
giving tlie book its title. No words of mine can adequately plar .3 
before you the merits of these truly Theosophic essays, or give you any 
just idea of the wide view of “ men and things” taken by the gifted 
writer. In the last essay contained in the book (“ Defence of Crimi
nals”), I find such a wealth of occult thought, that the only difficulty 

is to refrain from giving you the entire essay verbatim ! The following 
extracts will, however, prove sufficiently the reality of the spread of occult 
truths in the West-and the fact that they take root, and multiply 
exceeding abundantly, in minds whose inner growth has brought them 
to the stage where they are prepared to receive them with profit, not 

only to themselves, but to the world at large.
Touching Consciousness, our author says :—

“ We actually every day perform and exhibit miracles which the mental part 
of us is utterly powerless to grapple with. Yet the solution, the intelligent 
solution and understanding of them, is in us ; only it iavolves a higher order 
of consciousness than we usually deal with—a consciousness possibly which 
includes and transcends the ego and the non-ego, and so can envisage both at 
the same time and equally—a fourth dimensional consciousness to whose gaze 
the interiors of solid bodies are exposed like mere surfaces—a consciousness to 
whose perception some usual antithesis like cause and effect, matter and spirit, 
past and future, simply do not exist. I say these higher orders of con
sciousness are in us waiting for their evolution; and, until they evolve, we are 
powerless really to understand anything of the world around us.” And I 
will conclude by giving you a hint of the line, Carpenter takes, in the essay 
entitled, “ Modern Science—a Criticism.” “ ......Similarly with other genera
lities of science; the * law’ of tbe Conservation of Energy, the ' law’ 
of the Survival of the Fittest—the more you think about them, the 
less possible is it to give any really intelligible sense to them. The very 
word Fittest really begs the question which is under consideration, and 
the whole Conservation law is merely an attenuation of the already much 
attenuated ‘law’ of Gravitation. The chemical elements themselves are 
nothing but the projection on the external world of concepts consisting of 
three or four attributes each: they are not more real, but very much less 
real than the individual objects which they are supposed to account for; and
their ‘ elementary’ character is merely fictional.........The whole process of
science and the Comtian classification of its branches—regarded thus as 
an attempt to explain man by mechanics—is a huge vicious circle. It pro
fesses to start with something simple, exact, and invariable, and from thia 
point to mount step by step till it comes to man himself; but indeed it starts 
with man. It plants itself on sensations low down (mass, motion, etc.) and 
endeavours by means of them to explain sensation high up, which reminds 
one of nothing so much as that process vulgarly described as ‘ climbing up a
ladder to comb your hair’......Some day perhaps, when all this showy vesture
of scientific theory (which has this peculiarity that only the learned can see 
it) has been quasi-completed, and humanity is expected to walk solemnly 
forth in its new garment for all the world to admire—as in Anderson’s story 
of the Emperor’s New Clothes—some little child standing on a door-step will 
cry out: ‘ But he has got nothing on at all,’ and amid some conf usiou it will 
be seen that the child is right.”

A. L. C,
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TH E R E  IS N O  R E LIG ION  H IG H E R  T H A N  TR UTH .

[ F a m ily  m o tto  o f  th e  M a h a r a ja h s  o f  B e n a r e s . ]

“ LOOKING BACKWARD ” AND THE SOCIALIST 
MOVEMENT.

SO C IA LISM  ! W ith  w hat varied and  conflicting associations fa 
th is  m uch-abused term  frau g h t. To the  votary of fashion, to 

an ill-read and com placent bourgeoisie, to  the  sleekly optimistic 
capitalist and others of th a t ilk , i t  suggests nothing short of a general 
social collapse. I t  is redolent of th e  petroleuse, prophetic of ‘ red 
ruin and  the  breaking  up of law s/ In  the eyes of the orthodox 
political economist i t  represents simply a  blundering attem pt to 
solve the  g re a t industrial problem , a laudable b u t fau lty  project 
of reconciling the  long contending parties m arshalled under the 
banners of L abour and Capital. To tho individualist again— 
and  in th is  category m ust be com prised representatives of such 
diverse political schools as M r. A uberon H erbert and M r. Benja
m in Tucker, the anarchist— it  appears to sanction an unw arrantable 
in terference w ith the liberty of the  individual. Other objectors apart, 
a  large m ajority  of men of science, together w ith the elite of 
modern philosophers headed by Mr. H erb ert Spencer, regard  it as 
subversive of the basic condition of Evolution— the natural selection 
of the  fittest in the  struggle for existence. Despite, however, all 
opposition, penal laws directed against its advocates, th e  passive 
selfishness of the  aristocratic and middle classes, the bias 0 1  in te r
ested c ritics,and  the honest scorn of th e  ‘best economic th o u g h t/ the 
Socialist ideal is in all quarters w inning the hearts of the E uropean 
masses. A nd not alone th e  masses. In  almost every com m unity, 
th inkers of unquestioned depth  and  candour join w ith th e  workers- 
in  p ic tu ring  th e  U topia th a t is to result from the coming recon
struction of society. Thus i t  has come to pass that we find one out 
of every five German electors a socialist, while the stream  of popular 
opinion in Ita ly , F rance, England, and the U nited  S tates is rapidly 
veering in  th is  direction. T ruly a surprising change has w ith in  
recent years* ‘ come o’er the  spirit* of the  dream of W estern politics-



Ifc may not unreasonably be th o u g h t th a t some excuse ought to be 
forthcom ing for in troducing  so moot a social question into these 
avowedly neu tra l pages. T h a t excuse, if called for, is, I  venture to 
th ink , not far to seek. I t  is, indeed, based on the  fac t tha t the  
fu rth eran ce  of “  U niversal B rotherhood” and of the  general sp iri
tu a lity  (so-called) of the  world, is one of the  aim s of the Society of 
w hich we are members. Now in th is connection I need but allude to 
th e  now dom inant and, to my mind, im pregnable doctrine th a t the  
elevation  of the moral tone of a nation involves the  p rio r bettering  
of th e  various economic conditions under which it exists. O bvi
ously, therefore, if tho hope of spiritualising the  masses cau be 
show n m ainly to depend on th e  possibility of reconstructing the 
social organism  itself, ifc would be mere hypocrisy on our part to 
evade thafc and other collateral problems. “  Universal B rotherhood,” 
in  facfc (unless ifc ia to rem ain an em pty phrase), m ust take a very 
definite form when g rea t social issues come up for d iscussion; 
its  profession is inconsisten t w ith adherence to  a vast num ber of 
ex isting  customs and institu tions obtaining in India, Europe and 
elsew here. H owever, in m aking an  excursion in to  the  liazy 
cloudland of theory , ifc is perhaps superfluous to urge these 
po in ts. A fte r all, the  universal* in terest now excited by the  topic 
u n d er discussion constitu tes fche m ost repu tab le  ol its various 
c reden tia ls.

I  propose, therefore, in  th e  course of this sho rt essay to give a 
b rie f account of the rise and  propaganda of Socialism, preparatory  
to  exam ining th e  claims of th a t m ost in te resting  and successful 
book of Mr. Edw ard Bellamy, the  title  of which forms the in troduc
tion  to  this paper. The success of this popular version of the Soci
alistic  U topia has been rem arkable, some 300,000 copies of tlie work 
hav ing  been sold. Despite, therefore, of tbe  g re a t differences 
ob tain ing  befcween the political and industria l conditions of Europe 
and  Ind ia , it is only reasonable to assume th a t  a b ird ’s eye view 
of its  contents will prove of no scant in te rest to our readers.

To begin w ith Socialism proper, the economic creed which M r. 
Bellamy has m erely sought to provide w ith a practical w orking 
m achinery. M odern Socialism may be defined as a m ovement 
h av in g  for its aim the  nationalisation  o f L a n d  and C apita l,* 
th e  investitu re of the S ta te  with the sole ownership of the means of 
production. I t  is argued, and rightly , th a t the  mode of the  d is tri
bution  of w ealth is solely a m atter of hum an convenience, and th a t 
it  is consequently im perative on us to reorganise society on the only 
basis which will ensure th e  most just and equable division of the  
produce of hum an labour am ong the workers. The study of Evo
lu tio n  has, it is urged, fam iliarised us w ith th e  fac t th a t hum an 
society  has m anifested a  sure though chequered advance ever 
since the  time when the t prim eval men of th e  stone age* gathered  
to g e th e r in their caves, goodness knows how m any thousands of 
years  ago. European peoples, the  most recen t anthropological 
tr iu m p h  of N atu re’s * prentice* hand, have, i t  is alleged, only 
em erged from  the  gloom of feudalism  to  cope w ith the  scarcely

* Under Socialism I am hero including Commnnism, which differs from ifc only 
in advocating an equal distribution of produce to every member of the community.

less detestab le  ru le of the capitalist. Surely then analogy sug
gests a step forward and the passage into a  new phase of social 
evolution. W ho is to draw th e  line where industrial reform is to 
stop or to cry 'T h u s  far and no fu r th e r’ to  the m ilitant sons of 
P rogress ? V ery  ind ignan t are w riters of th is advanced economic 
Frhool w ith w hat they  regard  as the  “  pseudo-evolutionism” of 
Mr. H erb ert Spencer on this special head. For Mr. Spencer and 
those who th in k  w ith him not only consider thoir opponents as 
popularising a vicious economic fallacy, but as in itiating  a “  coming 
slavery” from w hich every independent citizen ought to shrink.* 
B ut 1 am an tic ipa ting .

L ike the social organism  which they now seek to remodel, tho 
creeds rejo icing in the generic nam e of Socialism have them selves 
undergone a long process of developm ent. Fram ers of ideal states 
have, in tru th , been always forthcom ing in plenty, from the time 
w hen Plato penned his ingenious “  R epublic,”  to th a t of Karl Marx, 
Bebel and Belforfc Bax. But; it is a facfc w orth noting  th a t the  firsfc 
know n applications of socialism were carried  out, not by men of tho 
study, bu t by  practical enthusiasts who subordinated controversy 
to action and  allowed the ir actual deeds to stand  as sole witnesses 
to the ir convictions. I t  would seem th a t the earliest of these 
a ttem p ts  m ay be deciphered in the  h istory  of the  celebrated Esse- 
nain com m unity, which is believed by many to have num bered Jesus 
am ong its  m em bers. A ccording to  the  accounts received from 
Josephus, Philo  and  Pliny, they appear to have been a body of men 
who sough t freedom  from the  fancied pollution of " l i f e  in the 
w orld” by b and ing  them selves together in an ascetic socialistic 
com m unity. Peaceable, pure-m inded and  contem ptuous of wealth, 
they  were con ten t to forego all th e  produce of industry  except; 
the  scant portion  necessary to satisfy the pressing w ants of life. 
M arriage they  discouraged. H ouses and lands wero alike the  
p roperty  of the  association which was regarded, so far as possible, 
in the lig h t of one family* E ducation was carefully a ttended  to, 
old age deeply respected, while th e  support of the sick and infirm 
was welcomed as a dutiful labour of love. L a te r times have w it
nessed m any sim ilar instances of isolated socialistic enterprise, 
e. g., the  H errn h u te rs  or M oravians of 1722, founded by Counfc 
Z inzendorf in Germany, the followers of Rapp, and the American 
S hakers who, like the  Essenes ab ju rin g  m atrimony, recru it their 
num bers wholly from w ithout.

In te resting , however, as these departu res undoubtedly are, they 
are mere eddies in the stream  of general progress, and produce 
little  or no reaction on the life of the nations among which they  
tak e  th e ir rise. P ropaganda of a h ighly methodical and systematic 
character are  necessary to effect th e  la tte r result. I t  is not by 
societies of m ere enthusiasts or ascetics th a t the th ough t of tho 
ages is moulded. N either is it  by im aginative stories of the type 
of C am panella’s “  City of the  Sun,” S ir T. M ore’s U topia,” 
H arrin g to n ’s “  Oceana” or the  Baconian “ New A tlan tis,” thafc 
the  common sense K ing Mob, who to-day wields the suffrage 
in  all advanced countries, is to be im pressed. Graceful literary 

ventures may indeed go far to popularise a dry political thesis,
* C‘f, Spencer “ Tho Man aud the Sty tc.”



bufc they must; afc the same tim e resfc on the  bedrock of 
economic science if they are  to  survive th e  haw k-eyed glance of 
Criticism. The first requirem ent of au assault on m odern industri
alism, is to  be sought in a  scientific handling  of da ta  as opposed to 
the  m ere clap-trap  of sen tim en t or the unreasoned in itia tive of the 
sectary. R ealising th is fact, S t. Simon of F rance— the  first really 
scientific socialist, was driven to  draw  up a  scheme applicable not 
only to isolated groups of m en, b u t to the social organism  afc large. 
H is experiences certa in ly  fitted him to obtain  a curious insigh t 
in to  the  vicissitudes of hum an life. E rstw hile a  soldier who 
fough t under the  flag of C ount Rochambeau in the  war of Am erican 
Independence, he subsequently  re turned  to F rance, amassed a large 
fo rtune by dexterous com m ercial speculations, and  then  commenced 
to  ta s te  w hatever varied  relish life could afford. By a strange 
com bination of efforts, interview ing philosophers and scientists, 
fa tin g  the fashionable world, courting the  allurem ents of debau
chery, studiously traversing , in  fact, th e  whole available range of 
•‘ E a r th ’s poor joys,”  he achieved two notable resu lts—he parted  
com pany w ith his gold and  in itia ted  him self fully into the  varied 
experiences of hum anity . The resu lt of his ensuing m editations 
was th e  form ulation of a p lan  of in ternational regeneration, 
com prising religion, politics, industry , and social relalions gene
rally . H e died, however, before he could pose as an active propa
gand ist, leaving the dissem ination of his view to his disciples Enfan- 
tin , Bazard, Rodriguez and o ther well know n innovators. Despite 
th e  failure of his schemes when tested  in  practice, St. Simon had 
a> profound influence on th« French  m ind, and , according to  Mill, 
(Political Economy, B k. I I ,  Chap. 1) “  sowed tbe  seeds of nearly all 
th e  socialist tendencies whioh have since spread  so widely in 
F rance .”  H is system , however, falls very fa r sho rt of the modern 
communist; ideal. In  the  first place it  does not advocate an equal 
division of the  produce of labour am ong the w orkers, b u t varies 
th e  ra te  of rem uneration according to  the  vocation and ability 
of th e  individual. E ach m em ber of the proposed industria l army 
w as to  be told off to h is post by a D irecting Council, the  election 
constitu tion  of which m igh t be determ ined in  diverse modes, by 
universal suffrage for instance. Obviously th e  w orking of such a 
regim e would imply a  cast-iron official m achinery, besides investing 
th e  heads of the  com m unity wifch a power offering unique scope 
for patronage, lack  of judgm ent and m ism anagem ent. No indepen
dent persons would indeed  tam ely subm it to  any such arb itrary  
interference w ith th e ir  liberty  of choice, and  th e  malcontenfc 
element thus generated would speedily destroy th e  arrangem ent. 
M ost self-reliant m en w ould, I  th ink, justly  p re fe r to  topple this 
despotic bureaucracy in to  a sea of revolutionary  blood rather 
th an  yield to its hum ilia ting  m andates. A s Mill,— a warm  sym
path iser with the fa irer side of the  socialist b rief— rem arks “ thafc r, 
handfu l of human beings should weigh everybody in  th e  balance, 
an d  give more to one and  less to another a t th e ir sole pleasure and 
judgm ent, would nofc be borne, unless from  persona believed to 
be more than men, and backed b y  supernatu ra l te rro rs .”  I t  is, 
however, one draw back of Socialism  that all proposed schemes

seem to involve a  more or less vicious interference wifch individual 
self-respect and autonom y.

The scheme of Fourier, the  second g rea t herald of fche true  scienti
fic socialist, does no t involve the abolition of individual property , 
or even of inheritance, bufc adm its moreover to a certain ex ten t 
the “ claims” of Capital. I t  suggests th a t associations of about 2,000 
persons under the sway of elected heads should organise centres of 
labour on d istric ts  of about; a square league in extent. The sh o rt
comings of th is  plan are  so paten t as to suggest themselves to every 
in te lligen t critic . N evertheless, it enjoyed for some time a very 
considerable am ount of favour. A minimum of subsistence is ensured 
to each m em ber of any such association— C apital, Labour and Talent 
sharing  the su rp lus produce in previously determ ined proportions. 
G rades and , consequently ,rates of rem uneration , are assigned by the  
choice of a m an’s fellows. All the m em bers were, for economy’s 
sake, to reside in the  same pile of buildings. Lastly, the capital of 
the  association m igh t be owned in unequal shares, bringing in, o£ 
course, unequal dividends.

Labour, and  th is  was one very im portan t feature of the system, 
was to be rendered pleasurable by the execution of all work by 
“ social g ro u p s /’ to any num berof which the  individual m ight belong 
a t w ill; his g rad e  spring ing  from his sources as appreciated by  
his mates. A fa ir field was thus afforded to th e  natural capacities of 
the  individual, and in this respect a t least Fourierism  is incom pa
rably superior to  the  dream  of St. Simon.

T he m odern day Socialist, the  follower of Marx, Bebel, and a  
hundred o th e r notables, in contrad istinction  to his predecessors, 
confines him self, as fa r  as possible, to a  criticism  of the defects, the 
miseries, waste, inequalities, favouritism , &c., bound up w ith the 
present industria l regime, w ithout troubling  himself unnecessarily 
about those adm inistrative and executive problem s which may nofc 
unreasonably be deferred for fu tu re  trea tm en t. Stereotyped schemes 
of social reform  never work— they ignore the profound tru th  th a t 
constitutions proper “  are  not made bu t grow .” Hence tho social
is t ag ita to r is often considered to  be much better employed in 
a ttend ing  to th e  furtherance of his im m ediate aims— the aw aken
in g  of the  m asses and  the  organisation  of th e ir  forces— than in 
form ulating  paper schemes of legislation w hich cannot have more 
than  a provisional value relative to im m ediate economic data.

P a ten t as are  the  evils incidental to th e  reign of Capital common 
to  E uropean countries and th e  U nited  S tates, they will bear very 
favorable com parison w ith the oppressive social anomalies obtain ing 
elsewhere. T his, however, is no t a m aterial point in the eyes of tho  
progressive W estern  socialist. H e knows not only this obvious fac t 
to  be true , b u t is convinced th a t the condition of fche masses in  
h is own particu lar country is, in  a  m aterial sense, in the  augm ented 
ability  of labour to  procure comforts, greatly  preferable to w hat ifc 
was say th irty  o r forty  years ago, incom parably so when a still wider 
retrospect of national h istory  is taken. A ny such relish of im 
provem ent is however to  th e  democracy only w hat the luscious 
anchovy is to  th e  professional diner-out— a detail which renders 
him  em inently capable of tackling the  a rray  of Epicurean dainties 
which a good cook is preparing  to shortly  dish up.



Ifc is bofch tru e  fchat a  progressive increase of com fort has resu lt
ed fco fche w orking classes as a  whole from th e  greafc m arch of 
politics, en terprise  and discovery characteristic  of fche lasfc two 
centuries in E urope. I t  is equally tru e  th a t m uch rem ains to  be 
done before a healthy  social organism  can be expected to  p u t in 
an  appearance. Em inently  ra tional this, is it  not ?

A m ong m odern socialists, however, representatives of the 
constitu tion-build ing  school have nofc entirely died out. Of these 
M r. E dw ard  Bellamy is a no tab le  example.* H is book— “  Looking 
B ackw ard” —the close of the X lX th  Century as retrospectively  view
ed by a  professor of h isto ry  in Shaw m ut College, Boston, 2000 A. D.-— 
em bodies a very  g racefu l a ttem pt to form ulate a sound w orking 
schem e for the adm inistra tion  of the fu ture p lan  for a  Socialist 
s ta te . In  some respects th is  scheme resembles Fourierism , notably  
in  its  trea tm en t of the d istribu tion  of tasks and p rofessions: m 
m any im portan t p articu lars i t  does not. St. Simonistn is, of course, 
n ecessarily  represented  in the p icture of the m uch-talked of indus
tr ia l  arm y, b u t the  analogies are otherwise slight. Correspondences 
w ith  the notions of previous w riters m ight also be g iven, but ifc will 
b e  b est for us fco proceed forthw ith  to a survey of “ L ooking B ack
w ard ” itself.

L e t me first, however, recall to the reader w hat are the  m ain 
defects of the m odern social fabric which appeal so strongly to the 
sym pathies of these reform ers. Needless to say the  social fabric is 
w hat is known as W estern civilization, the only sphere indeed in which 
th e  dream  of socialism adm its of any practical realisation. Social
ism , if its  investiture of the  sta te  w ith euormously ex tended  func
tions is to succeed, pre-supposes an educated and all-influential 
dem ocracy, a general sp irit of official in teg rity , nn already highly 
organized state of the national industries, and th e  possession of 
very  large resources in the  background. Obviously, therefore, such 
a momentous step  as the  nationalisation of L and and C apital is not 
w ith in  th e  bare horizon of practical politics outside E urope and 
A m erica. So far, so good. P rem ising my analysis w ith th is 
reservation , I  may sum up the m ain points of the  socialist ind ict
m en t again st the ru le of C apital as follows :—

(1) The “  hum iliating dependence”  of fche w orker on a superior— 
often a  mosfc galling  and ignoble yoke, (2) The enormous wasfce of 
wealfch caused by th e  faulty com petitive m ethods for the d istribution 
of produce, (3) The “  horde of idlers”— landlords, capitalists and o ther
wise—who a t presen t p rey  like parasites on the  common s to c k ; men, 
the  large m ajority  of whom neither toil nor spin b u t cleverly “  ex
ploit” the worker, (4) The terrib le  drudgery  incidental to th e  carry ing 
on of the existing civilisation— a drudgery the  b ru n t of which is 
borne by a despised and brutalised proletariat, (5) The stigm a 
a ttach ing  to honest m anual and domestic labour, th e  com pensation 
for which is m iserably inadequate to the  outlay in the  shape of 
effort;, (6) The relegation of th e  dreariest, m ost repulsive and  w orst

* Mr. Bellamy’s disciple3 prefer, ifc appears, to term themselves Nationalists, thus 
adding a now connotation to that already ambiguous term. Bufc in strict oconomio 
parlance they are not only Sccialisfcy, but Socialitits of the advanced communistic 
school, as we shall see lutcr on.

paid  classes of tasks to  one p a rticu la r stra tum  of h u m a n ity ; a 
practice highly illustra tive  of the m anner in which the  best dishes 
in th e  feast of life are reserved for the favoured few.

These six heads appear to me to constitu te useful enough sign 
posts for d irecting  a tten tion  to the various points in the fascinating 
romance of Bellamy.

T he hero of th is  work, Mr. Ju lian  W est, w riting from his snug
gery in  the  H istorical Section of a Boston College in 2000 A. D., pro
poses to favour the world with a  survey of his experiences in  th e  
closing years of th e  X lX th  century . H ow  he managed to do so we 
shall see la te r on. M eanwhile, apropos of the  strange economic 
conditions of th a t ben ighted  age, he alludes as follows, to the
* independent fo rtune1 he then enjoyed :—

“ How could I live without service to the world you ask. Why should the 
world have supported in utter idleness one who was able to render service P 
Tbe answer is that my grandfather had accumulated a sum of money on 
which his descendants had ever sin<5e lived. The sum, you will naturally 
infer, must have been very large, not to have been exhausted in supporting
three generations in idleness. This, however, was not the fact......I d was, in
fact, much larger now that three generations had been supported upon ib in 
idleness than it was at first. This mystery of use without consumption, of 
warmth without combustion, seems like magic, but was merely an ingenious 
application of the art now happily lost but carried to great perfection by 
your ancestors, of shifting the burden of one’s support on to the shoulders
of others......... in terest on investm ents w as a species o f tax in  •perpetuity upon
the products o f  those engaged in  in d u s try , w hich  a  person possessing or in h erit- 
ing  m oney was able to levy.”

This clever passage, unexceptionable from  the  stand-point of 
economics, m ay recall to  some m inds th a t adm irable sketch  of 
the  “ exploitation” of the  worker by cap ita l which M. Zola has 
given to th e  w orld in  his “ Germ inal.”  F a r  away down in th e  
dangerous mines, th e  brutalized workm an, dem oralised by a filthy 
home and  a  starveling  wage, slaves for the  “  d istan t D ivinity”  
— the unseen groups of capitalists and  shareholders who seize 
th e  spoils of h is hopeless struggle for existence.

“ To them further afield meant a distant country, awe-inspiring, inaccessible, 
hedged round by an almost religious grandeur where sat throned the un
known divinity in a crouching, threatening attitude on his altar. They 
would never see it, they merely felt its power crushing from afar the ten 
thousand pitmen of Mont-sou.” And what care to the company if the breed 
of their wage slaves was “ drifting slowly back to the animal condition 
whence it had sprung.” The shareholders duly got their dividends, and after 
them their children and children’s children—all battening like parasites on 
the labour of their unseen supporters! Such are the not unfrequent corol
laries which practice deduces from the “ rights of property.”

In  connection w ith  th e  foregoing, I  cannofc forebear quoting  
Bellam y's hero  again— his illustration  is so singularly felicitous

41 ...I cannofc do better than compare society as it was then to a prodigious 
coach which tbe masses of hnmanifcy were harnessed to and dragged toil
somely along a very hilly and sandy road. The driver was hunger, and 
permitted no lagging, though the pace was necessarily very slow. Despite 
the difficulty of drawing the coach at all along so hard a road, the top was 
covered with passengers who never got down, even at the steepest ascents. 
The seats on top were very breezy and comfortable. Well up out of the dust 
their occupants could enjoy the scenery at their leisure, or critically discuss



the merits of fche straining team. Naturally such places were in great demand 
and the competition for them was keen, everyone seeking as the first end 
in life to secure a seat on fche coach for himself and to leave it to his child 
affcer him. By the rule of the coach a man could leave his seat to whom he 
wished, but on the other hand there were many accidents by which it migbb 
at any time be wholly lost.’*

A nd th e  passengers, d id  th ey  th in k  com pasionately of the ir 
team  ?

“ Oh yes; commiseration [inexpensive luxury—E, D. F.] was frequently 
expressed by those who rode for those who had fco pull fche coach, especially
when the vehicle came fco a bad place in the road......... At such times the
desper ate straining of the team, their agonised leaping, and plunging under 
the pitiless lashing of hunger, the many who fainted at the rope and were 
trampled in the mire, made a very distressing spectacle which often called 

forth highly creditable displays of feeling from  the top of the coach. At such 
times the passengers would call down encouragingly to the toilers of the 
rope, exhorting them to patience, and holding out hopes of possible com
pensation in another world for the hardness of tbeir lot, while others 
contributed to buy salves and liniment for the crippled and injured.’'

Now, fta fate would have it, the  hero takes i t  into his head to brave 
th e  perils o i m arriage in company with a certa in  E d ith  B artle t. 
U nfortunately , however, for the realisation of th is bold determ ina
tion , the  completion of the house destined for th e ir  menage is 
delayed, owing to “  strikes’* of work men—th en  yearly increasing in 
frequency. A p art from  this, an untoward incident was shortly to 
rob  the fair E d ith  ot her accepted mate. On the  eventful n igh t 
of the th irteen th  of May, 18S7, he retires to rest in  hia subterranean 
sleeping cham ber, a  nook favoured on account of its  freedom from 
noise. H aving been duly mesmerised by  his doctor, he dozes off, 
— and awakes in the year 2000! By his side stands D r. Leete, a 
physician of th a t hypercivilized epoch, and  from him he learns 
th e  an tecedents of his rem arkably sound sleep. H is old house haa

fierished by fire, leaving him im m ured in the  sub terranean  cham ber, 
n due course the  adventure ends happily enough in  his m arriage with 
D r. Leete’s daugh ter and  appoin tm ent to a historical professorship-— 

a n  honour which, the  usual representative of th e  ‘jeunesse doree9 
of today  would perhaps very tard ily  appreciate. O ur resusci
ta te d  X lX th  Century beau has, however, a t least the  endow m ent of 
a  m emory of his own age w hich seems to  have atoned fo r o ther 
possible deficiencies.

A nd now to some glim pses of a  new* economic system . A s may 
be supposed, Dr. Leete is a fa ir historian and waxes eloquent bn 
the  evils of the abuses of th e  past industrial epoch in  w hich his 
guest lived. Touching on the  grow th of the  g rea t A m erican cor
porations and tru s ts— the * transition  phase’ betw een the  ind iv idualist 
and socialist s ta te—he rem arks, and  there  is rea l force in  his 
language: —

“ Early in the last century the evolution [of individualist production into 
socialism] was completed by the final consolidation of the entire capital of 
the nation. The industry and commerce of the country, ceasing to be con
ducted by a set of irresponsible corporations and syndicates of private persons 
at their caprice and for their profit;, were entrusted to a single syndicate 
representing the people, to be conducted in the common interest for the 
common profit. The nation, that is to say, organized as the one great busi
ness corporation in which all o t h e r  c o r p o r a t io n s  w e r e  a b s o r b e d ; i t  b e c a m e  t h a

one capitalist; in the place of all other capitalists, the sole employer, the final 
monopoly in which all previous and lesser monopolies were swallowed up, a 
monopoly in the profits and economies of which all citizens shared. In a 
word, the people of the United States concluded to assume the conduct of 
their own business, just as one hundred years before they had assumed tho 
conduct of their own government, organising now fo r  industrial purposes on 
precisely, the same grounds on which they had then organised for political ends. 
Afc lasfc, strangely late in fche world’s history, the obvious facfc was perceived 
thafc no business is so essentially the public business as the industry and com
merce on which fche people’s livelihood depends, and that to entrust it to 
private persons to be managed for private profit, is a folly B im ila r  in kind* 
though vastly greafcer in magnitude, to that of surrendering the functions of 
public government to kings and nobles to be conducted for their personal 
glorification,”

In  the course of th is  ideal history the  g re a t industrial change 
is supposed to have been bloodlessly effected. In  actual realisa
tion  i t  is barely possible to conceive of any such kid-gloved con
stitu tional term ination  to th e  long standing  feud between employer 
and employed. Legislative enactm ents, or the  special decrees of 
N ational Conventions, would in any case leave a very large, des
pera te  and determ ined m inority to  be dealt with. T h a t these 
millions of men, rich  in every resource, k n it together by the  firmest 
ties of self-interest, and long prepared  for all a ttem pts at w hat they 
would na tu ra lly  consider the ir “ spoliation,”  would tam ely subm it to 
socialism, is a mere chim era of th e  optim ist. Of a surety, if the 
socialist regim e is ever inaugurated , its  baptism  will be in the blood 
of frenzied parties.

The service in th e  industria l arm y p ictu red  by D r. Leete is regu
la ted  as follows:— The term  of labour is 24 years, beginning a t th e  
close of education a t tw enty-one and term inating  a t forty-five, after 
which age only special calls to work a t a crisis are adm itted . There 
is a  regu lar “ M uster Day,”  on the  fifteenth day  of October of every 
year, when the  new recru its to the arm y are m arshalled in th e  ranks 
an d  th e  veterans are  honourably disbanded. Each man is a t liberty  
to select his own profession, subject however to  necessary regulation. 
“  Usually long before he is m ustered in to  service, a young man, 
if he has a ta s te  for any special pursuit, has found it  out and p ro 
bably  acquired a  g rea t deal of inform ation about it. If, however, 
he has no special taste , and m akes no election when opportunity is 
offered, he is assigned to  any avocation am ong those of an un
skilled character w hich may be in need of men.”  The ra te  of 
vo lunteering for each trad e  is regulated  by equalising the a ttrac 
tions of the labour groups along the line of a g rea ter or less am ount 
of work p er  d iem . “  I f  any particu lar occupation is in itself so
arduous or so oppressive th a t, in order to induce volunteers, th e  
day’s work had to  be reduced to ten  m inutes, it would be done. 
I f  even then, no man was w illing to do it, i t  would remain undone.** 
Very dangerous tasks, be i t  noted, are speedily executed if the  
adm inistration labels them  as “  extra-hazardous” owing to the  
greed of the young men for honour. E vidently  the  socialist state 
m ust not ignore the  w eak side of human nature.

W ages ? A ll rem uneration is equal in am ount, from th a t of the  
g rea t functionary  to th a t of the  unskilled labourer. Every  citizen 
has a credit on th e  public books corresponding to his share in the 
national produce; h is funds taking the form of a  “ credit card”  w ith



which he procures the articles he requires a t the  storehouses. The 
value of purchases is simply p ricked  off—bankers, cash, &c., being* 
thus quite superfluous. Saving and  s tin t are no t encouraged, for 
there  is no longer any call for them , owing to  th e  enorm ous in
crease of production and econom y in the  d istribu tion  of commodi
ties in  th e  g rea t stores. W ith  reg a rd  to the  equality  of w ages above 
noted, i t  is u rged  th a t th e  am ount or value of the  produce is no 
standard of the  rate of rem uneration to be assigned. “  D esert is a 
m oral question.” “ The am ount of the effort is alone p e rtin en t to  the 
question of desert.”  “  A  m an’s endowments, how ever godlike,, 
m erely fix the  m easure of his du ty .55 Now all th is  is, abstractly  
speaking , plausible enough reasoning. B u t can it  be for a m om ent 
Bupposed th a t th e  average energetic  and  en terp rising  m an will rest 
conten t w ith th is  ideal sort of re tu rn  on his labour. H um an  natu re  
m anifests no t only a rational b u t an em otional elem ent— justice” 
being  a  very fluctuating  ideal fashioned by the la tte r  an d  suscep
tib le  of a  g radual b u t relatively  slow 'evolution. A nd if it  is 
supposed th a t the tem peram ent of th e  physical m an, stam ped as it 
is w ith th e  im press of aeons of individualist s triv ing , can be 
m oulded into so pure a  m oral tone by the  year 2000 A . D., a very 
g rave  error is committed. I t  is scarcely necessary  to  add th a t 
th is  p a r t of Mr. Bellamy’s scheme is b u t an incorporation of the 
fam iliar com munistic doctrine of Louis B lanc, Owen, an d  other* 
extrem ists.

The national sp irit essential to the  success of any such practice> 
would have to be very considerable. In  th is connection i t  is worth 
no ting1 th a t “  history bears w itness to the  success w ith  w hich 
la rge  bodies of hum an beings may be trained to  feel the public 
in te rest the ir own. A nd  no soil could be more favourable to the 
g row th  of such a feeling th an  a  Communist association, since all the  
am bition, and the bodily and  m ental activity  which are  now exerted  
in  the  p u rsu it of separate and self-regarding in terests, would require 
ano ther sphere of em ploym ent and  would natu ra lly  find i t  in the 
p u rsu it of th e  natu ral benefit of the com m unity.” (M ill). Difficul
ties, i t  is obvious, m ight arise a t any tim e owing to th e  presence of 
a  la rg e  m alcontent elem ent led by am bitious men and fostered by 
secret associations, and  m igh t render the  w orking of th e  social 
m achinery very  laboured. A ll would then depend on the  m ental 
and m oral endowments of the  official classes in general.

Those who are  anxious to  accompany our Ju lian  W est shopping, 
or to  follow him in to  th e  various resorts of socialistically m eta
morphosed Boston, m ust be referred to M r. Bellamy’s book itself. 
Similarly inquirers a fte r the m inute adm inistrative d e ta ils  which 
crowd the pages of “  Looking B ackw ard” will do well to  consult 
th e  original. B ut I  cannot refrain  from  citing  D r. L ee te ’s sketch 
of th e  mode of officering th e  g rea t industria l arm y :—

“  ...the line of promotion, for the meritorious lies through three grades to 

the officer’s grade, and thence np through the lieutenancies to the captaincy, 

or foremanship, and euperintendency, or colonel’s rank. Next, with an inter

vening grade in some of the larger trades, comes the general of the guild, 

nnder whose immediate control all the operations of the trade are conducted. 

This officer is at the head of the national bureau representing his trade, and 
is responsible for its work to the administration. The general of his guild 

holds a splendid position, and one which amply satisfies the ambition of most

Inen, but above his rank, which may be compared, to follow the military 

analogies familiar to you, to that of a general of divisiou or major-general, is that of the chiefs of the ten great departments or groups of allied trades. 

The chief of these ten grand divisions of the industrial army may be com

pared to your commanders of army corps, or lieutenant generals, each having 

from a dozen to a score of generals of separate guilds reporting to him. 

Above these ten great officers who form his council, is the general-in-chief, 
who is the President of the United States.’*

I f  the  socialistic ag ita tion  is to eventuate in anything of this sort, 
th e  coming race m ay, perhaps, have a kindlier word to say for 
th e  discipline and organization of m odern European m ilitarism  
th an  m ost of its  p resen t critics.

The m erits of “ Looking B ackw ard”  are  so patent as to require 
little  or no indication. I t  cannot be said to have burst like a novel 
stroke  of genius on the  world, seeing th a t its  ideas of an organized 
industria l arm y and of a  thorough-going communistic Socialism, were 
already fam iliar enough. B u t its really adm irable grasp  of detail, 
and  forcible presen tation  of an  Economic issue in a  lucid and 
popular g a rb , stam p it  as a work of signal ability and usefulness. 
D efects in its exposition there  certainly are. The question of Popular 
tion—th a t b u rn ing  topic of socialist and economic discussions gener
a lly—is ignored in  a  m anner which d etrac ts  in no small m easure 
from  the com prehensiveness of the  adm inistrative scheme. U top i
an , moreover, to a degree is the  moral atm osphere of th e  so m iracu
lously re-organised U n ited  S ta te s ; no provision having been made 
for the  necessary vicious and  selfish elem ents, th a t A hrim an of 
individual ‘ v ilen ess/ which runs p a r i  p a ssu  with the Ormuzd of 
individual ‘ v irtue’ in any progressive civilisation. A nd—the really 
vicious elem ent a p a r t—it is no t s ta ted  how far the communistic 
form  of politics can itself rest perm anent. M any students of socio
logy hold and  hope th a t  the “  com ing slavery”  of communism 
will a t best herald the  realisation of the A narchist program m e, and  
i t  is certainly difficult to see a t  w hat po in t in  this vista of U topian  
reform s Innovatioa is to  give up the  ghost. The om nipotent 
dem ocratic s ta te  is susceptible of many highly deplorable develop
m ents, some of w hich are  alm ost sure sooner or later to supervene* 
I n  concluding th is paper, le t me im press on the  attention of my more 
conservative readers the  th ree  4 broad and simple’ rules laid down 
by  John Euskin  in  his “  Stones of Venice.” W ere they observed, 
they  wonld go fa r  to lift th e  workm an from  his present monotonous 
le v e l :—

1. Never encourage the  m anufacture of any article no t abso
lutely necessary, in th e  production of which Invention  has no share.

2. N ever dem and an exact finish for its own sake b u t cnly for
some p ractical or noble end. 9

3. Never encourage im itation  or copying of any k ind , except 
for the  sake of preserv ing  a record  of g rea t works.

E .  D o u g l a s  F a w c e t t .



AD YAR H ouse, w ith its  aosthetic fron tage, perched on th e  bank 
of a  river, surrounded by a  fine wood consisting of sta te ly  

'palms, an d  g racefu l caSuarina trees, is very unlike the  sectional 
views of th e  same house seen on th e  walls of No. 17, Lansdow ne 
Road. P ho tog raphy  fails to  do justice to its s ta te ly  hall, hung  
round  w ith  th e  207 shields em blazoned w ith the  nam es of the  
various b ranches of th e  Society ; ne ither can it  give any  idea of 
its  m any verandahs, and  num erous rooms rejoicing in  a m ultiplicity  
of doors an d  windows, hosp itab ly  throw n open to  Theosophical 
inquirers, n o t excluding  nondescrip t v itality— from  scorpions to 
serpents.

The h e a t for the  last few weeks has been so intense th a t no th ing  
b u t W este rn  prejudice prevents us from re tu rn in g  to th e  prim itive 
‘ fig -lea f costum e of our ancestors. A  pitiless sun glares down 
unceasingly , scorching th e  very  stones and  converting  th e  w ater of 
Ih is  river, even a t  moonlight, to  th e  tem peratu re  of a  cup of t e a ; 
while, d u rin g  th e  m iddle of th e  day, eggs miffht be  cooked in  the  
bed  of th e  river.

I  have been  asked by  the  P resid en t to  catalogue a set of fresh  
books fo r th e  L ibrary , and  th is  agreeable task  has enabled me to 
offer a  few observations on th e  valuable collection which he has 
b ro u g h t to g e th e r for the  benefit of students. L e t me first give some 
idea  of th e  L ib rary  as i t  appears to me. U pon en te ring  the  
w est door of th e  Convention H all, th e  visitor sees a t  th e  o ther 
ex trem ity  a  roofed belvidere connecting  the  H all w ith the  L ibrary . 
A n  outer p a ir  of brass-fram ed w ire-gauze doors preven t th e  ingress 
of the  active little  striped-back  squirrels which swarm here, and  do 
considerable dam age to books and  papers. Inside these are  two 
leaves of a  massive m ain door of teakw ood, each div ided in to  six 
panels, su rrounded  by  a b o rd er of carved lotus flowers. Ten of th e  
panels contain  certain  carven p ic tu res of the  several ava ta rs of 
V ishnu, o r incarnations of God upon earth , as described in  the  
H indu  m ythology. The door was a p resen t from Prince H arisingh i 
of K ath iaw ar, one of th e  feudato ry  Ind ian  native sta tes. The 
door-handles of bronze w ere specially designed by  Col. O lcott, 
and  th e  m assive brass h inges carved by hand in a  purely  native 
sty le of a r t , th e  design an  assortm ent of parro ts and  foliage, by a 
skilled M oham m edan a r tis t of M adras.

The first im pression on en te ring  th e  L ib rary  is th a t  of harm ony 
and  repose, a  place for read ing  and  reflection, w here all th e  
influences are  good. The walls are  in a  stucco of soft cream y te rra 
cotta co lour; th e  ceiling is over tw enty  feet h igh, supported  by  teak  
rafters resting  on two g re a t iron b eam s; the floor is in b lack and  
w hite m arble tiles, w ith a wide border of smooth black slabs of stone; 
th e  shelves are in  w axed teak , seven ranges h igh , divided off into 
sections by ball-tipped tu rn ed  p o s ts ; each section designated  by a 
Rom an num eral in b lack upon a  polished brass p late . I n  th e  
cen tre  of the room hangs a quain t,h igh ly  artistic  Japanese lan te rn  in 
brass, quadrangular, each side four fee t long. This was a  presen t 
from  Col. Olcott’s Japanese Com m ittee of last year, and  is a replica 
o l  the lanterns in the grandest tem ple at Kioto.

Opposite the en trance door is an arch, w ith  a flight of th ree  
m arb le  steps ascending to a  picture recess, in  which are certain  
splendid oil p o rtra its  of sacred personages which, w ith very ra re  
exceptions, only m em bers of the  Society are allowed to see. Block
in g  the  arch  is a screen in  teak  and rosewood, carved w ith th a t 
ra re  skill and  artistic  ta s te  for which the wood-carvers of M adras 
have been famous for cen turies. In  carv ing  I  have seldom seen 
an y th ing  so beautiful.

T he idea of founding th is L ib rary  orig inated  w ith Col. O lco tt: 
he has bo th  p lanned  and  d irected  the  build ing, and it  has been 
m ainly th ro u g h  his exertions th a t th e  shelves have been filled. 
B y in fusing  his own en thusiasm  into o thers, he collected in one 
y ear the  money to p u t up th e  building, and  won over the learned 
P an d it B ashyacharya to  be th e  first D irector. I t  was no doubt the  
influence of the  P residen t, which induced th a t em inent scholar to 
p resen t to  th e  L ib rary  his ra re  collection of old Sanskrit and 
o ther M SS.

The second object of the  Theosophical Society is “  to promote the 
stu d y  of A ryan  and o ther E aste rn  lite ra tu res, religions and sciences,” 
and  th is is never absen t from  Col. O lcott’s mind. H ere is an  
ex tra c t from  his address on th e  occasion of the  opening ceremony :—

“ Our Society is an agency of peace and enlightenment, and in founding this 
Library it is but carrying out its policy of universal good-will. Our last 
thought is to make it a food-bin for the nourishment of white ants, or a 
forcing-bed for the spores of mildew and mould. W e want not so much a 
number of books as books of a useful sort for our purposes, We wish to make it a 
monument of ancestral learning, but of that kind that is of most practical use 
in the world. W e  do not desire to crowd our shelves with tons of profitless 
casuistical speculations of the ancient sages. We aim to collect, also, what
ever can be found in the literature of yore upon the laws of nature, the prin
ciples of science, the rules and processes of useful arts. With the combined 
labour of Eastern and Western scholars, we hope to bring to light and publish 
much valuable knowledge now stored away in the ancient languages or, if 
rendered in the Asiatic vernaculars, still beyond the reach of the thousands 
of earnest students who are only familiar with the Greek and Latin classics 
and their European derivative tongues. There is a widespread conviction 
that many excellent secrets of knowledge in every department, known to 
former generations, have been forgotten, but may be recovered from their 
literary remains. Some go feo far as to affirm that the old sages had a com
prehensive knowledge of the law of human development based upon experi
mental research.”

The P residen t u tte red  those words in  1886. Since then certain  
discoveries in science and  re su ltan t hypotheses— for example, in  
chem istry  and  p rac tica l physiology,— have almost reflected back  
upon them  a  prophetic character.

On inspecting  th e  L ib ra ry  I  found a  collection of very valuable 
O rien tal w o rk s : in  th e  departm en t of B uddhistic L ite ra tu re  alone 
i t  is richer th an  any L ib ra ry  in  India. The late lam ented M rs. 
D ias-Ilangakoon, P . T. S. of M atara, Ceylon, presented a complete 
set of the  Pali version of th e  T ripitikas, engraved on palm  leaves, 
com prising sixty volumes w ith  nearly  5,000 pages. Twelve stylus- 
w rit ers were employed du ring  two years in copying the  volumes from 
the  unique collection a t M erissa. The wooden covers are painted  in  
the K andyan style of decoration, and to each top cover are two 
large b o s s e s  in  silver repousse, T h i s  valuable collection c o s t  t h o



donor Rs. 3,500. The same lady  testified h er approval of Col, 
O lcott’s unselfish exertions on b eha lf of Buddhism  by pay ing  for 
p rin tin g  and  publishing th e  o rig in a l editions of th e  “  B uddh ist 
-Catechism.”

T he Jodo  S ect of th e  Japanese  B uddh ists  p resen ted  Col. O lcott 
w ith  a  com plete set of th e  Chinese version of th e  T rip itikas in  418 
volum es, on silk paper. T his contribu tion  is of g re a t value in 
afford ing  th e  m eans for an exact com parison of th e  canons of the  
S o u th ern  and  N orth ern  Churches, am ong whom strong  d ivergences 
o f  opinion prevail. The P resid en t was fo rtunate  enough to b rin g  about 
a  reconciliation betw een these two sections d u rin g  his d ram atic  visit 
to  Jap an , an d  in  acknow ledgm ent of his efforts he was p resen ted  w ith  
a  fine collection of Chinese an d  Japanese  religious w orks explana
to ry  of th e  ten e ts  of all th e  Japanese  sects, a  goodly num ber of over 
1,000 volumes. These are  supplem ented w ith  a  choice assortm ent 
of scroll pa in tings on silk and paper illu stra tive  of th e  sam e sub
je c ts . W hile  going on board  the  steam er a t Shanghai, a  d istin 
g u ished  Chinese priest w aited on  th e  P residen t, and , as a  p a rtin g  
g ift, p resen ted  him  w ith a splendid illu stra ted  edition  in  four folio 
volum es of th e  L alita  V istara  or th e  Chinese B iography of Lord 
B uddha. T here is also an ancient B iography of th e  adep t-founder of 
th e  Y am abusi or fra te rn ity  of phenom ena-w orkers, and  a  scroll 
p o rtra it of him self— attended  by  some fire elem entals, whom  he 
seem s to have sub jugated  to his tra in ed  will. A m ong th e  scroll 
p ic tu res are  two on silk th a t are  supposed to  be over 800 years o ld ; 
an o th e r is w ritten  in  fine gold ink  upon a k in d  of smooth b lack  pa
per, 33 feet in leng th , and m ounted on a  ro ller tipped  w ith go ld  and 
crystal. T here  is also a la rge  p ictu re , p a in ted  in vivid colours and 
d raw n in  th e  m ost careful detail, rep resen tin g  137 scenes in  th e  life 
o f th e  F ounder of th e  Jodo sect. In  th e  Japanese collection there  
sire sm all carved im ages of S akya M uni and  A m itabha, a  ro ll of 
gold  brocade used for robes of cerem ony, insignia of d ign ity , views 
of tem ples, poojah bells, incense b u rn ers , and  m any o th e r objects 
of in terest.

The departm en t of S anskrit L ite ra tu re  and  A ncient Philosophy 
in  th e  A dyar L ib rary  is also very  rich . I  was g rea tly  im pressed 
w ith  th e  sp lendid  specimens of V edic works, especially th e  num . 
b e r and  varie ty  of the  palm  leaf M SS. H ere I  found the  P ad ara tn a  
by  R avanacharya w ith  a  com m entary. The au tho r of th is  is not 
to be confounded w ith  th e  R avana of L anka. This R avanacharya 
wrote a  com m entary on th e  R ig  V eda and  he lived some tim e 
about th e  1st cen tury  a fte r C hrist and  long before B hartrih ari. 
This M S, is a  trea tise  on S iksha of the  B lack Y aju r V eda, very  ra re  
even now in  Ind ia . The M S. is old and  one deeply prized  by 
Oriental scholars. There are  several o ther M SS. dealing  w ith  all 
th e  Indian  schools of Philosophy, besides Gram m ars, T an tras  and 
M anuals. Only a  sm all s trip  has y e t been explored of th e  v as t con
tin e n t of Sanskrit lite ra tu re  and  m uch rem ains still terra incognita* 

I t  is a  subject of g rea t value, fu ll of hum an in terest, an d  p re g 
n an t w ith  lessons on sp irituality  which, in  the  p resen t day  of unset
tled  fa ith  and earnest inquiry, have become needful. T he lessons 
d e r i v a b l e  from  Sanskrit s o u r c e s  a r e  m o r e  im portan t ju st now than

th e  classic lite ra tu re  of Greece or Rome; for it is not from Jews,. 
G reeks or Rom ans th a t  we can draw  a corrective to m ake our 
inner life m ore perfect, com prehensive and hum an. F o r th is we 
m ust look to  the  relig ion  of the  East, and there  is no sky u n d e r  
w hich th e  hum an m ind has m ore developed its choicest gifts, pon- 
deredover th e  deepest problem s and  found a  read ier solution, 
deserving the  a tten tion  of even the  disciples of P lato  and  K an t, 
th an  in  th is  vast con tinent of Ind ia .

T he In d ia  of 3,000 years ago presents us wifch problem s th e  
solution of w hich concerns th e  m ost advanced of the  19th- 
cen tu ry . F rom  th e  H im alayas to Ceylon is a  vast territory , rich  
w ith  m ateria l for bo tan ist, zoologist, ethnologist and archaeologist.. 
E ven  th e  study  of fables owes i ts  new life to India, from which 
th ey  sp rang . B uddhism  is acknow ledged to be one of the princi
pal sources of our legends and  parables. The fable of the  donkey 
in  th e  lion’s skin, w hich occurs in  P la to ’s C ratylus, is borrowed from 
th e  E a s t : th a t of th e  weasel changed by A phrodite in to  a woman,, 
who, w hen she saw a mouse, could no t refra in  from  jum ping at it, 
is a  S ansk rit fable b ro u g h t to  Greece in  some m ysterious w ay about 
500 years B . C. T he fu r th e r  we dive in to  an tiqu ity , the m om  
coincidences we find betw een th e  legends of In d ia  and  those of the 
W est. S ansk rit w ords occur in  the  C hristian Bible re fe rring  t a  
a rtic les of export from  O phir, viz., ivory, apes, peacocks, sandal
wood, which, if tak en  to g e th e r, could not have been exported  from  
any  o ther country b u t In d ia  or Ceylon.

Jew s and  m odern C hristians p u t forw ard the judgm ent of 
Solomon as a sample of th e  h ighest legal wisdom, especially in the  
d ispu te  of the  two m others w ith respect to th e  custody of a child,, 
in w hich case th e  paren tage  was disputed. “ Divide the  living 
child  in two, and give h a lf to  th e  one and  half to the  other.”  Now 
lis ten  to  th e  B uddhist version of the  same story, taken  from th e  
T rip itak a , several h u n d red  years an terior to the  Jew ish history. In  
th is  record  we find th e  same story  of two women, each of whom claim
ed to  be  th e  m other of th e  same child. The k ing, a fte r listen
in g  to  th e  d ispute of those loquacious females, frank ly  declared it  
w as im possible to  se ttle  who was the  rea l m other, whereupon 
V isakha, his m inister, declared  th a t there  was no use ;in cross- 
exam ining such vixens. <c T ake th e  boy and  settle it among 
yourselves,” he exclaim ed, g iv ing  u tterance  to his royal m aster’s 
judgm ent. A fte r th is  th e  figh t began between the  women, a  
scram ble for possession of th e  d isputed  baby, when I  presum e 
bo th  had  recourse to th e ir  nails. The child got both  frig h ten ed  
and  h u rt, and  consequently began  to  cry. Then one of th e  women 
w ithdrew , unable to b e a r th e  spectacle of the  child’s suffering. 
T h a t se ttled  the question. The k in g  gave the child to  th e  tru e  
m other and  had  th e  o th er beaten  w ith  a rod. Now, I  ask  which 
is th e  best version of th e  story , the  Jewish or the In d ian  ? W hich 
shows th e  deeper know ledge of hum an natu re , and  a  wisdom 
g rea te r th a n  even th e  w isdom  of Solomon ? W an t of space preven ts 
my g iv ing  several exam ples of a sim ilar character.

T here  are  m any topics of in terest in  th e  w orld w hich engage 
th e  a tten tio n  of men, b u t few will deny th a t the question whence



we came and w hither are  we bound is th e  m ost im portan t an d  
absorbing. I t  has an  in te res t for th e  th o u g h tfu l of every  class* 
an d  once a t least i t  m ust occupy th e  a tten tio n  of bo th  th e  m onarch 
and  th e  m end ican t. In d ia  is the  home of B rahm anism , th e  b ir th 
place of B uddhism , and  th e  refuge  of Z o roastrian ism ; th ere  is n o  
reason w hy, in  the  fu tu re , i t  may not again  become th e  cradle of th e  
p u re s t fa ith , if only th e  old religions are  purified  of the  d u st o f 
cen tu ries. L ooking a t th e  S anskrit palm -leaves sca tte red  round  m e 
in  th is  little  lib ra ry , I  c a n 't  help th in k in g  th a t  they  contain layers of 
know ledge unexplored , though ts deeper th a n  have y e t been dis
covered, an d  appeals to  th e  h ea rt of m an w orthy  of o u r b est con
sidera tion .

T he anc ien t inhab itan ts  of Ind ia  are  notour in tellec tual an cesto rs  
in  th e  sam e d irec t w ay as Jew s, Greeks, Rom ans, Celts and  Saxons> 
b u t  they  rep resen t a collateral b ranch  of th e  fam ily to  w hich 
w e belong, by  lan g u ag e  and  historical records ex ten d in g  b e
yond  all o ther docum ents, and  supply ing  m issing links in  o u r 
in te llec tual ancestry  fa r  m ore im p o rtan t th a n  th e  m issing lin k  
betw een th e  ape and  the  m an. S an skrita  m eans perfec tly  construc ted  
sp e e c h ; i t  ex isted  a t  least 10,000 years before  th e  lite ra tion  of 
G reece , and  is th e  only key  to  a  vast and  app aren tly  confused 
relig ious system , th e  oldest to  be found  in  th e  w orld. I t  is h ig h  
tim e th a t  th e  people of E ng land  should know  som ething of th e  
g re a t system s of re lig ion  opposed to C hristian ity— I  m ean B rah m an 
ism , B uddhism  and Islam . The know ledge is now accessible to  all* 
ow ing to th e  m onum ental w orks of Jones, Colebrooke, W ilson an d  
M ax M uller, b u t th is  know ledge has no t filtered down to the  m asses, 
w here  i t  is m ost w an tin g . C hristians can  no longer n eg lec t th e  
d u ty  of survey ing  th is v as t block of l i te ra tu re  so close to  th e i r  
hands.

I t  was to  help  on th is  object w hich induced  Col. O lcott to  found  
th is  L ib rary , T he m otive of the  F o u n d er is en tire ly  p ra c t ic a l : 
firs t to  issue cheap hand-books for th e  use of n a tiv e  a rtizans an d  
ryo ts, the  old A ryan  ru les  and  processes, fo r dyeing, w eaving, m eta l 
w ork ing , m ining, wood and  stone carving, m edicine and  o ther usefu l 
a r ts , industries and  tra d e  secrets. In  short, to  discover and  dissem i
n a te  th e  treasures of useful A ryan know ledge of all sorts. The Theo
sophical Society has a lready  p repared  and  published several books 
on th e  V edant, th e  G ita, Y oga, D w aita Philosophy, V ish istadvaita , 
B uddhism  and  A ry an  M oral Texts, o thers upon Adwaita* Islam  
an d  Zoroastriansm  a re  p reparing . I t  is also publish ing  th ro u g h  
th e  en ligh tened  M r. Tookaram  T atya, a t Bom bay, in  a  cheap bufc 
excellent edition, th e  T ex t (D evanagari ch aracter) of th e  F o u r 
Y ed as: the R ig  Y eda has been issued an d  th e  Y a ju r Y eda is in  
th o  pressi Now it is ev iden t th a t to  support th is object fu n d s a re  
requ ired . The m oney in  h and  is em ployed in  supporting  P an d its  
for copying, m aking translations, p rep arin g  m anuscrip ts for th e  
p rin te r, purchase of books, and  the genera l up-keep of th e  L ib ra ry , 
The cash ju s t  now in  th e  fund  does no t exceed th e  rid iculously 
small sum of £  20 ! W h a t o ther L ib rary  can show so g re a t re su lts  
for so b eg g arly  a p ittance  ? T he eagerness w ith  w hich th e  w orks 
published haye been sought for justifies increased diligence. W hen
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it  is know n th a t certain  B rahm ans, influenced, no doubt, by  ind if
ference and W estern  civilisation, have Hung cartloads of M SS. into 
the  riv e r as useless lum ber, an d  th a t the  families of some P an d its  
have sold MSS. by the pound ,  it  will be seen th a t some efforts 
should  be m ade to save precious records which may be of incalcu
lable value from wholesale destruction.

T he w rite r of th is paper is a lover of history, b u t lays no claim 
to any profound know ledge of E astern  literature , as no doubt this 
im perfec t sketch will rev ea l; he, however, confidently appeals to 
his countrym en and women, know ing their love of religion and tru th , 
and  th e ir  generosity  w henever a good case is set before them , to help 
and  support so w orthy an institu tion  as the  one now under notice. 
Those who accede to my request may rest assured th a t the ir gener
osity  will be helpful to s tru g g lin g  youth in the tho rny  p a th  of life, 
while a t  the  same tim e th ey  will be adding  the ir own nam es to the 
roll of undying fam e— the  unselfish benefactors of H um anity— a 
reg is te r on which m any an E nglish  nam e is inscribed.

J . B o w l e s  D a l y ,  l l . d .

T H E  E N T H U S IA S M  O F  N E O P H Y T E S . 
r p H E  oft-quoted line “ M en* rush  in  where angels fear to tread , 
J L  is b rough t very forcibly before us when we are learn ing  w ith  

difficulty one of the first needful lessons in our study of occultism. In  
ou r new ly aw akened consciousness of sp iritual life we feel the zeal 
and enthusiasm  whicli comes w ith  fresh  pow ers—the first b rea th  of 
th a t  D ivine belief w hich will grow  to the w hirlw ind of fa ith  th a t 
rem oves m ountains. W e are  helped and streng thened  and long to 
assist everyone w ith whom we come in contact in the same way in 
w hich we seem to have been helped. W e are  eager, im patien t to 
b rin g  our fellow -travellers into sm oother paths, feeling sure w e  can 
do it, th a t words and though ts, if only poured into th e ir g rop ing  
m inds, will b rin g  the ligh t they  n e e d ; we are angry  when we are 
to ld  th a t  our efforts are as fru itless and impossible as b ring ing  to 
perfection  in one short m om ent the  la ten t powers and beauty  in a 
seed ; so we go on like children, d igg ing  up our gardens to hasten  
our seedlings into the  sunsh ine—until like children we too learn 
th a t  n a tu re  will not be h u rrie d ; and  w ith the  enlarged knowledge 
comes patience and endurance. I t  is m ost difficult to realize nil 
the  slow steps of ind iv idual progress. W e cannot even analyze 
our own developm ent— nor w atch our own grow th—how little  
then  can we judge of ano ther, and  w hat mischief may we nofc 
do by  try in g  to hasten  the  process—w hat tender g reen  leaves 
m ay ho t be killed by b lig h tin g  frost or drying wind if b rough t 
too soon ou t of the  friendly  nu rsin g  w arm th of the earth . I t  seems 
d arkness to  us, b u t how necessary  to grow th ! The p lan t is nob 
read y  for full sunshine, nor for open rain, nor d renching  dew. No 
efforts of ours can force th e  n a tu ra l developm ent w ithout serious 
risk . A  bud  forced open does no t make a full-blown rose. How 
then  can half-grow n budd ing  souls be forced and pushed ? W e 
m ay tend , shelter, and  help w ith in  certa in  lim its, bu t every one

* Our gentle contributor misquotes this word. Pope need a much stronger one.— 
Ed;



o f  us has to grow alone. W e have, to  use ano ther simile, to 
w alk  every step of th e  way ; we cannot be carried. In  thia 
^lies the secret of tru e  developm ent and  p rogress. I t  will 
•naturally  be asked : Is  ali zeal w rong, all fervour and  en th u 
siasm  to be crushed— are  we to sit down resignedly  and  give up 
th a t  g rea tes t of all pleasures, help ing o thers ? A re we only to be 
p e rp e tu a lly  striv ing  over self-culture, ten d in g  everlasting ly  our 
ow n p lo t of g round, as if we ourselves w ere alone in  the  v ast 
u n iv e rse  and cu t off from  all contact w ith  o thers ? F o r it seems 
to  us th a t th is is ca rry in g  to its  utm ost lim its th e  w orst fau lts of 
ascetic ism ; i t  would nu llify  all the  teachings of Theosophy and  
be th e  exact opposito of our aims and aspirations.

B u t le t us pa tien tly  accept a t the  beginning  o f our occult studies 
th e  need for self-cultivation and  self-developm ent; m eanwhile reso
lu te ly  resisting  all tem pta tion  to  teach or help  o thers till we our
selves shall a t all events have weeded out some of the  useless 
g row ths in our own m in d s ; till we have m ade room for sp iritual 
lig h t  and  air, and  have begun  to recognize and  distinguish  betw een 
w h a t is good and  fru itfu l, and  w hat the  reverse.

A  m ind devoting its energies to learn ing  cannot, a t th e  samo 
tim e, be anxious and  s triv ing  to  teach. W e do help our own 
know ledge a t tim es by  try in g  to teach, b u t we cannot be a t  once 
in  a  receptive an d  in  an effluent sta te . W e m ust first m ake 
thorough ly  our own any  tru th  we w ant an o th e r to recognize ; 
otherw ise our half-d igested  t ru th  h inders and  no t helps th a t  
o th e r ’s power of assim ilation.

Im p erfec t know ledge, unconscious of its  p a rtia l ignorance, is 
alw ays accom panied by a certa in  dogm atic a ttitu d e , and a p ride  
in  the  new tru th , as one of its own find ing ; b u t when the know 
ledge grows clearer, dogm atism  is impossible, fo r th e  ideal tru th  
recedes ever fu rth e r from  our grasp , its  grow ing  clearness showing 
ever its  infinity as com pared to our finite m inds.

F irs t, then, we have to learn  and to keep silent, and  when we 
hav e  checked and schooled our enthusiastic im pulse to  shout our 
new ly-found tru th s  from  every housetop,—th e n , and  then  only, 
a re  those of our fellowmen pu t in  our way whom we can really  
help . W hen  we are  fit to teach  any one out of our small store, 
h e  who will best benefit by th e  little  we can do will be thero  
read y  to receive it.

As we have received, so will others receive from  us. I t  is b u t 
a  little  th a t can be done outside each individual m in d ; b u t so 
surely  as th a t m ind needs and  seeks, so surely  will i t  find. W e 
a re  b u t the conduit-pipes, the  instrum ents, for conveying sp iritual 
h e lp  to others : indeed our power of helping is in exact inverse 
ra tio  to our self-consiousness and pride— the more we th ink  we are  
effecting  the less we rea lly  d o ; b u t p rovided our aim  be pure, 
an d  th e  key-note of our life be set in  p erfec t accord w ith th e  
D ivine harm ony, then  the  more we allow ourselves to be passive 
in strum en ts, the more we shall be used as channels th ro u g h  
w hich sp iritua l life may flow.

Tho seeker a fte r tru th  who plunges into th e  sea of m odem  
Theosophical lite ra tu re  may well be buffeted by  contrary  w inds

and to rn  by  conflicting curren ts if he allows himself to d r if t pas
sively there in . For the pure w ater of tru th  is diluted w ith  e rro rr 
covered w ith the froth and foam of fanatical “ faddists,”  and  fulL 
of the  driftw ood of old prejudices, beliefs and opinions. H e must, 
be a s trong  swimmer who would b reast it all, and lie needs a fa ith 
ful soul and a single eye if he would keep from drowning.

I t  m ay be a good th in g  th a t  a seeker should have so m uck  
difficulty, so m any fau lts will-o’-the-w isped to bewilder him , for a  
jew el th a t  is h ard  to  find is alw ays more valued; bu t for th e  w eak 
ones and  those easily led into to rtuous paths, there is g rea t danger 
in  le ttin g  young un tried  m inds a ttem p t th e  role of le ad e r; th a t  
th e ir  zeal is g re a t and th e ir courage high, only increase the  risk . 
The m ore serious side to  i t  is one th a t these enthusiastic beg in 
ners scarcely if ever see till too la te ;  for it  cannot be too often 
insisted  on th a t th e  first step in to  occult studies, w hilst b ring ing , 
fresh  lig h t also has its  corresponding depth  of darkness.

Tem ptations h itherto  unknow n arise to re ta rd  progress,— new  
tr ia ls  are b ro u g h t before the  asp iran t as tests, and  the dan g ers  
th a t  had  so often  been pointed  to  in fiction, such as elementals; 
and  demons and  the  d readed  D w eller on the T hresho ld ,” a re  
very  real and  very  terrib le .

The study  of occultism should never be heedlessly u n d er
taken  by any one- I t  is no t and  can never be a w orderland  
th a t  m ay m erely be peeped into by childish curiosity, h u n g ry  fo r 
m a rv e ls ; lie who once ventures w ith in  the  portals caunot go back ; 
here  there  can be no after-closing of the eyes. B u t there  are  tw o 
w ays in which to go forw ard— the  s tra ig h t undeviating  progress 
upw ards and  onw ards, the  earnest effort to  regenerate  the  whole 
l i f e ; or the  o ther path , the  reverse side of the p icture, which is 
only too easily trodden  by w avering  souls. And as the one reaches 
sp iritua l he igh ts undream ed of in our m ost fervid im aginings, 
so does th e  o ther descend into dep ths we cannot fathom . A nd  tlie  
K arm a of th is  m ust come upon the  leader of the u n tried  soul—* 
upon tlie teacher i t  falls, and  he has to bear the bu rden  of con
sequence if he teaches falsely, or in any way rash ly  opens th e  
door into know ledge th a t may no t be given to all.

C hristian  Theosophists have m ost plainly before them  th e  
exam ple of th e ir  own g rea t M aster, who tau g h t in parables lest 
th  ose who w ere no t ready  for the  tru th  should come to harm* 
Even to. H is own chosen few H e said, “ I  have many th ings to say 
to  you, b u t ye cannot bear them  now”— recognizing clearly th e  
g rad u a l grow th and  developm ent, both  of th e  race and  of th e  
individual. M any a m ind has been quite unhinged, m any a 
sp iritua l eye blinded by a  too sudden pouring in of lig h t— this 
veil of m a tte r  is no t woven around us w ithout purpose—we cannot 
w ith  im punity  draw  it away, though  it may be now th in , and 
th e  sp iritual powers may grow gradually  stronger and  stronger* 
till th e  tim e comes for its rem oval.

L e t no t th e  N eophyte therefore  be d isheartened ; his zeal and  
fervour are  Divine g ifts to be cultivated  aud cherished, bufi 
expended in a r ig h t direction, no t recklessly as forces used w ith  
heedless youthfu l impulse, fout in  a  steady ,.calm , ever-streng th^



eniiig  stream , united xvith o thers in the samo single-m inded effort 
to  raise and help th e  whole hum an family to its  destined  perfec t 
end. There is a qriaint old proverb* p re g n a n t w ith  tru th , “ ] f  
everyone sw ept before his own doorstdp, th e  s tree t would be clean” 
- —and transla ted  som ew hat and  com pleted for th e  s tu d en t in  
Theosophy we m igh t ren d er i t— “ F irs t self-know edge and Self- 
cu ltiva tion , th en  self-abnegation and a life lived for others.'*

O ur w ork for o thers will be of ten-fold  value if we have first 
le a rn ed , in ever so small a way, how to know and  w ork for ourselves;

F r a n c i s  A n n e s l e t .

V A E A E A 1 U P A N IS H A D  O F  K R I S H N A -Y A J U R  V E D A .
(Ti'anslated by tlie Kumbakonciin T, S .)

C h a pter  I.

a TH E g rea t Sage R ibhu perform ed penance for 12 Deva (Divino 
years). A t th e  end of th a t  time the  L ord  appeared  before 

h im  in the form of a Boar. H e said  : R ise— (Oh r i s h i !)— Rise and  
choose your boon. The sage go t up, and  hav ing  p ro stra ted  him self 
b e f o r e  him, s a id : I  will no t even in my dream  beg  of you thoso 
th in g s  th a t are desired by tho worldly. A ll th e  V edas, S h a s tra s / 
Ith ih asas  and all the sciences, as well as B rahm a and  all the  o ther 
gods, speak of em ancipation as resu lting  from a know ledge of you r 
n a tu re . So im p art to me th a t science of B rahm  w hich trea ts  of 
y o u r natu re .

T hen the B oar-shaped B agaw an (Lord) said-^S om e teachers 
hold  th a t there  are 24 T atw as (principles) an d  some 36, w hilst 
o thers m aintain  th a t th ere  are  96. I  shall re la te  them  in th e ir  
o rder. L isten w ith an a tten tiv e  m ind. The organs of sense are  
five, viz., ear, skin, eye, nose and to n g u e ; th e  organs of action are  
five, viz., m outh, hand, leg and  th e  two organs of excretion and  
secre tion ; P ranas3 (vital airs) are. five; sound4 and  o thers (viz., 
rud im ental principles) are  five; m anas,5 buddhi, ch itta  and ah an k ara  
a re  fo u r; thus those th a t know  B rahm  know  these to be the  24 
T atw as. Besides these, the  wise men hold the  differentiated  ele
m en ts to be five, viz., ea rth , w ater, fire, a ir and  a k a s ; the  bodies 
to  be three, viz., the  gross, the subtle or astra l, and  the K aran a  or 
c a u s a l ; the sta tes of consciousness to be th ree , viz., the  w aking, 
th e  dream ing, and  the sleepless dream ing. The M unis know the  
to ta l collection of tatw as to be 86 (coupled w ith  Jiv a).

W ith  these ta tw as th e re  are  six changes, viz., existence, b irth , 
grow th, transform ation, decay and destruction . H u n g er, th irs t, 
g rie f, delusion, old age and  death  are S a i d  t6 be  th e  six infirm ities. 
S k in , blood, flesh, fa t, m arrow  and bones are  said to be th e  six 
sheaths. Lust, anger, avarice, delusion, p ride  and  m alice a re  th e

(1). This means Boar ancl refers to Mio h.csrniitiDii of Vishnu as a 13oar.
(2). Books- such ns Mahabarata and Rnrhaj ana.
^3). Prana,- Apana, Udana, Vyana atid Sam&rii, having their respective placea 

and' functions in the body. "
(4). Sound, touch, taste and order.
(5). red u c in g  rcspec ivrly' nncdrtnintj-; o r ta in  knowUdKe. f lu c tu a tio n  of 

thought and cgoiim and having certain Ceiitrti.

eix kinds of foes. V iswa,1 T aijasa and  P ragnya are the th ree  aspects 
of Jivas. Satw a, R ajas and Tam as are  the three gunas (qualities); 
P ra ra b d h a ,5 A gam i and S anchita  are the  three K arm as. T alk ing , 
lifting , w alking, excreting  and  enjoying are the five (actions of the  
organs of a c tio n ) ; and  th e re  are  also thought, endeavour, egoism 
an d  certa in ty  (functions of m anas, ch itta , ahankara and buddhi) : 
clem ency, friendship  and  indifference: the Dikh (quarters), Vayu 
(air), Sun, V aruna, Aswini4 Devas, A gni, Indra, Upendra,* and 
M irthya  (d e a th ): and then moon, the  four-faced B rahm a, Rudra* 
K sh e tra  Y ag n a6 and  Esw ara. Thus these aro the  96 tatw as. 
W hoever w orship w ith devotion one of the form of Boar, who is 
o ther th an  the  agg reg a tes  of these  ta tw as and is w ithout decav  ̂
aro released from  A gyana (nescience) and its effects and become 
em ancipated from  m undane existence. Those th a t know these 96 
tatw as w ill a tta in  m oksha in w hatever order of life they  may be, 
w hether7 thoy have m atted  h a ir or are  of shaven head or havo 
(only) th e ir  tu f t of h a ir on. T here is no doubt of this. Thus ends 
the  first C hapter.

C h a p t e r  I I .

The g re a t Yogi R ibhu (again) addressed the Lord of Lukshm i 
of the  form  of Boar thus “ Oh Lord, please initiate me into th a t 
a ll-im portan t B rahm a-V idya (or science).” Then the  Lord who 
removes the  m iseries of all his devotees being thus questioned, 
answ ered thus :— T hrough th e  r ig h t observance of the  duties of 
th e ir  caste and  orders of life, th ro u g h  religious austerities and 
th rough  th e  p leasing  of th e ir  g u ru  (by serving him rig h tly ), per
sons obtain  the  four-fold m eans of salvation. Thev are  (1) the
tru e  d iscrim ination of the  e ternal from  the non-eternal as th a t__
th is is perishable  and th a t is im perishab le ; (2) indifference to tho 
enjoym ents in this and the o ther w orld ; (3) the acquisition of th e  
six v irtues, Sam a,8 Dama, U para te , Tethiksha, S rad d h a  and  
S am ad h an a ; (4) and the in tense desire of being libera ted . These 
should be practised . H av ing  subdued  the sensual o rgans and  
having^ given up the  conception of “  m ine” on all objects, you 
should iden tify  yourself with me, who am the witness andC haitanya  
(consciousness). To be born  as a hum an being is difficult— more 
difficult it  is to be born as a (Purusha) m ale—and more so is it to bo 
born  as a B rahm in. Even a fte r being  born  thus (as a Brahm in), if 
th e  fool does not cognise th ro u g h  the  h ea rin g ,9 &c., of V edanta, the  
tru e  n a tu re  of the Sach ithananda (or Be-ness, wisdom and bliss) of

(1). In the states of waking, dreaming and dreamless sleeping.
(2). Being respectively pnst karmas now being enjoyed, past karmas being m

Btore to be enjoyed hereafter, and present karmas produced to be enjoyed hero,
after.

(3). Presiding over water or tongue.
(4). Presiding over order or nose.
(5). Presiding over leg or nether world.
(6)i Vide the translation cf Sarvasara Upanishad in the Theosophist.
(7). This refers to the several class of persons in different niodes of lifo who 

wear their hair in different ways asj jogis, ascetics, and so On.
(£).  ̂Moaning respectively mental restraint, bodily restraint; renunciation or 

practising of works withont reference to their fruits^ endurance of heart and soul 
Ac., faith and settled peace of mind. 9

(9)« Htaring, meditation and ihtrtotu



B rahm a, which is a ll-pervading , and which is beyond all caste an d  
orders of lifo, when will he obtain raoksha ? I  alone am happiness. 
T here is no th ing  else (which is so). I f  th e re  is said to be another, 
then  it  is no t happiness. T here is no such th in g  as love except on: 
m y account. The love th a t  is on account of me is no t na tu ra l to  
me. A s I  am the  sea t of excessive love, there  is no t (such a th in g  
as) “  I  am n o t.” H e who is sough t a fte r by all, say ing  “ I should 
becom e such,” is myself the  all-pervading. How can non-ligh t 
affect A tm a the  self-shining which is 110 o ther than  the  lig h t whence 
o rig inates th e  idea “ I  am not lig h t.” W h at 1 m ean is— W hoever 
know s for certa in  th a t (A tm a) which is self-shining and  lias itse lf
110 basis (to re s t upon), will obtain  suprem e wisdom.

The U niverse, Jiva, Esw ara, M aya and others do no t rea lly  exist,, 
ex cep t m yself the  all-full A tm a. I  have not th e ir  characteristics. 
K arm a, which has v irtue  and  o ther a ttrib u tes  and is of the form of 
darkness and (Agyana) nescience, is not fit to touch (or affect)'m e, 
who is A tm a the  self-resplendent. T hat man who sees (his) A tm a, 
w hich is all w itness and is beyond all caste and orders of life as of 
the  n a tu re  of B rahm , becomes him self B rahm . W hoever sees 
th ro u g h  th e  evidence of V ed an ta  th is visible universe as th e  
suprem e seat, which is of the  form of ligh t, a tta ins m oksha. W hen 
th a t  know ledge which dispels the  idea th a t this body (alone) is A tm a, 
is as firmly rooted in one’s m ind as was before th e  know ledge 
th a t  th is  body (alone) is A tm a, then  th a t person, even though he 
does no t desire moksha, is em ancipated. Therefore how will a person 
be found by K arm a, who always enjoys the bliss of B ralnn, which 
lias the characteristics of Be-ness, wisdom and bliss, and  which is 
h o t A gyana (nescience) ? I t  is only persons w ith sp iritual eyes 
th a t  see B rahm , whicli is th e  w itness of the th ree  sta tes, which 
has the  characteristics of Be-ness, wisdom and bliss, which is th e  
esoteric m eaning of th e  w ords “ Y ou” (Thwam) and  “ I ” (A ham ), 
an d  w hich is free from all stains. As a b lind  m an does no t see th e  
sun th a t  is shining, so an ig n o ran t person does not see (Bralnn). 
B rahm  is A bsolute wisdom. I t  has T ru th  and  W isdom  as its cha
rac teristics. By thus cognizing B rahm  a person becomes im m or
ta l. One who knows as of his own A tm a th a t B rahm , which is 
bliss, and w ithout duality  and gunas (qualities), and which is Truth- 
an d  A bsolute Consciousness, is not afraid of any th ing . T h a t which 
is A bsolute Consciousness, w hich is all-pervading, which is e ternal, 
w hich is all-full, which is bliss and  which is indestructib le , is the  
only tru e  B rahm . I t  is th e  firm conviction of B rahm a-gyanis 
(Theosophists) th a t th ere  is  nought else bu t th a t. As the  w orld 
appears d a rk  to the  b lind  and  b rig h t to those having  good eyes, 
ro th is world which produces m anifold miseries to  the  ignoran t is  
fu ll of happiness to the  wise. In  me of the  form of B oar, th a t is 
infinite and th a t is the bliss of Absolute Consciousness, if th ere  is 
the  conception of non-dualism  w here then  is bondage ? W ho 
is the  em ancipated ? The rea l na tu re  of all em bodied objects is 
A bsolute Consciousness (itself). L ike the pot seen by  th e  eyes the. 
body and its  aggregates are  not, eiz., do no t really  exist. K now ing 
all the locomotive and fixed w orlds th a t appear as d istin c t from  
Atm a, contem plate upon tkem  :as “  I  am  I t .5 £u;cli a person is th en

absorbed in  th e  bliss of his real na tu re . There is no o ther object 
to  be enjoyed th an  oneself. I f  there  is anything th a t is (to bo 
enjoyed), then  Brahm  is th a t w hich has the property of being so* 
One who is rich  in B rahm agyana (Theosophy or Brahm ic wisdom), 
though  he sees th is tang ib le  universe, does not see i t  as o ther th an  
his A tm a. By cognizing clearly my form one is not tram m elled 
by K arm a. H e is an undaunted  person who by his own experience 
cognizes as his own real nature  B rahm — th a t is w ithout the body and 
the  organs of sense—th a t is the  all-w itness— that is the Supremo 
object— th a t is one and of the  n a tu re  of wisdom—th a t is the bliss
fu l A tm a (as con trasted  w ith J iv a trn a  or lower self,—th a t is tho 
self-resp lendent— th a t (also cognizes) others. H e is one thafc 
should be cognized as “ I ” (m yself). Oh E ibhu ! M ay you be
come he. A fte r th is th ere  will be no more of experience of this 
world. T h ereafter there  is only the  experience of the wisdom of 
one’s own tru e  natu re . One avIio has thus known fully  A tm a, has 
neither em ancipation nor bondage. W hoever contem plates even for 
one m uharta  (48 minutes) th ro u g h  the m editation of one’s own real 
form  H im  who is dancing as the All-w itness, is released from  all 
bondage. P ro stra tio n s— Prostrations to Me who am in all the ele
m ents, who am the C hidatm a (viz., th e  Atma of natu re  of wisdom), 
who am e te rna l and free and who am th e  P ra tygatm a (or Jivatrna). 
Oh D evata! You are  I. I  am You. P rostrations to yourself and 
m yself who are  infinite and who are  the  Chidatma, myself beino* 
th e  Suprem e Esa (Lord) and yourself being  of a beneficent na tu re . 
W h a t should I  do ? W here should I  go ? W hat should I  take  in ? 
W h a t should I  re jec t ? (N othing, because)—the universe is filled 
by me as w ith  the w aters du ring  the  M ahapralaya (the U niversal 
deluge). W hoever gives up (fond) love of the external, love of the  
in te rn a l and  love of the  body, and  thus gives up all associations, is 
m erged in  me. T here  is no doubt abou t it. T hat Param aham sa 
(ascetic) who, though living in the  w orld, keeps aloof from hum anity  
as from  serpents, who reg ard s a beautifu l woman as a (living) 
corpse and  the  endless sensual objects as poison, and who has 
abandoned  all passion and  is indifferent tow ards all objects, is no: 
o ther th an  V asudeva1 (viz.), myself. This is S atya (Truth). This 
is (nothing b u t)  T ru th . This T ru th  alone is now said. Brahm  is 
T ru th . T here  is  nough t else b u t me.

(The w ord) “  U pavasa” (lit., dw elling near) signifies the dwelling 
to g e th e r (or union) of J ivatrna (lower self) and Param atm a (higher 
self), and  not the religious observance (as accepted by the w orldly) 
of em aciating the  body th rough  fasts. To the ignoran t w hat is 
th e  use of rendering  the body lean ? By beating about th e  hole 
of a snake, can we be said to have killed the big snake w ith in . A 
m an is said to a tta in  ParaJcsha (indirect) wisdom w hen he knows 
(theoretically) th a t there is B rahm  • b u t he is said to a tta in  Saksha- 
th a k a ra  (direct cognition) wisdom when he realises th a t he is him 
self B rahm . W hen a Yogi knows his A tm a to be all-filling, then he 
becomes a  J ivanm ukh ta  (viz., a  person em ancipated while living). 
To M ahatm as to be always in th e  know ledge th a t they are B rahm  
conduces to th e ir  salvation. There are  two expressions to ind icato

(1). Viz., Yishnu or JUortf of all persons.



bondage and  M oksha. T hey are  “  m ine”  and  “ not m ine .” M an
tbound by the  conception of “ m ine,”  and b u t he is released by 

th e  conception of “ not m iue.” H e should abandon all though ts 
re la ting  to ex ternal and in te rn a l objects (for then  the  conceptions 
of mine and  no t mine do not arise). Oh R ibhu ! hav ing  given up 
ali th o u g h ts , you should, w ith  perfec t ease of m ind, re s t conten ted  
in  th e  form  of your A tm a.

The whole of the  universe is evolved th ro u g h  Sankalpa (thought) 
alone. I t  is only th rough  S ankalpa  th a t  the  universe re ta in s its  
appearance. H aving  abandoned the universe, which is of the  form  
of Sankalpa, and  having fixed your m ind npon N irv ikalpa  (tha t 
w hich is changeless) m editate upon my abode in your m ind. Oh 
m ost in te lligen t being ! Pass your days in contem plating upon me, 
g lorify ing  me in songs, speaking  about me w ith one ano ther and  
th u s  devo ting  yourself entirely  to me. W hatever is C hith  (here 
used as the  consciousness of J iv a  and th e  h igher self) in  th e  universe 
is only Brahm . This universe is of th e  n a tu re  of B rahm . You 
a re  Chith. I  am C hith and contem plate upon the w orlds as Chith. 
M ake the desires nil. A lways be w ithout the  (chain of) affection. 
How then  can the  b rig h t lam p of A tm ic wisdom arising  th rough  
the  Srutis (Vedas) be obscured by K arm a arising  from the ignorance 
of the actor and  the  ag en t ? H av ing  given up the  conception of 
the  body being  A tm a, and  not being  affected by the objects of th e  
world, de ligh t only in  the  wisdom w ithin, th rough a sta te  of con
s ta n t Sam adhi (absorption). A s in th e  a ll-pervading  A kas, the  
A kas of the  po t and th a t of the  house (which arise by v irtue of 
th e  environm ents of the Akas) are simply conventional, so th e  J ivas 
an d  E sw ara are only fancifully evolved from  Me the C hidakas (the 
one A kas of universal consciousness). So th a t which did no t exist 
before the  evolution of Atmas (Jivas and  Esw ara) and  th a t  w hich 
is re jec ted  a t  th e  end (viz., universal deluge), is called M aya by  
B ralnnagyanis (Theosophists) th rough  th e ir  wisdom. Should M aya 
and  its effects (universe) be annih ila ted , th ere  is no sta te  of E sw ara 
— there  is no sta te  of J iva . Therefore like the U padhiless A kas I  
am the im m aculate and the C hith.

The creation, sentient as well as non-sentient, from Erlcshanam  
(th inking) to Pravcsa  (entry) (as s ta ted  in  C handogya U panishad, 
P ra p a ta k a  0, khandas 2 and 3) of those hav ing  the form s of Jiv as  
an d  E sw ara is due to the illusion of E sw ara. So are  all th e  K arm as 
ordained in th e  sacrifice called ThirunachaJca (so ca lledafter N achi- 
k e tas of K a to -U p an ish ad ; while the  philosophical system s from  
L okayata (a theistical system ) to the  Sankhyas, as also the  w ordly 
existence from  w aking sta te  to em ancipation, res t on th e  illu
sion of J iva . T herefore asp iran ts a fte r salvation should never 
troub le  th e ir heads to en te r into the field of controversy as reg a rd s  
J iv a  and  Esw ara. B ut w ith an  universal m ind he should  inves
tig a te  into the  tru th s  of B rahm . Those who cannot cognize tho  
tru th s  of th e  secondless B rahm  as they  are, tom e u ndef th e  ca te
gory of deluded persons. W hence th e n  is salvation to  them  ? 
W hence then  is happiness to them  in th is  universe ? T here is no use 
to  them so long  as they have the  conception of superiority  and  
inferiority (of J iv a  and  Esw ara and  so on), W ill the  ac t of ru ling

a kingdom  and  begg ing  as a m endicant about the s tree ts  experi
enced in the  dream ing sta te  affect a person in his w aking s ta te  ? 
W hen B uddhi is absorbed in A gnyana (nescience) then  it is th a t  
the  wise term  it as sleep. W hence then  is sleep to me who has 
no t A gnyana fund its effects ? W hen B uddhi is in full bloom, then  
i t  is said to be in  J a g ra t  (w aking) sta te . As I  have no changes, &c., 
th e re  is no w aking sta te  to me. W hen B uddhi moves about in tho 
subtle nadis (nerves) there  arises the  dream ing state. In  me who 
has no t the  ac t of m oving about there  is no dream ing. H e is tho 
All-wise person, who being invisible a t the  time of (the grea t) 
S ushup ti (in the  U niversal Deluge) enjoys the h ighest bliss of his 
own n a tu re  and  sees every th ing  as one Universal Consciousness 
w ithout any difference, while all are absorbed in M ulaprakriti and. 
a re  enveloped by Tam as. H e alone is Siva. He alone is H ari. Ho 
alone is B rahm a. In  th is universe the  m undane existence, which 
is an ocean of sorrow, is nothing b u t a long dream , the longest 
illusion of the  m ind, and  the  longest lived reign of fancy. From  
rising  from sleep till going  to bed, the  one Brahm  alone should be 
contem plated  upon. By causing to be absorbed th is universe, 
which is b u t a figm ent of the brain, the m ind partakes of my natu re . 
H aving  annihilated  all the  six powerful enemies, he becomes th rough  
th e ir  destruction  the  all-powerful elephant. W hether the  body 
perishes now or lasts the  age of moon and  stars, w hat m atters it  to 
me who th rough  it  has C hith alone as a body. W h a t m atters 
i t  to the  A kas in  th e  po t w hether it (pot) is destroyed now or 
exists for a long tim e (even). W hile the  cast off skin bf a serpent 
lies lifeless in its  hole, i t  (the serpent) does not evince any affec
tion  tow ards it. L ikew ise the  wise do not care for th e ir gross or 
subtle bodies. I f  th e  delusive knowledge (that the universe is real) 
w ith  its root causes should be destroyed by  the fire of A tm agnyan a 
(Atmic know ledge), th e  wise man becomes bodiless by his giving up 
all th ings (saying) i t  (Bralim ) is not th is —it is not that, and so on. 
T hrough the study of the  Shastras the  know ledge of the  rea lity  of 
universe perishes. Through direct perception of T ru th  his fitness 
for action (in this universe) ceases. W ith  the  cessation of P ra ra b 
dha (the portion of p ast K arm a which is being enjoyed in th is life) 
th e  false appearance of the  universe vanishes. M aya is thus de
stroyed in th reefo ld  ways. I f  w ithin himself no identification of 
B rahm  w ith  J iv a  takes place, the sta te  of the separateness of Jiva  
does no t go away. I f  the  non-dual T ru th  is discerned, then all 
affinities for objects cease. W ith  th e  cessation of P rarabdha 
(arising from the  cessation of affinities) there  is th a t of the body. 
Therefore i t  is certa in  th a t M aya perishes thus entirely.

I f  i t  is said th a t the  universe is, then  Brahm only is  which is of 
th e  n a tu re  of S a t (Be-ness). I f  it  is said th a t the universe shines, 
then  it  is only B rahm  th a t is so. The m irage (as if) of w ater 
in  an oasis is really  no o ther than  the  sand itself in it. Through the  
enquiry  of one’s self, th e  three worlds (above, below and middle) 
will be found to be of the  natu re  of Chith. In  Brahm , which is one 
and  alone, the  essence of whose natu re  is A bsolute Consciousness 
an d  which has no t th e  difference of J iv a , Esw ara and Guru, th ere  
is  no A gnyana (nescience). Such being the case, where then is



th e  talk (or a ttrib u tio n  to it)  of the  universe ? I  am th a t B rahm  
which is all full. W hile th e  moon of wisdom th a t is all full is 
robbed of its  lu stre  by  R ahu (one of th e  two modes) of delusion, a ll 
actions,1 such as the rites of b a th ing , alm s-giving and  sacrifice 
perform ed d u ring  the  tim e of (lunar) eclipse are  all fru itless. 
(But) as sa lt w hen dissolved in w ater becomes one with th e  essence 
of w ater if A tm a and m ind (Manas) become identified, th en  i t  is 
te rm ed  Sam adhi. W ithou t the grace of a good (perfect) G uru th e  
abandonm ent of sensual objects is very  difficult of a tta in m e n t; so 
also are th e  perception  of (divine) T ru th  and  the a tta inm en t of 
one’s tru e  sta te . Then th a t state {viz., of being  in  one’s own self), 
shines of its  own accord in a Y ogi in whom G nana-Sakti2 has 
daw ned and  who has abandoned all K arm as. The property  of 
fluctuation is common to m ercury and  m ind. I f  e ither m ercury is 
bound or (consolidated) or m ind is bound (controlled), w hat th en  
on th is ea rth  is beyond one’s accom plishm ent ? H e who obtains 
'miirchi? cures all diseases. H e is able to b ring  to life a person 
who is (about) to die. H e who has bound (his m ind or m ercury) 
is able to  move in the  air. T herefore m ercury and  m ind 
a re  (such as lead to the  state) of B rahm . The m aster of In d ry as  
(the ten  organs) is M anas (mind). T he m aster of M anas is 
P ra n a  (vital air). The m aster of P ra n a  is Laya-yoga (absorp- 
tion-yoga— or yoga in which the  senses, &c., are absorbed in sp irit
u a l things). Therefore Laya-yoga is such as should be p rac 
tised . To the  yogis th is yoga is said to be w ithout actions an d  
change. This absorption of mind, which cannot be described by 
any  power of speech and  in w hich one has to  abandon all S ankalpa  
(thoughts of mind) and  all actions, should be know n th ro u g h  one’s 
own experience. A s an actress, though  dancing in harm ony to 
music, cym bals and other musical instrum ents of tim e, is yefc 
carefu l no t to le t fall the  po t of w ater on her h e a d ; so a yogi, 
though  he sees all the  m yriads of sensual objects and  is subject to  
them , never leaves off contem plating  on B rahm . The person who 
desires all th e  w ealth  of yoga should, a fte r hav ing  g iven  up all 
thoughts, practise  w ith a subdued m ind  concentration  of N ad a  
(spiritual sound).

(To he continued.)

(1). During Solar and Lunar eclipses these rites are done by the Hindus.
(2). Of the six Saktis, as stated in tho “ 12 signs of the Zodiac’1 in “ Five Years 

of Theosophy/’ she is one that gives wisdom.
(3). Either controlling of breath as applied to mind or the consolidation of mer

cury, when mercury through its combination with some herb or drugs, loses ita 
fluctuation and impurity and becomes tit to be taken as a medicine, which, when 
taken by men, lead to many psychic developments. The first (viz , breath) refers 
to the achievements performed by yogis through Prana Yama, while the second 
(viz., tho consolidation of mercury) enables the yogis to attain the same through 
tho taking in of the consolidated mercury.

S T R I K I N G  HOM E.
C ha pter  II. D r . H enry .

(Continued from  page  430.)

HO W  I  passed the  weeks following this staggering  blow I  
hardly know. I  was so completely stnnned and so wrapped 

up in the intensity of my grief th a t a m ist hangs over th a t time, 
like a frigh tfu l dream , w hich oue cannot either fo rget or distinctly 
rem em ber.

The only th in g  th a t  stands out iu relief from the dismal blank, 
because it  required a g re a t effort and thereby  caused an access o£ 
anguish , was the le tte r I. had to w rite to my aunt Bessie, my 
fa th e r’s only sister, as well as my only rem aining relative. I  know 
she clung with th e  m ost affectionate '^tenderness to her brother, 
whose death  and my d estitu te  position would cause h e r the deepest 
sorrow.

V ery soon, however, the hard  touch of necessity, th a t keen and 
perpetual lever, which moves the  mechanism of daily life, unm is
takably  rem inded me th a t I  too had to gather toge ther w hatever 
rem ained in me of energy and s treng th  to face the  world single- 
handed, bu t as best I  could. The various expenses connected w ith 
my fa th e r’s death had  completely exhausted my funds. I  had to  
live on credit, as k ind M rs. W atkins would not hear of my leaving 
ju s t then . She was ever helpful, try ing  her utm ost to m ake th ings 
smooth and com fortable for me. I had, of course, to give up the 
rooms we had occupied, bufc by g iv ing  me an easy chair and a good 
sized table, she tu rned  my room infco a parlour, which gave me all 
th e  advantages I  required, and a warm welcome was always extend
ed to me in her cozy kitchen, whenever I  found tim e for a chat.

My fellow-lodger, Mr. Lewin, had sent me messages of sym pathy 
and  offers of assistance, bu t our acquaintance, if it  could be called 
so, had  been so very slight, th a t I  fe lt disinclined to avail myself 
of his kindness, especially as I  was afraid i t  would assume the  form 
of charity .

Equally D r. H enry  had  proffered his services, which, in  th is 
case, I  had  more decided reasons for refusing. E ver since our 
first m eeting, I  had fe lt a singular dislike to him, and invariably a  
sensation of discom fort, fo r which I  tried  in  vain to account, dis
tressed  me in his presence. N ot only was he good looking and  
gentlem anly  in  m anner, b u t he took evident pains to say and do 
th in g s  which ough t to have called fo rth  feelings of pleasure, o r 
g ra titu d e  in me. W h a t confirmed my an tipathy  to him, in the first 
instance, was the constan t discord betrayed between his words and 
th e  expression of his e y e s ; they  were pitched, so to speak, in two 
different keys, and hence all his efforts succeeded only in creating  
in  me a  grow ing d istrust. In  spite of his attem pts to soften the ir 
expression, his g rey  eyes seemed to penetrate like steel, and never 
lost a  singular fixity, which was a t  times not only very painful for 
m e to bear, bu t always conveyed to my m ind th e  conviction th a t  
some hidden and u lterior purpose was occupying his thoughts.

I  found i t  necessary, therefore, to ac t independently, or a t all 
events to try  how fa r  m y own endeavours m ight lead to satisfactory 
resu lt. In  th is I  was unexpectedly successful.



My fa th e r’s p a te n t ag en t came fo rw ard  m ost k ind ly  when I  
called on him  to  exp la in  m y situa tion , and  to  ask  for his assistance, 
in  procuring  me some em ploym ent as copyist, for w hich as a 
p rac tica l ty p e -w rite r I  was fu lly  qualified. A t th a t tim e, nearly  
tw elve years ago, professional ty p e -w ritin g  w as hard ly  know n iu 
London, and  th e  difficulty did no t consist so m uch in  finding work, 
as in  overcom ing a  p rejud ice ag a in s t th e  novel style of do ing  it. 
H ow ever, w ithou t m uch delay his exertions w ere crow ned w ith 
success, an d  a  resp ec tab le  firm of solicitors no t only prov ided  me 
w ith  w ork, b u t m ade it  fa irly  rem unera tive, as soon as they  
becam e satisfied th a t  m y copies w ere tu rn e d  out carefu lly  as well 
&s expeditiously .

The g re a t difficulty of earn ing  a livelihood thus fa irly  overcom e, 
m y daily  existence assum ed a re g u la rity  whose m ain fea tu res  were 
p lodd ing  dulness d u rin g  the  day and  g re a t depression in  the 
evening , when m y appointed ta sk  was la id  aside. I  fe lt how ever 
very  th an k fu l to  be able to stem  successfully th e  heavy tide  of 
m isery and  gloom th a t  I  had  to encounter, w hen I  was little  p re 
pared  to  face so h a rd  and lonely a  s tru g g le .

I  h ad  become deeply absorbed in  m y w ork, before M rs. W atk in s  
in  h e r  k in d  and  m otherly  way th o u g h t i t  h e r  du ty  to  in te rfe re  and 
to  insist on occasional re laxation  and  res t. She said I  w as grow ing  
too pale, and  w earing  myself ou t by  incessant w riting , w hen once 
a  day  a t least I  o u g h t to  be ru nn ing  abou t in  the  sunshine. How 
cheering  to my benum bed h eart was the  dear old soul's affectionate 
kindness and  how g lad ly  I  tried to  respond to h er suggestion  !

I  explored th e  neighbourhood anew , and m ore especially th e  two 
commons th a t w ere w ithin my r e a c h ; those welcome oases in  the 
m idst of a  vast sea of brick  and  m ortar, w hich, like a  perpetual 
cen trifugal wave, laps up every b it of open space, on an ever 
increasing  rad ius, and staggers th e  m ind when reflecting on tho 
u ltim ate  resu lt. B y w ay of con trast alone, these commons would 
b e  charm ing, h ad  th ey  not, in  addition , beau ties of th e ir  own to 
offer, in  the  fine tree s  they contain, and  in th e  re fresh ing  peeps of 
tem p tin g  d istan t hills visible from  theso po in ts of vantage.

H ow ever, my pleasures in these ram bles soon underw ent con
siderab le cu rta ilm ent, an d  vanished a lto g e th e r for a while.

I t  was a s in g u la r th in g  th a t  w henever I  le ft my house, I  was 
alm ost certa in  to m eet D r. H enry . W h e th e r I  changed my hours, 
or varied  th e  d irection  of my w alks, by a s tran g e  coincidence (or 
was i t  m ore ?) he e ith e r overtook me, or confronted  me, suddenly, 
a t the  tu rn in g  of a road. N either s tra tag em  nor hasty  re tre a t on 
my p a rt was of any  avail. I  grew  g rea tly  annoyed a t his p e rs is t
ence, for in  my eyes i t  am ounted to  no th ing  sho rt of persecution. 
My feelings of an tipa thy  to him , how ever, w ere stim ulated  into a 
positive and very  keen  aversion by  the  stran g e ly  unp leasan t effects 
h is  m ere presence produced on me, bo th  in  body and  m ind. A t 
h is approach, I  fe lt a  cold shiver steal over m y skin, as if th e  pores 
w ere suddenly closing up, and th is  sensation of ou ter cold seem ed 
g radually  to  penetra te  inw ardly, un til th e  very  m arrow  of m y 
bones was struck , whilst a th ro b b in g  of fche tem ples led to giddiness 
quickly invading my brain .

A  general num bness, m uscular as well as m ental, crept over me, 
and  i t  alw ays required a very strenuous effort on my p a rt to resist 
the  th rea ten in g  effect th is subtile influence exercised on my free
dom of action, nay, on my very will.

I t  was only when reaching the shelter of ray home, th a t a fee l
in g  of security  came to  my assistance, in overcoming th is  kind of 
spell, w hich I  no longer dreaded as soon as I  grasped the  knocker 
of m y door.

So d istressing  were these m eetings to me, th a t I  invariably  
trea ted  D r. H enry  w ith th e  most m arked coldness, and I  often 
question m yself w hether I  had no t overstepped the line bordering 
on rudeness. In  u tte r  despair of causing him to desist from to r
m enting  me, I  should have given up my walks altogether, had I  
not been afraid  of seem ing in g ra titude , in return  for Mrs. W atkins’ 
k ind solicitude for my welfare, w hen an explanation to her was 
out of th e  question.

One day, D r. H enry  overtook me on my way home, and insisted 
on .walking w ith  me. As th e re  was no escape, I  was reduced to 
show ing him  by th e  m ost ch illing  reserve, th a t I  did not desire 
h is com pany, and he certa in ly  had all the  ta lk  to  him self. My 
m ind, moreover, was deeply occupied in try in g  to  figh t off those 
d istress in g  sensations, now alw ays called fo rth  by his presence.

On reach in g  my fro n t door, I  a lready  gave a  sigh of relief, 
w hen a ttem p tin g  to seize m y h an d  he said : “  E lla, I  w ish to speak 
to  you .”  I  fe lt as if s tu n g  by  a venomous rep tile . My long 
suppressed  indignation  a t  his persisten t m olestation, seemed to 
g ive a  sudden rebound to all m y innate  energies, and  w ith very 
de te rm ined  em phasis I  excla im ed: “ N ot an o th e r word, D r. 
H en ry , I  cannot and  I  w ill no t h ear you.”

I  saw a flash of an g er pass over his countenance, lig h ting  up 
his eyes w ith  a lurid gleam , b u t checking him self instan tly , he 
spoke deliberately , as if  w eighing every w o rd : <e I  obey now, 
Miss S tandish , b u t you will y e t have to listen to  w h at I  have to 
say !” W as it  a th re a t ?

A t tho  m om ent I  fe lt an in tense relief, for th e  p as t weeks had 
exorcised a  m ost depressing  effect upon me, by an increasing 
feeling  of my helplessness an d  desolation. H enceforth , however, 
th e  w e igh t I  h ad  been unable  to  shake off, seemed lifted  from  me, 
m y w alks rem ain ing  und istu rbed , again  ran  in  p leasant lines, and 
a  soothing repose g rew  up  in  me, w ith th e  conviction th a t I  had  
finally, th o u g h  som ew hat rudely , disposed of Dr. H en ry ’s unwished- 
for a tten tions.

This reaction  from  tro u b le  of all k in d  was unexpectedly  an d  
vigorously assisted by  a  le tte r  from  dear A unt Bessie. H e r g rie f 
in th e  loss of her b ro th e r was evidently  very grea t, while i t  found 
expression in  th e  w arm est sym pathy for m y own sorrow, 
an d  m y forlorn, destitu te  condition. She finished by  saying 
“ U n fo rtuna te ly , ready  m oney is an almost unknow n artic le  
in  a  W este rn  fa rm er’s pocket, and  to my deep reg re t, I  am 
u nable  to  send you any  assistance in th is most desirable shape. 
A ltho u g h  th e  farm  furn ishes us w ith nearly  all th e  necessaries 
of daily  life, there  are  num erous requirem ents for a  la rge



family, such as ours, to be provided fo r somehow, for tho 
means of which we have to rely  on the  c red it allowed to  us by the 
trades-people of th e  m arket-tow n. To call i t  by an honest though  
unpleasant nam e, from  early  sp ring  to la te  au tum n, we have to 
ru n  into debt, and  only in case th e  crops should tu rn  out satisfac
to ry , can we hope to wipe off th e  am ounts to our deb it. W ith  
your n a tu ra l g ifts  an d  g en era l cleverness, I  tru s t, however, you will 
succeed in earn in g  a livelihood, an d  to  accum ulate some savings, 
fo r then , your uncle says, you m ust come to  us and  m ake th is 
house your home, so long  as you like, or u n til some prom ising  
p lan  for your fu tu re  can be devised. I  know  we can m ake you 
thorough ly  com fortable, and  your cousins ta lk  a lready  of your 
arriv a l as a se ttled  th in g . They are  read y  to  give you a most 
affectionate reception , bu t by none will you be welcomed w ith 
tru e r  joy and w arm th , than  by your loving a u n t— Bessie.”

The happiness th is le tte r  caused me was indescribable. I t  was 
ju s t as though  a  cu rren t of fresh  life h ad  been  infused in to  my 
veins.

The depressing dulness and d ru d g e ry  of m y daily  tasks, 
■weighted as i t  was by the  feeling of desolate loneliness and hope
lessness, a t once gave way to  th e  joyous visions of a  happy home.

L ife offered again  an object to  s tru g g le  for w ith cheerful 
perseverance. The revulsion from  oppressive d iscouragem ent 
coloured every th ing  around me w ith a de ligh tfu lly  b r ig h t tin t, 
an d  my very work g a in ed  an a ttrac tiv e  in te re s t, never suspected  
before, as being th e  handy lad d er by  w hich the  tem pting  em inence 
could be reached. In  the  m idst of all th is  joy, p lans of a p ra c ti
cal n a tu re  would crowd in upon me, a lth o u g h  I  tr ied  in vain to 
force them  back  u n til my hopes w ould assum e a more tangible 
shape.

Still, m y occasional visits in town fu rn ished  me with th e  oppor
tu n ity  of m aking  enquiries a t various steam -boat agencies, and 
ascerta in ing , by degrees, to a fraction , th e  sum  requ ired  for my 
journey  to M innesota. A t first I  stood ag h a s t a t  th* am ount requi
site, bnt my buoyancy and energy were too vigorously s ta rted  to 
be easily routed, and  I  applied  m yself to  m y w ork, with increased 
ardour and steadiness.

How often I  laughed a t my m iserly w avs, in  denying myself 
th is, o r the o ther, trifle, b u t I  felt com pletely filled and gu ided  by 
the  one b rig h t object iu  view, to  w hich every o ther m otive had 
to  give way.

An hour once a  w eek was set aside fo r th e  p leasan t though 
in tricate occupation of e laborate calculations. Incom e and  expen
diture had to  be com pared, and  by rule of th ree , the tim e had to 
be  worked out when, my present earnings con tinu ing  the same, tho 
appalling  figure, th e  aim of all m y exertions, m ight be reached. 
Contingencies of various kinds favourable or im peding had to bo 
considered, and th e  problem  was never so com pletely d ivested of 
com plicating side issues, th a t  a  final solution could be obtained.

On a  fine Septem ber evening, I  was ag a in  w orking  out these 
very  puzzling and y e t in terestin g  questions, w hen, ia  sp ite  of th©

warm  atm osphere, a chilly feeling  cam e over me, and m ade me close 
the  window before I  resum ed m y task .

B ut th e  pecu liar and  inexplicable shiveriness re tu rn in g  in  a 
g re a te r  degree, I  rose again  to g e t a shawl, when, to my horro r, I  
saw D r. H en ry  s tan d  betw een me and  the  door which I  had  no t 
h eard  move.

F o r a m om ent, terrified  and  speechless, I  stood facing him, being  
especially s tru ck  by  his s tran g e  a ttitu d e .

H ow ever, my keen ind ignation  a t his cowardly intrusion, com ing 
to the  assistance ot my determ ined  efforts to regain my self-com
m and, I  alm ost shouted to h im :

“  How dare  you come here  ?”
H ard ly  had th e  words passed  my lips w hen, to my unspeakable 

consternation , 1 saw the figure dissolve into thin air.
“ N a d ie . ”

(To be continued.)

E L O H IS T IC  T E A C H IN G S .
V II .

T h e  I d e a l  L i f e .

( Concluded fro m  page  38 7J

MA N  eagerly  desires to  know  th e  m eaning  of life— the  m ean
ing  of his own life. H as been bese t by th is eager desire 

in  all ages, as fa r back as h isto ry  an d  trad itio n  reach. H as made 
th e  discovery  of th a t m eaning th e  sub jec t of anxious inquiry , of 
keen investigation , of d iligen t research , convinced th a t th e  know 
ledge of th e  W hy of his own ex istence would show him th e  H ow  
th a t existence should be passed.

In  these researches he has been from  tim e to tim e led on by  
beings ap p aren tly  in close affinity w ith  himself, who, as sp irits  of 
his ancestors or survivals of his predecessors, have held converse 
w ith  him  in  th e  gu ise of teachers. These assert th a t they  have 
en te red  in to  a  h ig h er phase of existence, in which, endowed w ith 
superhum an senses and  faculties— th e  average of the presen t race 
being  tak en  as th e  standard— th ey  have gained  a  full know ledge 
of the  constitu tion  of m anifested B eing, and  of its relations to un 
m anifested  e x is te n c e ; claim to  have acquired  an absolute contro l 
over th e  forces of n a tu re ; profess an  earnest desire to im part to  
him  so m uch of th e ir  know ledge as he is capable of receiving, an d  
try  to  induce him  to tread  th e  p a th  they  followed as m en, so as to  
be enabled  u ltim ately  to  reach th e ir  own exalted state.

B ut no disem bodied survival from  th e  hum an, no sp irit th a t  has 
passed from  th e  n a tu ra l to  th e  sp iritua l, from tbe incarnational to  
the  decarnalized condition, in  a  w ord no m ere spirit, can have any 
know ledge of th e  tru e  in te n t of tho  life of man. To it  th is  is a  
foregone conclusion, for all sp irits th a t  havo com pleted th e ir  invo
lu tional an d  evolutional career have a tta ined  to a  condition in  
which th ey  realize th a t  the  u ltim ate issue of th e ir individualized 
existence is re tu rn  to reabsorp tion  by  and  reunion w ith  th e  source 
of all life, from  which* in  tho first instance, th e ir own separa te  life



took its d e p a rtu re ; and , as n o th ing  more desirab le  seems possible 
to them , conclude th a t  no h ig h er condition is a tta in ab le  by  m an.

H ence such sp irits , w hile looking fo rw ard  to  th is  re tu rn , tak e  
every o p p o rtun ity  of su ggesting  to m an— to whom  h ig h e r possi
b ilities are  still o p en —th a t  he should n o t only  asp ire  a f te r  th is 
re tu rn , as th e  tru e  end of his being , b u t do his b est to  prom ote it 
by  detach ing  him self from  all the  a ttrac tio n s and  ties of n a tu ra l 
life, th a t, freed  from  all desire , he m ay escape re in carn atio n  and 
so a t len g th  gain  th a t  final d isem bodim ent w hich precedes the 
reflux to the  o rig inal source of separate existence.

Such a teach ing , le t its  im parters be w h a t th ey  m ay and  call 
them selves w h a t th ey  w ill, im plies th a t sp irit and  m a tte r— the  two 
proceeding  from  one, th a t  can only ac t to g e th e r in  th e  physical 
an d  physiological processes of n a tu re— th o u g h  still necessarily  
ac tin g  together, ac t in antagonism  in  m an : th is because the  
evolved one, as its  volitional in stiga to r, fancies itself superio r to 
th e  developed o th e r (the sp irit to the  body), w hich it  reg a rd s  as a 
p rison  house and  in stru m en t of d e g ra d a tio n ; an d  therefo re  con
cludes th a t only so can i t  free itself from  th e  bondage of th is 
p rison  house and  re tu rn  to its  own source, leav ing  th e  o th er behind, 
as though  th e  source of the one were no t th e  source of th e  o th e r ; 
a n d  as th ough  im perfection  could proceed from  infinite perfection .

The m istake fallen into h ere ,— a m istake now so genera lly  accept
e d  th a t i t  has become a foregone conclusion, ag a in s t w hich it  is 
a ll b u t quixotic to contend,— has been th a t  of ta k in g  i t  fo r g ran ted  
th a t  m a tte r is  subord inate  to sp irit in th e  o rd er of evolution ; thafc 
th e  n a tu ra l is lower th a n  th e  sp iritua l in its  o u tco m e; and th a t  the 
indu lg ing  of n a tu ra l ap p e tite  is more d eg rad in g  th a n  th e  yield ing 
to  sp iritua l appetency.

In  th e  ord inary  life of civilization— th a t  life of com prom ise in 
w hich  n e ith e r th e  anim al nor the  sp iritu a l have m anifested  the 
ascendancy, in  which conventional re s tra in t has tak en  th e  place 
o f n a tu ra l control, an d  each gives way to th e  im pulse of th e  moment 
(ostensibly w ith in  th e  accepted limits, b u t only too o ften  no t avoid
in g , tho u g h  carefully  veiling  forbidden indulgence, th a t the 
de lica te  sensibilities of an  hypocritical social o rganization  m ay be 
p reserved  from unnecessary  shock)— the  w eariness and  exhaustion 
of body and m ind w hich invariab ly  follow every  excess in the 
sensuous or th e  sensual, w ith th e  feeling of d isgust alm ost am ount
ing  to loa th ing  w hich comes to the non-habitual p a r ta k e r  in  such 
excess, gave to th is  m istake  the  force of a  tru ism .

To spirit— long w ithheld  from  the  sp iritua l s ta te  by  th e  misuse 
or abuse of its  carnal associations, from  th a t  s ta te  which had afc 
leng th  become th e  fo re taste  of its final condition— such a  m istako 
w as of course inev itab le . To it  the  anim al o rganization  of m an—- 
reg ard ed  from its  th en  po in t of view as th e  w ithhold ing  cause, 
w hereas the  m isuse and abuse of th a t  o rganization  w ere alone to 
b lam e— was a degraded  condition. In to  th is  condition sp irit had 
been  plunged  th rough  its descent in to  m a tte r. In to  th is  condition 
th e  heavenly m an had  been  betrayed  by  his m ateria liz ing  sp irit.

The Jehov ist, under w hat he was persuaded  to  accep t as super
hum an  guidance, adopted  th is  view. To him  (all unconsciously bo

it  understood, for he strenuously  m aintained the contrary) the  
heavenly  m an was an im perfect being  : for a perfect be ing  could 
no t have fallen  into an im perfect sta te , w hereas under h is circum 
stan tia l trea tm en t of the kosmogony th e  heavenly m an was no t 
m erely a  b e in g  liable to be tray a l and  capable of fa lling . H e  
was a  being  who was be trayed  w ithout being deceived, and  who 
ac tually  fell in  a de libera te  and  m ost disgraceful m anner in to  a 
d eg rad ed  sta te . A nd it was to  th is fall of the heavenly m an th a t 
th e  lam entab le  condition of th e  ea rth ly  m an is due.

l l i a t  th is is the  tru e  read ing  of the  clumsily veiled teach ing  of 
th e  Jehov ist is incontrovertib le, for, according to him, th e  anim al 
organization  of th e  earth ly  was preceded  by  and due to the  fall of 
th e  heavenly  m an, who thereupon was clothed in coats of skin, the  
anim ally organized  hum an body, an d  d riven  forth  from  the  p a ra 
dise ad ap ted  to his heavenly n a tu re  to  an  order of th ings for which 
h is pun itive anim alization h ad  fitted  him. For it  is no t asserted 
th a t  th e  transfo rm ed  heavenly m an anim alized himself, though he 
m ay have p rep ared  him self for an im aliza tio n ; for Jehovah  Elohim 
m ade th e  coats of skin, his anim al o rganization , and  clo thed  him 
therew ith  ju s t as, a t  some an teceden t period, the  sam e Jehovah  
E lohim  had  fashioned the  heavenly  woman out of th e  substance of 
th e  heavenly  m an and  p resen ted  h e r to  him  as a com panion and  
h e lp m a te : an d  she did no t become h is tem ptress an d  b e tray e r 
un til she h ad  been tem pted  and  b e tray ed  by spirit. The w om an 
h av in g  fallen under th e  pow er of th e  sp irit subjected  th e  m an to 
h e r  own seducer.

To the  E lohist th e  inconsistency, no t to say absurd ity , of this 
view was palpable. A ccording to  his teaching  sp irit and  m a tte r 
had  proceeded from , as they had been co-ordinate constituen ts of 
th e  one divine substance which was th e ir  actual source. Co-equal 
in orig in , in te rd ep en d en t in production, co-operating  in a c tio n , he 
d id  no t see how th e re  could be any  question of h ig h er or lower 
betw een them . B oth  had  produced the  organization of th e  body 
*̂ 7 physical and  physiological in terac tion . Both had  co n trib u ted  
to  the  evolution of th e  sp irit by th e ir  conjoint partic ipation  in its 
uses of life. H ence both  w ere responsible for the fau lts of either.

T he difference betw een them , as th e  outcome of evolution, was 
th a t  th e  body fu rn ished  th e  o rganization  which the sp irit used. 
B u t th e  developed body and  evolved sp irit were equally the jo in t 
productions of sp irit and of m atte r, and  equal sharers in th e  uses 
of life, th e  will of the  one causing  the  action of the o ther and  so. 
p roducing  th e  satisfaction of both. Thus the  Elohist view ed them  
as co-equal agen ts in a p rogressing  work, in carrying on w hich each 
had  its definite function, in w hich n e ither could ac t w ithou t th e  
o ther, and in  which neither could b e  h igher th an  th e  o ther, 
though  the  volitional ch a rac te r of the  developed sp ir it gave 
i t  a  seem ing superiority . Y et th e  E lohist was no t su rp rised  to 
find th a t  decarnalized, denatu ra lized  spirit— sp irit w hich h ad  
com pleted its  incarnational, its  involutional and evolutional career, 
and  had  finally en tered  the  disem bodied sta te  as sp ir it— should 
have  come to the  conclusion th a t anim al function was evil in itself, 
was hu rtfu l to all, since it had  reached  a  position in  which i t  fully 
realized th a t w hat it had conceived to be the  use, bu t was actually



th e  misuse and  abuse of anim al function , had  re ta rd ed  its  a tta in 
m ent of full sp iritua lity , w hich was now to i t  th e  sum  of all good. 
B u t as the  E lohist had  very  clear and  definite views on th e  subject, 
a lthough he conceded th a t spirifc could not, from its  position, do 
o ther th an  claim th a t the sp iritu a l was the  h ig h es t s ta te , he found 
ifc difficult to u n d erstan d  w hy m an, from  the  hum an po in t of view, 
should  th in k  the  sp iritua l could be h ig h er th an  the na tu ra l.

T he tem ptation  to do so arose from or was confirm ed by the 
confusion of th o u g h t which led to the  supposition th a t  th e  intellect, 
th e  im agination  and  th e  reason , th e  power of app rec ia ting  the 
good, th e  beau tifu l an d  th e  true , the facu lty  of d istinguish ing  
r ig h t  from  w rong, in  a w ord the know ledge of good and  evil, came 
th ro u g h  th e  sp irit an d  w ere a rem nant of th e  endow m ents of the 
heaven ly  m an, w hich w ere being  g radually  an d  progressively 
recalled  to  use by his earth ly  coun terpart.

B u t these are in rea lity  a ttr ib u te s  of the  n a tu re  of man ; a ttr i
b u tes derived th ro u g h  the life uses of the evolutional course to which 
lie  owes his hum an e x is te n c e ; a ttr ib u te s  by  th e  exercise and 
developm ent of w hich in his uses of life he will so draw  upon the 
possibilities and  capabilities of th a t n a tu re  as to  call faculties into 
p lay  of the genesis and  g row th  of which he is h a rd ly  aw are, and 
th u s , rousing  nascent energies in to  activ ity , fit him self for the 
h ig h e r  life, for the  enjoym ent of which he is p reparing . They are 
p ro p e r n e ith e r to the  sp iritu a l nor to the anim al activ ities of man, 
b u t a re  derived  th ro u g h  and  developed by  the  duly controlled 
in te rac tion  of both, a due balance between the  sp irit and the flesh 
in  th e  gu id ing  influence of th e  uses of life be ing  necessary  to the 
development} of the  hum an and  the  creation of the  p e rfec t man.

T h a t in m an th e  m<tur»il was determ ined  by, constitu ted  of and 
consisted in , a due balance between the  anim alizing and  the 
sp iritua liz ing  influences ac tu a tin g  the  hum an, w as insisted  upon 
by  the E lohist as the fundam enta l p rincip le of his teach ing . He 
h e ld  th a t the  p rep o n d eran ce  of the  one invariab ly  led to tho 
d eterio ra tion  of the o th e r an d  th e  de trim en t of bo th , a t  the  cost of 
th e  individual.

T he Jeh ov ist was well aw are of these oscillating  rela tions, and 
as  to  him  the  n a tu ra l w as b u t a b a ttle  field in  w hich th e  sp iritual 
contended  w ith  th e  anim al, th e  sp irit w ith  th e  flesh, for the 
ascendancy in  m an, he po in ted  trium phan tly  to  the  fact th a t the 
anim al, in th e  indiv idual, invariab ly  lost the  g round  gain ed  by the  
sp iritual, in  th e  s tru g g le , an d  dw elt upon th is as a  proof of the  
accuracy of his h y p o th e s is ; and, w ith a  view  to prom ote the 
success of th e  sp iritua liz ing  over th e  anim alizing princip le  in th is 
contest in th e  na tu ra l, enforced a severe asceticism  on his followers, 
insisting  on a  s tric t discip line under w hich ap p e tite  was to  be 
overcome, desire k illed , an d  every hum an  use of life dispensed 
wifch as fa r as possible, th a t  th e  superhum an use m ig h t gain  and  
m a in ta in  an undisputed sw ay, under th e  contro l of an  unyielding 
will.

T his hypothesis was based  on th e  view th a t  th e  anim al was tho 
n a tu ra l, an d  thafc anim al use in  m an led  to  th e  anim alization  of 
th e  h u m a n ; and the Jehov ist po in ting  to  th e  anim alizing and

anim alized man, con trasted  him with the sp iritualizing  and  sp iritu a 
lized m an in proof, of the  accuracy of his assum ption. B u t then  th e  
Jehov ist never le a rn t to d istinguish  betw een use and a b u se ; and  
failed to d iscern  th a t  in na tu re , w here all p rogress depended upon 
use, disuse w as as m uch an abuse as was m isuse. Seeing tho evil 
effects of m isuse, th e  use itself came to him  to be a misuse. H ence 
his doctrine of disuse.

H e knew  no th in g  of th e  twofold contest going on in the  r ig h tly  
guided, th e  righ t-m inded  m an. D id not perceive th a t he had  to  
contend, sing le-handed  so to say, w ith  anim al appetite, on the  one 
hand, and  sp iritu a l appetency  on the  o ther. He was not aw are 
th a t m ankind, view ed as a  whole, was divisible into th ree distinct# 
classes—th e  users, th e  m isusers and  th e  disusers of life—which 
w ere respectively  the  m atu rers of the th ree  types of evolved spirit, 
and  th e  self-destined p a rtak e rs  of the th ree  issues of m anifested 
life of the  Elohistic teachings. To him every  user was a misuser. 
A nd  as th e  m isusers g rea tly  p rep o n d era ted  over the  users, the  
la tte r  were classed as and  lost sigh t of in the  anim alizing group. 
A nd  th is was w hy th e  anim al uses of life were Jehovistically  
condem ned.

This was a specious and  plausible w ay of supporting  th e  hypo
thesis, b u t i t  d id  n o t controvert th e  fac t th a t  under it  the  m eaning 
of life was en tire ly  lost s ig h t of. R a th e r i t  em phasized the  position 
th a t a p ic tu re  of life was g iven by it  in  w hich, owing to every detail 
b e ing  out of d raw ing , th e  whole was ren d ered  m eaningless.

How could i t  be otherw ise under the  d a ta  set forth  ?
W hy did th e  heaveuly  m an transfo rm  him self into his earth ly  

co u n terp art m erely to  w ithdraw  from  th a t coun terpart on recog
nizing in it a lower, and  thus constitu ting  i t  a  counterfeit self ?

W hy did sp irit descend into m atte r, th e  sp iritual clo the itself 
w ith  the anim al m an, and  so in itia te  an in ternecine w ar betw een 
itself and its anim al vesture , if the  u ltim ate  outcome of th a t s tru g 
gle was to be sim ply th e  release of the  ea rth ly  man from th e  bond
age of th a t self-chosen vesture, in  o rder to  re tu rn  to and  obtain  
reunion w ith  its  h ig h er self (the heavenly  m an), w ith which, by 
a transform ing  descen t into m atter, i t  h ad  acquired personality , 
and  from w hich, as a  counterfeit p resen tm ent, it had  orig inally  
been separated  ?

Surely not to g a in  experience! F o r w hat could the real g a th e r 
from th e  illusory, the  tru e  from  th e  false ? Could the real become 
m ore real by co n trast w ith the  unreal, th e  true  bo made more tru e  
bv being b rough t in to  contact w ith the  u n tru e  ?

* Surely no t to  acquire know ledge, or increase in p e rfe c tio n ! 
Could th a t w hich proceeds from  absolute knowledge and absolute 
perfection do o th er th an  dim inish its  capacity  for e ither by  d ep ar
tu re  from  its  source ?

T he Jehov ist w ould no t suffer him self to see th a t his theory  led  
his teach ing  in to  an  im passe  from  which his successors have failed  
to ex trica te  i t ; an d  th a t u n d er i t  the  o rig in  of m an rem ained  
unaccounted for, th e  m eaning of life unexplained.

The E lohist tro d  on firm er ground. To him  em bodim ent was a  
m atrix , em bodied life  a  use, evolution th e  process by which th e  
outcome of the  use of th is m atrix  was gained ,



The final m atrix  of th is outcom e w as reached  in m an. F o r th e  
peculiarity  of the  m atrix  was th a t  i t  p rogressively  advanced  th a t 
i t  m ight aid  in  advancing, th a t i t  evolved th a t i t  m ig h t evolve.

B ut in  m an a  change in  th e  use of the  m atrix  was pred ica ted .
H ith e rto  th e  advancing self h ad  been an  im personal, an  anim al 

self. In  m an i t  had a t  len g th  acqu ired  personality , an d  w ith p e r
sonality  th e  pow er of d is tin gu ish ing  betw een good an d  evil. T h a t 
is to  say, th e  personalized self le a rn t by experience (and thus 
perce ived  it  was th e  in ten tion  of n a tu re  it  should so lea rn  th is  
g re a t tru th )  th a t anim al in stinc ts  w ere essentially  self-seek ing  in 
c h a ra c te r ; th a t  the  m ere anim al was indifferent to  th e  sufferings 
o f o thers, so as self h ad  all it  desired  for th e  g ra tification  of appe
ti te  ; an d  th a t  consequently  self-seeking was th e  cause of suffering 
to  o thers, of evil to all. In  th is way th e  h ith e rto  anim al self now 
personalized  in  m an received th e  teach ing  th a t its  d u ty  in  life  waa 
to  hum anize the self-personalized in itself, and  g rad u a lly  realized  
th a t  th is  was to be, could only be done by p re fe rr in g  o thers to 
s e l f ; by  overlooking self fo r th e  good of o th e rs ; by  fo rg e ttin g  self.

I n  h is a ttem pts to do th is  m an soon found th a t affection w as a 
g re a t h e lp —th a t love was th e  g re a t helper, opening  th e  h e a r t as 
i t  d id , first to  one, and  th en  th ro u g h  th a t  one to  all. A nd  now it  
b u r s t  upon him  w ith th e  force of a revelation  th a t  th e  aim  of life 
in  him self was th e  developm ent of th e  affections, th a t  th ro u g h  
th e se  th e  self-seeking ap pe tites of th e  anim al m ig h t bo changed  
in to  th e  self-forgetful love of th e  hum an.

A ccep ting  the  princip le th a t  th e  cultivation  of th e  affections 
was th e  aim  of the life of m an— th a t in  him  by  th e  uses of life 
appetite  was to be transfo rm ed  in to  affection, th a t  i t  m ig h t pass 
th ro u g h  desire into love— th e  E loh ist realized th a t  th e  fu tu re  of 
m an depended  absolutely on the  use he m ade of his passing  life.

H e saw th e  anim alizing m an in  a  phrenzy  of self-indulgence 
sacrificing n a tu ra l affection to  anim al appetite . M aking m arriage 
subserv ien t to self-seeking co n sid era tio n s; fa ith less to its  t i e s ; 
an d  only valuing th a t w hich con tribu tes to m om entary gratification .

H e saw th e  sp iritualizing  m an in  an  ecstacy of self-absorption 
seeking  reunion w ith th e  h ig h er self. L ead ing  a severely  ascetic 
life— a life as fa r as possible of disuse of organic b e in g —th a t 
desire m ay be destroyed'. A voiding m arriage  as an  im pedim ent 
in  his pa th , or abandon ing  wife and  children  as obstacles to  his 
progress in self-seeking expectancy  : thus sacrificing n a tu ra l affec
tion to  sp iritua l appetency.

H e saw the  n a tu ra l m an in  the  qu iet enjoym ent of h is n a tu ra l 
surroundings. Seeking in  m arriage  union w ith  one in  perfect 
harm ony w ith himself, to be to him som ething m ore th an  a  m ere 
companion and  helpm ate—to constitu te  w ith  him  (all unconscious 
of the  fact) the  one being  in  two persons of w hich th e  divine 
hum an is to consist. H e saw th a t th e  love of one an o th e r mado 
each of these two p e rsisten tly  fo rge tfu l of self fo r th e  good of the  
o ther. H e saw both  of these  two encouraged  by  th e ir  m u tua l love 
pers is ten tly  forgetful of them selves in  th e ir  desire to  prom ote the  
w elfare of those w ith whom they  w ere b ro u g h t in to  re lations.

C on trasting  these th ree  m odes of life the  E loh ist perceived  th a t 
i t  was im possible to doubt w hich was the h ig h e r. H a rd ly  possiblo

to close the eyes to th e  fac t th a t while the  one prom oted, tlio o th ers  
preven ted  the  a tta in m en t of the  aim  of hum an existence. To him 
it was c lear th a t in th e  h e rea fte r the  divine hum an would he consti
tu ted  in each instance  of one being  in tw o persons, and  th a t tho 
union of two in one com m enced in th e  hum an  to find its com plete
ness in  th e  D ivine. In  his ju d g m en t th is  w as the only logical 
conclusion to  be d raw n  from  the  prem ises subm itted to him by 
natu re . H ence his teach ing  th a t  love should be the basis of 
life ; th a t  th e  ideal, th e  n a tu ra l life  of m an was passed in loving 
harm ony w ith  his su rro u n d in g s ; and  th a t  the ideal, the  n a tu ra l 
religion of hum anity , “  religion p u re  and  undefiled,” was to com
fort the  sick, tho  sorrow ful and  th e  suffering, and to keep oneself 
secluded from  tho w orld,

H enry  P ratt, m. d .

T H E  T H E O S O P H IC  R E -B IR T H : A  D IA L O G U E  
I N  R E A L  L I F E . 

(Concluded fro m  page  457.)

NOW  behold me an  associate of th e  London Lodge of th e  
Theosophical Society— this as m y first step. B u t my b ad  

health  p rev en ted  me from  a tte n d in g  its  instructions, g iven  a t M r. 
S /s  house and  elsew here.

Thus I  w as ra th e r  iso lated  and  le ft to  m y own guidance, and  to  
w hat crum bs of know ledge I  could assim ilate from books.

In  1887 M r. S. k in d ly  d ropped  in  som etim es and  gave me viva, 
voce in s tru c tio n ; finding m yself by  th is tim e th o ro u g h ly in  accord 
w ith  the objects of th e  Society and  fu lly  disposed to accept th e ir  
views, I  becam e an  F . T. S. early  in  1888, and  w ent steadily  on : 
my m ind en la rg in g  and  in tu ition  g row ing  c learer day by day.

S till I  w as painfu lly  conscious of my m any shortcom ings and  
crass ignorance in sp iritua l m a tte rs : also I  knew no th ing  of th e  
scientific or occult side of th e  subject.

I  plodded on, keep ing  my m ental eyes fixed on the goal, w here
by m any obstacles w ere unconsciously surm ounted, being brushed 
aside and no a tten tio n  paid  to them .

B .— B ut th is came natu ra lly  to you ?
A .— Y e s; I  was and  am alw ays concen tra ted  on the m a tte r 

in hand  or the  one o b je c t : all else does no t exist for me for the  
tim e being  ; I  n e ith e r see nor hear objectively. Very soon th e re  
came a  tim e w hen I  fe lt a  change of environm ent was essential to  
my progress, y e t d u ty  seem ed likely to  re ta in  me where I  was.

Suddenly, unexpected ly , I  was freed .
W ith o u t any  neg lec t of du ty  I  could leave my home an d  go  

w hither I  would.
L isten ing  ever for an inw ard  g u id ing  voice, and  know ing  th a t  

my silen t appeals for i t  h ad  never rested  unheard , I  a rran g ed  to  
spend the  w in ter a t  H .

B .—A nd we m et as you passed th ro u g h  London.
A .— W hen  I  to ld  you th a t, before I  left home, th e  Esoteric Sec

tion was in process of form ation, and I  longed  to join it, b u t th ough t 
1 was not advanced  enough to do so.



My m other’s favorite sayings have m oulded my c h a ra c te r  some
w hat. You will rem em ber them  : “  Chi va piano va sano ; chi va 
sano va lo n ta n o ;”  and  “  Look before you leap .”

T hat O ctober I  becam e a to ta l ab sta in er.
B .— W h y  ?
A .— I  hard ly  know ; b u t I  found  even a little  w ine h ad  a te n 

dency to shake m y self-control, an d  to increase my hastiness of 
tem per an d  sharpness of tongue.

Suddenly , I  resolved to app ly  a t once for adm ission in to  the 
E soteric Section, and  d id  so. T hen there  began an in te rn a l s tru g 
gle betw een my desire  or asp iration , and my diffidence or sense of 
genera l uuw orth iness. W ish ing  M adam e B lavatsky  to decide for 
me, I  so u g h t an  interview , b u t on the  day appointed, the  cold and 
deluge of ra in  rendered  it positively dangerous for me, an  invalid, 
to leave my house. However, I  risked  it, and  w ithou t ill effects. 
C andidly  speaking, I  knew  th a t I  was risk ing  m y life from 
pneum onia, b u t it  is no t the  first tim e I  have risked  it  in p u rsu it 
of my object.

B.— I  w onder if you realized  w h at a serious step  you w ere ta k 
in g  in  p ledg ing  yourself : had  you fully counted the  cost ?

A .— As fa r  as the  ou ter world w as concerned, Yes. I ts  te rro r
ism could not move me. I ts  sneers had  long fallen on deaf ears. 
I ts  joys had  no a ttrac tio n  for me, and  its sorrows w ere m ine no 
longer.

The las t tie  had been severed th a t bound me to  th e  liv ing, and 
th e  love of my life had passed into the  Silence !

O utw ardly  fe tte red  still to a  ce rta in  degree, I  was m entally , 
m orally, and  spiritually  free. I  echoed F le ta ’s cry : “ F o r all th a t 
lives I live.”

My life-long tendency  to m elancholia and  suicide lias en tirely  
left me.

1 welcome tria ls  and  tem pta tions (decreed by K arm a), know ing 
they  re su lt in  s tren g th en in g  my w eak points, and  I  face all boldly, 
w hereas I  used to sh irk  som e; be liev ing  I was ac tin g  rig h tly  in 
so doing. Olr course, my low er n a tu re  evinces annoyance a t  its 
loss of suprem acy, bu t I  can sm ilingly and philosophically w atch its 
dy ing  throes. In  fine, “ I  have set my face as a flint.”

B .— This sounds very  g ran d , b u t people will call you pig-headed, 
w rapped  in self-conceit and  self-approbation, w rong-headed, a fool, 
a  k n av e ; in  short, your good is sure  to be evil spoken of. TheyMl 
say you have more money th an  w its; th a t you w ould be a 
pleasant com panion bu t for this f a d ; or th a t you are a  free th inker. 
How sh o ck in g !

A ,—R em em ber the  story  of the  old m an and  his donk ey ; and 
how, finding he could no t please everybody, he concluded to  please 
him self. You can m ake th e  application.

Now, please u n d erstand  th a t  I  do no t re ject w hatever is € lovely 
an d  of good rep o rt * in C hristian ity , b u t I  do re jec t th e  vicarious 
a tonem ent as cruel and  un just. Also th a t I  cannot accept an  an th ro 
pom orphic god, only a  few degrees h ig h er th an  h is c rea tu res  and  
nav ing  th e ir  finite qualities of an g er, jealousy, revenge, &c.

As to  th e  doctrine of everlasting  punishm ent, i t  seems to me 
sim ply devilish .

Opinions differ reg ard in g  Jesu s— w hether lie ever lived  c,r 
w hether lie was an In itia te , &c.,— so on th a t question I keep1 an
gosp e ls '11 ' D°  g e r identify  kim w ith the  god-m an of th e

They appear to have been a description of H um anity  striv ing  to  
le t urn to D iv in ity ; Christos, or m an of sorrows and su ffe r in g  
w orking his way to a  final trium ph and transform ation in to  Chris f s  
m an peifected  and divinely pow erful,— a god. ^

I believe we are  fallen hum anity, b u t only in tho sense of havin~  
Mink more and more in to  m atter, to th e  alm ost extinction of the  
Divine spark  w ithin u s ; b u t I  also g a th e r  th a t the tide has tu rn ed  

i U.s’ il" ‘1 t !,afc> sl°w ly and  painfully  b u t surely, we shall retrain 
our J°s h e r i ta g e - th ro u g h  evolution. Some men are pione°ers 
o thers lag  on in the  rear, while a  few strafrH ers !  !
a ltogether till the n ex t M anw antara. g °  7  fal1 ° ufc

you ? ~ SOme t tm k  a  fieS]l SOuHs c re a te d fo r  each fresh  b ody ; do

,, A ’~ j - never th o u g h t th a t ;  b u t I  believed we were the souls of 
th e  w icked who perished  in N oah’s deluge, and  though t h J l  y  
seems laughable „ow, it rendered it mo% e™7 t l r Z t ^ L T Z  
to m e  re ‘1DCarnatlon and  the  survival of th e  Ego when presented

» „ d ^ S U i“ nde y 0° “ pe0‘ 10 be U“  «f *n jom- study
A — My aim is to be of g rea test help in  ptirifyino- and raising  

m v lei low hum ans, till the  whole creation which eroans , n ^  ! g  
tribu la tion  shall rejoice and sing. s in

H. A high aim, tru ly  : are  you not too asp iring , considerin'? vonr 
p resen t tra ilty  and ignorance ?

A .— Rome was not b u ilt in a  dav I  can nn „ •
tran sm u tin g  my base m etals into pure gold of th e  a lta r

• * nc when you die, w hat th e n ; heaven or p u rg a to ry  ?
A .— 1 here ap p ear to bo differing conditions according to th*

m v ^ lfCew r ,  \  ,n?a ™ f “g E « o . I  cannot tell w hat will befall 
• / f ’ ^  (| !' g a i n i n g  bliss or sleep dream less—D evachan • and 
m sober tru th , I do not care. I  re s t in perfec t tru s t and confidence 
th a t  w hatever is best fo r me— will be. onnaence

B. By tho w orking of some law, or w hat ?
A “ i1 arffno th n s‘ In  t,lJa ^ c a rn a tio n  I  have been hu rried  

th rough  m anyexpenences. Cups overflowing with joy an d b itte rn esa  
have been p resen ted  to m y lips and  I  have drained them  to the  

regs. t is said you can go  th rough  all experiences in your mind 
I  have passed th ro u g h  life sometimes in a  heaven, sometimes in  
a  hell, of my own c rea ting , and  now I  feel I  have aw akened  to  a  
consciousness of my h ig h er self, to sleep, I  tru s t, never m ore.

N o w  b e l i e v i n g  a s  I  d o ,  t h a t  n a t u r e  d e s i r e s  t o  m a k e  h u m a n i t v  
d m n e ,  I  c a n  f e a r l e s s l y  c a s t  m y s e l f  u p o n  h e r  f o s t e r i n g  c a r e .  C a n n o t

B . — H e m  ! I  d o n ’t  k n o w  b o  m u c h  a b o u t  t h a t  f •
u n k i n d  s t e p - m o t h e r  t o  s o m e .  ‘  1 N a t n r e  13 a n

. rf ali.^> b u t  m a n y  o f  h e r  c h i l d r e n  a r e  b a d ,  a n d  u n n a -
t u r a l ,  a n d  c h a s t e n i n g  i s  g o o d  f o r  t h e m .



Look a t the  diseases en g en d ered  by  w rong feed ing , fo r exam 
ple—to tak e  th e  low est plane.

B.— Oh ! a re  you b itten  by  th e  V egetarian ism  fad  ? D on’t you 
know God gave m ankind  dom inion over birds, b easts  an d  fishes, 
an d  said they  w ere to be our food ?

A .— The same F a th e r  ‘ w ith o u t whom a sparrow  d id  no t fall to 
th e  ground V Welly for m y p a r t , I th in k  it a  g rave  indictm ent 
ag a in st C hristian ity  th a t c lergy  as well as laity  who teach  G od’s lovo 
fo r Ilis creation , th e  n e x t m inute piously p ray in g  “  Bless these thy 
c rea tu res  to our use,” sit down to feast on bodies of th e ir  G od’s m ur
dered , to rtu re d  crea tu res . I t  m ay be r ig h t enough in  exceptional 
ca se s—w here a  valuable  life can be pro longed— for the  lesser m ust 
serve th e  g re a te r , b u t no t— to my m ind, a t  least— as a  general 
ru le .

D oubtless, as in  Ind ia , the  soldiers m ig h t be fed  on m eat to  make 
th em  b lood-th irsty  and  hot-blooded, w ar being  th e ir  tra d e .

B .— Then a re  you tu rn ed  veg e ta rian  ?
A .— F o r nearly  a year I  have p a rtak en  only of anim al p roducts— 

m ilk, b u tte r , cheese, e tc .,— and of vegetab les and  fru it, w hereby my 
hea lth  has g rea tly  profited, bo th  bodily and  m ental. B u t m y ideal 
food is f ru it only, and  th a t  uncooked. I  m ust tell you, however, 
th a t  secretly  I  have a h ig h er ideal yefc. I  believe one could live 
qu ite  com fortably on sun and  a ir  if we accustom ed ourselves to it. 
T he  In d ian  yogis have actually  done it. Ozone and  such like.

B .— W h at nonsense you a re  ta lk in g ! Now tell me your views on 
suicide : ‘ i t  comes in qu ite  apropos ’

A .— R ead theosophical books an d  you will know  w hy i t  is mosfc 
prejudicial to  th e  w ell-being of th e  Ego. P a r tly  because— only 
h a lf dead— lingering  in  e a r th ’s sphere—they  may g e t in to  the 
cu rre n t of a  m edium  and  continue earth -life  th u s  ; dem oralizing, 
m ost p robab ly , th e  medium an d  them selves.

B .— You used to uphold  vivisection perform ed b y  lawfully 
appo in ted  persons).

A .— I th o u g h t as I  was to ld— i. e», th a t  good could resu lt to 
hum an ity  thereby , the  sea t of th e ir  diseases be discovered and 
rem oved. B u t Theosophy has ta u g h t me th e  unsoundness of this 
theory .

B.— A nother question. Do you approve of cap ita l punishm ent ?
A .— I  used to  do so, on these  grounds. I  th o u g h t i t  th e  grea test

d e te rre n t from  crim e (though corporeal punishm ent ru n s i t  close). 
“ Skin  for skin , all th a t  a m an h a th  will he g ive fo r his life.” 
The people know  th a t  f penal serv itude for life’ m erely  means a
* ticket of leave’ a fte r a te rm  of years ; hope is le ft to  th e m ; b u t to 
be deprived of life ag a in s t your w ill— powerless for resistance—in 
th e  full s tren g th  of m anhood, is u n p leasan t to  those who do nofc 
realize life beyond the  g rave, o r do believe in  hell to rm ents for 
.everlasting. Also, we g e t rid  of them  by th is m anner. B ut now 
Theosophy tells me we do no such th in g . T h a t an  individual 
h u rtle d  out of life while cu rs in g  and  h a tin g  his judges, is a  power 
fo r evil (till he fades aw ay). T h is w ould account fo r epidem ics of 
crim e, and  for people, harm less h itherto , sudden ly  developing 
hom icidal tendencies.

But, to resum e m y history. A t II. I  took n p —tackled— tho 
“  S ecre t D o c tr in e ,’ as my d u ty  afc first— as a pleasure la te r on. 
I  was twice g re a tly  helped  by two advanced Theosophists w ho 
k ind ly  came th e re  to in s tru c t m e ; b u t the  theosophical hab it of 
only answ oring questions, nofc offering inform ation, and  my in a
b ility  to  express m y tho u g h ts , caused me to profit) less th an  I  
o ugh t to have done. I  cannot ask “  in telligen t questions.”

A nd now my tra in in g  began  in earnest. Painfully  shy and  
re tir in g , I  was y e t desired  to m ake acquaintances, and im part to 
those who knew  less of Iheosophy  th an  I  did, such inform ation as 
1 c o u ld ; and  now I  see the  wisdom of those commands.

B — B ut now, really , have you g iven  up p rayer ? In  “ The Licrhfc 
of A sia” we re a d — °
 ̂ “ Pray nofc— tbe darkness will nofc brighten,— ask nought of the silence for 

ifc cannofc speak.”

AVhat say you to th a t  ?
A- I f  by p ray er you m ean lip p rayer, o r requests to a  personal 

god  for personal favors, or to try  and  b ias him  to  m y side, like 
w hen two arm ies on th e  eve of com bat, each earnestly  im plores the  
“  G od of ba ttle s ,” fo r v ic to ry  to tb e ir arm s— I do not p ray. B u t 
if by  p ray er you m ean asp ira tio n — th ere in  I live. A nd guided  
by th e  Divine S p a rk  o r C hrist principle or H igher Self, the  self of 
to -day  progresses in to  th e  self of to-m orrow , g a th e rin g  here, throw 
in g  aw ay th e r e ; analysing , rec tify ing , ad ju stin g  and, like tlie poet’s 
fo u n ta in —-

“  Ceaseless aspiring,

Ceaseless content.”

M y horizon daily  e n la rg e s ; m y opportun ities for usefulness in- 
crease. I  use one m ental p ray e r th a t m ay help beginners like 
m yself who don’t like qu ite  to g ive up p ra y e r— it is addressed  to 
o u r H ig h er Self, th e  Jew el in the  Lotus :

“ Teach me, O h  Higher Self !

In  all things thee to see,

A n d  wliat I do in anything,

To do it as to thee.” *
“ To scorn the senses’ sway.

While st ill to thee I tend;

Father, be thou the way,

Nirvana be the end !”

A lexandra Tenbigei.



MY H indu countrym en ! I t  is first necessary th a t every  one 
shouldbe well acquain ted  w ith the  religion ho professes. M ere 

profession of a  re lig ion  gives no ad v an tag e  in  the  absence of a 
know ledge of it. B u t o rd in arily  every m an who has some 
know ledge of th e  p rincip les of his relig ion, wishes to  know  m ore 
of it. In  th e  case of re lig ion ists o th e r th a n  H indus, th e re  are  
p ro p er teachers to  im p art relig ious in struction  to th e ir  sa tis
faction . A s i t  is no t so in th e  case of th e  followers of H in d u ism ; 
as th e  relig ious w orks and  th e ir  branches a re  m a n y ; as th e  w orks 
a re  in  Sanscrit, of w hich those desirous of s tu d y in g  them  are  
g enera lly  ig n o ran t, as th e ir  vernacu lars are  num erous and d ifferen t; 
a s it  has n o t been  possible in all cases to g e t m any au th o rita tiv e  
w o rk s; as even w hen they are  go t they  are  found to be fu ll of 
erro rs ; as w hen some of them  are  go t, th e re  is no leisure and  m eans 
fo r one to  s tu d y  them  s ittin g  a t  ease in  one p la c e ; and  ow ing to 
m any o ther inconveniences, th e  study  of H induism  has becom e 
inacessible and  im practicab le, and  m any th ough  fond of th e ir  re li
gion, cannot do an y th in g  tow ards its  study , ow ing to th e  vastness 
of the  u n d e rtak in g . As it is said th a t though  a  man be as exped i
tious as G aru thm an tha , he cannot advance a single step  w ithou t 
h is  moving, and  th a t even an an t can cross an  ocean if i t  beg ins to  
go, th is  R a ja  Y ogi advises th a t it is conducive to one’s own h ap p i
ness fo r one to  s tudy  his relig ion constan tly  w ith  courage and  
stead iness even though little  by little . I t  is specially for the  benefit 
o f such persons th a t  th is journal has been  sta rted . T he w orks 
necessary  for the  study  of our relig ion w ill first be m entioned in  
th is  issue. W e will a fterw ards publish, as fa r  as possible, th e  index  
of each of th e  p rincipal w orks and  an  a b s trac t of the  sam e in 
Telugu, w here i t  is possible. This b e in g  an adven tu rous u n d e r
tak in g , i t  is hoped th a t  any defect th a t  m ay be noticed w ould be 
len ien tly  dealt w ith.

F o r H induism  (1 ) Y eda is th e  first sub ject of s tu d y . I t  is 
also called S ru t i ;  (2 ) The second is th e  essence of the Y eda called 
S m ru ti, be ing  th e  re su lt of th e  m edita tion  of th e  R ish is; th is  is 
th e  D harm a S a s tra ; (8 ) P u ran as show in  a n a rra tiv e  style tho app li
cation of S ru ti and  Sm ruti in  the  conduct of life ; (4) I th ih asas  are 
th e  outlines of th e  e laborate m a tte r contained in  S ru ti, S m ru ti and  
P u ran as.

H induism  canno t be understood w ithou t a few of each of the 
said classes of w orks being  stud ied . I t  m ay, therefore , be concluded 
th a t the four g ra n d  classes of w orks are  w orthy  of study . L e t us 
now consider th e  branches of each nf th e  said four classes of works.

I .  Y eda.— As the  Y edas are  innum erable, we cannot specify the ir 
num ber. M any of them  a re  lost. The rem ain ing  a re  d iv ided  into 
four different p a rts .

Of thede (1) R ukku is said to  be R ig  Y edam  ;
(2) Y ajus is said to be Y a ju r Y edam  ;
(•*) Sainam is said to be Sam a Yedam ;
(4) A dharvanam  is said to be A dharvana Y edam .

• T r a n s l a t e d  f r o m  tb o  o r ig in a l T e ln g u  o f  th e  A u th o r ,  U r .  Q . S r ir a m a in u r th y ,  
T .  T . 8 .

I hns does Y eda p rescribe both the  K arina (ritual) and  B rahm a 
(spiritual) codes. That part which establishes the ritu a l is called

V edantam  Whi°h ° f ^  8PirifcuaJ' tLe U panishad  or

F orm erly  th e re  were more th an  a thousand U panishads. They 
w ere lost. There are  a t p reseu t one hundred  and  e igh t U pani- 
shads rem aining, winch have been prin ted .

I I .  D harm a S hastras are Sm ruties. There are e ighteen of them

(5piritu“')'  (hun,” ) ' - *
(1 ) The Satw ika S hastras lead  to M oksha or N irvana. They

are  i—  *
(?) H arith am , (3) Vyasam , (4) P arasara ,n , (p rin t. 

ed), (5) B haradw apim  and  (b) ICasiapam.
(2 ) R ajasa  Sm ruties lead to S w arga  or D evachan. T hey are —

J 1 . * " "  ” li- (2) Y ajjiavaliam u, (-3) A trayam , (4) Daksha- 
sm ru ti, (o) K ath iayauam , and ( 6 ) V islinusm ruti.

(3) Tharnasa Sm ruties :—

m  V G° UtaT  /r ',nQUti; f 2 ' B a rh aspafchiam, (3) Sam varthanam , 
(4) Y am asm ruti, (o) S aukham o, an d  (6 ) O usanam .

I I I .  P u ran as  ... ... 1 3

U p a  Sub P u ran as  . . .  18
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IV . I th ih asas— R am ayanam  an d  B havatham . The fo rm er incul* 

cates m orals and  th e  la tte r  religion.
^  ak °ve classes, th e  w orks coming under the  3 rd  an d  

4 th  will be described as fa r as possible.
W e could have an idea of th e  iuacessib ility  of th e  P u ran as  and  

lth ih ases , if we consider the  num ber of th e  works and  the  S lokas 
(stanzas) in the  form er and  th e  num ber of Slokas in  B h ara tam  
As m any of them  have been p rin ted , they  m ay bo go t for money.' 
1  hope th a t all those who profess H induism  w ould purchase them  
and enjoy th e  g re a t benefit derivab le  th e reb y  •

Name of Puranain.
N amber 

of
Crandhas.

Printed or nofc.

1. Machyainu 
2 Markandayam
3. B h a v i b h y o t l i a i a m
4. Bhagavatham
5. Brahmam
6. Brahmandam
7. Brahmakyvarfcam
8. Vamanam
9. Vayaviam

10. Vyshuavam
11. Varaham
12. Aj»nayam 
ltt. Pad mam 
14. Narad iam 
16. Lyangyam

1 4 . 0 0 0

9 . 0 0 0  

1 4 , 5 0 0

1 8 . 0 0 0  

10,000 
21,100 
1 8 , 0 0 0  

10,000
6.000

2 3 . 0 0 0  

*0,000
3 6 . 0 0 0

5 5 . 0 0 0

2 5 . 0 0 0

11.000

Yes.
Do.

Not.
Yea.
Nofc.
Do.
Do.
I)o.
Do.
Yea.
Nofc.
Yes.
Do.
Not.
Yea.

Whether rendered 
into Telutru.

Not.
Yes.
Nut.
Yes.
Nofc.
Do.
Do.
Do.
Do.

Yes.
Do.

Nofc.
Do.
Yea.
Nofc.

(To be continued.J



S IM O N  M A G U S .  
r i l H E  M agus of S am aria  was the  first T eacher of the  Gnosis. H is 

I teach ing  contains in germ  all th a t  m agnificent doctrine w hich 
the  end of th is cen tu ry  hails, a f te r  an  eclipse of m any cen tu ries, 
as the most lum inous expression of th e  absolute.

I  say “  an  eclipse,” and  still th e  Gnosis has n ev er been w ithou t 
disciples and  apostles. B u t disciples an d  apostles, som etim es p e r
secuted, som etim es rid icu led , and , w h a t is still worse, who h ad  to  
seek th e  invisib le sh e lte r of silence and  sym bolic n ig h t.

A  param o u n t in te re s t a ttra c ts  us to  th e  Sage of Sam aria. H e 
d id  no t c rea te  th e  Gnosis. I t  w as ta u g h t u n d er ano ther form  in 
th e  tem ples of E g y p t, in  In d ia  and  C haldea. The Gnosis is as 
anc ien t as T ru th , of w hich it  is th e  m ystical ro b e ; b u t Simon is 
th e  first who h as sketched  the  doctrines in  th e ir  esoteric form . H e 
is  th e  ancestor, th e  M agus, as his nam e ind icates, th e  first F a th e r  
of th e  Gnosis posterio r to Jesu s C hrist.

This illustrious m an was born  a t  G ittho'i of Sam aria, w hich he 
filled w ith  his fam e an d  w hich su rnam ed  him  “ The G reat V irtue  
o f God.”  A fte r  liv ing  a t T yre w here he m et his beau tifu l and  
m ysterious com panion, H elene, he w en t to  Bome, and  th e re  for 
some tim e he  held  in  check  the renow n of th e  A postle  P e te r .

Sim on h ad  a tta in ed  to  a rem arkab le  degree  of O rien tal and 
H ellenic cu ltu re . Em pedocles and  S tesichorus w ere fam iliar to 
him . H e h ad  m aste red  th e  idealistic  philosophy of P lato . A  con
tem porary  of Philo  Judaeus, he h ad  freq u en ted  th e  school of Theo
sophy a t A lexandria . H e was no s tra n g e r  to  A natom y. H e des
cribed in  a  s trik in g  m anner th e  c ircu lation  of the  blood, and  tho 
in te rio r  system  of wom an. H e w as equally  versed  in  th e  practices 
of T heurgy .

M agus, w rite r, physiologist, m athem atic ian  and  orator, th is  g re a t 
personality  found  itself p rep ared  fo r a qu ite  exceptional mission.

A lready  illustrious w hen th e  firs t C hristian  propagand ists 
appeared , Sim on devoted  to  th e  service of th e  Gnosis a really  
single and  u p rig h t m ind, and an  incon testab ly  honest h ea rt.

M any of h is enem ies acknow ledge these  qualities in  him ; a  fact 
recorded  b y  M. A m elineau in  h is fine w ork on “  E g y p tian  Gnos
ticism .”

Simon, b e in g  w itness of w onders w orked  by  th e  deacon P hilip , 
dem anded bap tism . L ike  all In itia te s  he saw in th is cerem ony only 
a  rite  of In itia tio n . H e had  no idea  of abandon ing  th e  Gnosis.

H e saw no desertion  of h is p rincip les in  th e  dem and he m ade of 
P e te r to  confer on him  th e  H oly  S p ir it b y  th e  lay ing  on of hands. 
H e did n o t offer m oney to  buy  th e  H oly  S p irit, as th e  ign o ran t 
and  malicious have d a red  to affirm : he m erely  offered th e  legal and 
custom ary p rice  of in itia tin g  societies fo r a  new In itia tion , of th e  
symbolic g rade  w hich he w ished to  acquire . S p ir i t! -h e  him self 
possessed it  in  an  em inent degree. I t  is th u s  th a t a  European 
adep t, for instance, w ould ac t in  o rd e r to  g a in  adm ittance to  the 
m ysteries of an in itiation w hich was new  to  him . In  th e  dissension 
w hich arose betw een th e  A postles an d  th e  M agus, th e  A postles 
w ere a lto g e th er in tho w rong. In  p a r tin g  from  th e  som bre and 
n a r r o w  Caiphas, Simon addressed h im  in  the following touching

Words, which show the goodness and humility of liis heart :

P ray  for me, th a t none ot those th ings which you p red ic t w ill 
happen  to m e.”

Ira d itio n  says th a t Simon of G ittho’i met. H elen in a house of ill- 
fam e. In  th a t  case, he rescued  her from v ic e ; lie raised h er to  
th e  ra n k  of an  In itia te . 1 a r  m ore: she was for him the painfu l 
sym bol, th e  liv ing  im age of th e  fall of Thought into M atter. H e 
loved th a t  woman nobly, as such a man could love. Let us add th a t  
H elen  w as w orthy  of Sim on, by  h er fa ith , by her devotion, by h e r 
rnai vellous in telligence, and  h e r profound love for th a t g re a t m an.

N o th in g  is know n in re g a rd  to the  death  of the M agus of Sam aria. 
The fables th a t  have been sp read  about a p re tended  a ttem pt to fly 
th ro u g h  th e  a ir  are  of en tire ly  apocryphal origin,— due, no doubt, to  
th e  h a tre d  of the  b igo ted  C hristians and  perhaps to th e  belief in the  
th eu rg ic  g if t of lev ita tion  th a t th e  adepts in Theosophy have often 
possessed.

Simon composed certa in  eeA n th ire tica” and “ The G reat Apo- 
phasis, of w hich the  au th o r of th e  “  Philosophum ena” has preser
ved  fo r us certa in  fragm ents.

W ith  th e  help of these  vestiges we can form  an  idea of th e  
doctrine  of th e  Sam aritan  T eacher.

The Gnosis professes to explain  every th ing . A ll th a t  in terests 
uneasy  hum an thou g h t, all th e  science of th e  Above, all th a t of the  
Below, a re  em braced in  it. T he Gnosis— as its nam e ind icates— 
is know ledge. God! M an ! T he W o rld !  These are  th e  trilogy  of 
its  sp lendid  synthesis.

Simon M agus m akes F ire  th e  foundation of all. A nd  F ire  was
® ^ rs.̂  cause of the  Kosmos. God said to the In itia te  Moses :
God is a  consum ing fire.”  This F ire, to tally  different from  th e  

e lem entary  fire, which is only its symbol, has a visible n a tu re  and  
a  m ysterious na tu re . T his occult, secret natu re , hides itse lf under 
a  visible appearance, u n d er a  m ateria l m anifestation. The visible 
appearance  in its tu rn  hides itse lf under occult n a tu re . In  o ther 
w ords the  Invisible is visible to  Seers. The Visible is invisible to 
th e  p rofane. T h a t is to say, the  profane do no t know how to 
d istingu ish  S p irit u nder form . The V edas had  ta u g h t this root 
idea, in  speak ing  of A gni, th e  suprem e F ire . This F ire  of Simon, 
is th e  l i r e  of E m pedocles; i t  is th a t  of ancient Iran . I t  is tho  
b u rn in g  bush  of Genesis. I t  is also th e  In te llig ib le  and  tho 
Sensible of th e  divine P la to , th e  Pow er and  the Act of the  profound 
A ris to tle . F inally , i t  is th e  b laz ing  s ta r  of the M asonic Lodges.

In  th e  ex te rn a l m an ifesta tion  of th e  prim ordial F ire  a re  included  
all th e  germ s of M atter. I n  its  in te rio r m anifestation evolves th e  
w orld of S p irit. Then th is  F ire  contains the  A bsolu te and  th e  
R elative, M a tte r  and  S p irit, an d  is a t once the One and  th e  M ulti
p le God and  th a t  w hich  em anates from  God, This fire, the E te r
n a l Cause, developes itse lf  by  em anation. I t  e te rn a lly  becomes. 
B u t develop ing  itself, i t  rem ains, is stable, is perm anen t. I t  
is th a t  w hich l'S, w hich H A S  B EEN , and  w hich W IL L  B E : th e  
Im m u tab le , th e  Infin ite , the  Substance.

B ut to be im m utable is no t to  be in e rt. The In fin ite  can act, 
since i t  is in telligence and  reason. A nd  i t  m ust act, i t  does act!



From  potency it  passes in to  ac tion . T h o u g h t has  a, m eans of 
expression : speech So, in te lligence  nam es itsell and  in nam ing  
itself it acts, i t  evolves, i t  em anates, i t  becom es. In  spea in g  1 .
though t, in te lligence u n ites  t h e  m om ents of th is  s o r t ; 
though ts to g e th e r by  th e  bond  of reason. A nd  as from  th e  Ono 
come th e  Two, since th e  One in  em anating , becom es 1 wo, th e  J! 
in em an atin g  em anates by  Two, by  couple, by S y zy g y ,  to use th e  lan 
guage  of th e  Gnosis, a n d  of these  tw o, one is «ic t.ve  th «
five? one m ale, th e  o th e r fem ale, one H e, th e  o th e r She. 
em anations by  pairs  th e  Gnosis calls th e  Eons.

I tT s  th u s th a t  th e  sp h ere  of th e  A bsolute, th e  h ig h e r p lane , a 
ueonled  by  six E ons, six  p rim ary  em anations of God : Sim on calls 
them  N ous an d  E n noia  (Spirit and  Thought) Phone  and  O m m  
(Voice an d  N am e), Logum os  and  JSnthvm esu  (Reason and  Reflec
tion), an d  in  each of these six Eons, God is found  en tire , b u t only

these roots,” said the Teacher, “ the infinite Power finds itself
f  Vmt it finds itself in potency, not in act. It was necessary to expiess 

entire; but it fands itseii m pobeu J» at)Dear in all its essence, virtue,

U  efiects'and then i L  — tion became like unto the infinite

he had never had it. vi n  1
Sim on in tended  b y  th a t to  say th a t  th e  E ons, to  resem ble God 

m ust like him , em anate new  beings. T hus as God h ad  passed 
from  th e  po ten tia lity  to  th e  ac t, so th e  six  Eons m ust pass likew ise. 
T he divine law  of analogy  dem anded  it. T hus th e  first six em ana
tions becam e in th e ir  tu rn  th e  cause of new  em anations.

The Svzveies continued  th u s to be em anated , m ale-iem ale, a c tn  e- 
m ssiv e  like  th e  first six. “ I t  is w ritte n ,”  sa id  Simon, th a t 
th e re  are  tw o k in d s  of Eons, w hich hav e  no  b eg in n in g  or end 
sp ring ing  from a  sing le  root, the  silence (th e  g re a t  Sigeus) w hich 
is  th e  invisible and  incom prehensible Pow er.

One of them  seems to  us to  be above th e  o th e r s ; it is th e  gren. 
Pow er, th e  In te llig en ce  of all th ings, i t  ru les every th in g  and  it  is 
m ale T he o th er is v ery  in ferio r, i t  is tlie g re a t 1 bought, a fem al 
Eon These tw o k in d s  of Eon, m u tually  in te rac tin g , form  an d  
m anifest th e  in te rv en in g  m edium , th e  incom prehensible a ir  w hich 
has no t had  any b eg in n in g  and  will n o t have an  end. .

W h a t a  sp lendid  p ic tu re  ! B ehold, th e  la d d e r w hich Jacob  saw 
in a dream  w hile he slep t, his h ead  rec lin in g  on th e  sacred  stone 
of Bethel, u n d er th e  conste lla ted  firm am ent of the  desert. I h e  
Eons ascend an d  descend its  m ysterious ru n g s  in couples. The^y 
fo rm  the  endless chain  w hich unrolls its  links m  th e  anabasis 
an d  th e  catabasis, from  God to th e  w orld a n d  from  th e  w 
to  God. A nd they  a re  two, m ale and  fem ale, a  divine couple, 
angel-women, associated form s, u n ited  th o u g h ts  T hey  com
pose th e  tex tu re  of S p ir it and  th e  te x tu re  of M atter, rea l
iz ing  God in  all th in g s  an d  b rin g in g  back  all th in g s  to GofJ- 
A nd th e  law  which raises and  low ers them w hich unites and  
d irec ts  them , is tho sacrcd Tire, th e  p rim ord ia l F ire , is God, is th e

Infin ite , the  A b so lu te ; in  one g ran d  and  immense w ord, w hich 
expresses som ething g ra n d  and  im m ense, it is Love !

Sim on n ex t opens up to  us th e  second world. I t  is in h ab ited  
by six Eons w hich are  th e  reflexion of th e  first six, and  have th e  
same nam es.

The incom prehensible e ther, o r second world, is the  abode of th e  
F a th e r, H e who is, who has been, and  who will be. W ithou t 
beg inn ing , w ithou t end, m ale an d  fem ale, he lives in th e  un ity , 
l i e  develops as the fire in th e  lirs t w orld has developed. H e  
m anifests him self by his th o u g h t. T hey correspond w ith  each 
o ther. T he F a th e r  who is P ow er and  Thought, his th ough ts 
are  b u t one. B u t th a t  one is also the  male enclosing th e  
fem ale, i t  is S p irit in  th o u g h t. N ous  in  E p in o ia ! F o r be ib 
understood  th a t  the  sp irit has a  th o u g h t, and th a t by  the  Voice 
th is th o u g h t calls it  F a th e r  an d  m anifests it. T his fa th e r is also 
S ige, th e  Silence.

E pinoia, th e  fem ale Eon, im pelled  b y  a  g rea t love, leaves the  
F a th e r , an d  em anates th e  A ngels an d  th e  Pow ers from  w hich 
proceed th is  world w hich we in h ab it. These Angels, ig no ring  the  
existence of the  F a th e r, w ished to  re ta in  Epinoia, T hough t. H ence 
th e ir fall, necessita ting  a  redem ption .

Man was produced by  one of these A ngels, the  D em iurgos, whom 
the Bible calls “ God.” H e m akes m an double, accord ing  to tho 
tm age and  th e  likeness. The im age is th e  S p irit which broods 
upon th e  face of the  w aters, of w hich Genesis speaks. S p ir itu s  
Jjei ferehat-ur super aqu a . M an is an Eon, because he has in him  
the  likeness of the  F a th e r. A nd  like th e  F a th e r  he will p roduce 
o th e r beings. He w ill represent h im self.

T hus we have a rrived  a t  th e  anthropological doctrine of th e  
S am aritan  M agus. F ire  is th e  princip le of the  g enera tive  act, fo r 
to desire to un ite  w ith  a  wom an is called being on fire . T his 
fire is one, b u t twofold in  its  effects. M an transm its  th e  ho t 
red  blood in  the  semen. W om an is th e  laboratory  in  w hich th e  
blood becom es m ilk. Blood, th e  p rincip le  of genera tion  in  th e  
case of th e  man, becomes alim en t w ith  th e  woman. Such was the  
fiery sword which g u a rd ed  th e  g a tes  of the  G arden of Eden, in the  
hands of th e  A rchangel, rep re sen tin g  th e  circulation of the  living 
llame, th e  transfo rm ation  of blood in to  semen and  into m ilk. 
W ith o u t th a t circulation  of blood, th e  tree  of life would be des
troyed . Icy  d ea th  would conquer th e  w orld.

P ush in g  fu r th e r  his subtle  an d  profound analysis, Simon ex
p lained  th e  developm ent of th e  foetus a fte r  conception.

In te rp re tin g  the  w ords add ressed  to Jerem iah : “  I  form ed th ee  
in the  womb of th y  m other/*  he said  th a t  man in  E den , is th e  
foetus in th e  womb. H e  saw,* in  th e  four rivers th a t  w a te r th e  
te rre s tr ia l P arad ise , th e  vessels th a t  are  attached  to th e  foetus and  
carry  nourishm ent to it.

S tran g e  an d  orig inal conception of a superior m ind  ! A  g lance 
of genius cast on physiology by  a  g rea t m an in a  p rim itive a g e ! 
Pow erful flight of a  sage in to  th e  regions of scientific synthesis !

W e m ust now re tu rn  to  T hought, to Epinoia, w hich the  angelic 
em anation of M an has held  captive. T hought, pulled  back by  
its  celestial instinct, sighed constan tly  fox Sige, w ished to go back



to  tlie F a ther. Tlio angels held it fast, m ado it suffer, in o rdo r 
to  keep ifc wifcli them . T hey  succeeded in im prisoning it in a hum an 
body. Then th e  divine exile began its painfu l exodus of tra n s 
m igrations th ro u g h o u t tlie  cen tu ries. T hat fall of T hough t in to  
M atte r is the  o rig in  of evil. I t  i s a  fall. A fte r every  fall a redem p
tion  is n e c e ssa ry ; E nno ia  tran sm ig ra tes , th ro u g h o u t the  ages, 
from  woman to wom an, like  a perfum e passing  from  one vase to 
an o th er. The day w hen Simon pen e tra ted  into th e  S yrian  b ro thel, 
lie m et T hought in  th e  form  of H elen, of th a t p ro s titu te  whom ho 
loved, and  tran sfig u red  by  his love. H e loved h e r and  app lied  to 
h e r  the  sublim e p a rab le  of th e  lost sheep th a t is found again .

Y ou see the sym bol. A s Simon saved H elen  from  infinite de
g rad a tio n  by d raw in g  h e r  out of the m ud, tlie  Saviour sen t by the  
F a th e r  descended in to  the  w orld and  delivered  th o u g h t from the 
ty ra n n y  of th e  p rev arica tin g  A ngels. To accom plish th is  infinite 
w ork  of love, S o ter, the  Saviour, the Son, left the  One, the  Silence, 
th e  F ire , w ent th ro u g h  the  first and  secoud w orlds in tu rn , and 
incarna ted  in th e  w orld of Bodies, or ra th e r , he then  reclo thed  
th e  a stra l body, the  P erisp rit. In  Ju d iea  th e  Jew s called him 
th e  Son. In  S am aria, th e  Sam aritans nam ed him  the  F a th e r. 
A m ong the  (Jentiles he appeared  as th c  H oly S p irit. H e was tho 
g re a t  v irtue  of God, and  Simon M agus recognized  him self in Him.

A s Simon w ent to search for H elen, the  Saviour w ent in search 
of th e  hum an Soul. H e found it  in a place of debauchery , tliafi 
is  to  say, in evil. A nd  as Simon m arried  H elen, the  Saviour 
m arried  the Soul.

Says the learned  A m elineau, This m yth of E pinoia  tru ly  seems 
to  us very  beau tifu l. D ivine th o u g h t, d e ta ined  by  th e  inferior 
c rea tu res , w hich owe th e ir  existence to i t  and  wish to  be its 
equal, degraded  by these angels, and  b ro u g h t down to the  lowest 
s ta te , does no t th is  rep re sen t in  the  sublim est m anner th c  vain 
efforts of the  hum an m ind to  arrive  a t  th e  pow er of God whoso 
likeness i t  is, and  falling  alw ays from  abyss to  abyss, from  w icked
ness to w ickedness, held  u nder the  dom ination of jealous spirits 
th a t  envy it, and wish to p reven t it from ra ising  itself and  ascend
in g  tow ards him  of whom it is the resem blance Vy

E ach one of us, of e ith er sex,— for we a re  Eons— m ay be tho 
Sim on of a H elen and , chang ing  parts , th e  H elen  to a  Simon. To 
accom plish our mission of Saviour, we, the  In itia te s  of the  Gnosis, 
belong  to th e  pro fane , as being  like them  in form , th o u g h  far 
superior th ro u g h  th e  S p irit. Simon M agus and  H elen  havo 
ta u g h t us the  lib e ra tin g  Gnosis, the  illum inating  Science, th e  Law, 
the  lost w ord of th e  Rosy Cross, and  we m ust teach  them  in our tu rn . 
W e m ust deliver our b ro th e rs  and  our sisters  from  th e  yoke 
of ignorance and  of superstition , from  gross m ateria lism  and 
exaggera ted  Scepticism . W e m ust clothe them  again  w ith  th c  white 
robe of the In itia te . L ittle  m atte rs  it  w here tlie seed falls, so long 
as i t  is sown. Saved  by  th e  Gnosis we a re  saviours in our tu rn . 
J Ia p p y  if we possess, I  will no t say th e  gen iu s  of Sim on M agus, 
b u t  his g rea t h e a r t an d  g en tle  k indness.

J u i.es D io n el ,
(Translated fro m  <c L a Revue Theosoph ique”)

“  V A N I T Y  O F  V A N IT IE S , A L L  I S  V A N IT Y .”
^rV H E  above is th e  P roverb  of th e  P reacher in the B ible; i t  is also

L  the essence of the  teaching of the  Lord B uddha. Pessi
mist though  the  creed may be in one sense, yet the opposite 
paradox  is tru e  th a t pessimism pushed to its extrem e is genuine 
Optim ism . I t  is necessary fully to understand  this proposition, 
which we m ay call the  foundation-stone of Buddhism — before we 
can realize th e  noble doctrines set fo rth  by the “ L ight of A sia .” 
L et the  w isest philosopher cast his th ough ts round the daily life and 
events of m en th roughou t the  w orld. W lia t does he see every
w here ? M eanness of the  b lackest dye, shallowness, unreality, phan 
toms, sham s and  delusions. Is  th e re  one m an living on this day, 
who is able to  assure him self o r o thers th a t  there  is any one 
th ing  or person or idea which is no t false ? Question the noblest 
aspirations of M an ; w hat are  they  b u t m ockeries of H appiness? 
Sometimes th e  m ania of runn ing  a f te r  an  idea seizes upon whole 
nations, and  a fte r th e  fa tigue  of reach ing  th e  goal, they  find they  
have landed  them selves in the  M irage of Delusion. The best and  
noblest of th e  sons of Europe devoted th e ir  money, th e ir s tren g th , 
th e ir  lives, for th e  idea of recovering Jerusalem  from the M ohame- 
dans. A nd th is th ey  did headed by  th e  m ost zealous C hristian 
sp irits fo r m ore th an  th ree  hundred  years. The sentence passed 
by the  records of H istory  on the m en as engaged  in th is schem e is 
unequivocable— F o o ls !

A  G reat E m pire like the  Rom an ex tended  its  dominion and  its  
rule th ro ughou t the  then  know n w orld, and every Roman p rided  
him self daily  on the  m agnitude of th e  countries under his sway. 
T h at was the  age of Caesar, of the  Scipios, of Cicero. W here is 
now the  Roman Em pire ? W here now the  territo ries for which so 
m any arm ies w ere raised, so m any hardships endured ? The 
h igher in tellects of the  M iddle A ges ra n  a fte r the  discovery of the  
E lix ir of Life and of tho Philosopher’s stone. Cui bono ? A g re a t 
man lived less th an  a cen tury  ago. H e was the  te rro r of E urope 
du ring  his life-time. H e was the  d a rlin g  of his people. H e very  
nearly  succeeded in a tta in in g  in  half a  generation w hat the 
Rom ans h ad  tak en  centuries to do. W h a t has been the  fate  of the 
plans of th a t  g ian t intellect of th e  E m peror Napoleon ?

W h a t need to m ultip ly  instances ? E very  where, in all time, failure 
of hum an aims. A nd  why is th is pessim istic doctrine of the  L ord  
B uddha tru e  ? Is  it th a t w ill-power was w an ting  ? The determ ina
tion of th e  conqueror of Europe was as strong  as iron. W hy have 
th e ir hopes led  to th e  M aya of Illusion ? W herein are we to 
discover th e  cause of the  em inent ill-success of zealous m issionary 
effort ? A s fa r  as money force is required , it  is adm itted  th a t  
large funds are  no t w anting  to push  on the  propaganda. As 
regards in te llectual force it  is claim ed th a t M. A. bishops and
B. A. clergy  are  superior m ental g ian ts  to the ignorant (!) pansala  
Theros, and  the non-graduated  m onks of Buddha. H ave the  
Christian clergy discovered a t leng th  th a t the ir m ethods of p reach 
ing th e  gospel to  all nations is also a vanity  of vanities ? I s  i t  
the discovery of th is pessimistic doctrine th a t  has induced them  
to veer round from  the  stra igh t-forw ard  p a th  of p reaching " G o d ’s



word” into the  sickly narrow  channel of a tta ck in g  and  abusing 
Buddhism  ?

Is  Buddhism  then  pessim istic ? This is th e  charge  b ro u g h t by 
C hristianity  against th e  tru th s  of S ak y am u n i; and  some people 
seem to be m uch exercised* w hether to adm it o r refu te  th e  plain t. 
Pessimism m eans tak in g  th e  w orst view of physical l i f e ; and if 
Buddhism  is pessim istic, in  no sm aller degree is tru e  C hristianity  
also pessim istic. B uddhism  is a pessim istic creed  in  so fa r  as 
reg a rd s  the personality  of m an’s life ; for th is  reason is th a t philo
sophy doubly O ptim ist, because unless we look down upon, and 
destroy  our personalities and  our a ttachm ents to th e  world and 
th e  flesh, our T an h a  and  our K arm a; unless we realize th a t all th a t 
re la tes to  th e  Low er Q uatenary  is phantom  and  delusion, we can 
by  no means fully  g e t a t th e  beautifu l O ptim ism  of Buddhism .

B uddhism  is Pessim ism  if you like, b u t i t  is also therefore the 
h ig h es t Optimism.

H ad the  Crusaders, the  Romans, or N apoleon recognized th a t 
m ortal am bition ends in  num bning p a in ; th a t  even ‘ the  clock 
beats  out the  little  lives of m en;1 if the  m issionaries once discover 
th a t  the ir whole du ty  does no t consist in  fu tile  a ttem p t a t m aking  
A siatics change the  ou tw ard  phrase “  B uddh ist” in to  “  C hristian;” 
th en  all th e ir  energy  w ould never have been w asted, then  all the ir 
heart-bu rn ings w ould have brought fo rth  a  hundredfo ld  good 
resu lts.

B uddhism  recognises th e  pessimism o f,th e  B rahm ans which led 
to  asceticism, fasting  and  renunciation  of th e  world. S iddartha  
w as a  P essim ist; b u t a fte r he a tta in ed  N irvana, B uddha was in 
addition a  true  Optimist* The following are a few of th e  pessimistic 
teachings of G autam a. The Dasa Sila, w hich requ ire  th e  renun
ciation of anim al food, of in tox icating  liquor or inord inate  eating, 
of the  com forts of physical life, &c.; if these  precep ts are  kept, 
th e  Optim ist resu lts w ill follow th a t v irtue will bo acquired, th a t 
th e  h ea rt will be cleansed. T rue th a t our religion shows th a t all 
th e  w orld is so rro w ; b u t i t  also says, “  therefo re  grieve no t.” 
T he difference on th is po in t betw een th e  teach ings of Buddhism  
and  of C hristianity  m ay be exemplified by  th is  instance. I t  is 
common hum an n a tu re  to acquire friendship . C hristian ity  even 
encourages it, and  praises th e  noble self-sacrifice of a  “  Jonathan  
and  David, whose love surpassed  the  love of wom an.” W h a t is the 
resu lt of the  k ind  of Optim ism  ? “  God” know s th e  more you 
cultivate th is noble side of hum an na tu re , th e  m ore firmly you 
bind yourself by  every hallow ed tie, so m uch th e  m ore keenly will 
you feel it, and so m uch th e  more b itte rly  will you re g re t i t ; when, 
probably th ro u g h  no fau lt of his, th ro u g h  no fau lt of yours, bu t 
because of th e  im perm anence of hum an feelings, the  tie  is broken, 
th e  friendship severed— and  your life a b lank . W h a t consolation 
does C hristianity g ive in  the  innum erable instances of sim ilar 
g rie fs  ? Absolutely none w hatever. I t  encourages th e  “ wife to 
leave her fa ther and  h e r  m other and  cleave un to  h e r husband, 
and  they  tw ain shall be one flesh”  and—w hat hope w hen one dies? 
W here  is all the  love th a t  has been fondly  lavished on th e  dear

f  Tho Theosophist, Vol. V, No. 55.

departed  one? I t  is certain  the  love will not come back in th is 
world. I f  you are  to  have a recom pense in  heaven, then  fidelity  
to friend or to husband  m ust compel you to seek no o ther friend , 
no o th e r husband . B ut th is too is con trary  to hum an na tu re .

I t  is ju s t w hen a m an feels the  keenest edge of grief, th e  m ost 
agonizing p an g  of sorrow, th a t he fully can realize the  insuffi
ciency of C hristian ity , and  the  cruel b u t optimistic balm of Pessi
mistic B uddhism . Cruel and  relentless, because, as H uxley says, 
N atu re  knows no mercy, and  she visits every infraction of her law 
w ith an inexorable nemesis. Optim istic balm, because Buddhism , 
being consistent w ith  the laws of n a tu re , and  knowing th a t every 
attachm ent is illusive, directs and  advises its  followers to so govern  
th e ir  n a tu re  th a t  sorrow cannot bo felt. K eep friendship and love 
and  sym pathy, b u t if you cu ltivate  them  objectively, g rea t will be 
the  fall thereof, and  sorrow ful the  w aking  from  the happy vision. 
Stoic, superhum anly  stoic, th a t  doctrine may be, pessim ist, into
lerab ly  pessim ist th a t philosophy undoubtedly  is, b u t fa r  ra th e r 
stoicism, fa r  b e tte r  pessimism, since our U ltim ate Thale is Stoic 
Optimism.

A. E . B uultjens, b . a .

“ A BUDDHIST CATECHISM.” *

Through the kindess of a Bombay friend—and, later, the courtesy of 
Mr. Red way, I am in possession of two copies of Subhadra Bhikshu’s 
plagiarised version of my “ Buddhist Catechism,” and am enabled to 
present to the book-trado and the public the proof of tha t person’s 
literary offence. I  do this, not because I  selfishly care one jot for the 
unauthorized publication of another English version of my work, for, as 
I remarked in the April Theosophist, in my short article entitled u A 
Shady Business,” I  never copyrighted the booklet nor sought to make a 
penny’s profit out of i t ; but because it  is my duty to expose a disrepu
table transaction connected with the literary and publishing business. 
There is also the contingency to face th a t if the English, French and 
German editions of the plagiarism be copyrighted, title and all, the 
publishers of the  editions of the real Catechism in those three languages 
may perhaps be mulcted in damages ! This would also be equivalent 
to perm itting the spread of Buddhism to be perverted into a private 
money-making scheme. To have my books plagiarized is no fresh 
experience with me, since it  happened w ith a standard work I wrote on 
the ‘ Chinese and African Sugar Canes,’ in 1857, which ran through 
seven editions, and was stolen almost bodily by an American chevalier d* 
Industrie  in literature. A spiteful Sinhalese monk also used portions of 
this very Catechism in a rival work which he vainly hoped would super
sede mine, but which fell fiat on the market. The thing th a t disgusts 
mo in the present case is the boastful pretense that Subhadra Bhikshu’s 
Catechism is pu t forth as “ suited to the intelligent appreciation of 
educated populations,” (sic) while mine was “ intended for the instruction 
of Sinhalese children—scarcely suited to the highly educated European 
reader,” when, if w hat he has cribbed be stricken out, there would be 
little enough left for auybody to meditate upon or profit by.

* “ A Buddhiat Catoc.hiflm, an outline of tho doctrine of the Buddha Gotama, 
Ac.” By S u e h a d r a  B h ; k s d u .  George Red way, London, I8b0.



The firsfc publication of my Catechism was made in the year 1881, afc 
Colombo, simultaneously in the English and Sinhalese languages: in 
1882, the second English edition (14th Thousand) appeared a t the same 
place, w ith Messrs. Triibner and Co.’s im print as the London agents. 
While in London recently, th a t firm settled with me for tho sales of that 
edirion. The plagiarized version—bearing the same title  as mine—now 
appears in the latest Book-List of that eminent house! The title  has, 
therefore, been my trade-mark nine years, and to appropriate it now as 
a brand to m arket the new article, is as honest as the common trick of 
using well-known labels upon counterfeit cloths or wines.

I  compiled my Catechism after reading many books, and discussing 
Buddhism w ith all the more intelligent priests of Ceylon. The arrange
ment of the work is my own, the questions asked, and their sequence. 
I t  is a million to one th a t another person, even had he talked with the 
same people and read the same books, would not have h it upon the very 
same questions and put them in the same order. Subhadra Bhiskshu, 
Hochwohlgebornen, does so throughout his Catechism, w ith exceptions 
here and there, wherein he has transferred questions from one part to 
another of the book; and others where he has interpolated additional 
questions, chiefly referring to the priesthood and its obligations,— 
questions of no general interest, but being simply padding.

To give the reader a fair idea of the character and extent of this 
literary offence, it would in all seriousness be necessary to prin t the 
whole of the two Catechisms side by side. This of course is out of the 
question, and I  must content myself with a few quotations in parallel 
columns, which will make the case clear.

F irst, w ith regard to the questions and their o rd e r:—
O lcott1 s ' V e r sio n  ( 1 8 8 1 - 8 2 . )

Q .  1 .

*» 2 .

» 3 .

I t 4 .

i i , 6.

>i 6.

i» 7 .

>i 8.

i i 9 .

O f  w h a t  r e l i g i o n  a r e  y o u  ? Q .  1 .
W h a t  i s  a  B u d d h i s t  P „  2 .
W a s  B u d d h a  a  g o d  P „  8 .

W a s  h e  a  m a n  ? i, io.
W a s  B u d d h a  h i s  n a m e  p „  1 1 .
I t s  m e a n i n g  ? ii 1 2 .

W h a t  w a s  B n d d h a ’s  r e a l  n a m e ? „  1 3 .
W h o  w e r e  h i s  f a t h e r  a n d „  14.

m o t h e r ?
W h a t  p e o p l e  d i d  t h i s  k i n g ,i 1 5 .

Subhadra Bhikshu’s (1890.)
O f  w h a t  r e l i g i o n  a r e  y o u  ? 
W h a fc  i s  a  B u d d h i s t  ?
I s  t h e  B u d d h a  a  G o d  w h o  h a s  

r e v e a l e d  h i m s e l f  t o  m a n 
k i n d  ?

T h e n  w a s  h e  a  m a n  ?
I s  B u d d h a  a  p r o p e r  n a m e  ? 
W h a t  i s  t h e  m e a n i n g  Of t h e  

w o r d  B u d d h a  ?
W h a t  w a s  B u d d h a ’s  r e a l  n a m e  P 
W h o  w e r e  h i s  p a r e n t s  P

r e i g n  o v e r  P
W h a fc  p e o p l e  d i d  K i n g  

d h o d a n a  r e i g n  o v e r  ?
S u d -

As the Catechism proceeds, the Compiler apparently sees the necessity 
of covering up his plagiarisms a little more decently; and this he en
deavours to do, sometimes by running several of my questions and 
answers into one, and sometimes by splitting one of them  up into several. 
Here is an example:

O loott.

Q .  3 2 .  W h i t h e r  d i d  h e  g o  ?
A .— T o  t h e  r i v e r  A n o m a ,  a  l o n g  w a y  

f r o m  K a p i l a v a s t a .

S abh adra  B h ik s h u .

Q . 3 1 .  W h e r e  d id  h e f i r s t  go to ?
T o  t h e  r i v e r  A n o m a .  T h e r e  h e  o u t  o ff  

h iB  b e a u t i f u l  l o n g  h a i r  w ifch  h i s  s w o r d ,  
a n d  g a v e  i n  c h a r g e  t o  t h e  f a i t h f u l  C h a n -  
n a  h i s  a r m s ,  h i s  j e w e l s ,  a n d  h i s  h o r s e ,  
t o  t a k e  t h e m  b a c k  t o  K a p i l a v a s t h u ,  a n d  
t o  t e l l  t h e  k i n g  a n d  t h e  p r i n c e s s  w h a t  
h a d  b e c o m e  o f  h i m ..........H e  t h e n  e x c h a n 
g e d  c l o t h e s  w i t h  a  p a s s i n g  b e g g a r  a n d  
p r o c e e d e d  t o  K a j a g r i h a ,  t h e  c a p i t a l  o f  
t b e  k i n g d o m  o f  M a g a d h a *

3 3 .  Q .  W h a t  d i d  h e  t h e n  d o  ?

A .  H e  s p r a n g  f r o m  h i s  h o r s e ,  c u t  o f f  
h i s  b e a u t i f u l  h a i r  w i t h  h i s  s w o r d ,  a n d  
g i v i n g  h i s  o r n a m e n t s  a n d  h o r s e  t o  C h a n -  
n a ,  o r d e r e d  h i m  t o  t a k e  t h e m  b a c k  t o  
h i s  f a t h e r ,  t h e  k i n g .

3 4 .  Q .  W h a t  t h e n  P

A .  H e  w e n t  a f o o t  t o w a r d s  R & j a g r i h a ,  
t h e  c a p i t a l  c i t y  o f  M & g a h d u .

3 5 .  Q .  W h y  t h e r o  ?

A .  I n  t h e  j u n g l e  o f  U r u v e l a  w e r e  
h e r m i t s — v e r y  w i s e  m e n ,  w h o s e  p u p i l  h e  
a f t e r w a r d s  b e c a m e ,  i n  t h e  h o p e  o f  f i n d 
i n g  t h e  k n o w l e d g e  o f  w h i c h  h e  w a s  i n  
s e a r c h .

3 6 .  Q .  O f  w h a t  r e l i g i o n  w e r e  t h e y  ?

A .  T h e  H i n d u  r e l i g i o n : t h e y  w e r e  
B r a h m i n s .

3 7 .  Q .  W h a fc  d i d  t h e y  t e a c h  P

A . T h a t  b y  s e v e r e  p e n a n c e s  a n d  t o r t u r e  
o f  t h e  b o d y  a  m a n  m a y  a c q u i r e  p e r f e c t  
w i s d o m .

3 8 .  Q . D i d  t h e  P r i n c e  f i n d  t h i s  t o  b e  s o ?

A .  N o ,  h e  l e a r n e d  t h e i r  s y s t e m s  a n d  
p r a c t i s e d  a l l  t h e i r  p e n a n c e s ,  b u t  h e  
c o u l d  n o t  t h u s  d i s c o v e r  t h e  r e a s o n  f o r  
h u m a n  s o r r o w .

3 9 .  Q .  W h a t  d i d  h e  d o  t h e n  P

A .  H e  w e n t  a w a y  i n t o  a  f o r e s t  n e a r  
a  p l a c e  c a l l e d  B u d d h a  G a y a ,  a n d  sp e n fc  
s e v e r a l  y e a r s  i n  d e e p  m e d i f c a t io n  a n d  
f a B t i n g .

3 2 »  W h y  d id  he go th e re  ?

T h e r e  w e r e  t w o  B r a h m a n s  l i v i n g  t h e r e ,  
A l a r a  a n d  U d d a k a ,  b o t h  r e p u t e d  t o  b e  
v e r y  w i s e  a n d  h o l y  m e n .  H e  b e c a m e  
t h e i r  d i s c i p l e  u n d e r  t h e  n a m e  o f  G o t a m a .

3 3 .  W h a t  d id  th e y  te a ch  ?

T h e y  t a u g h t  t h a t  t h e  s o u l  m a y  b e  
p u r i f i e d  b y  p r a y e r ,  s a c r i f i c e s ,  a n d  v a r i o u s  
o t h e r  r e l i g i o u s  o b s e r v a n c e s ;  a n d  m a y  
t h u s , b y  d i v i n e  m e r c y ,  a t t a i n  r e d e m p t i o n .

3 4 .  D i d  G o ta m a  H n d  w h a t  h e  so u g h t ?

N o ;  h e  l e a r n e d  a l l  t h e s e  B r a h m a n s  
c o u l d  t e a c h  h i m  a n d  j o i n e d  i n  a l l  t h e i r  
r e l i g i o n s  e x e r c i s e s  w i t h o u t  g a i n i n g  t h e  
k n o w l e d g e  h e  s o u g h t  ; a n d  h e  b e c a m e  
c o n v i n c e d  t h a t  t h e i r  t e a c h i n g  c o u ld  nofc 
e n s n r e  h i m  d e l i v e r a n c e  f r o m  s u f f e r i n g ,  
d e a t h  a n d  b i r t h - r e n e w a l .

3 5 .  W h a t  d id  h e do a ft e r  t h is  f a i l u r e  ?

T h e r e  w e r e  o t h e r  B r a h m a n s  w h o  t a u g h f c  
t h a t  d e l i v e r a n c e  c o u l d  b e  a t t a i n e d  b y  a  
m e r e  p r o c e s s  o f  s e l f - m o r t i f i c a t i o n .  G o t 
a m a  m a d e  u p  h i s  m i n d  t o  p r a c t i s e  a s c e t i 
c i s m  i n  i t s  s e v e r e s t  f o r m ,  a n d  f o r  t h a t  
p u r p o s e  h e  r e t i r e d  i n t o  a  j u n g l e  nofc f a r  
f r o m  U r u v e l a ,  w h e r e  i n  u t t e r  s o l i t u d e ,  h e  
g a v e  h i m s e l f  u p  t o  a l l  k i n d s  o f  p e n a n c e s  
a n d  t o r t u r e s ,  & c .

The above would, perhaps, be a sufficient example of the paraphrasing 
process of the holy mendicant, to satisfy the demands and win the praise 
of “ educated p o p u la t io n s b u t  it  does not give a fair idea of his pad
ding process. The following is an example, and 1 may say here th a t the 
rather trite  reflections of which th a t padding is chiefly composed, are 
exactly what, in the composition of my Catechism, I  carefully avoided, 
as being of the nature of adipose tissue—adding nothing to the strength 
of the frame work, bu t destroying its character of compactness.

O lcott. S ubhadra  B h ik s h u .

1 0 9 .  Q .  W h a t  e f f e c t  h a d  t h e  d i s c o u r s e  
u p o n  t h e  f iv e  c o m p a n i o n s  ?

A .  T h e  a g e d  K o n d a n y a  w a s  f i r s t  t o  
e n t e r  t h e  p a t h  l e a d i n g  t o  A r a h a t s h i p ; 
a f t e r w a r d s  t h e  o t h e r  f o u r .

1 1 0 .  Q .  W h o  w e r e  t h e  n e x t  c o n v e r t s  ?

4 9 .  W h ic h  o f  the f ir n  d is c ip le s  f ir s t  
r e a l iz e d  the s u p r e m e  t r u t h  ?

T h e  a g e d  K o n d a n y a .  T h e r e  o p e n e d  
w i t h i n  h i m  t h e  c l e a r  e y e  o f  t r u t h  a n d  h e  
a t t a i n e d  t h e  s t a t e  o f  a n  A r a h a t .  T h e  
o t h e r  f o u r  d i s c i p l e s  s o o n  f o l l o w e d  h i m .

* 6 0 . D i d  th e  B u d d h a  g a in  a n y  m o r e  
d is c i p l c s  a t  B e n a r e s  ?



A. A y o u D g r f c h  la y m a n  n a m e d  Y a s a , 
a n d  h i s  f a t h e r .  By t h e  e n d  of liv e  
m o n th s  th o  d i s c ip le s  n u m b e r e d  s i x t y  
p e r s o n s .

111. Q. What did Bnddha a t that 
time do ?

A. Called together his disciples and 
sent them in various and opposite direc
tions to preach. He himself went to a 
town called Senani which was neaurUru- 
vela.

Yes. The next convert was Yasa, a 
young nobleman. But the common 
people as well as the higher classes, 
listened to the words of the soblimo 
teacher; for ho mode 110 distinction of 
caste or rank or position sis the Brahmans 
do, bnt preached the doctriue of salva
tion to all those disposed to hear him, and 
his w'ords were all powerful; searchiug 
the innermost heart. At the end of livo 
months the number of his disciples 
amounted to sixty, not including any lay 
adherents. The Buddha then began to 
send forth, the brethren m various 
directions*

51. What is mean t by the sending forth 
of the b rethren ?

The Buddha called them all together 
and bade them go out into the world, 
each separately by himself, and preach 
the doctrine of salvation.

53. Did the Buddha remain alone at 
Benares f

No ; he returned to Uruvola, &c«
I do not wish to tiro the reader hy the rather tedious process of 

printing lengthy extracts from the two Catechisms side hy side, since I 
think I have shown already the glaring nature of the literary miscon
duct of which I complain. It is true that two bond fide Catechisms 
would necessarily have much in common, for both would tell the samo 
story, drawn from the same sources. But it seems clear that Subhadra 
Bhikshu has not gone to the original sources of information as I did, 

but has taken his material and with slight alteration occasionally his 
very words from me. In several places in my Catechism I have summed 

up, as the result of my studies, the general features of my subject in an 

original manner, and in my own language ; thus, it appears, saving the 

learned Herr Bhikshu the trouble of investigating Buddhism for him

self, as he does me the honor to adopt my conclusions, without 
acknowledgement. For instance:—

O lcott.
128. Q. What striking contrasts aro 

there between Buddhism and whab may
n A  n n l r o n  r n l i m n n abe properly called religions/

A. Among others, these. I t  teaches 
th^ highest goodness without a God ; a 
continued existence without what goes 
by the name of * soul ;* a happiness with
out an objective heaven; a method 
of salvation without a  vicarious Savi
our ; a redemption by oneself as the 
Redeemer, and without rites, prayers, 
penancesr priests or intercessory saints; 
and, a summum bonum attainable in this 
life and in this world.

S ubhadra  B h ik s h u .
149. Wherein does Buddhism essen• 

tially differ from other religions ?

Buddhism teaches tho reign'of perfect 
goodness and wisdom without a personal 
God, continuance of individuality with
out an immortal soul, oternal happiness 
without a local heaven, the way of 
salvation without a vicarious Saviour, re
demption worked out by each one him
self without any prayers, sacrifices or pe
nances,. without the ministry of ordained 
priests,withont the intercession of saints, 
without Divine mercy. Finally, it teaches 
that supreme perfection is attainable 
even in this life and in this earth.

Perhaps, however, the most striking instance of our compiler’s 

flattering habit of taking my Catechism as the basis of his philosophy 
is the following:—

O lcott.
100. Q. If  you wero to try to represent 

the whole spirit of Buddha’s doctrinc in 
one word, which word would you choose ?

S ubh adra  B h ik s h u .
112. In what singlo word can the 

whole doctrine be summed up ?

A. J t TSTlcfi. In  th e  word “ J u s f ic e .” T ho law of
absolute, inviolable Justice holds sway in 
the whole realm of animate aud inanimate 
nature, <tc.

Now the idea of summing up the spirit of Buddhism in one word is 
original with myself, as is the word used to sum it up. In all my 
reading I have never come across any similar attempt, and if Subhadra 
Bhikshu did not take the idea from my Catechism, where did he get it ?

I11 conclusion, I may state that I requested Mr. Redway to furnish 
me with somo explanation of the publication of this Catechism by him, 

after knowing that the title was mine and the contents in great part 
taken from my Catechism, and have received a pleasantly worded letter 

from him endorsed “ Not for publication,”— which I do not at all wonder 

at! It will not be a breach of confidence, however, under the circum

stances, to state the gist of Mr. Redway’s reply to my grave accusation 
of literary misconduct in which, in my humble opinion, the Publisher 
and Translator are only less implicated than the Author. In substance 

Mr. Redway acknowledges that he was aware of the crib (he could 

hardly deny that, as I pointed it out to him myself), but after consultation 

with the Translator, had determined to issue the work as he had cbn- 

tracted to do, since there was no illegality in doing so (owing to the 
fact that I had no copyright). If I mistake Mr. Redway’s meaning, [ 
shall be happy, with his permission, to publish his letter in extenso, for
I do not deny that, while the sympathy of every scholar and author will 

be with me, the law courts may be ready to protect my plagiarist.
H . S. O lcott.

THE HAND-LINES OF FATE.*
If writers of books upon special phases of what is generalised under 

the word Occultism would try to show their place within the lines of 

positive science, there would be fewer gibes and insults for them to 

suffer. W e  cannot blame any educated person for discrediting all 

stories about occult facts and phenomena which are given out in dog

matic terms, without even the attempt to show how they may be 
explained naturally by applying and, perhaps, extending familiar aspects 
of natural law. I have been noticing, these forty years past, the futile 
attempts to prove to a skeptical public the phenomena of mediumship 
by vaunting the personal credibility ot witnesses. These facts are of a 
class so beyond all average experience that, in tho ratio of the hearer s 
academical education and scientific training, his instinct compels him 
to believe the blameless witnesses simply hallucinated. But if the 
narrative made it clear that all reasonable precautions against deception 
had actually been taken, and that the phenomena might be brought 
within the action of a recognized law, then might far less stress be laid 
upon the personal veracity of the witnesses, for the facts would speak 

for themselves. For example, all the wonders and as yet undeveloped 
potentialities of electricity trace back to the spark that Franklin drew 
from the thunder-cloud by his silken kite, his wetted string, and his 

iron door-key. And so it is that thousands of books on Spiritualism 

are but rubbish, and for the scientific value of the mediumistic marvels 
one must study the works of Hare, Crookes, Wallace, Zollner and two or 
three others. The same criticism exactly applies to every other branch 
of Occult Science— Palmistry, Mesmerism (or Hypnotism), Astrology, 
Odic phenomena, Psychometry, the various phases of what are called 
Black and Whito Magic, tho eight Siddhis of the Yogi and the Fakir,

* P a lm is try  and i ts  P ra c t ic a l  U soa ” By L o u is e  C o t to n .  London, 1890, Redway,



the innocuous self-torture of the Dervishes, A ’issouas, Lamas, Christian 
and other ecstatics, Clairvoyance, Divinations of sorts and kinds, 
Thought-transference, practical 2ftti/a-making (the power of provoking 

illusive perceptions in bystanders, e. g the Indian and African jugglers 
are Maya-makers, as shown in their famous tape-climbing trick, which is 

a pure psychic illusion), etc. etc. etc. Each of these are natural or they 

are nothing— for ‘ miracle’ is nothing— a nothing littered by supersti
tion and which begets a horrid progeny.

The above generalisation is provoked by an explanatory passage in 

the book under notice, wherein Mrs. Cotton succinctly explains the 
theoretical basis of Palmistry. This basis is the theory of the identity 
of physical man and Nature in substance, and of the astral human body 
and the alleged astral— or psychic— bodies of the earth and her 

companion celestral orbs. “ Their changes”— i. e., the changes in the 
condition of the astral bodies of the planets and stars— “ react (through 

the astral body, upon the human body, altering its proportions, 

condition and appearance. They especially affect the face and the hands. 

It is possible to note and register such results and signs from time to 

time.” To which changes her work is meant to be, if an elementary at 

least a practical guide.

Here is at any rate a theory, part of which is scientifically true— the 

identical composition of our physical bodies nnd the environing visible 

world. As to the fact of an astral body, or “ double,” there may be dis

pute, but still we have a mass of evidence in its favour, and each day 

increases the sum-total. As to the intimate connection between this 
alleged “ double,” and a corresponding principle in the stellar orbs, 
science still keeps the question sub judice, if, indeed, it can be said to 
have any opinion whatever upon it, but still it is an hypothesis framed 

in terms of scientific meaning, and no one knows what surprises such 

men as Crookes, Wallace or Fiammarion may have the pleasure of giving 
us before they die— absit omen! Finally, as to Mrs. Cotton’s last pro

position, its validity can be tested by keeping close records of the changes 

o c c u r r in g  in the lines of our hands and noting any coincidence of events, 

good or bad, which affect our health, fortunes, and happiness. The 

g r o u n d  is thus cleared of superstitious rubbish, and Palmistry becomes a 

question of philosophy and fact. Now let us see what are the alleged signs 

by which the palm-reader reads one’s past history and foretells one’s 

future.
Our author avers that—

“ From about the age of seven years, a 11 human beings exhibit in their 
physical nature signs which enable us to discover their character, capabilities, 
suitable career, health, and all that appertains to disease and accident, the 
leading events of life, occurrences which affect position, influence, wealth, 
and indeed nearly all that concerns them,—past, present and future.”

A  larga order ! By looking at certain creases in the hand-skin, 

certain points of thickness, length, breadth and shape of the hand and 

of its joints, one skilled in the art can tell what befell us at certain 

times, and what will befall hereafter ? Yes, the palm-reader replies, 
and forthwith proceeds to the proof. And gives it too ; even to recall

ing the memory of accidents and other things which happened in one’s 
childhood, but had been long forgotten, and of the pleasant and un
pleasant vicissitudes of the later years of action,— love, health, success and 

defeat! That dear and honorable man, W .  Stainton Moses, M .  A .  (Oxon), 
Editor of Light, gives an account, in his paper for March 1, last past, of 
an interview he had had with Mrs. Cotton. Her book had come before 
him for review, and it suddenly occurred to his common-sense brain that 

the best way to test Mrs. Cotton’s theories was to go to her as a stranger,

and see whether she could give him anything satisfactory by reading 

his hands. The result he thus describes:—
“ She was so good as to do so, and I am prepared at once to admit that 

her success was most remarkable. I never knew that I carried about witli 
me such a record of character. It was to me a revelation* As wo had never 
met before, it must be that the delineation of character from my hand was 
what it professed to be, a reading of what Nature had written down as the 
resultant of the acts and habits of my daily life. It seems to me that the 
recording angel provides a number of records against us all: for some of 
my friends prophesy over me astrologically: some read my record in my 
hands : some treat me phrenologically : some pry into my face and indicate 
that 1 a m  physiognomically good, bad, or indifferent. Parts, I suppose, of 
one gigantic whole, and so correlated with God’s Universe in all its ramifi
cations.”

I, also, had an interview with Mrs. Cotton and tested her professional 

skill. And as my satisfaction and astonishment at her success equal 

that of Mr. Stainton-Moses, and as I could not describe the issue better 

than he does, I shall quote what he further says :—
“ I asked Mrs. Cotton to be so good as to reply to a few questions, and 

she readily acceded. For about a dozen yoars She has paid attention to this 
subject. An inclination, a bent, led her to make ifc the study of her life ; in 
effect, the practical business of life. She is‘‘ occult” generally; a Theoso
phist, a student of Graphology, and founded in all she does on Astrology as 
the ru i ig and central principle on which Bhe relies. It cannofc be, in her 
philosophy, that any unit is detached from the system of which ifc forms a 
part. The relation of the Microcosm to the Macrocosm is absolute. Wo 
cannot, if we would, separate ourselves from our surroundings, and we write 
our history day by day in an indelible record. There is no need of any day
book or ledger. The story of each human life is automatically recorded. 
That is perhaps a view of “ judgment” which might profitably be considered 
by some religionists. They might think with advantage how absolutely such 
a view of facts disposes of some theories that have found a place in men’s 
fancies. They might possibly arrive at the conclusion that no one can answer 
for his brother, or bear his burden, or da more than help him, as all of us 
can, with tenderness and love and pity.”

Mr. Stainton-Moses asked her whether there entered into her delinea

tions anything of Clairvoyance. She was not sure :
“ She could not say that she was aware of ifc, bufc 1 found herrafcher disposed 

to recognise such a possibility. It is none the less true that she proceeds 
by rigid rules, and gives no rein to fancy. She “ reads” the hand according 
to fixed rule; such and such “ mounts,” lines, and configurations mean so 
much. They are interpreted according to canons laid down by Cheiroso- 
phists, and there they are. You may take them or leave them. But, as my 
experience goes, you will find them substantially true : perhaps more true 
than most other alleged truths that you run against in your life. Whether 
the spirit enters into the diagnosis or not—and of course it does, for ifc is fche 
self, the real, true intelligence—is not a question that is worth discussion.. 
Mrs. Cotton finds, as might be expected, that she reads tlie hands of some 
who consult her more easily and successfully than those of others. That is 
to be anticipated, and tends to the belief that psychical gifts are in operation.. 
But, be this aB it may, the hand is read according to fixed rules.”

Here is a point of the first importance as regards Palmistry—do the 

actual lines, “ mounts,” and configurations in reality tell as plainly 

as so many words printed in a book,, what has been the past and 
what should be the futui*e of a person ? I myself think it extremely 
doubtful. Is it not true that the same hand-lines and other signs are 
differently read by Asiatic and Western hand-readers ? Then, since it 

is also true that both Easterns and Westerns do often give one a very 
correct account of one’s life experiences, my inference is that the reader- 

reads the Astral Light, not the palm, .and witht ho psychical senso, not 
the physical eye. To test which theory,, and throw some light upon this 
interesting subject— so ably and clearly expounded by Mrs. L. Cotton,
F. T. S., in her book, I have arranged for an article, or articles, in the 
Theosophist by her, setting forth the Western ideas, and another, or



others, by tho famous Brahman author and astrologer, Mr. N. Chidam
baram Iyer, B. A., F. T. S., in which, basing himself upon the most 
ancient Aryan writings, he will show what significance the Eastern sages 

give to these mooted lines and other fateful hand-stampings of Karma. 
The first of Mrs. Cotton’s essays will appear next month.

H . S . 0 .

C  o t| t[ 9  o  u  d  ^ it q
THEOSOPHY IN WESTERN LANDS.
[jFVom our London Correspondent.]

B efore I proceed to unfold my budget of news for this month, I must 
correct two of my statements anent home news— one of which appears 
in the letter you publish this month— where I see I gave you the name 

of one of the new Lodges as “ The Exmouth,” whereas I should havo 

said, “ The West of England” Lodge. My other correction is of an 

equally slight nature ; I told you in the letter which appeared in your 

May issue, that the new Brixton Lodge was opened on an earlier date 

than was actually the case. The fact being that the opening was fix ed  
for the date I named, but postponed ; and was actually opened— by G. 
R . S. Mead— last Friday, April 18th.

I seem to have a good deal of home gossip for you this time, and will 
begin therewith at once.

I expect you will have heard, already, how terribly ill our dear H . 

P. Blavatsky has been during the last few weeks. The nervous depres
sion that was so troubling her when I last wrote increased rapidly, 

and culminated abont three weeks ago in an attack of dreadful pros
tration, which completely laid her up— unable to work, even, for some 

days; however, she was much better when I saw her, a few days ago, 

and regaining her usual energy and spirits, for which we cannot be too 
thankful.

You may have noticed, in the April Lucifer, a paragraph (in “ Theoso

phical Activities”) stating that an anonymous “ Orientalist”— who, by 

the wayj professes to be the agent of the “ Buddhist Propagation 
Society”— had, during a recent lecture, indulged in wild abuse of the 

T. S. and its Founders, and had been so effectively answered by J. T. 
Campbell, F. T. S., that a lecture hall was thereupon offered the latter, 
free of charge, to deliver a lecture in favour of Theosophy. Our brother 

has now decided to accept this offer, and will lecture next Sunday week, 
May 4th, in reply to the attack.

W e  are all looking forward to Herbert Burrows’ lecture at Finsbury 
on the 25th. He has a great field open before him among the habitues of 

South Place Chapel, as I hear from a friend who attends Dr. Stanton 

Coit’s lectures; for this gentleman lands his hearers somewhat too 
high and dry, and gives them no free play for those natural so-called—
11 emotional faculties,” which must have some sort of pabulum, or they 

will starve to death, in the atmosphere of a dry and barren intellectualism. 

Mr. Burrows was so well received in Sheffield last month, that our 

hopes run high that many adhesions to the T. S. may be the result of 
next Friday’s lecture.

Talking of lectures, Mrs. Annie Besant is doing good work with hers 
to the Chris to-Theosophical Society, on “ the Inadequacy of Materialism,” 
and to the East End Spiritualists, on “ Spiritualism from the Theoso- 
phioal standpoint.’’— Our u Activities,” you see, are at present in a most 
flourishing condition ; and under this head I can fairly place the labours, 
of another hard working and earnest “ fellow,” viz., Mrs. Cooper-Oakley ; 

Tfho, in spite ot her “ activity” on an altogether different “ plane” at

90, New Bond Street— yet finds time to interest herself in all 
women’s questions of the day ; nnd to inaugurate and successfully carry 
out schemes for the amelioration of the condition of tho working and 
shop-women of our great metropolis. Her latest work has been to prac

tically bring into the possession of the T. S. somo most important 
property in the centre of London. This is no other than one of the two 
“ Dorothys of course I need hardly go into particulars about them, or 
tell you how the “ Dorothy” Restaurant in Oxford Street—originally 
started (together with the “ Chambers”) by Mrs. Cooper-Oakley, is 
now turned into a company— you doubtless know all about it. What 
I want specially to point out to you, just now, is the fact that the 
“ Dorothy” Chambers, in Mortimer Street, have been entirely taken 
over within the last week, by three “ Esotericists,”— viz., Mrs. Cooper- 
Oakley, her sister Miss Cooper, and the Countess Wachtmeister, who 
was asked by Mrs. Oakley to take the place of the two former part

ners (members of the T. S.), who have just left England for an 

indefinite time ; and who were, consequently, obliged to retire, not only 

from active co-operation in the management, but entirely so from the 

partnership. The importance of this new acquisition for the E. S. can 

hardly be over-estimated ; for the large room, used only during tho day 

time and holding nearly 300 people, will now be available for our evening 

meetings and for lectures, &c. Any profits are to go to the funds of the 

T. S., and there is to be established a book-stall on the premises, for the 

sale of Theosophie literature— indeed the manager has become an F. T. S. 

this week I believe; so the whole concern will now be “ run” by 
Theosophists ! May we not confidently hope that this is only the fore

runner of many such practical and helpful schemes; and that the 

T. S. may thus be the means of starting similar movements 

in other directions ? Much has been accomplished in the East End of 
London; what we need now, is to bring our energies to work, 

Westward. That this pressing need is recognised by the T. S. is 
evidenced by the work just inaugurated by our sisters in Mortimer 

Street; and which will be carried out on Theosophie lines. I must not 
forget to say that a vegetarian course (or courses) is to be added to tho 
menu at the Dorothy Restaurant, in Oxford Street, the food being well 

cooked with good butter. All Indians coming to England will find 

this a great boon, and are invited to give it a trial. '
That Theosophie work is growing rapidly in the East End will be 

evident to you, when I say that Mr. Chapman (a most earnest F. T. S. 
working in that part of London) has opened, at his own expense, a 

hall and library in the East End, to be managed by Herbert Burrows 
and himself. Lectures will be given, and classes held; and one of the 
Lansdowne Road staff has offered his gratuitous services there, for free 

tuition in French, German and Classics.
W e  are at last going to take up the Tract mailing scheme in England-

• which has been worked so splendidly in America— and Mrs. Gordon 

(wife of Col. Gordon) who starts it, is forming a Commitee of four 

ladies, who meet this week to discuss ways and means.
Hypnotism seems to be “ in the air ”— articles in magazine, notices and 

accounts of experiments, leaders in the daily papers, and what not, meet 

one at every turn. It seems evident that it is now a recognised fact.̂  The 
D aily Telegraph contained, recently, two leading articles— published 

within a week of each other— dealing with the subject frbm a medical 

point of view, based on some dental operations which had been 
successfully performed; the patients being under, the influence ofihyp- 

f notism instead of the usual anaesthetic; and although it is still possible 
, to find people, who would certainly be insulted if you called them 

unintel1igent,who look upon the whole of the phenomena connected 
herewith as humbugs yet it is a sign of the times that one at least of the



occult science!? How receives public recognition in a leading “ daily ; ” 
and it points a curious moral to find the experiments of Mesmer, Braid, 
and others— even the “ Fakirs of India,” and the “ Quietest Monks of 
the Greek Convent of Mount Athos, ” referred to as verifiable history, and 
accepted in all good faith. Then the Nineteenth Century (magazine) 
prints a most interesting article from the pen of Hamilton Aide, entitled 
“ W as I Hypnotised ?” In it he gives an account of a meeting of learned 
and sceptical men, of various nationalities, to investigate the pheno

mena manifested through the mediumship of the spiritualist Home. 
Mr. Hamilton Aide lays particular stress on the fact that the large 
scantily furnished French salon— where the seance was held— con
tained massive, old-fashioned, undraped furniture, and was brilli
an tly  lighted. There is nothing at all worthy of special note in the 
manifestations which took place at this particular meeting; the point 

to lay stress upon in this connection is, that the time seems at 
last to have arrived when leading Reviews (devoted to grave subjects), 

and men of learning and reputation, are willing to give, in sober ear

nestness, a simple statement of phenomena which, to the eternal reproach 

of scientific investigation, have so long been left to supply charlatans 

with a means of feeding tho wonder and emptying the pockets of an 

ignorant public.
The Pall M all Budget tells of Dr. Bernheim, of Nancy, who (at 

Paris) is just now “ eclipsing the marvels of Dr. Charcot, of Paris, by 

compelling patients to act on ‘ suggestion’ without any hypnotisino 

performance at a l l a n d  the German Medical Gazette, in a recent issue 

states that a student at Helsingborg lately sued a physician there, 
“ for having hypnotised him against his w i l l a n d  relates that at 

the hearing of the case the various witnesses for the plaintiff behaved 
in so extraordinary a manner that “ the court became quite bewildered,” 
and the utmost confusion prevailed, “ until it became apparent that the 

witnesses were being hypnotised by one of the counsel engaged in the 
case, who made them say whatever he liked.”— A  very fair example, this, of 

the evils sure to result from a promiscuous use of the two-edged 

sword of hypnotism.
Scribner's Magazine has an exceedingly well written and compre

hensive article, called “ The Hidden Self,” by W . James, in which he 

gives an account of, and briefly reviews, “ a record of observations 

made at Havre on certain hysterical somnambulists, by M . Pierre Janet, 
Professor of Philosophy in the Lyceeof that town, and published in a vol

ume of five hundred pages, entitled “ De’l Automatisme Psychologique.” 

Paris, Alcan) which,serving as the author’s thesis for theDoctorate of Sci

ence in Paris, made quite a commotion in the world to which such things 

pertain.” Mr. James begins the article as follows : “ * The great field for 
new discoveries,’ said a scientific friend to me the other day, ‘is always the 
Unclassified Residuum ”•— and, he continues (a little further on)uno part 
of the unclassed residuum has usually been treated with a more con

temptuous scientific disregard than the mass of phenomena generally 

called m y s t i c a l in which words we have the key-note of the line taken 
throughout this very able article, by Mr. James. The experiments re

corded in the volume which he reviews, are of a similar nature, and 
conducted much on the same lines as those recorded by Binet and Fer&, 
of the Saltpetriere School; and although both M . Janet and M. Binet 
w o r k e d  independently, they came to similar conclusions, as the result of 
their experiments. Commenting upon these, Mr. James says, “ It must bo 
admitted, therefore, that, in certain persons at least, the total possible 
consciousness may be split into parts which co-exist, but mutually ignore 
each other and share the objects of knowledgo between them, and—■ 
more remarkable still— are complementary. Give an object to one of 
ihe consciousnesses, and by that fact you reinoye it from the other or

others. Barring a certain common fund of information, like the command 

of language, Ac., what the upper self knows, the under self is ignorant 
-of, and vice versa.” And again, “ How far this splitting up^ of the 
mind into separate consciousnesses may obtain in each one of us is a pro*- 
blem”— and he gives it as his opinion that, the most practical results of 

all these investigations must surely be their possible application to 
the relief of human misery. Mr. James further says he does not 
agree with one at least of M. Janets conclusions “ who will 
have it, that the secondary self is always a symptom of hysteria...for 

there are trances which obey another type. I know a non-hysterical 
woman who, in her trances, knows facts which altogether transcend her 
possible normal consciousness, facts about lives of people whom she 
never saw or heard of before. I am well aware of all the liabilities to 
which this statement exposes me, and I make it deliberately, having 

practically no doubt whatever of its troth. My own impression is that 
the trance-condition is an immensely complex and fluctuating thing, into 

the understanding of which we have hardly begun to penetrate, and 

concerning which any very sweeping generalization is sure to be pre

mature and so on— concluding thus, “ It seems to me a very great step 

to have ascertained that the secondary self, or selves, coexist with tho 
primary one, the trance-personalities with the normal one during the 

waking state. But just what these secondary selves may be, and what 

are their remoter relations and conditions of existence, are questions to 

which the answer is anything but clear.”
The New Beview publishes this month the first part of a most weird 

and original allegory by Olive Schreiner, well known to us all, through 

her “ Story of an African Farm” as “ the one woman of genius 
whom South Africa has yet produced,” as Mr.  ̂Stead says ; who also in 

his Review o f Reviews calls this particular article of which I speak, a 

Socialist parable,” aud I do not think he is very far wrong. Miss 
Schreiner herself gives it the title of “The Sunlight Ray across my Bed, 
which does not in the least suggest the somewhat terrible character of 

its subject matter. Part I. is entitled simply “ Hell. In a dream 
God takes her there, and we are not long before we discover that this 

“ Hell ” is nothing else than our earth in its present state of social 

misery and disorder; than this surely nothing can be more truly occult. 

“ The picture of the banqueting-house” (I quote from Stead’s review of the 

article), in which the revellers laugh and feast on wine that is not wine 
but human blood, is full of terrible vigour; and the vision of the ruins 

of other banqueting houses upon which the wind blew, and they wero 

not, is as vivid and powerful as the utterances of one of the old Hebrew 

seers.” Take too the following, as an example of words which seem to 

have in them an inherent mysteriousness, and suggestive symbolism:

“ I was very weary. I looked across the grey sands : I shaded my eyes 
with my hand. The pink evening light was lying over everything. Far off 
away upon the sand, I saw two figures standing. With wings upfolded high 
above their heads, and stern faces set, neither man nor beast, they looked 
across the desert sand, watching, watching, watching. I did not ask God 
what they were, or who had set them there. I was too weary.

" And still, yet further in the evening light, I looked with my shaded eyes. 
“ Where the sands were thick and heavy, I saw a solitary pillar standing : 

the top had fallen, and the sand had buried it. On the broken pillar sat a 
grey owl of the desert, with folded wings, and slowly crept the desert 
fox trailing his brush, and the evening light cast its shadow on the sand. ̂

“ I shaded my eyes. Further, yet further, I saw the sand gathered into 
heaps as though it covered something, until it faded from my sight.

“ I cried to God, ‘ Oh, I am so weary/
“ God said, * You havo not seen half Hell.’ ^
“ I said, ‘ I cannot see more, I am afraid......... Oh, I cannot bear Hell. ^
“ God said, ‘ Where will you go



“ I said, ‘ To earth from which I came; it wan better there*.
“ And God laughed at me; and I wondered why He laughed.”

I think nothing more significant has ever been penned than this un
doubted suggestion that Hell is neither more nor less than our earth. 

Whether the talented writer is at all aware of the coincident teachings 
of occultism, is another matter.

A  new periodical has just come out in Paris, called La Revue des 
Sciences Psychologiques“ published,” says the Standard newspaper, “ with 
the object of converting to Buddhism, or to be more exact, to Esotericism 
all such people as are dissatisfied with Christianity.” Says the Revue
itself, “ ...... indeed, all those to whom the European religions did not
suffice have turned towards the East. That is the origin of Esotericism, 
corresponding with the Theosophism of India. The Western Theosophists 
have only existed fifteen years, and they already possess numerous

adepts (sic) in all parts of the world...... its aim (that of the Paris
“ Esoteric Society,” founded, says the Revue, in 1885) is universal fra

ternity, the study of Oriental literature and religions, the search after 

the unexplained laws of Nature, and the development of the latent 

powers of man.” If these are not the three declared “ Objects” of the 

Theosophical Society, I do not know what is ! In the Revinv o f Reviews I 
find a capital account of “ M. Eugene Simon’s * French City,’ of which a 

very charming introduction appeared in the first number of the Nouvelle 
Revue for February, and which “ promises to be little less than an 

arraignment of Western and Eastern civilisation at the bar of the 

modern demand for the greatest happiness of the greatest number. 

The hero of this new ‘ Citizen of the World’ is a serious Chinaman, 
Fan-ta-gen, who has caused the Celestial Empire to ring with the fame 

of his treatise upon Happiness,” the final definition of which runs as 

follows : To comprise in oneself humanity, all beingx, all nature, to gn forward  
in  union with humanity and entire nature towards the conquest of an unin
terrupted progress, which shall be always greater and never finished ; to do 

this and to be conscious of it— this is true happiness, if not perfect 
happiness. In  those terms happiness is not only the law, it is the 

end, the only rule of everything which lives.” The italics aro 
mine, and serve to emphasise words in which M. Simon is surely 

inspired, and that by the same spirit which shines forth in “ The 

Voice of the Silence,” and the “ Secret Doctrine.” Truth can be but 
one, and we meet with it here, in the noble words I have quoted, from 

M. Simon. Elsewhere he speaks, through the mouth of Fan-ta-gen, 

who, wandering through the streets of a great town (in the West), 

sees a sight which serves as the point of departure of many reflections. 
It is a little girl and her blind grandmother begging. “ Men and women 

passed by indifferent, as though the spectacle were familiar to them. 

M y attention returned to the two poor creatures, and then only I 

understood that they were * alone’ in the world. The blood seemed to 

leave my heart, tears mounted to my eyes. I hardly could restrain my

self from falling on my knees tn ask their pardon in  the name of that 
humanity to which they and 1 belonged. At the same moment my mind 

was illumined by our aphorism,— none can be happy so long as there is 
one unhappy.” I could quote at much greater length, but fear I have 

already written more than you may be able to find room for. There 
will, however, be another instalment of the “ French City” in next 

month’s fTouvelle Review, for as Fan-ta-gen proceeds on his self-imposed 

mission through our Western centres of civilisation, he will from month 
to month report the result!

A. L. C.
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. T H E R E  IS N O  R ELIG ION  H IG H E R  T H A N  TRUTH.

[Family motto of the Maharajahs of Benares

R A T IO N A L IZ E D  M Y S T IC IS M .
P kefatory R em arks.

My object in asking Mr. Fawcett to prepare the series of weekly Lee* 
tures, ol winch his present article is the Preface, is this : I, myself, and all 
other educated Ilieosophists have found ourselves eternally confronted by 

f uncorapromising skepticism of the learned class as to tho
l j  aDAr olt ! > ;-  lmder 0l,r archaic philosophy. As an example, 1 

n  j j j i j views, personally expressed to me in 1888, at

th« Tjri!htn A I" ? reCM , im theS0 pages at the time. Without belief iu 
th9 Rishis Arhats or Mahatmas or their alleged extraordinary powers, they

t0 aC°n? \ Sm«le assurnption which rests upon the authority 
tn °r \e,acher3; flncie“t or modern. They resent as an affront
L w  a ',’teIllSoncI(; our claims for a reverent examination of w rit in g  
whose Authors we allege to have been more capable than ordinary men to 
Bound the depths of the sea of knowledge. Their one answer is : “ When vou 
present your views under the same conditions as Spencer and Kant offer us 
viz., the permission to criticize and test them by the strict rules of Logic and’ 
the most searching analysis of human Reason, we will listen to you. But 

TWV. ^ n  J V ^ c ' d  at ^he worfl ‘ authority’ and tho name ‘ Inspired’ 
nht m t t n? be/ 7 )en mentioned between us. Your mystical philoso- 

J  h* K- or j ,  uPon lts own merits, and share the fate which
! w n  nf i?XT CnC" Ce<A by cvery other school of metaphysics since tlio 

of h 'story. As a reasonable man I cannot gainsay tho strength
of this position. If we wish to win the allegiance of tho best

Wl mUSt apr ° ach -  “ bestminds” have to be
approached. If they have no developed psychical insight, and are thus 
debarred from seen,g into the heart of spiritual truth, af more gifted ones 
can ; if their minds are strictly logical and moved only by logic then what

nonsense m us to prate to them of books and personages to us L e  ed 
and sufficient! W e must ask one of their own class to assume the task 
of working out the logical basis of onr mysticism, and of showing the flaws 
and weaknesses of all antagonistic schools of thought. Such an aMy fs hard

n , , t i T T f Ur<'-i;u'1'7 19th’ •!ltonr Hwd-nnartcri, and W(.ekIy
to month 7 WlU b<S Summarized for tho pages of this Magazine from month


