ ining.

T h is cen tra l body a t once a ttrac ted  my a tten tion . A nd w atch
in g  it  I  p resen tly  saw thafc i t  had  a luminous pulsation  : rays of 
l ig h t d a rtin g  from it, in te rm ittin g ly  though incessantly , in every 
d irection  and  perm eating  th e  whole circulation.

C onsidering these rays I  perceived thafc fchey m arked  the p re 
sence and  passage of a force which guided and controlled the  
m ovem ents of th e  circu la ting  bodies— restrain ing  th e ir  several 
affinities and  attrac tions, and  keeping  the ir pa th s  w ithin those 
lim its in which th e ir  respective functions could be b est perform ed— 
an d  thus realized th a t th is  cen tral body was constantly  exercising 
a  co-ord inating  influence on th e  circulation, controlling  an action 
w hich, left to itself, tended  to  become in o rd in a te ; and m aking 
th a t  source of orderly  life w hich, unless thus regulated , would be 
self-destructive and  produce an  u ltim ate  annihilation.

A gain , considering th is  circulation as a whole, I  could no t avoid 
com ing to  the  conclusion th a t, ju s t as th e  circulation in the n a tu ra l 
body  is a functional circulation, necessary to the well-being of th e  
body in  which it  is carried  on, so was th is circulation in  th e  infinite 
a -functional circulation, necessary  to  the  w ell-being of th a t  in 
which it was m aintained.



So viewing* th is  circulation , ancl exam ining ifc m ore narrow ly, I  
observed two processes in  constan t operation in the  respective 
m em bers of the circulation  : for, while the  luminous bodies k ind led  
and  consumed, and thus converted  or changed the  conditions and  
relations of, and  then  repelled , all th a t came w ithin th e  sphere of 
th e ir  influence, as th ey  passed th ro u g h  space, the  non-lum inous 
bodies absorbed and  ap p ro p ria ted  the  same : so th a t, as the resu lt 
of th is  double action, the  transparency  of space was m aintained, and  
th e  perm anency of such o th e r conditions and relations as w ere 
in h eren t there in  or essential there to , provided for.

Seeing  in  th is  w ay th a t w hat th e  luminous bodies by th e ir  action 
repelled , th e  non*luminous bodies absorbed, I  observed the  la tte r  
m ore a tten tive ly , th ink ing  it  possible th a t they absorbed for a use, 
by  th is  use producing a change in  th a t  w hich they  had  absorbed, 
in  o rd er to re tu rn  the  elem ents thereo f in  an altered , a tran sp aren t 
&tate to space. B ut all th a t I  could discover in th is reg a rd  was, 
th a t  the  non-lum inous bodies w ere surrounded  by, or enclosed 
w ith in , a sem i-transparent envelope or atm osphere, the  lig h te r 
portions of which were constantly  rising  to the  surface and dissi
p a tin g  them selves— m elting away, so to say, or becom ing so a tten u 
a te d  as to  be actually  tran sp a ren t and  invisible, like the  space in 
w hioh they  were diffused.
' A n d  now I  noticed th a t, while th e  lum inous bodies were persis
te n t , th e  non-luminous bodies w ere undergo ing  a  constan t c h a n g e ; 
each  apparen tly  having a  definite career of its own ; com ing in to  
b e in g , m aturing , and  then  passing  away. So th a t there  was a  
continuous succession of these bodies, which were no t w ithout th e ir  
analogies to living bodies d ischarg ing  functions proper to them 
selves, A nd  1 thus lea rn t th a t tem poral or finite relations com
m enced  in th e  non-luminous bodies.

W a tch in g  these bodies ye t m ore closely, I  noticed a  lum inous 
fo rce  passing  from the lum inous body, to which they  were severally 
a tta c h e d , to  each non-lum inous body dependent on i t— a force 
analogous to th a t transm itted  in th e  lum inous pu lsa tin g  rays con
tinuously  g iven forth  by th e  cen tra l lum inous body. A nd  I  then  
perce iv ed  th a t  the central lum inous force restra in ed  th e  non-lum i
n o u s body from  too nearly  approaching  th e  lum inous body to  
w h ich  i t  w as a ttached , and  tow ards which m utual a ttrac tio n  would 
o therw ise  cause i t  to f a l l ; and  th u s  enabled the  lum inous force 
issu in g  from  the  la tte r to influence its functional life. A nd I  was 
th u s  led  to  observe th a t as th e  non-lum inous bodies m atured , they  
cum ulative ly  resisted the  action of th e  cen tra l lum inous force, and  
th e n , as th is  action became re la tive ly  w eaker and w eaker, them 
selves d rew  n ea re r and n ea re r to  th e  lum inous body to which they  
w ere  a ttach ed , until, reach ing  its  zone of incandescence, they  w ere 
k in d led  an d  consumed.

W h ile  considering these re la tions, I  noticed a m arked  difference 
b e tw een  th e  lum inous force issu ing  from  th e  cen tra l lum inous body 
a n d  th a t  passing from th e  o th e r luminoiis b o d ie s ; fo r while th e  
fo rm e r was p ro jected  in every  direction , and  perm eated  th e  whole 
‘circulating* system , the la tte r  w en t only to  th e  non-lum inous bodies 
connected  with its source, as though  a ttrac ted  by those.

T here  was also an o th e r well m arked  difference in th e ir  effects ; 
for as th e  form er passed th ro u g h  space flames b u rs t fo rth , from  
tim e to  tim e, in some of th e  regions thereof th ro u g h  w hich it  
passed, w hich was no t th e  case w ith  th e  latter.

I  could not b u t th in k  th a t  these  flames were caused by the  k in d 
ling  of gases, and p resen tly  saw th a t they resulted in th e  
form ation of dew — small w atery  vesicles or cells, Which, g radua lly  
coalescing, slowly form ed w atery  globes, and thus ultim ately becam e 
th e  nuclei of non-lum inous bodies.

E ach  of these w atery  globes, even as it was form ing, moved 
tow ards th e  lum inous body w ith in  th e  sphere of whose influence 
i t  had  com m enced its  e x is te n c e ; b u t, w ithheld from  too near an 
approach  there to  by th e  re s tra in in g  force of the  cen tra l luminous 
body, c ircu lated  round, in  its efforts to  reach the  source of its 
a ttrac tio n , thus en te rin g  the  genera l circulation.

A nd now th is  w atery  globe, as it  circulated in space, a ttrac ted  
and  absorbed the  elem ents of m a tte r floating th e re in — w hether in 
th e  shape of kosmic d u st or m ore solid particles, vapours or gases, 
such elem ents thereof as cam e w ith in  th e  range of its  a ttrac tio n , 
th u s a t once grow ing and  solidifying.

A fte r a  tim e th is  c ircu la ting  non-lum inous globe b u rs t into 
flames, as th e  resu lt of some in te rn a l action I b u t these flames 
were quickly shrouded in a d a rk  vaporous smoke, so th a t it could 
no t be m istaken  for a luriiinous body. A nd on these subsiding 
its  aspect and  rela tions w ere com pletely changed, so th a t, from  
being  sim ply a w atery  globe, its  surface was now enveloped in 
atm osphere and  d iv ided  in to  land  and  water.

A n d  then  acted  upon— fecundated  feo to say—by th e  lum inous 
force passing  to it  from  th e  lum inous body round w hich it  was 
revolving, i t  produced countless liv ing  cells which becam e the  
p a ren ts  of its organic l i f e ; so th a t, commencing its being as a 
w atery  cell— constructed  of w atery  cells—it thus reproduced  a fte r 
its  k ind.

T hese liv ing  cells by  the  use of life modified them selves, and  
produced  modified and  modifiable liv ing  cells, w hich producing 
o th ers  in  succession in an advancing  o rder by slow b u t continuous 
m odification, o rig inated  the  low er fortns of vegetab le  and anim al 
l i f e ; w hich again  developed in to  h ig h e r orders, u n til the  h ig h est 
a tta in ab le  were reached .

A nd now I  noticed a production of sp iritual beings, following this 
evolution of vegetab le  and  anim al fo rm s ; of sp irits  busy with the 
organic form s w ith w hich they  were th u s associated.

O bserving these  I  discovered th a t  they  were specially occupied 
w ith  th e  processes of life> and  especially with the  process of g en e
ra tion . A nd in th is way I  le a rn t th a t  these sp iritual beings w ere 
form ative spirits by  w hich th e  developm ent of the  organic life th ey  
w ere th u s  busted about h ad  been carried  on.

I  w as curious now to  ascerta in  w hence these spirits h ad  come, 
and  w hether they had  been developed sim ultaneously w ith th e  
organ ic  life they were developing, o r had  been specially in troduced  
lo r the work they had  in hand,



I  had  observed th a t  a t  th e  death  of each organism , from the  
m ost rud im en tary  cell to th e  m ost perfect form, a  sp irit, more or 
less rud im entary  or advanced  according to the sta te  of th e  dy ing  
organism , passed from  its b o d y : so tha t, in so far, th e  several 
o rders of sp irits  proceeded from  th e  several orders of bodies w ith  
w hich th ey  w ere associated.

M aking  th is  observation th e  basis of fu rth e r research , I  fixed 
m y  a tten tio n  on a  germ  cell ju s t  produced by its m other, the  non- 
lum inous p lan e ta ry  body. A fte r a b rief existence th is  cell died ; 
a n d  as i t  d ied a  sp irit germ  passed  from  it to the  sp irit s ta te , to  
,w hich it  now belonged.

I  h ad  not seen a sp irit germ  en te r th e  germ  cell on its  form ation : 
I  could de tec t none in  successive sim ilar observations repeated  a fte r
w ard s A n d  hence I  was driven to  th e  conclusion th a t th is sp irit 
g e rm  was created , w ith the  cell germ , by the  action of the  solar 
fo rce  on th e  p lanetary  body.

W a tc h in g  th e  spirit germ  th a t  passed from the exp iring  germ  
cell to th e  sp irit state, I  saw th a t  i t  associated itself w ith  germ i
n a tin g  cells producing modified offspring. A nd th a t  p resen tly  
co-opera ting  w ith two of these possible p a ren t cells, i t  built up for 
itse lf, b u ilt itself into or clothed itself w ith, a modified cell—th e ir 
offspring. A nd then detach ing  itse lf  from  its paren ts  commenced 
a  second independen t life.

D u rin g  th is second life by association w ith ano ther cell, as in its 
f irs t em bodied existence, it  produced  m aterial from w hich, by the  act 
o f genera tion , o ther modified sp irit germ s bu ilt up for them selves or 
b u i l t  them selves into and clothed them selves w ith cells, ye t fu rth e r 
m odified and  fu rth e r m odifiable by  th e  uses of th is second life of 
th e  sp ir it p a ren t and second genera tion  of its  cellular offspring.

' A t  its  second death  th is sp irit germ  passed from  th e  second 
b ody  i t  h ad  occupied in a modified s t a t e ; so th a t i t  was now clear 
to  m e th a t  th is  sp irit had been developed by the  life i t  had  led, 
th o u g h  it  was still bu t a modified sp ir it germ .
* W a tc h in g  th is sp irit germ  p rogressing  through countless gene
ra tio n s , u n til from the germ  s ta te  i t  h ad  developed in to  a  rud im en
ta ry  sp irit, I  saw th a t it passed from  generation  to genera tion  by 
successive  repetitions of the  process I had  first w itnessed ; hav ing  
b e e n  solely -occupied, from each successive death  to  its  re tu rn  to 
life , in  seek ing  a suitable p a ren tag e  for th e  body it desired nex t 
to  occupy^ B u t, as it had now reach ed  the  stage  in w hich it  passed 
th ro u g h  an im ated  forms and  lived  in anim al bodies, I  was able to 
observe  th e  process it  used an d  w as subm itted  to w ith  g re a te r  
fa c ility . r,

I n  th is  w ay I  learn t th a t in  g en era tio n  th e  paren ts sim ply pro
v id e d  the  m ateria l from, an d  re la tions th ro u g h  which a bodily form 
in  th e ir  own likeness—in th e ir  own likeness modified to  su it tho 
&ppetites an d  aptitudes Df tho  builder-^-could be b u ilt  u p ;  b u t 
th a t  th e  b u ild er of this bodily  forms was a  sp irit th a t  h ad  reached  
,the s ta g e  in  w hich i t  requ ired , and  was fitted  to bu ild  itself into, 
-occupy and  use ju s t such a  body  as these paren ts w ero enab led  to 
p rov ide  it w ith the means of p roducing .

I  had  w atched the  sp irit germ  passing through cellu lar changes 
to g erm inating  forms, th ro u g h  these  to animal bodies, and th en  
th ro u g h  the  several orders of anim al bodies to the anim ated hum an 
fonn. A nd, in each and  all of these progressive changes, I  had  
always seen the  same m eans, alw ays used in the same way, and  
always p roducing  like results. S p irit was, in each case, tho fac to r, 
life, the  w orker, and  death  was as necessary as life for th e  
advancing w ork— death  w ith  a  view to renewed life in a h ig h e r 
state.

B ut, a lthough in th is way th ere  w as a  general and un in terrupted  
advance in the  p rogressing  work, all the  spirits a t first engaged 
there in  d id  not continue th e ir  advance ; for, a t different stages of 
th e ir  progression, some dropped  out of the advancing line and 
presently  re tro g rad ed , becom ing re tro g rad e  spirits, which, by tho 
use they  m ade of life, degraded  th e  bodily forms they  occupied, 
thus causing deg rad ed  and re tro g ressin g  forms, w hich tended  to 
fu rth e r d eg rad a tio n  as they  carried  on th e ir less perfec t existenco 
side by side w ith the  advancing  orders. B ut these, now form ing 
no p a rt of the advancing  order, had no p resen t in te rest for me.

As th e  w ork progressed, and  when a complete series of neces
sary  o rders of life had  been form ed, I  observed th a t the  advanco 
of the  sp irits was easier and more rap id  : for, the  evolution of serial 
bodily forms being now com pleted, th e  spirits had  bu t to uso 
these for the  purpose for which th ey  had been created , to uso 
them  as th e  channel and m eans for th e ir  own developm ent, as tho  
apparen tly  complex b u t in rea lity  very  simple m achinery by w hich 
th e ir  own evolution was to be effected.

I  now noticed th a t some of tho o rders of organic life dropped, 
one a fte r the  o ther, from th e  s e r ie s ; these being no longer neces
sary to the  work in view, th e ir form s no longer sought by tho  
advancing  sp ir its ; so th a t the  n a tu ra l o rder was a constan t reflex 
of sp iritua l o rder w orking in and th rough  it. A nd thus I  
obtained th e  proof, if such proof w ere now needed, th a t the  serial 
o rder of life on the  earth , as in te rp re ted  through these observations, 
was th e  in strum en t by w hich the  sp irit th a t  passed its last ea rth  lifo 
in m an was created , the process by w hich it was m ade. A nd th a t 
it was crea ted  and m ade by passing  from  tho germ  sta te  in suc
cession th rough , and living the lives of the several organic and 
anim al forms it  thus consecutively clothed itself w ith and anim ated. 
A nd I then  saw th a t under th is process of creation the life was every
th in g ;  tho use m ade of each successive life the factor which deter
m ined in w hat direction the advancing  being would p ro g re ss ; tho 
created  being thus constitu ting  itself and  becom ing the oufcomo 
and  im personation of the several lives by passing through which 
it  had been created , having shared  in  th a t passage, and by uso 
app ropria ted , the several tendencies, inclinations and appetites of 
th e  organic and anim al form s th a t h ad  contributed  in th is  way to  
its form ation. F o r no two sp irits  passed  through the  samo serial 
o rder of form s—each tend in g  in succession to th a t form  th ro u g h  
the  ap titudes of which the  inclinations and appetites it hatl 
developed during  its previous Hycs could bo most fully satisfied,

a



Ifc thus became evident to mo thafc in the na tu ra l o rder a con
s ta n t action and reaction  w ere go ing  on between sp irit and  body ; 
th e  sp irit engendering  fche body, in  which it  proposed to live a 
renew ed life, out of the  bodies of th e  paren ts th a t had  produced 
i t ; and, by living fche n a tu ra l life of the  natu ra l body w ith  w hich 
ifc had  fchus na tu ra lly  clothed itse lf, developing the bodily form  of 
th e  n a tu ra l body of w hich ifc h a d  thus by na tu ra l m eans mado 
itse lf  th e  sp irit.

In  all th is  action was ev iden t— the action th a t  produced tho 
c rea tiv e  developm ent of n a tu ra l form .

B u t whilo th e  sp irit was thus using , and by use developing th e  
body  of fche b e ing  of which ifc had  become fche spirit), by the  action 
of life, th e  body was ifcself reac tin g  on the sp irit by th e  use of 
lif0— developing i t  in the direction to  which th e  use it  m ade of 
th e  life  i t  was passing th rough  te n d e d : and, by so developing, 
p re p a rin g  ifc for a  renewed life in a more developed n a tu ra l 
form  of th e  advancing series. A nd  th e  character of th e  form to 
be  tak en  in  th is renew ed life was determ ined  by its ap titudes for 
th e  indulgence of the tendencies th e  sp irit acquired, or s treng thened  
th ro u g h  th e  uses it  m ade of the  life  th ro u g h  whicli it  was actually  
passin g  ; for these tendencies, as inclinations or appetites, u rged  
th e  sp irit, in  its nex t search for a  su itab le p aren tage  for a renew ed 
body, to choose th a t form th rough  w hich they  could secure the  fullesfc 
sa tisfaction .

T hus, w hile by its action the sp ir it  engendered and bu ilt up th e  
n a tu ra l body, and  then, by continued action in the  use of th a t body 
fo r th e  purposes of life, developed it, and  so enabled it to produce 
a  developed offspring fitted fo r th e  uses of advancing sp irits , 
sim ultaneously  the  body, by reaction  on the spirit thus using  it  fo r 
th e  purposes of life, developed th a t  sp irit and fitted  it  to  occupy 
som e one of th e  more advanced bodily  forms which, th ro u g h  th e  
developed  and  developing use of th e  body, spirit had  produced. This 
con tinuous action and reaction causing  th a t n a tu ra l evolution of 
bodily  fo rm — the C reation ; and  being  fully adequate  to  carry  i t  
on to  its  h ig h est attainable lim its.

S till considering th is chain of n a tu ra l developm ent on its  sp iri
tu a l side, I  now noticed th a t fche sp irits  passing from the  hum an form afc 
d e a th  ceased to occupy them selves w ith  the processes of generation  
a n d  life. A nd  I  could thus a t once d istinguish  th e  sp irits th a t had  
n o t y e t reached , from those w hich h ad  passed th rough  th e  hum an 
fo rm — because the form er w ere busied  w ith th e ir  search for a  
renew ed  p aren tag e , while the  latfcer w ere nofc. A nd I  fchus found thafc 
th e  sp ir it s ta te  was divided in to  two classes— advancing  and  
m a tu red  s p i r i t s ; not tak in g  th e  re tro g rad e  spirits in to  account, 
th ese  having* dropped out of fche line of progression.

Of these  th e  m atured w ere afc once d istinguishable from  th e  
adv an c in g  sp irits  by the occupations th ey  pursued— for hav ing  
com pleted  th e ir  m igrations th ro u g h  n a tu ra l life and d raw n from  
n a tu re  all she could im part to  them , they  wero apply ing  th e  know 
led g e  th ey  h ad  acquired and using  th e  experience they  had  gained .

A n d  th ey  had  a wide field for th is  application and use— a field 
as wide as th e  hum an race sp read  oyer and  liying ou tho  earth ,

fo r the life  of m an w a3 that w ith  w hich they occupied them selves, 
as I  now perceived.

The p ic tu re  th u s  p resen ted  to m e was an im pressive one— a 
busy sp iritua l w orld th e  com plem ent of a busy natu ral w orld ; a  
busy  sp iritua l w orld w ork ing  in, on and  through a busy n a tu ra l 
w o r ld ; a busy sp iritual w orld of advancing  spirits hurry ing  on to 
th e  hum an form , th rough  w hich to reach  the true  end of its being  ; 
a  busy n a tu ra l w orld wholly unconscious of the workings of th e  
sp iritua l w orld w ith w hich it  was associated ; a busy spiritual world 
of m atu red  sp irits  seek ing  to influence, teach and guide tha t hum an 
race  th ro u g h  w hich them selves had passed ; a busy natural world 
of hum an beings absolutely unconscious of tho m eaning of life—• 
some of th e  m ore in te lligen t g rop ing  a fte r a know ledge constantly 
unfolding itself to them , b u t which they  could not understand .

I  considered th is p ic tu re  a tten tive ly , and— struck  by the  impo
tence  of a conclusion whoso sum was, a race of sp iritua l beings 
seek ing  to influence th e  race of n a t u r a l  beings from w hich them selves 
h ad  sprung , b u t fa iling  in th e ir  efforts, becanse no na tu ra l channel 
liad  been provided for intellig ib le intercom m unication betw een 
th e  two orders of being thus rem ain ing  in juxta-position— saw th a t  
m ore was being  done by  th is  creative energy th an  I  h ad  as 
y e t been able to  d istingu ish , and  th a t  the real motive of creation  
and  th e  end it  h ad  in view had  yet to be reached.

I t  was ev ident to mo th a t th is portion of the  work was a  failure, 
if only because free  com m unication could not take  place betw een 
m an and tho sp irits  seeking to influence h im ; and I  was con
stra ined  to the  belief th a t these sp irits  were beings th a t had  failed 
to a tta in  to th e  end of th e ir  being, though  igno ran t th a t th is was 
th e  case.

C onsidering th is  position, and  th a t m an was the u ltim ate in th e  
n a tu ra l order, it  seem ed to me th a t i t  m ust have been in tended  
th a t  th e  sp iritua l be ing  in  process of creation should undergo  
some change in  the  hum an form , in v irtu e  of which it  would leave 
th a t  form  in a  d ifferent s ta te  from th a t  in which it had en tered  
th e  sam e ; or cease to be a m erely sp iritual being, w hatever ifc 
m igh t become, and  th a t  th is  change in ifc depended upon th e  
use it  m ade of its  hum an life. So th a t  all did no t undergo th is  
c h an g e ; those which failed q u ittin g  the  hum an body a t death  
as sp irits, b u t as spirits th a t had  com pleted th e ir  bodily m igrations. 
H ence in observ ing  th e  w orkings of th e  m atured  spirits, I  had simply 
been w atch ing  th e  operations of those th a t had failed to a tta in  the 
end  of th e ir  be ing , and  were lost as fa r  as th a t end was concerned.

S tran g e  and  s ta rtlin g  as was th e  though t, I  seemed to be 
gazing  on a p e rish ing  race—a race thafc was passing away before 
i t  h ad  a tta ined  to fruition. B ut th a t  its fru ition  would be, was 
reached, though so fa r th is had  escaped my view, 1 could not doub t 
when I  reflected on th e  m arvellous process by which its crea tion  
had  been accom plished. T he ind iv idual m ust be re n e w a b le ; 
m ay be renew ed, I  said to m yself, even though the race p erish e th  ; 
and  there  m ust be a process by w hich th is renew ing can be, will 
be, is accom plished ;—a process analogous to th a t by w hich the  
race  was orig inally  created .



I  saw th a t th is process could b u t be introduced a t tlie genera tion  
of man. H ith erto  I  had  not exam ined the process of hum an 
generation, considering it bu t th e  la s t stage in a series of displays 
of creative energ ies—a stage in w hich w hat had previously occurred 
Was sim ply repeated .

V iew ing it  more atten tively  I  now found that, while the  paren ts, 
as in  anim al generation , found the  m aterial out of and th e  re la 
tions th ro u g h  which the  spirit, abou t to be clothed in a new body, 
b u ilt up and  b u ilt itself into th e  body w ith w hich it was to bo 
clothed, and  in  w hich it was to lead a new, a renewed life, a force 
was co-operating  here, a new force as fa r as this special action was 
concerned, th ough  it had been continuously acting on the p rogress
in g  w ork.

This forco I  have already noticed as a luminous forco passing  
in  p u lsa tin g  waves from the cen tra l lum inous body and perm eating  
th e  whole c ircu lating  system.

This force had given the first im pulse to the creation of tho 
non-lum inous bodies.

This forco by its restra in ing  pow er had determ ined the  con
d itions u n d er which tho creation I  had  been following, from  i t3 
c rad le  so to say, had been carried  on.

A nd now I  again, and m ost unexpectedly , found th is force 
g iv ing  a new impulse to this same creation, ju s t as the power whicli 
had  h itherto  carried  it on seem ed culm inating to decay.

W atch in g  th e  outcome of this common action of the  pa ren ts , 
th e  sp irit clothing itself in flesh, and  the  central luminous force 
co-operating  in th is clothing, I  found th a t every hum an being  on 
com ing into th e  world had th is cen tral luminous force continuously 
w orking on and in itself, so th a t the  pressure of th is force consti
tu te d  th e  hum an, and distinguished it  from the anim al, from w hich, 
th ro u g h  it, the  hum an was derived.

S ta rtin g  from th is  observation I  now w atched the  hum an, as 
I  had  been h itherto  w atching th e  sp irit world. A nd so w atch ing  
i t  I  found th a t, as life progressed and  man increased in years, the 
action  of th is  force became w eaker and  w eaker in and on him, un til 
a t  len g th , seem ingly resisted and  d riven  away, it finally forsook him .

This w as m y first impression. A n d  th is resisting , overcom ing 
a n d  castin g  out of the central lum inous force seemed universal. 
B u t i t  was no t so ; for, though th is  resisting , overcom ing and  
cas tin g  ou t was so general as to be alm ost universal, closer obser
vation  show ed me th a t in the crow d of those abandoned by tho  
c e n tra l lum inous force were isolated  individuals, isolated couples 
fo r th e  m ost p a rt, on whom and in whom the  action of th is  force 
w as p e rs is te n t;  in some of them  even increasing in energy as life 
advanced . B u t those living u n d er th e  influence of this force wero 
so few th a t  th ey  were easily overlooked in th e  teem ing m u ltitudes 
am ongst whom  th e ir lives w ere passed .

M y in te re s t was now cen tred  in  these, and w atch ing  them , I  
observed th a t, while the  re st of th e  hum an race were fo r th e  
m ost p a r t passing  their lives in  a  w hirl of excitem ent, in w hich 
each selfishly sought the indulgence of appetite , the  g ratification  
of im pulse, they, living more or less a p a r t from the  busy th ro n g ,

em ployed them selves in self-forgetfully prom oting the  w elfare 
and  happiness of others, while seeking in tranquil re tirem en t a 
harm ony of b e in g  more or less complete.

Pondering  on th e  difference betw een lives so passed and  tlio 
lives of the  th ro n g  from  w hich they  thus sought to w ithdraw  
them selves, I  was p rep ared  for a g re a t difference in tho respective 
outcom es of such lives. A nd  I  was not, therefore, surprised to find 
th a t, while 011 th e  death  of th e  m ultitude sp irits were given fo rth  
by  the  expiring  bodies— shapeless, cloudlike, more or less opaque 
sp irits, 011 the  d ea th  of these, th e  chosen few, a luminous em ana
tion  in the  sem blance of th e  hum an form, only momentarily visi
ble, passed away, apparen tly  vanish ing  in space.

This lum inous sem blance of the  expiring  body, I  a t once saw, 
was the being form ed by the  process of creation I  had been passing 
under review , w hich was thus, as I  perceived, tran sferred  to some 
o ther sphere of renew ed life.

The difference betw een this lum inous em anation and the  spirits 
from  which it was d istinguished is a t once expressed in the s ta te 
m ent, th a t it was a sem blance or im age of the m atrix  in which it 
was form ed and  fashioned, or m oulded ; for the  spirits were, in 
every case, form less and void— m ere clouds, more or less tra n s 
paren t, more or less opaque, according to the character and condi
tion  of the  sp irit, b u t still m ere non-lum inous clouds.

This lum inous im age vanishing beneath  my gaze, I  could no t 
exam ine it fu rth e r. I t  passed a t once from the  sphere in wliich i t  
had  been crea ted , as though draw n to some other sta te  for w hich 
i t  had  been p rep arin g . The sp irit world and the world of fiesh 
and  blood were alone subm itted  to m y investigation.

Considering th e  relations of the m atu red  sp irits to th e  hum an 
beings in whom they had  been m atured, and of these to 
th e  lum inous im age wliich, in certa in  individuals, took the place 
of the  m atu red  sp irits  ord inarily  g iven fo rth  by the expiring  
hum an beings ; and  considering fu rth e r th a t the  only distinction 
1 could detec t betw een the  hum an g iv ing  fo rth  a m atured  sp irit and  
th e  hum an g iv ing  forth  a luminous self a t death  was, th a t the la tte r  
had  been continuously acted  upon by  the  central luminous force, 
w hereas th e  fo rm er was abandoned by  th a t force during the course 
of life, it  was a t once ev ident to me th a t the  different resu lt of 
th e  life was due to a different action through the  life, which 
difference expressed itself physically in the a ttrac tion  or repulsion, 
the  re ten tion  or loss of the  cen tral luminous force.

The difference here  seem ed to be purely physical, and fu rther 
to be determ ined by th e  life ; though why a difference in life should 
cause such a physical difference in action as to produce a complete 
change in th e  being  subm itted  to action by the  process of life, 
was difficult to un d erstan d .

A nd yet since th e  wholo creation  had  been carried  on by  
extension of the  process of life, and  since to convert th e  anim al 
in to  the  hum an a fresh action had  been introduced,— an action 
which produced its effect, or no t, according to the life du rin g  and  
th ro u g h  which i t  was applied, no th ing  was more ev ident th an  
th a t the  whole difference in resu lt was due to a difference in u s e ;



was due to a difference m ade in th e  use of its life by the being  
subm itted  to an  action , which, first changing it from the  anim al 
to  the hum an, was seeking, d u rin g  and through its hum an life, 
to  produce y e t fu r th e r  change in its nature  by g iv ing  form , 
consistency and  s tab ility  to th a t  w hich would otherwise have 
rem ained  a m ere shadow , or to convert the sp irit of m an into th e  
hum an soul.

Thus th e  use m ade by the  being  under creation—for this be ing  
w as a be ing  u n d e r creation, and its ac tual life bu t a stage in thafc 
creation  and  a  p a r t  of the  process by which it was being c re a te d ; 
th u s th e  use m ade by this being of th e  life th rough which it  wag 
passing  de te rm ined  w hether its c reation  was to be carried fu rth e r.
 ̂ In  th is  w ay I  lea rn t th a t th e  problem  now subm itted to m y 

ju d g m e n t w as no less than the m eaning  of the life of m an, con
sidered  as a  use, th a t I  m ight discover, th rongh  study ing  tho 
sam e, w hat it was in th a t life th a t  a rre s ted  the creative process 
in  his re g a rd  and  threw  him back in to  th e  sp irit state, from  w hich 
in  th e  hum an th e  being under creation in him  had been a lready  
lifted , and  w hat prom oted creative energy  in its, in his regard .

T he life was every th ing  here. A n d  th e  study  of th a t life now 
lay  before me. rlh i s  study was a w ide one. B ut being in the infinite 
’-—•that is outside th e  limits of th e  tem poral and so not bound by  
th e  laws of tim e, as regards the  p a s t,— I  was free from re s tra in t 
ln  app ly ing  m yself thereto.

O bservation soon showed me th a t self-seeking was the ac tu a tin g  
m otive of hum an action. N or was th is su rp ris in g ; for self- 
seek ing  had  been the actuating  m otive of the  being under creation  
fiom  its orig in , as a sp irit germ  in a  germ  cell, until it en te red  
th e  hum an form.

I  had  previously seen th a t th is  self-seeking was the cause of 
p rog ressive  c re a tio n ; th a t w ithout i t  evolution of form  would 
n o t have tak en  place and the w ork would have been a r re s te d ;  
so th a t  self-seeking was the  necessary  ac tu a tin g  m otive.

I  h ad  also, and as a m atter of course, seen th a t th is self-seeking 
liad  developed a reckless, ru th less selfishness, w hich expressed  
itse lf  in an  indifference to others th a t  soon becam e cruelty  and waa 
th e  cause of inexpressible suffering and  m isery. B u t in seeing  
th is  I  had  nofc failed fco observe fchafc th is  very  cruelty  and con
seq u en t suffering were not w ithou t com pensating advan tages ; 
fo r, w hilo they  tra ined  the  v ictim s thereof, and  so tem pered  
th e  selfish im pulse under w hich th e ir  advance was carried  on, 
th e y  hasten ed  th e  m igratory  transfo rm ations of these by sho rten 
in g  th e  span  of th e ir  tem porary  lives.
( ( r?rUe>fy an(  ̂ suffering— the “ E v il” as contrasted  w ith th e  

G ood” from  m an’s circum scribed poin t of view— though every
w here  p revailing , I  thus learn t, w ere b u t incidents in creation ; 
usefu l incidents, moreover, p lay ing  an im portan t p a r t in  tho  
w o ik  : for, tra c in g  the m igra ting  sp irits  th rough  successive m ig ra 
tions, I  found th a t  though th e  self-seeking of all caused suffering 
an d  m isery and  m ade the  self-seeker selfish in a g rea te r  or less 
deg ree , accord ing  to the  circum stances u n d er which the self-seeking 
a p p e tite  was indu lged , ye t upon tho whole i t  divided the  develop

in g  spirits in to  two classes— aggressive and victim — of which 
e ith e r class sough t its advance in th e  line of anim al forms con
form ed to its  disposition : th e  aggressive spirits tend ing  to tho 
fierce and  cruel, th e ir  victim s to the submissive and gentle  form s.

Now all these sp irits  ca rried  th e  disposition they had thus 
acquired  into the  hum an form. H ence hum an beings were natural ly 
im perious or submissive, tended  to be cruel or gentle, and were, 
in  a word, reflections of th e  sum of the  blended dispositions and  
propensities of the  anim al series th rough  w hich the ir spirits had  
severally  passed, and  from w hich they  had  acquired their domi
n a n t appetites. T hus th e  hum an was bu t a reproduction of tho 
anim al in a h ig h er form . Thus the  anim al transm itted  to tho 
hum an its self-seeking im pulses, its acquired  and developed selfish
ness. A nd thu s th e  cruelty  and  suffering a tte n d a n t on and flow
in g  from  the hum an, w hich have led man to the knowledge of 
“  Good ” and “  E v il,”  w ere b u t incidents of the  life— expressions 
of the  self-seeking selfishness which continued to ac tuate  the beings 
passing  th rough  it.

I  thus learn t th a t in  th e  hum an the harv est p lan ted  in the  anim al 
was g a th e red  i n ; th a t  th e  individual m an reaped  w hat he had  
sown in his previous l iv e s ; th a t each had  m ade himself w hat ho 
was by his uses of his progressive o p p o rtu n itie s ; and th a t in the 
end  each, w hatever his s ta te  m ight be, would realize th a t it was 
th e  necessary and  inevitab le outcome of the  career he had  pursued.

This reflection b ro u g h t me back to th e  position th a t, though m an 
was natu ra lly  a  self-seeking selfish being, there  were g rea t varia
tions in degree in  th e  self-seeking selfishness th a t actuated  him. 
A n d  th a t these varia tions were so g re a t th a t, while in some ifc 
engrossed the whole being, in  others it  m igh t alm ost be said to 
have  d isappeared— the shades of difference betw een these two 
extrem es being  infinite.

A nd  now I  noticed a  curious phenom enon. F or, a t first, when 
m an had  indulged  his self-seeking appetites a t the  expense or to 
th e  detrim en t of another, a feeling of rem orse followed the act of self- 
indulgence, and  he seem ed u rged  to com pensate for the  sacrifice 
lie had  exacted from  th a t  o ther by an ac t of self-sacrifice on his own 
p a rt. This was while th e  cen tra l luminous force was ac ting  on him.

F o r th e  m ost p a r t  th is feeling of rem orse was d isregarded  and  
p u t a w a y ; and  th en  th e  action of th e  cen tral lum inous force was 
sensibly w eakened.

W hen  acted  upon, the action was generally  d irected  to tlio 
appeasem ent of the feeling of rem orse in which it had  originated, 
w hen it took the  form  of some k ind  of self-sacrifice, as though by 
way of expiation.

B u t sometimes i t  expressed itself as sorrow for the  pain given 
to  th a t o th e r ; and  th en  the  self-sacrificing ac t was directed to tlio 
satisfaction  of th a t o ther, in atonem ent for the  previously inflicted 
suffering. A nd in th is  case th e  cen tra l luminous force received a  
sensible increase in  vigour.

H e n r y  P r a t t ,  M. D .
(To be continued.)



M IN D  A N D  B O D Y *

I N  connection w ith the fact th a t every though t lias its physical 
correlate, i t  lias been p ertinen tly  asked by “ M ateria lists” 

(e. g.y the  la te  P rof. Clifford), W hy should molecular change 
accompany thought at all— i f  the latter is no mere resultant or 
subjective concomitant o f nervous motion ? This pons asinorum  of 
W este rn  psychologists (one how ever ignored completely by tho 
inaccura te  physiological side of all the  old spiritual philosophies) 
adm its in rea lity  of a simple solution.

The b ra in  is a r e g i s t e r  of our physical sensations— a  recording’ 
in strum en t w hich grow s and decays according to ordinary physical 
laws. To re la te  an experience (or g roup  of sensations) to tho  
m em ory involves a m olecular re -ad ju stm en t in the central nervous 
cen tres. To re la te  though t— w hich, as Goethe tolls us, while 
a ris in g  in m an often has at the same time a sp iritual orig in  
— to th e  brain-consciousness perm anen tly , requires a sim ilar 
process. The difficulty experienced by “ astra l voyagers,” c la ir
voyants, etc., in  b ring ing  back  th e ir  experiences to the  piano 
of th e  physical intellect, is solely due to the want of registration  
of certa in  ideas in term s of m olecular change. Tlie tendency 
of m olecular m otion to run  in  beaten  track s is the cause of all 
th e  automatic phenom ena of mem ory, etc.

IL  I f  th e  objection is m ade by the negative th in k er to th e  
doctrine  of the  causation of nervous m otion by thought, th a t "m u ch  
of our tho u g h t is consciously autom atic, and certain ly  the g re a te r  
proportion  of th e  sequence of our rem em bered ideas, etc.,” th e  
ausw er is,— H ave you ever w atched the piston of a locomotive, how 
i t  prim arily  im parts motion to the  engine wheel, bu t is subsequently  
itself, on the  w ithdraw al of the  m otive force behind it (by th e  
sh u ttin g  off of the  regulator) kep t in  motion by the energy im parted  
to  th e  same wheel ?

W ell, in a sim ilar m anner, T hough t, like a piston, can set th e  
m achinery  of th e  nervous g an g lia  a t work. Often, however, 
w hen the  conscious sub jec t is inactive, so to speak, tho sta tes of 
consciousness su g g est one another, and  one definite nervous s ta te  
succeeds an o th er in  an  alm ost endless series, offering an exact 
analogy  w ith  th e  slowly ru n n in g  down energy  of the engine 
w heel. T h ough t does cause nervous m otion, bu t, a certa in  tra in  
of m olecular m otions once estab lished , the  ideas 'connected w ith  
tha t register m ay recu r subsequently  w ithout any co-operation of 
th e  active self— autom atically  th a t  is to say. The la tte r  is 
undoub ted ly  the  sole factor in  an im al ideation  and probably  in  
th a t  of the  lower races of men.

I I I .  H ave we a  consciousness of self as an entity , or is th e  idea  
one draw n from  th e  close association of o ther ideas ? K an t denies 
our ability  to  cognise se lf  L ike  H e rb e rt Spencer and D r. B ain  
h e  holds (C ritique of P ure  Ileason) th a t know ledge im plying a 
knower a n d  a known — the E go cannot know its e lf  T here  is no 
dualism  of su b jec t and o b je c t—a process essential to th e  ac t 
of know ing.

*  P o s t s c r i p t  t o  A r t i c l e  M  M i n d  a n d  B o d y , ’ !  Thcosophivt,  p a g e  4 8 5 ,

T here  is then  no w ay ou t of th is difficulty except th a t  offered 
us by E soteric  psychology. Tho dualism must lio in the  fact th a t  
the higher 5 th  Principle, is the subject cognising nnd the lower M . 
the object cognised. T h is  explanation I put forward with somo 
hesita tion , b u t it appears to  me sound. I t  is moreover, wholly m  
accord w ith the  presen t p resen ta tion  to us of the Esoteric D octrine.

E. I). F .

D IV IN E  H E A R T A C H E .

■ ■  T h o F t e  w h o  t h r o u g h  h e a r t  n n . 1  m i n d  k n o w  H i m  t h u s  a b i d i n g  i n  t h o  h o w l ,  b c c o m o  

i m m o r t a l . ”  —  Svctosvatara Upanishad, I V .  2 0 .

m i l E R F i  has sp rung  up of la te  a certain  class of theosopmsts—
I whose num ber we hope is no t large— who complain th a t 

th o u g h  they  have been Fellow s of th e  Theosophical Society tor 
several y e a r s ,  lead ing  a  m oral life, studying  the  theosophical lite ra
tu re  and, m oreover, s tr ic t vegetarians, yet they see in them selves 
hard ly  any perceptib le  signs of sp iritual progress, nor have they  
been  able to a ttra c t th e  a tten tio n  of the  M asters, much a s  they w ish
ed it To such we say : AU th a t you have been doing is well and  
good and is sure to form  a firm ground-w ork for fu tu re  advancement,; 
b u t we only reg re t you could not seo for yourself th e  im possibility of 
negative  v irtues and m ere in tellectual culture, even when lig h tly  
d irected , form ing th e  d irec t instrum ent of the soul s elevation. 
A n in tellectual g rasp  of th e  broad tru th s  of occult science is indeed 
indispensable as a first s tep , in so fa r as they acquain t you, however 
vaguely  i t  m ay be, w ith  w hat should bo the aim of yonr precious 
life, and  how you are  to work in o rder to a tta in  the end Ihit, 110 
one in  th e  Theosophical Society, so fa r as we know- postulated tho 
absu rd ity  th a t a life of vegetarianism , coupled with the  study ot a 
f e w  b o o k s ,  w o u ld , like th e  m agical slippers, tran sp o rt you to tlio 
desired  goal. I f  then  y o u  have been disappointed ini the realisa
tion  of hopes which you never cared to work for, you have nobody 
to blam e b u t yourself ; and  unless you choose now to go beyond 
th e  vain  acquisition of a  surface acquaintance w ith uncommon 
technical nam es and m etaphysical ideas—so to look big nnd ta lk  
nw ay>'— the approach  to  th e  land of Mystic R est m ust for ever
rem ain  ba rred  against your advance.

M nch of the  difficulty seems to have arisen from the m is
un d erstand ing  of th e  te rm  O yrm -w hie l, m S anscrit works on 
occultism  has been called tho sole instrum ent of Mulch— as signify
ing  know ledge acqu ired  on the  in tellectual pin no and tha only. 
F rom  a sim ilar m isconception has also originated the  deplorable il - 
feeling th a t m ay be observed even to th isd a y  betw een the respect
ive followers of Gyan-marga  and  BhaU i-m arga. J lie (ryan, 
re fe rred  to as form ing th e  m eans of Mohsha, is not tho m ere 
in tellectual u n d erstan d in g  of scientific and philosophies!I tru th s , 
b u t signifies the in tu itiv e  perception  of tho real ns d istinguished 
from  th e  unreal world of phenom ena. Now it is difficult, to see how 
one can a tta in  th is perception w ithout having a quantum  sujjieit 
of w hat is called B h a kti, w ithout being perm eated , as i t  were,
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wifch a  rap t devotion tow ards fche God w ithin— w ithout pay ing  “ fche 
profound obeisance of fche soul fco th e  dim sta r thafc burns w ith in .”  
Ifc is known fco all how pow erful are fche attractions of sense-objects, 
and  any am ount of sim ple will-power will not be enough of itse lf 
to  counteract) the  in h eren t tendencies of a m yriad-fold existence, 
unless the  will itse lf is streng thened  and vivified by some h igher 
im pulse from the  soul. No one has urged  the necessity of G y an 
m ore forcibly th a n  th e  sage S ankara , and  yet his enum eration of 
th e  m eans of liberation  are Shraddha, B hakti, Dhyan and Yoga. 
On th e  other h an d  B hakti, unless properly  directed and controlled 
by  r ig h t discrim ination, cannot acquire th e  momentum necessary 
to  push  one beyond tho attrac tion  of th e  world of sense, and  to 
ca rry  one to the  Suprem e g o a l; as it will be evident on a little  con
s idera tion  th a t such a refined and sp iritual force cannot flow w ith  
th e  sam e v igour when applied to m ateria l conceptions, as w hen 
d irec ted  to th e  pure  S pirit alone. To us, therefore, B hakti and  
G yan  in  th e ir  tru e  sense appear to be, if no t two names for th e  
id en tica l subjective elevation th a t  becomes th e  lot of spiritual p e r
sons, a t any rate, the  two aspects of the  same sta te , one being th e  
in sep arab le  com plem ent of the o ther.

I t  will thus be seen th a t sp iritua l developm ent requires for 
its  basis the  cultivation of the h e a rt ra th e r  th an  th a t of the head, 
a lth o u g h  the la tte r  cannot, as we have said, be dispensed w ith alto
g e th e r . In  th e  dreary  journey of every m an’s life there  como 
m om ents when, w ithdraw ing from  th e  lurid  g lare  of the  outside 
w orld , he sinks into the inmost dep ths of his soul and there  re s t
in g  upon th e  bosom of Infinity, hears a voice speaking to him  in  
so ft and  silent whispers :— “ Child of th e  earth  ! the  life thou livesfc 
is a ll a dream . W ake up to find thyself transform ed into an 
angel !” A nd blessed is he who no t only hears w ith a sense of 
p a ss in g  deligh t, b u t has also the h ea rt and s tren g th  to obey. Bufc 
how  is he to obey ? D uring  m om ents of exalta tion  we do indeed 
feel how  delusive is the  world in w hich we live, and how shadowy are  
our h ig h es t aspirations, our deepest sorrows and joys, b u t how are 
w e to  aw ake from  our dream  ? The flow of th e  sp irit descends 
u p o n  us even as the  “ dew of heaven” unsolicited and unnoticed, 
how  th en , finite as we are, can we com m and it and, transform ing  
its  fitfu l gushes into a steady constan t cu rren t, cause it  to b reak  
dow n th e  b arrie rs  of illusion an d  bear us to th e  reality  beyond ? 
I s  th e re  th en  no end to this dream , no m eans of obtain ing more 
f re q u e n t d rau g h ts  of this Som a-juice ? Surely  there  m ust be, 
s ince so m any have safely crossed th is  ocean of delusion. Shall 
w e t r y  to  suggest a means ? T hough t, m editation , Vichara—- 
h e re in  lies th e  secret of success. Does no t th e  thrice-greafc 
H erm es say “ w ithout philosophy th e re  is no lofty religion,” and  
does n o t th e  H oly  S ankara  e n tre a t you thus :—

“ jKasyatwam vd kuba dyata Tattw am  chintaya adidam bhrata
“ O b ro th e r ! m editate upon the  tru th  as to whose you are and  

w hence you come.”  H ere is th e  p a th  for you to follow. Develope 
th o u g h t—ponder day and n ig h t over the  unreality  of all your su r
ro u n d in g s  and  of yourself, and  try  w ith unceasing effort to realise

th a t  undernea th  th is a rray  of phantom s thero  is an essence, 
unknow n and  unheeded in th e  tum u lt of every-day life, bufc never
theless, th e  only R eality  from  w hence has sprung all th a t  has tlie  
appearance of beauty , of love and  of joy.

B egin  then  by  checking all thoug h ts  th a t relate to the  illusory 
life. D epend no more on th e  m ercy of such noble and elevating  
th o u g h ts  as may chance a t  in tervals to sweep over your h ea rt. 
N o appreciab le change will bo observed if you leave yourself to 
th e  help of such fortu itous advents of spiritual impu se. Look 
around  and see how un tirin g ly  m en have to work to obtain such 
trifles as have aroused th e ir  fancy. T hink  you, then  tha t such 
a  glorious resu lt as freedom  from  th e  clutches of D eath and 
M isery— supposed to be th e  inev itab le  companions of hum an lue 
can be a tta in ed  w ithout h a rd  labour ? Ah no ! All your energies, 
active and  dorm ant— will have to p u t fo rth  th e ir utm ost streng th  
before  you can reach  th e  end of your journey. S trive  then  by 
c o n c e n t r a t in g  the whole force of your soul to shu t tho  door ot your 
m ind to all s tray  though ts, allowing none to en te r b u t those 
c a lc u la te d  to reveal to you th e  unreality  of sense-life and the 
P eace of the  In n er W orld . Y ou have to address your own soul in  
th e  words of the P rince  of D enm ark : ■

“ Yea, from the table of my memory 
I ’ll wipe away all fond triv ial records,
All saws of books, all forms, all pressures past,
Thafc youth  and observation copied there ;
A nd thy  comm andment all alone shall live 
Within* the book and volume of my brain,
Unmix'd ivitli baser matter”

W e have often fe lt th a t  to a person tu rn ing  tow ards th e  life of 
occultism , the sp ring ing  up of evil thoughts is less in jurious th an  
th a t  of idle and ind ifferen t ones. Because as to evil though ts 
he is alwavs on his gu ard , and  hav ing  determ ined to fight and  
conquer them , they help in developing his will-power. Ind ifferen t 
th o u g h ts , however, servo m erely to d is trac t his a tten tion  and waste 
h is energy  w ithout im p artin g  th e  s ligh test benefit. Avoid therefore 
carefu lly  all “ fruitless th in k in g , th in k in g  of possibilities and 
con trad ic to ry  th in k in g .”

T he first g rea t basic delusion you have to g e t over is the  
identification of yourself w ith  the  physical body. The form of 
language in  vogue in th is m ateria l ago of ours has much to 
answ er for in  th is egregious erro r th a t  has taken  roo t in us. Lven 
in  childhood our susceptible n a tu re  is broken upon th e  w hed  of 
th is  crush ing  b lunder when we h ea r all around us sounds of “ I  
go,”  “ 1 come,” and  so on, when it is m erely tlie physical envelope 
th a t  is seen to perform  th e  act. The ascetics of India aro th e  
only people who always speak of “  Sarira” as d istinct from th em 
selves and  thus tak e  care no t to m islead people into an erroneous 
belief. Consider w ithin yourself, w ithout being deluded by the  
false notions floating around you, and  begin to th ink  <>f tins 
body as nothing b e tte r  th a n  th e  house you have to dwell in 
for a  tim e, and then  you will never yield to its  tem ptations. 
W here in , dear friend, does th e  mass of flesh you a re  no t ash



am ed to call yourself, d iffer from  the  tree  in  your garden  ? 
Does not the axe cu t it, th e  fire burn  it?  Does it not w ither 
an d  die even tnore rap id ly  ? W h a t b e tte r  than  the  a ir and w ater 
th a t supply nourishm ent to th e  tree  is the food you ea t w ith so 
m uch relish ? A h ! sad fa te  ! am azing fall ! you who are a God, 
ye t revelling  in th e  deligh t of flesh aud  blood ! A nd lo ! you are  
enam oured of th is fan tastically  shaped puppet, and spending your 
invaluable life in decorating  and clothing it  in strange garbs, so 
th a t  o ther puppets may bend before it, Answer candidly if th is 
inere puppdt-show  is wol’th  your lifejs devotion. Serve the  body 
bnly if i t  helps you in serving your G od; otherwise i t  were fa r 
b e tte r  for you th a t i t  should perish and  be scattered in pieces than  
servo th e  purpose of c rea ting  a host of delusions to enslave you. 
W o rk  for it  never so faithfully , it  will inevitably betray  you some 
d a y ;  so ta k e  w arning while yet there  is tim e. Sink into no th ing
ness all concerns about its com forts, and  aw akening to the tru e  
o b je c t for which you are born, devote every m om ent of your timo 
in  advanc ing  tow ards the centre of L ig h t th a t is beckoning you from 
a fa r.

W hen you have in some degree realised the  insignificance of the 
g ro ss  body, you will begin to doubt if the  idea of self, which springs 
up  alm ost entirely  from the sensations derived from the body, is real
ly  youi4 tru e  self; How can the  world, in relation to which alono 
th e  false self exists, have any m ore rea lity  and perm anency th an  a 
d ream , w hen there  is absolutely no proof of the objective existence 
of m a tte r, apftrt from th e  cognising m ind ? A nalyse thus con- 
istantly tho phatitom  to Which you have given the nam e of self and 
re flec t upon its illusory character. T ry  also w ith consistent a ttem pts 
to  conquer the  prom inent w eaknesses of your natu re  by developing 
th o u g h t in  the  direction th a t will kill each particu lar passion. A re 
y ou  hom e-sick ? Then will you tell us, dear brother, w hat is it th a t 
a t t r a c ts  you ? Is  it the fond caresses and sweet speech of your 
i’e la tives ? Know you not th a t  all your connection w ith  the  
persons you regard  as your own arises from  the  body, and even 
w hile  you are enjoying the ir em braces, if the  m achine stops, they 
&re th e  fifst to tu rn  you out of doors. Cease then  to love any forms 
o f clay. Y ou will not thereby  be deprived  of the  only fire th a t m akes 
life  div ine. Begin to love the  U nseen Principle, set all your 
affections on H im , and you will th en  bask  beneath  th e  Sun of Love 
from  w hioh a t  p resen t only a few stray  rays now and  then  pierce 
th ro u g h  th e  darkness of your h ea rt. Be home-sick as passionately 
a s you  can, b u t le t it  be the  tru e  home th a t  yon long for and 
h o t a  p ile  of bricks. A re you again  sensitive to  the  in justice and  
vile  slanders of people around you. Then, ask yourself why you 
Buffer. Is  it  no t wholly due to  your own actions* and would you 
n o t have  suffered as certainly and  as b itte rly  if th e  person against 
w hom  you a re  irrita ted  had  never existed  ? W hy th en  indulge 
a n g ry  feelings against the u n fo rtuna te  person who has m erely form 
e d  tho  in strum en t of th6 Law ? P ity  ra th e r  th e  poor m ortal who has 
th u s  added  to th e  heavy bu rd en  of his sin. P ray  h ea rtily  for tho 
e r r in g  b ro th e r  th a t the iron will o f karm a, th a t  never stops, m ay no t 

..jjrind him  u tte rly  to dust. T his you  can do only by h av in g  a firm

fa ith  in  karm a, Thus on serious thought all w eakness will bo 
found to  arise in  some e r r o r : use head  and heart to drive it out.

Y our first efforts, however, in  th is  direction are likely to prove d is
courag ing . N ot only will you be unable to observe any signs of 
developm ent or to feel any n ea re r the  spiritual L ight, bu t on tho 
o th er h an d  you will find yourself sink ing  under such a dead w eigh t 
as will m ake you s tagger, and  doubt if i t  will ever be in your pow er 
to  lif t i t  up. Y our incip ien t efforts have now detached you from  
objects of sense only in so fa r th a t  you cannot take  anything like 
your orig inal de ligh t in  friends, re la tives and am usem ents; bu t they  
have no t yet supplied you w ith the  tru e  am brosia th a t canno t only 
fill th e ir  place, b u t absorb your whole being into itse lf; you begin 
to  feel a sort of indescribable vacuum  in your h ea rt— we say indes
cribable, because no th ing  ak in  to th a t painful blankness is felt 
even in th e  saddest m om ents of w orldly life. Particu larly  will 
th is  te rrib le  m onster of hollowness oppress you when you wake up 
from  sleep ; because on the  dream -plane you will find yourself 
a ttra c te d  to and m ade happy in your form er delights, bu t as soon 
as you open your eyes, you find vourself, with a suddenness th a t 
tak es  your b rea th  away, tran sp lan ted  into a land of nameless 
horro r, w here there  is no th ing  th a t can give you a m om ent’s 
p leasure. The very  fountain  from which you now and then  
received refresh ing  d rau g h ts  of the  elixir seems to be dried up 
for ever, and  for some tim e you w alk upon the  earth  a disconso
la te  be ing  under a g rim  shade, w ithout one ray of hope or joy to 
cheer you. H ere it  is th a t th e  poor souls th a t are not firm- 
footed, stum ble. B ut yon, noble asp iran t— who would fain en ter tho 
sanctunry of T ru th , despair n o t ! D oubt n o t ! F a lte r n o t ! beloved of 
th e  sages— for here it is th a t glorious saints are w aiting with cups 
of infinite bliss for you, will you b u t tak e  ‘ono moro step undis
m ayed.

T here would be g re a te r  reason to doubt the  law of expansion 
by  heat, because certa in  organic substances con tract by heat 
owin«r to the  m oisture they  contaiu, than  for you to doubt the  
final expansion of your soul because of the apparen t contraction 
you may be experiencing. Know you not it is b u t the  driv ing  
ou t of th e  rheum  and the  filthy m oisture of your heart. K egard  
th is  shade then as the  soft tw iligh t herald ing  the  rise of the  sun 
of A nanda  (sp iritual bliss). Pursue your determ ined course with 
nndau n ted  courage and  the  clouds will break. The w eight under 
whose pressure you had  all b u t succum bed will then be lifted  up 
and  your hea rt will sp ring  back  into the  free air w ith an elasticity 
unknow n before. Once more th e  life-im parting stream  of your 
soul begins to flow, bu t it  is m ore continuous and its w aters moro 
tran q u il and pellucid. Once more you are  blessed w ith “ angelic 
v isits,”  b u t not “ few nnd fa r  betw een” as before. Rem em ber 
th a t  Badness is by no m eans the  unm itigated  evil it  is supposed to 
be, and  th a t there  is a lim it to  the  pain caused by it. W hen  
th a t  lim it is passed you en te r quite  unexpectedly into a region of 
unthought^of beauty, ju s t as a ray  of lig h t is refracted  or broken 
un til the  critical angle is reached , a f te r  which refraction  gives 
p lace to  the  perfect reflection called “ total reflection ”



B ear in mind th a t sadness has two stages. F irs t, tlie pa in fu l, 
w hich is almost the only one know n to the o rd inary  m ateria l man ; 
and  second, the serene, in to  wliich the first gradually  m erges in the 
case of com paratively pure p e rso n s /e v e n  as calm follows storm . 
In  fact, on surviving the  first te rrib le  blow of despondency you will 
lea rn  th e  novel lesson th a t  sadness is not a fte r all the  fabled 
vu ltu re  devouring the  h ea rt of Prom etheus to eternity . You will 
no longer d read  it  and fly im patien tly  from it, b u t will try  to use 
i t  as a ladder to ascend to the clear sky. You will recognise it as 
th e  shadow  of th e  L ig h t th a t shines beyond. I t  is only in the  
C im m erian darkness of all-absorbing m aterial occupation th a t th e re  
is n e ith e r lig h t nor shadow. Som etim es when the serenity  of your 
soul will be m arred  by some w orldly engrossm ent, sadness will 
p rove  a welcome guest—nay, you will yearn to fly to it for refuge, so 
th a t  i t  m ay infuse into you the calm  of a life the busy world knows 
n o th in g  about, and for which your h ea rt pines. You would m uch 
ra th e r  have your soul drowned in tho sweetness of m elancholy 
th a n  lost in the  noisy hubbub and  m eaningless laugh te r of w hat is 
called  social life. B rother ! do not hastily  tu rn  round and say : would 
you  th en  deprive man of his sole delight, th e  capacity for 
la u g h te r  ? No indeed ! W e are only suggesting  th e  replacing of 
m im icry  by reality—by th a t cen tre  from which rad ia te  beams of 
cheerfu lness not only ligh ting  up the  gloom of men, b u t piercing 
th e  very  h eart of the earth . L augh , then, the laugh  of spirit, 
if  you can, otherwise keep silent. “ Silence is golden” is an 
old  say ing , bu t if we may be p erm itted  the liberty  of a ltering  
i t  a little  we may say tl S ilence is the philosopher’s stone.” 
O rd inarily  it  is golden, because it is of the g rea tes t use to us 
even  in  our ordinary dealings w ith men, bu t when directed  
tow ards th e  contem plation of th e  Suprem e, it  becomes a true  
ph ilo sopher’s stone. All objects which then come within its 
influence instan tly  borrow its charm  and reflect a beauty  so exqui
s ite  th a t  we feel as if every th ing  around us has suddenly changed 
in to  som eth ing  b righ te r and nobler. Silence, therefo re , is essen
tia l fo r th e  neophyte. W hen, how ever, it proves oppressive—as 
i t  w ill som etim es— then talk  if you will, b u t ta lk , as fa r as may be, 
on ly  on sub jects allied to w hat you have m ade the  aim  of your life. 
W h e n  th e  m ind is fa tigued  by continuous m editation  or when it is 
ram b lin g , books on spiritual sub jec ts  are of g rea t help, and much 
d ep en d s upon your selection of books and how you read them . 
Y o u r o b jec t in  study should no t be, as is usual with men, a 
confused  m ixture of obtain ing  a trem endous am ount of in fo r
m ation  and  of finding a sort of sedative am usem ent for th e  
in te llec t. You should have a well-defined purpose in view— and 
need  we say  w hat it should be ? Surely none o ther than  to achieve 
w hich you have made your life-effort— Soul-elevation. Y ou m ust 
th erefo re  read  little  and th in k  m ore in o rder to “ feed the  flame of 
th o u g h t.” Give up all desire of tu rn in g  into a gourmand devouring 
a  heap  of sundry  books. Oh ! how g ladly  would we p a r t w ith a 
w hole lib ra ry  of books for one such invaluable gem as th e  Bhagavad- 
gita , L ig h t on the Path, Id y ll  o f the W hite Lotus, or Sowing and, 
H eaping— w ith one such book in  your hand , ponder well till you

find yourself absorbed into th e  Spirit of Truth. “ R ead  to live, 
and  do not live to read .”

A  general com plaint th a t often reaches our ears is th a t one is not 
pluced in circum stances favourable  for progress, and tha t, m uch as 
one desires to live and work for the h ig h er life, there are em barrass
m ents th a t m ake it com pletely out of one’s power to advance even a 
single step, llow  deeply such a person lam ents his peculiarly harrow 
ing  s tra it and how he vainly th in k s he would a ttem pt and succeed in 
living the life of the  soul, w ere he b e tte r  situated . W e say to such 
persons, You are b u t th ro  wing away th e  energy of your soul in foolish 
lam entation , aud cheating  yourself w ith fine im agery as an excuse 
for negligence and w ant of determ ined  effort. F irstly , you who aro 
acquain ted  w ith and  believe in  tho law of karm a ought to know tha t 
favouring  circum stances are  tho resu lt of hard  work iu a previous 
incarnation , and no t the  offspring of th e  injustice of a blind des
tiny . Sri K rishna  says th a t  only those who have w orked up to a 
certa in  po in t in occultism  in one life are  blessed in th e  nex t w ith 
surroundings suited  to soul-grow th. W hy then com plain for not 
hav ing  w hat you do not deserve ? A nd unless you determ ine now 
to c rea te  b e tte r  circum stances for the  fu tu re , you m ight go on idly 
w ishing for a change in which you please yourself w ith the belief 
th a t you will th rive , b u t be su re  th a t  nothing is a tta ined  w ithout 
w orking for it. Surely the  beg inn ing  m ust be m ade som ewhere by 
controlling  circum stances and w orking  up to a certain  degree, and 
th e n  you can hope for and ob tain  surroundings calculated to assist 
your efforts. Then again  you should begin  to realise th a t the circum 
stances under which you are placed can obtain no m astery over you, 
unless you deliberately  pu t your neck under the yoke. The surround
ings, how ever m anifoid, have no in h eren t power in them  to d istrac t 
your a tten tion  from  the  one s ta r th a t is th e  guide of your life unless 
you voluntarily  give them  th e  power. Even a school-boy knows 
th a t a q u an tity , however la rge , if ra ised  to the power zero gives 
un ity  as the  resu lt. So you should constantly  deny to all outside 
objects th e  sligh test power over you, and  then  though tlie ir num ber 
be infinite, you will see no th ing  b u t unity . I t  is m erely your own 
desire th a t re stra in s  you from  soaring high. The fact is b eau ti
fully illu s tra ted  in Ind ian  books by the  way in which m onkey-traps 
are m ade in th is country. A  quan tity  of gram  is placed in an 
earthen  vessel in  which th e re  is a small opening, ju s t enough to 
le t the  open palm  of the  m onkey pass in. W hen the  monkey 
has closed his fist having a handfu l of gram , he cannot take  it out. 
I f  he only le ts  th e  g ram  drop he can w ith the g rea test ease run 
away and be free. B u t no ! The a ttrac tio n  of the  gram  so be
w ilders his sense th a t he begins to th in k  him self a captive and is thus 
caugh t. E xactly  th e  same is the  case w ith  man • there  is nothing 
to b ind  him  to slavery if he can  see th ro u g h  the folly of unchecked 
Vasana  (desire). I t  is your own w eakness th a t is form ing an 
obstacle for you. T here  is positively nothing outside of yourself 
th a t  can in  th e  least h inder your progress.

T here is how ever another t ru th  th a t  has to be so lea rn t and 
assim ilated  as to form a corner-stone of your belief You have to



u n d erstan d  tlia t the  aim  of n a tu re  being identical w ith jo u r  own, 
all th a t you, in your ignorance, call sufferings and obstacles, are 
in rea lity  th e  m ysterious efforts of nature  to help you in your 
w ork if you can m anage them  properly. An idea of how karm a 
is a never-failing  aid to evolution can be gleaned from the  consi
dera tion  th a t resistance always developes the will-power. The 
m ental h e ig h t an d q u ie t th a t has been attained by overcom ing obsta 
cles form  a g u aran tee  of our hav ing  advanced some distance, and  
g ive  us th e  assurance th a t it is no fungus-grow th, destined to livo 
b u t for a day. Moksha being an o th er name for perfection, requires 
th a t  you should have experienced all phases of existence; hence you 
should  look upon all circum stances w ith the g ra titude  of a pupil. 
A ll com plain t is a silent rebellion against the law of progress. A n 
occu ltis t’s ob ject being to hurry  on the  work of evolution, if you com
p la in  you will, in stead  of reap ing  any benefit thereby, re ta rd  your 
p rogress. L eaving all com plaint aside, devote yourself h ea rt 
a n d  soul in th e  work of help ing  the  grow th of your soul. 
A ll d istu rbance  of equilibrium  is p re jud ic ia l; bearing in m ind 
the re fo re  th a t there  is bu t one pivot in the universe on 
w hich  equilibrium  can be restored , detach yourself w ith effort 
from  objects of sense, fixing your heart on the  Suprem e U ni
ty . E quilibrium , however, is of th ree  kinds in the  m ental as well 
as on th e  physical plane. F irs t, unstab le  equilibrium , in which if 
th e  m ind is d istu rbed  ever so little , it tu rns away the  more forcibly 
from  its position of rest. This is th e  nature  of the devout feel
in g s th a t  incidentally fall to th e  lot of the man of the w orld and  
w hich are  n ex t to useless for an  occultist. Second, n eu tra l equili
b rium , in  which there  is no active tendency  either w ay,and  the m ind 
is occupied e ither in sublime th o u g h ts  or in objects of sense. This 
is a d istinc t step no doubt, bu t you m ust not rest satisfied w ith it, 
b u t  should strive to a tta in  the th ird — stable equilibrium . A t th is 
s tag e , how ever busy a man m ay be in the perform ance of his 
m a te ria l duties, his heart for ever flies from them  to a tta in  calm ness 
an d  peace. So our final advice is th a t all duties should be 
p erfo rm ed  conscientiously w ith th e  conviction th a t th e ir  avoidance 
in s tead  of being  a help is sure to  prove an obstacle. A t the same 
tim e  n ev er fo rge t for a m om ent th a t  the  aim for which you w ork 
is n o t w hat your hands are p ly ing  for. E ver tak e  care not to be 
so a ttra c te d  by work as to lose s ig h t, even for a short tim e, of tho  
m ag ic  charm s which your soul reveals. Love solitude w ith all 
y o u r h e a r t  and  enjoy it w henever you can afford to fly to it. Im a 
g in a tio n  is of the  greatest help in  th e  elevation of the soul. You 
w ill realise  its  power only w hen you apply it  to a d istinc t end 
u n d e r th e  command of your will. R etire  to a secluded spo t—-the 
b a n k  of a  r iv e r or a solitary g rove  if possible—and call up sp ir i
tu a l scenes before your m ind’s eye, and  in thought lose yourself 
in  th e  suprem e self. D ream ing is supposed to be an odd and fool
ish  h ab it in  th is  m atter-of-fact p ractical age of ours. H ard ly  
is i t  guessed th a t dream ing sp iritu a l dream s is the  h ighest h e rit
ag e  of th e  hum an race. Yes, we say, conjure up dream s by will 
an d  th e n  calm ly drink  in the  in v igo ra ting  am rita  th a t will th en  
How in to  your heart. Learn  to  w ithdraw  into the  sanctum sane-

tor urn of your soul and  the bliss of all the three w orlds is thero. 
Be m editative and you will reach the  goal of all happiness. Tho 
divine flute of K rishna is ever sending forth celestial melodies ill 
th e  very atm osphere which we b reathe , but we can hear it  only 
when *the chaotic tum ult of worldly thoughts has been laid asleep. 
D row ned in th e  solemn profundity  of your soul, worship devoutly  
th e  sweet influence which th en  rem ains upon you, and from this ifc 
is, you should know, th a t you are to derive streng th  to fight w ith 
the  terrib le foes around you. Look back  upon the earlier portion of 
your life, and  there  buried  under the  ashes of subsequent physical 
experiences you will find the  glow ing embers having a spiritual 
fire. In  childhood the  consciousness is no t completely materialised, 
and as we are ju s t then  b ring ing  to a close a period of sp iritual exist
ence, we continue to be vivified by soul-influence. Then we do 
no t quite  understand  nor very  much care for the wild ch a tte r of 
men around, and have no option but to dream  happily. W h a t will 
help  you m ost in sp iritual developm ent is the p u ttin g  forth  of all 
your energies to keep th e  M ystic Peace of your soul undisturbed , 
even in the  m idst of Worldly com pany and in the  th ick  of 
m ateria l affairs. W hile conversing, to all appearances, w ith your 
friends and relatives try  with head and heart to live in a world of 
your own creation. C reate in yourself a sort of inw ard yearn ing  for 
th e  soul, a “ H eart-ache  for the B eloved,” to use the language of 
th e  Sufis, w ithout whom your very life would be one vast b arren  
desert of horro r and pain. How pathetically  does the  Sufi poet 
sing  :—

Mara dar manzile janan ch6 anno ayesh chem hardum .
Ja ra s  faryad m idarad k 6 bar bundaid  mahm ilha.”

“ W h a t possible de ligh t could I  find in the stages of my jo u r
ney to the  beloved when every m om ent arises the sound : P re- 

. pare  for th y  journey.” T h ink  not th a t  we are ta lk ing  of vaguo 
im probabilities. See in the case of a m esm erist, w hat hum an will, 
though  d is trac ted  by a thousand and one m aterial am bitions, can 
do. W h at then  of the  will, subtle as i t  is, when it is directed  on 
th e  h ighest sub tle ty , and m oreover, sp irit, body and soul are all 
w orking in th e  same direction— which cannot be possible in any 
o ther pursu it. Only try  constantly  to live in the In n er W orld of 
R est and Calm, and  your ex ternal consciousness will then  lose its 
in tensity  of colour. T rue you will move in  the world all the same, bu t 
its  appearances and events will affect you b u t as dream s—com
pared  to tho beauties of the  new life you have begun to live. See 
how the moon which shines with all effulgence by the  reflection 
of th e  ligh t of the  sun, loses its b righ tness and tu rns into a pale 
piece of cloud on the  rise of the sun i ts e lf ; so our external conscious
ness th a t shines w ith a  dazzle by th e  reflection of the sp iritua l 
l ig h t ge ts dim m ed and pale on the approach of a h igher consci
ousness. Therefore, w hether you are  travelling lonely and  
unfriended to a d istan t country, or are  lying on tho bosom of a dear 
wife en joy ing  the  sweets of a com fortable home, fo rget not thafc 
you aro bu t a pilgrim journeying to your native land from which



you have s tray ed  out. L et us th e n  p ray  in  M atthew  A rno ld ’s sad, 
sweet w ords :—

“ Calm soul of all th ings ! Make it mine 
To feel amid the city ’s jar,
Tliafc there abides a piece of thine,
M an did not make, and cannofc m ar I 
T he will to neither strive nor cry,
The power to feel w ith  others g iv e !
Calm, calm me more ! nor let me die 
Before I  have begun to  live.”

G y a n b h i k s h a c h a r i .

T H E  A R A B I A N  N IG H T S .

S IR  E l  C H A R D  BURTON has a t leng th  b rough t his m agnum  opus 
to  a finish by the issue of th e  ten th  and last volum e. A fte r 

th e  first volume th e  stories becom e decidedly wearisom e, as they  
a re  all more or less cast in the samo m ould. How K ing  S h ah ria r could 
have endured  them , save as an opiate, for a thousand and one n igh ts, 
ia a m arvel to us W esterns. I t  would be a wise p lan , if people 
who suffer from  sleeplessness, w ould keep a soporific book, instead  
of chloral, for a  sleeping d ra u g h t; from  my own experience, I  can 
tru th fu lly  say, th a t  five m inutes perusal of M aisey’s “ M ilitary  
L aw ,” alw ays procured  me a re fresh in g  slum ber.

T he m ost valuable portions of th e  ten  volumes are the  foot-notes 
and  appendices, w hich contain a  store house of sociological and 
anthropological facts. E specially  valuable is th e  T erm inal Essay, 
com prising some 250 pages. A s these ten  volumes w ere n o t p u b 
lished “ pueris v irg in ibusque,”  b u t ra th e r as scientific w orks of 
reference, i t  is m ost unfa ir to accuse the  au tho r of be ing  too p lain  
Bpoken. T he cost alone, ten  gu ineas, would p u t them  out of th e  
reach  of all b u t th e  w ealthy few ,

W ith  all th a t  S ir R ichard  B urton  w rites, we cannot agree, especi
a lly  when he states th a t the civilisation of th e  N ile Y alley was 
th e  oldest in  the  world, and  of w hich history  is cognisant. I t  is 
needless to say, th a t S ir R ich ard  B urton  has som ething m ore th an  
a  p a rtia l bias for A l Islam , w hich he loses no opportun ity  of con
tra s tin g  to the  m anifest d isadvan tage  of C hristian ity , especially in 
its  E as te rn  garb . As to th e  orig in  of the A rab ian  N igh ts , he  coin
cides w ith  the  views of th e  la te  savant, B aron von H am m er- 
P u rg s ta ll, of G ratz in S ty ria  : v ide Jou rna l A siatique (Paris, Dou- 
d ey  D upre, 1826) " S u r  PO rigine des Mille e t une N u tts .”  I t  is 
ev id en t these  tales are an A rab ic  transla tion  of th e  P ersian  w ork 
“ H aza r A fsan ah ,” bu t u n fo rtuna te ly  no t a single copy of th is  book 
is now e x ta n t. I f  any of our read e rs  should come across th is  m iss
in g  trea tise , th ey  will confer a  g re a t boon on the  scholars and  
o rien ta lists  of Europe, by rescu ing  it  from  oblivion and  th e  w hite 
an ts . W ith o u t doubt there  m ust be more th an  one copy of th is 
precious w ork betw een Comorin and  C onstantinople, ly ing  h idden  
and  neglected  in  some old-world lib rary . I t  may be a su rp rise  to 
m any  of our readers to learn  th a t  A laddin  and  the  W onderfu l 
Lam p, Ali B aba and  tho F o rty  Thieves, and about a  dozen o ther

equally  well know n stories, are  not to  be found in the g en u in e  
ta les a t all of th e  T housand and one N igh ts.

W e quote th e  follow ing passages from  the  Terminal Essay, (which 
we would m uch wish to see published as a separate work, a p a r t 
from  th e  N igh ts) w hich, in  our opinion, are  decidedly heterodox, an d  
w hich we have every  confidence will be shortly  proved to be so.

“ The literary  orig in  of the  fable is nofc B u d d h is tic : we m ust especially 
shun th a t ‘ Indo  Germanic* school which goes to Ind ia  for its origins, 
w hen Pythagoras, Solon, H erodotus, Plato, A ristotle, and possibly Homer, 
Bat for in struction  a t the feet of the  Ilir-seslitha, tho learned grammarians of 
the  Pharaohnic court. This reference to Ind ia , also learnedly advocated by M. 
Langles, was inevitable in  those days : ifc had not then been proved th a t 
In d ia  owed all her lite ra tu re  to far older civilisations, and even thafc her 
alphabet the N agare, erroneously called D evanagari, was derived through 
Phoenicia and H im yar-land from ancient E g y p t.”

As a fu r th e r  proof th a t  the  H im alayan B rothers w ere not invented  
by  M adam e B lavatsky , S ir R ichard B urton  sta tes th a t they  w ere 
recognised by old A rab  traditions, an d  fu rth e r in  vol. I I ,  p. 211* 
quotes H erk lo ts  concern ing  them . In  a  few of the  N ights, they  
appear u n d er the  nam e of “ R ijalal-G hayb,” the  Invisib le C ontrols; 
and  as such w ere held  in  g re a t veneration , even in  pre-Islam ite  
days.

W e shall conclude th is  p ap er by g iv in g  two long ex tracts from  
th e  T erm inal Essay, as the  m atter th e y  contain will not fa il to- 
prove intensely  in te restin g  to all Theosophists.

“ Nor was i t  iEsopic, evidently iE sop inherited  the hoarded wealth of ageg 
as Professor Lepsius ta u g h t us, ‘ In  the olden times w ithin the memory of 
m an, we know only of one advanced culture, of only one mode of w riting , 
and of only one lite ra ry  development, viz., those of E gypt.’ The invention 
of an alphabet as opposed to a syllabary, unknown to Babylonia, to A ssyria, 
and to th a t extrem e bourne of the ir civilising influences, China, would for 
ever fix their lite ra tu re—poetry, history, and criticism , the apologue and the- 
anecdote. To m ention no others The Lion and tho  Mouse appears in a Leyden 
papyrus dating  from B. C. 1200—1166, the days of Rameses I I I  (R ham psinitus) 
or H ak  On, not as a rude and early attempt, b u t in  a finished form, postulating 
an  ancient origin and illustrious ancestry. T he dialogue also is brought to- 
perfection in  the discourse between the Jackal Konfi and the E thiopian C at 
(Revue Egyptologique IV m e Annee, P art I). A frica therefore wras the home 
of the Beast-fable, not, as Professor Maliaffy thinks, because it was th e  
chosen land of anim al worship, where oppida iota canern venerantur, nemo 
D ia n a m ; b u t simply because the Nile-land originated every form of lite ra tu re 1 
between F ablian  and Epos.

“ E very old E gyptian  city had  its idols (images of metal, stone or w'ood)>. 
in  which the  D eity  became incarnate as in  th e  Catholic h o s t ; besides its  
own symbolic anim al used as a kiblah or p rayer direction (Jerusalem o r  
Meccan), the visible m eans of fixing and concentrating the thoughts of the 
vulgar, like the  crystal of tho  hypnotist or th e  disk of the electro-biologist. 
A nd goddess D iana was in  no way better th an  goddess Pasht. For the tru e ; 
view of idolatry  see K oran X X X IX , 4% I  am deeply grateful to Mr. P^ lePage 
Renouf (Soc. of Biblical Archaeology, A pril 6 , 1886) for identifying th e  
Manibogh, Michabo, or G reat H are of the A m erican Indigenes with Osiris 
U nnefer ( “ H are  God”). These are the lines upon which investigation should 
run . A nd of late years thero is a notable im provem ent of tone in trea ting  
of symbolism or ido la try : the Lingam and the  Yoni are now described as*
“ m ystical representations,” and perhaps the best possible impersonal repre
sentatives of the abstrac t expressions “ patern ity  and m aternity” (Prof- 
Monier W illiam s in “ Folklore Record,” Yol. I l l ,  P art I, p. 118).

“ From  Kemi the Black-land ifc was bufc a sfcep to Phoenicia, Judea, P h ry 
gia and A sia Minor, whence a ferry led over to Greece. Here the Apologua



found its popiilariser in Aisoposi iEsopi whose name, involved m m yth, possi
bly connects w ith aithioph “ iEsopus e t A ithiops idem sonant , say the 
sages. This w ould show th a t the Hellenes preserved a legend ot tho land 
whence the  B east-fable arose, and we may accept the fabulist’s sera as con
tem porary w ith  Croesus and Solon (B. 0 . 570), about a century a fter Psam- 
meticus (Psam cthik  1st) threw E gypt open to the restless Greek. F rom
A frica too th e  Fable would in early ages m igrate eastwards and m ake to r 
itself a new home in  the second great focus of civilisation formed by the  l i g n s -  
E uphrates V alley. The late Mr. George Sm ith found am ongst the cunei
forms fragm en tary  Beast-fables, such as dialogues between the  Ox and 
the  H orse, th e  E agle and the Sun. In  after centuries, when the conquests of 
M acedonian A lexander completed w hat Sesostris and Semiram is had  begun, 
and m ingled the manifold families of m ankind by joining the E aste rn  to the  
W estern  world, the Orient became form ally hellenised. U nder the Seleucida? 
and  du rin g  the life of the independent Bactrian kingdom  (B. 0. 255 125),
G recian a r t and science, literature and even language overran the old Iran ic  
reign and extended eastwards throughout N orthern  Ind ia . Porus sen t two 
em bassies to A ugustus in 13. C. 19, and in one of them  the herald Zarm ano- 
chagas (Shram anacharya) of Bargosa, the modern Baroch in  G uzerat, boro 
an  epistle upon Vellum wrritten  in Greek (Strabo XV, 1, § 78). U pper India, 
iii the  M acedonian days, would have beeti m ainly Buddhistic, possessing a 
rude  alphabet borrowed from Egypt th rough  A rabia and Phoenicia, bu t still 
in  a low and barbarous condition : her build ings were wooden and she lacked, 
as far as we know, stone-architecture—the m ain test of social development. 
B u t the B actrian kingdom  gave an im pulse to  her civilization and the resu lt 
was classical opposed to Vedic Sanscrit.

“ The fairy  tale in  tho N ights is wholly a n d  purely Persian. The g ifted  
Iran ian  race, physically the noblest and the m ost beautiful of all known to me, 
has exercised upon the world-history an am ount of influence which has not 
yet been fully  recognised. I t  repeated for Babylonian a rt and lite ra tu re  
w hat Greece has done for E gyptian, whose dom inant idea was th a t of w ork
ing  for etern ity  a kte na eis a e i; Hellas and Iran  instinctively chose as th e ir 
characteristic  th e  idea of Beauty, re jecting  all th a t was exaggerated and 
grotesque; and they made the sphere of A rt and Fancy as real as the world of 
N atu re  and Fact. The innovation was hailed by the Hebrews. The so- 
called books of Moses deliberately and ostentatiously ignored the fu tu re  s ta te  
of rew ards and punishm ents, tho o ther world which ruled the life of the 
E gyp tian  in th is w o rld : the law giver, whoever he may have been, O sarsiph 
or Moshe, apparently  held the tenet unw orthy of a race whose career he was 
d irecting  to conquest and isolation in  dominion. But the Jews, rem oved to 
Mesopotamia, the  second cradle of the creeds, presently caught the infection 
of their A siatic m edia; superadded Babylonian legend to E gyptian  m y^h, 
stultified The Law by supplementing i t  w ith the “ absurdities of foreign fable” 
and  ended, as the Talm ud proves, w ith  becoming the  m ost wildly super
stitious and “ other worldly” of m ankind.

“ The same change befel Al Islam . The whole of its supernaturalism  is 
borrowed bodily from Persia, which had  “ im paradised earth  by m aking  it  the  
abode of angels.” Mohammed, a g reat and comm anding genius, b lighted  
and  narrow ed by surroundings and circum stance to som ething little  h igher 
th a n  a covenanter or a Puritan , declared to his followers :—

“ I  am  sent to stablish the m anners and cu sto m s;” and his deficiency of 
im agination  m ade him dislike every th in g  b u t “ women, perfum es, and 
p rayers,” w ith an  especial aversion to music and poetry, plastic a r t and 
fiction. Y et his system, unlike th a t of Moses, demanded thaum atu rgy  and 
m etaphysical entities, and these he perforce borrowed from the Jew s who had  
borrowed them  from the Babylonians: his soul and spirit, his angels and devis, 
his cosmogony, his heavens and hells, even the  bridge over the G reat D epth 
are all either T alm udic or Iranian. B u t there  he stopped and would have stop
ped others. H is enemies among the K oraysh were in the hab it of rec iting  
certa in  Persian  tableaux and of extolling them  as superior to the silly and 
equally fictitious stories of the “ Glorious K oran.” Tlie leader of these scoffers 
was one N azr ibn  Hfiris tvho, taken prisoner a fte r the B attle  of Bedr, was 
incontinently  decapitated, by apostolic command, for w hat appears to be natu*

rai and sensible preference. I t  was the same furious fanaticism and one idea 'd  
intolerance which m ade Caliph Omar destroy all he could find of the A lexan
drian  L ibrary  and prescribe burning for the Holy Books of the Persian Gue- 
bres. And the ta in t still lingers in A l-Islam  : it  will be said of a pious m an, 
“ He always studies the K oran, the trad itions and other books of law and  
religion ; and he never reads poems nor listens to music or to stories.”

“ Mohammed left a dispensation or ra th e r a reform ation so arid, jejune and 
m aterial th a t it prom ised little  more than th e  “ Law of Moses,” before it was 
vivified and racially baptised  by Mesopotamian and Persic influences B u t 
hum an natu re  was stronger than  the Prophet, and, thus outraged, took speedy 
and absolute revenge. Before the first century had elapsed, orthodox A l-lslam  
was startled  by the rise of Tasawwuf or Sufyism , a revival of classic P lato
nism  and C hristian G nosticism , w ith a m ingling of modern Hylozoism- which 
quickened by the glow ing im agination of th e  E ast, speedily formed itself into 
a creed the m ost poetical and impractical, the  most sp iritual and the most 
transcendental ever in v en ted ; satisfying all m an ’s hunger for " belief,” which 
if placed upon a solid basis of fact and proof, would forthw ith  cease to bo 
belief.

“ I  will take from  The N ights, as a specimen of the true  Persian romance 
‘‘The Queen of the S erpen ts” (Vol V, 298), the  subject of Lane’s Carlylean 
denunciation. I h e  first gorgeous picture is the  Session of the Snakes which 
like the ir Ind ian  congeners the N&ga kings and queens, have hum an heads 
and reptile bodies, an E gyp tian  m yth tha t engendered the “ old serpent” of 
Genesis. The Sultanah  welcomes Hasib K arim  al-Din, the hapless lad 
who had been left in  a cavern to die by th e  greedy wood cutters ; and in 
o rder to tell him  her tale, introduces the “ A dventures of B ulukiya;” the 
la tte r is an Israelite  converted by editor and scribe to Mahommedanism • b u t 
* e  can detec t under his assum ed faith the  older creed. Solomon is nofc 
buried by au then tic  h istory  “ beyond the seven (mystic) seas,” but a t J e ru 
salem  or Tiberias ; and his seal ring  suggests the Jam -i-Jam , the crystal cup 
of the g rea t K ing Jam slnd. The descent of the A rchangel Gabriel so 
fam iliar to A l-Islam , is the manifestation of Bahman, the F irs t Intelligence 
the m ightiest of the Angels who enabled Z arathustra-Z oroaster to walk like 
B ulukiya over the D alati or Caspian Sea (D abistan I, 231, etc.) A m ongst th e  
sights shown to Bulukiya, as he traverses the  Seven Oceans, is a battle royal 
between the believing and the unbelieving Jinus, true  M agian dualism, the 
eternal duels of the Two Roots or antagonistic Principles, Good and Evil 
H orm uzd and A hrim an, w hich Milton has debased into a c o m m o n -p la c e  
modern combat fought also w ith  cannon. S akhr the Jin n i is Eshem  chief of 
th e  Divis, and Kaf, the encircling  mountain, is a la ter edition of Persian  
Alborz. So in  the M autakal T ayr (Colloquy of the Flyers) the Birds em 
blems of souls, seeking the  presence of the g igan tic  feathered biped Simimrh 
th e ir god, traverse seven .Seas of Search, of Love, of Knowledge, of Compe
tence, of Unity, of Stupefaction, and of A ltru ism  (i . e., annihilation of self), the  
several stages of contem plative life. A t last, standing upon the m ysterious 
island of the Sim orgh and “ casting  a clandestine glance a t him they saw 
th irty  birds in  him  (S i= th ir ty  and M urgh= :b ird ); and when they tu rned  
the ir eyes to themselves th e  th irty  birds seemed one S im u rg h : they saw 
in themselves ^tho entire S im urgh ; they saw in the Sim urgh the th irty  
birds entirely.” Therefore they arrived a t the solution of the problem “ We 
and 1 hou” ; ^that is, the  identity  of God and  M an; they  were for ever 
annihilated  in  the S im urgh  and the shade vanished in  the sun (Ibid.
I l l ,  In  M cClenachan s A ddendum to M ackay’s Encyclopa)dia of
Freem asonry, we find the  following defin ition : “ Simorgh. A  monstrous 

^ e  Persian  mysteries.” The wild ideas concerning K halit 
and M alit (Vol V, 319) are again  Guebre. “ From  the seed of Kyomars (the 
androgyne, like pre-A dam ite man) sprang a tree shaped like two hum an 
beings and thence proceeded Mesliia and M eshianah, first man and woman p ro 
genitors of m ankind ;” who, though  created for " Shidistan, L ight land,” were 
seduced by A hrim an. T his “ two man tree” is evidently the duality of Phy- 
SiS and Ante-physis, N atu re  and her counterpart, the battle between Mihr, Iz ad  
o r M ithra w ith his b ru sh  and Feristeh  (Seraphs and Angels) against tho 
D ivs who are the children of Time led by th e  arch-demon Eshem. T hus



when Hormuzd created tho planets, tho dog, and all useful animals and plants, 
A hrim an produced the comets, the wolf, noxious beasts and poisonous grow ths. 
The Hindoos represent the same metaphysical idea by Bram ha the C reator 
and Visva-karma, the A nte-creator, m iscalled by Europeans V ulcan : tho 
former fashions a horse and a bull and the la tte r caricatures them  w ith 
an ass and a Buffalo,—evolution tu rned  topsy ta r ry . A fter seeing 
nine angels and obtain ing  an explanation of the seven stages of E a rth  
which is supported by the Gav-i-zamin, the energy, symbolised by a bull 
im planted by the C reator in the m undane sphere, Bulukiya meets the four, 
Archangels, to w it Gabriel, who is the P ersian  Ravan-baksh or Life-giver ; 
M ichael or Beshter, Raphael or Osrafil alias A rdibihisht, and Azazel or A zrail 
who is Duma or M ordad, the D eath-g iver; and the four are about to a ttack  
the  Dragon, th a t is, tho demons hostile to m ankind who were driven behind 
A lborz—K af by T ahrnuras the ancient P ersian  king. The rest of the tale 
calls for no com m ent.”

Sir R ichard  B urton  also m entions two curious m atters in the  
te n th  volum e, w hich are given as follows :—

4i The princess, be it noted, is not supposed to be merely romancing, b u t 
speaking with the  second sight, the clairvoyance, of perfect affection. Men 
eeem to know very little  upon this subject, though every one has a t times 
been more or less startled by the abnorm al introvision and divination of, 
th in g s hidden which are the property and prerogative of perfect love.”

“ A ccording .to Demmin, bullets for stuffing w ith some incendiary composi-. 
tion, in  fact bombs, were discovered by Dr. K eller in the Palafites or 
Crannogs of Sw itzerland ; and the H indu 's A gni-astar (fire-weapon), Agni-ban 
(fire-arrow) and Shatagni (hundred killer), like the Roman Plialarica, and 
tho  Greek-fire of Byzantium, suggest explosives. Indeed, Dr. Oppert (Chapter
IV . Dr. G ustav O ppert “ On tho W eapons e tc ; of the Ancient H indus 
London ; T rubner and Co., 1880) accepts the statem ent of Flavius Ph ilostra
tu s  th a t when Appolonius of Tyana, th a t g rand  semi-mythical figure, was 
travelling  in India, he learned the reason why Alexander of Macedon desist-, 
cd from attack ing  tho Oxydrack who live between the Ganges and the Hy- 
phasis (Satadru  or S u tledge):—These holy men, beloved by the gods, over
throw  their eijemies w ith tempests and thunderbolts shot from their walls.’*

! A. T. B a n o n ,  F. T. S.

K I L L I N G .
A  dialogue.

71 /fU N D A N U S .— Good-day, M ysticus. I  was w ishing to see you. 
I t  seems the gods have g ran ted  m y unspoken desire, I  

h av e  been th ink ing  over the old, old question of the tak ing  of life, 
an d  I  cannot see my way through it. W ill you perm it me to join you 
in  your w alk, th a t  I  may state m y difficulties a t some length  and  
h av e  th e  benefit of hearing your views ?

M ysticus.— I t  is a pleasure to me to exchange ideas w ith those men 
of th e  w orld who make use of th e ir  th in k in g  faculties, and do n o t 
p r id e  them selves upon absolute ignorance of every th ing  except, 
to rse s , cards, dinners,— and perhaps I  m ay add  womankind. Such 
m en  base th e ir  theories upon experience, and are singularly free 
from  p re ju d ic e : the ir ideas are  genera lly  the ir own and nob 
m erely  talken from  the last book th ey  read .— So say on.

M undanus.*—!  th ink  it may be broadly  sta ted  th a t the p recep t 
r T hou shalt no t kill* has been accepted  by all civilised nations. 
A  prom inent place is assigned to it  in  most religious w ritings, th e  
JBuddhistic in  particu lar. E ven supposing such au thority  for it  did 
.no t exist, its  adoption as a principle in E th ics would be of p rim ary  
im p o rtan ce  to  the  common weal of a  S ta te , I t  m ay, I  th ink , ba

included in the  category  of John  S tu a rt Mill of tru th s  which aro 
know n tb us directly  and of themselves, being the subject of In tu i
tion  or Consciousness. B ut, if a general principle is sound aud 
correc tly  sta ted , it should be able to stand the test of universal 
application. H erein  lies th e  difficulty. For it is impossible u n d er 
th e  presen t conditions of the  world fo ra  man to avoid tak ing  life in 
every  act th a t he perform s, even when he kneels in prayer and when 
he sleeps: for the  m icroscope shows us th a t life is everywhere. 
L e t U S  tak e  a cursory view of the subject and analyse it shortly. 
L ay in g  aside for the  tim e being the question of micro-organisms, 
m ost people will, I  th in k , allow th a t a hab it of k illing  is conducive 
to  the  grow th of anim al passions and antagonistic  to spiritual 
developm ent. F o r bu tchers whose vocation is to kill, and men who 
de lig h t in killing, usually  belong to a low type of hum anity, whilst 
th e  sain tly  characters of h istory  have for the most p a rt scrupulous
ly  avoided h u rtin g  any  living thing. So fa r the question will 
h ard ly  allow of difference of opinion. But, though killing from 
m otives of envy, avarice, or wantonness, in fact from any egotistic 
motive, has been p re tty  generally  condem ned, nevertheless, when 
a ltru ism  is the m ainspring  of action, when, for example, the  act of 
k illing  is for the  pro tection  of one’s country or some other w orthy 
object, then  it has been considered m eritorious and called heroism , 
an  a ttr ib u te  of nobility . M oreover, to my m ind such conduct 
developes m anly v ir tu e s ; b u t concerning its effect upon the sp iri
tu a l plane I  have no decided opinion. Thus it appears, th a t k illing  
fo r a personal ob jec t is held crim inal or b ru ta l by good m en, 
k illing  for an im personal object virtuous and noble. Furtherm ore, 
we find th a t th e  slau g h te r of anim als for hum an food is 
p laced by many races in a category by itself, and to ge t over the  
difficulty or inconsistency of this exception to the  law, the priests 
form ulated  the dogm a th a t  God created animals for the  use of m an, 
;and in te rp re ted  the w ord use to mean food. T h a t is a very comfort- 
iable belief for a pious ea te r  of m eat. B ut for us there  is this difficulty. 
W h a t is the effect upon the  anim al killed, and upon evolution in  
gen era l?  Now D arw in has shown p re tty  conclusively that, as 
reg a rd s  the physical w ell-being of anim als in general, the  breed is 
im proved by the periodical th inn ing  of th e ir  num bers by slaughter, 
as is done for sport and  for the tab le; for, if man did not deal thus 
sum m arily  w ith them , n a tu re  would herself perform  the task, bu t 
less advantageously, by  m eans of her own instrum ents, disease and 
hunger. B ut does th is m aterialistic  aspect of the  question w ar
ra n t  us in tak in g  th e  law into our own hands, and even rearing 
hecatom bs of beautifu l beings to fall beneath  th e  bu tcher’s knife ? 
Conscience answers, N o ! Believing as I  do th a t the beast has a soul, 
destined  to develope a t some fu tu re  age into a human soul, I 
canno t bu t th ink  th a t  such wholesale m assacre m ust impede its  
developm ent. In  n a tu re  th e re  are no b re a k s ; life is like a continuous 
rope extending th ro u g h  infinity, so th a t an in jury  to a p a rt m ust 
'weaken the whole. N evertheless, as regards the anim al m onads 
them selves no doubt a benign  law of compensation exists, corres
pond ing  to the law of K arm a in the  human kingdom  ; b u t by  
th e  law  of K arm a th is com pensation should bo a t our cost who



kill and -eat the  an im a ls ; b u t I  th in k  it  b e tte r  to leave theso 
involved 'questions of K arm a for th e  present. Now let us rev e rt 
to  the low lier form s of anim al life, verm in and tho denizens 
o f  a ir and w ater, the  m yriad ephem eral lives th a t surround us. 
In  good tru th  I  am on the horns of a dilemma. F o r if i t  
is w rong to tak e  life, it  is th e  du ty  of a  man who realises th e  
tru th  of the  p recep t no t to tak e  a  life in however hum ble a  
form . Y et how can he keep clean, for insects will not go away fo r 
th e  asking ? H ow  is he even to sustain his own life, for he can
n o t filter every b rea th  of a ir he inhales and restore its L illipu tian  
inhab itan ts  to th e ir  elem ent ? L ife under such stra itened  circum 
stances is un th inkable . The Ja in  professes absolute observance of 
tho  law  ; b u t Ja in s  ar6 not generally  afflicted w ith a profound know 
ledge of th e  microscope. I f  a  m an of th a t creed had s tud ied  
n a tu ra l h isto ry  and  still rem ained tru e  to his principles, h is  
only course would be a voluntary death , w hich would am ount to 
ta k in g  his own life ; and it s tands to reason th a t men are b o m  
fo r a  purpose, and have no rig h t to abdicate. This ultra-Q uixotic 
doctrine  has nevertheless the  au tho rity  of B uddhistic w ritings. 
F o r it  is re la ted  how t h e ‘Lord B uddha in  a form er incarnation  
gav e  away his life to a starv ing tig ress w ith whelps, saying, "M other, 
here  is m eat for thee •” and in th e  D ham m apada we are told how 
a  convert carried  out the  precept to tho le tte r , refusing to save his 
life  by a d rau g h t of w ater which contained infusoria, when he 
w as seeking his L o rd ; and th a t he im m ediately became a b r ig h t 
D e v a : w hereas his companion, who had  said, “ The end justifies 
th e  m eans,” — seeing th a t ho was journey ing  to find his m aster,—  
an d  had  d runk  of the  water, was rep rim anded  by th e  B uddha, who 
sa id , “  You who have transgressed  th e  Law  are not seen by me, 
w hereas th is man who has kep t the  Law  dwells ever in my s ig h t/ * 
A f te r  g iv ing me th is pa tien t hearing  will you now give m e your 
opinion on the  questions.raised ?

M ysticus .— The g re a t religious teachers, my dear M undanus, 
s trove , if I  may use a  favourite  form ula of your general u tility  
to  philosophers, to do the g rea test good to th e  g rea test num ber. 
T h e  simple law 1 Thou shalt not k i ir  was som ething th e  m u ltitu d e  
could g rasp  and bear in mind as a ru le  in life. N evertheless th ey  
fo rg o t not the  learned, bu t wrote for them  philosophical works and  
allegories, going deep into th e  rea l m ystery  of life, and often
tim es contain ing  in cypher secrets which i t  would be perilous to  
th e  w orld for any man to understand  who had  not passed th ro u g h  
th e  tria ls  of initiation. H ow ever you need go no fa rth e r th a n  
th e  B hagavad  G ita for an answ er to your questions. T herein  
you will read  th a t it  h  impossible for a. m an to take  life, which is 
som eth ing  im perishable, eternal, an  a ttr ib u te  of tho L sw ara o r 
Logos : th e  utm ost you can do is to destroy an upadhi, or vehicle 
th ro u g h  which life works. Do you now see a  way out of your 
m etaphysical blind-alley ?

M undanus .— Certainly the  question  now stands on a  b ro ad er 
basis, bu t in itself it  rem ains u n a lte red . T he m orality and the  b ru -

• ta lity  of the ac t are the  same, w hether you call it tak in g  life or des- 
< tro y in g  au upadhi. The law nevertheless condem ns tho actor and

dubs him  w ith  th e  ugly title  of m urderer. Such a m an is an enemy 
of his k ind  and  a defacer of n a tu re ’s handiwork. Besides, I  havo 
h ea rd  it  said th a t the  spilling of blood attrac ts  hosts of im pure larvae, 
w hich h au n t b a ttle  fields, sham bles and m eat m arkets. In  certa in  
recen t publications accounts a re  given of hideous forms seen in such 
places by persons endowed w ith  th a t peculiar faculty of vision w hich 
is called c la irvoyance , an d  some ladies of my acquaintance tell mo 
th ey  cannot pass a b u tch er’s shop w ithout fainting. Ih e  very idea 
of such filthy vam pyres sw arm ing am ongst our homes, a ttrac ted  
th ith e r  by the  smell of blood, is simply revolting, and if their exist
ence is a fact, it would w a rra n t us in  abolishing the  slaughter of 
anim als. A nd now I  should like to hear w hat you th in k  of thoso 
stories about B uddha. O u gh t a man to give  ̂away his upadhi to 
an  h ungry  tig ress, or is he justified in p u ttin g  a bu llet into her 
upadhi to save his own and  other people’s ? Also, how about tho 
anim alcules ? Is  an ac t of abnegation th a t v irtually  am ounts to sui
cide, like th a t re la ted  above, the  rig h t and proper way for a m an 
to  seek his Lord ? F o r if so, th e  sooner I  m ake my will and leave 
m y property  to support some o ther destroyer of upadhis the b e tte r.

M ysticus .— My friend , if you destroy upadhis you in terfere  w ith 
N a tu re ’s work : th ere fo re  th e  general rule is th a t such acts are to 
be  avoided. B u t if you sacrifice a h igher organism  for a lower one, 
as your own for a t ig e r’s, and  still morn for thoso of tho hard ly  
d ifferentiated  protozoa, th en  likewise you hinder evolution • for tho 
h ig h e r organism  is of g re a te r  use th an  tlio lower. Y o n  cannot 
a lto g e th e r avoid destroy ing  upadhis • for the  world itself and all 
th in g s in it  are upadhis, and  life is everywhere. J u s t as in involu
tion  th e  h igher m ust be sacrificed for th e  lower and sen t down into 
it— when ‘ the  W ord is m ade flesh’ as your Bible pu ts it,— so in evo
lu tion  th e  lower m ust be sacrificed to the  h igher and absorbed in to  
it. G ran ted  th a t you canno t exist w ithout destroying upadhis, as 
a  p rac tica l guide, I  should say, Never destroy unnecessarily ; and, 
when you m ust do so, take a lower in preference to a higher organism. 
Those stories about B u d d h a  I  believe to be pious frauds, invented 
b y  zealous preachers to p o in t a moral and adorn a sermon. Of course 
a  m an has no r ig h t to g ive away his upadhi to a tig ress, b u t if in  
d an g e r of his life he would be justified in killing h er ; otherwiso she 
w ould probably  b e c o m e  a m an ea ter and destroy no tone hum an being 
b u t m any. A  devotee, who died ra th e r than  swallow anim alcules, 
would, w ithout doubt, ob tain  his rew ard in Parad ise  for being tru e  
to  his principles, and  subsequently  be born again under suitablo 
conditions for ob tain ing  r ig h t knowledge ; bu t if would be sheer 
m adness for an en ligh tened  m an to adopt such a course. I  will 
te ll you an anecdote abou t B uddha th a t I  believe to be authentic : 
i t  shows him  in a fa r  moro practical lig h t A fter ono of 
h is sermons to th e  m ultitude directed  against taking lifo, 
B u d d h a  from an in n er cham ber saw ono of his chelas, who 
h ad  developed clairvoyance, repeatedly  stra in ing  w ater th ro u g h  
h is  cloth and  gazing in to  it. 1 W h a t are you doing V ho asked. 
€ S i r /  answ ered the  o ther, ‘ you enjoined upon us no t to  take  life :
I  would separate the liv ing from th e  dead th a t I  may quench my 
p a rch in g  thir& t/ Gently an d  kindly  laughed  the G uru, and told hia



disciple th a t c la irvoyan t powers were not given him for discover
in g  animalculoQ in d rin k in g  w ater : th a t ho had spoken to the igno
ra n t  m ultitude in general term s th a t they could understand , bu t 
liad only m eant tho p recep t to include the life of fully organised  
anim als ; were it otherw ise, living upon earth  would be im possible, 
fo r every th ing  in th e  universe contained life. I t  is quite tru e  
th a t  all sorts of unholy shapes flock in shoals to ba ttle  Holds and  
o th e r places w here blood is sp ilt, sucking in  th e  aura th a t  i t  
exhales, and  gain in g  streng th  w hereby to act upon persons sensi
tiv e  to such inlluence, exciting desires and u rg ing  them  to th e  
commission of crim es ; for the aura  arising  from lust and blood 
is th e  food of these ghouls. Such places are plague spots on th e  
fa ir  face of N atu re  and have a pernicious influence on a community. 
F u rth e rm o re , those vile slaves of lust, who pervert knowledge to th e  
serv ice of false gods, choose such unhallow ed localities for the  
perfo rm ance of th e ir  necrom antic rites, and  utilize the pow er 
w hich  is focussed there  for th e ir  own vile purposes. To p reven t 
such  evils those who watch over poor helpless hum anity hold afc 
th e ir  command a company of astra l scavengers,— if I  may apply 
tlie  te rm  to these beneficent beings,— who pu rg e  such localities of 
tjie  brood of darkness.

M undanus .— I am rig h t g lad  you havo cleared tho beautiful! 
ch a ra c te r  of B uddha from the im putation  of preaching  a doctrine 
th a t  is a t  once im practicable and  absurd . W h a t you have told 
m e about tho collections of larva) is a w eighty argum ent aga inst 
b o th  w ar and m ea t-ea tin g .. Surely  a nation th a t kills and eats 
an im als b rings a terrible curse upon itself ?

M ysticus .— A man like yourself, who has though t the m atte r out 
a n d  a rriv ed  a t like conclusions, would be w rong to do so if he could 
p erfo rm  his work in the world upon a vegetable diet, as the  v ast 
m a jo rity  can ; but, under exceptional circum stances, such as disease 
o r  constitu tional idiosyncrasy, i t  m igh t be w arran ted . I  am of 
op in ion  th a t  it is b e tte r for a race to be vegetarian . F o r all o rga
n ic  m a tte r  th a t we consume as food has inhering  in  it a subtile  
m agnetism  possessing definite characteristic  properties according 
to  its  k ind . As our physical bodies absorb m ateria l particles, so 
o u r  e th e rea l bodies absorb the subtile fluids belonging to th e ir  
ow n p lane. Tho aura of anim als is h ighly stim ulating , and i t  
effects some constitutions much as alcohol does. Doubtless such 
stim u lan ts  increase physical energy  and courage, b u t they  are ap t 
to  arouse  passion and desire. A  m an under such stim ulation usually 
ex p en d s  liis energy on worldly objects, and is shu t off from tru e  
sp ir itu a l contem plation. The g en tle r m agnetism  of tho vegetable, 
how ever, is conducive to peace of m ind and philosophic m editation. 
In v e rte b ra te s , fish and birds belong to  in term ediate  c lasses; and  
th e  flesh of sheep and goats is less stim ula ting  th an  th a t of beeves. 
T h is  m ay be, differently expressed by saying th a t a m an draw s in to  
h is  aura  th e  elem entals belonging to the  organism s he* eats. A  race 
of m eat-ea ters is generally  more active th an  a vegetarian  one, b u t 
is  a p t to  be ra th e r  aggressive : and  although such a nation  may on 
th e  w hole be v irtuous and  generous, i t  is unlikely to  rise to g re a t 
sp ir itu a l heigh ts.

Mwndanns.__Bv J u p i t e r ! Y on havo h it off the ch a rac te r of my
c o u n try m en ; a n d  a  circumtetanco th a t I  havo myself noticei con
f i r m s  w hTt yon say : nam ely, th a t m any of our most sp .n tu a  men 
and  of our deepest philosophers are very  light'
s tro n g  anim al food, p re fe rr in g  to p a rtak e  of a little f i s h .m d  . i to 
m eat w ith  a  preponderance of g ra in  and vcgctab c. Iiov 
srenerally explain th e ir  p reference by  saying th a t ' lS1,t f |
?s eas;  to  digest, hence it in terferes less with the thinking facul
ties I  have also scon th a t  many am bitious self-seeking m en 
devour half cooked beef w ith avidity, and the  low cl.isa 
g lu tto n  loves the  flesh of th e  p ig . T h a t i
food question. B u t there  is ano ther side issue th a t I shoul.L 
lik e  to ask you about. G ran tin g  th a t I  should do wrong, except 

n d e rv e ry  exceptional circum stances, in  having anim als slaughtered 
fo r my food, w hat a b lo t should I  make upon my soul, if I  
destroyed  an hum an upadhi ! I Suppose th a t as a  philosopher I  
S j K ' t o  see my com ftry la id  w aste
m uch  as lifting  a finger to save it, saying to m y se lf: h v e iy  land is 
inv country , every m an my b ro th e r; if o t h e r s  in tjieir ignoia 
nml folly wield m urderous weapons, all th a t I can do is to preach 
th e  law  of peace and set an exam ple of th a t h igher courage of tl o 
b rav e  m an who abstains from  the fray . I f  in  my ravels I behold 
.  caravan  of defenceless women and children ru th  essly a tncked 
by  m urderous robbers, I  m ust say : I t  is the law o fK a rm a !  W ha* 
r ie li t  have I  to in te rfe re  w ith  tho l a w ! though I  fe lt as it the  
effort of self-restra in t Vrould k ill m e; for
in  th e  A rm y, and have alw ays been im bued w ith th e  idea th a t it is 
th e  du ty  of a  m an to figh t for his country, and  indeed for any
righ teous canSe. ,_„„if c nj ,  n

M iisticns.:-St*Y,  m y friend , you o erlcap yom self. Such a  

course is i ^ t  advocated  in  any scriptures. A m ongst the  ancien t
G reeks it was held crim inal no t to fight, even in civi w a r .  ar 1
a  necessary factor in th e  w orld’s development, and  w ill be for ages 
t o  c o m e  D id not our K sh a try as  of old, devout m en am i t r ie ,  
m any of them  deeply versed  in th e  sacred science, did they nob 
adop t th e  honorable profession of arms and fight for the  protection 
of th e ir  country  and th e  p reservation  of law and order cm em
b e r  how S ri K rishna  to ld  A rju n a  to banish cowardly a ld
perform  his duty  ks a  w arrior— to stand  up and f ig h t ! 1 he M alia- 
b h a ra t w ar w as an actual occurrence, and A rju n a  1 cally hvee... 
T h a t contest form ed On6 of th e  most im portan t cpiso.lcs m tlio 
w orld’s h istory , arid th e  incidents, which were subsequent y used 
for th e  exposition of 4 Spiritual philosophy, were none the less 
ac tual facts. Even supposing such a  maxim were of practical 
im plication, ifc could only be accepted  by the more civilised nations . 
Z b a r b a r i a n  could riot rise to it. T he natural consequence would 
be an universal a ttack  npon civilization by barbarism , inevi tably  one 
in g  iii th e  destruction of institu tions which wore the grow th ot a g e ., 
an d  a  te rrib le  relapse in th e  w orld’s progress towards the  objects ot 
evolution. I f  such a sta te  of th in g s came to pass the gods would havo 
t o  u n d e r t a k e  m an’s W o rk  and send forth  lit,™ only arm ies to  p reven t 
tho  d estrttb tionof their hopes; and I assure you tne gods have p len ty



of w ork of thoir own and have no desire to tako upon them selves 
m an’s responsibilities. C ertain ly  a man has obligations tow ards tho 
country  th a t bore him, or th e  land of his ad o p tio n ; ho m ust fight 
for the rig h t and p ro tec t th e  w eak. Im personality can bo p rac
tised aa much in figh ting  as in  any o ther occupation. F o r a m an to 
fight from motives of passion, covetousness, or am bition, is one th ing , 
from  a sense of du ty  another. A  common m an m ay do doughty  
deeds on the  b a ttle  field th ro u g h  his innate  animal courage, and  
such  an one is to be a d m ire d ; b u t fa r h igher is the  m oral courage 
of him , who w ith  calm m ind perform s valorous acts, because he con
siders th a t  his obligations necessitate th e ir  perform ance, w hilst a 
g re a t p ity  on account of the  suffering inflicted fills his heart. A  
so ld ier should fight in his own arm y, w hether he considers th e  
cause righ teous or otherwise. H e  owe3 a deb t to the G overnm ent 
w hich  has k e p t him  during  the  tim o of peace, in re tu rn  for which 
h e  has undertaken  to fight in the  event of war. H e has, as it  were, 
received  his wages in advance. F urtherm ore , if overy m an was to 
a c t upon his own private opinion a t tim es of public danger, all co
o pera tion  and representative d irection of affairs would be rendered 
im possible, and the unity  and s tre n g th  of th e  S ta te  would d isappear. 
A n  historical instance of a man figh ting  for a cause th a t he consider
ed  u n ju s t occurs in the  annals of th e  M ahabharat w ar. D rona, th e  
g en era l of the  K urus, was one of th e  m ost estim able characters the  
w orld  has known. He strove his u tm ost to dissuade the  council 
from  going to war, declaring th a t  they  had  not r ig h t on th e ir  
side. However, when he was out-voted , he led th e ir  arm ies in tho 
field and  died fighting in th e ir cause. Thus, in my opinion, a truo  
m an  fights on principle and from a sense of duty .

M undanns .— My dear friend , I  am r ig h t glad  to hear you say 
th is  : you have removed a load from  my mind. F o r I  assure you, 
th a t ,  in spite of all the philosophy in  the world, I  should feel myself 
a  m iserable w retch, if I  rem ained an inactive specta to r in  th e  hour 
of m y country’s peril. B ut an o th er point occurs to me. Suppos
in g  I  slew a band it in the hea t of h is passion, eager for slaugh ter 
an d  b u rn ing  w ith desire for p lunder and rape, would no t th a t 
m an , w hen he reincarnated  upon earth , come back a  worse ruffian 
th a n  if he had  been allowed to  fulfil his destiny ? F o r had he 
lived  he m igh t have repented and  tu rn ed  to b e tte r  w a y s ; w hereas 
b e in g  k illed  he re tu rns with an added  mom entum  of evil energy, 
a n d  k ills m ore people than before. So th a t th e  world would in tho 
lo n g  ru n  be any th iug  bu t a g a in e r by  such destruction .

M ysticus .— Such men m ight come back a  tim e or two as ruffians, 
b u t  th e ir  repeated  slaughter would be a  te rrib le  lesson to 
them , an d  th ey  m ight instinctively  come to th e  conclusion th a t 
ro b b ery  and  violence are not conducive to happiness. Such men 
a re  often possessed of courage and  e n e rg y ; and if these forces 
w ere g radually  directed  into m ore h ea lthy  channels, th e  quondam  
desperado m ig h t a t length  becomo a useful citizen, a faith fu l 
hu sb an d  and th e  fa th er of an  excellent family. I  m ust now b id  
you  farew ell.

M undanus .— L et it be au revoir ; and  before you go p erm it mo 
to  say  th a t I  th in k  you are a  m ost b lood-thirsty  mystic* I f  th e

re s t of your fra te rn ity  are  equally sanguinary, I  shall lia-yo 
com pletely to  rem odel my idea of w hat constitutes a m ystic. By 
th e  way, I  hope befove long to trouble you again  w ith my 
doubts and  queries. M eanwhile I  will destroy no more upadhis  
th a n  I  can h e lp ; and, if it  falls to my lot to fight, I  hopo I  shall 
s tand  up and  do my d u ty — of course impersonally !

H e n r y  M e r v y n ,  F . T. S.

K A I V A L Y A N  A V  A N IT A  

O f S r i  T h a n d a v a r a y a  S w a m y o a l .

P A R T  I .

(Continued from  page 490.)

A “ IS  the aforem entioned ten th  person th a t Y ast Void lie 
U Z| ^  found in tbe  in terval a fte r he did not discover the  One, 
nam ely lnm self, who, (though) counting and recounting, beheld 
Mi ron e h  m ental delusion nino persons? S e e ! lh o u  alone, 0  my 
loving Son 1 a r t th e  seer of all th a t are  seen (both in ternally  and

G5 * “ 'T he gross, subtle and  causal (bodies), tho th ree  aventas 
(in  which they) appear and  the  th ree  (divisions of) tim e, Oh, 
how m any ( of these ) have successively come on and gone oft (to 
thee) like waves ris ing  in  th e  sea of conditioned existence I am 
qu ite  a t a  loss to sa y 1 ! ! By Siva under the banyan", (I tell tliee) 
thou  a r t  (and hast been) tru ly  w itness to all these.

60 “ Say not { w ith  w hat shall I  know myself th a t sees and
knows all V (for) is ano ther sun (necessary) to see the  natural y 
self-resplendent sun w ith ?  (In our illustrative tale) it was only 
w ith  him self th a t the  ten th  person, in  the  presence of (so) m any 
saw and  recognized him self. Save (this), was there  a eleventh
person in  him  ? (Only th in k  and) see *. , . , ,

67. “  To those ig n o ran t sophistical fools who th in k  (and
declare) th a t  there  is another intelligence tlia t in telligences even 
the  (ultim ate) Intelligence, (the fallacy called) anavastha' will be 
th e  resu lt. Thou a r t  no t a know able th in g 4, nor ar t  thou an

1 . i. <?., they  nro simply innum erable. The English language does not allow 
of this passage being rendered as it is in the  original.

2 The fou r sons of Brahma, Sanaka, Sananda, SantakumAra and Sanfita, 
studied  occultism  and became well versed in th a t science. B u t - y  .  a 
Bin. e doubt in the ir minds. They were therefore determ ined to seek o fc 
the" truo  G uru  who would clear it  up, when Siva appeared before them m  
hum an form, and seating  himself under a I anyan tree m  the posture of a 
G uru  w ith his face to the south, showed them  the L hnm uib  a  (KPL' lll.^ l/ ;r̂ )  
W ithout u tte rin g  a word. T heir doubt was at once solved. 11ns is tho
P uran ic  account. #

3 T his is the fallacy of assigning a cause for the ultim ate cause. ,Whon 
once a cause is assigned to the u ltim ate cause, there can be no finality in^any 
investigation ; for then the chain of causes will extend ad infinitum. 1 1 ns 18 
a very "serious defect in logical reasoning.

4. t. c., th e  phenom enal, o r non-ego.



unknow able th in g  1. Thou th a t a r t  an iiitelligencing en tity , thou 
sh a lt know thyself by self-experience2.

68. “ Is no t sweetness n a tu ra l to  th a t which has sw eetened all
th e  flour-cakes baked, w ith a piece of sweet (sugar) ? Thou th y 
self shalt know  th e  en tity  I  which endows tlie Jadas3 called ‘ th is’ 
and  ( th a t ' w ith  intelligence, so th a t  they may (themselves) becomo 
intelligence, bu t which (still) exists w ithout tho  dualism  of f th is ’ 
an d  ‘ t h a t /

G9. " T h is  f tliou’4 is the eso te ric5 m eaning of the term  Tim m . 
T he B rahm  itself ever free from condition is the esoteric m eaning  
of the  term  T a t. J iv a  and Isw ara having  finality are (respectively) 
th e  ex o te ric0 m eanings. To these  th a t are ever dissim ilar thero  
can never be union (aikyam ) 7.

70. " N o w  h ear (in what) th e  d issim ilarity  lies. By nam e,8 by
p laces9, by  th e  rare-to-be-told u jm d h i10, by body1*, and by in te lli
g e n c e 1*2, th ey  (viz., J iva  and Isw ara) stand  as very fa r a p a rt as 
th e  n e th e r w orld and the upper w orld. H ence w hat is called
union (aikyam ) is never possible to  these.

71. “  I f  a sentence u ttered  does not (literally) m ake sense bu t 
is d iscordant, in order th a t it m ay yield th e  (proper) m ean ing ,—■ 
those  well versed in northern lite ra tu re  (i . e., Sanscrit) would tak e  
i t  in th e  lakshanai1 3 sense. They sny it is precisely of th ree  kinds : 
nam ely, Jahal lakshanai, A jaha l lahshanai, and Jahadajahal lak
sh a n a i14.

1. Such as the Void (Sunya.)
2. The m aster cautions him against know ing atma merely by w ord or

th o u g h t as pseudognanis do.
3. The com m entator renders the passage thus : ‘ T h a t/ viz., B rahm , and

* T h is,’ viz., Kutasta,, are phenomenal, e., Jada, in reference to the One Chai
tanya. Exercise therefore thy spiritual sigh t (faculty) so th a t they  (B rahm  
an d  K utasta) may become the one Chaitanya, and realize the one Clia it airy ft, 
nam ely, thyself, which is without the duality  of ‘ T his’ (K utasta) and ‘ T h a t’ 
(B rahm ).

4. ' i. n., Thou of th is sta te—Kutasta.
5. T he word in thc original is Lakshyartha , i. e., the intended m eaning.

. 6 , Vackch y dr tho, i. literal m eaning.
7. i. e., U nion w ith each other.
8 . One is called J iva  and the other Isw ara.
9. T he w orld and Swerga.

10. V iyash ti (individual) upadhi and Sam ashti (universal) upadhi.
• 11. Body of effect and body of cause. Y ide stanza 3(3 of P a rt I.

12. Small (i. e., limited) intelligence and  great, i, e., (universal) intelligence 
C om : J iv a  and Isw ara have no existence apart from intelligence. In  th is 
view they  are one. This is tho esoteric m eaning (Lahshydrtha). W hen they 
are  viewed in  connection with upadhi, they  appenr dissim ilar. There is then  
d issim ilarity . T his is the exoteric m eaning (Vachcliyartha.)

13. Lakshanai is a case of allowed deviation from rule in the use of lan
guage,—poetical license. I t  includes such  of the figures as m etaphor, per
sonification, m etonymy, epigram, &c.

14. I n th e  original these are named Vit fa lahshanai, Vtddfha lahshavni, and 
V ittum  Viddtha lakzhaiuii, i. c., the  abandoning figure, tho liot-abandoning 

figure, and thc abandoning-and-still-not-abandoning figure.

72. “ They m ention these as exam ples (of the th ree  k inds re s 
pectively) : ‘ On th e  G anga (is) a shepherd ’s village*1, ‘ B lack and  
red  run*2, ‘ T h a t one who dw^elt (there) is this one— D ev ad a tta ’3. 
By these th ree  figures all (apparen tly) contradictory passages 
(occurring in) tlie em inent-science will m ake senso.

73. “  G iving up all those (notions of) contradiction,— nam ely , 
d ifferen t countries and (points of) tim e, ' th a t one’ and this one,—• 
im plied in  th e  exoteric (literal) sense of the aforesaid term s 
‘ T h a t one (is) th is o n e / if (thou) dost reflect in term itten tly  on 
th e  u ltim ate  esoteric (true) m eaning, i t  will d istinctly  exhibit tho 
one D evadatta .

74. “ So, forsak ing  th e  d iscordant exoteric m eaning of tho 
term s Tat and  Tivam, b u t not abandoning  the (one) Chaitanya 
th a t is B rahm  and  Sdlcshi fi. e., K u tasta ), the term  asi, (connect
ing  the two term s Tat and Twam ), as ' I t  is thou’ and ‘ Thou a rt i t /  
and (thus im plying) th a t the sense (of the  two clauses) is always 
one and the sam e, will po in t to union fa ikyam ).

75. “ Both th e  Akds seen in tho p itc lier-w ater and ( th a t seen) 
in the  cloud-w ater4 are certa in ly  u n rea l; bu t the  G hdta-dkdsr’ and 
the  Maha-dikdsc' unite to ge ther and are  always one. (So) these 
tw o—B rahm , the  basis, and sdlcshi (i . e., Kutasta) — are always 
one. (H ence) rem ain  firm  in (thy) self-realized (conviction)
* I  am S iv a7.”

1 . “ Ganga means the river Ganges and also water. In  this example see
ing  th a t a village cannot be on the waters of a river, we abandon the notion of 
w ater altogether and take hold of its bank. So when it is said th a t thc power 
of perception is in every upadhi (body), w~e ask  ourselves ‘ How can an upd- 
dhi th a t is Jada  have th is power P’ and we therefore give up tho notion of 
upadhi altogether, and infer the existence of some other thing.

2. “A  m an owning a black cow and a red horse asks another coming from 
the  direction in which they have run  away if he m et the ‘ black’ and the ‘ red* 
w hich arc mere abstract qualities and which therefore cannot be the subjects 
of the verb of motion. The m an replies ‘ yes, they are running .’ H ere tho 
m an w ithout giving up the guna  (quality) has understood the guni (the sub
ject). So, when we have forsaken the notion of upadhi as being Jada  by tho 
first figure, we ask, w hat is it th a t has thc power of perception ? As it is incon
ceivable and indescribable its qualities are mentioned, such as eternal, all-per
vading, one, sat, chit, ananda, &c., so th a t by means of theso qualities 
(gunas) thc subject (guni) may be known.

3. “ A m an nam ed D evadatta was for some tim e the reigning monarch of
Benares. H is power, wealth, Sic., left him, ju s t as they came, by Karma, and 
lie became a Sanyasi (ascetic) in  the south. In  tho example ‘ T hat one 
th a t dwelt there (/. e., was reigning in Benares) is this one—D evadatta,’ th a t 
k ingly disguise, th a t time, and th a t place on the one hand and this ascetic 
disguise, this time, and this place aro not th ings apart from D evadatta who 
alone is real, while the others, v iz .:—disguise, costume, &c., are illusive, as they 
have changed. As he is not they (■?*. e., disguise, &c.), thero is tlie abandon
ing fitVirei and tliey are not things apart from him (i. e., as they have uo 
existence independently of him) there .is the not-abandoning figure.......S im i
larly  sp irit is real and others are illusive. W hat is called I  is not a foreign 
th ing , but the absolute sp irit and the phenomenal has no existence apart from 
tho spirit.” Commentator.

4. i. e., The reflections.
5. i. e., The dhds confined in  a small vessel.
6 . The dhds th a t is unconditioned ; the universal dhds.
7. Tho term  Siva is generally used in  V edantic works and occult treatises 

h y  Siddhas to denote Brahm,



76. W ithou t sw erving from  th e  philosophical course prescribed  
h y  the m aster, (his) refuge, he (i . e., the  chela) crossed th e  live 
kosds (one a fte r another), transcended  th e  void (appearing beyond 
them) and cast off even the  least residue (of Vdsana, i . e., physical 
affinity or consciousness still left) in (his) inner self. (T hen ) even 
the idea of K u ta s ta  and  Brahm  slipping away, he perceived th e  
p lenitude th a t stood fo rth  as one.

77. B eing im m ersed in tho flood of ectstatic bliss of self- 
experience, (he) becam e boundless. T he (notion of) body, o rgans 
(in ternal and  external) and all (sim ilar things) dying away, he 
becam e Chit ( i . e., intelligence) and  his manas became infinite. 
(Then) the  good son, having ob tained  sushupti in Jdgra , a tta in ed  
to his own rea l na tu re , in the s ig h t of the  embodied true m aster.

78. A fte r  th e  loving son had  for a long while rem ained in th is 
s ta te , his manas slowly and g rad u a lly  came ou t2, and he (then) 
becam e (objectively) conscious and  saw the  spotless m aster (before 
h im ). H e (now) fell prostrate to w orship his feet, rose up, w alked 
a round  him, and  then standing w ith th e  palm s of his hands jo ined 
to g e th e r over th e  crown of his head  in  adoration, spoke (in th e  
following s tra in ), so as to be heard  by the  m ild-faced L ord, his eye3 
all th e  while show ering down drops of te a rs )3.

79. “ 0  L ord  ! 0  you T rue One, who, dwelling w ith in  me, 
have  governed and purified me th rough  an infinite (succession of) 
b ir th s  ! 0  you m aster th a t have m anifested  yourself in order to 
in s tru c t and  in itia te  m e ! P raise be unto you ! For the  aid (you 
have) graciously lent (me), so th a t  ( I  m ay) be blessed and happy, 
I ,  who am fa ith fu l as a dog, can find no o ther way of recom pens
in g  you th an  (by ejaculating in  adoration) : P raise be unto  your 
H oly  F e e t ! P ra ise  be unto your H oly F ee t \”

80. The M aster looked a t (his) pupil w ith delight, exclaim ing 
€( Come n ear (unto me I” and sea tin g  (him by his side), g rac i
ously spoke (as follows) : “ I f  thou  dost perseveringly continue in  
th e  contem plation of Swarupa g n a n a m 4, so as to keep off the  th ree  
m ischievous obstacles from overtak in g  (thee), it will be th e  (best) 
assistance  th a t thou canst render (me in  re tu rn ).

81. (The pupil then) said : “  W ill th a t  gnanam , 0  M aster ! ever 
fa il, w hich, w ithout the dual (distinction) of Thou and  I , is th e  
A ll-fu ll Fu lness (pervading) everyw here, and which (I) have re a l
ized  and  recognised to be my /  ? (Is i t  possible ?)” (W hereupon 
th e  M aster rep lied  :) “ Though th e  form  of B rahm  which is th e  self

1. This is also expressed as ‘ sleeping w ithout sleeping,’ i. e., he obtained 
th e  s ta te  of one in profound sleep w ith regard  to tho phenomenal universe, 
b u t unlike a sleeping person was conscious of self. In  ordinary sleep there  
is complete ignorance, both w ith regard  to external objects and in ternal 
self. B ut in th e  sta te  called ‘sleep in  w akefulness’ or Turiyam , the  consci
ousness of self rem ains.

2. Com : H is m ind or manas descended from  the stato of T uriyaditam  into 
Turiyam , from  th a t  again into general consciousness (Samdnya vismaranai) , 
from  th a t into th e  special form of the U niverse, and from th a t into the world,

3. Joy  and g ra titude  caused the  tears.
4. i. e., D ivine wisdom or knowledge obtained by in tu ition  as d istinguished 

from  Vrittee gnanam  or Vishaya gndncm , i. e., knowledge of external objects 
derived by means of the senses,

will appear by (the g race of) tho True M aster and  S hastras, still 
th e re  are obstacles, and  if (they) succeed (to find room in the 
m ind), self-experience cannot s trike  ro o t.1

82. “ If  (thou) dost ask w hat the obstacles are (I shall tell thee . 
T hey  are :) Ignorance, doubt and perversity .2 These threo afflic
tion-causing (obstacles) will come in  rap id  succession th ro u g h  
force of h ab it (acquired in  passing through) many births. I f  th ey  
so come, the  em inent wisdom will be b ligh ted . (Hence) thou sh a lt 
firmly destroy these (obstacles) by m eans of Sravana , Manaiia an d  
N iditydsana  3

83. “ I f  fire becom es (magically) bound, it  cannot in the  
least b u rn  (anything) ; so the  fe tters  forged  (by Mftya) cannot ill 
th e  least be consum ed by the dull fire of wisdom. H ence thou shalt 
d ispel the  obstacles of ignorance, doubt and perversity  by dili
g en tly  applying thyself to the practice of Sravana , M anana  and 
N id ityd sa n a .

84. (< T h a t w hich, obscuring (completely) th e  idea of Brahm , 
shows (a w orld affected with) the difference (of num ber, gender 
and  person) is ignorance. The fluctuation of the  mind, not believing 
in  th e  teachings of th e  m aster, is doubt. T h a t infatuation th a t 
spreads w ithin (i. e., in  the  mind, the  notion) th a t tho unstab le  
world is real and  th e  body is I  is perversity . So say the sages.

85. ‘ <e M aintain ing a  persevering practice in the  exercisive 
contem plation of Tat and  Twam  is called Sravana. The rational 
perquisition  into the  harm onious m eaning (of the two term s) is 
called manana. Tho (mental) illum ination obtained when the 
m ind is com pletely ab strac ted  is called N iditydsana .4 If  (tliou) 
dost continue to do so daily, thou wilt certain ly  a tta in  to N irvdna.

86. “ As long as thou  dost say th a t the  (notion of) G ndtha5 and  
G nanam 6 rem ains, so long i s ' (the p ractice  ju s t described) neces
sa ry ; a fte r th a t no t even the  least exercise is required . L ike the 
dkas, th a t  is forever (unconditioned though the  o ther elem ents

1 . The word in the original literally  means * to solidify.’
2. C om : T aking a rope to be a serpent and a post to bo a man commonly 

and unsuspectingly is ignorance. (Here one does not so much as even im agine 
there is such a th ing  as a rope or a post). W ondering w hether w hat is seen is 
a  rope or a serpent, or a post or a man, is doubt. (Here the man recognises two 
th ings, bu t only his m ind is playing to and fro between tlio two things.) Com
ing  to a firm conclusion th a t the th ing  is not a rope bn t a serpent, or th a t 
i t  is not a post bu t a m an is perversity. H ere w hat the th ing  is not is con
clusively taken  to be th e  th ing  itself.)

3. F or explanation vide P a rt I, Stanza 85.
4 The m aster in terp re ts the three term s so as to be applicable to students 

p ractising  Samddhi. The literal m eaning of these term s applies only to  
theoretical students of occult philosophy— Sravana (lit. hearing]I is listening 
to the voice w ithin th a t audibly instructs one in sam&dhi. M anana  (lib. th ink ing  
or reflecting) is the exercising of judgm ent in tak ing  note of im pressions 
produced in  samddhi. N iditydsana  (lit. clearing up) is the obtaining ot one s 
real na tu re  after dispelling all doubt by the  practice of manana, and. tlio 
sh in ing forth  of one as one’s self forever,

5. One th a t sees or perceives.
6 , The act of seeing or pcrceiving,



resulting from ifc fire conditioned), tlio Jivan-muktas thafc havo 

’become merely G n eya m 1 ( i .e . ,  C h iddkdsa ), transcending (all the 

illusions of Jiva) will for ever exist having attained to V ideha- 

mulctee. 2

87. "W e l l  now, hear ! The Jivan-muktas full of wisdom are of 

four kinds : dkds— resembling B ra h m -v ittv , varan , v a r iyd n  and 

varisthan . Such are their names. Of these I shall (first) describe 

the condition of the B ra h m -v ittu , and (then) the comparative dis

tinctions of the three others.

'88. “ Those who have cleared np as B rahw i-v ittu s  and as tho 

most valiant will, for the benefit of the masses, observe, according 

to prescribed rules, (the duties of) their caste and dsram am  owned 

(by them) before (thus) clearing up, though these are heavy duties 

prescribed (for only the ritualists)— K a rm is— these Jivan-muktas 

that never turn from the consummate state.”

89. Even though (passions sucli as) lust and the like come to 

them, they will pass away in a moment). They (B rahm -vittus) will 

not fix them (viz., passions) in their mind. They will live having 

(only as much) connection wifch tho world as tho water on the 

lotus-leaf; they will show themselves to be idiots and will not 

exhibit the strength of their scientific knowledge; they will acfc 

even the parfc of mutes— these Jivan-muktas who within their 

Iheart are in continual rapture.

90. The P rdrabda  resulting from actions3 performed (in 

former states of existence viewing the universe as) different from 

(the absolute self) is various. Therefore Vivalcdras will be appro

priate to each individual (according to his P rdrabda). (Hence) 

they will perform great penances if they so wish, they will trade 

if they are so disposed, they will even rule the earth, or they will 

eat (food) by leading a beggar’s life— these Jivan-muktas.

91. u  They will not think of wliafc is past nor will they con

sider about what will accrue to (them) in the future. They will 

feed on what stands just before (tlieir) eyes. Even if the 

(hot rays of the) noonday sun were to shoot down from the sky, 

like tlie roots of the Banyans, in the shape of * (the cool ambrosia

like rays of) the moon, and even if the corpse of a deceased 

(person) should revive, they would nofc look upon anything as a 

novelty. They will nofc call (anything) good or bad— these Jivan- 

muktas that as SdJcshi possess (mental) equilibrium.

1. That which is seen or perceived.

2. i. e., The state of existing for over as self without having the least 
notion of the three bodies or of the external universe. This i& the purest 
Bubjective state,

3. The word in the text is Beda Karma. The commentator] remarks :
“ Actions are of two kinds, viz., Beda and Abeda. The former is action per
formed with the notion that tbe universe is different from self, while tho
latter ig quite the opposite.”

92. (e Of the three others, two (viz., \  aran and  \  ariyan) will 

always be devoting themselves to S a m a d h i Y ogam 1.̂ lie who by 

himself thinks (of eating) for tho purpose of keeping the body 

alive is V a ra n ;  he who feels through others (tho necessity ot 

eating) is V a riy d n ;  and lie who does nofc feel either by himself 

or by means of others is V am shtan .
93. “ Though these rare beings are thus various, still emanci

pation is equal. But if (thou) dosfc ask whafc fche fruifc (benefit.) is 

for fche labour-mixed S a m a d h i2 (I shall tell thee). B ra h m -V ittu  
will experience great pleasures and pain; whereas the others, 

namely, Varan, V a riy d n  and V arish tan  will enjoy absolute happi

ness.
94. “ But thou dosfc say, f if even B rahm -gnnn is  live like fools 

devoted fco rituals and ceremonies, how then will unsfcable^ignoranco 

pass away and the state of nofc being born again resulfc ? I reply : 

Tho all-spreading d im s  will nofc cling to anything, but the ot lei 

four (elements) will associate themselves wifch tho all-cotnprehen- 

ing (dkds)'*. Just so aro tho two (namely, tho wise an t o 

ignorant).

95. “  All occulfc sciences proclaim that thoso who worship and 

venerate Jivan-muktas havo performed all the duties to the delight 

of the three (gods),Sivan, Brahma a n d  Vishnu4, and thafc their live* 

have become purified. N o w  listen to my exposition of (tho naturo 

of) Videha-m uhtee of the rare-to-be-attained Jivnn-muktas.

9G. "  In the same way as V adavagn i6 (will consume) cotton, tho

flame of wisdom will burii and reduce to whito ashes all S a n ch ita  
K a rm a , tho manifold seed of many births; and a gam y am  will 

pass away without approaching in the least; bufc the results o 10 
remaining P rd fa b d a  must be exhausted by experiencing them.

97. “  If (thou) dosfc ask : ' Tho K a rm a  thafc is developed while 

thus experiencing wifch patience P rdrabda  how will (this) so 

exhaust itself as not to accompany (us) in (our) future existence .

(I shall answer :) The baso that revile (the gnani) will take o 

themselves the sins committed (unawares) by tho g n a n i ; whilo 

the intelligent, knowing (his worth) and worshipping and venerat- 

ting him, will appropriate to themselves (the results of) all virtu

ous acts (knowingly done by him) and will enjoy them. _____

J. A r distinguisned from Kriya Yogam, by the practice of which tho mmd 
continually externalizes and is thus exposed to all sorts of vexations which 
intercourse with fche rx tornal world necessarily causes. B ut hy Sriww.Mj 
Yoqam the m ind is completely w ithdrawn from the external universe and all 
modifications of the mind are restrained by means of retrospection. ^

2. i. e., being engaged in worldly acts and afc the same tim e continuing m

Samadhu^ ^  ^  ^  independent of tho other four elomonts, while tlie 
la tte r  aro dependent on it. The dhds is unconditioned, bufc tho others ara

4. i. e., Merely "venerating true  sages is equal to performing all tho duties 
prescribed in the Shastras and worshipping the throe gods. Siva is
in  tho senso of Rudra. In  m ost of the occult works Sivan is used for K udra, 
one of the T rim urtis and Sivam for the Absolute Brahm.

5. The fire th a t is supposed to reside iu  the sea and to rise up and consum e 
th e  whole world a t the etid of the world.



98. " B y  the rarest fire of True Wisdom  the body of a v id ya  
(i . e.y causal body) will be reduced to ashes. The plump s th u la  
sarira  will fall off as a corpse in timo (i. e., when P rd ra b d a  comes 

to an end). At that very instant, the sukshm a sarira  belonging 

(fco Jivan-muktas) will, like the water that is completely absorbed 

by iron (heated to whiteness) in a smith's forge, becomo dissolved 

in the sw arupa  that stands forth as T u riya  and as All-pervading.

99. If the u p a d h i called pitcher pass away, tlie dhds (contained 

in it)̂  becomes one (wifch the M aha akds). In  a similar way, the 

very instant that tho u p a d h i called body passes away, Jiv&n- 

pauktas will, without beginning, middle and end, and without 

interior and exterior, attain the stato of v id eh a m u kti that shines 

forth as it actually stands and exists for ever.

100. “  0  thou my son that hast related (fco me then and there 

thy experience in s a m a d h i!) While the all-comprehending dlcds 
exists everywhere, an akds seems (newly arisen) in tho well form

ed after the earth is excavated. Like this, (the conception of) 

the most ancient Brahm will seem to have sprung up (only) from 

(having studied) occult works. (But it is not so). The boundless 

W E  is for ever One. Remain thou (in that state).

101. " T h e  water in the mirage, the silver (in) the conch, the 

Gandarva-city!, the country (in) dream, the blue (in) the sky, the 

serpent in the rope, the son of a sterile woman, the horn of a hare, 

the man (in) the stout post,— like those, tho whole universe is 

truly an illusion. G ndnam  (alone) is real, 0  my son ! By  U S , for
get not thyself.”

. i ( E n d  o f  P aH . I .■ , . ; • . , |
t. ,! : 1 • ' ! t # M . S undram  P illa i, b. a,

' 1 ' ! , T h r o u g h  t h e  G a tes  o f  G o ld .*
• I

• T h e  books we prize most are those that set us thinking, volumes to 
which We* oan turn again and again, finding every time we read them 

fresh food for thought. And-doubly precious are those that, like tho 
one before us, treat of themes that belong to the things of the higher 
life. Seldom too has the great problem of life been faced so boldly, so 

directly as by our author. The life he depicts is real human life, the 
feelings he describes are those thafc are part and parcel of our common 

human nature, and his earnest appeals go straight to the heart of 
the reader.

1. Castles in the air. Some say this refers to the imaginary cities seen by 
persons in death agony* Of the nine examples given, ‘ the son of a sterile 
woman exists merely in name, while the others present also the respective 
appearances.

•  “ Thirongh the Gates of Gold, a Fragment of Thought.” London; Ward *nd 
BwtoB ; Roberts nnd Co,

Ho shows how men waste time and effort in thoir sofirch after the 

impossible, in seeking for pleasure where no pleasure is to bo found, and 
by indolently endeavouring to repeat the pleasure once enjoyed and to 

intensify it, ignorant that “ Not twice can the samo cup of pleasure bo 

tasted ; the second time it must contain either a grain of poison or a 

drop of the elixir of life.” “ Indolence is in fact the curse of man.’* 
There are indeed two forces ever working in all of us, tho forco thafc 

makes for construction and thafc which makes for destruction. Tho 
law of the universe is development in a higher direction. “ The child 
becomes the m an ; he cannofc retain his childhood and repeat and 
intensify the pleasures of childhood, except by paying the inevitable 
price and becoming an idiot.” The man who endeavours to remain 
whero he is, to arrest his own development, becomes the victim of tho 
operation of the great law of being. W e  cannot stand still, we must 

either progress or retrograde. Thought is that by which the karana 
sarira is nourished as the body by food, reverie is tho disintegration 

of the astral body. “ The man who chooses the way of effort and refuses 

to allow the sleep of indolence to dull his soul, finds in his pleasures a now 

and finer joy each time ho tastes thom ; a something subtlo and remote, 

which removes them more and more from the state in which more 

sensuousness is all; this subtle essence is that elixir of life which makes 

man immortal.”

Bufc if the pursuit of worldy pleasure is useless, so is the practico of 

stoicism but a delusion. Both pain and pleasure must bo understood : 

“ only a man who has the potentialities in him both of the voluptuary 

and the stoic has any chance of entering the Golden Gates. lie mnst 

be capable of testing and valuing to its most delicate fraction every joy 

existence has to give; and he must be capable of denying himself all 

pleasure, and that without suffering from the denial.” All experience 

musfc be exhausted before we can becomo one with the immortal 

Logos.

To perform the Greafc Work, the recreation of one’s self, effort is needed. 

Nothing for nothing is the law of Nature: every advantage must bo 

paid for : we must fight our way upwards inch by inch. That effort 

must moreover be a constant one flowing in a steady current and nofc by 

occasional gushes. Moreover we must work with such materials as wo 

have, and not sigh helplessly for other more advantageous conditions, 

“  It is vain to expect to be born into great possessions. In the kingdom 

of life there is no heredity except from the man’s own pasfc. He has to 

accumulate thafc which is his.”

No set rule can be prescribed as to where for any particular man tho 

Gates of Gold are to be found. “ Man passes through them when he 

oasts off his limitation. H e  may burst the shell that holds him in 
darkness, tear tho veil thafc hides him from the eternal, at any point 
where it is easiest for him to do so. And most often this point will bo 

where he least expects to find it.” Many, says our author, havo hopod 

to pass through by the way of religion, some by the aid of pure intellect, 

some by virtue alone, but nono of these is sufficient in itself: 

u Spirit is not a gas created by matter, and wo cannofc creato our 
future by forcibly using one material agent and leaving out tho rest. 

Spirit is the great life on which matter rests, as does fche rooky world 
on the free and fluid ether; whenever we can break our limitations wo 
find ourselves on fchafc marvellous shore where Wordsworth onco saw 
the gleam of the gold. When we,enter there all the present must 

disappear alike; virtue and vice, thought and sense.”



“ Bat ifc 19 little use to reach the threshold of tho Gate3 without tho 

power to pass through.1* There is a heavy latch to be lifted, and tho 
lifting must be done by our own strength alone. “ Nothing,” saya 

** Light on the Path," u tliat is out of tho etornal can aid you.” Tbero 

mast be the firm conviction that the Gates are there to enter. W e  must 

have faith in the unseen. The faith of the inventor, of tho poet, of tho 
artist, and “ of all who reach ont beyond the ordinary mental and psy

chical level of humanity.” W e  must raise our consciousness to a higher 
plane, for “ it is only by the development and growth of tho inner mau 

that the existence of these gates, and of that to wliich (hey admit, cau 
be even perceived. While man is content with his gross senses anti 
cares nothing for its subtle ones, the gates remain literally invisible.”

The initial difficulty is that “ fastening the interest on that which ia 

unseen,” and in order to surmount this difficulty we must “ obtain 

a recognition of the inner man, observe its growth and foster it.” To do 

this a man must recognise that he is 4t a part of the great whole,” and 
“  it is through the breaking asunder of the arbitrary bond which holds 

him to his personal centre that he comes of age, and becomcs ru l er  of 

liis kingdom. As he widens out, reaching by manifold experience along 

those lines which centre at tho point whero ho stands embodied, ho 

discovers that he has touch with all life ; that he contains within himself 

tho whole. And then he has but to yield himself to tho great forco which 

we call good— to clasp it tightly with tho grasp of hia soul, and he ia 

carried swiftly on to the wide waters of real living,”

In the chapter on the Mystery of Pain, the author shows that pain 

“  is the result of uneven developments, of monstrous growths, of defective 

advances at different points/’ and that the great lesson that the human raco 
seems to be learning is the necessity of equal development.

The first thing the man has to learn, says our author, is to stand. 

lt To remain still amid life and its changes, and stand firmly upon tho 

cliosen spot, is a feat which can only be accomplished by tho man who 

lias confidence in himself and in his destiny. Otherwise, the hurrying 

forms of life, the rushing tide of men, the great floods of thought, must 
inevitably carry him with them, and then ho will lose that placo of 

consciousness whence it was possible to start on the great enterprise.” 

This is just what is taught in the Sastras, and it is this power of stand

ing that may bo more effectively learned in tho world than in the 
forest.

Tho last chapter is entitled “ The Secret of Strength.” The source 

of this strength is said to be profound conviction, and through it man ia 

able to become victorious over himself. “ Through that supremo victory 

ia obtained the entrance to the whole, where all that might be conqaered 
and obtained by effort becomes at onco not his but himself.”

€t to put on armour and go forth to war, taking the chances of death 

in the hurry of the fight, ia an easy thing; to stand still amid tho 

jangle of the world, to preserve stillnfcps within the turmoil of the body, 

to hold silence amid the thousand cries of the senses and desires, and 
then, stripped of ali armour, and without hurry or excitement, tak6 

the deadly serpent of self and kill ifc, is no easy thing. Yet that is what; 

haa to be done.” That is After all fche great end of incarnation. Thafc 

is the riddle of the Sphinx that has tp be tamed and not merely killed, 
that ia the true crucifixion, the evolution of the positive out of the 
negative.

To accomplish this, and to avoid being swepfc away by “  the great 
life of the world,” we must<l torn round and, instead of standing against 

the forces, join them. Become one with Nature, and go easily upon her

path. Do not resist or resent the circumstances of life any more than 

the plants resent the rain and the wind. Then suddenly, to your own 
amazement, you will find you have tirao and strength to spar^, 

to use in the great, battle which ifc is inevitable every man mnst fight—  

that in himself— that which leads to his own conqucst.” Karma must 
work itself out, and ouly by leading a life free from attachment can 
tvo transcend its operation and lift ourselves beyoud its influence. 

Nothing must be neglected, the wholo man must be cultivated, and 

that to the utmost. There is in man a god and an animal, both must 
remain, but they must be brought into and maintained in their proper 

relation* “ Not only is man more than an animal, because there is tho 
god in him, but he is more than a god, because there is the animal in 
liim. Once force the animal into his rightful place, that of the inferior, 
and you find yourself in possession of a great force hitherto unsuspected 
and unknown. The God as servant adds a thousandfold to tho pleasures of 

tho animal ; the animal as servant adds a thousandfold to the powers of 

the god. And it is upon the union, the right relation of these two 

forces in himself, that man stands as a strong king, and is enabled to 

raise his hand and lift fche bar of the Golden Gate.”
W e  hope this book will find many roaders. Never did there rise 

from tho hearts of men a more bitter cry than that whioh goes up today 

from the weary strugglers to whom life seems so hard and hopeless, and 

the creeds so lifeless and narrow, and few are the books better calculated 
to help seekers to the trufcli than “  Through the Golden Gates.” It 

comes as a trumpet call to all of us to be np and doing, a guiding sta* 

to lead us onward to the Great Beyond, a warning that the struggle ia 
inevitable, and hence the sooner we earnestly commence it, the better. 

For the more earnest members of the Theosophical Society “ Through tho 

Gates of Gold” will take ita place by the side of “ Light on tho Path” 

and the “ Idyll of the White Lotus,” as containing wisdom “ more 

precious than rubies,”

G e o m e t r ic a l  P sych o lo gy .*

Tnis work is the result of more than twenty years’ application to tho 
discovery of a method of representing human consciousness in its various 

stages of development by means of geometrical figures— it is in fact tho 

application of mathematical symbology to metaphysics. This idea will 

be new to many of our readers; indeed, so far as we know, Mr. Betts ia 
the only man who has tried to work out a coherent system of this kind, 

though his work unfortunately remains imperfect.

If it is true, as occultists tell us, that overy number, great or small, haa 
pom e special signification attached to it, if it is truo that certain geome

trical figures do produce undoubted effects in magical operations, it is nofc 
unthinkable that all geometrical figures— both plane and solid— liko 
all numbers, have their special significations, and hence ifc may be possible 

to construct— or rather discover, for if tho theory be true, Nature has 
worked it out already— a complete system of mathematical symbols. God 

geometrizes, says Plato : each idea was supposed by the mystics to have 
a corresponding form : the universe is fashioned aftor the form of a dode
cahedron, said the Rosicrucians. If Mr. Betts is merely dreaming, he 
dreams in good company. If the perfect man may be represented by 

some geometrical figure, why should there not bo some way of indicating

* “ Geometrical Fflychology, or tho Scienco of Representation art abstract of tho 
Theories and DifigramO of J3, W* JQetts ; hy Loaifia g, Cock, Loudon ; Ilcdivny, 1887.



tho state of an individual in 'any particular incarnation by means of 

another figure more or less approximate to the perfect type in proportion 

to the progress already made ?
The diagrams in “ Geometrical Psychology” aro intended to represent 

the evolution of human consciousness, for “  Mr. Betts felt that consci

ousness is the only fact that we can study directly, since all other objects 
of knowledge mnst be perceived through consciousness,’* hence “ the 
©volution of man is for him the evolntion of human consciousness.”

Mr. Betts divides human evolution into five planes. “ He commences 
from tho animnl basis, which he takes as the zero or starting-point of 

the human scale of progression, and proceeding onwards and upwards 
ends with that culmination of human possibilities when man becomes 
more than man, and his farther evolution must be as a being on such a 

transcendent plane of existence that it might be called divine.
“ The starting point of the human evolution is the animal sense- 

consciousness, which, though a positive plane of lifo for the lower ani

mals, affords but a negative basis of consciousness for man. The sym

bolic representation of animal sense-consciousness is in two dimensions, 

and in form resembles a leaf whose apex is about equal to a right angle.

“  The ’ first human standing-ground is that of rational sense-con- 

sciousness. Self-gratification is the predominant motive on this ground. 

It is represented by a series of diagrams in two dimensions resembling 

leaf-form6, They are in pairs, of which those which he calls positive 

or male forms usually have an apex less than a right angle, and those 

'which he calls female or negative an npex greater than a right angle.

“ The second Btanding-ground is negative, the reaction from the first, 

■which is positive. It is the ground of the lower morality. Will is 
developed as distinguished from the more impulsive volition of the first 

ground. Self-control is the predominant motive. The dimensions of 
the form are contracted to a point which is now not a mere point of 

possibility as at first, but a focus of realised sensuous activity repressed. 

Commonly, however, this ground consists rather in the circumscription 
than suppression of sensuous activity (the total suppression of sensuous 
activity would be death), which is now no longer allowed exercise for 

its own sake, but as a means to an end. Thus the representation of forms 

actually possible in life instead of being a point will be a circle, or rather 

a circumference, for it is not necssarily a true circle.

“  The third standing-ground Mr. Betts calls the ground of spirit

ual activity, but it is rather psychical than truly spiritual, the spiritual 

evolution being that of the fifth ground., Work is the motive of this 
ground. The sensuous activities are now allowed free exercise again, 

but as servants not as masters. The representative diagrams are in three 

dimensions, for the consciousness now has depth as well as surface exten

sion. In form they resemble tho corollas of flowers, the male series 

trumpet-shaped, and the female series bell-shaped.
“ The fourth is again a negative standing-grouud of life, tho reaction 

of tho third ground, as the second from the first. It is the sacrifice of 

the personal Will, from which sacrifice it is re*born as a spiritual Will, 
in union with the divine or universal Will. Mr, Betts professes himself 
nnable to give any representation of life on this ground, since even the 

rno3t advanced of ordinary humanity have scarcely entered upon it; also 

Being a negative and reactionary ground it would be almost Unpresent

able by diagram. The motive of this ground is a yearning for union 

•with the infinite,
“ The fifth standing-ground is spiritual, tho ground of intuitive 

knowledge. A s.the spiritual now becomes a positive plane of life* ifc

w ould  be capable of rep re sen ta tio n  if we w ere able to d raw  d ia g ra m s  in  
fo u r d im ensions, b u t o u r p re sen t consciousness is lim ited  to only  th ree . 
N orm al hum an  beings have no t y e t a tta in e d  to this plane of lifo, th o u g h  
th e  a sp ira tio n s of a few  tend  th i th e rw a rd ;  consequently  no defin ite  co n 
cep tion  can  be fo rm ed of snch  a  condition , except by inference from  tho  
analogies and  correspondences of low er p lanes of life, or th ro u g h  th e  
revela tion  of h ig h e r  beings w ho have a lready  developed th is  g rad e  of 
Consciousness in them selves. I t  is th c  p lane  of the occu lt— w hat we w ith  
o u r lim ited  ideas call th e  S u p e rn a tu ra l .”

In the formation of his diagrams Mr. Betts starts with an unpositrd 

point, for “ the only attribute of a point is that it marks position. Take 
away this attribute, and in the unposited point we have a symbol of pure 
Being, the abstract nonmenon, that which underlies every mode of 
phenomenal manifestation, every form of existence. It is at once All and 

Nothing, at once Absolute Consciousness and Unconsciousness.” In 
other words the unposited point is the symbol of Parabrahmam. As tho 

first law of evolution Mr. Betts postulates: “ Being must exist.” 

“ Manifestation is to arise. That Being may be manifest as existenco 

the unposited point divides into two, the great Alpha and Omega, the first 

polarisation of Being.” Ho represents this duality as a circuit of activity 
proceeding from a point (Alpha) and a circumferential activity tending 

towards a point (Omega). As the unposited point is at once everywhere 
and n o w h e r e ,  so are these activities everywhere and nowhere. They aro 

what is expressed by the Sanskrit words Purusha and Prakriti, tho 

unmanifested principles of soul amUmatter or form, of energy and 
causation, of the impulse of desire and the condition of its fruition. Mr. 

Betts calls them thc ideal activities of Positing and Determining. They 
are unmanifested principles, bnt of their nnion comes all manifestation. 

W o  should prefer to say that the unposited point being Parabrahmam, 

when manifestation sets in the point becomes posited as thc Logos, 

while the Alpha and Omega are respectively the light of the Logos and 

Mulaprakriti.
“ From the first law, that ‘ Being shall exist’ Mr. Betts deduces tho 

corollary c Being exists in variety.’...Nothing is permanent in the universe, 

save impermanence— change.”

When we confine our attention to haman consciousness, the starting- 

point is again a point— the ego, the centre of consciousness in the 

human being.
“ From this central point of consciousness, the ego proceeds a circuit 

of ideal activity which is its endowment of life-energy in tho 

abstract— the particular share of the lesser Alpha in the infinite circuit 

of the g r e a t  Alpha. This hfe-energy constitutes the possibility of tho 

individual life. I t  is impulse, desire, tendency of the ego to go out of 

itself. It has no absolute limit, save that the ego is within the ideal 
circumference of Prakriti. That is to say, Existence itself is limited by 
the abstract ideas of Time and Space-- the ego is dependent upon causa

tion, and condition, for the fruition of its desires.” Here again we should 

prefer to stato tho matter somewhat differently. Taking the central 

point- as the ego and the outgoing impulse as its life activity or energy, 

we should look npon the field of the diagram as representing Karmio. 

conditions and latent possibilities, and tho loaf form as the resultant of 

the individual action of the one life on its Karmic environment.
“ Each determining cause,” says Mr. Betts, “ conditions a definite 

expression of consciousness, a sensation, in the circuit of unconscious 
lifo energy which is the basis of consciousness. The circuit is indicated 
in tho diagrams by outgoing and incoming arrows. Tho amount of



activity thus determined assumes a definite condition. The first sensa
tion produced by the action of a determining cause is simple conscious
ness, the feeling of being alive. To tliia succeed touch, sight, etc.”

48 All activity whose condition is determined or differentiated Mr. 
Betts calls ‘ real’ activity, and he represents it in the diagrams by an 

ordinary line. Undifferentiated, unconscious energy he calls ‘ ideal* 
activity, and represents it by a dotted line.”

“ The action of the determining agent upon the ego”— or more conveni
ently, tho action of tho (true) ego upon upadhi— “ is twofold. It causes 
tho realisation of a subjective sensation and of an objective perception.” 
“ After the repeated recurrence of any sensation, though slightly vary
ing in fortn, tho individual developes the consciousness of its identity, 
ancl he begins to form an image or idea, both of the subjective sensation 

and of the accompanying objective perception, which he can retain in 

his mind though the sense affection of which it is the counterpart is 

transitory. Mr. Betts calls this power of ideation Imagination, using ifc 

in the literal sense of the word,”
“ Comparison is represented in the diagrams by tho angle ; conscious

ness from one dimensional becomes two-dimensional, the line is ex

panded to a surface.
“ Let us suppose a state of consciousness in which but two senses are 

developed— sight and touch— and that a sensation of touch is being per

ceived at the present moment...The conscious state is represented by an 

actual line of limited length, and this line is also polar, subjective sensa
tion proceeding from the centre outwards, and sonse perception from 
the outer end of tho line inwards. The other kind of sensation which 

has been realised, that of sight, which at tho present moment exists 

only as an idea, being opposed to t.he existing conscious and the alter

nately unconscions state, is represented by a line at right angles to 
each. And since every idea is dual— e, g., the positive idea of light 

brings with it the negative complimentary idea of darkness— thereforo 

the positive representative line on the right hand of the diagram is 

duplicated by a counterpart line on the left. The sensation of the pre

sent moment is not yet reflected as an idea, nor distinguished by com

parison. In the diagram it is the apex of the form. W hen more than 
two senses occupy consciousness, tho lines representing them are arrang

ed radially round the centre. Although the distinction must then bo 

represented by a smaller angle, it does not follow that it ia less in 

amount, as the form itself of consciousness has become enlarged. Afc 

the same time it is quite possible that when the number of modes of 
manifestation is very limited the sensations are moro vivid, and conse

quently the distinctions more marked, than when more modes of consci

ousness are differentiated.”

“  Imagination, according to Mr. Betts, is a polar activity. Besides ita 

positive function of comparison, whereby ideas are held apart and dis
tinguished, it has also the negative function of combining them into a 

unity, so that we feel the continuity of consciousness to be unbroken. 

This is represented in the diagrams by the contour, the outer boundary 

of tho figure. Mr. Betts calls this the line of memory, but tbe line of 
experience would be a better designation, sinco by memory he means 

the recording activity, because experience is the resultant of for
gotten as well ns remembered facts of sensation and perception. Tho 
various lines of differentiated activity, tho radii, are united in tho 
central point, the ego, ont of whicli they originate; boing related to 
the ego as being its Activities, and therefore ono, and separated at 

their circumferential ends, in which they are themselves distinct and

manifold. They are rccombined by the contour, tho lino of experi

ence, as being comprised within tho consciousness of tho particular 

entity. The same union, separation, and recombination takes place for 

tho negative as well as for the positive lines of ideation.”
The construction of Mr. Betts’ diagrams of sense-eonsciouRness may 

be thus described. He draws first as many concentric circles as 
there are senses in operation, a circle for each sense. From the common 
centre he draws a radius and vertically to the circumference of tho 
outermost circle. On either side of this radins he draws as many 
radii as there are remaining circles, each radins cutting the circum

ference of a different circle in order, the radii drawn to the circumference 
of the innermost circle being the farthest from the vertical radius. 
Joining the respective points at which each radius cuts the circum

ferences of the circles, a figure is formed in shape like a leaf. This leaf 
form is the representative form of the sense-consciousness under consider

ation.

Variation is introduced by alterations in tho distances between the 

circumferences and in the value of the angle that the radii make with 

one another. This variation is always carried out according to cortain 

scales founded on Arithmetical, Geometrical, or Haruionical progres

sions.
These leaf forms fall into three main classes: the neutral, the male 

or positive, and the female or negative.
“ These three kinds of progression represent threo main lines of 

human differentiation, which may be called tho Mechanical, the Teleo- 

logical, aud the Hedonic. Thoy are not separated one from another by 

any hard and fast boundary, rather their limits overlap, so to speak, 

and they run by gradation iuto one another.
“ The Arithmetical or Mechanicalclasscompri.se the ordinary peoplo, 

the multitude— people whose lives are superficial and their energy 

diffused. Like tho animals, they are very much the creatures of circum

stance and have but littlo definite purpose or deep feeling. The Geome

trical or Teleological class comprises the few exceptional people, the 

leaders, men of strong purpose and deliberate intent. The superficies 

of lifo in them is narrowed, but its intensity is immensely increased. 

The Harmonic or Hedonic class is more numerous than the Teleological, 

but less numerous than the Mechanical. It comprises the poet, tho 

artist, the prudent statesman, all in whom the aesthetic element pre
dominates. As typical of national rather than of individual forms the 

Arithmetical diagrams would represent Democracy, the Geometrical A u 

tocracy, and the Harmonical well-orgauised Republics or Constitutional 

monarch ies.,#
Tho next variant represented is imperfect determination. "The  realis

ation of imperfection causes a further development of self-consciousness
in that he now contemplates his experiences as being his own...... Tho
next class of forms......show the really vital variation of consciousness.

They are the fall which renders possible a higher perfectness— tho 

discord which may lend up from melody to harmony. In these forms 
there is an element of necessary undeterminateness in the very nature 

of the consciousness. Instead of being governed by a simple law, it has 
a complex law which is represented by the combination of two or moro 
different scales of progression— for instance, one might take a harmonical 
and an arithmetical scale— the relation between the two scales would 
produce a conflict which would affect the entire existence— the man now 
rising to his higher possibilities and then sinking again to his lower 
level..... .His life might be a continual conflict between bis poetic



aspirations and his greed of gain, now one and now the other having 

predominance, causing halts and breaks in tlie experience such as ar e 
represented by the indentations in thc contour.” In theso diagrams by 

dividing the figure into two and arranging on one side the circumferences 
Bpaced according to the harmonical, and on the other those according to 

the arithmetical scale, Mr. Betts is obliged to sacrifice bilateral symmetry 
in a way that does not seem satisfactory (nor is he himself quito 
contented with tho solutions in question). To ns it seems as if this 
sacrifice of symmetry destroyed the wholo life— the figures look dead. 
Suppose a man is thus torn in conflict between the higher and lower 

nature, still his life is a unity and his experience becomes welded to
gether into a homogeneous whole. Hence we should prefer to produco 

all the semicircles, and by alternating two sets of circumferences 
arranged according to two different scales, consider the irregular out
lines thus produced quite sufficient to mark the struggle endured.

“ The second plane or standing-ground of human life being a nege- 

tive one.......it is scarcely at all capable of representation by diagram.

tf The motive of life on tbe second plane is but a kind of inverted 
egotism. The ego faces itself and admires itself, save only when it 

disobeys the ascetic law it has imposed upon itself for its own satisfac

tion. Though self-control lays the foundation of trne morality alone, it 

is but a barren and negative condition, a consciousness of immense 

powers with but little result, other than the repressing of the ego’s own 

impulses, consequently it is a negation of life that can only last till the 

internal energy, ever increasing through repression, bursts its self- 

imposed bonds and surging upwards, lands tho ego on the shore of the 
higher morality.

“  As the first ideal was having, the passion of personal possession, and 

the second not having, the first imperfect impulse of sacrifice, now the 

third becomes doing ; and not pleasure but duty, not self-gratification 

but work, is made the aim of life. And virtue is no longer the conform
ing to an external but the obedience to an internal law.

“ The form of the third ground is the resultant of tho combined 
activity of cubical forces arising out of a point which is for convenience 

regarded as fixed, viz., the personal ego. The new activity, that of soul, 

ascends upwards, expanding within a circle which is the resultant of 

the activities of rational sense-perception and imagination, or extension 
and expansion.”

On this ground “ circular expansion has taken the place of the angular 

expansion of the first ground. The faculties of sense, the rational 
attributes of the ego, are no longer compared among themselves, but are 
all subordinated to tho central idea, and aro allowed free exercise as the 
servants or instruments of the higher life,” “ The Alpha or positive 

form expands from a point into a trumpet-shaped figure; the Omega 
or negative form contracts from a circle to a bell-shape.”

Frequently not all the life-energy of the form is conditioned by 

the determinants of duty. In such a case the remaining activity falls 
hack upon the method of the lower ground, and is determined by tho 

law of pleasure, for since tho impulses of the ego are inherent impulses, 

they are regarded as the expression of the divine will, and are allowed 

free exercise in subordination to the new law, and not forcibly held in 
check as on the former standing-ground. The essential life of the form 
is determined in three dimensions by the law of duty; the superabun

dant energy is determined in two dimensions by the law of pleasnre, and 
extends itself outwards forming a kind of foliation, a fringe of personal 

enjoyment, about tho true life—-and since other egos are tho usual

determinants on this ground, this efflorescence may be taken as repre

senting an inclination toward social pleasures and recreation.”

In these figures Mr. Betts uses a combination of throe scales repre

senting work, pleasure, and duty respectively. The ratios bet ween these 
are varied according to the inclinations of the individual under examin

ation. He  also gives means of representing, on this ground, personal 
limitation and the varying power of the spiritual will.

The remaining planes require four dimensions for their representation, 

and hence are not easily comprehensible. Mr, Betts’ idea of the fourth 
dimension itself is worth quoting. According to his system “ the 

activity of a point generates the line as a positive activity and negative 
re-activity, which are the ground of polarity. The simple line has no 

direction, for direction implies relation, and there is nothing yet to be rela

ted to. J3ut the line having been generated, let us suppose a further 

activity of the point, which yet is not a repetition of the former. This 

must necessarily generate a second line, and thus the plane comes into 

existence, but only ideally or potentially, its existence is implied in the 

co-existence of lines, but it has not yet become manifest as surface. Just 

so the existence of a four-dirnentional stato is implied in the co-existenco 

of alternating threo-dimcntional ones.

“ Really speaking, our conception of objects can only be defined as 

successive changes in time of the same mathematical point; but by tho 

power of imagination, which we call intuition, we are enabled to hold in 

one result three consecutive laws (three opposite modes of activity) and 

think them instantaneously. Now, can we conceive of a fourth dimen

sion in intuition? I think we can, theoretically but not practically, in 

our present sphere of existence. Suppose yourself tho centre of sphere 

of three dimensions, in any direction through which you can project 
length, breadth, and depth, could you not reverse the process, and from 

the confines of this sphere contract depth, breadth, and length to a point 
in your consciousness ? Would not this be a new dimension co-existent 

■with the other three ? What would it amount to ? The point to which 
you retire is not merely the point from which you started, it has now the

content of the other three dimensions though contracted to a point___

that is, you have now the capacity of extension into and out of spheres 

generally, and your central point of consciousness becomes the portal to 
the universe of spheres around you.”

Unfortunately this fascinating system is confessedly imperfect “ Mr. 

Betts has not been careful to explain the equivalent in consciousness of
each variation in detail...... having generated them (his symbols) he has

let them carry him away, believing that if he workedout thegeometrical de
velopment, they could at any time be translated into the corresponding

terms of lifo...... Even when further explanation is asked for, Mr. Betts
does not seem able to give it in a clear and complete manner ; still it is 
quite possible that he may himself perceive the truth of his representa

tive forms without being able to communicate that perception toothers.”

It is very remarkable that, while seeking to arrive at symbolical repre

sentations of consciousness by purely mathematical methods, Mr. Betts 

has produced diagrams so closely similar in form to that of natural leaves 
and flowers. He says, “ I have often stated that I was not looking for 
leaves or flowers when I commenced my studies, and the coincidence of 
their forms with the laws of representation struck me as vory remark
able, and then it at length became clear that these forms have all along 
been showing to us the secret which all have been trying to arrive at— 
viz., the laws of being manifested in existence.”



By revolving his leaf forms in a beam of strong light let into a dark

ened room, Mr. Betts hns succeeded in obtaining some remarkable 

colours. W e shonld be glad if he would send ns diagrams of his apparatus 
and a few cat out forms that we might repeat his experiments.

The present volume owes its production to Miss Louisa Cook, who, 
though separated from Mr, Betts, whom she has never even seen* by 
some thousands of miles of sea, has, as the result of months of corres
pondence (rendered all the more difficult by the fact that Mr. Betts 

seems to have so identified his own forms of thought with thoso of his 
symbols that he finds it extremely difficult to make himself understood 
by others) after considerable labour succeeded in giving some shape to 
Mr. Betts’ theories. The greatest, credit is due to her for tho excellent 
manner in which she has accomplished her task. W e  hope that others 

who can appreciate the value of symbols will take up Mr. Betts’ ideas 

and assist in working them out still more completely. W e  only wish 

\ve could have more diagrams and more definitions of what Mr. Betts 

considers tho factors of consciousness on each plane with their corres

ponding modes of representation. W e  fear but few will have the patience 

to master even as much of tho system as is contained in this book, aiul 

that it may be long ere we shall see the completion of one of tho most 

remarkable mental edifices of modern times.

L e L otus.

In the person of Monsieur F. Krishna Gaboriau, of Paris, the Theoso

phical Society possesses a most enthusiastic and unselfish member. A  

short time ago he published at his own risk a translation by himself 

into French of Mr. Sinnett’s Occult W orld ; and he has now rendered the 

further important service of foundinga theosophical monthly journal under 
the above title, and, as the cover informs us, “ Under the inspiration of
H . P. Blavatsky,” He has all along been the loyal disciple of our col

league, and when other admirers have turned her the cold shoulder, ho 
pluckily nails her colours to the mast-head of his new journal. His pub

lication takes the place' of M. Rene Caille’s Revue Des Rautes E tudes, 

which it has absorbed. Some of the cleverest pens of Franco will con
tribute to its pages, and its appearance is one more augury of thafc 

awakening of European interest in the Aryan philosophies which the 

thoughtful hav£ so long awaited as the natural reaction against modem 
materialism. Among the interesting features connected with our new 

sister journal is a list of eighteen important French periodicals and 
daily newspapers which have been recently discussing the topics most fami
liar to our readers j a fact most significant of a change in continental 
thought. Ifc is to be hoped that L e Lotus will bo edited in so tolerant, 
frank and amiable a spirit as to make it a power for good, and ensure 

ifc the success which the moral courage and penerous intentions of itd 

Founder, no leas than fche unquestioned abilities of its contributors, 
deserve.

H . S. O .

W e regret th a t o w ing  to the  absence fr o m  M a d r a * o f  M r. T . Subba Row, we are una b le  
to  p u b l is h  h is  labt. lec tu re  on  the B h a g a va t G ita  a n d  the  c o n tin u a tio n  o f  h is  a r tic le  on  
th e  C o n s ti tu tio n  o f  the  M icrocosm  in  the  issu e  o f  th is  m o n th ,— E d.
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THERE IS NO ItELIGION HIGHER THAN TRUTH.

[Family motto of the Maharajahs of Bennres.]

H A -K H O S H E C A IT :

A  vision o f the In fin ite .

( C ontinued fro m  page 547^.

I  THUS saw tliafc mankind was actually resolvable into three 
classes.

The self-seeker hardened in self-seeking, or impenitent.
The self-seeker wlio, under a feeling of remorse for tho conse

quences of his self-indulgence, seeks in expiation the assuagement 
of his remorse.

The self-seeker who, sorry for the suffering he has caused by 
his acts of self-indulgence, endeavours to atone for these by 
giving satisfaction to those on whom tho suffering was inflicted.

I had noticed at first that the matured spirits occupied them
selves by seeking to influence the life of man. I now perceived 
that these matured spirits, reflecting as they did the classes of 
men from which they had been derived, sought each to react on its 
own class. And further that the spirits acting on tho remorseless 
and hardened self-seekers were moro or less opaque, according to 
the degree of selfishness they had attained to or wero seeking to 
promote. While tho spirits influencing the remorseful self-seekers 
woromoro or less translucent, according to tho uso they had mado 
of their self-seeking impulses.

Tassing from the remorseless self-seekers, with tho class of 
spirits acting on them, as I had previously passed from the class 
of retrograding spirits, with the retrograding animal forms theso 
had introduced, as having no further bearing on the inquiry I was 
pursuing, I now directed my wholo attention to the remorseful 
self-seekers and the spirits influencing them.


